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“YOURS  TILL  DEATH  AND  AFTER, H.P.B.”

SUCH has been the manner in which our beloved teacher
and friend always concluded her letters to me. And now,
though we are all of us committing to paper some account

of that departed friend and teacher, I feel ever near and ever potent
the magic of that resistless power, as of a mighty rushing river, which
those who wholly trusted her always came to understand. Fortunate
indeed is that Karma which, for all the years since I first met her, in
1875, has kept me faithful to the friend who, masquerading under the
outer mortal garment known as H. P. Blavatsky, was ever faithful to
me, ever kind, ever the teacher and the guide.

In 1874, in the City of New York, I first met H. P. B. in this life.
By her request, sent through Colonel H. S. Olcott, the call was made
in her rooms in Irving Place, when then, as afterwards, through the
remainder of her stormy career, she was surrounded by the anxious,
the intellectual, the bo-hemian, the rich and the poor. It was her eye
that attracted me, the eye of one whom I must have known in lives
long passed away. She looked at me in recognition at that first hour,
and never since has that look changed. Not as a questioner of
philosophies did I come before her, not as one groping in (he dark for
lights that schools and fanciful theories had obscured, but as one
who, wandering many periods through the corridors of life, was
seeking the friends who could show where the designs for the work
had been hidden. And true to the call she responded, revealing the
plans once again, and speaking no words to explain, simply pointed
them out and went on with the task. It was as if but the evening
before we had parted, leaving yet to be done some detail of a task
taken up with one common end; it was teacher and pupil, elder brother
and younger, both bent on the one single end, but she with the power
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and the knowledge that  belong   but  to lions and sages. So, friends
from the first, I felt safe. Others I know have looked with suspicion
on an appearance they could not fathom, and though it is true they
adduce many proofs which, hugged to the breast, would damn sages
and gods, yet it is only through blindness they failed tosee the lion’s
glance, the diamond heart of H.P.B.

The entire space of this whole magazine would not suffice to
enable me to record the phenomena she performed for me through all
these years, nor would I wish to put them down. As she so often said,
they prove nothing, but only lead some souls to doubt and others to
despair. And again, I do not think they were done just for me, but only
that in those early days she was laying down the lines of force all
over the land and I, so fortunate, was at the centre of the energy and
saw the play of forces in visible phenomena. » The explanation has
been offered by some too anxious friends that the earlier phenomena
were mistakes in judgment, attempted to, be rectified in later years by
confining their area and limiting their number, but until some one shall
produce in the writing of H.P.B. her concurrence with that view, I
shall hold to her own explanation made in advance and never changed.
That I have given above. For many it is easier to take refuge behind
a charge of bad judgment than to understand the strange and powerful
laws which control in matters such as these.

Amid all the turmoil of her life, above the din produced by those
who charged her with deceit and fraud and others who defended,
while month after month, and year after year, witnessed men and
women entering the theosophical movement only to leave it soon with
malignant phrases for H.P.B., there stands a fact we all might
imitate—devotion absolute to her Master. “It was He,” she writes,
“who told me to devote myself to this, and I will never disobey and
never turn back.” In 1888 she wrote to me privately :—

“Well, my only, friend, you ought to know better. Look into my life
and try to realize it—in its outer course at least, as the rest is hidden. I am
under the curse of ever writing, as the wandering Jew was under that of
being ever on the move, never stopping one moment to rest. Three ordinary
healthy persons could hardly do what / have to do. I live an artificial life; I
am an automaton running full steam until the power of generating steam

stops, and then—good-bye! . . . Night before last I was shown a bird’s-eye
view of the Theosophical Societies. I saw a few earnest reliable Theosophists
in a death struggle with the world in general, with other—nominal but
ambitious—Theosophists. The former are greater in numbers than you
may think, and they prevailed, as you in America will prevail, if you only
remain staunch to the Master’s programme and true to yourselves. And last
night I saw. .and now I feel strong—such as I am in my body—and ready to
fight for Theosophy and the few true ones to my last breath. The defending
forces have to be judiciously—so scanty they are—distributed over the
globe, where-ever Theosophy is struggling against the powers of darkness.”

Such she ever was; devoted to Theosophy and the Society
organized to carry out a programme embracing the world in its scope.
Willing in the service of the cause to offer up hope, money, reputation,
life itself, provided the Society might be saved from every hurt, whether
small or great. And thus bound body, heart and soul to this entity
called the Theosophical Society, bound to protect it at all hazards, in
face of every loss, she often incurred the resentment of many who
became her friends but would not always care for the infant
organization as she had sworn to do. And when they acted as if
opposed to the Society, her instant opposition seemed to them to nullify
professions of friendship. Thus she had but few friends, for it required
a keen insight, untinged with personal feeling, to see even a small part
of the real H. P. Blavatsky.

But was her object merely to form a Society whose strength should
lie in numbers? Not so. She worked under directors who, operating
from behind the scene, knew that the Theosophical Society was,
and was to be, the nucleus from which help might spread to all the
people of the day, without thanks and without acknowledgment. Once,
in London, I asked her what was the chance of drawing the people
into the Society in view of the enormous disproportion between the
number of members and the millions of Europe and America who
neither knew of nor cared for it. Leaning back in her chair, in which
she was sitting before her writing desk, she said:—

“When you consider and remember those days in 1875 and after,
in which you could not find any people interested in your thoughts,
and now look at the wide-spreading influence of theosophical ideas—
however labelled—it is not so bad. We are not working merely that
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people may call themselves Theosophlsts, but that the doctrines we
cherish may affect and leaven the whole mind of this century. This
alone can be accomplished by a small earnest band of workers, who
work for no human reward, no earthly recognition, but who, supported
and sustained by a belief in that Universal Brotherhood of which our
Masters are apart, work steadily, faithfully, in understanding and putting
forth for consideration the doctrines of life and duty that have come
down to us from immemorial time. Falter not so long as a few devoted
ones will work to keep the nucleus existing. You were not directed to
found and realise a Universal Brotherhood, but to form the nucleus
for one; for it is only when the nucleus is formed that the accumulations
can begin that will end in future years, however far, in the formation
of that body which we have in view.”

H.P.B. had a lion heart, and on the work traced out for her she
had the lion’s grasp; let us, her friends, companions and disciples,
sustain ourselves in carrying out the designs laid down on the trestle-
board, by the memory of her devotion and the consciousness that
behind her task there stood, and still remain, those Elder Brothers
who, above the clatter and the din of our battle, ever see the end and
direct the forces distributed in array for the salvation of “that great
orphan— Humanity.”

   WILLIAM Q. JUDGE, F.T.S

Lucifer, June, 1891

H.P.B.  ...
A LION-HEARTED COLLEAGUE PASSES

On the shore stood Hiawatha,
Turned and waved his hand at parting;
On the clear and luminous water
Launched his birch canoe for sailing,
From the pebbles of the margin
Shoved it forth into the water;
Whispered to it, “Westward! Westward!”
And with speed it darted forward.
And the evening sun descending
Set the clouds on fire with redness,
Burned the broad sky, like a prairie,
Left upon the level water
One long track and trail of splendor,
Down whose stream, as down a river,
Westward, Westward Hiawatha
Sailed into the fiery sunset,
Sailed into the purple vapors,
Sailed into the dusk of evening.

