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EVERY MAN A KING

THE FESTIVAL of Dasara or Vijaya Dashmi is celebrated on the
tenth day in the bright fortnight in the month of Ashwin. It isthe
festival associated with war. It ison this day that Goddess Durga
won a victory over buffalo-demon Mahishasura. Destroying
Mahishasura, a demon with the head of a buffalo, signifies the
crushing of our animal nature. It also representsthevictory of good
over evil, of light over darkness. It is the victory of those who
preservethe cosmic order over the disruptersof the cosmic order. It
wason thisday that the Kshtriyas used to cross over the boundaries
into the territories of each other, indicating the need to go beyond
our limited powersand abilities, brought by us by our past actions.
Each one of usisinvited to cross over the self-created boundaries.

Tradition, legend, and the epics speak also of Dasara as the
anniversary of Rama’s triumph over Ravana. For centuries,
obvioudly, thefestival hashad aKshatriya flavour and the day before
Dasaraismarked by the worship of weapons. What shall we make
of thiselement of war inreligiousand folk tradition? Or, if it comes
tothat, of thewar which isat the heart of the Gitaimagery? Shri B.
P. Wadia offersreflections such asthefollowing:

“The masses of men fear wars abroad because they are
thoughtless. They will not perceive and admit that the real cause of
international wars underlying all economic and political causes, is
the ghastly strifewhich isgoing on in their own brains and blood.
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The outer wars are but elongated shadows of the war within. The
cancerousdisease of thoughtlessnessisesting away the eye of spirit.
Involved in thistragedy, man fears and declaims about theiniquity
of neighbours and kin; all the while the trouble is within himself.
Heissuffering from the deliriumtremens of consciousness, having
drunk tothefull of selfishness; prideruleshiswill; egotism energizes
hisconduct.”

Following the Nine Nights (Navratri) comes Vijaya Dashmi, the
Tenth Day of Victory. Every spiritually-minded Hindu should study
this ancient festival which the Greeks of old also celebrated asthe
duration of the Nine Muses. The Muses, the personification of
knowledge and the arts, especially literature, dance and music, are
the nine daughters of Zeus and Mnemosyne (memory personified).
Thisroyal or kingly festival of the Kshatriya (warrior) caste hasa
psychological significance and theimplication of that psychological
significanceisinthetitle—"“Every ManaKing.”

We are in Kali-yuga, the Dark Age, hard as iron. One of the
marked features of thisKali-yuga iswhat the Gita describes asthe
confusion of Castes. What does that mean? It means that in the
earlier yugas the rightly qualified egos or souls incarnated into
appropriate bodies. For instance, only spiritually evolved souls, full
of knowledge, piety, single-heartedness, incarnated in bodies of the
Brahmin caste; only spiritually minded soulsbent on human service,
using their strength for the protection of theweak, incarnated inthe
bodies fully appropriate to the warrior or Kshatriya Caste, and so
on. But, asthe Gita points out, when the appropriate duties of each
caste were not observed, corruption set in. “Corruption of Casteis
agate of hell” saysthe Gita.

The drama of evolution of the human race is but an enlarged
version of thedramaof asingle humanincarnation. Just asan infant
or a babe is protected, nourished and educated so that passing
through the stages of childhood that person enters the serious
responsibilities of life, and learnsto voluntarily discharge hisown
Duty, so also with the Race. In early stages of humanity, when the
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racewasin itsinfancy, Divine Teachersand Rulers acted as Parents
and Guides, gave knowledge and offered protection. But as
humanity found its own feet those wise and merciful Protectorsand
Guides slowly withdrew, giving asupreme opportunity to usall to
learn by self-effort what they themselves know, and to acquire by
self-endeavour what they themsel ves possess.

One of the many mighty missions of Shri Krishna, the great
Avatara, was to usher in the world, the Age of Democracy. When
parentsarewise, loving, generous; when teachersarefull of power
and readily command devotion and obedience, children and pupils
may become over-dependent on them. To become over-dependent
is to become passive, and then ignorant and finally deluded. To
become deluded isto becomeevil. Krishnacame and stirred up the
spirit of independence, and with it cameinto manifestation the spirit
of Egotism. The Kauravas showed forth one aspect, the material or
theevil aspect of Independence; the Pandavas expressed the spiritual,
good and noble aspect of Independence. It is inconceivable that
KrishnatheMighty Lord, could not have settled the dispute between
the Kauravas and the Pandavas, by ordering the Kauravas, or by
commanding Duryodhana. But he tried to awaken the very soul of
every one. He made an appeal at the court of Dhritarashtra, the
eldest of the Kauravas, on the eve of war, where he went as an
Ambassador from the Pandavas. A hundred things go to show that
Krishna wanted the Kauravas and Duryodhana to choose aright,
but choose for themselves—by their own vision, their own
discernment.

Krishnathus opened the Age of Democracy, i.e., theageinwhich
every human soul is to be given an opportunity to attain royalty,
kingship—*Every man aKing.” Caste-confusionisnow complete,
leading to pain, suffering and humiliation, but which can purify
men and women of their egotism, their fal se sense of independence
and their wrong comprehension of democracy. Thisisnow taking
placein our midst. Look for amoment at the beneficent aspect of
Caste-Confusion. Thefour varnasor castes are destroyed, but each
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one of us has something of each of thefour castes; each one of usis
aBrahmin, aVaishya (merchant), aKshtriya (warrior) and aShudra
(servant).

Each one of us has dual nature, which we generally call good
and bad, or higher and lower. Psychol ogically we name them soul -
nature and body-nature. These two, as every one knows, are in
perpetual conflict: the soul aspiresfor one thing, the body desires
the opposite; soul wants divine companionship, the sensesrun after
carnal companionship, and so on. Through this struggle each
incarnated human entity isacquiring thefundamental power of Self-
Reliance, of dependence on the Self.

What isit that we prize most in oursel ves?—Our egotism. Each
one wants hiswants; each one strugglesto get money or fame; each
one wishesto dominate by love, and if not by love then by power.
All these and many more are the expressions of thelower Ahankara
or egotism. The stronger the sense of pride, the greater the sense of
our own “I-ness,” distinct or separate from other souls. Thisisthe
first manifestation of Kali-yuga development. It looksbad, itisbad,
but it is not without its purpose. It brings mental confusion, moral
corruption, bodily disease, and thistriple suffering when responded
toinaright manner, makesfor spiritual growth.

Each one of us suffers, in one way or another; but how many
ask thereason: why do we suffer?Very very few. Why so? Because
most people have not suffered yet sufficiently; they have not
perceived the relation subsisting between the three—fold suffering
of mind, heart and body. Most people are passive, silent sufferers,
because in them the sense of egotism, the persona “I” has not
produced psychic strength. Comparatively only a few people, in
every country, are strong in pride and egotism, and fewer still who
have come to the stage of humiliation of that pride through great
suffering.

Now arises the question: must each soul, must each man and
woman pass through the devel opment of strong egotism, devilish
pride, triple pain and suffering, abject humiliation, to grow further?
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The answer isYes and No. The answer is“yes,” if people will not
listen to the advice of the spiritual gurusof the Race; they need not
passthrough egotism, pride, pain and humiliationif they commence
to listen to the voice of the Masters, which isawaysin theworld.
What doesthat voice utter?“Every ManisaKing.”

Theosophy says that it is not necessary to go down to hell to
seek away to heaven. The compassionate Rishis, Sagesand Masters
have made ample provision by whichreal Self-Reliance, dependence
on the spiritual self within, can be unfolded. To beginto live asthe
truly noble and kingly person, one hasto learn to recognize, inthis
Kali-yuga, that every other person isalso aking. In earlier yugas
people recognized that kings were divine, because those kings
possessed wisdom to judge, and Mercy to forgive, and justice, to
which they themselves paid obedience and respect. But Krishna
destroyed the Royal Caste of Kshatriyas and in doing so made to
humanity the mighty gift of Self-Realization. What is our
fundamental teaching whichisrepeated in the Gita? Inthe Heart of
every creature dwells Master Ishwara. When each one of us
recognizesthat within usisthe Lord and Master, then the door opens
for spiritual victory.

