
THE ARYAN PATH 
Point out the “ Way "however dimly, 
and lost amorg the host——as does the evening 

star to those who tread their path in darkness. 

—The Voice of the Silence 
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SMALL NATIONS AND BIG POWERS 
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- [R. M. Fox of Eire is already known to our readers as a discerning cham- 

pion of the rights of all. He writes here on a subject of topical interest and 

what he says of Eire equally applies to other small nations. H. P. Blavatsky 

desire for ourselves. ’”’ 

If Anglo-Irish relations are not to 

eteriorate it is time that some new 

pproach was made to the question 

f{ the rights of small nations. Tory 

perialists have always maintained 

at there is no place for any 

nception of national freedom— 

pecially for Ireland—which does 

t accept Imperial domination. 

rovided that Mr. de Valera does 

hat we want—they explain with 

nscious naiveté—we have no 

jection to Ireland having complete 

dom. <A feature of the war 

tuation has been that responsible 

-wing opinion has been dragged 

hind this Tory chariot. 

efines what is ‘‘ due to humanity at large,”’ thus: 

ights and privileges for all, and without distinction of race, colour, social posi- 

ion, or birth’’ and adds that such due is not given ‘‘ when there is the slightest 

nvasion of another’s right—be that other a man or a nation ; when there is any 

failure to show him the same justice, kindness, consideration or mercy which 

It is the oblivion of this golden precept which has 

brought about the present crisis in human civilization and no lasting peace will 

possible for the world unless the fierce selfishness now prevailing in the in- 

dividual as in the nation is eradicated—ED. | 

“Full recognition of equal 

When the war was reaching its 

climax I journeyed from London to 

Dublin with a party of Irish air pilots 

going home on leave. They could 

not believe their eyes when they saw 

the lighted windows from the train 

on the Irish side. ‘“ Put that light 

out!’’ they roared in chorus as the 

train rumbled by. They cheered 

and shouted. 

“Treland should be in this racket !” 

said one, when they sat down. 

“Not at all!’ asserted another. 

‘“My people live here. I know the 

city. How long would the tenements 

round Gardiner Street stand up 

against a raid. I have seen too 
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much of it on the Continent. De 

Valera is right !”’ 

It was a soldier’s opinion. They 

had no interest in politics. But they 

were nearer to recognising Ireland’s 

right of self-determination than 

many politically-minded civilians in 

Britain. 

Quite recently General Smuts re- 

affirmed that freedom for. small 

nations was the declared aim of the 

Big Powers just as much as it was 

in the 1914-18 struggle. But it 

cannot be denied that many people 

claiming to be progressive in their 

outlook are suspicious of—if not 

hostile to—the whole idea of nat- 

ional freedom. They do not see why 

the small nations cannot accept the 

enlightened guidance of the big 

powers. And they fail to under- 

stand that the debacle in Greece is 

the result of just such a point of 

view. 

It should be perfectly clear that 

Eire—unless bound by solemn inter- 

national obligations—was justified in 

framing her policy in the way she 

thought would best serve the inter- 

ests of her people and safeguard her 

national independence. There were 

many considerations of military 
strength or weakness, of vulnerabil- 
ity, chances of internal dissension or 
civil war if she took sides—which 
certainly could not be decided for 
her from outside. The present fact 
of Partition and the consequences of 
past bitter struggles could not be 
ruled out in a realistic estimate of 
the war situation in Ireland, 

Everyone knows that the first in- 

telligent rule for a small man in the 

event of a big row is to keep out of 

it. That rule goes for the small 

nation too. And in the World War 

even big nations—America and 

Russia—stayed out until they were 

attacked. Eire followed exactly the 

same rule, only she was not attacked, 

in spite of the gloomy prophets. 

When Britain and France deserted 

Czechoslovakia, in her hour of peril, 

irrespective of their treaty obliga- 

tions, no one said this proved they 

had forfeited the right of national 

sovereignty. And why should Eire 

be abused for not having a more 

idealistic conception of internation- 

al morality than the rest of the 

world? Why? Because she is a 

small nation, that is all. 

It is against the idea that a small 

nation should have rights that 

opinion is being mobilised today. 

Nazism made the Jews the scapegoat 

for every offence. An equally un- 

intelligent assumption is that the 

natural desire—and fundamental 

right—of small nations to retain 

their independence is somehow ya 

menace to the world. Nationalism 

is said to be the enemy of progress. 

The friend of progress is, of course, 

Imperialism, jealous of such islands 

of national freedom as still contrive 

to exist in this liberated world. 

A trick of the reactionaries is to 

point to Nazism as a horrible ex- 

ample of pernicious nationalism. But 

if anyone framed an indictment of 

Socialism based on the conduct of 

Hitler he would at once be laughed 

out of court. The Nazis stood for 
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a perversion of Nationalism just as 

they stood for a distortion of Social- 

ism. Their propagandists did not 

talk of the ‘“‘ Nation.”” Instead they 

talked of race and blood and soil. 

The coherent and intelligent theory 

of nationalism in the political sense 

—which arose in Europe after the 

French Revolution—stressed the cit- 

izen rights of every member of the 
nation. It accepted the rights of 

nations as a further development of 

the rights of man. Consequently 

the Nazi idea of the Herrenvolk—an 

Imperialism buttressed by racial 
obsessions—cannot be _ reconciled 

with any belief in nationalism. 

Professor Franz Neumann of the 

Institute of Social Research, Colum- 

bia University, in ‘‘ Behemoth’’—a 

masterly analysis of Nazism both in 

theory and practice—demonstrates 

with much detail that Nazism is only 

a counterfeit of Nationalism. He 

summarises as follows :— 

The national idea usually goes hand 

in hand with the democratic principle 
and popular sovereignty, and both 

were extremely distasteful to German 

theorists and politicians. ..whenever 

German theorists and political figures 

did speak of the nation, they divorced 

it from any Jacobin, democratic or 

political implications, that is from any 

doctrine of popular sovereignty. A 

biological race theory replaced the polit- 

ical theory of nationality... .Emphasis 

on the sovereignty of the nation, as 

such equalises all nations and constit- 

utes a barrier against the assertion of 

national superiority. If a nation rests 

on the free decision of free men, 

no nation is superior to any other. 
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National sovereignty handicaps im- 
perialist expansion. Indeed, whenever 
democratic states resort to such expan- 

sion, they almost invariably abandon 

the national concept and glorify racial 

and biological traits that allegedly make 
them superior to the conquered. 

This quotation will bear reading 

carefully for it gives the clue to the 
present Imperialist attacks on nat- 

ionalism and the whole idea of free 

nations. Historically the rise of the 

nation state was bound up with the 

rise of democracy. Its essence was 

the right of each people to determine 

its own destinies against irrespons- 

ible feudal despots. It gave each 

man a right andastatus as a citizen. 

These rights have still to be main- 

tained against despots of finance and 

magnates of industry who override 

frontiers and exploit countries. It 

would be a sorry jest at the expense 

of mankind if out of the World War 

came the idea of crushing those small 

nations who have been able to 

preserve their independence. 

World unity and world peace—our 

imperialist spokesmen announce— 

demand the subjugation of the small 

nations. But no man of sense or 
logic can show that small nations 

are—or ever were—a menace to 

world peace. It is invariably the Big 

Powers that threaten world peace 

because they are dazzled with the 

prospect ofconquest. Smallnations 

are always in favour of international 

safeguards. The League of Nations 

was not shattered because of any 

assertion of national sovereignty by 

small nations. It was _ broken 
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because the small nations found they 

could not rely on the Big Powers in 

that Assembly to use their strength 

against acts of aggression aimed at 

weaker peoples. 

National sovereignty will continue 

to handicap imperialist expansion. 

Small nations will make a stand 

against oppression and will respect 

the freedom of othernations. Those 

democrats who have allowed them- 

selves to be goaded into attacking 

the sovereignty of small nations are 

guilty of a great stupidity for their 

enemies are plainly those big anti- 

social forces such as manipulated and 
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financed dictators of the Hitler and 

Mussolini type. It is childish to 

imagine that small nations can start 

wars. Even the bitterest critic of 

de Valera does not charge him with 

that. But small nations will con- 

tinue to demand the right to safe- 

guard their interests in times of crisis. 

That is precisely the offence of which 

de Valera was guilty during the war. 

He did not help to crush the Nazis 

in a military sense. But he stood 

for the freedom of small nations—an 

anti-Nazi principle which is still 

important for the world. 

R. M. Fox 

AN EDUCATIONAL REFORM 

Modern Science having demonstrated 

the geographical compactness of the 

world, the schools and _ universities 

should now step forward to bring its 

spiritual or human counterpart home 

to the people. And this they can do 

by revising primarily the existing text- 

books in history and geography, for both 

go hand in hand in interpreting man, 

who is conditioned both by climate 

and by culture. These should be in- 

formed with the Wendell Wilkie vision 

of “‘One World,”’ and in dealing with 

the different countries, they should 

stress, as Marguerite Ann Stewart sug- 

gests in the article ‘‘ Asia in the School 

Curriculum,’’ published in the Far 

Eastern Survey, for September 12, 1945, 

first ‘‘ the understanding of the relation 

between the geography of each country 

and the way of life of its people”’; 

secondly, they should ‘include suffi- 

cient information on the history of 

each people to give the student an un- 

derstanding of the elements that have 

shaped their way of life from its begin- 

nings ’’; thirdly, ‘‘ they should present 

the record of the relation of the ( differ- 
ent ) lands with the West’”’ and fourthly 

and finally, they should “give some 

attention to the outstanding achieve- 

ments and contributions of various 

oriental peoples to the world.”’ But 
more than the text-books it is the 

teachers—assisted by the press, that 

platform, pulpit and polling-booth,— 

who have themselves first to be imbued 

with the truth of the spiritual concept 

of the unity of humanity. We say 

advisedly spiritual, for on no other 

basis is such a concept conceivable as 

well as cultivable. 



W. O. B.: A DEGREE FOR PARENTS 
(It is more important that parents should deserve, than that they should 

receive, respect, and many parents may lay to heart with profit some of the 

points made in this article by Dr. William H. Roberts. ‘“‘Crabbed age and 

youth cannot live together,’’ Shakespeare sang and many since have echoed. 

But Dr. Roberts points the way to peace between the generations. Children 

bring with them the heritage of their own past, drawn to those parents by old 

ties of feeling. Well for them, well for their parents, if the relationship is one 
of affectionate respect on the one side and helpful, understanding guidance on 

the other.—ED. |] 

» Some day the presidents of all our 

colleges and universities will address 

the parents of every graduating class 

in some such words as these: ‘‘ Upon 

you, the fathers and mothers of these 

young people to whom we have just 

granted the degree of Bachelor of 

Arts, in recognition of the vision, 

the devotion, the intelligent plan- 

ning, the sacrifice and the patient 

toil by which you have made their 

achievement possible, and in grati- 

tude for the service you have there- 

by rendered to our nation and to all 
humanity, we confer the degree....”’ 

“Just what degree the colleges and 

universities ought to award is rather 

difficult to say. Doctor of Philo- 

sophy, Doctor of Laws, ‘‘ Doctor ”’ of 

anything at all, seem rather absurd. 

Really none of the degrees in current 

use seems just the thing. 

We shall need, too, more than one 

degree. There will be many differ- 
ent levels of achievement to disting- 

uish and reward. And we must 

devise safeguards. Boys and girls 

sometimes fight their way to an 

education, success, and usefulness 

in spite of their parents. . These, 

however, are minor problems. 

In all seriousness, parenthood 7s 

an art. It would be easy to prove 

it the finest of all arts and the one 

we most desperately need today. To 

recognize it as such, to award high 

public honours for success in leading 

boys and girls into wholesome, use- 

ful, happy and beautiful manhood 

and womanhood, is one of the very 

first matters to which a really intelli- 

gent society will give serious atten- 
tion. 

Many children find in the new 

contacts and new experiences of 

college or ‘‘the world” only new 

reasons to respect the integrity and 

the sound judgment of their fathers 

and mothers. Young people from 

such homes are apt to express them- 

selves in some such fashion as this: 

“J used to think my folks were 

pretty hard on me. I didn’t see 

any reason or sense in some of the 

things they made me do, or wouldn’t 

let me do. But now that I’ve been 

away from them for a time, and have 

had a chance to look around a bit, 

and to compare them with other 

people, they look pretty good to me. 
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I’ve just about decided that they 

were pretty Wise Old Birds. ”’ 

Blessed indeed are those parents 

whose children, when they are grown 

to young manhood and woman- 

hood, rise up and call them Wise 

Old Birds. Verily no doctorate, nor 

any title that society can bestow, 

can be compared to it. 

When it comes to awarding de- 

grees, boys and girls are very nearly 

infallible. That is because they 

themselves are the degrees. Parents 

almost always receive exactly the 

degrees they deserve. There are 

rare exceptions; but we need not 

pause to discuss them here. 

The art of the parent today is 

essentially that of the salesman. 

It is hardly possible to emphasize 

this too strongly. Parents must 

“sell”? themselves, their standards 

and their ideals to their children. 

Fathers and mothers can no longer 

be merely judges or policemen. We 

cannot impose ideals on the young by 

force. Probably successful parents 

in all ages must have practised sales- 

manship, whether they were aware 

of it or not, whether they would 

have admitted it or not. Fine spir- 

itual qualities cannot be, and never 

could be, forced. Think of trying 

to beai love and respect into a child. 