*      *      *
Thus departed Hiawatha,
Hiawatha the beloved, . . .
To the Islands of the Blessed.

THAT which men call death is but a change of location for
the Ego, a mere transformation, a forsaking for a time of
the mortal frame, a short period of rest before one

reassumes another human frame in the world of mortals. The Lord of
this body is nameless; dwelling in numerous tenements of clay, it
appears to come and go; but neither death nor time can claim it, for it
is deathless, unchangeable, and pure, beyond Time itself, and not to
be measured. So our old friend and fellow-worker has merely passed
for a short time out of sight, but has not given up the work begun so
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many years ago— the uplifting of humanity, the destruction of the
shackles that enslave the human mind.

merely passed for a short time out of sight, but has not given up
the work begun so many years ago— the uplifting of humanity, the
destruction of the shackles that enslave the human mind.

I met H.P.B. in 1875 in the city of New York where she was
living in Irving Place. There she suggested the formation of the
Theosophical Society, lending to its beginning the power of her
individuality and giving to its President and those who have stood by it
ever since the knowledge of the existence of the Blessed Masters. In
1877 she wrote his Un-velled in my presence, and helped in the
proof reading by the President of the Society. This book she declared
to me then was intended to aid the cause for the advancement of
which the Theosophical Society was founded. Of this I speak with
knowledge, for I was present and at her request drew up the contract
for its publication between her and her New York publisher. When
that document was signed she said to me in the street, “Now I must
go to India.”

In November, 1878, she went to India and continued the work of
helping her colleagues to spread the Society’s influence there, working
in that mysterious land until she returned to London in 1887. There
was then in London but one Branch of the Society—the London
Lodge—the leaders of which thought it should work only with the
upper and cultured classes. The effect of H.P.B.’s coming there was
that Branches began to spring up, so that now they are in many English
towns, in Scotland, and in Ireland. There she founded her magazine
Lucifer, there worked night and day for the Society loved by the core
of her heart, there wrote the Secret Doctrine, the Key to Theosophy,
and the Voice of the Siience, and there passed away from a body
that had been worn out by unselfish work for the good of [not only]
the few of our century but of the many in the centuries to come.

It has been said by detractors that she went to India because she
merely left a barren field here, by sudden impulse and without a
purpose. But the contrary is the fact. In the very beginning of the
Society I drew up with my own hand at her request the diplomas of

some members here and there in India who were in correspondence
and were of different faiths. Some of them were Parsees. She always
said she would have to go to India as soon as the Society was under
way here and his should be finished. And when she had been in India
some time, her many letters to me expressed her intention to return to
England so as to open the movement actively and outwardly there in
order that the three great points on the world’s surface—India, England,
and America—should have active centres of Theosophical work. This
determination was expressed to me before the attempt made by the
Psychical Research Society on her reputation,—of which also I know
a good deal to be used at a future time, as I was present in India
before and after the alleged expose—and she returned to England to
carry out her purpose even in the face of charges that she could not
stay in India. But to disprove these she went back to Madras, and
then again rejourneyed to London.

That she always knew what would be done by the world in
the way of slander and abuse I also know, for in 1875 she
told me that she was then embarking on a work that would
draw upon her unmerited slander, implacable malice, uninter
rupted misunderstanding, constant work, and no worldly
reward. Yet in the face of this her lion heart carried her on.
Nor was she unaware of the future of the Society. In 1876
she told me in detail the course of the Society’s growth for
future years, of its infancy, of its struggles, of its rise into the
”luminous zone” of the public mind; and these prophecies are
being all fulfilled.

Much has been said about her “phenomena,” some denying them,
others alleging trick and device. Knowing her for so many years so
well, and having seen at her hands in private the production of more
and more varied phenomena than it has been the good fortune of all
others of her friends put together to see, I know for myself that she
had control of hidden powerful laws of nature not known to our science,
and I also know that she never boasted of her powers, never advertised
their possession, never publicly advised anyone to at- tempt their
acquirement, but always turned the eyes of those who could understand

A LION-HEARTED COLLEAGUE
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her to a life of altruism based on a knowledge of true philosophy. If
the world thinks that her days were spent in deluding her followers by
pretended phenomena, it is solely because her injudicious friends,
against her expressed wish, gave out wonderful stories of “miracles”
which can not be proved to a skeptical public and which are not the
aim of the Society nor were ever more than mere incidents in the life
of H. P. Blavatsky.

Her aim was to elevate the race. Her method was to deal with
the mind of the century as she found it, by trying to lead it on step by
step; to seek out and educate a few who, appreciating the majesty of
the Secret Science and devoted to “the great orphan Humanity,” could
carry on her work with zeal and wisdom; to found a Society whose
efforts—however small itself might be—would inject into the thought
of the day the ideas, the doctrines, the nomenclature of the Wisdom
Religion, so that when the next century shall have seen its 75th year
the new messenger coming again into the world would find the Society
still at work, the ideas sown broadcast, the nomenclature ready to
give expression and body to the immutable truth, and thus to make
easy the task which for her since 1875 was so difficult and so
encompassed with obstacles in the very paucity of the language,—
obstacles harder than all else to work against.

WILLIAM Q. JUDGE

 Path, June, 1891

MASTERS,  ADEPTS,  TEACHERS,
AND  DISCIPLES

THIS article is meant for members of the T. S., and chiefly
for those who keep H. P. B. much in mind, whether out of
respect and love or from fear and envy. Those members

who believe that such beings as the Masters may exist must come to
one of two conclusions in regard to H.P.B.: either that she invented
her Masters, who therefore have no real existence, or that she did not
invent them but spoke in the names and by the orders of such beings.
If we say she invented the Mahatmas, then, of course, as so often
was said by her, all that she has taught and written is the product of
her own brain, from which we would be bound to conclude that her
position on the roll of great and powerful persons must be higher than
people “have been willing to place her. But I take it most of us believe
in the truth of her statement that she had those teachers whom she
called Masters and that they are more perfect beings than ordinary
men.

The case I wish to briefly deal with, then, is this : H.P.B. and her
relations to the Masters and to us; her books and teachings; the general
question of disciples or chelas with their grades, and whether a high
chela would appear as almost a Master in comparison to us, including
every member from the President down to the most recent applicant.

