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Canst thou destroy divine Compassion? Compassion 

is no attribute. It is the Law of Laws—eternal Har- 

mony, Alaya’s Self; a shoreless universal essence, 

the light of everlasting right, and fitness of all 

things, the law of Love eternal. The more thou dost 

become at one with it, thy being melted in its Being, 

the more thy soul unites with that which Is, the more 

thou wilt become Compassion Absolute. Such is the 

Arya Path, Path of the Buddhas of perfection. 

—The Voice of the Silence 
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Point out the ‘* Way ” — however dimly, 

and lost among the host — as does the evening 

star to those who tread their path in darkness. 

—The Voice of the Silence 

VoL. XXVIII DECEMBER 1957 No. 12 

“THUS HAVE I HEARD”— 
THE VOICE OF THE *ZELISEIST ” 

Just before the close of the nine- 

teenth century the concepts which 

made science materialistic received 

what should have proved to be 

their deathblow. The discovery of 

radium and of kindred facts and 

forces unknown to an earlier genera- 

tion compelled physicists and chem- 

ists, and therefore also physiol- 

ogists and biologists, to abandon 

their notions about atoms and ether, 

about organic and inorganic forms 

of life. 

By 1950 it was evident that the 

civilized world had failed to read the 

message of the closing decade of the 

last century. The discovery of radi- 

ation and of other recondite scien- 

tific knowledge was put to the use 

and service of violence, selfishness 

and pride born of ambition and 

avarice. 

The end of the Second World 

War left the soul of the world suf- 

fering the abject poverty of falsely 

motivated knowledge. Hiroshima 

and Nagasaki thundered proclama- 

tion of the moral bankruptcy of 

political leaders and of the many 

men of science who had allowed 

themselves to be exploited by the 

politicians. From Leningrad to Los 

Angeles and from China to Peru 

every nation was attacked by the 

disease of violence. 

The story of the failure of our so- 

called civilization continues even 

now, but the stirrings of a greater 

power than that which _ political 

kings can wield or scientific genii use 

are steadily growing stronger. That 

power is the Still, Small Voice of 

Deity which has begun to articulate 
the Divine Intuition in the Heart 

of Man. 

The Influence of the Eternal Now 

is working in the ever passing pres- 

ent, but its meaning and message 

are missed by the majority of our 

civilized people. The Influence of 

that Eternal Now focuses on a per- 

son here, in an event there, .¢.g., 

Gandhiji’s personal life speaks not 

of past, present and future but of 

that Eternal Now—the manifested 

aspect of the Absolute Boundless 
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Duration which is named in the 

Zoroastrian scriptures as Zervane 

Akarne. Similarly, in the mistaken 

action which destroyed Hiroshima 

and Nagasaki, there thunders forth 

the truth of eternity. The former, 

Gandhiji’s soul life, is a bright and 

noble expression of Immortal Love; 

Hiroshima, the dark and ignoble 

expression of immortal hate. Light 

and Darkness, the Gita teaches, are 

the world’s eternal ways. The 

Divine Presence of Ahura-Mazda is 

there in the action of the Good 

Spirit, Spenta-Mainyu, as also in 

that of the Evil, Angra-Mainyu. 

These two Ahura-Mazda calls ‘My 

Spirits, ~ 

The spirits primeval are a pair and 

they together communed. These two 

differ in thought, in word, in deed, one 

the enhancer of betterment, the other 

the fashioner of evil... .The two spirits 

came together at the dawn—one the 

maker of life, the other to mar it, and 

thus they shall be unto the last. 

(Yasna XXX. 3, 4) 

I announce to you life’s first two 

spirits of whom the Good accosted the 

Evil: Never our thoughts, nor creeds, 

nor understandings, nor beliefs, nor 

words, nor deeds, nor consciences, nor 

souls can be the same. ( Yasna XLV. 2) 

There are unmistakable signs of 

the Good Spirit of the Most High 

Ahura-Mazda working in the mind- 

manas and the intellect-buddhi of 

the race. We have before us a re- 

markable volume which in itself is 

a good sign of our times—Winds of 

Hiroshima by Ralph Tyler Flewel- 

ling. The author is a great-hearted 
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philosopher whose fine work has 

energized many to a better under- 

standing of the nature of man and 

his evolution, and has brought to 

them a deeper insight to enable 

them to live by enlightened faith 

and not by blind belief. He is the 
Diogenes of the twentieth century 

and, as Editor of the quarterly Per- 

sonalist, has served well the cause 

of culture and of universal brother- 

hood. Winds of Hiroshima (Book- 

man Associates, New York) should 

be in the hands of every publicist 

and every lover of his fellow men. 

Its author points to the enemies of 

modern civilization; what he says 

about creedal church Christianity is 

no less applicable to every other 
creed—Hinduism, Zoroastrianism, 

Judaism, Islam, etc.:— 

...the elements in Christianity which 

indicate its aptness as a universal relig- 

ion, a cosmic faith, must supersede the 

narrow, bigoted, and unyielding fanati- 

cism which has to a startling degree 

nullified the plain teachings of the 
Man of Nazareth. The time is overdue 

for the reign of the spirit of truth in 

the hearts of Christians to take the 

place of trust in the great lie. The age 

of the Holy Spirit, which is to lead 
into all truth is at the doorstep of the 

world, that or destruction. Nothing 

can bind men together but a Gospel of 
Love. 

But something other than creedal 

religion stands in the way of true 

progress :— 

Not only are we hindered by barriers 

set in the way of common sympathy 

among men of varying faiths who yet 
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believe in the existence of Deity, but 
the situation is further complicated by 
the appearance of a widely disseminat- 
ed “‘ religion of irreligion,’’ now, for the 
first time in history setting itself up to 
capture the world as a political move- 

ment. Professing democracy, it would 
destroy the very roots of democracy. 

It rests upon the exploitation of per- 

sons by forcing all to a slavery to the 

state, only substituting slavery to a 

bureaucracy for its former enslavement 
to the Tsar. In the name of freedom, 

freedom is denied. For the sake of 

persons, personality is smothered. 

To fight these two enemies, the 

leaders of which are dictators, we 

need more men and women in whom 

the Divine Intuition stirs. In every 

normal intelligence the Sense of 

Immortality and Divine Selfhood 

works. It stresses love of Spirit and 

its Power of Unity in manifestation 

and therefore the solidarity of men 

or universal brotherhood. Says our 

esteemed author :— 

Forces are coming into play which 

violence cannot overcome. These 

forces lie in the realm of the mental 

and spiritual, too often held in con- 

tempt. These powers do not act, how- 

ever, apart from the active cooperation 

of man. The victory will not be to him 

who can only outrun the excesses of 

the violent, but to him who, while 

strong in physical power, resists the 

temptation to abuse it, and meets such 

an enemy at the level of his greatest 

weakness, that of spiritual values. 

The propagation of this truth of 

unfolding the love which casteth 

out fear and hatred is the highest 
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duty that truly religious men have 

to perform towards those who are 

imprisoned by sacerdotalism, mate- 

rialism and superstition. 

There must be new inquiry ab initio 
concerning the reality of religion, as 

revolutionary and as searching as the 

scientific investigations of the day, not 

so much for the disclosure of old errors 

as to provide an intelligible vernacular 

of discourse for a new age. Religion 

must be viewed from the standpoint of 

spiritual reality, rather than from relig- 

ious dialectic, and judged by the fruits 

of the spirit which it produces. This 

judgment must be applied to all efforts 

after the understanding of God, in ail 

systems, with an outlook so broad as 

to resemble the Divine mercy; as wide 

as the sea of the Eternal Love. There 

is no thirty-eighth parallel for the 

Divine solicitude. For the new age, 

what any sincere man anywhere has 

learned of goodness, beauty, and truth 

in the meaning of life, is a matter of 

prime importance. 

The volume has a special message 

for Indians. Gandhiji, paid lip- 

tribute by millions as the Father of 

the Nation, has not yet received the 

reverence of their hearts; very few 

have the reverence to worship the 

Ideal which his life embodied; mil- 

lions of us have still to prove our- 

selves worthy of kinship with him. 

Worship by lips will hinder—it has 

already begun to do so—but worship 

by a contrite, humble and truthful 

heart will help not only the wor- 

shipper but also his neighbours the 

world over. 

SHRAVAKA 



JOSEPH CONRAD: 1857_1924 

A RECONSIDERATION 

[Joseph Conrad was born a century ago in December and his many 

admirers in all parts of the world are celebrating his hundredth birth anni- 

versary. Mr. R. L. Megroz has been a careful student and a discriminating 

critic of Conrad, with whom he had a long conversation in 1922.—ED.| 

It is unlikely that anybody who 

met Joseph Conrad has forgotten 

him, although since his death in 

England in 1924 his work has passed 

through a posthumous period of 

neglect. I say “passed through”’ 

with some misgiving, for the impres- 

sion one gets from publishers general- 

ly remains a pessimistic one. Yet 

the volume of critical comment, at 

least in Britain and probably in the 

United States, has once more swollen 

into a continuous stream of almost 

automatic eulogy. Probably the 

most original and suggestive book 

since the last war has been one en- 

titled The Mirror of Conrad, by Mr. 

E. H. Visiak, published by T. Werner 

Laurie, Ltd., London, two years ago. 

The truth is that most of the com- 

ment on Conrad nowadays adds 

very little to what has been already 

written, and it is Conrad’s praise of 

and devotion to English principles 

and policies which most readily pro- 

voke approval. One does not hear 

much of the equally sincere touches 

of Conradian irony—sometimes even 
sarcasm—aroused by perceiving the 
less amiable aspects of those who 
carry abroad what used to be called 
“the White Man’s burden” and 
their Governments’ policies. 

With the passage of time, and 

two world wars, Conrad’s humane 

but usually conventional attitude to 

“‘coloured’’ peoples is more notice- 

able owing to a change of outlook. 

The self-deceived White, who was 

convinced that he had a duty to rule 

other peoples for their own good, at 

his most amiable, preferred to think 

of them as children. There are many 

indications of Conrad’s rather com- 

plicated attitude, but on the whole 

it condemns the White oppressors. 

After all, Conrad had come from a 

Russian-ruled province of Poland, 

where his father and family had in- 

curred exile for taking part in an in- 

effectual revolution. Conrad knew 

the meaning of oppression, though a 

few generations later both Russia 

and Germany could have shown him 
the full possibilities of tyranny. It 

was the background atmosphere in 

his country, then divided under the 

rule of other Powers, which en- 

couraged Conrad, after his father’s 

death, to leave his childhood and 

family behind and become a sailor, 

using his knowledge of French and 

making first for Marseilles. 

It is not difficult to show that 

Conrad sometimes revealed an en- 

lightened attitude that was rather 

ahead of the time of his writing. Yet 

among other mistaken notions about 



[December 1957 | 

Conrad I recall how, since the last 
world war, so intelligent a critic as 

the late George Orwell, in the new- 
found sensitiveness of the time, 

carelessly assumed that the “‘nigger”’ 
in the most beautifully written 

of Conrad’s tales, The Nigger of the 

Narcissus, must have been someone 

who was insubordinate to him on 

a ship. But the work-dodging, 
treacherous, thieving, grumbling ex- 

guttersnipe from London, Donkin, is 

the “‘nigger’s’”’ worst enemy and 

about the unpleasantest of all the 

varied characters presented in 

Conrad’s fiction. If Conrad sides at 

all, it is with the Negro sailor whose 

half-suspect illness constantly alarms 

the crew and rouses resentment 

when all hands are needed in sailing 

the ship. For he is presented as the 

freak, the stranger, the intelligent 
alien in that company of crude 

Whites; one who all too soon 

evokes the complaint about “damned 

foreigners” from the Donkin 

type. It is unfortunate that Conrad 
was not content to let the ignorant 

seamen speak of the “‘nigger’’ as of 

another species, but used the old 

slang epithet as narrator in referring 

to the mysterious soul of a nigger. 