The step necessary to be taken is ascertaining the nature and
powers of that Soul. Theosophy teaches that the very first, the
primary fact to be understood and thoroughly grasped is that
everyone—every man, woman and child—also holdsin the depth
of the heart that “ gem of gems,” the sparkling diamond of Atman,
the spirit. Thereis some danger in our perceiving within ourselves
the existence of the Master Ishwara, unless we aso perceive that
the same Lord is dwelling in the bodies of others. The great sin of
the world does not spring from rank materialism so much asfrom
the false claim that God or spirit is the exclusive property of the
chosen. There are no chosen people—humanity, all the world are
the chosen of Shri Krishna, and all peoples belong to the Caste of
Kings.

When it isrecognized that not only we ourselves are Kings, but
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that all, all are kingsendowed with Royal grace, Royal Beneficence,
then egotism weakensin usand the Super Man hidden so far, begins
toemerge. Insaying, therefore, “every manaking,” itisnecessary
to emphasize, and to insist on theword, every. Humanity isagreat
brotherhood composed of Kings. Therelation between kingsisone
of courtesy; men and women all need the attitude of aking to other
kings. This is the practice of Brotherhood. Each person must be
allowed to enjoy his own freedom of will and thought, of speech
and action. But what if people around us do not treat us as kings?
The question of war here arises. But before aking goes to war he
makes sure of his own strength. So also in the spiritual warfare:
Make sure that you yourself are observing the Royal Discipline of
Royal souls.

That brings usto the next point—the fight against our own lower
nature. Within usisthe king; but in our territory there are greedy
thieves, angry criminals, passionate sensualists. L et us subduethese
firstand try to reform our kingdom. Thekingisawarrior, akshatriya,
and hisfirst and foremost duty is to establish peace and harmony,
law and order, in his own kingdom.

We should take advantage of the gift of Krishanaand riseto the
stature of True Democracy. Democracy inthereal spiritual senseis
the rule of the kingly soul over his own senses and feelings and
mind, and the kingly recognition of al men asking-souls. Not only
abelief in Universal Brotherhood but a practice of it is necessary.
The symbol of Krishna is many-sided; in one aspect Krishna
representstheinstitution of the Guru and the gur uparampara—the
endless chain of gurus. The Rishis or Masters, who sent H.PB. to
teach theosophy, are our Krishna and we know that with them is
thespiritual victory. Let usgo forward with themto that soul-victory,
which bringsWisdom, Peace and Bliss.

| wiLL permit no man to narrow and degrade my soul by
making me hate him.

—BookEr T. WASHINGTON
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FOOD FOR THOUGHT
THE LESSON OF THE INNER SOUND

IN A WORLD-RENOWNED city dwelt a young man named
Pratap, who by calling was a basket-maker but by disposition a
student. Hewas skillful at hiscraft and by no meansunthankful that
he had this means of earning an honest livelihood, nor did he fret
over the lack of better education, for he had known in childhood
that thiswas not for him and had accepted it. But onething essential
tohimwasquiet, and for thishelonged invainin agreat commercial
city which, resounded with the din of ceaseless traffic. “It is a
calamity,” he would sigh often. “What can be worse than endless
noise?Without it, the hours| must spend over my basket-work could
befilled with profitable thought.”

This idea took over stronger hold upon him and he began to
nurse a sense of resentment. “Why,” he asked himself, “if | was
born with a certain nature, should my circumstances be such as
must frustrate it? There is something amiss here, something very
like mockery, giving with one hand and withhol ding with the other.
| have no quarrel with the type of nature allotted me, but my
circumstances—these areall wrong.”

“My son,” said an old fruit-seller one morning when Pratap was
making his usual small purchases, “you look more doleful every
day. | fear you have sometrouble, and if so, | would help you.”

“1 thank you,” said Pratap gloomily, “but none can help me, for
| desiretheimpossible. What | long for aboveall elseisquiet. And
inthiscity, whereisit?’

“Isit not within you,” said the old fruit-seller gently, “even as
sweetnessiswithin the skin of thismango? | am poor and ignorant,
but this| know for acertainty. | speak from experience.”

“1 do not understand—" began Pratap, frowning. “Here,” the
old man said, “is no fit place for exposition. Come to me at dusk
and let ustalk of thistogether. It may be| have entered alittle way
into that quiet for which you long.”

[OCTOBER 2012] ¢ THE THEOSOPHICAL MOVEMENT 9



FOOD FOR THOUGHT

“A likely thing,” thought Pratap skeptically, “for onewho sitsall
day inacrowded market!” But he agreed to go—and went. And by
so doing, the course of hislife changed utterly. The old man might
indeed be, poor and ignorant, in the sense of having little of this
world’'s goods or of its superficial “head-learning,” but for many
yearshehad, in hisown humbleway, made apractice of turning his
attention inward, and that Voice of the Silence which ever awaits
devoted ears had not failed to enrich him with “heart-wisdom.”

“The Voice of the Silence” repeated Pratap, looking puzzled.
“What a curious expression! But if such aVoice exists, it would
speak to holy hermitsonly. Who could hear it in thiscity?

Theoldfruit-seller shook areproving finger. “ My son, you attach
too much importanceto mere noise. You seemto credit it with being
all-powerful. Areyou content to let it master you, or will you assign
itits proper place, which isoutside your consciousness?’

“How can | do that?’ demanded Pratap.

“By ignoring it, and transferring your attention to that whichis
within. Promise methat you will at |east make the attempt, my son,”
the old man said earnestly.

Pratap looked at him doubtfully. “1 promise,” he said, “although
with little hope...” And after they had parted, he sat down in the
gathering darkness, through which the traffic still thundered past
his door, and made his first effort to shut his earsto it and listen
inwardly instead. But alas, that first effort proved invain.

Days passed, and even months. What isthe use of recording all
thefailuresof Pratap, all hisdisappointment and irritation and despair
at what seemed theimpossibility of practising inwardnessamid the
adverse conditionsof agreat modern city?

“Itisall wrongthat | should be here,” hethought bitterly. “ Those
of uswho seek theinner life should be given asuitable environment.
Some country spot—somerich, secluded dwelling—or, obvioudly,
our proper placeisin amonastery.

But hekept hispromiseto theold fruit-seller and persisted. And
by and by he did gain what he sought. The day came when he
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heard nothing at all of the city’s uproar, so intent was he upon that
which was within. And long after, he would say gratefully, “1 owe
atwofold lesson: not merely the practice of going inward, but an
understanding of the fact that our environment and circumstances
have been all ocated to us, through Karma, as being the best for our
soul-progress. | abominated the city and its noise and thought mysel f
hard done by to haveto live in such surroundings when my nature
demanded quiet. Yet, but for that, | would never have made a
determined effort to overcome distractions, would never havelearnt
to cease to hear the many and instead discern the One, ‘the inner
sound which killsthe outer.”

Truly has Robert Croshie written in The Friendly Philosopher:
“In the great economy of Law and Nature each being is exactly
where he needs to be to eradicate defects; all the conditions are
present for his growth. The only question lies with him: Will he
takethemas'pain’ or asopportunities?If thelatter, al iswell; heis
bound to conquer, whether the way be long or short.”

hhkkhkhkhhkhkhkhhhhhhhhhhkhddhhhhhhdxddddrhrxx

Both inner and outer environment is the result of Karma, and
doesnot cometo usarbitrarily. It isthrough them that we fulfil our
Karma. Life placesuswherewe can best |earn the necessary lessons
in evolution. It is better to learn to adapt ourselves to a given
environment, if weare unableto changeit, in spite of our best efforts.