The last point in the inquiry is extremely important, and has been
much overlooked by members in my observation, which has extended
over the larger part of the T. S. An idea has become quite general
that chelas and disciples are all of one grade, and that therefore one
chela is the same as another in knowledge and wisdom. The contrary,
however, is the case. Chelas and disciples are of many grades, and
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some of the Adepts are themselves the chelas of higher Adepts. There
is therefore the greatest difference between the classes of chelas,
since among them has to be counted the very humblest and most
ignorant person who has devoted himself or herself to the service of
mankind and the pursuit of the knowledge of the Self. On the other
hand, there are those chelashigh in grade, actual pupils of the Masters
themselves, and these latter have so much knowledge and power as
to seem to us to be Adepts. Indeed, they are such when one compares
them with oneself as a mere product of the nineteenth century. They
have gained through knowledge and discipline those powers over mind,
matter, space, and time which to us are the glittering prizes of the
future. But yet these persons are not the Masters spoken of by H.P.B.
So much being laid down, we may next ask how we are to look at
H.P.B.

In the first place, every one has the right to place her if he pleases
for himself on the highest plane, because he may not be able to formulate
the qualities and nature of those who are higher than she was. But
taking her own sayings, she was a chela or disciple of the Masters,
and therefore stood in relation to them as one who might be chided or
corrected or reproved. She called them her Masters, and asseverated
a devotion to their behests and a respect and confidence in and for
their utterances which the chela has always for one who is high enough
to be his Master. But looking at her powers exhibited to the world,
and as to which one of her Masters wrote that they had puzzled and
astonished the brightest minds of the age, we see that compared with
ourselves she was an Adept. In private as in public she spoke of her
Masters much in the same way as did Subba Row to the writer when
he declared in 1884, “The Mahatmas are in fact some of the great
Rishees and Sages of the past, and people have been too much in the
habit of lowering them to the petty standard of this age.” But with this
reverence for her teachers she had for them at the same time a love
and friendship not often found on earth. All this indicates her chelaship
to Them, but in no way lowers her to us or warrants us in deciding
that we are right in a hurried or modern judgment of her. Now some
Theosophists ask if there are other letters extant from her Masters in

which she is called to account, is called their chela, and is chided now
and then, besides those published. Perhaps yes. And what of it? Let
them be published by all means, and let us have the full and complete
record of all letters sent during her life; those put forward as dated
after her death will count for naught in indulge in any criticisms on the
disciples who have gone from earth. As she has herself published
letters and parts of letters from the Masters to her in which she is
called a chela and is chided, it certainly cannot matter if we know of
others of the same sort. For over against all such we have common
sense, and also the declarations of her Masters that she was the sole
instrument possible for the work to be done, that They sent her to do
it, and that They approved in general all she did. And she was the first
direct channel to and from the Lodge, and the only one up to date
through which came the objective presence of the Adepts. We cannot
ignore the messenger, take the message, and laugh at or give scorn to
the one who brought it to us. There is nothing new in the idea that
letters are still unpublished wherein the Masters put her below them,
and there is no cause for any apprehension. But it certainly is true
that not a single such letter has anything in it putting her below us; she
must ever remain the greatest of the chelas.

There only remains, then, the position taken by some and without
a knowledge of the rules governing these matters, that chelas
sometimes write messages claimed to be from the Masters when
they are not. This is an artificial position not supportable by law or
rule. It is due to ignorance of what is and is not chelaship, and also to
confusion between grades in discipleship. It has been used as to H.P.B.
The false conclusion has first been made that an accepted chela of
high grade may become accustomed to dictation given by the Master
and then may fall into the false pretense of giving something from
himself and pretending it is from the Master. It is impossible. The
bond in her case was not of such a character to be dealt with thus.
One instance of it would destroy the possibility of any more
communication from the teacher.

It may be quite true that probationers now and then have imagined
themselves as ordered to say so and so, but that is not the case of an

MASTERS, ADEPTS, TEACHERS
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accepted and high chela who is irrevocably pledged, nor anything like
it. This idea, then, ought to be abandoned; it is absurd, contrary to law,
to rule, and to what must be the case when such relations are
established as existed between H.P.B. and her Masters.

WILLIAM Q. JUDGE

 Path,  June, 1893 H.P.B.  WAS  NOT  DESERTED
BY  THE  MASTERS

THERE are certain things connected with the personality
of the great leader which have to be referred to and
explained every now and again even in a Society whose

effort is as much as possible to avoid the discussion of personalities.
Sometimes they are disagreeable, especially when, as in the present
instance, some other persons have to be brought in. And when the
great leader is H. P. Blavatsky, a whole host of principles and postulates
as to certain laws’ of nature cluster around her name. For not only
was she one who brought to us from the wiser brothers of the human
family a consistent philosophy of the solar system, but in herself she
illustrated practically the existence of the supersensuous world and
of the powers of the inner and astral man. Hence any theory or
assertion touching on her relations with the unseen and with the
Masters she spoke for inevitably opens up the discussion of some
law or principle. This of course would not be the case if we were
dealing with a mere ordinary person.

Many things were said about H.P.B. in her lifetime by those who
tried to understand her, some of them being silly and some positively
pernicious. The most pernicious was that made by Mr. A. P. Sinnett
in London in the lifetime of H.P.B., and before the writing of the
Secret Doctrine, that she was deserted by the Masters and was the
prey of elementals and elemental forces. He was courageous about
it, for he said it to her face, just as he had often told her he thought she
was a fraud in other directions.

This theory was far-reaching, as can be seen at a glance. For if
true, then anything she might say as from the Masters which did not
agree with the opinion of the one addressed could be disposed of as
being only the vaporing of some elementals. And that very use was
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made of it. It was not discussed only in the charmed seclusion of the
London Lodge, but was talked of by nearly all of the many disciples
and would-be disciples crowding around H.P.B. It has left its mark
even unto this day.And when the total disagreement arose between
H.P.B. and Mr. Sinnett as to the relation of Mars and Mercury to this
earth, and as to the metaphysical character of the universe—H.P.B.
having produced an explanation from the Master—then the pernicious
theory and others like it were brought forward to show she was wrong,
did not have word from the Master, and that Mr. Sinnett’s narrow and
materialistic views of the Master’s statement—which had been made
before the alleged desertion and elemental possession —were the
correct ones. The dispute is imbedded in the Secret Doctrine. The
whole philosophy hangs upon it. The disagreement came about because
Mr. Sinnett held that his view of one of the letters from the Master
received in India—through the hand of H.P.B.—was the correct view,
whereas she said it was not. He kept rigidly to his position, and she
asked the Master for further explanation. When this was received by
her and shown to Mr. Sinnett he denied its authenticity, and then the
desertion theory would explain the rest. He seemed to forget that she
was the channel and he was not.

Although wide publicity was not given to the charge then, it was
fully discussed by the many visitors to both camps, and its effect
remains to this day among those who of late have turned in private
against H.P.B. Among themselves they explain her away very easily,
and in public they oppose those who adhere firmly to her memory, her
honor, and the truth of her statements about the Masters and their
communications to her. They think that by dragging her down to the
mediocre level on which they stand they may pretend to understand
her, and look wise as they tell when she was and when she was not
obsessed. This effort will, of course, be unsuccessful; and some will
think the matter need not be brought forward. There are many reasons
why it should be discussed and left no longer as a secret poison:
because it leads to a negation of brotherhood; to an upholding of
ingratitude, one of the blackest crimes; and, if believed, will inevitably
lead to the destruction of the great philosophy broadly outlined by the
Masters through H.P.B.