In so doing he apparently placed 

himself among those who believed 

that the “colour bar” had a factual 

foundation apart from _ prejudice 
born of fear. For in The Nigger of 

the Narcissus the Negro is presented 

as the only civilized and highly in- 

telligent personality on the ship, and 

Conrad knew what he was doing 

when he wrote his tale. Many 
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sardonic or ironic touches belonging 

to this theme are equally deliberate 

in the long novel (many people 

think his best), Nostromo, and the 

brilliant tale of the Belgian Congo, 

Heart of Darkness. 

Conrad’s imaginative work and 

his essays, and also The Mirror of 

the Sea: A Personal Record, for ex- 

ample, suggest that his biography 

can be divided into two themes 

or backgrounds: seamanship and 

authorship. The suggestion is so 

plain that it seems to have caused 

even Mr. Visiak to exaggerate it. 

Although discussion of the relative 

value of the different parts of 

Conrad’s work has brought no more 

agreement than existed when he 

died, I feel that our knowledge of 

Conrad’s life and an appreciation of 

the psychology in all his work must 

impress us with its homogeneous 

character. The most remarkable 

thing about Conrad’s work (apart 

from the astonishing achievement of 

such powerful writing in an acquired 

language) is that it is all in the 

same tone and reflects a few funda- 

mental human situations, regardless 

of setting, for Conrad was essentially 

an imaginative moralist. The set- 

tings are no more than settings, how- 

ever colourful and “‘atmospheric” : 

at sea (as most of the stories are) 
or on land, geographically far apart, 

t.e.,in the Far East (as in many of 

the earlier stories including Youth 

and An Outcast of the Islands) or in 

Europe, as in Under Western Eves, 

or tales like “The Duel’’ and 
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“Tl Conde,” or in an imaginary 

South American republic (Nostromo). 

It is possible to see the autobio- 

graphical strain in Conrad’s most 

imaginative fiction, especially his 

Polish background. The sea was his 

means of escape from the unhappy 

past and the seaman’s tradition of 

duty was a support. When he joined 

the British Merchant Marine 

service he recognized in his career 

more possibility of self-expression, 

and his admiration of the craft and 

traditions of seamanship was extend- 

ed to the role of Britain im the 

world, especially as a champion of 

freedom. Acquiring the English 

language gave him the medium he 

wanted for a fuller expression of his 

experience and knowledge in writing. 

In a long conversation with me in 

1922, a report of which I included 

in my subsequent study of him, he 

recalled his return to London from 

the sea for the last time. At that 

time, he was finishing his first novel, 

Almayer’s Folly, and he recalled the 

excitement about Gladstone’s vic- 

tory in the just completed general 

election. To him British politics 

seemed (it was during the post-war 

Coalition Government) to have be- 

come meaningless. “But I am 

watching things with interest,’”’ he 

added, ‘‘as one who loves humanity. 

I am basing all my hopes for Europe 

on England.” 

I look back and wonder what he 

would be saying today, hoping he 

could repeat that, even though with 

some modification. He had in that 
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conversation told me of his love for 

England and that he was settled for 

good in his adopted country; but 

before his death in 1924 he had be- 

gun to formulate plans for returning 

to Poland. The unrest in him, not 

yet stilled by the great output of 

energy into his writing, prompted 

him to round off his life’s voyage by 

this return to the beginning. For 

even in his varied literary works he 

had remained the exile, seeking 

refuge. The haunted characters in 

his books, their never-satiated long- 

ing for atonement, the vivid pano- 

rama of his ‘“‘romantic realism,” 

come to us with clearer understand- 

ing when we see them as the price 

he paid for his unhappy divorce 

from his own people—a people who 

were both Slav and Roman Catholic 

and were charged with bitter memo- 

ries and with unresolved inner con- 

flicts. Joseph Conrad’s real name, let 

us recall in this month, was Teodor 

Konrad Nalecz Korzeniowski. 

If I may conclude this article with 

the concluding paragraph of my long 

out-of-print book on Conrad :— 

Confronted with the mystery and 
the hunger of existence, what shall 

we do? In Conrad’s answer, for him- 

self, to this ineludible question, is the 

very substance of his personality. In 

the answer made to it by the souls 

of the men and women he creates is 

all the substance of his work, that work 

which has in it “‘all the truth of life... 

a moment of vision, a sigh, a smile— 

and the return to an eternal rest.”’ 

R. L. MEGROZ 



THE ROLE OF THE STORY-TELLER 

IN THE MODERN WORLD 

(Shri Manjeri S. Isvaran has offered us some useful thoughts in this essay. 
Time changes not the human nature, and the seer and the psychologist of every 
age translate the same observations and experience in different forms. The 

ancient art of story-telling charms alike the teller and the listener.—Ep. | 

‘““Once upon a time,’’ began the 

grandmother, and the child, quiver- 

ing with excitement in every limb, 

questioned her eagerly whenever she 

made a little pause: ‘“‘ What hap- 

pened next, Granny ?”’ 

“Long, long ago,” started the 

minstrel at the court, and the epic 

bard hummed the heroic measures 

of Valmiki and Vyasa, and throngs 

of the learned as well as the lay sat 

listening to him at the sacrificial 

sessions. This entertaining and 

edifying recital was continued by 

the ubiquitous kathak and the bhat; 

the kivtankar added music and the 

chakyar, the mime. 

“Tell me a story ’—there are no 

more magical words in any language 

to hold children from play and old 

men from the chimney-corner. 

In the Tales of Vikramaditya the 

formula runs :— 

King Bhoja consulted the astrologers 

to find an auspicious day for him to 

mount the throne. At the appointed 

hour, as he was about to mount, he 

heard a voice cry, ‘Stop! Stop!” 

Hurriedly the King drew back his foot 

and exclaimed: ‘‘ Who speaks ?.”’ 

We are well acquainted with the 

beginning: the statuette (thirty- 

two of them adorning the pedestal 

of Vikramaditya’s famous throne ) 

telling the story—familiar as the 

other refrain in The Arabian Nights’ 

Entertainments: ‘‘At this point 

Scheherazade saw the approach of 

dawn and said she would continue 

her story on the following night.” 

There is such delight in nostalgic 

harking back; and thus was the 

insight of the prophets and the 

thought of the philosophers brought 

to the common man in a variety of 

garb, by the story-teller who, while 

sanctifying in his mind—and so 

enriching it—distinct places and 

peoples so that they became dearer, 

and more real to the listener than 

his own home or kinsfolk, bore at 

the same time the burden of main- 

taining the nation’s moral values 

and its great ideals of character and 

conduct. 

India was the nursery of story 

and fable and the Indian story-teller 

was as fertile in tales inculcating 

practical wisdom and worldly polity 

as in illuminating epic and religious 

myth. The animal fables of the 

Indian Panchatantra spread all over 

the world through the Persian Kalila 

wa Dimna and the repository of the 

romantic yarns the story-teller spun, 

namely, Brihat Katha (the Great 

Story), became the inexhaustible 
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source of themes for later poets, 

playwrights and legend-makers. 

Everywhere it has been the same. 

As W. Somerset Maugham says in 

his Preface to the volume of short 

stories Creatures of Circumstance :— 

Since the beginning of history men 

have gathered round the camp fire or 

in a group in the market place to listen 

to the telling of stories. The desire to 

listen to them appears to be as deeply 

rooted in the human animal as the 

sense of property. 

Yet it cannot be said that there 

has been any systematic and critical 

study of this most ancient of arts, 

the art of story-telling, “from the 

days of the Greeks and Romans, 

through the jongleurs, Boccaccio, 

Malory, Lyly’”’;1 Herodotus, Atsop, 

Hans Andersen, Grimm, Gunaddhya, 

Vishnusharman, Somadeva, the au- 

thors of the Buddhistic and Jain 

yatakas and parables. Today this 

time-honoured form of entertain- 

ment and instruction seems to have 

received a new lease of life and 

power, necessitating the turning of 

our attention to what should be the 

objectives and standards of one who 

would handle it effectively for the 

ennoblement of mankind. And 

when we reflect that the best that 

mankind has ever had, to show us 

liberty, humility, and love, we have 

had by way of stories and by no other 

way, we surely owe a debt to any 

storyteller who truly tells a tale.? 

1“ Telling-@ Story. 

2 “The Purpose of Learning.” 

October 1956. 

In the contemporary Indian scene, 

the story, more particularly the 
short story as an art-form, has be- 

come very popular in the country’s 

several major languages, and also 

with those who use English as their 

vehicle of expression. The innate 

Indian predilection for the tale has, 

as it were, been revivified by con- 

tact with Western literature whose 

fiction, more than any other genre, 

has exerted an _ extensive  in- 

fluence on the writers of about the 

last three decades here. In the 

West the story has been intimately 

connected, especially in its more 

recent developments, with the social, 

political and economic upheavals in 

the community, and authors have 

focused attention, in their stories, on 

specific problems. This characteris- 

tic of the modern short stom 

whether British, American or Euro- 
pean, is also evident in its Indian 

counterpart and it is, therefore, 

germane to consider what role the 

story-teller in India has to play in 

the moulding of the new life with 

which this ancient country is now 

seething. 

Inventiveness is the first and main 

basis of a story. As Rajasekhara 

said, there is no writer who has not 

lifted some material from another, 

and also there is no writer worth the 

name who has not been able to 

present it in a fresh setting and 

shape. According to Heinrich Zim- 

By Puy iis BENTLEY, in Writing for Love or Money. 

By Gorpon KeritH CHaLMERS (The American Review, 
United States Information Service, New Delhi. ) 
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mer in his Preface, ‘‘ The Dilettante 

Among Symbols,” to his The King 

and the Corpse :—- 

Year in, and year out, tales are 

conceived, committed to writing, de- 

voured, forgotten....A few survive, 

and these, like a scattering of seeds, 

are blown across the generations, propa- 

gating new tales and_ furnishing 

spiritual nourishment to many peoples. 
Most of our own literary inheritance 

has come to us in this way, from 

remote epochs, from distant, strange 

corners of the world. 

The very novelty of the story is 

its appeal and infinite are the va- 

riations that the story-teller can 

introduce. He can endow his nar- 

rative with that elusive element we 

call human interest, bring our emo- 

tions into harmony with the emo- 

tions of the persone he delineates, 

induce us to identify ourselves with 

them in their joys and sorrows or 

involve us in an intricate pattern of 

life which a changing world and 

times out of joint impose. A short 

story can be a fable or a parable, 

real or fantasy, a true presentation 

or a parody, sentimental or satirical ; 

serious in intent, or a light-hearted 

diversion; it can be any of these, 

but to be memorable it must catch 

the eternal in the casual, invest a 

moment with the immensity of time. 

The masters have done it, each 

creating his own autonomous form, 

setting within its brief compass a 

striking incident, weaving a breath- 

taking narrative, revealing character 

through circumstance, psychological 

probing and piquant dialogue inte- 

2 

537 

grated with the descriptive and the 

dramatic. There is no better illus- 

tration of literary capacity in sug- 

gestion and imaginative incandes- 

cence than can be found in a good 

short story. 

But this is not all. Through the 

incident and its artistic treatment 

the writer is endeavouring to place 

before the reader some problem and 

its resolution. The short story in- 

evitably tries to bring home some 

lesson, but in a quiet, unobtrusive 

manner. No real author ever ap- 

pears to teach, but all great authors 

have always been leaders of 

epochs. 