They can only be earned and deserv- 

ed. And fortunately they can be 

earned and won. When they are 

really deserved, there is no need to 

demand them. They are yielded as 

freely and naturally as iron yields 

itself to the magnet. They are the 

unfailing response of young hearts 
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to the magnetic qualities of honesty, 

intelligence, fairness, honour and 

courage. 

Our fathers seem to have been 

superbly confident of their own wis- 

dom. We often envy them. But 

even as we envy them, we suspect 

that it was a colossal bluff. When 

we have tried to continue the bluff, 

the younger generation has promptly 

and irreverently called it. The ra- 

pidity with which it has wilted is 

evidence of how little real foundation 

it had. 

Parents today must fight for their 

children. Insinuating personalities 

and sinister interests, motivated by 

greed and skilled in all the tricks of 

suggestion and persuasion, are ex- 

ploiting the weaknesses of youth in 

every possible direction. To combat 

them, parents have only the weapons 

of the salesman. 

Parents who qualify as ‘“‘ Wise Old 

Birds’ study their children as an 

expert and enthusiastic salesman 

studies some ‘‘ difficult prospect ’’.or 

‘tough customer ”’ whose order he is 

particularly anxious to obtain. As 

just a human being, a man with 
rights to prize and defend, he may 

long to punch one of his ‘‘ prospects ”’ 

in the nose. Professional pride and 

economic interest, however, dictate 

a very different procedure. A true 

salesman holds his personal feelings 

in contempt, as annoying distrac- 

tions. He subordinates them ruth- 

lessly to the one aim of persuading 

his prospect to sign onthe dotted 
line. 

To sell themselves and their ideals, 
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parents must practise a discipline of 

their feelings and emotions even 

more strenuous. A difficult child is 

simply a problem to be studied and 

solved. Anger, horror, shock, are 

not only futile. They are apt to 

be positively ruinous. Weakness, 

cowardice, dishonesty, indecision are 

nearly if not quite as bad. 

The worst people in the world 

to bring up children, a cynic has 

remarked, are their parents. This 

is what young people term ‘‘a wise 

crack.”’ But it does serve to call 
attention to the fact that the 

relationship between parents and 

children is highly emotional. Object- 
ivity, like all fine qualities, is difficult 

and rare. Only the most strenuous 

effort, the utmost determination and 

the complete surrender of self can 

prevent emotions from confusing 

judgment at the very times when 

clear thinking is most imperative. 

A college girl awoke with a start 

one night to find her room-mate 

standing in front of an open window. 

“What are you doing there ?” 
she asked. 

“T’m trying to get up courage to 

jump out and kill myself, ’’ was the 

reply. 

With some difficulty the would-be 

suicide was persuaded to return to 

bed. In the morning she had no 

recollection of the incident. 

To a psychologist she readily 

confessed an intense bitterness 

against her father. With it all, 

though, was a measure of admiration 

and affection. 
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“There are times when I could 

put arsenic in his soup,’’ she declared. 

‘* But I think it would kill me, if I 

ever should see his pride broken. ”’ 

A discreet inquiry brought out 

the fact that the father was a highly 

respected and exceptionally success- 

ful teacher in a large city high 

His principal wrote of him, 
‘““ He has been very helpful to many 

boys and not a few girls. ”’ 

Other boys and girls, plainly, were 

problems to him. He could view 

their troubles objectively and con- 

centrate his very superior abilities 

upon the task of relieving them. 

His own daughter he had driven to 

thoughts of murder and_ suicide. 

Confused by the intense and conflict- 

ing emotions that her difficulties 

aroused—most of her troubles were 

really very trifling—he fell back 

upon the crudest methods of repres- 

sion and bullying. 

‘‘T know I ought to be firmer with 

Bobby,’’ Mother admits, “but I 

can’t deny him anything. I love 

him so.”’ Father may fancy that 

he discerns in little Yvonne promise 

of beauty and vivacity that in his 

wife have already begun to fade. 

Or Father and Mother both may be 

determined that Marie shall make 

the family fortune in the movies, or 

that Willie shall become a famous 

and wealthy lawyer. 

The most frequent reason why 

parents fail is that they look upon 

their children principally as means 

to their own emotional satisfaction. 

The children are the helpless victims 

of adult emotions. They cannot 
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fight back. Often they do not know 

that they are being injured. _Irrita- 

tion, the gnawing consciousness of 

inferiority, the restlessness of un- 

realized ambitions, the hunger of 

thwarted love, all are focussed upon 

them. 

When Bobby misbehaves or Bar- 

bara fails to live up to our expecta- 

tions, we may feel disappointed, even 

pained, grieved, or alarmed. All 

those emotions are compatible with 

complete objectivity. But anger is 

evidence that we do not dare to face 

facts. Anger is an attempt to 

retrieve by brute force a situation 

which one feels unable—or at least 

reluctant—to handle intelligently. 

It is a stupid protest against 

the suggestion of inadequacy and 

inferiority. 

An objective attitude will ensure 

respect for the child as a personality. 
Kahlil Gibran reminds us in The 

Prophet :— 

Your children are not your children. 

They are the sons and daughters of 

Life’s longing for itself. 

They come through you, but not 

from you, 

And though they are with you yet 

they belong not to you. 

You may give them your love but 

not your thoughts, 

For they have their own thoughts. 

You may house their bodies but not 
their souls, 

For their souls dwell in the house of 

to-morrow, 

which you cannot visit, not even in 

your dreams. 

You may strive to be like them, but 

seek not to make them like you. 
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For Life goes not backward nor 

tarries with yesterday. 

A very wise mother said, ‘‘ I hope 

we shall always be as polite to our 

child as we would be to the Pres- 

ident of the United States, if he 

were a guest in our home.’’ Con- 

fucius made a similar remark some 

thousands of years ago. 

The ideal is fine and worthy, even 

if it is difficult to realize. The little 

President must sometimes be put to 

bed in spite of his vehement protests. 

Only the very cleverest parents can 

get along entirely without punish- 

ments. But even in such trying 

situations it is possible to treat chil- 

dren with dignity and courtesy. 

If in moments of vexation we tell 

a child that he is naughty, mean, or 

vile, we should pray that he may 

think we are lying. That is bad 

enough, to be sure; but to believe 

us would be even worse. 

It ought to be no harder to 

‘““adolesce ’’—the word is not in the 

dictionaries but there ought to be 

such a word—than to grow perma- 

nent teeth. If parents have laid in 

early childhood a firm foundation of 

mutual trust, respect and affection, 

the problems of youth will not prove 

insoluble. When rebellion, conflict 

and unhappiness occur, it is almost 

always possible to trace their roots 

to vicious attitudes and habits form- 
ed in early years. 

Particularly during adolescence 

parents must brace themselves to 
maintain a fine, high objectivity. 

Youth demands reasons and intellec- 

tual fellowship. The final obliga- 
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tion—and the richest privilege—of 

fathers and mothers is to equip their 

boys and girls with sane standards of 

value, with sensible moral ideals and 

with religious beliefs that will com- 

mand respect after they have been 

exposed to criticism and testing. 

A college boy threatened to expose 

a professor as a ‘‘ Higher Critic’’ 

because that luckless pedagogue had 

chanced to remark that the New 

Testament was originally written in 

Greek ! When the boy was finally 
convinced that the English text was 

not ‘‘ verbally inspired ”’ his ‘‘faith”’ 

was shattered. He was plunged 

into misery and months of weary 

groping. 

“My parents never allowed me to 

read the newspapers,’ a girl about 

to graduate told the same professor 

—in the year 1932! ‘‘ Now that I 

am of age, I suppose I could read 

them ; but I don’t want to.” 

What degrees do parents deserve 

who are responsible for such train- 
ing? And who is really to blame, 

when young people “lose their 

religion ’’ at College ? 

But let us sketch a happier train- 

ing. Must we imagine it merely? 

Or are there really such homes ? 

There, every serious and sincere 
question is welcomed and frankly 
answered, or at least discussed. 
Father and Mother are not merely 
willing, they are eager, to explain— 

of course, at suitable times—the 

reasons for their demands or the 

grounds for their beliefs. 

With no dismay and no attempt 

to conceal the fact, they admit that 
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many men and women hold very 

different beliefs and act according to 

very different standards. Such men 

and women are not necessarily either 

wicked or stupid. Many of them, 

Father and Mother will gladly grant, 

are at least as honest and intelligent 

as themselves. 

_ Even Bolsheviki, the children will 

learn, are human beings. Com- - 

munists, however serious their errors 

may be, are often men and women 

of keen intelligence and lofty ideal- 

ism. Thinking men and women the 

world over must take account of 

their ideas. No system of thought 

that has produced the results we 

witness in Russia today can be either 
wholly false or wholly true. 

When high-school Harry an- 

nounces that he no longer is sure of 

God, the news will cause less con- 

sternation than if he had expressed 

a doubt that three times seven equals 
twenty-one. That would really be 

a serious matter. IJt would indicate 

a blindness to numerical relation- 

ships that might be good ground for 

serious alarm. In doubting the 

existence of God, on the other hand, 

Harry is only passing through one 

of the normal stages of growth—like 

his first shave or his first ‘‘ date.” 

Parents who are as sure of God 

themselves as they are of the 

multiplication tables will be as con- 

fident of the final outcome of Harry’s 

religious questionings as they would 

be of his arithmetical investigations. 

Parents and children, of course, 

cannot always see alike. After 

every effort has been made to reach 
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an agreement, differences of opinion 

will remain. Then Wise Old Birds 

will quietly point out that society 

places responsibility very definitely 

upon them. Some day, and very 

soon, the children will be obliged to 

decide for themselves. For the 

present they must submit. 

Like the man who appealed 

successfully ‘‘from Philip drunk to 

Philip sober,’’ wise parents regard 

the exercise of their authority, on 

the rare occasions when that is 

inescapable, as an appeal from the 

child drunk with immature emotion 

to the child sobered by wider expe- 

rience and cool reflection. In the 

days to come, new evidence may 

come to light that will bring them 

to agreement one way or the other. 

Even if they must continue to differ, 

that need not diminish the love and 

respect of each for the other. 

Such utter honesty is fearless and 

selfless. Indeed it can be fearless 

only because it is selfless. In such 

an atmosphere children can scarcely 

fail to develop quiet, well-founded 

convictions which are yet open-eyed 

to the whole range of fact and 
~ possibility. 

In college life, it will be no news 

to them that the world is full of 

conflicting moral standards. They 

will have been aware of that from 

their earliest years. They will know 
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that actions are right or wrong not 

for any occult or mysterious or 

arbitrary reason, but simply because 

they give rise to happiness or misery. 

They will have chosen their own 

standards, not by any compulsion 

either of fear or loyalty, but because 

they have thought things through 

and have deliberately appraised the 

outcome of possible lines of action. 

Confronting the bewildering claims 

of innumerable religions and the 

antagonism to any religion at all, 

they will not be dismayed. For 

that, too, will be an old story. They 

will see that every particular religion 

is an attempt to explain, defend, 

and intensify the faith in a Cosmic 

co-operation and the intuition of a 

Cosmic Splendour. These are not 

attitudes imposed upon man. They 

are the very mainspring of all human 

striving, the basis for human dignity, 

hope and joy. 

Such selfless honesty is difficult. 

But so are most of the fine things 

of life. Utter honesty and an intelli- 

gent grappling with life’s problems, 

nevertheless, are the price parents 

must pay, if they wish to deserve 

their children’s respect. The effort 

will not always succeed. It will 

never succeed wholly. But neither 

can it wholly fail. Just to make the 

effort is gain. 

WILLIAM H. ROBERTS 



THE WEST WITH INDIA TOWARDS 

REALITY ) 

[Dennis Gray Stoll, a sincere friend of East-West synthesis, has 

approached the subject in our pages from the angles of music and of art. Here 

he takes the philosophical approach. It needs to be recognised that the Indian 

philosophy is not divorced from reality. It does, from the purely metaphysical 

stand-point, regard the objective universe as temporary illusion, Maya, but it 

is an objective Idealism that it teaches. It admits the experience of any plane 

to be a reality for the percipient beings whose consciousness is operating there. 

It is against the Western materialism which proclaims the objective the only real, 

that Mr. Stoll protests in this article, written shortly before the end of the war 

in Europe.—ED. | | 

The sixth-century Indian monk 

Bodhidharma dropped a plain per- 

fect pebble into the pool of the 

Chinese Emperor Leang Wu Ti, the 

ripples of which slowly spread to 

western shores, outcircling through 

the centuries to disturb a little the 

sands of European philosophy. 

“Save the Reality of the Spirit, ”’ 

he said simply, “‘ all is imaginary. ”’ 

Today the impression of his words 

is dim on Europe’s philosophical 

shores. Outside those who possess, 

as Blake did, the true creative 

faculty of ‘‘ double vision, ’’ an aware 

‘inner eye’’ capable of perceiving 

the spirit behind visible objects, few 

Western minds clearly realise the 

significance of ancient Indian ideas 
about Reality and Illusion. Still 

less are they prepared to accept the 

profounder existence of man’s self as 

integral to God, the Ultimate Real- 

ity, that such ideas imply. 