If, as claimed by Mr. Sinnett, H.P.B. was deserted by the Masters
after they had used her for many years as their agent and channel of
communication, such desertion would be evidence of unimaginable
disloyalty on their part, utterly opposed to their principles as stated by
themselves. For when the advisability of similar desertion was in Mr.
Sinnett’s mind many years before, when he did not approve of H.P.B.’s
methods of conducting the movement in India, Master K.H.
emphatically wrote him that “ingratitude is not among our vices,”
asking him if he would consider it just, “supposing you were thus to
come,” as H.P.B. did, and were to “abandon all for the truth; to toil
wearily for years up the hard, steep road, not daunted by obstacles,
firm under every temptation; were to faithfully keep within your heart
the secrets entrusted to you as a trial; had worked with all your energies
and unselfishly to spread the truth and provoke men to correct thinking
and a correct life—would you consider it just, if, after all your efforts,”
you were to be treated as you propose Mdme. Bla-vatsky should be
treated? But this warning evidently produced only a transient effect,
for in a few years’ time, as stated, Mr. Sinnett came to the conclusion
that his suggestion had been acted upon to an even greater extent
than he had originally intended. At first he had only wished that H.P.B.
should be put on one side as channel between himself and the Master,
leaving a newly organized T.S. to his own management under those
conditions; but he afterwards thought that H.P.B. had been put on
one side as a channel of any sort so far as the Masters were concerned.
This wholesale later desertion would mean that in the meantime Master
K.H. had entirely changed in character and had become capable of
gross ingratitude, which is absurd. Masters are above all things loyal
to those who serve them and who sacrifice health, position and their
entire lives to the work which is the Master’s; and H.P.B. did all this
and more, as the Master wrote. To take the other view and imagine
that after years of such service as is described in the above quotation,
H.P.B. was left to be figuratively devoured by elementals, would prove
Masters to be merely monsters of selfishness, using a tool not made
of iron but of a wonderful human heart and soul, and throwing this
tool away without protection the moment they had done with it.

And how about the members and more faithful disciples who were

H.P.B. NOT DESERTED
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left in ignorance of this alleged desertion? Would it have been loyal to
them? They had been taught for years to look with respect upon
H.P.B. and the teachings she gave out, and to regard her as the
Masters’ channel. They received no warning that the plan Mr. Sinnett
had for so long carried in his mind could possibly be carried out, but on
the contrary often received personally from the Masters endorsements
of H.P.B.’s actions and teachings. Those who harbored constant
doubts of her veracity were reproved; and yet it would seem for no
other apparent reason than a necessary correction by her of Mr.
Sinnett’s wrong interpretation of earlier teachings she was abandoned
by her old teachers and friends who had spent years in training her
for just this work!

So the whole of this far-fetched supposition is alike contrary to
brotherhood and to occultism. It violates every law of true ethics and
of the Lodge, and to crown its absurdity would make the Secret
Doctrine in large measure the work of elementals. Deserted before
the explanation of Mr. Sinnett’s mistakes appeared in that book, H.P.B.
was obsessed to some advantage, it may be thought! But in fact a
great depth of ignorance is shown by those who assert that she was
deserted and who add that elementals controlled her, doing the work
for her. They do not know the limitations of the elemental: an el-
emental can only copy what already exists, cannot originate or in-
vent, can only carry out the exact impulse or order given, which if
incomplete will cause the result to be similarly incomplete, and will not
start work unless pushed on by a human mind and will. In no case is
this elemental supposition tenable.

The ignorance shown on this point is an example of the mental
standing of most of H.P.B.’s critics. Materialists in their bias, they
were unable to understand her teachings, methods or character, and
after badly assimilating and materializing the ideas they got originally
from her, they proceeded to apply the result to an explanation of
everything about her that they could not understand, as if they were
fitting together the wooden blocks of several different puzzles. But if
in spite of all reason this view of desertion were to be accepted, it
would certainly lead in the end, as I have said, to the destruction of
the Theosophical philosophy. Its indirect effect would be as detrimental
as the direct effect of degrading the ideal of Masters.    This is clearly
shown in the Secret Doctrine.

After pointing out in her “Introductory” to the Secret Doc
trine (p. xviii) the preliminary mistake made by the author of Esoteric
Buddhism in claiming that “two years ago (i.e., 1883) neither I nor any
other European living knew the alphabet of the Science, here for the
first time put into scientific shape,” when as a matter of fact not only
H.P.B. had known all that and much more years before, but two other
Europeans and an American as well;—she proceeds to give the
Master’s own explanation of his earlier letters in regard to the Earth
Chain of Globes and the relation of Mars and Mercury thereto (vol. i,
pp. 160-170, o.e.). Mr. Sinnett himself confesses that he had “an
untrained mind” in Occultism when he received the letters through
H.P.B. on which Esoteric Buddhism was based. He had a better
knowledge of modern astronomical speculations than of the occult
doctrines, and so it was not to be wondered at, as H.P.B. remarks,
that he formed a materialistic view of a metaphysical subject. But
these are the Master’s own words in reply to an application I
from H.P.B. for an explanation of what she well knew was a mistake
on Mr. Sinnett’s part—the inclusion of Mars and Mercury as globes of
the Earth Chain:

“Both (Mars and Mercury) are septenary chains, as independent
of the earth’s sidereal lords and superiors as you are independent of the
‘principles’ of Daumling.” “Unless less trouble is taken to reconcile
the irreconcileable—that is to say, the metaphysical and spiritual sci-
ences with physical or natural philosophy, ‘natural’ being a synonym
to them (men of science) of that matter which falls under the percep-
tion of their corporeal senses—no progress can be really achieved.
Our Globe, as taught from the first, is at the bottom of the arc of
descent, where the matter of our perceptions exhibits itself in its grossest
form. . . .Hence it only stands to reason that the globes which over-
shadow our Earth must be on different and superior planes. In short, as
Globes, they are in coadunitlon but not in consubstantiallty with our
Earth, and thus pertain to quite another state of consciousness.”

Unless this be accepted as the correct explanation, the entire
philosophy becomes materialistic and contradictory, analogy ceases
to be of any value, and both the base and superstructure of Theosophy
must be swept away as useless rubbish. But there is no fear of this,
for the Master’s explanation will continue to be accepted by the large
majority of Theosophists.

H.P.B. NOT DESERTED
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And as to H.P.B. personally, these words might possibly be
remembered with advantage: “Masters say that Nature’s laws have
set apart woe for those who spit back in the face of their teacher, for
those who try to belittle her work and make her out to be part good
and part fraud; those who have started on the path through her must
not try to belittle her work and aim. They do not ask for slavish idolatry
of a person, but loyalty is required. They say that the Ego of that body
she uses was and is a great and brave servant of the Lodge, sent to
the West for a mission with full knowledge of the insult and obloquy
to be surely heaped upon that devoted head; and they add: ‘Those
who cannot understand her had best not try to explain her; those who
do not find themselves strong enough for the task she outlined from
the very first had best not attempt it’.”