It is gratifying that the Indian 

short story has become a widely 

used medium, but there is a good 

deal of mechanical fabrication, im- 

itative, anemic, and unblended with 

the native ethos and lacking that 

subtlety of touch which makes an 

artistic work a spontaneous emana- 

tion of the creative activity of the 

people. Its narrow plot is no more 

in the possession of the authentic 

master-craftsmen; it has become a 

veritable Tom Tiddler’s ground into 

which tyros and writers manque dash 
headforemost, crying: “Look, we 

are here, picking up gold, picking up 

silver,’’ but in truth picking up only 

dross. The social milieu and the 

political scene in India, thanks to 

external impacts, are at present in 

a state of flux. The rapid multi- 

plication of periodicals and the 

literary interest evinced by the daily 

press have gained the widest possible 
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public for the current story-teller, 

and like the demagogue he could, 

today, sway the vast body of his 

anonymous readers with the ideas he 

could expound through his writings. 

But whatever the ideology he may 

elect to pursue he cannot use the 

artistic medium for pure propaganda. 

Indoctrination does not go with the 

creative process and esthetic expres- 

sion. Today, as never before, par- 

ties and forms of political organiza- 

tions think that they can seize any 

means to extend the bounds of their 

allegiances, and art and literature 

have not escaped their ghoulish 

exploitation. However, an imagina- 

tive production will have its value 

in perpetuity only to the extent to 

which it can lay claim to the verities 

of life. What is merely purposive 

inside a coterie and sensational with 

the transient turmoils which it de- 

picts cannot hope to endure unless 

it holds a core of eternal, universal 

truth. 

Some years ago, while delivering 

the annual address of the National 

Book League of which he is Presi- 

dent, John Masefield, England’s Poet 

Laureate and himself a superb story- 

teller, made a strong plea for the 

resuscitation of the art of story- 

telling. He said :— 

I love stories, I prefer them to be 
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touched with beauty and strangeness. 

I like them to go on for a long time, 

in a river of narrative; and I like 

tributaries to come in upon the main 

stream, and exquisite bayous and 

backwaters to open out, into all of 
which the mind can go exploring after 

one has learned the main stream....] 

want a re-telling of the nation’s stories, 

so that they may be a link among us. 
I want the great tales to be in every 

mind, so that all may share them, and 

all our makers remake them. 

Words of noble eloquence en- 

deavouring to break the barriers 

that are raised between man and 

fellow man! 

The story-teller, today, cannot 

abstract himself from the contem- 

porary world; he cannot also absolve 

himself of the role of the seer—one 

who sees truth and the inner har- 

mony on which things are strung 

together. His voice now, more than 

at any other time, should not be 

that of destructive explosion, but of 

peace and good will, “‘ winning the 

world as the rose or lily wins it,” 

and should go on winning it with 

the marvel of his intelligent heart, 

seeing other hearts unite in sym- 

pathy, shared wonder and the joy 

of beauty. He is the Ancient 

Mariner, and the World the Wed- 

ding Guest. 

MANJERI S. ISVARAN 



A NEW KIND OF AWARENESS 
[We publish here the concluding portion of the article by Mr. Carl 

Christian Jensen.—ED.| 

Terra firma is a friendly frame of 

reference. Even in the darkroom 

we are able to orientate ourselves by 

sliding our feet along the floor. 

Thoreau speaks of feeling the path 

with his feet on his way back to 

Walden Pond :— 

Sometimes, after coming home thus 

late on a dark and muggy night, when 

my feet felt the path which my eyes 

could not see, dreaming and absent- 

minded all the way, until I was arous- 

ed by having to raise my hand to lift 

- the latch, I have not been able to re- 

call a single step of my walk, and I 

have thought that perhaps my body 
would find its way home if its master 

should forsake it, as the hand finds its 

way to the mouth without assistance. 

There is a bond between the 

ground and the mover; the one 

cannot keep faith without the other. 

There is a faithful bond between 

birds and the air or planes and the 

air, between fishes and the sea or 

ships and the sea, between beasts 

and the ground or vehicles and the 

ground. If the bond does not 

remain affectionate, there is violence 

and even disaster as between lovers. 

Terra firma is a dependable friend 

for our feet, though not on a sleety 

night. And other factors than sleet 

at times make our faithful friend, 

terra firma, shaky or bumpy or 

sticky or slippery, and not only for 

our hands and feet. 

Our eyes and ears, all our senses, 

our minds, even society at large, 
crosses each its respective brook on 
its own respective plank. Society 

at large, as well as our minds, our 

senses, our bodies, must manceuvre 
on steady and faithful planks. This 
is perhaps the first law of sanity. 
Things cannot move in an orderly 
way except through a consistent 

medium. Life cannot leap at all 

without the same scrupulous bond 

between stride and road. Without 

a trustworthy tradition, human 

evolution would congeal or would 

take a tumble or be bogged down. 

No group life could possibly survive, 
and therefore no civilization, if we 

were always cheating one another 
and, on our tramp through life, 

tripping up our brothers. 

On the road of human evolution 

the speed limit is such that, as 

we advance, we must absorb and 

counteract sudden changes in the 

landscape. If our frame of reference 

unexpectedly begins to rock and is 

not counterbalanced, we grow be- 

wildered or enraged, or we lose our 

balance. Each of us has a hierarchy 

of frames of reference by which to 

orientate himself. But sometimes, 

as during social upheavals, the 

changes are like earthquakes. It is 

then that we need a seer, or the 

people perish. Socrates said on the 
day he died :— 

The soul is dragged by the body into 
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the region of the changeable and 

wanders and is confused; the world 

spins around her, and she is like a 

drunkard, when she touches change. 

Why do children, piling up blocks 

in early childhood, scream with 

anger when we interrupt them at 

mealtime? When they grow older, 

their half-finished ball game demands 

completion, even when they are in 

dire need of food and rest. The 

glint in their eyes is more beholden 

to the flight of the ball from pitcher 

to batter to catcher than to their 

mother’s call to supper. The flight 

of the ball follows the same law of 

“‘closure’’ as does a_ half-circle. 

And so does the ball game 7n foto. 

The law of closure is as universal 

as creation. All things and all lives 

and all minds crave form or shape. 

In a northern tongue the Creator is 

called the ““Shaper.”” When a child 

looks at a half-circle on the black- 

board, it craves to complete the 

figure. The circle is as natural, it 

seems, as life itself unfolding and 

closing, with an inner charm that 

the immaculate mind of a child 

craves to complete. A melody is 

also like that. A melody demands 

that the last note be sung. If we 

only hum the first notes of our 
national anthem, it is like looking at 

a half-circle that craves to be closed 

up. The absence of the last note is 

like the gap in a circle, and a tension 
accompanies the pause or gap. 

Maybe another note could be sub- 
stituted; but the very one that is 
absent is the one that fits best. 
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Otherwise there will be a dent in the 

melody, as when a curve other than 

the right one fills the gap in the 

circle. 

Anything unexplained leaves a 

gap. We remember the time we 

mislaid our spade. Something drove 

us to spin far-fetched explanations, 

The suspense was more painful than 

our momentary need of the imple- 

ment. We needed to close up 

the gap and somehow bridge the 

mystery. And when finally we 

found the spade in the woods, where 

we had been digging hemlock sap- 

lings for a hedge, our suspicion of a 

pilfering neighbour vanished and 

the tension untwined. For, like the 

unfinished melody, a mystery also 

is a half-circle that demands com- 

pletion. 

We glance back at periods in our 

‘past, and we discern slowly healing 

wounds which had scarred the mind 

but which luckily, because of the 

law of closure, have left no rift. We 

recall how often during pensive 

moods we have planned our future 

days with some sort of satisfying 

closure in view. We have heard of 
poor washerwomen in the slums, 

who, years before they die, buy 

their own fancy funeral on the 

instalment plan. There is no doubt 

the same yearning in their hearts to 

close up their life circle gracefully. 

And that is why on our daily 

stroll we are drawn towards build- 

ings in process of construction. 

Each granite block seems to exact 

a certain shape for its neighbour 
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even in a rustic stone chimney. We 

grow tense while we watch the stone- 

mason select and fit and cement 

each individual stone. He climbs 

off the scaffold and searches the pile 

on the ground till he finds the right 

stone. He chips the edges with 

hammer and chisel, he blows the 

dust off the surface, he strokes the 

stone with a rough palm and scans 

the edges with a quizzical eye. 

Each stone is like the note in a 

melody. We watch him hoist it up 
the scaffold and lift it into the gap. 

Only then do we relax. 

The torn tissue of an organism 

heals by the same law of closure. 

Who could ever forget the miracle 

revealed through the microscope of 

a bleeding artery or capillary in the 

webfoot of a frog? The tissue sets 

to work at once to mend the gap 

and close the leakage. The busy 

little corpuscles sew up the walls of 

the artery from within. It is like 

watching the Divine Shaper at work. 

When we stroll down the wide 

sidewalks on West Fourteenth Street 

in Manhattan, we are soon forced 

into line. One stream of pedestrians 

hastens by, fringing the curb. An- 

other stream saunters by along the 

shop windows and in the opposite 

direction. It is quite a struggle, 

without being rude and causing 

anger, to walk against the crowd, 

or even to cross the streams ob- 

liquely. 

But if a blind fiddler plays his 

falsetto tune in the centre of the 

stream, or if a poor cripple peddles 
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his song sheets there, we all swerve 

off gently and without ramming a 

shoulder against him. And if a 

police car is in pursuit of a hit-and- 

run driver, and especially if wild 

shots are being fired, the two 

streams on the sidewalk merge and 

stand still, exchanging comments. 

And if there is an air alarm, as 

during the Second World War, the 

two sluggish streams become a 

hundred leaping rivulets that help 

each other find shelter. 

From our physics class in youth 

we may remember what were called 

“vector quantities’? of masses in 

motion. These quantities in the 

physical world have been graphed 

with mathematical accuracy, and 

they are the melodies of mechanics. 

They are hard to explain in simple 

terms. They are defined by our 

scientists as velocities and forces, 

displacements and _ accelerations, 

that combine and are spun into a 

firm entanglement. And all together 

they determine the speed and 

strength and direction of their own 

entanglement. 

Our solar system can be said to 

be such an entanglement of motions 

and masses and directions within 

our galaxy of stars. Our moon isa 

minor entanglement of vectors with- 

in the solar system. And the surface 

of the ocean fluctuates both by solar 

and lunar vectors. At times the 

crest of the lunar tide spills itself 

into the trough of the solar tide. 

At other times the solar and the 

lunar vectors intertwine more firmly 
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than at other times, and the tidal 

crest formed by both rises above 

its usual levels, and then the tidal 

trough formed by both sinks below 

its usual levels. 

Vectors that move living masses 

cannot be graphed as clearly as 

vectors that move physical masses. 

Emigration to the New World was 

a movement of living masses, and 

the vector quantities of these living 

masses have been unravelled some- 

what, in the rough, by our social 

scientists. Vectors that move spir- 

itual masses are still less tangible. 

The deliverance of the slaves was 

such a movement. It is too simple 

a curve we plot of Christianity, if 

we include but the vectors of 

Judaism and Hellenism; or of 

Mohammedanism, if we include but 

the vectors of Hebrew and Christian 

lore. 

Climate and geography and other 

physical factors no doubt pull the 

masses towards and into the more 

pleasant pastures on the earth’s 

surface. But there are also the 

psychological vectors. <A particular 

valley, for example, may have been 

the centre of attraction around 

which tribes and nations have flowed 

and ebbed in one tidal wave after 

another. Its vector quantities to- 

day may be traceable not only to 

the Second World War and to the 

displaced persons in overcrowded 

Europe, but also to spiritual forces 

that have lain dormant for ages. 