Too many progressive thinkers and 

poets of modern Europe are sceptical 

of seeing beyond what Blake called 

, “single vision.’”’ They use only the 

sensuous eye. They plume them- 

selves on having conquered subject- 

ivity in their thinking; on relying 

wholly upon sense common to all; 

and on having trained the eye of 

their intellects to the nice perception 

known as objective realism. The 

subjective intuitions of their great 
classical poets and the still older 

mystical experiences of the East, 

they ignore or dismiss, since they 

cannot reconcile these subjective 

phenomena with the Marxian, or 

other politico-scientific theories, to 

which they themselves cling with 

fanatical subjectivity. 

Rarely does even Christian aware- 

ness, nowadays, rise above the more 

frankly materialist ideologies. There 

has been a tragic failure to absorb 

the poetry and ethics of the Sermon 

on the Mount into the vision of 

contemporary European life. How 

many of those who profess themselves 
saved by the long-suffering and 

redeeming love of the crucified 
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Prince of Peace, still think, with 

Christendom racked by total war, 

that it is realistic or even ideally 

possible for the Archbishop of Canter- 

bury, let alone Mahatma Gandhi, to 

live up to the Sermon’s creative 

policy: ‘‘Love your enemies, do 

good to them which hate you....As 

ye would that men should do to you, 

do ye also to them likewise ”’ ? 

‘Modern man is building his New 

World Order on faith in the force of 

objective realism. Power politics 
for peace, and international propa- 

ganda of totalitarian shibboleths, 

are the gods in which he really puts 

his trust. Superficial thinking and 

expedient living : these are the dark 

illusions that are blinding him to 

the inward enlightened way of the 

Spirit. 

More and more, men are taking an 

objective mass-eyed view of their 

problems. They are afraid to venture 

alone towards Ultimate Reality 

through what seems to them (and 

rightly ) a personal world of self- 

deceiving perceptions. It is possible 

that in some future Objective Real- 

ist Utopia, the seeker after Truth 

will say: ‘‘Our First Minister of 

Facts is correctly informed about 

the non-existence of the soul. Seeing 

ourselves X-rayed objectively on the 

official films is the only sure way of 

knowing the truth.” Such cautious 

and vulgar priggery might, night- 

marishly enough, become the outer- 

most edge of the inquiring mind’s 

horizon ! 

If the necessarily limited range of 

the human eye as a sense-machine is 
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to be the ultimate censor of all the 

inner eye’s visions, there can be no 

culture or knowledge for man beyond 

the barest clever-animal perception. 

What prospect can there be for a 

free civilised human growth within 

an Objective Realist Utopia which 

denies the right to see, as Blake put 

it, through the eye and beyond it? 

Both true science and poetry are 

dead for the creature with “no 

better light than his perishing mortal 

eves: 

The whole man cannot live by 

‘single vision ’’ alone. He must be 

free to fulfil his longing to realise 

the Infinite within him. Free to 

achieve the ultimate human expe- 

rience—the Immortality of Man 

Redeemed, merged with the Real. 

Although the average thinking 

modern European habitually mis- 

takes the actual for the Real, he has 

not reached such a sad pass that he 

can accept only the things he 

actually sees as reality. When he 

reads of distant objects in trust- 

worthy books and reputable news- 

papers, he accepts the unseen also. 

But his vision of reality does not 

usually go beyond what could be 

perceptible to eye-sense. This is a 

serious limitation. 

It is particularly obvious to those 

of us who live in England at war, 

that the influence of things not 

visible to us is enormous. The 

unseen rocket-bomb about to be 

discharged from Germany is of more 

concern than the gnat which we can 

see buzzing about our room. The 

life of everyone, whether we like it 



1945 | 

or not, is influenced more by the 
invisible than the visible. The 
influence of the whole universe is 
greater than the part that we survey. 

Most of us go so far, with happy 

objectivity, but we are reluctant to 

follow the argument further. We 

perhaps allow ourselves sufficient 

freedom of subjective thought to 

admit the possible influence of stars 

and planets, both seen and unseen, 

on our existence on earth. We may 

credit the influence of an unseen 

God on our moral and spiritual 

growth. But usually our minds grow 

uncomfortable at this point. Object- 
ive common-sense, the supreme 

dictator in the West, pulls us up 
short in our philosophy and limits 

our acceptance of reality to the small 

material world in which we have 

our physical being. 

Sometimes, in moments of con- 

templative exaltation, we dare to 

look beyond. We forget our sen- 

suous eye and the dictatorship of 

common-sense, and gaze at a higher 

Reality for an instant with the inner 

eye of the soul. And in some inex- 

plicable way the stars of God seem 

less remote. 

A Hindu would tell us that, in 

such moments, we have temporarily 

released ourselves from Maya, which 

is sense-perceived Illusion. Like St. 

Augustine, we have felt that: ‘“‘ Thou 

being my guide, I entered and 

beheld with the eye of my soul, 
above my mind, the light unchange- 

able.’’ Common-sense, however, 

would have us deny those supersen- 

suous experiences that rise ‘ above 
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the mind.” It warns us to shun 

the poets and the mystics, who claim 
to have seen through the lower con- 

ceptions of reality to the higher 

Reality of the Spirit. Common- 

sense looks down its nose at man’s 

spiritual aspirations; and, in con- 

sequence, it seldom sees more than 

_ its boots objectively planted on the 

earth. 

Are we of the West yet too 

young in philosophy to appreciate 

the absurdity of trying to achieve 

purely objective, vision ¢ Our cock- 

sure common-sense makes most of 
us content to régard a spade as a 
spade, and nothing more. With 

solemn matter-of-factness, the ob- 

jective realists assure us that the 

value of a spade begins and ends 

with its utility and earning power. 

Mother India smiles and folds her 

hands in her lap with the deep 

maternal awareness of an aged cul- 

ture that knows better. She has 

learnt to regard a spade as something 

more than an agricultural implement 

having economic value. For her it 

is an integral part of her whole 

creative culture, a gift from the 

Holy Womb of God to be kept holy. 

It is a spiritual symbol ltke the sotl 

from which the soul of India has 
grown up. She does not forget the 

sacred tree and the iron mine from 

which the spade was made, nor the 

rivers that watered the roots of the 

tree, nor the trees whose death made 

the mine. 

Her Hindu peasant sons, she 

hopes, will delight in turning the 

earth with God’s miracle of a spade, 
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as poets delight in transforming the 

mind with a poem. Even the illiter- 

ate see in the tool a manifestation 

of Spirit, and on occasion adorn 

it with religious garlands. An ob- 

jective realist might call this form 

of worship idolatry. The Hindu 

might retort, with better reason, that 

it only seems so to common-sense, 

but that in the light of good sense it 

appears as reverence for Spirit. 

In the West we are far too inclin- 

ed to judge others in the court of 

our objective illusions, from our im- 

perfect common-sensical point of 

view. An old Brahmin philosopher, 

with an immense sense of fun, once 

made a list of a thousand illusions, 

all apparently true from different 

outlooks, that could be held about 

an ordinary banyan tree. To an Es- 

kimo, he pointed out, it would seem 

a fairly efficient substitute for an 

ice-igloo. To a circus monkey, a 

jungly gymnasium of ropes and 

trapezes. Toa hungry caterpillar, a 

delicious leafy meal. To a bird, a 

nesting site and a limitless choice of 

perches. To a worm, a most desir- 

able rooty bit of earth for tunneling. 

To the cold man with an axe, it 

would mean warmth. To the car- 

penter, a possible piece of furniture. 

There are, indeed, myriad worlds of 

illusion that men and animals can 

create around the same object. 

Therefore, concludes the Hindu 

sage, know Illusion for what it is, 

and seek Ultimate Reality. In Ul- 

timate Reality the human soul 

identifies itself with the Supreme 
Soul, and is absorbed as light is by 
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greater light. Though man’s spirit 

may pass through many reincarna- 

tions of seeming—hellish, subhuman, 

human and celestial—in the end he 

will attain release from Illusion in 

Reality. 

This is a lofty conception of human 

destiny. Objective common-sense 

would never lead us to it. Even 

with the aid of modern scientific 

intelligence, common-sense presents 

man’s lot in depressing terms. He 

is at best a biological incident, de- 

pendent on and entailing certain 

chemical and cellular activity. A 

poor substitute for the Biblical poet’s: 

‘‘So God created man in His own 

image ’’; or for the subjective Hindu 

affirmation that man belongs to the 

Real, and the Real is mirrored in 

him. 

Man, by following his deepest and 

most sincere intuitions, is more 

likely to fulfil his destiny in Reality 

than if he chains his soul as a slave 

to the galley of objective ideologies 

and common-sense. To surrender 

to the soul’s craving for inner 

truthfulness is morally more heroic 

than to stifle the voice of awareness 

at the bidding of expedient social- 

revolutionary theories, however 

necessary a veal social revolution 

may be. The man who consistently 

strives to be true to the highest 

aspirations of his spiritual vision is 

helping to reshape society on the 

soundest lines possible to him. His 

immediate fate in an Objective 

Realist Utopia may be anything 

from a coercive term of imprisonment 

to crucifixion. But to know the 
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supreme freedom of mind and soul, 

to be released from the absurd 

illusion of liberty under any Cesar— 

such are experiences which not only 

he, but ultimately the whole world 

will undergo. 

“ Lead me from the unreal to the 

Real; lead me from darkness to 

light; lead me from death to im-. 

mortality. ’’ That is the enlightened 

prayer of the Hindu Upanishads. 
‘We of the West should cherish it as 

a precious thing, recognising it as 

an expression of faith complement- 
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ary to Our Christian Lord’s Prayer. 

May not the way of the West 
towards Reality be made more ten- 

able and sure in the quiet company 

of the Indian intuitive thinkers, 

intellectual descendants of those who 

gave noble birth to the Upanishads ? 

It is a difficult journey from objective 

common-sense to subjective good 

sense. Let us join our minds with 

those of India’s wise men and women, 

older in experience and maturer in 

humility than we, and go forward 
as friends together. 

DENNIS GRAY STOLL 

WELFARE SCHEMES AND VILLAGERS 

In the past many a scheme for en- 
suring the all-round welfare of the 
villagers of India has come to grief 

because those who were to be the 

beneficiaries thereof did not show suffi- 

cient intelligent interest in the proposed 

project. It is, no doubt, true, though 

sad, that illiteracy is at the root of 

their apathy. But nobody can deny 

that this handicap can be overcome, 

at least partly, by proper propaganda 

of an educative kind. To-day, once 

again, when the post-war plans for 

rural rehabilitation are about to be 
implemented, a similar situation has 

arisen. To meet it, therefore, The 

Rural India for November 1945 makes 

an excellent suggestion editorially ‘‘ to 

the vast fraternity of constructive 

workers all over the country to come 

together and start an All-India organisa- 
tion to educate public opinion on 
problems of planning and social secur- 

ity in the country.” Its object will 

be to provide, incidentally, also a 

nucleus for individuals and institutions 

engaged in nation-building activities 
and spread all over India ‘for ex- 

change and clarification of ideas.” 
Such an organisation will be indeed full 

of far-reaching possibilities provided it 

is kept immune from the “ paralysing 

influence of politics,’’ for often these 

are both sectarian and schismatic. 



ORPHISM AND CHRISTIANITY 

[ The student of comparative religion will find nothing surprising in the 

resemblances, so interestingly brought out by Mr. George Godwin in this 

article, between Orphism and Pauline Christianity. All religions, as Mr. 

Godwin concedes for most, “have a family resemblance, ’’ but it is only 

necessary to contrast the later ritualistic forms of all with the lofty teachings of 

their respective prophets to see that we have in their development not a rise 

from humble beginnings but, instead, a retrogression in every case from a higher 

formulation of truth.—ED. | 

_ Orphism, and the doctrine of after- 

life punishment for sin and reward 

for virtue; Orphism, with its ini- 

tiatory rites and its monopolistic 

priesthood, is a mystery cult with a 

good deal in common with Christian- 

ity. Most optimistic Christians an- 

ticipate after-life conditions similar 

to those hoped for by the believer 

in Orpheus. Most Christians, again, 

uphold the orders of the priesthood 

as exclusive, and regard ritual (¢.g., 

communion ) as an essential element 

of religion. 

The Orphic cult centred about the 

geography of this celestial region, its 

priests claiming knowledge of it in 

much the same circumstantial man- 

ner as a Welsh Baptist or a Catholic 

priest. The cult came out of the 

Homeric legend of Orpheus, a peo- 

ple’s mystery religion that flourished 

alongside the State religion of many 

lightly-accepted gods. 

In the Orphic cult, indeed, the 

conception of the after-life and of 

the subsequent migrations of the 

soul, were mysteries to be pro- 

pounded exclusively by the priest- 
hood. Indeed, a successful passage 
past the White Cypress and the Lake 

of Memory could be negotiated only 

by those who had had the prescience 

to secure the necessary directions 

while yet alive from those who alone 

could impart them. 

The notion that the dead possess 

power to injure, unless buried with 

appropriate ceremonial, played also 

a part in the Greek mystery religion; 

but it was, at the same time, deeply 

engrained in the racial consciousness, 

even as it persists to this day among 

primitives, which term may be read 

as including Christians, who go fur- 

ther and stipulate for consecrated 
burial-grounds. 