WILLIAM Q. JUDGE

Theosophy, April, 1896

“BLAVATSKIANISM”  IN  AND  OUT
OF  SEASON

THEOSOPHISTS! let us consult together. Let us survey
the army, the field of battle, and the fighters. Let us examine
our ways and our speech, so that we may know what we

are doing in this great affray which may last for ages and in which
every act has a future. What do we see? A Theosophical Society
struggling as a whole against the world. A few devoted members
struggling against the world and some opponents within its ranks. A
Society grown to its eighteenth year, after the expenditure of much
time and energy and fame by those who have been with it in infancy,
those who have come in from time to time, those who worked and
left it for this generation. It has its karma like any other body, for it is
a living thing and not a mere paper organization; and with that karma
is also woven the karma of the units composing it.

How does it live and grow? Not alone by study and work, but by
propriety of method of work; by due attention paid by the members to
thought and speech in their theosophic promulgations. Wise workers,
like wise generals, survey the field now and then to see if their methods
are good or bad, even though fully convinced of the nobility and
righteousness of their cause; they trust not only to the virtue of their
aim and work, but attend to any defects now and then indicated by
the assaults of the enemy; they listen to warnings of those who see or
think they see errors of omission and commission. Let us all do this.

It happens to be the fact that most of those who work the hardest
for the Society are at the same time devoted disciples, open or non-
professed, of H. P. Blavatsky, but that leaves still a large number of
members who, with the first-named, may be variously classified. First,
there are those who do not rely at all \ on H. P. Blavatsky, while not
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distinctly opposed and none the less good members. Next are those
who are openly opposed to her name and fame, who, while reading
her works and profiting by them as well as by the work aroused by
her in others, are averse from hearing her name, oppose the free
assertion of devotion to her, would like now and then to have Theosophy
stripped of her altogether, and opine that many good and true possible
members are kept away from the T. S. by her personality’s being
bound up in it. The two last things of course are impossible to meet,
because if it had not been for her the Theosophical Society with its
literature would not have come into existence. Lastly are those in the
world who do not belong to our ranks, composed of persons holding in
respect to the T. S. the various positions of for, against, and indifferent.
The active workers may be again divided as follows:

(a) Moderate ones, good thinkers who present their thoughts in
words that show independent and original thought on theosophical
subjects, thus not referring to authority, yet who are earnest, devoted
and loyal.

(b) Those who are earnest, devoted and loyal, but present
Theosophy more or less as quotations from H.P.B.’s writings,
constantly naming and always referring their thoughts and conclusions
to her, thus appearing to present Theosophy as solely based on her as
an authority.

(c) The over-zealous who err like the former, and, in addition,
too frequently and out of place and time, bring forward the name of
H. P. Blavatsky; often relating what it was supposed she had done or
not done, and what she said, attributing infallibility to her either directly
or by indirection; thus arousing an opposition that is added to any
impression of dogmatism or authority produced by other members.

(d) Believers in phenomena who give prominence to the wonders
said to have   been   performed by H.  P.  Blavatsky; who accentuate
the value of the whole field of occult phenomena, and sincerely
supposing, however mistaken the notion, that occult and psychical
phenomena will arrest attention, draw out interest, inspire confidence;
when, in fact, the almost certain results are, to first arouse curiosity,
then create distrust and disappointment; for nearly every one is a

doubting Thomas who requires, while the desire cannot be satisfied, a
duplicate of every phenomenon for himself. In The Occult World,
the Adept writing on this very subject says that the demand for new
phenomena would go on crescendo until at last one would be crushed
by doubt, or the other and worse result of creating superstition and
blind faith would come about. Every thoughtful person must surely
see that such must be the consequence.

It is true that the movement has grown most in consequence of
the effort of those who are devoted to an ideal, inspired by enthusiasm,
filled with a lasting gratitude to H. P. Blavatsky. Their ideal is the
service of Humanity, the ultimate potential perfectibility of man as
exemplified by the Masters and Adepts of all ages, including the
present. Their enthusiasm is born from the devotion which the ideal
arouses, their gratitude is a noble quality engendered by the untiring
zeal of the soul who brought to their attention the priceless gems of
the wisdom religion. Ingratitude is the basest vice of which man can
be guilty, and it will be base for them to receive the grand message
and despise the messenger.

But does devotion, loyalty, or gratitude require that we should
thrust our estimate of a person forward to the attention of the public
in a way that is certain to bring on opposition? Should our work in a
great movement, meant to include* all men, intended to condense the
truth from all religions, be impeded or imperilled by over-zealous
personal loyalty? I think not. We should be wise as serpents. Wisdom
does not consist in throwing the object of our heart’s gratitude in the
faces of those who have no similar feeling, for when we do that it
may easily result that personal considerations will nullify our efforts
for the good of those we address.

Now it is charged in several quarters that we are dogmatic
as a Society. This is extremely easy of disproof as a fact, and some
trouble has been taken to disprove it. But is there not a danger that
we might go too far on this line, and by continuing the disproof too
long increase the very belief which we say is baseless? “The more
proof offered the less believed” is how often true. Our constitution is
the supreme law. Its being non-dogmatic is proof enough Years of

“BLAVATSKIANISM”
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notification on almost every document have prepared the proofs which
every one can see. It would seem that enough has been said on the
subject of our non-dogmatism.

But the charge then is altered, and “dogmatism” is supplanted by
“Blavatskianism,” and here the critics have a slight ground to stand
on; here is where a danger may exist and where the generals, the
captains, the whole army, should properly pay attention and be on
their guard. In the words and methods of the various classes of
members above mentioned is the cause for the charge. I am not
directing any remarks to the question whether members “believe in
Blavatsky or not,” for the charge made is intended to imply that there
is too much said about H.P. Blavatsky as authority, as source, as
guide, too little original thinking, too much reliance on the words of a
single person.

In the years that are gone, necessity existed for repelling mean
personal attacks on H.P. Blavatsky’s character. To take up arms in
her behalf then was wise. Now her works remain. The necessity for
constant repulse of attacks on her does not exist. Judgment can be
used in doing so. Loyalty is not thrown to the winds when good
judgment says there is no need to reply. One of the best replies is to
carry on the work in the noble and altruistic spirit she always pointed
out. Take, for instance, the almost senile attacks periodically made by
the Society for Psychical Research. What good can be possibly
accomplished by paying any attention to them? None at all, except
what results to that body by inflating it with the idea that its shafts
have hit a vulnerable spot. Ever since their ex post facto agent went
to India to play at psychical investigation they have almost lived by
their attacks, for by them, more than anything else, they gain some
attention; her personality, even to this day, adds spice to their wide-
of-the-mark discussions. Even at the Chicago World’s Congresses
their discussions were mostly given up to re-hashing the same stories,
as if they were proud that, even though they knew nothing of psychic
law, they had at least discovered one human being whose nature they
could not fathom, and desired to for ever parade her with the various
labels their fancy suggested. But in districts or new publications, where

a new attack is made, good judgment may suggest an answer bringing
upthe statement of charges and copiousness of former answers. Now
our work goes on in meetings, in publications, in discussions, and here
is where the old idea of repelling attack may run into an unnecessary
parade of the person to whom in heart we are loyal, while at the same
time the voluminousness of her writings is often an excuse for not
investigating for oneself, and this leads to quoting her too frequently
by name as authority.