As there are tidal stresses or 

vector quantities within the earth’s 
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crust, so there are tidal stresses 

within a stratified society, and tidal 

stresses within a stratified human 

mind. At a symphony concert we 

hear someone gasp: “I was carried 

away!’ Often it takes less than 

that. And this, of course, is better 

than for a stratified robot mind to 

crack up. Sometimes a single person 

is able to change the direction of 

the masses. Lincoln freed the slaves. 

Hitler almost turned the whole 

world into slavery. 

A noted biologist has said: ‘‘To 

an imaginary being, with a life span 

of ten million years, evolution would 

seem very rapid. To God, who is 

eternal, evolution may well have 

been instantaneous.” Individual 

life is too short for any one person 

to observe the movements of distant 

stars. But the experience of man 

is lengthened through tradition, so 

that throughout the centuries groups 

of astronomers overlap and behave 

as if one person had kept on living 

and kept on retaining his memory. 

On the human scale of observa- 

tion things depend for their very 

existence on their duration—on 

their rate of speed and change. 

Explosives may burn slowly, or may 

blow up in one-millionth of a second. 

A projectile, rolling on the deck, can 

be stopped by the hand. But the 

same shell, with a speed of many 

hundred feet per second, passes 
through heavy armour plates. Films 

show sights too slow for the naked 

eye to catch, such as the blossoming 
of a flower, And films of a thousand 
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exposures per second unveil things 
otherwise too rapid for the naked 
eye, such as the flight of a bullet. 
But without the law of ‘“‘constancy’”’ 
we should recognize nothing. 

We recognize shapes that neither 

change nor move—cliffs are like 

that. And we recognize shapes that 

move but do not change—ships are 

like that. And we recognize shapes 

that do not move but do change — 

a forest is like that. Also we rec- 

ognize shapes that both move and 

change—a herd of cattle is like 

that. | 

What a chaotic world we should be 

living in if change and movement 

were inconsistent! If our sinews 

shrank and stretched and dribbled 

away with the weather, life would 

be a constant masquerade, and we 

should all be strangers and all the 

time be living among strange things. 

Why does the unfamiliar face of a 

newborn infant continually change 

and yet grow more and more 

familiar? It is not because ancestral 

traits win out in the wrestling match 

with environmental handicaps, of 

which birth itself often is the worst. 

It is rather because individuality 

unfolds in a definite direction. Indi- 

viduality is like a melody. The 

notes may all be changed, and yet 

the changes be so related that the 

melody can always be recognized. 

It is thus that change and movement 

achieve identity—they are not 

capricious; they are consistent. 

Things change and move in many 

a tempo. One tempo finds a wel- 

come within the threshold of our 

senses. Another tempo slips by 

without entering. A third and a 

fourth collide within and cause 

confusion. But we do identify some 

things, so that the world about us 

grows familiar, instead of remaining 

strange, as if we were born each 

day and had to reorientate ourselves 

anew. 

This rhythmic pulsation of change 

and movement in things and lives 

and minds helps us to answer the 

question, “‘How are we really able 

to know anything?” The question 

has been asked by man from the 

time of ancient stillness. It is partly 

to be answered by this law of con- 

stancy that vibrates through crea- 

tion. Yet the law escapes our senses 

almost as much as do the sunbeams 

embedded in a chunk of coal. 

Gestures group themselves within 

the confines of rhythms and shape 

the dance. Without a rhythmic 

tune, the dance is apt to go astray. 

But a tune fades out and can no 

longer be recognized if each note is 

struck an hour apart. And even a 

million trees do not make a forest, 

not if they are a mile apart. A 

flock of sheep cannot be recognized 

as a flock unless the sheep are fairly 

close together. If a flock of sheep 

and a herd of cattle intermingle in 

the field, they are no longer, despite 

their unlikeness, two groups but 

one. And, if a cow and a sheep are 
grazing close together, human eyes 

will view them as a pair, more so 

than two cows or two sheep that 
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are alike but happen to be further 

apart. 

In the social field, too, we observe 

this relationship between likeness 

and unlikeness, nearness and dis- 

tance. Some of our immigrant 

brothers and_ sisters are social 

hybrids vibrating between the home- 

land and their adopted country. 

They fail to assimilate a new cul- 
ture, and they also fail to follow up 

the culture they left behind. 

These themes tug and ram one 

another in things and in lives and 

in minds, Often proximity is the 

stronger, often equality is the more 

pugnacious. The themes are as uni- 

versal as the pull of gravity. With- 

out them there could be no melodies, 

noartandnosanity. Forthen nothing 

could ever be grouped and the mind 

would scatter like vapour. Yet the 

themes do tug at one another, and 

it is then that there are tensions 

in the arts, in society and in indi- 

vidual life. 

It is fascinating, even by such a 

simple experiment as that of chang- 

ing the position of white and black 

buttons, to notice a visual structure 

leaping from one condition of white 

buttons pairing off and black buttons 
pairing off, to a second condition of 
black and white buttons pairing off. 
A black anda white button will pair 
off because of their nearness. Other- 
wise, of course, two whites and two 
blacks naturally would. There is 
turmoil when likeness and unlike- 
ness, nearness and distance, hang 
equally vigorous in the balance. It 

is as when a child begins to walk. It 

is thus that the artist creates life on 

his canvas. 

The mind of man frisks about in 

reveries and daydreams and then 

heads for home, twinging like a 

terrier that has been on a rampage 

through the wilds, to be chastened 

or joshed by his master. While we 

live and have our being in the 

present moment, we detour through 

memory and imagination to meet 

other minds in other places and in 

other ages. When we read Spinoza 

or Plato, there is a detour away 

from ourselves and a communing 

with these masters who are still 

alive and yet long dead. And then 

we return back to ourselves—back 

and forth like that. 

The theme of detour and return 

is clear-cut among the atoms and 

molecules. In a pinch of salt or a 

drink of water, or in the intricate 

cycle, or cycles, of organic growth, 

we know of an infinite variety of 

rhythmic escapades, lovely as a 

melody, lofty as a symphony, and, 

like mathematics, consistent. The 

energies that lie piled up within the 

atom detour and return with rhyth- 

mic precision, so that our scientists 

are half promising us future power 

plants potent enough to change 

our climate. 

We find these detours and returns 

along the main highway that all life 
must travel. The theme is discernible 

in the species, each species steering 

a singular course through myriads 

of other species, succumbing or 
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gaining strength by survival values 
lost or won—too heavy armaments 
or too scanty. There are the gales 
that shape the eagle’s wings, and 
the surges that shape the salmon’s 

fins, and the rock that shapes the 

horse’s hooves, intermingling through 
dynamic eons the economies of herd 

and flock, till species become special- 

ists—swimmers and fliers, divers 

and waders, diggers and runners, 
climbers and crawlers. 

Men and women detour and return 

like that through their daily lives. 

From early morning and throughout 

the day, we detour to form our 

specialized groups and our division 

of labour. At night we return from 

store and factory, office and ship- 

yard, hospital and field and forest, 

to join our home group again. Chil- 

dren hurry off to school and become 

grouped and regrouped from season 

to season. The college youth is 

grouped and regrouped from hour to 

hour. Smaller tots, of various breeds, 

play together on the sidewalk. And 

on the avenue at night grown-ups 

gather in groups. A few blocks one 

way they gossip in Italian or West 

Indian Spanish, a few blocks the 

other way they gossip in Yiddish or 

Norwegian. The native tongue is 

like the refrain in a ballad, and they 

finish off their daily stanza in the 

ballad with a refrain. 

Things and lives and minds be- 

have like that—a series of detours 

and returns, a grouping and regroup- 

ing, a rhythmic interchange of ac- 

tion and reaction that are like 

patterns in a folk dance. It is the 

rhythmic action and reaction that 

shape and reshape the social group, 

that shape the individual mind, and 

that shape the atoms and the stars, 

so that even the traffic on the Milky 

Way becomes a dance. 

We all are idle dreamers, and so 

Caprice impels us, like dead leaves 

swept before the wind. We are also 

robots, and so we are slaves to 

automatic routine. But we also 

compose patterns of creative activ- 

ity, and so we are free spirits. 

It is not probable, of course, that 

merely by knowing nature’s dynamic 

laws of form we shall acquire a 

sudden creative insight, and _ so 

shape and reshape ourselves and 

society overnight with the intuitive 

wisdom of a genius. 

Yet something quite as startling 

as recently happened in the atomic 

field may soon happen in the field 

of the mind. Less and less shall we 

be fixated on our subconscious and 

our self-conscious. A brand-new 

type of awareness has stepped over 

the threshold. Integral thinking has 

become a runner-up to analysis as 

well as to inferential and inductive 

thinking. Maybe, after all—as 

mystics both of the East and the 

West have been telling us for ages 

—man may acquire superconscious- 

ness, something akin to omniscience. 

Already integral thinking points that 

way both in physics and physiology, 

in psychology and sociology. 

CARL CHRISTIAN JENSEN 



THE PHILOSOPHY OF MUHAMMAD IQBAL 

[ Alama Sir Muhammad Iqbal should be better known to the Hindu public. 

He was not a narrow-minded orthodox Muslim; his philosophy, enshrined in 

verse of beauty and power, has a universal message for an idolatrous civilization 

which worships the image of money, of lust, of greed, of death. His Muslim 

friends and followers will do real justice to Iqbal if they will point to the 

universal nature of their master’s message. The Secrets of Self, The Tulip of 

Sinai, The Complaint and the Answer and Poems from Iqbal, all available 

in English, ought to be popularized. Iqbal’s mysticism offers strong wine, 

raises strong doubt of our civilization surviving, and yet awakens hope. How 

apposite are the Urdu lines to the present day :— 

Neither in Asia nor in Europe flows the vital current ; 

Extinction of all Selfhood here, there all Conscience banned. 

In men’s hearts wake new paroxysms of revolution’s torrent : 

Perhaps for all our world outworn extinction is at hand. 

And his advice to modern man in this plight :— 

Advance from captivity to empire! 

Think of Self and be a man of action ! 

Be a man of God, bear mysteries within ! 

In the following article we have numerous useful thoughts on Iqbal and 

his philosophy offered by our esteemed contributor Dr. S. Vahiduddin.— ED.) 

Sir Muhammad Iqbal was first 

and foremost a poet, but a poet 

with a mission and a message. His 

poetry was saturated with his phi- 

losophy, and his philosophy and 

poetry drew inspiration from all that 

is best in the East and the West. 

He had studied philosophy in En- 

gland and Germany, and deeply felt 

the influence of Western thinkers 

like Nietzsche and Bergson and of 

Western seers and poets like Goethe. 

He himself has given a fairly sys- 

tematic exposition of his views in his 

lectures on “‘The Reconstruction of 

Religious Thought in Islam,” and 

these, taken together with some of 

his own comments about the philo- 

sophical import of his poems, are 

the main sources of our knowledge 

about his Weltanschauung. 

But in any appraisal of the “ phi- 

losophy ”’ of a poet his poetry cannot 

be ignored. All that Iqbal thought 

as a philosopher and all that he 

imagined as a poet was infused with 

prophetic fervour and supported by 

profound religious convictions. 

Iqbal’s philosophy is religious, but 

its religiousness is activistic, not con- 

templative. It emphasizes ‘‘deed” 

rather than. “idea.”’ But Iqbal 

thinks that an appreciation of relig- 

ious values is not possible without 

any reference to ‘“‘inner experience,” 
on which religion rests in the last 

analysis and without re-living it as 

a vital process. He is not, however, 

given to dogmatism and emphatical- 

ly rejects ‘‘finality’’ in philosophic 

thought. He regards the present 

moment as especially propitious for 
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any re-assessment of religious phi- 

losophy. The foundations of classical 
physics were tottering, and Iqbal 
was hopeful of a new rapprochement 

between philosophy and _ religion. 