Without knowledge of this fact;at 

is scarcely possible to understand the 

central idea of Sophocles’ Antigone. 

Why, the reader unaware of this 

prevalent attitude to the unburied 
dead, must enquire, all this pother 

about the unburied Polynices? It 

is when we know that the unburied 

hero is both reproach and menace 

to the living that the theme of the 

tragedy becomes understandable. 

As to the Orphic conception of the 

after-life, that, too, is only fully to 

be understood by reference to super- 

stitions going back to remotest times. 
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It is essentially the notion of a child, 

and it descends to us from the child- 

hood of our race. 
This notion of the after-world, we 

find set out in Plato’s Republic where, 

in addition to descriptions of the 

fine banquets of the dead, we have, 

from Er, returned to life after ten 
days’ burial, a description of affairs 

in the Underworld. 

And Plato tells also how various 

of the great of this earth chose what 

manner of life should be theirs after 
death at the direction of the Daugh- 

ter of Necessity. 

We thus learn, also from The 

Republic, that Orpheus elected the 

life of a swan because, having been 

put to death by the women of Les- 
bos, he preferred to undergo further 

rebirths in the form of some other 

species. Plato, who drew upon 

Orphic material here, draws upon it 

also for his detailed descriptions of 

the after-life as set forth in the 

Gorgias and Phado. The first tells 
us much of the judges, the latter 

much of the judgment and the 

judged. It is evident that Plato 

was quite familiar with the Orphic 

teaching, evident, too, that it colour- 

ed his ideas. 
A side-light on the contemporary 

repercussions of the cult when used 

by the writer of comedies is pro- 

vided by the Frogs of Aristophanes 
where, though the playwright is 

mainly concerned to poke fun at 

#Eschylus and Euripides in_ the 

Under-world, he does, in fact, de- 

scribe the after-life in terms of the 
Orphic mysteries, using for this 
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purpose a Chorus of Initiates who 

are inheritors of eternal bliss. 

The filtration of Orphic teaching 

coloured also the mind and philo- 
sophy of Pythagoras, the meaning of 

whose name is Mouthpiece of Delphi. 
He taught, precisely as did the 

Orphic priests, the migration of the 

_soul, with purification and initiation 

as the method of escaping the worst 

perils and discomforts of the journey 

through the Under-world. 

Would it be possible for ‘a well- 
educated man, five centuries later 

than Plato, living in Asia Minor 

where the Orphic cult still flourished 

under the Roman rule, to be without 

knowledge of the cult and to remain 

uninfluenced by it ? 

Paul was a native of Tarsus, and in 

that thriving town the god Sandan, 

an Orphic deity, was worshipped. 
In the centuries between, the Aris- 
totelian rationalistic view-point had 

vastly influenced the course of Greek 

philosophy ; but that, alongside that 

trend, the old superstitious cult of 

the mysteries persisted is evidenced 

by the survival of the cult. It is 
suggested by Vittoria Macchioro that 

the cult had long been the religion 

of the common people. 

In order to form an opinion of 

the part played by the Orphic myth 

and the Orphic cult in the develop- 

ment of Pauline Christianity, one 

must compare the original legend 

with the Christian teaching. 

In the legend Orpheus had married 

Eurydice, who trod upon a snake 

while fleeing from the ravisher, died 

and descended into the Underworld. 



458 

There Orpheus pursued her and in- 

duced Persephone to permit her to 

return to earth. The queen of the 

Underworld, however, imposed a 

condition: Eurydice must not look 

back on her upward way. But she 

does, and so fades back into the dark- 

ness of Hades. Orpheus, lamenting 

his love, no longer looks at women, 

an omission which brings upon him 

the venom of the Menads, who tear 

him to pieces, thereafter, in Milton’s 

words, casting his severed head 

“Down the swift Hebrus to the 

Lesbian shore. ”’ 

The story appears in another form 

as the legend of Dionysus Zagreus, 

son of Zeus and Persephone, who is 

killed by the Titans, who devour all 

save the heart which is restored to 

Zeus who swallows it and later en- 

genders a new Zagreus by Semele. 

The word Zagreus, according to Sir 

Paul Harvey, is barbarian and prob- 

ably means “‘ torn to pieces. ”’ 

These legends, or this composite 

legend, which you will, Macchioro 

equates with the Pauline Christ. 

The points in the myth which must 

be taken into consideration here are 

the following : 1. Zagreus is son of Zeus. 

2. The Titans kill him. 3. Zeus calls 

him back to life. 4. He takes him into 

heaven. 5. He gives him the kingdom. 
No one would deny that these points 

agree perfectly with the Pauline Christ, 

son of God, who was killed, resurrect- 

ed, ascended to heaven and received 

the kingdom. The only point of differ- 
ence is that Zagreus was torn to pieces 
and Christ was crucified. 

The same author proceeds to draw 
our attention to the parallelism of 
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the Orphic mysteries and the Pauline 

Christianity. It includes a shared 
belief in death, expiation and resur- 

rection ; of communion, or initiation, 

as the prescribed way to sanctity 

and salvation; the doctrine of the 

dual nature of man, the Orphic Titan 

blemish reappearing in the Christian 

teaching as original sin. ‘‘ The Or- 

phic is born through communion 

with Zagreus. The Christian is born 

again through communion with 

Christ. ”’ 

Last, there is the evidence of St. 

Paul’s vocabulary, full of words 

associated with the Orphic rites, the 

significance of which is clear.... 

When Freud advanced his theory 

of the Unconscious, much of the 

hostility aroused had its source in 

offended dignity, for Freud’s theory 

of human personality is unflattering. 

To be assured that, at its source, 

much of our behaviour pattern was 

moulded by the humblest aspects of 

life, was mortifying. So, too, the 

disclosure that throughout our lives 
our actions are seldom the result of 

the pure motives with which we 

would clothe them, but proceed from 

a complex into which self-interest 

and the ignoble play a part, was a 

humiliation. Yet it is now generally 

conceded that Freud told humanity 

what was, in the main, the hard and 

bitter truth. 

When religions come under the 

same sort of scrutiny it is with like 

results. All are shown to descend in 

direct line from humble beginnings, 

from the reactions of primitive man 
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to the mystery of existence and 
the riddle of his fate after death. 
Springing from like origins, most 

religions have a family resemblance. 

That Christianity, an amalgam of 
more than one cult older than itself, 
has taken a good deal from Orphism 
seems to be borne out by its ritual 
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and by its teaching concerning the 

Whether its central Fig- 

ure is some sort of embodiment of 

Orpheus or not, the similarity of a 

common fate shared by both is, to 

say the least, a curious historical 

coincidence.... Sn 

GEORGE GODWIN 

TECHNOCRACY AND TONIC OF FAITH 

Whether the atomic bomb and the 
pilotless plane have proved the tri- 
umph of technocracy in the present 

agé or its tyranny will depend on 

the way one looks at their achieve- 
ments. They have, however, done at 

least one great good: they have made 

mankind sit up and ask, though as 
yet in bewilderment, ‘‘ Whither is the 

world going—to its doom or to the door 

opening on a brighter and better era 
of integral human life?’’ Now, at 
this crisis, quite an appreciable number 
of people are in a mood to try and 

tread once more the path of faith— 

faith in the truth of the Brotherhood of 

Man. And so they are saying to one 
another, ‘‘ Why not let us live together 

in peace and thus be free from the 

possibilities and perils of war?”’ But 
this faith in fraternity must be backed 

up with works, not only of the institu- 

tions and organisations like the United 
Nations Organisation—for they are but 

spades as Lord Robert Cecil said to his 
brother in respect of the League of Na- 

tions, adding, ‘‘ Does a spade work ?”’ 

—but of the individuals. But all this 

presupposes that the individual has 

greater faith in the Spirit than in the 
gadgets of science. Has he then this 
faith ‘‘ which moves mountains’’? If 

not, he may perhaps still need another 

exhibition of atomic energy, with its 

heavy toll of damage, devastation and 

death, to convince him that man is a 

spiritual entity, and not a rhinecores 
or robot ! 



THE INNER VISION 

( The limitations of the senses for observing even physical phenomena are 

obvious. Even when supplemented by the powerful adjuncts which modern 

science puts at man’s disposal, the senses fall far short of covering even the 

material field. ‘To make of Science an integral whole necessitates the study 

of spiritual and psychic as well as physical Nature. And that in turn demands 

the development of the higher, inner faculties of which Mr. Laurence E. Moore 

writes intuitionally here.—ED. | 

As I was seated in my garden this 

_ evening I was struck forcibly by an 

overwhelming impression of the 

limitation of the human sense of 

sight. Suddenly it seemed to me 

that I was a prisoner in some cell 

peering out eagerly upon the earth 

denied to me, through the restricted 

view of two round windows. Sitting 

still in my chair, how little could I 

really see of all that was going on 

around me. Apart from the small 

section of the garden immediately 

in front of me, with its trees and its 

flower beds, I could not see anything 

to either side or behind me, above 

or belowme. I was powerfully seized 

with a yearning for a better sense 

of sight which would be at once all- 

embracing ; which would enable me 

to be fully aware at one moment of 

all that was to be seen, without the 
necessity for the present process of 

swinging around and bringing the 

seeing apparatus to bear upon diff- 

erent objects, while sight and aware- 

ness is lost of those which have 

necessarily been put out of focus. 

What a fuss we make about this 

sense of sight, and yet, really, what a 

very unsatisfactory vehicle it is for 

humanity, wherewith to appreciate 

or even understand in the least the 

infinite wonders of the universe. Is 

it not, perhaps, an unspoken sense 

of dissatisfaction with human sight 

which has continually impelled poet, 

artist, philosopher and true relig- 

ionist to search for a better? Thus, 

the poet reaches far out into realms 

which he sees clearly himself, but 

which are not in the least apparent 

to the ordinary run of mortals and 

what he sees there he endeavours to 

put into human words. Unfor- 

tunately, due to the limitations of 

the medium in which he has to 

express himself, he is rarely able to 

convey the full extent of his expe- 

rience to others. Nevertheless it: is 

truly remarkable how much of his 

vision has been conveyed to us 

through the grand poetry we do 

possess. We can take up any great 

poetic work of a visionary nature, 

and if we are in tune with the mood 

we shall be able to free ourselves for 

awhile from the limitations of our 

human sense of sight, and wander 

away with the poet into the glorious 

views he sees. 

With the artist in colour it is the 

same. He does not portray upon 

his canvas what he sees with his 
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human sight. As the artist stands 
before his subject he is transmuted, 
disembodied, freed for the moment 
from the limitations of his human 

senses ; he is possessed of a power 

greater than himself which lifts his 

consciousness of the object above the 

terms of the material, in a degree, 

until he sees it depicted in terms of 
thought, and in that realm he finds 

and selects the colours which match 

the vision he seesin his mind. How 

often has he turned from his canvas 

in disgust, disheartened by the 

lamentable failure of his human 

pigments even to approach a satis- 

factory portrayal of the magnificent 

views he sees. Yet, as he is a crea- 

tive artist, that mood of despond- 

ency will pass and he will once more 

return to the task of interpreting to 

mankind the visions of his mother- 

world. 

The philosopher and the religion- 

ist, working with the medium of 

words, are faced with a similar prob- 

lem. How to convey clearly in 
their medium the ideas which they 

see and feel themselves? What 

remarkable worlds men have lived 

in since the beginning of history. 

Shall we ever approach to a glimpse 

in our own vision and feelings of 

what Plato saw, and Buddha and 

Jesus Christ? What these vision- 

aries saw was most certainly divorc- 

ed from the human sense of sight. 

They reached out into spheres of 

experience far removed from the 

round of material existence and in 

those spheres they found a power 

and a peace, a joy and a pure bliss 
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which are not to be compared to 

anything we can experience in the 

realm of human sight. Surely, the 

greatest indictment which can be 

brought against our human sense of 

seeing is the fact that it has never 

enabled men to see their God! And 

yet, the great religionists, breaking 

away from the limitations of human 

"sense, saw their God and from that 

vision drew great power. 

How temporary and unsatisfactory 

a sense is human sight. Had men 

never felt a legitimate dissatisfaction 

with things as they saw them 

through their eyes, they would never 

have aspired to, wider and different 

spheres of vision beyond the limita- 

tions of material sense, and the 

world would not have progressed 

beyond the dark ages of ‘‘ chaos and 

old night.” The poet Milton had 

lost his human sight, but he had 

not lost his visionary power and, in 

consequence, we can today be exalt- 

ed by the magnificent conceptions 

of Paradise Lost. Which has proved 

more permanent in power and in- 

fluence? Miulton’s human sense of 

sight or, when that had faded, the 

power of a higher vision which came 

to him and enabled him to give to 

us, for all time, his exalted views of 

life and of the universe? We can 

sit in our gardens in the evening, 

peering through our little prison 

windows, and rejoice in the beauty 

of the flowers and the green of tree 

and foliage. But in time this trans- 

itory sense of sight will fade and 

then what shall we do? When the 

gaoler draws us away from the 

eae 
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windows and puts up the shutters 

and solid darkness fills our cell, shall 

we be able to say and to rejoice with 

all the great visionaries, that we 
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have so developed our inner, spir- 

itua! sense of sight that we have 

light in ourselves, and that that 

light is not darkness ! | 

LAURENCE E. MOorE 

THE ARTS AND THE PEOPLE 

“Man lives by faith—of some kind of 

spiritual values which can be measured 

neither by the red-tape of official nor 

by the skeleton figures of the statistic- 
ian. At long last, however, during 

the war, this obvious truth appears to 

have been realized by the governments 

of several countries. For instance, the 

British Exchequer voted a few hundred 

thousand pounds, ‘‘to encouraging 

knowledge, understanding, practice 

and enjoyment of the arts under war 

conditions.”’ And their investment 

yielded rich dividends, indeed, though 

invisible, in relieving considerably the 

ceaseless strain and stress of the war 

on the fighting forces and the factory 

workers by giving them the wholesome 

bread of beauty, called the arts, that 

is, by entertaining them to periodical 

music programme, art exhibitions and 

dramatic performances. Having thus 

witnessed the tonicsome effect of the 

arts on the people, the British Gov- 

ernment is now happily carrying the 

experiment into the post-war period. 