She never claimed authority, but, contrariwise, disclaimed it. But
few of the theories broached by her were new to our day, albeit
those are the key-ideas. Yet these very key-ideas are not those on
which the quotations and personal references to her are made so
often. She neither invented, nor claimed as new, the doctrines of Karma,
Reincarnation, Devachan, Cycles, and the like. These are all exhaus-
tively treated in various literatures—Buddhistic, Jain, Brahmanical,
Zoroastrian. They are capable, like all theosophic doctrines, of inde-
pendent examination, of philosophical, logical, and analogical proof.
But, if we state them parrot-like, and then bring forward a quotation
from H. P. Blavatsky to prove them, has not an opponent, has not any
one, member or non-member, a right to say that the offending person
is not doing independent thinking, is not holding a belief after due
consideration, but is merely acting blindly on faith in matters where
blind faith is not required? And if many members do the same thing,
it is quite natural that a cry should be raised by some one of
“Blavatskianism.”
If this were an age in the West when any respect or reverence
existed as a general thing in the people, the sayings of a sage could
be quoted as authority. But it is not such an age. Reverence is para-
lyzed for the time, and the words of a sage are of no moment as
such. H. P. Blavatsky came in this irreverent time, holding herself
only as a messenger and indicator, not as a sage pure and simple.
Hence to merely quote her words out of due place will but arouse a
needless irritation. It may indicate in oneself a failure to think out
the problem independently, an absence of diligence in working out
our own salvation in the way directed by Gautama Buddha. What,
then, are the right times and places, and which are out of place and
time?

“BLAVATSKIANISM”
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When the assembly and the subject are both meant to deal with
the life and works of H. P. Blavatsky, then it is right and proper and
wise to speak of her and her works, her acts, and words. If one is
dealing with an analysis or compilation of her writings on any subject,
then must she and what she wrote be used, named and quoted. But
even at those times her words should not be quoted as and for authority,
inasmuch as she said they were not. Those who consider them to be
authority will quickly enough accept them. As she never put forward
anything as original investigation of hers in the realm of science, in
the line of experiments in hypnotism, in clairvoyance, mind-reading,
or the like, we ought to be careful how and when we bring her
statements forward to an unbelieving public.

But in an assembly of members coming together to discuss
theosophical doctrines in general, say such as Karma, Reincarnation,
the Septenary Constitution, and the like, it is certainly unwise to give
quotation after quotation from H. P. Blavat-sky’s works on the matter
in hand. This is not fair to the hearers, and it shows only a power of
memory or compilation that argues nothing as to the comprehension
of the subject on the reader’s part. It is very easy to compile, to quote
sentence after sentence, to weave a long series of extracts together,
but it is not progress, nor independence, nor wisdom. On the other
hand, it is a complete nullification of the -life-work of the one who has
directed us to the path; it is contrary to the spirit and genius of the
Society. And if in such an assembly much time is given to recounting
phenomena performed by H.P.B., or telling how she once said this
and at another time did that, the time is out of joint with the remarks.
Meetings of branches are meant for giving to the members and
enquirers a knowledge of theosophical doctrines by which alone true
progress is to come to our movement. New and good members are
constantly needed; they cannot be fished out of the sea of enquirers
by such a process as the personal history of anyone, they cannot be
retained by relations of matters that do not teach them the true aim
and philosophy of life, they will be driven off if assailed with quotations.

If there is power in a grateful loyalty to H. P. Blavatsky, as for my
part I fully believe, it does not have its effect by being put forward all

the time, or so often as to be too noticeable, but from its depth, its true
basis, its wise foundation, its effect on our work, our act, and thought.
Hence to my mind there is no disloyalty in reserving the mention of
her name and qualities for right and timely occasions. It is certain that
as Theosophy brings forward no new system of ethics, but only
enforces the ethics always preached, the claim, if made, that our
ethics, our high endeavour, are to be found nowhere else described
save in the works left by H. P. Blavatsky, is baseless, will lead to
wrong conclusions, and bring up a reaction that no amount of argument
can suppress. No greater illustration of an old and world-wide religion
can be found than that provided by Buddhism, but what did Buddha
say to his disciples when they brought up the question of the honours
to be paid to his remains? He told them not to hinder themselves
about it, not to dwell on it, but to work out their own salvation with
diligence1.

That the views held by H. P. Blavatsky herself coincided with this
can be seen by reading the pamphlet entitled The Theosophical
Society and   H.P.B., being a reprint of articles that appeared in
LUCIFER of December, 1890. She requested the reprint, and some of
her notes are appended to the articles. In those Bro. Patterson took
somewhat the same ground as this article, and she commended it in
most positive terms.

WILLIAM Q. JUDGE

Lucifer, December, 1893

“BLAVATSKIANISM”
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THE  ESOTERIC  SHE

The late Mme. Blavatsky––A Sketch of Her Career
By William Quan Judge

A WOMAN who, for one reason or another, has kept the
world—first her little child world and afterward two
hemispheres—talking of her, disputing about her,

defending or assailing her character and motives, joining her enterprise
or opposing it might and main, and in her death being as much
telegraphed about between two continents as an emperor, must have
been a remarkable person. Such was Mme. Helena Petrovna
Blavatsky, born under the power of the holy Tzar, in the family of the
Hahns, descended on one side from the famous crusader, Count
Rottenstern, who added Hahn, a cock, to his name because that bird
saved his life from a wily Saracen who had come into his tent to
murder him.

Hardly any circumstance or epoch in Mme. Blavatsky’s career
was prosaic. She chose to be born into this life at Ekaterinoslaw,
Russia, in the year 1831, when coffins and desolation were everywhere
from the plague of cholera. The child was so delicate that the family
decided upon immediate baptism under the rites of the Greek Catholic
Church. This was in itself not common, but the ceremony was—
under the luck that ever was with Helena—more remarkable and
startling still. At this ceremony all the relatives are present and stand
holding lighted candles. As one was absent a young child, aunt of the
infant Helena, was made proxy for the absentee, and given a candle
like the rest. Tired out by the effort, this young proxy sank down to
the floor unnoticed by the others, and, just as the sponsors were
renouncing the evil one on the babe’s behalf, by three times spitting

on the floor, the sitting witness with her candle accidentally set fire to
the robes of the officiating priest, and instantly there was a small
conflagration, in which many of those present were seriously, burned.
Thus amid the scourge of death in the land was Mme. Blavatsky
ushered into our world, and in the flames baptized by the priests of a
Church whose fallacious dogmas she did much in her life to expose.