The pivotal concept on which the 

whole philosophy of Iqbal moves is 

the dynamic of Self. One of his Per- 

sian poems is exclusively devoted 

to an elaboration of the philosophy 

of Self. In a letter to Professor Ni- 

cholson, the English translator of his 

poem, Iqbal has made some signifi- 

_ cant remarks about the philosophical 

foundations of what he felt as a 

poet. Without doubt his comments 

are more revealing than the poem 

itself. He affirms in unmistakable 

terms the reality of the finite centres 

of experience. Their finiteness may 

be infected with relativity, but, all 

this relativity notwithstanding, 

their existence is not illusory. He 

says :-— 

To my mind, this inexplicable finite 

centre of experience is the fundamental 

fact of the universe. All life is individu- 

al, there is no such thing as universal 

life. God himself is an individual; He 

is the most unique individual. 

He subscribes to the view of Mc- 

Taggart that the universe is an 

association of individuals. But in 

his view the universe is still in the 

making; it is on its way from chaos 

to cosmos and the process of crea- 

tion has not come to a standstill. 

It is for man to participate in the 

unceasing work of divine creativity, 

to work with God and for God. 

His philosophy of the Self led 
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him to revolt against all forms of 

pantheism which aim at salvation 

in the total loss of the individual 

Self in the universal life. Life is emi- 

nently individual, with ego (khud7) 

as its highest form. But the in- 

dividuality is not yet complete in 

man :— 

The greater his distance from God, 
the less his individuality. He who 
comes nearest to God is the completest 

person. Not that he is finally absorbed 

in God. On the contrary, he absorbs 
God into himself. 

Man is partly free and partly 

determined and the more he ap- 

proaches God the more he enjoys 

freedom. ‘“‘In one word life is an 

endeavour for freedom.”’ 

Life on earth finds its continua- 

tion in the personality of man and 

the personal life can only be main- 

tained by perpetual tensions. Iqbal 

is the philosopher of personal life 

and hence finds in the concrete and 

determined manifestations of life on 

the personal level the ultimate cri- 

terion of all values, esthetic, social 

and moral. As the idea of Ego or 

Self is fundamental in Iqbal’s phi- 

losophy, it is necessary to be quite 

clear about the ontological status 

that he assigns to the Self. The 

Self is real and ultimately it alone 

is real. Iqbal finds it significant 

that even thinkers like Bradley, 
who made a searching criticism of 

the idea of Self and could discover 

nothing in it but a mass of con- 

tradiction and confusion, were forced 

to grant some reality to it, how- 
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ever inexplicable it was on the ra- 

tional plane. Says Iqbal:— 

We may easily grant that the ego, 

in its finitude, is imperfect as a unity 

of life. Jndeed, its nature is wholly 

aspiration after a unity more inclusive, 

more effective, more balanced, and 

unique. Who knows how many ditf- 

ferent kinds of environment it needs 

for its organization as a perfect unity ° 

At the present stage of its organization 

it is unable to maintain the continuity 

of its tension without the constant re- 

laxation of sleep. An _ insignificant 

stimulus may sometimes disrupt its 

unity and nullify it as a contracting 

energy. Yet however thought may dis- 

sect and analyze, our feeling of egohood 

is ultimate. 

The ego, according to Iqbal, 

enjoys a unity which is unique in 

its kind. It is a unity where all 

its parts interpenetrate. But the 

experience that the ego undergoes 

has a privacy of its own. It is not 

shared by another. The ego, how- 

ever, does not stand over and above 

the fulness of experience. A tension 

is born of the interplay of the ego 

and the environment and the ego 

persists in it as a directive energy. 

Iqbal holds that the assumption of 

matter as a metaphysical principle 

is gratuitous. Matter then is 

reduced into “‘egos of a low order 

out of which emerges the ego of a 

higher order, when their association 

and interaction reach a certain 

degree of co-ordination.’”’ He con- 

siders the ultimate ego as im- 

manently active in Nature. It 
includes the personal ego in its own 
activity and freedom within limits. 

THE ARYAN 
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Now the view that only egos are 

real and that there are different 

levels of sentience which find their 

culmination in God is what Leibnitz 

taught and it is a pity that the 

influence of this great thinker on 

Iqbal is not taken into full account 

yet. 

But what is the ultimate destiny 

of the ego? Iqbal, as we have 

already noted, emphatically rejects 

pantheistic Sufism, which sees the 

final absorption of the ego in God as 

its end and object. Finitude is not 

a curse and the goal of man is not 

deliverance from the finitude of 

individuality. Iqbal at one stage of 

his thought is inclined to believe 

that by its work and deeds the ego 

creates a iuture for itself or else 

meets with dissolution. He affirms 

boldly: “‘ Personal immortality, then, 

is not ours as of right; it is to be 

achieved by personal effort. Man is 

only a candidate for it.” 

This view, which makes immor- 

tality conditional and restricts its 

scope, iS a Serious deviation from 

the orthodox teaching that is based 

on the Quranic visions of the life 

beyond. Islam and Christianity 

consider the ego immortal as such 

and make its state in the Hereafter 

depend on what it does here and 

now. Iqbal himself, in the beautiful 

elegy that he wrote on the death of 

his mother, seems to see for every 

man a future and not to deny it to 

anyone. In the very lecture in 

which he has made immortality 

subject to individual merit, he 
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observes that “‘in view of the past 
history it is highly improbable that 

his career should come to an end 
with the dissolution of his body.” 
How can it then depend ‘‘on our 
adopting in this life modes of thought 

and activity which tend to maintain 

the state of tension’’? Indeed asa 

devout disciple of Rumi, the great 

mystic, it would be inconsistent for 

Iqbal to insist on this view. Was it 

not Rumi who saw _ evolution 

proceeding beyond the grave and 

making man more than what he is 

within the confines of earthly life? 

But the problem of immortality 

takes us right into the problem of 

time and it is this problem which 

especially engaged the attention of 

Iqbal, both as a poet and as a 

philosopher. In his approach to 

this great problem Iqbal is pro- 

foundly influenced by Bergson and 

his idea of duration. Duration, 

however, is not prior to the Self, 

but can only be understood in 

relation to the Self. Iqbal dis- 

tinguishes between what he calls 

the efficient self and the appreciative 

Self. The efficient self is the self of 

day-to-day life. Its states of con- 

sciousness exclude one another. Its 

time may be short or long. It is a 

straight line, the points of which 

exclude one another. 

The appreciative Self reveals a 

deeper aspect. Says Iqbal :— 

It is only in moments of profound 

meditation, when the efficient self is 

in abeyance, that we sink into our 

deeper self and reach the inner core of 

experience. 

There is an interpretation of ele- 

ments which are non-serial in charac- 

ter. The real Self, which is apprecia- 

tive, has a single indivisible ‘‘ now,”’ 

whereas the efficient self has ‘‘now’s”’ 

in isolation. 

Iqbal is Bergsonian in so far as 

he emphasizes the non-repetitive 

creative aspect of Reality. His 

criticism of Nietzsche’s idea of 

Eternal Recurrence is also based on 

the fact that on this assumption 

life is robbed of the element of 

surprise and novelty, in short, of 

its creativity. But here Iqbal parts 

company with Bergson. For Bergson 

life is a-teleological, without any pur- 

pose or idea that guides its move- 

ment; for Iqbal it is eminently pur- 

posive. Life is not only retrospective 

but prospective. Says Iqbal:— 

Life is only a series of acts of atten- 

tion and an act of attention is inexpli- 

cable without reference to a purpose, 
conscious or unconscious. 

He concedes that the universe is 

not moving towards a far-off divine 

event; it is certainly not a realiza- 

tion of a divine plan. If it were, 

there would have been no place for 

the creative act, for novelty or 

initiative. Who can deny, however, 

that life is selective after all? ‘‘Life 

is a passage through a series of 

deaths. But there is a system in 

the continuity of this passage.”’ 

And again: “‘A time process cannot 

be conceived as a line already drawn. 

It is a line in the drawing—an 

actualization of possibilities.” 

This unity is the organic whole 
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of life, thought and purpose, and 

can be conceived only as_ the 

oneness of the Self. Here it is that 

Iqbal finally dissociates himself from 

Bergson and is infused with the 

spirit of Leibnitz and Fichte. “To 

exist in pure duration is to bea self, 

and to be a self is to be able to say 

‘Tam. © But this “I anj-mee 

has degrees. Human selfhood en- 

counters a not-self. But the divine 

Self has no “other” confronting it. 

Nature is only a “‘fleeting moment”’ 

in the divine life. Self is immanent 

in Nature and quickens it with its 

own life. Thus what we observe in 

the processes of Nature are the ways 

of God and in its observation we 

enjoy the intimacy of prayer. 

Mystic experience has been the 

mainspring of all living religions and 

it reveals another level of conscious- 

ness. Religion as an experience of 

this verity does not exhaust itself in 

feeling. It is a feeling with a cog- 

nitive context. But Iqbal does not 

see like Ghazzali any cleavage be- 

tween thought and mystic intuition. 

Against Kant he holds that dis- 

cursive thought does not circum- 

scribe the whole reach of thought. 

It is only conceptual thought which 

misses the concrete fulness of Real- 

ity and constructs a fictitious picture 

of the universe. “Both Kant and 

Ghazzali failed to see that thought, 

in the very act of knowledge passes 

beyond its own finitude.’’ The in- 

finite is immanent in its movement 

and it is in fact the infinite which 

goads it from within. 

THE ARYAN [ December PATH 

But in his poetry Iqbal seems to 

seek refuge from the encroachments 

of thought in the ecstasy of love 

(zshq), and like a true disciple of 

Rumi sees in love the panacea of all 

our ills. What is love but an il- 

lumination of the heartr “dt 

highest form is the creation of 

values and ideals and the endeavour 

to realize them.’’ Knowledge which 

is not incandescent with love and 

remains a stranger to its travails is 

of no avail. It is not love that is 

blind; it is knowledge without love 

that cannot see. 

It is now clear that the philosophy 

of Iqbal draws inspiration from 

different sources, from Nietzsche 

and Bergson, from the critical 

evaluation of the assumptions of 

recent trends in physics by Edding- 

ton and Whitehead, but above all 
from the mystic apprehensions of 

the great Sufi Jalaluddin Rumi. He 

was averse to a world of beauty, 

however glamorous it might be, 

which remains supremely indifferent 

to the turmoils of life and does not 

impel us to heroic action and affir- 

mation of hfe. Hence he saw in 

the most enchanting poetry of Hafiz 

a tendency to escape from the re- 

sponsibilities of action and free 

choice. But it was in what might 

be called the transcendent evolu- 

tion of Rumi that he found the em- 

bodiment of the true spirit of Islam. 

Rumi was more of an evolutionist 

than the evolutionists of our day, 

whose vision is confined to this life 

and whose idea of evolution evolves 



1957 | THE PHILOSOPHY OF MUHAMMAD IQBAL 551 
i aR a a ET ra ee eS 

nothing beyond this short span. In 
Nietzsche evolution denies its own 
principle and degrades itself into 
the doctrine of Eternal Recurrence. 
But with Rumi the seed of Human- 

ity is buried in the earth to blos- 

som afresh and shoot branches be- 

yond the grave. And the Quran 
says in a very significant passage :— 

Oh, I swear by the afterglow of sunset 

And by the night and all that it enshroudeth 

And by the moon when she is at the full, 

That ye shall journey on from plane to plane. 

Iqbal has fully assimilated the 

evolutionary zeal of his great master, 

which is so strikingly in consonance 

with Quranic visions and looks for- 

ward to the future with immense 

hope. On every stage of the evolu- 

tionary ascent the ego turns to ac- 

count its new environment and 

unfolds its life in an “‘endless ca- 

reer.’’ Iqbal looks beyond the stars 

and predicts for love new trials in 

new worlds. 