Recently they have established an 

organisation styled the Arts Council 
of Great Britain. Writing about it in 

Britain To-day for October 1945, Tho- 

mas Jones has described the Council’s 

modus operandi. The Council will be 
a small body of a dozen persons; there 

will be two Advisory Committees, and 

three expert panels for music, art and 

drama, their respective chairmen hay- 
ing members of the Council. All mem- 

bers of these bodies are unpaid. On 

the staff side there will be three full- 

time Directors for Music, Art and — 

Drama, respectively. The Council will 

work through existing organisations in 

the provinces, ‘‘upholding metropol- 

itan standards and local spontaneity. ” 
This co-operative attempt of Gov- 

ernment and the public is praiseworthy 

and is packed with far-reaching 
potentialities in maintaining the spirit- 

ual health of the people. As the 
writer observes :— 

The artist, always individual, often sensi- 

tive, sometimes vain, is the last person to be 

made a robot by any Government, but it is 

plain that without the directing aid of the 

State we cannot have his joyous work in 

widest commonalty spread. The union of 

artist and public has marked the great flower- 

ing periods of human history and may do so 

again. No public deserves more than the 

public of Great Britain to be given beauty 

for ashes and the oil of joy for mourning. 



ESOTERIC PHILOSOPHY AND 
« THE UNCONSCIOUS ” 

/ [ The problem of evil which Mr. Philip Howell considers here from the 

stand-point of the ancient Wisdom of the East vis-a-vis that of modern Western 

psycho-analytic theory, is a perennial challenge to theology. Could there be 

evil in a universe designed and formed and governed by God at once all-wise 

and good ? 

kingdom of self-conscious man. 

As Mr. Howell brings out vhere, there is no moral evil below the 

Human suffering is not an evil in itself but 

only the reaction from wrong choice, by which men learn at last to keep the 

harmony.—ED. ] 

The theological treatment of the 
problem of evil and the sense of sin 

have largely given place amongst 

thoughtful people to psychological 

and anthropological considerations. 

Racial and tribal elements are rec- 

ognized in the general make-up of 

human consciousness, and the un- 

iversal validity of symbology in 

analysing the ‘‘ unconscious ”’ is ac- 

cepted today by most schools of 

psychological practice. Is it pos- 

sible briefly to co-ordinate some of 

the factors that emerge from a sur- 

vey of the new approaches to this 

problem of unresolved conflicts ? 

‘The real evil,’’ it has been said 

by an Indian Sage, ‘‘ proceeds from 

human intelligence, and its origin 

rests entirely with reasoning man 

who dissociates himself from Nature. 

Humanity, then, alone is the true 

source of evil.’”’ That being so, we 

shall do well to give thought to the 

question in the light of some ideas 
that suggest themselves from a study 

of the esoteric philosophy. 

The three chief schools of psy- 
chological analysis ( Freud’s psycho- 

analysis, Jung’s analytical psy- 
chology, and Adler’s individual psy- 

chology ) all recognize the patholog- 

ical nature of the repressive elements 

in the ‘‘unconscious’’; but their 

modes of treatment differ widely, 
being founded in each case upon a 

particular approach to life on the 

part of the respective founders. The 

racial elements in the Freudian 

theory of sexuality, and the Adlerian 

preoccupation with the concept of 

power are of importance from this 
point of view, just as Dr. Jung’s 
democratic temperament, combined 

with his recognition that ‘‘ nature 

is aristocratic, and, what is even 

more, esoteric,’’ lead him to beware 

of prepossessions in his  psycho- 

therapeutic practice. But here we 

are concerned, not so much with the 

catharsis of the ‘‘ unconscious” as 

with its structure or contents. 

Between Freud's depiction of the 

‘unconscious’ as a ravening monster, 

whose appeasement has no ethical 

significance, Adler's ‘‘urge to power,” 

and Jung’s more reasonable ref- 

erence to it as something which is 
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morally and esthetically neutral, we 

have an agreeable choice. We shall 

have to guard against the ascription 

to the ‘“‘unconscious”’ of the rdle of 

waste-paper basket for elements dis- 

carded by the conscious mind, 

although we may observe certain 

‘features of post-racial experiences in 

Freud’s unconscious incest-fantasies 

associated with the psycho-analyt- 

ical phenomenon of “‘ transference. ”’ 

What is important, however, in 

connection with our subject is Jung’s 

allusion (in his Modern Man in 

Search of a Soul, 1936) to the mother 

symbol which often occurs in dreams, 

and as to which he writes: 

On the one hand it has been kept 

alive by the language, and on the other 

hand it is inherited with the structure 

of the psyche, and is therefore to be 

found in all times and among. all 

peoples. 

It is difficult to see what other 

meaning can be attached to the word 

‘inherited ’’ in this sentence than a 

racial inheritance of the psyche 

through the avenue of individual 

reincarnation under the law of karma. 

As if to enforce an interpretation of 

this order, Jung refers to the signif- 

icance of relatively fixed symbols 

in dream analysis by saying that 

“it is only through comparative 

studies in mythology, folklore, relig- 

ion and language, that we can 

determine these symbols in a scienti- 

fic way.’ We may demur to the 

absence or insufficiency of the effort 

to differentiate between what we 

may call the ‘‘ racial unconscious ’”’ 

and the “individual unconscious,” 

and the tendency to ignore the dual 

nature of mental activity; but we 

have to admit the general truth of 

the assertion that almost half our 

lives is passed in a more or less 

unconscious state, and that intellect- 

ual ideas, as such, have little in- 

fluence on conduct! 

Enough has been written in recent 

years to demonstrate the importance 

of anthropology endeavouring to 

forget its metrical prejudices, and to 

revert to its wider definition as the 

science of man in relation to mind, 

evolution, race, and environment, 

as well as body. To this end, the 

psychological study of the ‘‘ uncon- 

scious ’’ is of supreme value in any 

anthropological estimate of ‘‘ man’s 

estate,’’ just as it is being appreciat- 

ed in modern psychotherapy that 

there are unconscious metaphysical 

elements in the invasion of dreams 

by mythological images. It is in 

this field that we may find firm 

ground for disputing the claim of 

such an eminent archeologist as 

Professor V. Gordon Childe, that the 

‘‘ distinctive achievements of civiliz- 

ations that differentiate them from 

barbarism are the invention of writ- 

ing and the elaboration of exact sci- 

ences ' (What Happened in History, 

1942). It would probably be truer 

to say (in these Years of Grace!) 

that these very achievements are 

the means by which civilizations are 

being plunged back into barbarism! 

We hear far too much of the instine- 

tive mind of primitive man, whose 

attribution of causality to invisible 

forces is an affront to a modern 
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science which believes that it has 
eliminated ‘“‘invasions’’ of unknown 

causation from its inflexible se- 

quences in the physical world. Al- 

though Dr. Jung speaks of ‘‘ archaic 

man,’ and thus lays his offering 

upon the altar of Darwinism, yet 

he perceives clearly that primitive 
man’s psychical activities are essen- 

tially the same as our own, his 

primary assumptions only being diff- 
erent. It is true that he views the 

human psyche as ‘‘a product of 

evolution which, when followed up 
to its origins, shows countless archaic 

traits’’; but he ventures into a less 

acknowledged field of psychological 

theory when he asserts :— 

Since the human body is built up by 
inheritance out of a number of Men- 
delian units, it does not seem altogether 
out of the question that the human 
psyche is similarly put together. 

As it stands, the statement needs 

clarification, particularly in the im- 

plied transference of hereditary fac- 
tors to the growth of the human 

psyche. 
hint here, not only of the polygenetic 

origin of human species, but also 

of the hierarchical constitution of 
septenary-principled man. An un- 

recognized influence, too, is the 

cyclical law in its application to the 
rise and fall of civilizations, with 

particular reference to antediluvian 
traditions and vestiges. We are 

told, also, that there are ‘“‘ god- 

informed men” and lower human 

creatures (The Secret Doctrine, Il, 

421 f.n.), unrelated to the theory of 

lineal evolution from primitive to 
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analysis. 

Still, there is more than a 

405 

modern man. 

Indeed, we are led to believe that 

modern psychological theory and 

practice are more and more inclined 

to the opinion that the idea of psy- 

chic reality is the most important 
achievement of modern psychology, 

and to understand (with Dr. Jung) 

““that psychic suffering is not a de- 
finitely localized, sharply delimited 

phenomenon, but rather the symp- 

tom of a wrong attitude assumed 

by the total personality.’’ In this 

sense, there is obvious pragmatical 

value in accepting interpretation as 

the important element in dream 

It is not so readily seen 

that ‘‘a wrong attitude assumed by 

the total personality ’’ needs a more 

comprehensive philosophy of the 

soul than the hypotheses of modern 

Western psychology, which are based 

upon clinical experience with at times 

a mild dash of primitive mythology 

thrown in to season the dish! 

Enough has been said to suggest 

that the theory of the ‘‘ uncon- 

scious,’ which is the foms et origo of 

psychotherapy, has a wider mean- 

ing than is usually supposed. In- 

dividual and social repressions are 

not the whole story. Mythological 

and racial elements are acknowledg- 

ed in some quarters; but their 

acceptance is confined within the 

limits imposed by the conventional 

view of man as purely a product of 

natural evolution, with an origin 

going back some half million years, 

of which about five thousand years 

are all that can be associated with 

the development of what has been 
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called ‘‘civilized man.’’ In this 

respect the Western mind has de- 

monstrated its myopic quality, in its 

inability to free itself from the Jeho- 

vah fictions of its religious past. 

Our view of the ‘‘ unconscious, ”’ 

however, will be of quite another 

order if we proceed into the allegor- 

ical realm of the Ramayana epic, 
showing the struggle between Rama 

and Ravana, Good and Evil, White 

and Black Magic, Divine Forces and 

Cosmic Powers, with its atmosphere 

of the integrated human being, and 

its writ of ancient civilizations 

following the law of all growth. 

To so venture, we have to destroy 

that racial illusion which has kept 

the knowledge of earlier races from 

the majority of people. The sexual 

agents in the ‘‘unconscious’”’ will 

then be considered as something 

more than the personal proclivities 

of the patient in this life, circum- 

scribed by family, social, or infantile 

traits. Their pathological history 

will be seen to go back to modes of 

reproduction, and cultural conven- 

tions not now associated with human 

reproduction, and to a separation of 

male and female in remote ages, a 

faint echo of which is discoverable 

in the Genesis of the Christian Bible. 

Even so, these sexual factors with 

which so much of modern psycho- 

analytical theory and practice are 

obsessed, are only derivatives of a 

deeper polarity of Matter and Spirit 

—the inevitable struggle for life 

‘‘ between the two manifested Prin- 

ciples in Space and Time ’”’ :— 

There is no malum in se only the 
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shadow of light, without which light 

could have no existence, even in our 

perceptions. (The Secret Doctrine, I, 

413) 

Similarly with the interpretation 

of ‘fixed symbols” in dream a- 

nalysis. The comparative studies in 

mythology for which Dr. Jung 

pleads, will lead to more significant 

conclusions than are reached by a 

reference of representational features 

to the lispings of ‘‘ primitive man. ”’ 

Both Renouf and Max Miiller looked 

upon mythology as a disease which 

sprang up at a peculiar stage of 

human culture. A more modern 

treatment of the subject returns to 

antiquity, and regards symbols as 

embodying the religious and esoteric 

history of nations, past and present, 

the pictorial expression in allegory 

and symbol being substituted for 

the potency of the spoken word in 

narrative. The archaic symbolism 

of the world religions is an integral 

part of man’s inheritance, albeit an- 

thropomorphized under the influence 

of sacerdotalism in the course of 

time, but destined to be restored 

from the collective unconscious to 

its rightful place in a perfect system 

of science. The collective uncon- 

scious itself is but a crude symbol in 

part of the medieval concept of the 

‘astral light,’’ whose currents are 

those circulations in the universal 

ether which are the vehicle of the 

cyclical processes in the Kosmos pro- 

ducing periodic changes which affect 

earth and man. Only a realization 

of the importance of esoteric studies 

can fill the void which Dr. Jung 
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complains ‘‘ has marked the psychic 
insufficiency of Western culture as 

compared with that of the East ”’ :— 

Despite all the psychology we think 

we possess today [1933], the psyche 

is still infinitely more obscure to us 

than the visible surface of the body. 
The psyche is still a foreign, almost 

unexplored country of which we have 

only indirect knowledge ; it is indicated 
by conscious functions that are subject 

to almost endless possibilities of decep- 
tion. 