She was connected with the rulers of Russia. Speaking in 1881,
her uncle, Gen. Fadeef, joint Councillor of State of Russia, said that,
as daughter of Col. Peter Hahn, she was grand-daughter of Gen.
Alexis Hahn von Rottenstern Hahn of old Mecklenburg stock, settled
in Russia, and on her mother’s side daughter of Helene Fadeef and
grand-daughter of Princess Helena Dolgorouky. Her maternal
ancestors were of the oldest families in Russia and direct descendants
of the Prince or Grand Duke Rurik, the first ruler of Russia. Several
ladies of the family belonged to the imperial house, becoming Czarinas
by marriage. One of them, a Dolgorouky, married the grandfather of
Peter the Great, and another was betrothed to Czar Peter II. Through
these connections it naturally resulted that Mme. Blavatsky was
acquainted personally with many noble Russians. In Paris I met three
princes of Russia and one well-known General, who told of her youth
and the wonderful things related about her then; and in Germany I
met the Prince Emile de Wittgenstein of one of the many Russo-Ger-
man families, and himself cousin to the Empress of Russia and aide-
de-camp to the Czar, who told me that he was an old family friend of
hers, who heard much about her in early years, but, to his regret, had
never had the fortune to see her again after a brief visit made with
her father to his house. But he joined her famous Theosophical Society
by correspondence, and wrote, after the war with Turkey, that he had
been told in a letter from her that no hurt would come to him during
the campaign, and such turned out to be the fact.

As a child she was the wonder of the neighborhood and the terror
of the simpler serfs. Russia teems with superstitions and omens, and
as Helena was born on the seventh month and between the 30th and
31st day, she was supposed by the nurses and servants to have powers
and virtues possessed by no one else. And these supposed powers
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made her the cynosure of all in her early youth. She was allowed
liberties given none others, and as soon as she could understand she
was given by her nurses the chief part in a mystic Russian ceremony
performed about the house and grounds on the 30th of July with the
object of propitiating the house demon. The education she got was
fragmentary, and in itself so inadequate as to be one more cause
among many for the belief of her friends in later life that she was
endowed with abnormal psychic powers, or else in verity assisted by
those unseen beings who she asserted were her helpers and who
were men living on the earth, but possessed of developed senses that
laughed at time and space. In girlhood she was bound by no restraint
of conventionality, but rode any Cossack horse in a man’s saddle, and
later on spent a long time with her father with his regiment in the field,
where, with her sister, she became the pet of the soldiers. In 1844,
when 14, her father took her to London and Paris, where some progress
was made in music, and before 1848 she returned home.

Her marriage in 1848 to Gen. Nicephore Blavatsky, the Governor
of Erivan in the Caucasus, gave her the name of Blavatsky, borne till
her death. This marriage, like all other events in her life, was full of
pyrotechnics. Her abrupt style had led her female friends to say that
she could not make the old Blavatsky marry her, and out of sheer
bravado she declared she could, and sure enough, he did propose and
was accepted. Then the awful fact obtruded itself on Helena’s mind
that this could not—in Russia—be undone. They were married, but
the affair was signalized by Mme. Blavatsky’s breaking a candlestick
over his head and precipitately leaving the house, never to see him
again. After her determination was evident, her father assisted her in
a life of travel which began from that date, and not until 1858 did she
return to Russia. Meanwhile her steps led her to America in 1851, to
Canada, to New Orleans, to Mexico, off to India, and back again in
1853 to the United States. Then her relatives lost sight of her once
more until 1858, when her coming back was like other events in her
history. It was a wintry night, and a wedding party was on at the
home in Russia. Guests had arrived, and suddenly, interrupting the
meal, the bell rang violently, and there, unannounced, was Mme.
Blavatsky at the door.

From this point the family and many friends testify, both by letter
and by articles in the Rebus, a well-known journal in Russia, and in
other papers, a constant series of marvels wholly unexplainable on
the theory of jugglery was constantly occurring. They were of such a
character that hundreds of friends from great distances were constantly
visiting the house to see the wonderful Mme. Blavatsky. Many were
incredulous, many believed it was magic, and others started charges
of fraud. The superstitious Gooriel and Mingrelian nobility came in
crowds and talked incessantly after, calling her a magician. They came
to see the marvels others reported, to see her sitting quietly reading
while tables and chairs moved of themselves and low raps in every
direction seemed to reply to questions. Among many testified to was
one done for her brother, who doubted her powers. A small chess
table stood on the floor. Very light—a child could lift it and a man
break it. One asked if Mme. Blavatsky could fasten it by will to the
floor.    She then said to examine it, and they found it loose. After that,
and being some distance off, she said,   “Try it again.”    They then
found that no power of theirs  could stir  it,  and her brother supposing
from  his   great    strength   that  this  “trick”  could easily be exposed,
embraced the  little  table  and shook and pulled  it without effect,
except  to  make  it groan and creak. So with wall and furniture
rapping, objects moving, messages about distant happenings arriving
by aerial port, the whole family and neighborhood were in a constant
state of excitement. Mme. Blavatsky said herself   that this was a
period when she was letting her psychic forces play, and learning
fully to understand and control them.

But the spirit of unrest came freshly again, and she started out
once more to find, as she wrote to me, “the men and women whom I
want to prepare for the work of a great philosophical and ethical
movement that I expect to start in a later time.” Going to Spezzia in a
Greek vessel, the usual display of natural circumstances took place,
and the boat was blown up by an explosion of gunpowder in the cargo.
Only a few of those on board were saved, she among them. This led
her to Cairo, in Egypt, where, in 1871, she started a society with the
object of investigating spiritualism so as to expose its fallacies, if any,
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and to put its facts on a firm, scientific, and reasonable basis, if possible.
But it only lasted fourteen days, and she wrote about it then: “It is a
heap of ruins—majestic, but as suggestive as those of the Pharoahs’
tombs.”

It was, however, in the United States that she really began the
work that has made her name well known in Europe, Asia, and
America; made her notorious in the eyes of those who dislike all
reformers, but great and famous for those who say her works have
benefited them. Prior to 1875 she was again investigating the claims
of spiritualism in this country, and wrote home then analyzing it,
declaring false its assertion that the dead were heard from, and showing
that, on the other hand, the phenomena exhibited a great psycho-
physiological change going on here, which, if allowed to go on in our
present merely material civilization, would bring about great disaster,
morally and physically.

Then in 1875, in New York, she started the Theosophical Society,
aided by Col. H. S. Olcott and others, declaring its objects to be the
making of a nucleus for a universal brotherhood, the study of ancient
and other religions and sciences, and the investigation of the psychical
and recondite laws affecting man and nature. There certainly was no
selfish object in this, nor any desire to raise money. She was in receipt
of funds from sources in Russia and other places until they were cut
off by reason of her becoming an American citizen, and also because
her unremunerated labors for the society prevented her doing literary
work on Russian magazines, where all her writings would be taken
eagerly.    As soon as the Theosophical Society was started she said
to the writer that a book had to be written for its use. Isis Unveiled
was then begun, and unremittingly she worked at it night and day until
the moment when a publisher was secured for it.