But Iqbal’s way to God is activis- 

tic and he warns the East against 

the dangers of mystic passivity. It 

is on this basis that he hails with 

pleasure the reform movement in 

Sufism which was initiated in India 

by the celebrated Sheikh Ahmad of 

Sarhand. The main target of its 

attack is the pantheistic doctrine of 

the unity of Being which was pro- 

claimed by the great Moorish mystic 

Ibn Arabi. Sheikh Ahmad rejects 

the doctrine of the unity of Being as 

alien to the spirit of Islam and 

regards the experience of unity as 

a subjective signpost on the mystic 

path which is soon passed over. The 

ultimate experience is that of tran- 

scendence. God is beyond and 

supremely beyond. 

Strangely enough, Iqbal himself 

has not imbibed this radical feeling 

of transcendence, and his poetry is 

replete with pantheistic expressions. 

He calls God, with the Sufis of the 

old order, a fragrance in the rose and 

feels the song of the nightingale as 

one with the scent of the flower. It 

should be noted that even Iqbal’s 

guide on his way to God, Rumi, 

has given some of its finest expres- 

sions to the idea of the unity of 

Being. But what reaily repels 

Iqbal in the pantheistic mode of 

thought is the danger to the con- 

sciousness of individuality which is 

at the root of individual action. 

But in his political and social 

philosophy Iqbal completely inte- 

grates the individual in the common 

corporate life of the community, and 

for him an individual in isolation 

loses his individuality and his all. 

To conclude: Iqbal is so near us 

that it is difficult to judge dispas- 

sionately the world he created. But 

this much is certain. He will go 

down in history as a teacher and a 

seer who has wandered not so much 

in quest of God but, as he himself 

says, in strenuous search of man. 

For him the man of the future is 

not the superman of Nietzsche who 

outgrows old values and cannot soar 

beyond this earth but the vicegerent 

of God on earth, perfectly attuned 

to life Divine. Life is ever young 

and ever green, and it is for man to 
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exploit to the full the possibilities of 

his existence. Iqbal’s call to creative 

action was much needed in the 

East, which often lost itself in a 

feeling of unity which hardly 

reckoned with the infinite fulness of 
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life and submerged itself in a con- 

sciousness of eternity that seldom 

counted with time, the principle of 

movement in phenomenal existence. 

S. VAHIDUDDIN 

INDIA AND THE ENGLISH LANGUAGE 

The growing pressure of public 
opinion against the early replacement 
of English by Hindi as the official lan- 
guage of India and as the medium of 
instruction represents a force which a 
democratic government must take into 
account. Several warnings against preci- 
pitancy have been sounded, among 
them a temperate but pointed open 
letter on the subject which bore the 
date of October 15th and was publish- 
ed in The Times of India. The signers 
include a number of prominent and 
thoughtful patriots, among them Sir 
Mirza Ismail, Sir C. P. Ramaswami 
Aiyar, Sir Samuel Runganadhan, Shri 
V. P. Menon and several more. They 
maintained that the decision as to 
whether and when the change-over 
should be made ought to be left to 
the non-Hindi-speaking Indians, the 
chief sufferers from the change, and 
they felt that ‘national solidarity” 
required “such friendly accommoda- 
tion rather than the imposition of 
Hindi by a majority vote in Parlia- 
ment.” General K. M. Cariappa, Re- 
tired Indian Commander-in-Chief, made 
out a strong case in The Hindu of 
October 22nd for accepting English 
as the lingua franca. His arguments 
deserve thoughtful consideration by 
every Indian. He cites Dr. H. C. Mu- 
kherjee’s warning against the judicial 
isolation of each State which he believed 
would result from abandoning English 
now as the common language of the 

High Courts and might threaten na- 
tional unity. General Cariappa does not 
envisage neglect of the Indian languages 
or of Sanskrit, but he urges the teach- 
ing of Basic English to all. He con- 
cludes that with English as India’s na- 
tional language, 

we can play our parts effectively to achieve 
and keep for all time peace and happiness for 
mankind, when the frequently expressed wish 
of ours to have a One World Government 
comes into being. 

Mr. Frank Anthony, M.P., Presi- 
dent-in-Chief of the All-India Anglo- 
Indian Association, addressing its an- 
nual general meeting at Hyderabad on 
October 27th, warned that to remove 
English from the country’s educational 
pattern and particularly from the uni- 
versities would inevitably reduce India 
to “a third-rate nation, particularly in 
the scientific and technological fields.” 
It would, he claimed, greatly handicap 
the students in non-Hindi-speaking 
areas and “relegate non-Hindi-speaking 
people to the position of inferior citi- 
zens.”’ He felt that another effect of the 
replacement of English by Hindi would 
be to destroy the country’s administra- 
tive integrity, which he ascribed to re- 
cruitment to the all-India services on 
the basis of a single language. 

These are cogent arguments and 
should be given their due weight before 
India takes a step which will be easier 
to take than to undo when its un- 
toward effects become apparent. 



THE STUDY OF ENGLISH IN INDIA 
| Professor A. M. Ghose, who heads the Department of Philosophy in the 

Government College, Ajmer, not only recognizes the importance of India’s 
keeping English; he proposes India’s making a distinctive contribution to 
literary criticism in English. It involves the applying of India’s classical 
canons of literary excellence to English literary works. The early Indian drama- 
tists’ disregard of the three unities of time, place and action demanded by the 
classical canons of the West may derogate from their achievement in the view 
of Western critics, although Shakuntala has won high praise. Conversely, the 
writers of Western tragedies can never measure up to the classical Indian 
demand for a play to end happily. But if it is unfair to judge the output of a 
writer by standards he never sought to meet, even if perhaps he knew them, 
acquaintance with the Indian canons of Rasa and Dhwani cannot but enrich the 
English writers’ skill, while the centrality of Dharma in ancient Indian thought 
has its own message for a world adrift.—Eb.] 

A study of the nature and scope 

of English scholarship is desirable 

today when rapid changes are taking 

place in the academic life of the 

country. English scholarship, now 

more than a century old, should be 

reviewed from a wider perspective 

because the academic life is not only 

a branch but a tributary as well of 

the life of a nation. The circum- 
stances in which the study of En- 

glish was originally introduced are 

no more there. This, however, does 

not imply that English should cease 

to be studied. The reasons why 

English ought to be retained are all 

too well known. All that can be 

said here is that English is one of 

our cultural needs in the broadest 

sense of the term. However, I be- 

lieve that English, in the form in 

which it was introduced, must cease 

to exist simply because the factors 

and forces which allowed English to 

establish itself no more prevail. 

What India lost long before the 

4 

English traders started dictating 

terms to the vanquished and weak 

potentates in the eighteenth century 

was her swabhava, character. She was 

not only politically subjugated but 

also culturally subjugable. If the 

study of English was given an ova- 

tion it was because, for the parched 

soil of the post-Mogul India, En- 

glish, with all that it meant to the 

nineteenth-century Indian, was a 

huge rain-bearing monsoon cloud. 

It would not be true to say today 

that English was thrust upon India 

because that would at once be a 

distortion of facts and an unsym- 

pathetic appraisal of the attitudes 

of our great-grandfathers. If En- 

glish was imposed upon some it was 

warmly received by many to whom 

it revealed new hopes and direc- 

tions; English to them was associated 

with everything that was going to 

dominate tomorrow’s world. Seen 

today in retrospect it must be said 

that they were endowed with fore- 
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sight; by accepting English they 

responded in the wisest manner to 

one of the great challenges offered 

by their times. English was studied 

because its knowledge gave employ- 

ment; it was studied, secondly, 

because it disclosed new worlds of 

science and technology; and lastly, 

because it opened up worlds of 

beauty and imagination hitherto 

unknown. How did English disclose 

unseen worlds of beauty? It would 

be difficult to answer the question 

if we do not take the contemporary 

psychological factors into account. 

For one thing, it is absurd to think 

that the superiority of English cul- 

ture was felt only in the fields of 
science and technology and not in 

arts and literature. It may be that 

the light which made English litera- 

ture shine was borrowed from the 

brightness which belonged primarily 

to the political and scientific genius 

of the English people. For another 

thing, these admirers—and those 

others as well—were mostly ignorant 

about their country’s heritage. The 

ancient Indian writings, poetry and 

literary criticism, for them, existed, 

if at all, dimly on the distant horizon 

of antiquity. Cut off for a long 

period from their already decadent 

cultural moorings, ignorant or ob- 

livious of their rich past and vying 

with one another in their admiration 

of all that came from the West, 

these two or three generations of 

educated Indians could not but ac- 

cept English in the way they did. 

If they did not believe that English 

was a foreign language and Shake- 

speare a foreign poet the reasons 

are not much different. 

We have just celebrated the cen- 

tenary of three of our universities. 

During an entire century, eventful 

in many significant respects, new 

facts have been unearthed, new in- 

terpretations have been offered and 

examined and new horizons have 

been scanned. The ancient litera- 

tures have been studied and appre- 

ciated in the light of new knowledge; 

the ancient codes of art criticism 

have been discussed and compared; 

the obscure truths have revealed 

themselves with added meaning and 

richness. It must, however, be 

admitted that in our zeal to under- 

stand and admire our cultural legacy 

we have, in many instances, over- 

looked the drawbacks and _ over- 

stated the virtues. But the fact is 

that we have, if I may say so, cul- 

turally reclaimed ourselves, at least 

partially. A review of English 

scholarship in the light of these 

changes is interesting. What I pro- 

pose to say is that English in India 

ought to be studied today in a dif- 

ferent way, as a rich, wonderful and 

foreign literature. I am inclined 

to believe that the traditional man- 

ner in which English is studied is 

artificial and fruitless. If English 

scholarship, for example, in France 

has been characteristically French 

and in Germany German it is worth 

wishing for that it should be Indian 

here. If English is going to stay in 

this country its future is a fascinat- 

ing subject for speculation. Croce’s 

criticism of Goethe reveals an Italian 
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_mind working on a German poet: 
Ulrici’s treatment of Shakespeare, 
though absurd according to some, 
bears the stamp of German scholar- 
ship; Lytton Strachey’s studies on 
French authors have a freshness 
that is essentially English. I am 
afraid we in this country have yet 
to evaluate, say, Shakespeare or 

Keats or Eliot from a characteris- 
tically Indian point of view. I do 

not find any reason why that should 
not be possible. It has not been 

possible either because our English 
scholars have neglected the Indian 

tools of art criticism or because they 
have tacitly assumed that these 

criteria are culpably foreign. I follow 

the first reason; the second betrays 

dearth of imagination. A Goethe 
could admire Kalidasa; I cannot see 

why we cannot appreciate Shake- 

speare, remaining Indians. If Shake- 

speare can be appreciated only by 

an Englishman, a view which I am 

sure his genuine admirers’ would 

never hold, then he would not have 

been immortal. [I admit, an Indian 
appreciation ipso facto would be 
different from an English critic’s 
appreciation. For that matter, 

Wilson Knight’s Shakespeare is dif- 

ferent from Coleridge’s Shakespeare. 

This only shows that the great poet 

can be approached in different ways. 

A comparison between Words- 

worth’s pantheism and the Vedanta, 

for example, does not mean that the 

English poet has been judged from 

an Indian point of view. Attempts 

at comparing Shelley and Tagore or 

THE STUDY OF ENGLISH IN INDIA Or Or Or 

Gorki and Premchand are _ not, 

strictly speaking, parts of literary 

criticism, however interesting they 

may be sociologically or historically. 