_ As for the progeny of conflict, 
the complexes so beloved of the 

psychotherapeutist, the fact that 

they have a certain degree of auton- 

omy points to the possibility that 

we have here the “elementals ”’ 

of the Kabbalist, those invisible 

“‘lives’’ that respond to and vivify 

every thought and feeling of incar- 

nate man. Equally, the ‘father 

complex ’’ may legitimately be con- 

sidered an unconscious rendering of 

at least three streams of thought 

now eliminated from the conscious 

mind, yet still active in the deeper 

recesses of our being. There is the 

transfiguration of the physical father 

into the tribal deity ; the conception 

in universal legend of Divine Instruc- 

tors of infant humanity, degraded 
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by efflux of time and the pernicious 
influence of Kal: Yug into a priestly 

tyranny imposed upon an ignorant 

humanity, however the priestly office 

may have been secularized ; and the 

personalization of the conflict in the 
human mind between sacred and 

profane love. Too often, also, those 

who are fond of indulging in moral 

judgements of others find themselves 

caught in the net of their own 

‘“‘unconscious,” and expire in psy- 

chological airlessness, created by 

their own separative sense of virtue. 

Maya will be dissipated by knowl- 

edge of Reality, not by clinical prob- 

ing of the psyche. Both death 

and life are illusions, and, if we 

agree with the analytical psycholo- 

gist in the desirability of dispelling 

illusions that impede adjustment to 

a wholesome life, we would venture 

to differ from him in the primary 

means to be adopted for the achieve- 

ment of this purpose. It is to the 

nature of soul-evolution and the 

operations of karma that we would 

direct the attention of the victim of 

our modern civilization, which is for- 

ever worshipping material success, 

irrespective of ethical considera- 

tions, as the goal of all human life. 

PHILIP HOWELL. 



ILLUSIVE MONEY 

[St. Paul is often misquoted as making money the scapegoat of the 

world’s ills. Not money but “the love of money”’ he called ‘‘the root of all 

evil,” and with justification if it be taken as the type of selfishness, from which 

indeed the woes of mankind spring. And it is really against the distorted 

modern sense of values, against modern banking and finance, that Mr. W. B. 

Bashyr Pickard inveighs in the following article, not against the present 

medium of exchange, innocent per se.—ED. | 

The accumulation of money, its 

division, subtraction, addition and, 

for a capitalistic age, its computation 

of interest, might be said to be a 

department of mathematics—an 

exact science. Yet for the human 

value and significance of money, how 

far are we from the exactness of 

science! We ascend the cloud; we 

dive the depth; we recline in hap- 

piness or grope in the dust, defying 

despair ; yet we find no true standard 

formoney. That hard mathematical 

monster laughs derisively at our 

efforts. to appraise his worth, or to 

dispense with his so readily despised 

Services. 

Let me, if I may, at least lay 

bare the sad incongruity, the hiatus 

between object and value. Then it 

might appear that humanity should 

rise up and dethrone money, purge 

the Augean stables of the centuries, 

put an end to the mockery of 

Mammon: for to behold and realize 

an evil engenders in human nature 

the desire to remove it. 

Now for the evil—I say not every 

phase of the evil, but let us make a 

beginning. What in reality, in the 

realm of true value is one hundred 

pounds? {fs it the superfluous hun- 

dred completing the third million of 

a multi-millionaire ? or does it repre- 

sent the life-and-death struggle of 

a family for the necessaries of exist- 

ence over the space of a year? 

Should this mockery be allowed to 

continue to frustrate human brother- 

hood ? 

But, so far, we have not received 

the answer to our question: ‘‘ What 

is one hundred pounds?” Is it the 

price of a postage stamp within a 

glass case? Is it the wages of 

degradation? Is it the spin of a 

coin or the speed of a horse ? a gift 

unto God ? or the price of corn for 

the sowing ? 

Surely it were time to unmask this 

Protean impostor, who towards 

humanity bears the same stolid face 

of one hundred pounds! 

Men see objects from different 

angles. Variety of vision and idio- 

syncrasy of eyesight produce diverg- 

ent impressions in the human mind. 

Therefore let us view the same 

question in a different ight. Let us 

put the question thus: Who can 

earn a thousand pounds? Are the 

thousands showering upon film stars 

humanity’s real answer to this 
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question? Does humanity in hard 

practical reality believe that films 

are of more value than, for instance, 

bread ? Does humanity in its heart 

approve the fabulous wealth of the 

film star and the scant payment to 

the tiller of the soil? If not, the 

rogue money is bamboozling the 

blindness of humanity. 

Were this not enough to raise the 

eyebrow of surprise in the indifferent 
and to rouse indignation in the un- 

_ derstanding heart, the matter may 

be taken a stage further and the 

elongated monstrosity of this evil 

thing made more apparent. 

By the insidious invention of in- 

terest upon money, it is possible not 

merely to receive a low wage fora 

good and valuable service and a high 

wage for an unnecessary or worthless 

service, but even to sit fast and re- 

ceive an income for no service what- 
soever, to command the best and to 

expend nothing but a superfluity, 

to loll through life upon the cushions 

of carelessness. Nay, yet more as- 

tounding even than this, the strange 

_ malignant spirit of interest may, 
after becoming a soothing magician 

exorcising the anxieties of everyday 

life, become a malicious menace, 

continuing to pour upon its helpless 

victim a stream of distressingly 
superfluous golden torments. 

Is this right? Are any of these 

things fundamentally right?’ Are 

they not in essence, in theory and 

in reality, desperately and disas- 

trously wrong? But who will set up 

a sluice gate over this raging torrent 

of rebellious wealth—a sluice-gate 
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to conserve a minimum for strug- 

gling, drudging humanity, a sluice 

gate to carry off the excess from 

the piled up—and still piling up, 

millions ? 

Money indeed has become a 
menace to humanity. The earth is 

fair and fruitful. Man has strength 

to labour. Heaven sends down a 

bountiful provision: but what do 

we find? Starvation and workless 

worry jostling against  kill-time 

luxury, while over all drone the 

dragons of armaments. | 

Out of this darkness a light must 

shine. If the blind monster money 
were dethroned, were brought into 

subjection by reason and good-will, 

who knows but even yet an age of 

peaceful sanity and contented pro- 

gress might securely and finally pre- 

vail over a liberated humanity ? 

Now it may be said: ‘“‘ You have 

pointed out some obvious anomalies 

and some well-known injustices. ”’ 

Are they indeed obvious ? Are they 
well-known? Then why, I ask, are 

they not remedied? I have not so 

low an opinion of humanity as to 

think it will pass by a recognised, 

realized injustice ; that it will glance, 

then turn aside, saying conclusively : 

“Yes, we know this; but we can’t 

do anything about it.”’ I venture 
to state that, if voluntarily nothing 

is done to rectify the oppression of 

Mammon, then from the core of the 

evil itself will rise up some irresist- 

ible force that wiil say: “I am 

justice. I am eternal. This must 

cease. I am not to be crushed, 
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neither can I continue quietly sub- 

merged. ”’ 

Therefore let us be beforehand 

with this evil that has grown up as 

some poisonous fungus about the 

tree of human prosperity destroying 

the good-will and brotherhood of 

mankind. 

But what is it that should be 

done? Is it the axe we seek ? or 

will some gentler remedy prevail ? 

First must be found the essential 

dwelling-place of the evil. 

There are indeed two sources from 

whence arises the menace of money. 

The first is deficiency : the second is 

excess. 

Work, then, at both ends. Raise 

up the lowest : cut down the highest. 

But, in truth, let no one imagine 

that a flat level of equality of posses- 

sion is the ideal we seek to attain— 

very far from that. Within reason- 

able limits there would inevitably be 

a wide range of disparity. Certainly 

some people would still be much rich- 

er than others. But, by the will of 

humanity, there would no longer ex- 

ist the disgrace of destitution nor the 

fulsomeness of multiplied millions. 

Consider. 

We divide up the world and we 

say: ‘Here is Christendom ; here 

is Islam; Hinduism is here. This 

religion prevails here, and that relig- 

ion is dominant there. ”’ 

But what is the reality ? 

Think of all the prophets, inspired 

teachers, sages and founders of relig- 

ion. Has any one of them at any 

time spoken in praise of the un- 
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controlled accumulation of wealth ? 

Has any one of them practised or 

enjoined anything but simplicity 

and moderation? Did any one of 

them show indifference to his fellow- 

man’s need ? Or, having abundance, 

withhold the scant necessity ? 

So we observe a hiatus between 

presumption and actuality : between 

what we might expect to find where 

one of the noble religions is enthron- 

ed and the state of affairs that 

actually does exist. For how can we 

reconcile the following four state- 

ments with the acknowledged wide- 

spread misery of humanity ? 

I. In the world there is a plentiful 

abundance of the necessaries of 

life. 

2. There exists also a plenitude of 

money for the orderly distribu- 

tion of this abundance. 

3. Speaking generally, the world is 

divided up amongst some four 

or five great and noble religions, 

all of which enjoin good-will 

and practical kindliness towards 
one’s brother-man. 

4. These great religions, as shown 

by the example of their found- 

ers, inculcate an _ indifference 

towards worldly possessions and 

the aggrandisements of temporal 

power. 

Who can bridge this hiatus ? Who 

can save humanity from the terrible 

results of either a callous and wide- 

spread hypocrisy or of a disastrous 

depth of ignorance? Humanity 

should not be called upon to endure 

either, upon the one hand, the 

afflictions of famine and starvation- 
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poverty, or, upon the other, to bear 

the burden and responsibility of 

amassed imponderable riches. 

This world-wide grievance is not 

the outcome of any one of the four 

or five great religions raised up over 

humanity. Is it, then, the fault of 

the very rich? Even here, I think, 

we must say that this injustice is not . 

primarily the fault of the rich. 
Under every religion and of every 

race we find the very rich. Where, 

then, and where indeed is the source 

of the evil ? 

In truth the cancer exists in the 

present-day, human-devised nature 

of money itself. Money has become 

a robot, a mechanical monster. 

While the owner of riches sits by, 

often in an uneasy idleness, money 

grows and accumulates by a mechan- 

ized multiplication, which is an 

enemy to the higher values of life, a 

poison to the intrinsic blessedness of 

THE FLAG 

The national flag of a country is a 
saga, in symbol, of its aspirations, not 

so much of its achievements. It is a 

clarion-call to the people to lay down 

their life for an ideal, which is far 

greater and purer and nobler than that 
of even ‘‘enlightened”’ self-interest, 

whether individual or collective. Sir 

S. Radhakrishnan, who has the illu- 

minating insight of a true philosopher, 

therefore, interpreted aright the trinity 

of green, red and white colours which 

constitute India’s national flag, when 
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human existence. What is added to 
one side in injurious excess is taken 

away from the other side in a grim, 

afflicting poverty. But, mind you, 
the exaggeration of these two ruinous 

extremes is not due to the weakness 

nor to the malice of humanity. It 
is indeed but the insidious working 

of the power of interest upon money. 

It is not humanity that piles up 
excess of wealth unjustly, but it 

is the very nature of interest upon 

money which decrees that the bigger 

the heap the bigger and the faster 

shall it grow, and the smaller the 

heap the sooner shall it dwindle. 

To conclude, we find that human- 
ity requires to be saved, not from 

itself (for humanity we believe to be 

fundamentally good), but from the 

unrecognized evil inherent in the 

present-day system of interest upon 

money. 

W. B. BAsHyR PICKARD 

AND LIFE 

sometime back unfurling the latter on 

the occasion of the celebration of the 

Silver Jubilee of Shri Sharada Mandir, 

the leading national educational institu- 

tion in Sindh, he said :— 

The green stands for the creative aspect of 

our life. No creation has taken place in life 

unless it is through austerity and self-control. 

The red has always been the symbol of suffer- 

ing and austerity from the time of the 

Mahabharata down to to-day. Through aus- 

terity we pass on to transparent whiteness 

representing simplicity and high purpose of 

our life. 
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THE HEALING POWER OF POETRY ~* 

Mr. Beach, an American enthusiast, 

gave six lectures on poetry at the 

University of Minnesota, and here they 
are. His first sentence is a_ brave 

challenge. He says ‘‘It is not the act 

of living that delights us but the sense 

we have of the act,’’ and he partly 

explains what might be cryptic by 

continuing ‘‘We do not attribute 

delight to the activities of the amceba.”’ 

But do we not? Some of us suspect 

that pleasure and pain begin, however 

obscurely, with the beginning of con- 

sciousness. However, we find later on 

that Mr. Beach says ‘‘ The problem 

that most insistently confronts us is 

how to square this lyrical record of 

grief and disenchantment with my 

simple notion of poetry as enabling us 

to realize the satisfaction that we take 
in living.’’ He then remarks, “ Grief 

and disenchantment are by no means 

satisfactions in themselves...but the 

expression of grief and disenchant- 

ment in poetic form may yield satis- 

factions of the highest order.’’ And 

again ‘“To have made a thing of 

beauty out of one’s own distress is, to 

begin with, a greater triumph over 
circumstance than to have made it out 

of something pleasing and lovely in 

itself. ”’ 

Let us hear him yet further before 

we make up our minds about his 
theories. 