A student-aspirant who did not find his surroundings conducive
tolivethe spiritual lifewas advised by Mr. Judge, thus:. “We do not
change ourselves by moving the body to another locus. We only
put it under adifferent influence. And in order to change we must
have got to dislike the place we moved from. That isattachment by
the opposites, and that will produce detriment, asdoesall that disturbs
the equilibrium of the soul.” The most important is however, our
inner environment, interms of our mental, moral and psychic nature.
Oncetheinner environment ischanged, it isnot difficult to adapt to
and accept the external environment, however adverse and
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unpleasant it may be. We have the power of isolating ourselves
from the external environment, and that can be done by learning to
turn within. The Buddha said: “From a heap of rubbish on the
roadside, alily blooms, fragrant and pleasing; from amassof blinded
mortal sarisesadiscipleof thetruly Wise One, shining with exceeding
glory of hisown Wisdom.”
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STUDIES IN THE DHAMMAPADA
ONE ESTABLISHED IN THE LAW—II

7-8. Not by mere talk, not by the beauty of the complexion
does a man become saintly when he is envious, greedy and
wicked. He in whom these three are destroyed, removed by
the very root and who is free from guilt and is wise is to be
called saintly. (262-263)

9. No tonsure can make an ascetic of one who is
undisciplined and given to lying. How can one who is full
of desire and greed be an ascetic? (264)

10. But he who overcomes sinful tendencies, be they small
or large, he is called an ascetic. He has quitted all evil.
(265)

WE CAN get deceived by outward appearance. We have what the
modern management callsour “mental model” of everythingthat is
important. The “mental model” may be right or wrong. It is often
inherited by usfrom our parents, from our society or religious|eaders.
Theword “thief” brings up to our mind an image of a person who
looks unkempt, rough and even poorly dressed. Theword “ crimina”
brings to our mind an image of a person who looks cruel and
indifferent to others. So a so, we attribute saintlinessto the onewho
talks wisely, who shines with some kind of radiance—whether or
not hewears saffron robes. Similarly, shaven head is often associated
with an ascetic—the word used in the verse is Samana. Sanskrit
term being Sramana which comes from the root sram—to work
hard. Thus Sramana is one who performs hard austerities, works
upon himself so that there comes about Saman or quieting of sinful
tendencies.

Simple people often get cheated by the swindlersin the name of
religion. False saints and fal se ascetics are often found at places of
pilgrimage, temples, churches, mosgues, etc. The Buddhatherefore
had to warn peopl e against going by mere appearance. A real saint
is one who has destroyed the three great vices of envy, greed and
wickedness by their very roots, and isfull of wisdom. Similarly, a
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real ascetic would not be lax in discipline; he would not be found
lying or showing greed. A true ascetic ought to have risen above
sinful tendencies, worldly desiresand greed.

11-12. He is not a Bhikkhu because he carries the begging
bowl. Nor even because he adopts the whole law outwardly.
But he who is above good and evil, is chaste, who comports
himself in the world with understanding, he, indeed is called
a Bhikkhu. (266-267)

Here again, the Buddha points out that one does not become a
Bhikkhu by carrying abegging bowl or by outwardly adopting the
law but by constituting oneself as atrue Bhikkhu so that occasion
to go against the law does not arise even in thought. Unless we
reach that stage, we are paying only lip-service. Krishnasays:. “He
who remainsinert, restraining the sensesand organs, yet pondering
with his heart upon objects of sense, is called a false pietist of
bewildered soul.” Unlessthereisinner relinquishment, no real benefit
comes to one whose heart hankers after the objects of the world.

13-14. He is not a Muni simply because he is silent; he
may be foolish and ignorant. He who weighs in the scale of
understanding, accepting the good and rejecting the evil,
he is wise; for that reason he is wise. He who in silence
reflects in the inner and the outer, he is to be called a Muni.
(268-269)

In Sanskrit, Muni meansaSage. A Muni observessilence because
heisconstantly reflecting upon great truths. A Muni isonewho has
measured the depths of thisworld and that of the other—the heaven
world. Heuses hisscal e of inner understanding to weigh everything,
accepting the good and rejecting the evil. He has wisdom or
discernment because he reflects upon both the inner and the outer
to differentiate between the real and thefalse, the essential and the
non-essential.

15. A man is not an Ariya, an elect nobleman, when he
injures living creatures. He is the true Ariya, an elect
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nobleman, who practices ahimsa, non-violence. (270)

A nobleman is not the one who is born into a noble family, he
becomes one by hisconduct. He practises non-violenceto the utmost
degree. Practice of non-violence has much deeper meaning. It means
not killing, not injuring any living being. Among Jainas non-violence
implies, abstaining frominflicting injury to another, asalso, taking
care to avoid even inadvertent killing or injury such asinjury to
living things at the time of pounding, walking, breathing, etc.

Taking the principleto next level, there hasto be abstinence from
injury at thought, word and action level . You may not strike another
or speak harshly, but if there is anger and desire that the person
should meet with some disaster, it isasgood as actual inflicting of
injury. Whether we know it or not, our evil thoughts combine with
elementals—units of life energy—and become powerful entities
which may bring harm to another. These entities may be attracted
by other people, who in their weaker moments are likewise
contemplating evil of another.

Speech is another powerful instrument by which we can affect
another for good or for evil. The Gita recommends use of gentle
speech that “causes no anxiety, which istruthful and friendly, and
diligence in the reading of the scriptures” Harsh speech, ironic
speech, taunts and sarcasm are the means by which we waste away
creative energy, producing negative effect upon others. The Buddha
said: “Speak not harshly to any one; those thus spoken to will
retaliate. Since angry talk is painful, the rod of retaliation may
overtakeyou.” Evenif thereisprovocation from another, one must
not allow oneself to speak harshly. This, no doubt, is the highest
ideal and very difficult to practise for us, but one can try. A man
once started abusing the Buddha, but the Buddha remained calm.
Failing to elicit any responsefrom the Buddha, the man soon became
tired and stopped abusing. He asked the Buddha why he did not
react, and the Buddha asked in return, “ If someone brought you a
gift which you refuse to accept, what becomes of that gift?” The
man said that in that case the gift hasto be taken back by the person
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who brought it in thefirst place. The Buddhatold him that since he
did not accept hisabuses, they must be accepted back by their owner!

“Sincethe chapter gives attention to the need for eradicating all
formsof violence, and any tendency or willingnesstoinjureliving
creatures...even the outward practice of non-violence—the
appearance of gentleness and kindness—is no guarantee that one
has learned the practice of ahimsa on the psychological plane. In
Christ’s Sermon on the Mount we encounter an identical sort of
instruction, for there Jesus distingui shes between the psychol ogy of
the Ten Commandments and the attitude which must be adopted by
onewhoisto follow the Path he shows. Thisleadsto therecognition
that refraining from overt deeds of evil isnot enough.” (Theosophy,
April 1957)

16-17. Not only by discipline of moral principles, nor only
by resolutions and vows; not only by much study, nor even
by attainment in meditation, or in seclusion and solitude,
do | release myself from bondage unto Bliss. This is not
attained by worldlings. O Bhikkhu, be not deceived in self-
confidence as long as you have not reached the extinction
of desire. (271-272)

Practice of moral principles, undertaking vows, study and
meditation, solitude and seclusion are useful stepsthat helpinspiritua
progress. But none of them alone can free us from the wheel of
birth and death aslong aswe have not attained extinction of all our
desires. Often, when one has practised any one of them successfully,
one feels a sense of attainment. Thisis a trap which stays a man
from making further progress. And when life tests him in his
vulnerableareas, hefalls. In Puranas, we come across many stories
inwhich great sagesfall prey to the beauty of the Apsarasor losing
temper when they are not given due respect. Though they had
reached a high stage, they had not attained complete control over
their lower nature, or desires of some sort. For a sincere aspirant,
even practice of virtues alone will not be sufficient. Light on the
Path pointsout: “The virtues of man are stepsindeed, necessary—
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not by any means to be dispensed with. Yet, though they create a
fair atmosphere and a happy future, they are uselessiif they stand
alone. The whole nature of man must be used wisely by the one
who desiresto enter theway.” Asone advances on the path, though
onemay succeed in overcoming grossdesires, they reappear insubtle
form. For instance, there is desire for reward, for liberation, for
attaining knowledgefor oneself, and so on. Thesearecalled desires
of individual Soul. The aspirant iswarned: “Desireto sow no seed
for your own harvesting; desire only to sow that seed the fruit of
which shall feed theworld.”