Meanwhile crowds of visitors were constantly calling at her rooms
in Irving Place, later in Thirty-fourth street, and last in Forty-seventh
street and eighth avenue. The newspapers were full of her supposed
powers or of laughter at the possibilities in man that she and society
asserted. A prominent New York daily wrote of her thus: “A woman
of as remarkable characteristics as Cagliostro himself, and one who
is every day as differently judged by different people as the renowned

count was in his day. By those who know her slightly she is called a
charlatan; better acquaintance made you think she was learned; and
those who were intimate with her wer either carried away with belief
in her power or completely puzzled.” Isis Unveiled attracted wide
attention, and all the New York papers reviewed it, each saying that it
exhibited immense research. The strange part of this is, as I and
many others can testify as eyewitnesses to the production of the book,
that the writer had no library in which to make researches and
possessed no notes of investigation or reading previously done. All
was written straight out of hand. And yet it is full of references to
books in the British Museum and other great libraries, and every
reference  is correct Either, then, we have, as to that book, a woman
who was capable of storing in her memory a mass of facts, dates,
numbers, titles, and subjects such as no other human being ever was
capable of, or her claim to help from unseen beings is just.

In 1878, Isis Unvelled having been published, Mme. Blavatsky
informed her friends that she must go to India and start there the
same movement of the Theosophical Society. So in December of that
year she and Col. Olcott and two more went out to India, stopping at
London for a while. Arriving in Bombay, they found three or four
Hindoos to meet them who had heard from afar of the matter. A
place was hired in the native part of the town, and soon she and Col.
Olcott started the Theosophist, a magazine that became at once well
known there and was widely bought in the West.

There in Bombay and later in Adyar, Madras, Mme. Blavatsky
worked day after day in all seasons, editing here magazine and carrying
on an immense correspondence with people in every part of the world
interested in theosophy, and also daily disputing and discussing with
learned Hindoos who constantly called. Phenomena occurred there
also very often, and later the society for discovering nothing about the
psychic world investigated these, and came to the conclusion that this
woman of no fortune, who was never before publicly heard of in
India, had managed, in some way they could not explain, to get up a
vast conspiracy that ramified all over India, including men of all ranks,
by means of which she was enabled to produce pretended phenomena.
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I give this conclusion as one adopted by many. For any one who
knew her and who knows India, with its hundreds of different
languages, none of which she knew, the conclusion is absurd.  The
Hindoos believed in her, said always that she could explain to there
their own scriptures and philosophies where the Brahmins had lost or
concealed the key, and that by here efforts and the work of the society
founded through her, India’s young men were being saved from the
blank materialism which is the only religion the West can ever give a
Hindoo.

In 1887 Mme. Blavatsky returned to England, and there started
another theosophical magazine, called Lucifer, and immediately stirred
up the movement in Europe. Day and night there, as in New York and
India, she wrote and spoke, incessantly corresponding with people
everywhere, editing Lucifer, and making more books for her beloved
society, and never possessed of means, never getting from the world
at large anything save abuse wholly undeserved.  was written in
London, and also The Secret Doctrine, which is the great text book
for Theosophists. The Voice of the Silence was written there too,
and is meant for devotional Theosophists. Writing, writing, writing
from morn till night was her fate here.  Yet, although scandalized and
abused here as elsewhere, she made many devoted friends, for there
never was anything half way in her history.  Those who met here or
heard of her were always either staunch friends or bitter enemies.

The Secret Doctrine led to the coming into the society of Mrs.
Anne Besant, and then Mme. Blavatsky began to say that here labors
were coming to an end, for here was a woman who had the courage
of the ancient reformers and who would help carry on the movement
in England unflinchingly. The Secret Doctrine was sent to Mr. Stead
of the Poll Mall Gazette to review, but none of  his usual reviewers
felt equal to it and he asked Mrs. Besant if she could review it.  She
accepted the task, reviewed, and then wanted an introduction to the
writer. Soon after that she joined the society, first fully investigating
Mme. Blavatsky’s character and threw in her entire forces with the
Thesophists. Then a permanent London headquarters was started
and still exists.  And there Mme. Blavatsky passed away, with the

knowledge that the society she had striven so hard for at any cost
was at last an entity able to struggle for itself.

In her dying moment she showed that here life had been spent for
an idea, with full consciousness that in the eyes of the world it was
Utopian, but in her own necessary for the race. She implored her
friends not to allow here then ending incarnation to become a failure
by the failure of the movement started and carried on with so much
of suffering. She never in all her life made money or asked for it.
Venal writers and spiteful men and women have said she strove to
get money from so-called dupes, but all her intimate friends know
that over and over again she has refused money; that always she has
had friends who would give her all they had if she would take it, but
she never took any nor asked it. On the other hand, her philosophy
and her high ideals have caused others to try to help all those in need.
Impelled by such incentive, one rich Theosophist gave her $5,000 to
found a working girls’ club at Bow, in London, and one day, after
Mrs. Besant had made the arrangements for the house and the rest,
Mme. Blavatsky, although sick and old, went down there herself and
opened the club in the name of the society.

The aim and object of her life were to strike of the shackles forged
by priestcraft for the mine of man.  She wished all men to know that
they are God in fact, and that as men they must bear the burden of
their own sins, for no one else can do it.  Hence she brought forward
to the West the old Eastern doctrines of karma and reincarnation.
Under the first, the law of justice, she said each must answer for
himself, and under the second make answer on the earth where all
his acts were done.  She also desired that science should be brought
back to the true ground where life and intelligence are admitted to be
within and acting on and through every atom in the universe.  Hence
her object was to make religion scientific and science religious, so
that the dogmatism of each might disappear.

Her life since 1875 was spent in the unremitting endeavor to draw
within the Theosophical Society those who could work unselfishly to
propagate an ethics and philosophy tending to realize the brotherhood
of man by showing the real unit and essential non-separateness of

THE ESOTERIC SHE



H. P. BLAVATSKY34

every being.  And here books were written with the declared object
of furnishing the material for intellectual and scientific progress on
those lines.  The theory of man’s origin, powers, and destiny brought
forward by her, drawn from ancient Indian sources, places us upon a
higher pedestal than that given by either religion or science, for it
gives to each the possibility of developing the godlike powers within
and of at last becoming a co-worker with nature.

As every one must die at last, we will not say that her demise was
a loss’ but if she had not lived and done what she did humanity would
not have had the impulse and the ideas toward the good which it was
here mission to give and to proclaim.  And there are today scores,
nay, hundreds, of devout, earnest men and women intent on purifying
their own lives and sweetening the lives of others, who trace their
hopes and aspirations to the wisdom-religion revived in the West
through here efforts, and who gratefully avow that their dearest
possessions are the result of her toilsome and self-sacrificing life. If
they, in turn, live aright and do good, they will be but illustrating the
doctrine which she daily taught and hourly pactised.

WILLIAM Q. JUDGE

New  York  Sun,Sept. 26, 1892