The stuff of living is emotion. The intel- 

lect comes in to identify the emotion and 

make us conscious of it, to classify it and 

. * A Romantic View of Poetry. By JosrPH WARREN BEACH. 
Press, Minneapolis, Minn., U. S. A. $ 2.00; Oxford University Press, London. 

bring it into relation with other emotions, to 

order and systematize our set of emotions, to 

refine upon them,—in short, to shape them. 

The moment we have found a word, emotion 

is stamped with intellect. 

At the close of his lectures Mr. 

Beach said 

We have seen how great a yield our very 

pain of heart may bring when we can give it 

outward and esthetic form, relieving so the 

pent-up and burdened spirit, and from our 

personal grief shaping an object for imper- 

sonal contemplation and delight. 

It has been pointed out recently that 

happy poems are so much less numerous 

than sad ones probably because we try 

instinctively to get rid of unhappiness 

by expressing it. We have not the 

same incentive toward getting rid of 

happy emotions. Indeed, we often try 

to conserve them, to ‘‘ spin them out.” 
This, however, has no connection with 

our supposed ‘‘ delight’’ in the sense 

of living. Perhaps it would be at once 

simpler and truer to say that a poet 

finds expression for his sorrow because 

to do so is the best way in which to 

alleviate the suffering which we expe- 

rience through our sense of living. The 

saddest of all great poets is, I suppose, 

Leopardi, and J cannot feel that writing 

poetry was to him anything more than 
an anodyne. 

Occasionally Mr. Beach pronounces 

a startling judgement. For instance, 

‘‘ Keats is in a class with Byron, how- 

ever much they may differ in other 

ways, and in contrast to Shelley and 
Wordsworth. This difference you may 

( University of Minnesota 
12s.) 
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express in various terms, according to 
your disposition. You may say that 

Keats and Byron are more realistic 
than Wordsworth and Shelley, or more 

hardheaded ; you may even say they 

are more clearheaded, more ‘sound.’ 

I should prefer to say simply that 

Keats and Byron were temperamentally 

less fitted to leaven the reality they 

encountered with the ideal which they 

visioned.’”’ Some readers may not be 

able to detect any consanguinity be- 

tween either of these pairs. Words- 

worth was primarily a moralist, Keats 

an artist, Shelley a Utopian and Byron 

a man of the world who happened to 
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have a knack for writing verses. If we 

recall those lines by Matthew Arnold— 
Time may restore us in its course 

Goethe’s sage mind or Byron’s force, 

But there shall come no latter hour 

To give us Wordsworth’s healing power, 

we may wonder whether, with the 

optimism natural to his race, Mr. 

Beach has based his theory upon a 
false premise, for we should not highly 

value healing power unless we recognis- 

ed that there is suffering not only in 

the ‘‘act of living’’ but also in “ the 

sense we have of the act.’ The book 
reveals many glimpses of an evidently 

attractive mind. 

CLIFFORD BAx 

THE INFLUENCE OF JESUS * 

There is some soul of goodness in things 

evil, 

Would men observingly distil it out. 

Long-term imprisonments of Indian 

national Leaders illustrate this state- 

ment of Shakespeare. For many of 
them have used their enforced retire- 

ment for writing valuable books, which 

might otherwise never have been 
written by their busy authors. Here 

is‘ great little book, written in prison, 

by Shri J. C. Kumarappa, the Secretary 
of the All-India Village Industries 

Association. 

Gandhiji hes set his imprimatur on 

the book in ‘‘ A Word ”’ of introduction. 

With his own unequalled experience in 

practising the precepts of Jesus, which 

he has found corroborated by the 
teachings of his own ‘“‘ Ishtadevata, ”’ 
he commends the book “to every 

believer in God, be he a Christian or a 

follower of any other religion.” 

Very valuable light is thrown, in an 
es ee ne ee 

interesting preface, on Shri Kumar- 

appa’s own understanding of Christ- 
ianity, mainly imbibed from his 
mother to whom the volume is lovingly 

dedicated. . 

Though the book is not, and does not 

claim to be, a scholarly treatment of 

the facts about the historic Jesus or a 
critical examination of the whole con- 
tent of the Christian message and its 

implications, its exposition of the 

teachings of Jesus is often illuminating. 
The author confines himself wholly to 

the sayings of Jesus, as recorded in the 

Four Gospels, and one of the remark- 

able features of the book is his skilful 
interweaving of most of these crucial 

sayings into the texture of his exposi- 

tion. Even the words of Jesus, the 

author rightly reminds us, are not to 

be understood in their dead-letter sense 

but in the light thrown on them by the 

personality of the speaker and the 

guidance of the eternal Spirit of Truth. 

* Practice and Precepts of Jesus. By J. C. Kumarappa. ( Navajivan Publishing 
House, Ahmedabad. Re. 1/3) 
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The teachings of Jesus regarding 

love, even of one’s enemies, and non- 

resistance of injury, which the Christ- 

ian West has relegated as impractica- 

ble, are shown to be the only sensible 

code of conduct if man is to avoid the 

holocaust of all civilisation on the 

altars to the war-god raised all over 

the world by rampant militarism. Most 

searching of all is the application 

suggested of the teachings of Jesus to 

the needs and conditions of life in India 

today. The system of living taught by 

Jesus, based on self-discipline and self- 

control, is shown to be the rock-bot- 

tom on which political democracy can 

be built. The real ‘‘ Followers of Jesus,”’ 

who, according to the author, include 

all those who, though professing diverse 

faiths, seek to live by the spirit of 

Truth and Love, are the real salt of the 

earth and their light must shine in all 

the dark places of this land, as they 
spend themselves in every kind of use- 
ful activity. It is in such practice of 

the precepts of Jesus that his dynamic 

personality will reveal itself, finding 

The Seven Stars of Peace: An Anthol- 
ogy for the Times. Selected and Arrang- 
ed by ARTHUR STANLEY. (J. M. Dent 

and Sons, Ltd., London. 6s. ) 

This is a re-issue of an anthology 

published some years: ago, when it 

received a warm welcome. Today the 

welcome should be warmer still in pro- 

portion as the need for the wisdom and 
inspiration of the words it contains is 

more appallingly urgent. Man’s latest 

development in Black Magic, as we 

may well regard his harnessing of 

atomic power, can only be counteracted 
by an intensification of the power of 
White Magic, of that wisdom of the 

‘THE ARYAN 
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fulfilment in the larger truth into 

which the Eternal Spirit is continually 

leading mankind. 

A very illuminating parable recapitu- 

lates and concludes the argument of the 

book. The Divine spark of Truth in 
man, glowing brightest in the religious 

luminaries of the race, is compared to 

the compass of a ship, adjusted to the 

huge magnet Earth, and ever pointing 

North. Man’s free-will, which ought 

to be in alignment with the will of 

God, but which often is not, is com- 

pared to the rudder which directs the 

ship correctly only when it is guided by 
the compass. But in most religions, 

in Christianity most of all, the rudder, 

and that fixed by man-made regula- 

tions, has taken the place of the guid- 

ing compass. When the spirit of Jesus, 

the spirit of fearless search for and 

experiment with Truth, guided by 

Love, is recaptured, the ship of human- 

ity will reach its port of lasting peace 
and good-will among men. 

A book that ought to be read by 

every Indian and not by Indians alone. 

S. K. GEORGE 

spirit which is the true science: of 

humanity. In this book we havera 

distillation of some of that power drawn 

from the writings of enlightened men 

of all ages. The seven stars which 

form the headings of the seven sections 
of Mr. Stanley’s anthology are Knowl- 

edge, Faith, Brotherhood, Joy, Gentle- 

Liberty and Courage. Oddly 

enough Love is not specifically named 

among them, but perhaps it is better 

that it should be left to pervade them 

all in hidden ways. Perhaps this, too, 

explains why the poets are comparative- 

ly slightly drawn upon. The hundred 

and twenty-four writers represented 
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include, too, some contemporary writers 

such as Liddell Hart, C. E. M. Joad, 

and Neville Chamberlain, whose words 

will hardly repay prolonged meditation. 

But there is a place in such an anthol- 

ogy for different planes of truth and 
experience. For thought is food and 
we require a varied diet even of good 
food. Mencius, in the fourth century 

B. C., wrote of the way in which a man 

Burma and the Japanese Invader. By 
JouN Leroy CurIsTIAN. ( Thacker and 

sCo., Ltd., Bombay. Rs. 16/8 ) 

This work seeks to be a factual, 
unbiassed summing-up of Burmese af- 

fairs on the eve of the Japanese aggres- 

sion. Within certain limitations it has 
fulfilled its set purpose, compressing 

within its narrow compass a mass of 

material on a variety of topics. 

The picture of Burma presented in 
these pages does not, however, come 

to life. The reason is clear. The au- 

thor has not gone below the cold and 

often misleading surface of facts to see 

the truer realities beneath. He has 

painted the face of Burma, not her 

mind. Further, he has missed the 

chance to write a great human docu- 

ment. To give an example, he has 
nothing to say on the memorable trek 
of desperate refugees from the depths 

of Burma to India’s frontiers. He has 

dismissed that tale of indescribable 

misery in ten lines, merely stating that 
some 10,000 people out of forty times 

that number died en route, which was 

a “remarkable feat’’ for the civil 

administration responsible for the fate 
of these men and women. No evidence 

has been quoted to support these fig- 

ures, which seem dubious. An un- 

biassed account would not surely black 

out the well-known mishandling of the 

loses his proper goodness of mind, and 
that if humanity 

receives its proper nourishment, there is 

nothing which will not grow. If it lose its 

proper nourishment, there is nothing which 

will not decay away. 

Here is good nourishment for minds 

too often in danger of decay from a 

diet of modern journalism. 

Huau I’A. FAUSSET 

refugee problem by the British author- 
ity, which committed inexcusable errors 

and exhibited criminal indifference. 

The author has visualized no more 

attractive destiny for Burma than 
dominion status. Herightly states that 

“it is a great mistake to compare in 

ability, culture and intellect such Ba 

Maw and U Saw with Indian thinkers 

such as Gandhi and Nehru.” (sic. 

One of numerous printer’s errors.) But 
that does not mean Burma has no 

great hunger for independence, and in 

the chapter on ‘‘ Burma Under Japan- 

ese Occupation’ (this chapter is 
premature, being mainly guesswork ) 

Major Christian states, again rightly: 

“The Japanese soon realized that the 

Burmese sense of nationalism and desire 

for real independence were so strong 
.... One would not wish Burma to 
have been Japan’s puppet; but why 
the puppet of Britain either? Why 
should not all Southeast Asia—Burma, 
Indo-China, Thailand, Indonesia—be 
free to cut adrift from the British, 
French and Dutch empires, and free 
also to end their Balkanized state, if 
they so desired, by aligning themselves 
in an economic federation ? 

The above criticism does not detract 
from the volume under review. It 
makes good reading and is an excellent 
book of reference. The value of the 
twenty-page bibliography cannot be 
over assessed. 

BHABANI BHATTACHARYA 
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Ragavibodha of SOMANATHA with his 
own Commentary Viveka. Edited by 
PANDIT S. SUBRAHMANYA SASTRI with 

an Introduction by Dr. C. K. Raja. 
(Adyar Library Series No. 48, Adyar 

Library, Adyar, Madras. Ks. 6/-) 
The authorities of the Adyar Library 

have shown great catholicity in plan- 

ning this Series. No branch of Indian 

literature has been neglected and the 
present edition of the Ragavibodha of 

Somanatha ( A. D. 1609), a standard 
work on Carnatic Music, bears out the 

desire of the Library authorities to 
make their Series truly representative 

of Indian literature and culture. 

Somanatha records the date of this 
work and its commentary, viz., 18th 

September 1609. He belonged to the 

Sakalakala family of the Andhradeéga. 
His father was Mudgalastri and his 

grandfather, Menganatha. He follows 
the Svaramela-Kalanidht of Ram- 

amatya, another authoritative Andhra 

writer on Music. The present work is 

written in the Arya metre. It deals in 
five Chapters with Svutis and Svaras, 
Vina, Mela, Raga and Ragarupa (raga 
forms). The Commentary is lucid and 

full of citations from previous author- 

ities. Somanatha was a great scholar 

and wrote on other subjects as well. 
The present work is very useful for 

understanding the history of Carnatic 

music. Dr. Raja in his Critical Intro-. 

duction to this volume states that ‘‘ the 

book has a great value in understand- 

ing the condition of the art of music 
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, in ancient times in India.’’ Like many 

other medieval treatises on Indian 
music Somanatha’s work is characteris- 

tic of the intellectual keenness of both 

the authors and their readers in diff- 

erent centuries of Indian cultural 

history. 

It is unfortunate that Pandit 5S. 

Subrahmanya Sastri, the learned and 

devoted Editor of the present edition, 

should have passed away before the 

completion of the publication of this 

work! He prepared the press-copy 

with the help of some manuscripts in 

the Adyar Library. Owing to his 

sudden death the press-copy remained 

without an Introduction from the 

learned Editor. This deficiency has 

fortunately been made good by Dr. C. 