The Buddhatellsus: What grief springsof itself and springs not
of Desire? When thereis contact of senseswith the sense object, it
gives rise to sensation, and that in turn gives rise to craving or
aversion. We are asked to break the chain of causation by
experiencing the sensation but not allowing the craving or aversion
to overpower us. Desiresmay arise, but one should belikethe ocean
which never quitsits bed. However, not al desires are bad. Desire
to become aBuddhais good and indeed necessary to take the first
stepintheright direction.

Buddhism speaks of threetypes of desires, namely, (i) desirefor
sense-pleasures (Kama-tanha) such as wanting to have pleasant
experiences. thetaste of good food, delightful music etc.; (ii) desire
to become (bhava-tanha) somebody, gain recognition or fame, or
even desireto beliked by others, or to become spiritual; (iii) desire
to get rid of (vibhava-tanha) something, in which one ardently
desiresto get rid of the unpleasant experiencesin life, unpleasant
sensations and tendencies such as anger, fear, jeal ousy, and so on.
Aslong asthereisdesire, therewill be anxiety which creates occult
obstruction. As Light on the Path points out, one must grow likea
flower, unconsciously and spontaneously. There should not be any
stressor strain.

(Concluded)
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WHAT is Mayavi-rupa? The term Mayavi-rupa means “Illusion
body.” It isacompound of two words. mayavi, means “illusory”;
rupa, “form.” Itisan aspect of subtle body or astral body. Thereis
asubtlebody or sukshma sarira, also known asastral body or model
body on which physical body is built. The Linga Sarira is the
invisible double of the human body, and servesasamodel or matrix
of the physical body. The model for the growing child inthewomb
istheastral body, on which molecules arrange themsel ves until the
childiscomplete. Thereal centresof senseorgansfor seeing, hearing,
etc., arewithin the astral body.

In Raja-Yoga or Occultism, H.P.B. describesthreekinds of astral
bodies. H.PB. speaksof Linga Sariraasthe“Double’ around which
physical body is formed. This double is born with man and dies
with man and can never separateitself too far away from the body.
It disintegrates pari passu with the body. She callsthis“double,” as
Linga Sarira or Protean body or Plastic body. The Linga Sarirais
connected by amaterial cord with the physical body, sothat if Linga
Sarirais hurt then by repercussion the physical body is also hurt.
Sometimes, during spirit materializations, itisthe Linga sarira or
Plastic body of the medium which oozes out of the physical body,
and is generally not more than at arm’s length from the medium.
The projection of thedouble may refer to the separation of the astral
body (Linga Sarira) from the physical body. Since Linga sarira
existswithinthe physical, asfibres of the mango in the mango pulp,
projection of the Linga sarira, in an ordinary person (other than a
medium) seemsto berare, and that iswhy perhapswe aretold that
most of usremain quite closeto our slumbering form during sleep.
However, during sleep, some powerful desirein the Higher Mind,
can bring about its projection.

The second kind of astral body is called “Thought” body, or
Dream body or Mayavi-rupa. During life the mayavi-rupa or
“Illusion-body,” isthe vehicle on which thoughts, asal so, the passions
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and desires get impressed. Thethird kind of astral body isthetrue
Ego, called Causal body or “Karmic body.” The impressions of
higher thoughts on Mayavi rupa merge after death entirely into the
causal body or Ego. An aspect of mayavi-rupawith theimpression
of lower material thoughts and acts, as also, lower desires forms
Bhoot or Ghost or Kama-rupa, after death. H.PB. hastensto explain
that in reality there is only one astral body, with three aspects or
phases: themost materia portion disappearswith thebody; themiddle
portion survives as temporary entity in the astral region; and the
third is the immortal aspect, which survives throughout the
manvantara.

H.P.B. mentions that a person’s phantom, apparition or astral
body can appear before his dearest friend at the instant of death or
moments after his death. Such an apparition could be produced by
the conscious or unconscious thought of the dying person and is
known as mayavi rupa. If the dying person thinks very intently of
the person he is anxious to see, then his thought travels, or is
telegraphed along the wire of sympathy, and becomes objective.
Theastral body of the dying person that visitsanother manislikea
reflection in a mirror. This astral or “double” would carry the
expression of the dying person. If the “double” of the person who
has drowned appears to his friend, the image or the astral will be
seen dripping with water.

Mayavi rupa is formed by the unconscious exercise of Kriya
sakti or the power of intense thought. It is in fact described as
“walking thought.” It can passanywhereand unlikethelingasarira,
which cannot go farther than a few feet away from the physical
body, mayavi rupa can travel many miles away from the body. In
Letters That Have Helped Me, Mr. Judge mentions, what seemsto
be his own experience, of the projection of the astral body. He
mentionsthat whiletravelling in atrain he saw hollows created on
the edges of the railway track by land-slides. He thought of them
intently and strongly wished to examine them. At the next moment
hefound himself near one such place. Theastral had escaped leaving
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the physical body inthetrain. Suddenly, while hewas on therailway
track, another train was seen approaching from the oppositedirection.
Thoughit could not have hurt him (the astral form), hewritesthat “I
felt the headlight hurled against my head! It sent me plunging back
into my body (on my own train) with a nervous tremour and jar
fromwhich I have not yet recovered. Seethe dangersof leaving the
body for puerile purposes, before you are fully poised and self-
centred. Truel was out before | was aware, but an occultist should
alwaysbeaware of all things.” Momentarily hewas afraid, though
he was well aware that no heavy instrument or weapon or even
railway engine dashing against the astral form could haveinjured it
inany way except, may be, disperse the fine molecules of the body
for awhile. We are so used to being in aphysical body and protecting
it from all dangersthat if we are not vigilant we may be similarly
concerned about our astral form.

Anarticleon “Autoscopic Phenomena’ by Dr. N. Lukianowicz,
of Barrow hospital, England, appeared in the August 1958 issue of
the Archives of Neurology and Psychiatry. He gives the literal
meaning of “autoscopy” as“‘seeing’ oneself inthevisual space, as
if it were one’'s image reflected in a mirror.” His own suggested
definition of it is: “a complex psycho-sensorial hallucinatory
perception of one’'sown body image projected into the external visua
space” Hegivessevera instances of people seeing one’sown astral
body. A certain Mrs. A., aretired school teacher, had repeatedly
had the experience of seeing her “astral body,” assheusedto call it,
sometimes with her eyes open, sometimes with them closed, but
moving exactly as shemoved. Shefelt it emotionally, shesaid, “as
aliving, integral part of myself....It isme, split and divided.” The
most frequent autoscopic experience of Mr. C. who suffered from
depression, was seeing his own face, sad and distressed, right in
front of him, about ayard away. Besides " seeing” it, he experienced
an emotional and kinaesthetic sensation, afeeling of onenesswith
it, aswell as“amental notion” that this was “a part of himself, or
‘the face of my double,” as he used to call it.” It looked to him as

20 [OCTOBER 2012] « THE THEOSOPHICAL MOVEMENT

ON MAYAVI-RUPA

solid ashisphysical face.

There are several autoscopic experiences of entirely normal
people. Though it is not a widely known fact, in the Aryan Path
magazine for May 1932, Mr. R. L. Megroz mentions that in 1860,
five years before his death, Lincoln looking in amirror, had seen
his double beside him. “One image was healthy and lifelike, the
other ghastly and likeawraith.” It seems quite understandabl e that
superstitious peoplein the Middle Ages should have looked upon
seeing of one’s double as a portent of death.

The astral form can be used at will by men of power and
knowledge; but there are many hysterical, catal eptic and scrofulous
people, as well as mediums, who could send out the astral body
unconsciously, by reason of practices pursued in previouslives.