At its best a comparison of “‘ world- 

views”’ is an interesting philosophi- 

cal pastime. To draw parallels be- 

tween English and Indian poets or 

literary artists is not precisely 

what I suggest. What I suggest 

really is that a conscious attempt 

be made to apply the Indian tools 

of literary criticism in evaluating 

English poets and authors. To my 

mind that is the only way to retain 

English in this country. It may be 

objected that behind an assertion 

of the kind made above there is the 

assumption that an application of 

the Indian criteria is entirely feasi- 

ble. I do not for a moment mean 

to say that. I only suggest that 

we should see if such judgments are 

possible. Whether such judgments 

are possible or not can be seen only 

when we really undertake the task. 

The experiment will throw light not 

only on the objects judged but on 

the criteria themselves. If neces- 

sary the tools will have to be modi- 

fied; that is the way to enrich and 

authenticate them. There are bril- 

liant hints scattered in the writings 

of Sri Aurobindo, Ananda Coomara- 

swamy and S. N. Das Gupta. 

It is undoubtedly a stupendous 

task. It is not so much a task for 

an individual as for a school of 

critics. Our contacts with the Greeks 

and Romans, with the Arabs and 

Persians and, lastly, with modern 
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Europe have fertilized our cultural 

life in ways not yet exhaustively 

assessed. In sculpture and archi- 

tecture, in painting and music, and 

certainly in literature, splendid syn- 

theses have been achieved at dil- 

ferent periods. I doubt if any such 

synthesis has been achieved in what 

is called art criticism. The history 

of Indian—not Hindu—art criticism 

is yet to be written. Only when 

we will have historically assessed 

and culturally valued these currents 

and cross-currents shall we have 

equipped ourselves with a rich body 

of Indian art criticism. English 

literature judged by these criteria, 

to be precise, will emerge as a new 

branch of scholarship in India. A 

lowering, if not dissolution, of the 

boundaries of national literatures, 

extremely necessary for a greater 

understanding of the peoples, is all 

that is desired. 

A. M. GHOSE 

VINOBA’S LEAD BACK TO “INWARDNESS ” 

Addressing the London Branch of the 
Indian Institute of World Culture on 
October 11th on “My Travels with 
Vinoba Bhave,” Mr. Donald G. Groom 
gave an illuminating glimpse of the 
movement of Vinobaji. Himself a 
worker at the Indian village level for 
many years, Mr. Groom had felt the 
need of something to arouse the people 
from apathy. He had confided to his 
diary his feeling that the need was for 
a true religious revivalist, an observa- 
tion revealing understanding of funda- 
mental Indian values. 

Such a revivalist, on the broadest 
humanitarian lines, is Shri Vinoba 
Bhave. The appropriateness of such a 
movement as his taking its rise in India 
surprises none acquainted with the 
strength of the spirit of devotion and 
renunciation in the Indian tradition. 
Both Gandhiji and Shri Vinoba Bhave 
“knew that they could build on the 
willingness to sacrifice that was still 
considered the height of achievement in 
religious life.” 

Vinobaji urges on his workers the 
value of selfless service and of silence, 

both sadly under-prized in our com- 
petitive and vociferous times. Mr. 
Groom described Vinobaji’s dwelling on 
the great virtues of truth and gentle- 
ness and peace, which needed silence 
for their actualization in life. 

His movement has from first to last 
been a “giving” one. In numerous vil- 
lages all the land has been given by the 
owners to the community. It began 
with the donation of land but it did not 
stop there. Vinobaji has pointed out 
that the giving may equally well be of 
wealth, knowledge, skill or strength. 
And who is there so poor that he cannot 
give, if only his good will and love? 

Whether or not Vinobaji’s peaceful 
social revolution proves capable of 
solving the modern world’s complicated 
economic problems, the spirit it has 
quickened must rejoice all friends cf 
man’s true progress. Mr. Groom inter- 
prets that spirit as “a rejection of out- 
wardness and a return to inwardness.” 
He described it as ‘one that speaks to 
the deep need of India.” Does this differ 
from the deep need of the whole mod- 
ern world? 



POETRY, PROPAGANDA AND CENSORSHIP 
[It is an old problem which Mr. Peter Malekin examines: he champions 

the idea of the right of the individual. Freedom of speech and all other 
freedoms are essential to human progress; but the Law of Interdependence 
demands that whenever individual liberty deteriorates into licence a check 
on the individual be placed. Nature’s pattern allows freedom of will 
to man, but he is always checked by Karma, i.e., by his own past doings. 
Nature demands that the experienced elders check the young minds charged 
with passion and thus save the cause of spiritual freedom. Every time liberty 
deteriorates into licence human progress receives a setback.—Ep.] 

In the recent Hungarian revolu- 

tion, it has been reported, poetry 

once more became a political weapon. 

It was declaimed—and listened to— 

at street corners, and posted up on 

hoardings. In spite of the fact that 

by no means all of it was political, 

it was nevertheless felt to be appro- 

priate that poetry should thrive 

when freedom was in the air. 

In the past the lampoon and 

satire were normal productions of 

personal feelings or enmity. Now 

they have dwindled to the occasional 

political satire in the newspapers. 

Many of the bitter political attacks 

of the past centuries would no longer 

be tolerated. The eighteenth cen- 

tury would be a little too brutally 

outspoken for us; and yet we regard 

ourselves as the protectors of speech. 

“Freedom of speech”’ is in the 

Western democracies often regarded 

as an'“‘inalienable right”’; but both 

these phrases are vague. We do 

not regard it as an infringement of 

the freedom of speech to have laws 

against libel and slander; we must 

respect ‘the personalities of indi- 

viduals, but we may in many of the 

democracies say what we like about 

the government, our country or 

world affairs. In ancient Athens the 

convention was the opposite—say 

what you like about individuals but 

don’t dare to speak against the 

Athenian State. The convention is 

very different again in many parts 

of the world today: there our 

conception of the freedom of speech 
has no weight. In the West itself 

there are at least two very strong 

organizations, the Communist Party 

and the Roman Catholic Church, 

which believe in, and wherever 

possible practise, a rigid censorship. 

Words are power. To control 

words is to control one of the sources 

of power. Unorthodox speech can 

be stifled: but there is a second 

degree of control—the propagation 

of orthodoxy may be enforced. The 

writer in particular is given well- 

defined limits within which he is 

‘“‘free’’ to write. He must conform 

to certain ideas, certain patterns of 

thought, sometimes even certain 

usages of language. The writer 
must not only refrain from attack- 

ing the ruling political or religious 

ideology; he must also give a 
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“moral’’ to his work, make it point 

explicitly to the truth of the 

ideology. 

Such a censorship of ideas may 

not even be imposed from without: 

the writer may feel it his duty to 

censor his doubts about the creed he 

has accepted. The result of such a 

self-censorship may even be great 

art—Paradise Lost is perhaps a case 

in point. And yet the greatness of 

art does not come from a concept, 

nor is the standing of a literary 

work to be judged by the concepts 

it contains. It is, as Mr. Eliot has 

pointed out, perfectly possible to 

recognize the stature and enjoy the 

poetry of the Divine Comedy with- 

out being a Roman Catholic; or for 

that matter to enjoy Homer with- 

out following the Greek religion or 

the Mahabharata without being a 

Hindu. Brecht may be similarly 

enjoyed without one’s being a Com- 

munist or Milton without one’s 

being a Protestant. These things 

have an imaginative truth which we 

acknowledge without agreeing with 

the rational concepts of the works. 

Equally well there are many works 

with whose rational concepts we 

may heartily agree while we find the 

works themselves mediocre or even 

downright boring. I find the novels 

of Mr. Aldous Huxley lively, stimu- 

lating and often highly amusing, 

but they would hardly be called 

“great’’; with thes gnessage,”’ 

however, I am often in complete 

agreement, 

Is it then possible that to censor 
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a work of art is to apply rational 

concepts to the irrational? Is censor- 

ship the irrational application of 

reason out of reason’s place? And if 

the truth of art is not the truth of 

reason, then what truth is it ? Should 

all censorship be abolished ? 

Those who favour censorship 

often approach the problem from a 

different point of view. They start 

with children. You cannot, runs 

their argument, expose children to 

immoral influences; but, since most 

men are children with big bodies, — 
you ought to protect adults too. 

Such protection is, of course, for 

their own good. 

There is much to be said for the 

argument. Its weaknesses are three: 

first, that men invariably disagree 

over what they mean by “moral” 

or ‘‘immoral’’; second, that the 

censor has no “moral” right to 

decide what is moral or immoral for 

other people; third, that men are 

not simply overgrown children. 

It may be true that all the great 

religious teachers have agreed on 

certain basic moral principles—that 

one should love one’s enemy, for 

instance. It is certainly not true 

that the great religious traditions 

agree about how these principles 

should be put into practice. The 

problem is further complicated by the 

modern political creeds, which do 

not in any way recognize the valid- 

ity of religious morality; also by the 

anomaly that many of the religious 

churches, while professing the prin- 

ciples of their founders, have often 
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encouraged and acted upon the 
“moral”’ principles openly professed 
by Fascism or Communism. 

One of the realms where dispute 
over right and wrong has often been 
fiercest is that of sexualmorality. The 
difference in marriage conventions 
between different places and dif- 
ferent ages is quite fantastic. Yet 

people often feel more strongly on 

this matter than on any other, and 
_ are correspondingly more fanatical 

in their readiness to blame others 
out of hand. Many different kinds 

of art have been attacked for sexual 

immorality. 

Suicide is another subject which 

is liable, however it may be treated, 

to arouse the fury of some sections 

of the community. 

All the pleas for censorship 

assume that those who favour 

censorship know what is “‘right.” 

What, in fact, a man means when 

he says that men are children and 

must be protected from their folly 

is that his particular notions of 

theoretical and practical morality 

(being, of course, the “right” ones) 

should be imposed on others and the 

‘‘errors”’ of those who disagree with 

him should be stamped out. In- 

human persecutions have frequently 

been indulged in on the plea that 

they were good for humanity. 

The fundamental question behind 

the problem of censorship seems to 

me to be whether one recognizes or 

not the freedom of the human will. 

If one does, then it is not one’s task 

to impose one’s ideas on others; the 

choice of others must be respected 

even if it seems evil. The function 

of the State and of human law, in 

that case, is not to impose a moral 

code on the members of society, but 

to keep a balance between the 

differing moral codes of individuals. 

Let us take two unpleasant instances 

to indicate how this would work. 

If two adult individuals indulge in a 

homosexual relationship of their 

own free will, then it is not the 

State’s concern; if one tries to 

violate the other, however, then it 

is the State’s duty to protect the 

violated. If a sadist ill-treats a 

masochist, both of their own free 

will, then the State is not concerned ; 

if the sadist attempts to ill-treat 

other members of society against 

their will, then the State is con- 

cerned. 

If this general attitude is accept- 

ed, then the State’s duty becomes 

triple: it must protect the weak 

against the violence of the strong; 

it must protect the young; and it 

must give the best conditions to its 

citizens for them to learn to protect 

themselves. The mental and moral 

integrity of each individual must be 

his own concern. If the State tries 

to protect the weak-willed or the 

stupid, then human freedom of will 

is of necessity challenged. In declar- 

ing unconstitutional a Michigan law 

relating to censorship, the American 

Supreme Court has said that its 

effect was ‘“‘to reduce the adult 

population of Michigan to reading 

only what is fit for children,” and 
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“it thereby curtails one of the 

liberties of the individual...that 

history has attested as the indispen- 

sable condition for the maintenance 

and progress of a free society.’’ Yet 

similar laws still exist in many 

places. 

But how and from what must the 

young be protected? Those still in 

the process of growth have not yet 

taken charge of their personalities ; 

even those among them who would 

later be masters of their own deci- 

sions cannot be so while still chil- 

dren. They must therefore be pro- 

tected against the unscrupulous 

application of emotional stimuli until 

they are of an age when they have 

become capable of deciding for 

themselves whether to submit or 

not; they would therefore have to 

be protected against most of the 

advertisements of the modern world 

as well as the more obvious things. 