K. Raja, whose versatile interest in 

different branches of Sanskrit learning, 

including music, has been responsible 

for giving us a valuable critical Intro- 

duction to the volume in which he has 

made an attempt ‘‘to understand and 

interpret the Sruti and Svara scheme 
of ancient Indian music as found in 

the. texts, *’ 

The history of Indian music on a 

comprehensive scale can be written 

only when all important texts on 

music have been critically edited. We, 

therefore, welcome the present edition 

of the Ragavibodha as a step in this 

direction. In printing and get-up the 

volume is in line with the other vol- 

umes in the Adyar Library Series and 

leaves nothing to be desired. 

P .K. GODE 
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‘“ANDHRA LITERARY HISTORY” 

The review of Telugu Literature by 

Prof. N. K. Sidhanta in the September 

issue of THE ARYAN PATH is both unfair 
and unsympathetic. One wonders what 
the purpose of Professor Sidhanta’s 

general remark on Part III of the book, 

namely, the Anthology, can be. It is 

nothing more than the bare and com- 

monplace generalisation that transla- 

tions cannot express the beauties of 
the original. As the reviewer does not 
know Telugu (or does he know it? he 
is a Bengali!) and cannot appreciate 

the beauties of the original, his remark 

either must be a criticism of the plan- 

ning itself of the Series by the General 

_ Editor or must have been actuated by 

unwillingness to see whatever beauties 
of Telugu poetry can be expressed in 

the English language. Though transla- 

tions are no adequate substitutes for 

the originals, still we do translate and 

have to translate poems from one lan- 

guage into another. Even the greatness 

of Tagore and Iqbal would have gone 

unrecognised, had their poems not been 
translated into English. 

About two-thirds of the review Pro- 
fessor Sidhanta devotes to raising 
Assues which he at the same time writes 
he should not raise. He says in one 
place that an intensive appreciation of 
some of the literary modes might have 
been given and at another that such a 
thing is out of place here. And the 
reader is left wondering what impression 
Telugu literature as a whole creates in 
the minds of non-Telugus like Pro- 
fessor Sidhanta. 

As regards the question which Pro- 
fessor Sidhanta raises about the aims 
of the epic, one feels that a little more 
sympathetic appreciation of the ancient 
literary ideals as discussed by writers 
on alamkara would have made Pro- 
fessor Sidhanta see at least some 
truth in the views criticised. Even 
minstrels’ songs have ideals to glorify. 
It is probably the misfortune of Indian 
literatures alone that they are generally 
interpreted even by Indians, entirely 
according to norms supplied from 
outside. 

P. T. Raju 

REFORMING THE ABORIGINALS 
As the means of transport and media 

of communication increase in efficiency 
and in expeditiousness the aboriginals 
in India are brought nearer and nearer 
within the orbit of ‘‘the battle of 

culture-contact.’’ Writing about the 

effects of this ‘‘ battle of culture-con- 
tact” for instance, on the Lambadis, who 
originally were a tribe of transporters 
of goods, scattered all over the country, 
A. M. Somasundaram in the Triveni, 

for September, says that a change has 
resulted in their religious and vocation- 
al as well as social life. On the debit 

side there is a division of their tribe, 

into several sects—a caste-system which 
never existed before, This reminds one 
of Verrier Elwin’s dictum, ‘‘If you 
want to reform the aboriginal, do not 
try to reform him. Reform the lawyer, 
the doctor, the school-master, the 
official, the merchant with whom 
he has to deal.’’ Though this state- 
ment too savours somewhat of the 
extremism of the idealist enthusiast, 
yet there is force in the author's plea 
that ‘‘ Both the administrators and the 
public should co-operate in this social 
work’’ of reclaiming the aboriginal 
tribes. 
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Dr. Gene Weltfish, one of the well- 

known authors of the Races of Mankind 
published by the Public Affairs Commit- 

tee of U.S. A. in 1943, read a paper at 

the Annual Meeting of the American 

Association for the Advancement of 

Science, 1944, which is reprinted in the 

September 1945 issue of the Scientific 

Monthly. This is an important contri- 
bution in which Dr. Weltfish is ‘not 

trying to imply that scientists are to 

blame for this war. I am only trying 

to demonstrate that scientists like the 

rest of our contemporary population, 

are sadly lacking in the fundamental 

values that would have made such a 

war as this impossible. ”’ 

The conclusion which she draws in 

her article is significant and we hope 

that some action will be taken on it by 

the scientific academies all over the 

world: 

In the face of many facts, I maintain that 

the disinterestedness of the scientist is largely 

mythical—that it amounts toa lack of evalua- 

tion of purposes, and that as a consequence, 

the scientist can readily become the creator 

of havoc and destruction. I further maintain 

that such a robot scientist is a greater menace 

to humanity than the robot bomb. In our 

reconstructed world graduating scientists 

should take cognizance of their responsibili- 

ties for the social consequences resulting from 

their use of scientific techniques. To make 

them conscious of their obligations I propose 

that each new group of graduates take a 

solemn oath, for example: 

I pledge that I will use my knowledge 
for the good of humanity and against the 

destructive forces of the world and the 

vuthless intent of men; and that I will 

% ends of verse 

And sayings of philosophers.” 
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work together with my fellow-sctentists of 
whatever country, creed or colour, for these 

our common ends. 
Unless materialistic science changes 

and accepts, as its foundation, the moral 

principle of human unity its growing 

knowledge cannot but be also a growing 
danger to the race. The notion that 

science has nought to do with ethics is 

false and needs to be abandoned. Dr. 

Weltfish’s suggestion is a step in the 
right direction. 

Perhaps it is a trait of human nature 

that every generation considers itself 

to be superior, in intellect and achieve- 

ment, to all those that have preceded 

it. In the same way the moderns too 
think that the ancients were far behind 

them in many matters. A long-range 

perspective of history, however, sets 

one right, at the same time clipping 

away, with chastening effect, not .a 
little of his egotism. For, it brings 
home to man the truth that behind all 
evolution there is a plan and a purpose 
into which periods and projects fit in 

adequately, and that progress should 

be measured, therefore, within the con- 

text of that plan and that purpose. 

This realization, in turn, leads him to 

a relative and humble estimate of the 

contribution of his own generation to 

the corpus of human culture and civil- 

ization. But what is more important 

is the dawning on him of a correct 

concept of the nature of true knowl- 
edge. For instance, only as late as the 

other day Science held, to quote from 
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an illuminating article under the cap- 
tion of ‘‘ The New Lamps and the Old,” 
contributed by Ray Knight to The 

Hibbert Journal for-October 1945: 

Religion was the invention of a greedy 

priesthood, magic brutal superstition, moral- 
ity a mere convention. Matter was the sole 

reality, mind a by-blow of the brain, instinct 

Ex- 

periment and observation, microscope and 
test tube, these alone could lead us into the 

way of truth. 

- But to-day the scientists are beginn- 
ing to feel that with technocracy alone 
they cannot build the Temple of Truth 

and that to gather materials for the 
construction of that edifice they must 

go back to the ancients and borrow 

from them, as Ray Knight points out, 

of Mystery—‘“‘ experience in spirit, ’’— 
Magic—*‘ mysterious power of the dis- 

sociated consciousness, ’’—and Myth— 

“word of God.” These are, indeed, 

“the three inseparable companions of 

religion.”’ And without Religion,— 
“holding together, binding back ’’— 
man cannot have a vision of the whole, 

for science only chops ‘wholes to 

bits’’ on the testimony of the senses, 

those ‘‘bad witnesses,’’ as the sages 
of old said, “ blasting living things to 
Scraps of dirt.” 

Religion—and it should not be mis- 

taken for creeds—is then the perpetual 

need of the people because it is ‘‘ essen- 
tially synthetic creatrix of society, 
mother of all culture.’’ It rests, as Ray 
Knight observes, on those revelations 
of truth which “nothing but past- 
mastership in knowledge of the human 

soul, ’’—such as the ancients accumu- 

, lated through Intuition—“ could have 

inspired. ” 

; Speaking at the conference of the 

United Nations Educational and Cul- 

tural Organization, which took place in 

London in the first week of November, 

Rajkumari Amrit Kaur made the 

following remarks: 

There can be no true freedom and conse- 

quently no genuine culture in the world 

which is half-bond and half-free, half-fed and 

half-starved, where exploitation and social 

injustice flourish side by side with pious 

expressions of good intentions and high- 

sounding policies. Geographical barriers may 

have been conquered, but oceans of hate and 

misunderstanding still divide us. 

Culture and civilisation stcod today at 

the brink of disaster. In a world dominated 

by power politics, rent asunder by mutual 

suspicions and jealousies, still bent on ex- 

ploitation of weaker peoples and with each 

country solicitous of its own freedom but in- 

different to that of others, it is the educational 

and cultural forces that will save humanity. 

The idea that the world is one, that 

humanity is indivisible, is more and 
more recognized by practical politicians; 

but the action to be taken on such ideas 

‘and ideals is greatly hindered because 

commercial and financial vested inter- 

ests want to maintain a status guo which 

means ushering in of another war. But 

is the second world war really over ? Are 

the vested interests responsible in 1938- 

39 for the conflagration non-existent 

to-day ? From the moral and psycholog- 

ical points of view a psychic revolution 
has been going on throughout the 

human kingdom and a hundred thou- 

sand atomic bombs will not stop that 

movement till the aroused psyche of 
the human race is satisfied by the 

coming of greater knowledge, deeper 
peace and a sense of solidarity with all 
in which alone is true security. 

te ee 

For several years past the intellect- 

uals in the country have been increas- 

ingly studying the vision and works of 

Sri Aurobindo, the philosopher-poet of 
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Pondicherry. » This is evident not only 

from the periodical publication of his 

works and from the large volumes of 
appreciative and interpretative litera- 

ture on him and his philosophy, but 

also from the establishment of study- 

circles, in the leading cities of India. 

For instance, one such circle was started 

in Bombay two years ago. The inaug- 
ural number of its Annual is now before 

us. tus mostly a collection of poems 

and essays inspired by the re-orienta- 

tion of their respective writers to the 

spiritual standpoint of the seer, which 
can be summed up, in his own words, 

as follows :— 
The universal Consciousness after its de- 

scent into Matter has conducted the evolu- 

tion there along two lines, one of ascent to 

the discovery of the Self and Spirit, the 
other of descent through the already evolved 

levels of mind, life and body so as to bring 

down the spiritual consciousness into these 

also and to fulfil thereby some secret inten- 

_ tion in the creation of the material universe. 

Our Yoga is in its principle a taking up and 

summarising and completing of this process, 

an endeavour to rise to the highest possible 

supramental level and bring down its con- 

sciousness and power into mind, life and 

body. 

All earnest seeking of the Reality, in 

whatever manner and wherever carried 

on, helps humanity effectively, indeed, 

‘to unfold, veil upon veil, its dormant 

- divinity. And never before, as to-day, 
perhaps, was there a crying need for 

such an ever-enlarging effort. For, to 

quote Sri Aurobindo once again, “‘ now 

the curve seems to be the beginning of 
a new turn of seeking which takes its 

start from what was achieved in the 

past and projects itself towards a 
greater future.”’ 

The world moves on, from violence 

to non-violence. Human civilizationis 

an experiment as well as an attempt at 

expressing this evolutionary urge. It 
is, therefore, in accord with the spirit 

of civilization that when man falls ill, 

the way he is nursed back to health 

should also be free from violence. The 

Ayurvedic medical system of the East 
and the Homeceopathic system of the 

West have this principle as their basis. 

According to the latter, for instance, to 

quote fromthe inaugural number of 

Baroda Homeopathic Bulletin, recently 
published ‘‘a disease is only the mani- 

festation of morbid condition of the 

nervous system and not of the physical 
body. In other words, the ;ivatman 
inside is ill at ease.’’ And it is this 

givatman that is enabled through home- 
opathic doses administered on the twin 

principles of ‘(law of similars’’ and 

“potentization of drugs to overcome 
the morbidity. ” 

In India the system of Homceopathy 

was introduced during the eighties of 

the last century, among others, by two 

Theosophists, Dr. W. H. Jelowitz and 

Shri V. M. Kulkarni who worked in 

Bombay and by Rev. Father. Muller 

who founded the first homeeopathic 
dispensary in Mangalore. Since then 
in Bengal it has been widely practised 
and with such remarkable proficiency 
that the Provincial Government there 
has recognised its value by forming ‘‘a 

strong Faculty, which regulates courses 

of study, conducts exminations and 

awards degrees. "’ Now Baroda has 

given it the status of ‘‘an approved 

medical science.’’ It is sincerely to be 

hoped that the other Provincial Gov- 

ernments and Indian States will also 

adopt, before long, this system, not 

only because it is in keeping with the 

sovereign law of non-violerice, but also- 

because it is cheap as against the pre- 

valent costly allopathic system. re 
7 ; 
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Canst thou destroy divine Compassion? Compassion 

is no attribute. It is the Law of Laws—eternal Har- 

mony, Alaya’s Self; a shoreless universal essence, 

the light of everlasting right, and fitness of all 

things, the law of Love eternal. The more thou dost 

become at one with it, thy being melted in its Being, 

the more thy Soul unites with that which Is, the more 

thou wilt become Compassion Absolute. Such is the - 

Aryan Path, Path of the Buddhas of perfection. 

—The Voice of the Silence 
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