In the article, “Projection of the Double,” appeared in the The
Theosophist, December-January 1883-84 (reprinted in The
Theosophical Movement, Vol. 6) H.P.B. describes various cases of
projection of theastral body, which she callsmayavi rupa. Shepoints
out that some peopl e at the headquarters of the Theosophical Society
in New York doubted that the Masters could ever come there in
their astral bodies. Within few moments of their expressing doubt,
they witnessed two figures in white clothes and wearing fetahs or
turbans, passsowly by thewindow of their room, which wastwenty
feet above the ground. They were recognized as the figures of the
Masters.

She goes on to say that even other people besides the Masters
can project their doubles. Wefind several instancesintheliterature
of Western mysticism. She points out that these doubles are
projected, either when the person isasleep, or when heisawake, or
at timessuch adoubleisaforerunner of death, i.e., itisprojected by
adying person. Sometimes it is projected and it wanders, for the
mere pleasure of seeing afriend. Sometimes, the desireto reach a
familiar place can overpower the capacity or physical power of the
body to be at that place. We are given a case of a German Professor
who was returning home. When he came near to hishouse, hefound
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that hisdouble had reached the place and was knocking at the door,
and the door was opened by the maid and the double entered the
house. He walked quickly and reached the door in minutes and
rang thebell, only to find that the maid washorrified and said, “Why
sir, | just let you in!” When he went to his room, he found his
“double’ seated in hischair, and as he approached, the double melted
intothinair.

Another such case is of a governess of a Ladies school who
was seen gathering flowersin the garden by someforty two girlsin
aclassroom with glassdoors. The next instant they saw her figure
sitting on the sofain their classroom, whilethereal person wasstill
plucking flowers. However, the one in the garden |ooked tired and
drowsy. Some bold girlstried to touch the body on the sofa, which
offered resistance, like muslin or crape, and the finger could pass
through the figure to some extent. After a while this apparition
disappeared. With this person such proj ections happened frequently,
but she was not aware of it, and she never saw her double, like the
professor in the aboveinstance.

Mr. Judge points out that apparitions and doubles are of two
classes: they could be astral shells or astral images visible to the
eye, or these areinternal imagesthrown out, and thusthe personis
deluded into thinking that he sees an objective form outside. The
second classisthe astral body of living persons, either completely
or partially endowed with consciousness. We are given the example
of objectivised internal image, in the article, “Reciprocal
Apparitions,” which appeared in The Theosophical Movement, Vol.
13, where a doctor husband could not accompany hissick wifeto
the hospital and was anxious about her health, and he saw herinhis
room, smiling and happy, saying shewasalright. Likewise, the next
day, thewife concerned about her husband saw himin her hospital
room. Thearticle points out that one of the modes of seeingiis, as
Mr. Judge explains, “ by stimulusfrom within which causesthe eye
to report to the brain, thus throwing the inner image without.”

Mayavi rupa of an Adept is projected by conscious exercise of
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thought and is al so endowed with powers and faculties. Unlikethe
mayavi rupa of an ordinary man, that of an Adept can speak and
act. Such conscious withdrawal and consequent travel is possible
toAdeptsand intheir case, when the astral body iswithdrawn, their
physical form appearsto bein astate of meditation. But, hisphysical
sensesarealert. Thisistheexplanation for beingslike Buddhabeing
seen giving sermons at two places at the sametime. In Ramayana,
Rama’s brother L akshmanahad been mortally wounded in the battle
and the only thing that could save him was the Sanjivini (“life-
giving”) herb, which grew far away on Dronagiri mountain in the
Himalayas. Hanuman flew to the Himalayas and found the mountain,
but was unable to find the plant. Undaunted, he lifted the entire
mountain and brought it back to Lanka, wherethe physiciansquickly
located the herb, and brought Lakshmana back to health. In such
instances, itisthemayavi rupawhich goesfrom one placeto another.

Mayavi-rupa could also kill. We are given the instance of it in
the occult story, “Can the Double Murder?’ by H.PB. Itisthecase
of revenge, wherethe* double’ of themedium, agypsy girl, commits
murder at the suggestion made under mesmeric condition. Theevents
which actually occurred, says H.PB. in aforeword to the article,
“show in amarked degree the enormous potentiality of the human
will upon mesmeric subjectswhose whol e being may be soimbued
with an imparted intellectual preconception that the ‘double’ or
mayavi-rupa, when projected transcorporeally, will carry out
mesmerizer’s mandate with hel pless subserviency.”

Every time a person stands up for an ideal, or acts to improve
the lot of others, or strikes out against injustice, he sends
forth a tiny ripple of hope, and crossing each other from a
million different centres of energy and daring, these ripples
build a current that can sweep down the mightiest walls of
oppression and resistance.

—RoBEeRT F. KENNEDY
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AS THE MIND of man matures, there arisesin him the desire to
enter upon quests of things unknown. His inclinations then draw
him towardsthat which iscongenial to hisnature and which therefore
attractsand hol ds hisattention. The poet and the painter, themusician
and the scul ptor see nature in their own sensitive way and express
their ecstasy in that medium and language which is best suited to
their genius. The values of their creations are different from those
of the scientist and the scholar, yet arein no way inferior to theirs.
Each of them touches only that facet of Nature in its variegated
moods which strikes asympathetic chord within himself. But many
of them deal with materiality only, and rarely go beyond what their
physical sensesreveal.

Any guest undertaken by man givesdirection to histhought and
concentratesit. The energy thus generated moves from him to the
object of his quest and from thence back to him, thus completing
thecircuit. A focusof attraction isthusformed which connectsthe
person to the type of matter he attractsto himself from the object of
his search. A bond of allianceisthusforged and whether achange
inideation dissuades him from the quest or not, he haswilly-nilly to
livewithit till in timethe bonds get loose and fall away from him.
However pure the motive, such aliance, or rather dalliance with
matter, cannot elevate him. In consequence, man perpetuates for
himself avast seriesof incarnations during which hisdesire nature
gets snared in the material aspects of things. The pull of matter
becoming irresistible, the passional nature gets immersed in the
instinctual and the impulsive, and becomes unfit for any flight
towardstheintuitional and the eternal.

On whichever place the person generates his thought, he
consciously or unconsciously rel easesaforce which getsclothedin
apparels of matter of that plane. Matter which is thus ensouled by
histhought becomesaforcethat affects other matter and other lives,
thus generating causesfor which heand histhoughtsare responsible.
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Few people have knowledge enough about the dangerous potencies
that lurk behind their thoughts (expressed or unexpressed), and they
therefore remain unaware of the consequences that karma will
precipitateintheir lives. Thetruetest of any action—and thought is
action—is whether it will retard or further the plan of evolution.
Knowledge about this aspect is scant in the outside world, and
superstition and dogma have taken advantage of the ignorance.
Knowledge has to be acquired about each of the spheres of action
on which the combined forces of evolution and karmaact and react.
Theseare: (1) the super-spiritual or noumenal, (2) the spiritual, (3)
the psychic, (4) the astro-ethereal, (5) the sub-astral, (6) the vital
and (7) thepurely physical (SD., I, 621 fn.). Each of these spheres
has its subdivisions and branches and the permutations and
combinations of theseyield arange of knowledge which isamost
limitless. The perfected and integrated man is he whose mind can
spread itself out to encompass knowledge about each such sphere
and can continueto increaseit as succeeding globes, racesand rounds
carry humanity into formsand environments presently unknown to
us and vastly differing in their combinations of Spirit, Matter and
Intelligence.

The achievements of the scientific mind have not always been
overly flattering. Strides have no doubt been made in many fields,
but these have been offset by the diabolical researches undertaken
solely for the purposes of war. Theinvention of infernal engines of
torture, of armamentsthat can decimate populations, of methods by
which large masses of men can be exposed to diseases by germ
warfare, the ingenious use being made of human psychology to
turn man against man and nation against nation—such is the
knowledge that science craves for and that is released by the
intelligences presiding over thedark side of life. Knowledge sought
after and seized with theintent of doing evil isthe cursethat haunts
mankind today and that paralysesand stiflesitsgood. It istherefore
inthefitness of thingsthat any investigation of nature' sfiner forces
must be preceded by the acquisition of that knowledgewhich purifies
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thewill and makesit movein conformity with—never against—the
divine will that guides evolution from the dawn to the dusk of
manifestation. Thedemoniacin manwhichisan ever-present reality
has to be eliminated to enable the god in him to shine forth as a
powerful extraneous potency. A knowledge that can bring thisabout
ispriceless. It isthe primal requisite of mankind at the present hour.
All other knowledge takes a secondary place.

It may become necessary at timesfor awayward humanity steeped
in materialism to be exposed to the play on and through matter of
the psychic forces hidden behind the physical facade of men and
nature. Jesus raised Lazarus from the dead. Apollonius of Tyana
performed similar feats (Isis, I, 480). The “miracles’ of Lourdes
(Ibid., 1,120), the phenomenawhich for over twenty years occurred
at thetomb of theAbbé Paris(lbid., I, 372), etc., could have opened
men’smindsto the possibility of realmsand forceshidden from the
ken of ordinary men, but they failed to divert their gaze away from
materialism and towards spirituality. The beginning of modern
Spiritualism from the 1850s onwards; the growing interest in
clairvoyance, clairaudience, mental telepathy, mesmerism, etc.,
should have induced men to break away from their materiality. They
did not. On the contrary, they drew crowdstowards sensationalism
and fostered the desireto reap rich material harveststhrough the use
of psychic forces. Disasters followed in the realms of health and
morality.

These previous attemptsto draw the attention of men away from
materiality failed for lack of realization of the fact that the human
brain with its powers of intellection was inadequate to function in
or probeinto areasfor which it was not fashioned. It wasasif men
weretrying, and failing, to catch astral beingswith fishing nets; or,
to use another simile, trying to pour into a bottle the psychic
atmosphere of persons and places. The fact of the matter isthat by
no process or mani pul ation can reason be made to act as substitute
for intuition. Just astheintellect soars aboveinstinct, so doesintuition
stand above the tardy processes of ratiocinative thought. Though
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many speak glibly of this faculty and some even maketall claims
about possessing it, they rarely go beyond guesses and hunches, or
at most beyond the more subtle aspects of intellection. The reason
why itisso difficult to cultivateintuitionisthat it isafaculty of the
starry soul and ever eludes him who lives on planes other than those
of soul and spirit. Morality issinequanonfor itsacquisition, and a
selfish or materialistic bent of mind works as acomplete deterrent
to its functioning. He who would invoke it has to guard against
sexual urgesaswell asdesiresfor wealth, fame and precedence.

Thereishardly any religion which does not advise the adoption
inlifeof continence and asceticism. Why arethey so indispensable?
What do they achieve? Strange asit may seem to “ educated” ears,
they givethe person adefinite knowledge of, and afacility to control,
theforcesthat residein hislower self. They also help to defend him
against influences, both inner and outer, that contaminate hisdesires
and lash them to disobedience. These two practices can teach him
to tamethelower energiesto the point from where he can use them
without their rebelling at every exercise of hisauthority. The tamed
horse obeysrein and spur; but it also obeystherulesthat governits
lifeinsidethe stable. Its obedience hasto betotal .

Itisnow well established that the devel opment of intellect requires
assiduity and persistence and the adoption of practices such as
concentration, hard work, keenness of perception, enthusiasm, etc.
Therulesthat areto be observed for preparing oneself for intuition
demand much more. For instance, for the acquisition of intellect,
moralsdo not play any significant part, becauseintellect still belongs
to the animal man. The brilliant scientist, the successful lawyer,
businessman and politician may be highly immoral and that may
not interferewith their worldly success except through their health
and the imbalance between their mental and psychic states. For
intuition, to beimmoral isto facetotal disqualification, whileto be
sdlfishisto bang thedoor shut to any forced intrusionintoitsrealms.
Chapter XVII of the Bhagavad-Gita read with a deeper
understanding reveal s that the person must (1) purify hisfaith; (2)
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define for himself clearly the object of hisworship, remembering
that “where your treasure is, there will your heart be also”; (3) be
selective of hisfood so that only those foods and drinks are taken
which are congenial to hisnew way of life; (4) understand and live
up to the true meaning of Yagna (sacrifice), Dana (charity), Tapas
(asceticism); (5) lead a life of purity, rectitude, chastity and
harmlessness; (6) remain faithful and friendly to all creatures; (7)
cultivate serenity of mind, mildness of temper, self-restraint and
absol ute straightforwardness of conduct. But it is not enough that
these be accepted as proper practicesfor theleading of the spiritual
life. Such acceptance would give only one angle—though doubtless
an important one—to the aspirant’s understanding. To bring
conviction to that understanding, he hasto perceive how the opposites
of each of these conditions would bring on adverse effects, and
how these oppositeswould implant checks and diseasesin theinner
sheaths of hissoul. Without the laborious building of these sheaths,
no real power can grow or become exercisable.

But asks the average man: what have morality and altruism,
brotherliness and humility to do with the imbibing of knowledge?
The question arises because of the erroneous notion that knowledge
issomething outside of the person which he hasto go out and search
for and acquire, like digging for mineralsor searching for herbs. He
hastorealizethat it iswithin and not outside, and isavailabletohim
who can sink his consciousness deep into the secret part of himself.
For this, it must be the spiritual pole of man that must take command
and not the material.

Thetask of purifying the matter of our sheaths, theforming of a
habit of acting from withininstead of ever following impulsesfrom
without, is an exercise which has to spread over incarnations. As
thiseffort continues, the aspirant hasto strive for the achievement
of unity and the establishment of harmony. Unity comes from the
practice of Brotherhood, and Harmony through real Altruism.
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[In this section we seek to answer frequently asked
questions, at U.L.T. meetings or during private conversations
and discussions with people who seek the answers in the
light of Theosophy. Answers given in this section are by no
means final. Only a line of thought is being offered by
applying general principles of Theosophy.]

Question: Theosophy advocatesthe simplelife. But what exactly
isthesmplelife?

Answer: First and foremost, the simple life is an attitude towards
all our possessions, bethey of the body, mind or spirit. The concept
of poverty ismisunderstood. The Emancipated Beingsare not poor,
they are the most wealthy in the things of intellect and intuition.
Because of the supernormal (but not supernatural) powers they
possess, they control Nature and nature-forces, andinfact, areLords
of Nature. Thewhole of Nature, so to speak, belongsto them. Itis
quite conceivable, therefore, how these Jivanmuktas even possess
great wealth in the shape of precious metals and precious stones.
But in spite of all their many possessionsthey livethe simplelife,
whichisexpressedinand through their attitude towardsthese powers
and possessions. They do not squander but use their untold wealth
of every description for the benefit of humanity. They want nothing,
need nothing, seek nothing: They usetheir powersand possessions
to better themind and soul of therace. Justiceisthe basisof all their
philanthropy.

On the other hand, we hold disproportionate wealth: There are
rich men and women who are poor in health, in mind and in spirit.
There arelearned men who haveto fight for bread. There are good
men of meagreintellect. For each and al thesimplelifeispossible,
provided the attitude of justice is adopted—justice towards all
pOSsessi ons—money, goods, ideas, knowledge, sympathies, etc. We
are but custodians of property which does not belong to us, for it
belongs to Nature. We are trustees of all our possessions, all our
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knowledge, all our heart-powers—limited or extensive. It is as
trustees we must administer the estate of body, mind and soul.

Theruleof thesmplelifeisnot that weget rid of the possessions,
but that we put to use our possessions. When we put our possessions
to use, material or otherwise, the process of elimination results, and
objects unnecessary to life begin to vanish. Thus, for instance, we
may begin to discard, many curios, many books, many personal
attachments, much of worldly knowledge and socia conventionality.
The correct method isto learn to value every object of possession
by correct use. Hewho gives up anideawithout seeing itsfalsity or
weaknesswill accept the sameideain thefuture; hewho runsaway
from duty with the notion that he is undertaking higher duties will
find himself caged once again with the small plain dutiesand cares
of life. The smple life is not an unintelligent throwing away of
possessions but a highly intelligent use of every possession which
reveal sthetrue value of each.

To sum up, to live the ssmple lifeis to learn to recognize and
drop the non-essentials at the level of body, mind and heart. The
simple life becomes possible when we have learnt to distinguish
between our “needs’ and “wants.” Lord Buddha says, “ Empty the
boat, O Bhikkhu; when emptied it will go lightly.”

Question: Does Theosophy support socialism?

Answer: The question may be asked, “What kind of socialism?’
There have been in existence many varieties of socialism, ranging
from Bolshevismin Russiato socialism of Gandhiji. Socialism, as
generally understood, isan economic system characterized by socia
ownership of themeansof production and co-operative management
of theeconomy, and apolitical philosophy advocating such asystem.
A famous socialist of 1930s, Mr. G. D. Cole wrote on “The Inner
Life of Socialism” and defined it as “not a system” but “rather a
way of livinginrelationto others, without which at least asanidesl,
| should find itimpossibleto liveat peace within myself.” Theosophy
doesnot hold that all men areborn equal, nor that all men, hereand
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now, can be made equal by alegal statute. Theosophy teaches that
every human soul should exert himself to better the surrounding
conditions. Theosophy may well be defined as the Philosophy of
Exertion, for itspivotal doctrineisthat each human soul progresses
by self-devised effort, and therefore each soul must follow the
religion of self-reliance and responsibility. Theosophy teachesthat
man is more than his body. Man is a soul or self-conscious
Intelligence, and has amind and a body.

Thearticle published in the magazine Theosophy for November
1922, entitled, “The Higher Socialism,” makes us aware that the
higher socialismisnot merely concerned with equal distribution of
wealth, but isbased on moral and spiritua lawsrather than economic
and political laws. It does not endeavour to level al by pulling down
those who stand at the upper rungs of the ladder of progress, but
instead endeavoursto raise all to as high alevel of society asthe
highest among us have reached. The Higher Socialismisbased on
thelaw of Universal Brotherhood. We cannot make all people equal
inmind and in bodies, but we can make all people equal by giving
them an equality of opportunity to make progressas souls. Webelieve
inakind of Spiritual Socialism, that observesthe fundamental law
of love against hate, and that does not work according to the
principles of the rights of man, but on the basis of the Duties of
men. We believe in the internationalism that will bring peace and
harmony to the various classes in all the countries of the world,
providing opportunitiesfor all. The article goes on to explain that
Higher Socialism deals with poverty of many types. It stands for
the removal of poverty not only of money but also of mind and of
morals. The maxim of the socialist, “ From every one according to
his capacity and to every one according to his needs,” is not just
applied to those who work by hands, but al so to those who work by
heads and hearts, for man does not live by bread alone.

Self-improvement through the discipline of many individualsin
a single community can beget a Social Order which aims at
eradication of avarice, and of the spirit of competition; also, the
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cultivation of love and of the spirit of service. Such tendency would
seek to create such wealth as would give joy to the minds and
charactersof others. Such aSocia Order, among asingle community
or country, would expand and encircle other races and lands.

Lastly, the Brotherhood of Soulsdrawsour attention to equality
in the essential nature of man underlying the differences in
manifested nature. In the world of differentiation we will find that
inthe economic world al men can never be equal; therewill always
be some who are rich and others poor; some wise and others less
s0; some good and others bad; somewho are born creative geniuses
and others born congenital idiots. “But when we take a complete
view of the world of manifestation in which amyriad differences
leap to the eye, and when we see these differences in the light of
Spiritual Wisdom, wefind that there isan equality, for all men are
rich and poor at the sametime; for some arerich in some portion of
their universewhilethey are poor in others. The Higher Socialism
tries to manifest the power of this Spiritual Brotherhood in which
each man is apparently different from the other and yet both are
identically the same with all” (Theosophy, November 1922).
Gandhiji’sview onequality in Socialismis: “Sociaismisabeautiful
word and, so far as | am aware, in socialism all the members of
society are equal—nonelow, none high. Intheindividual body, the
head isnot high becauseit isthetop of the body, nor are the soles of
the feet low because they touch the earth. Even as members of the
individual body are equal, so are the members of society. Thisis
socialism. Init the prince and the peasant, the wealthy and the poor,
the employer and employee are al on the same level. In terms of
religion there is no duality in socialism. It isall unity. Looking at
society all theworld over, there is nothing but duality or plurality.
Unity isconspicuous by itsabsence. In the unity of my conception
thereisperfect unity inthe plurality of designs.”
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Witchcraft isgenerally associated with black magic or something
sinister. A witchisnormally described as an old woman wearing a
broad-rimmed, black conical hat, with abroom stick in hand, and
bent over acauldron of boiling liquid. However, now, somebelieve
that witchcraft hasasunny sidetoit. “When you derive inspiration
from the growth of trees, flight of birds, or movements of moon,
stars and sun, you are pretty nearly practising witchcraft!” writes
Poonam Jain. Don Lewisof the Correllian Tradition saysthat Wicca
isareligion of empowerment. Witches revere Earth and practice
magic asthe spiritual expression of the soul. Wicca promotesonly
positive uses of the magic, and provides an outlet to support the
Earth, work for her healing or to commune with nature. Don Lewis
says that we are all on a journey of spiritual evolution, and
development of psychic and spiritual abilitiesisbecoming popular.
Theterm*“witch” has negative connotations hence, theword “wicca’
isused to describe Religious Witcheraft.

Swati Prakash, head priestess, Earth Healing Templ e of Global
Wicca, says that Conscious and evolved souls embrace Wicca
because they see through subtle manipulations inherent in other
religions. Shesaysthat “witch” or “wiz” literally mean “wise.” We
all haveinner wisdom and can createlife.

Inthe medieval times, the witcheswere hunted down because
either they werefeared for their healing powersand psychic abilities,
or were seen by the medical fraternity as competitors. The word
“wizard” has positive connotation, and it might be attributed to male
superiority, because wizards are male, while witches are female.
Do witches still exist? The answer is yes. Some people belong to
“covens’ or “consciousness-raising groups.” Othersliketo perform
rituals during full moon, while still others like to use nature’'s
elementsto create specific outcome, writes PadmaAon, who writes
on divine feminine energy. Witchcraft or Mother Religion is
dynamic, finding varied expressions, and it tries to show that “we
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are al potentially capable of singing our own tune,” writes Jain.
(The Speaking Tree [Sunday Times of India], September 16, 2012)

InlsisUnveiled, H.P.B. mentionsthat Henry More, the learned
scholar of Cambridge, of the seventeenth century, publicly affirmed
the possibility of such athing as a“witch.” The words witch and
wizard, according to Dr. More, signify no more than awise man or
awisewoman. Theword “witch,” isfrom wit, and the noun wit is
from the verb to weet, which is, to know. Thus, awitch isno more
than aknowing woman. The Slavonian-Russian namesfor witches
and wizards are vyedma, and the | atter vyedmak, both from theverb
to know, védat or vyedat; theroot, being positively Sanskrit. “Veda,”
saysMax Milller, “meansoriginally knowing, or knowledge.” “ The
Glossary points out that “witch” is derived from the Anglo-Saxon
word wicce, German wissen, “to know.”

However, today, the word has acquired negative connotation and
generally denotes aperson with the knowledge or the skill of doing
things in an extraordinary way, by association with bad spirits.
M oses denounced such “witches,” saying, “ Thou shalt not suffer
[alow] awitch to live” These “witches’ were the mediums who
wereeither “consulters’ with afamiliar spirit, or had afamiliar spirit
inside them, i.e., they were possessed. These familiar spirits are
elementalsor nature spiritsof either fireor air element, and they use
theinner senses of men to get him answers which he cannot get in
ordinary manner. It is somewhat similar to what is done by a
hypnotizer who disengages inner man from the outer man and
awakens hidden memory and powers. Sincethese” familiar spirits’
aredevoid of conscience, thecommunication with themisconsidered
dangerous, asthey influence only the lower nature of man, leading
to gradual paralyzing of moral qualities, explains Mr. Judge. The
kangalin, or witch, who uses her terrible mesmeric powers with
intent to injure, may expect death at any moment, for every Hindu
findsit lawful to kill her, writesH.P.B.
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For many decades Intelligence Quotient (1Q) test invariousforms
wasthe gauge of intelligence, based on parameters such asverbal,
reasoning, associative memory, spatial and mathematical abilities.
Isthe capacity to analyzelogically or to calculate numbersall that
matters? Why does not kindness, forbearance, truthfulness and
uprightness figure anywhere? In 1983, Howard Gardener’s model
of Multiple Intelligence broadened the traditional 1Q definition of
intelligence. In 1995, Daniel Goleman’'s book Emotional
Intelligence: Why it can matter more than 1Q, tried to show that
academic intelligence haslittleto do with emotional life. Thereisa
higher probability of aperson succeeding inlifewith alow 1Q but
higher EQ (Emotional Quotient). Emotional intelligenceincludes
sdlf-control, zeal and persistence, and the ability to motivate oneself.
“Evenif oneisnot awhiz kid at work, but can handle one’saswell
as other people’s emotions intelligently, one can succeed
wonderfully. Such people are more grounded, more stable, have
better command over themselves and situations, and can think and
act from a space outside of themselves,” says Marita Nazareth,
workshop facilitator and Emotional Intelligence expert. “If there
areany two mora stancesthat our timescall for, they areself-restraint
and compassion,” writes Goleman.

However, even Emotional Intelligence fails to answer some of
thelife'sfundamental questions: What is the source of Emotional
Intelligence? What is the root of altruism? What sustains people
when calamitieslike death of aloved oneor natural disastersoccur?
What is wisdom and where does it come from? The answers to
these questionsasa so limitlessvariety of human capability can be
explained based on Spiritual Intelligence (SI). Author Danah Zohar
writes that Spiritual Intelligence makes us the fully intellectual,
emotional and spiritual creaturesthat weare. It alowshuman beings
to be creative, to change therules and to alter the situation. We use
Sl to distinguish between good and evil, and to aspire to raise
ourselves out of the mud. Spiritual Intelligence is concerned with
answering the fundamental questions. Why are we born? What is
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the meaning of life? “If intelligence cannot make us happy then
what is the use of having it? We bear testimony to the fact that
sharper mindswith inferior motives haveinflicted huge damage on
the soul of this planet as well as of human beings....For the basic
intelligenceisto know that even though different we are part of one
big whole,” and must therefore use every natural gift or talent to
help others, writes Shivi Verma. (Life Positive, September 2012)

Human mind is capable of acquiring two kinds of knowledge,
depending on which of its two modes of consciousness is more
active—oneisrational and the other, intuitive. Rational knowledge
is arelative knowledge and belongs to the realm of intellect. As
against thisthereisAbsol ute Knowledge or Wisdom, of which Job
says. “Withthe Ancient (man’sHigher Ego) isWisdom, and inthe
length of days (or the number of its re-incarnations) is
understanding.” Thus, Wisdom issomething that we have potentially,
but itsrealization would take us many, many lives.

Eastern philosophy distinguishes between Head-learning and
Soul-Wisdom (or Heart-Doctrine). Head-learning is relative
knowledge, obtained with our five sensesand themind. It isrational
knowledge, based on analysis, reasoning and classification. If the
premises are wrong, the conclusions will also be wrong. But there
isAbsolute Knowledge or Wisdom, which hel ps us to see unity of
all that exists, which hel psusto distinguish between right and wrong,
which answersthe fundamental questions concerning our spiritual
life. How does one obtain Wisdom? Every human mind isaray of
Soul, and in every incarnated existence that mind carries within
itself the Seeds of Wisdom. The weeds of passion, pride and
prejudices prevent their sprouting. When we learn to extract
necessary lessons from our experiences, when our mind acquires
breadth of vision by theassimilation of universal ideas, and thedepth
and insight born of noblefeelingswhich areimpersonal, and learn
to live the life of altruism, then we shall manifest wisdom, from
within, without.

Soul wisdom is the heart quality, which is needed to guide the

36 [OCTOBER 2012] « THE THEOSOPHICAL MOVEMENT

IN THE LIGHT OF THEOSOPHY

heart, but al so compassionate mind and an intelligent heart. H.P.B.
sums up the position, thus:

Great intellect and too much knowledge are a two-edged
weapon in life, and instruments for evil as well as for good.
When combined with Selfishness, they will make of the
whole of Humanity a footstool for the elevation of him who
possesses them, and a means for the attainment of his
objects; while, applied to altruistic humanitarian purposes,
they may become the means of the salvation of many. (SD.,
11, 163)

Zero is the pinnacle, the end of all knowledge. The end of all
learning is humility, the realization that we actually know nothing
compared to all we need to know! If that is so, then all knowledge
and learning must lead to a feeling of nothingness, afeeling that
you are shunya, azero. Itisnot that you do not know anything; itis
morethat you arewilling to learn everything! But the zero onefeels
after alot of learning isvery different from the zero onefeelsbefore
one has begun to learn. “Most problems occur when we fancy
ourselves meaningful and substantial. If wethought wewere zeroes,
we would have no expectations, and so no disappointments: If we
had zero chips on our shoulder, we would not suffer any affront to
dignity; if we had zero mental clutter, we would not suffer from
uselessfeelingsof guilt or fear. If we had zero memory therewould
be no bitter carry-overs, no half-truthsthat prevent new learning.....If
we are zero in ego, we do not take offence easily, while forgiving
andforgetting fast. Zero brings peace; it bringsafeeling of calmness
and power over self and over situations,” writesVinitaNangia

God in hisunmanifested formisshunya; in hismanifest form He
is ananta, or infinite, manifesting in many forms. Complicated
relationshipsaretheresult of past baggage; try approaching asituation
afresh, forgetting past bitterness and start with aclean dlate, writes
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intellect. Wemust not only haveintelligent mind and compassionate
Nangia. (TimesLife! [Sunday Timesof India], September 16, 2012)

Reducing oneself to zero islearning to be humble. Humility is
essential for the one who desires to obtain knowledge. It is still
more essential to remain humble after attaining to knowledge. “Be
humble, if thou would’ st attain to Wisdom. Be humbler still, when
Wisdom thou hast mastered,” says The Woice of the Slence, a
M ahayana Buddhist text. Mahatmas—truly Great Souls—describe
themselves as “servants of humanity.” The moral principle
underlying the concept of servant-leader is humility. Tao Te King
teachesthat qualitiesof lowlinessand humility are necessary for all
great leaders and rulers. “He who is great must make humility his
base. He who is high must make lowliness his foundation....
Therefore the Sage, wishing to be above the people, must by his
words put himself below them; wishing to be beforethe people, he
must put himself behind them. In thisway, though he has his place
above them, the people do not feel his weight....Therefore, all
mankind delight to exalt him, and weary of him not.”

The concept of void or nothingness represented by zero does
not imply emptiness. For instance, Nirvana does not mean
annihilation, because the one entering Nirvana, loses his objective
existence, but retains subjective being. To the objective mindsthis
appears as becoming absolute “nothing”; to the subjective
perception, itis“No-thing,” i.e., nothing to be displayed to the senses,
explainsH.PB. So too, the ever-incognizable Deity is“void” only
to the finite minds. The Voice of the Slence asks us to study “the
voidness of the seeming full, the fullness of the seeming void.”

Never if possible lie down at night without being able to
say; | have made at least one human being, at least, a little
wiser, a little happier, or a little better this day.

—CHARLES KINGSLEY
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