Their education should aim, not at 

the inculcation of any particular 

ideas, but at the strengthening of 

the rational faculty. The simpler 

forms of logic should be taught in 

schools and religious education 

should be replaced by the presenta- 

tion of the ideas of the different 

religious and political systems, each 

being put forward by a follower of 

that religion or political system, 

The speakers would be expected to 

answer questions on their beliefs, 

Thus the children would for instance 

be visited in turn by a Muslim, a 

Roman Catholic, a Communist, a 

Buddhist, a Hindu, a democratic 

politician, etc. Apart from this the 

children should be made to read the 

scriptures, not of one religion alone, 

but of all. In this way their 

discrimination would be cultivated 

and they would be less likely to 

accept some system of thought 

without a knowledge of the case to 

be made against it. 

Such a training should help to 

remove the biased and narrow 

prejudices so common in _ life. 

Impractical and cranky ? Perhaps — 

all unorthodox ideas are; but at 

least in my opinion infinitely prefer- 

able to the moral, intellectual and 

political dangers of censorship. 

Education is the right answer; there 

should be for the adult no censorship 

of any kind. 

PETER MALEKIN 



NEW BOOKS AND OLD 

KRISHNA, THE BELOVED* 
It certainly was a happy idea on the 

part of the editors of the series ‘Ethical 
and Religious Classics of East and 
West” to include a volume on Krishna. 
Without doubt, this divine personage 
occupies a dominant place in the lives 
and thoughts of many millions of devo- 
tees, certainly not only those to whom 
the Bhagavad-Gita is the basis of their 
religious convictions. It is an open 
question whether, to the devout villag- 
ers singing kirtans in Bengal or Mira 
Bai’s bhajans in western India, the 
famous Bhagavad-Gita is a living con- 
ception at all. Krishna as a deity has 

so many aspects, and some of them seem 
to go so ill together, that it seems in- 
credible to outsiders that they could 
all belong to one single god. Still, 
these seeming contrasts present no diffi- 
culties to the faithful at all. 

The Krishna literature, both oral and 
written, is overwhelming and sometimes 
is rather like a tropical rain forest where 
trees are covered with creepers and 
flowering orchids and strange shapes 
and perfumes almost threaten to over- 
come the unwary traveller. The author 
has certainly succeeded in finding a path 
through the forest, leading his readers 
straight from the earliest mention of 

a Krishna in the Chhandogya Upani- 
shad to scenes of his loves painted at 
nineteenth-century courts in secluded 
Himalayan principalities. He has 
chosen a fine and representative series 
of paintings to illustrate the different 

stages of the journey. Readers in the 

West and even in India will be grateful 

for this guidance. 

But one should not imagine that Mr. 

Archer’s path has revealed all the beau- 

ties, or perhaps even the most Impor- 

*The Loves of Krishna: In Indian Painting and Poetry. By W. G. 

and Religious Classics of East and West, No. 15. 

tant ones. Granting that sex symbolism 
is undoubtedly prominent in Krishna 
worship, there is really more than the 
rather sterile Nayaka-Nayika (ideal 
male and female lovers) convention 
which inspired most of the later paint- 
ings. It was one of the many stifling 
courtly conventions which so effectively 
succeeded in killing real art and litera- 
ture—and music—in India from the 
middle ages onwards, leaving only versi- 
fications according to rules and regula- 
tions, hothouse distortions of once living 
ideals of beauty. 

It is most regrettable that the whole 
school of Krishna poetry, which flourish- 
ed in Bengal from the days of Chaitanya 
(late fifteenth century) onwards, and 
even Chaitanya himself, are not men- 
tioned with so much as one word. Govind 
Das seems to have wandered in by 
chance, but where are Purushottam Das, 
Jnana Das, Ramananda Ray and the 
other Mahajan poets? It is precisely in 
that schooi that the symbolism became 
sublimated in a search for the supreme, 
divine love. It was Chaitanya who said 
that only when the difference between 
male and female had ceased to exist 
that divine Jove could begin to be born. 
Each of the poems of a kirtan pala 
describes a different aspect of the soul’s 
(Radha’s) eternal quest up to the final 
Unio Mystica. It is there and not in 
the unceasing observation and analysis, 
however masterly, of sexual impulses 
and their gratification that the real im- 
portance of Krishna worship lies. The 
author knows it (judging by his quoting 
a poem by St. John of the Cross) but 
chooses to ignore it, thereby really 
distorting the picture and leaving out 
its most valuable aspect. 

ARCHER. ( Ethical 

George Allen and Unwin, Ltd., London. 

208 pp. Coloured Frontispiece + 39 Plates. 1957. 305.) 

5 
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Sometimes the author seems to have 
been carried away by his eagerness to 
explain the symbolical meaning of the 
surrounding objects in the paintings. 
The moon, on Plate 16, is not waning 
but a crescent and consequently cannot 
parallel the tyrant Kansa’s impending 
doom. As a matter of fact, if a symboli- 
cal meaning is to be attached, a connec- 
tion with Krishna himself is more prob- 
able, because the white sandalpaste 
mark on his forehead is often compared 
to the beauty of the new moon rising 
above a dark rain cloud. 

The description of Plate 33 as a 
representation of the Raga Hindol is 
puzzling, as it is entirely different from 
the usuai portrayal of a pair swinging 
in abandonment on a swing slung over 
the branches of some flowering trees. 
In this picture Krishna and Radha 
appear not to be seated on a real swing 
at all, but on a couch with very solid 
legs, while Krishna is holding a vina 
on which Radha rests her hand, both 
leaning comfortably against an enor- 
mous pillow. If this is the Raga Hindol 
(there is indeed a suggestion of the 
couch being suspended), it only indicates 
how very far the painter has wandered 
from the spirit and meaning of the 
raga. 

An even more glaring instance of 

Reincarnation in the Gathas, the 
Holy Bible and the Holy Koran. By 
H. S. Spencer. (Spiritual Healing 
Centre, Coimbatore, India. 44 pp. 1957. 
75 naye paise) 

The material of this booklet points 
to the truth that all great religions have 
one source. That which should bind the 
religions is the identity of their teach- 
ings. But these eternal verities are 
obscure for the most part to the people 
at large. Sectarianism and sacerdotalism 
create irreligion. Knowledge and free 
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a lack of understanding is presented by 
Plate 34, which purports to be the Raga 
Bhairava. Anything less suited to the 
austere mood of that raga than the love 
scene depicting Krishna and Radha with 
a group of attendant girls could hardly 
be imagined. There are two possibilities, 
if the portrayal of the ragas as we know 
them in the different ragamalas ever had 
any meaning at all; either there has 
been a mix-up between pictures and 
verses, or the court of Hyderabad was 
completely unaware of what this corre- 
spondence between picture and music 
meant, perhaps on account of the local 
preponderance of the south Indian 
school of music, which never developed 
this emotional aspect of the modal struc- 
ture. It does not detract from the loveli- 
ness of the picture, but its connection 
with Bhairava, 1.e., Shiva in his terrible 
aspect, is just absurd. 

The author’s outline of the history 
of Indian painting is fascinating and 
valuable. It is not unlikely that, as more 
data come to light, there will have to 
be revisions. Evaluations of artistic 
merit will fluctuate, as they always do. 
But it is good and most satisfactory to 
see Indian art represented as something 
fine in its own right and no less worthy 
of deep appreciation than the best the 
West has given. 

A. A. BAKE 

thought create religion. 

While quoting the great prophets, the 
author brings in dubious psychic and 
mediumistic pronouncements. For in- 
stance, many times “St. John the 
Apostle” is quoted ‘‘as speaking through 
his instrument Mrs. Louie Hill,” a 
modern medium. Why should any 
thoughtful person visit a medium for 
proofs of reincarnation? The very exis- 
tence and teaching of the Prophets gives 
clear proofs that reincarnation is true. 

1 
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The Tragic Philosopher: A Study of 
Friedrich Nietzsche. By F. A. Lea. 
(Methuen and Co., Ltd., London. 
354 pp. Illustrated. 1957. 30s.) 

“The life of Nietzsche, every biog- 
rapher has to admit, amounts to little 
more than the history of his thought.” 
But “since his inward development was 
as rich in ‘fatalities and convulsions’ as 
his outward was destitute of them, it is 
one of the most dramatic on record.” 

Mr. Lea’s biography succeeds in con- 
veying to the reader the full impact of 
this statement. Not that he dramatizes 
in the least. His analysis is a truly 
scholarly one. It traces carefully and 
patiently the evolution of Nietzsche’s 
works, the gradual unfolding, the bloom 
and decay of his genius. This “‘geneti- 
cal” approach proves particularly ap- 

_ propriate to the study of a thinker so 
versatile and frankly self-contradictory 
as Nietzsche. It indicates the fore- 
shadowing of later ideas and prepares, 
whenever possible, for subsequent 
changes. Only by this method is justice 
done to the much abused concepts of the 
“Will to Power” and the ‘Eternal Re- 
currence” and their changing significance 
for each stage in the philosopher’s devel- 
opment. 

Yet the appeal of this scholarly book 
is far from academic. It is addressed to 
the general reader and will succeed in 
fascinating every thinking man and 
woman. Whether Mr. Lea discusses 
Nietzsche’s interpretation of history as a 
version of what he calls the “Romantic 
Myth,”’ whether he presents his scientific 
thought in the light of modern physics 

and biology, whether he makes us 

share the spiritual liberation of “The 
Joyful Wisdom,” or draws parallels 

with Pascal, Blake, Freud and Marx— 

he shows a range as unusually wide as 

that of his hero. But the deeper reason 

why this book holds our attention lies 

in the fact that it has sprung from a 

vital need. It seeks in Nietzsche’s 

works answers to our own problems. 

Mr. Lea knows, as indeed Nietzsche 

himself had known, that 
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those issues, problems and conflicts that 
set him so completely apart from his con- 
temporaries were the very ones which weigh 
upon all of us today, and which we, too, 
must now either come to terms with or 
perish. To an extent still unascertainable, his 
private world was our public one. 

The bulk of the author’s criticism 
of Nietzsche is contained in the last 
chapter, entitled ‘‘The Antichrist.’’ It is 
here that he sees his thought in the 
light of the idea of a Logos which, like 
that of Nicolas Berdyaev, is perpetual 
creation. No less interesting is his con- 
clusion that had Nietzsche been able to 
view the founders of Christianity 
otherwise than through the glasses of 
Schopenhauer, had he been in a posi- 
tion to see them free of the later ac- 
cretion of Gnosticism, his attitude to- 
wards them would have been far from 
antagonistic; he would, on the con- 
trary, have realized how close he him- 
self was to the real Jesus and the his- 
torical Paul. Mr. Lea then goes on to 
declare that, although and _ because 
Nietzsche was unaware of this affinity, 
he was the first European to re-dis- 
cover the standpoint of Jesus and Paul, 
and present it in terms of a world-view 
as appropriate to the twentieth cen- 
tury as theirs was to the first. 

This claim seems to the reviewer 
more than extravagant. How can the 
author of Thus Spake Zarathustra be 
proclaimed the bearer of a “gospel,” 
when it is said that “while his later 
world-view can justly be described as 
mystical, it cannot be described as re- 
ligious. His unique combination of 
mysticism with scepticism precludes us 
from describing it even as pantheistic’’? 
(The term mysticism itself appears 
misleading when thus divorced from its 
religious contents.) Moreover, much as 
we consider a great deal of Nietzsche’s 
bold and brilliant analysis of tradi- 
tional morality valid, can we accept 
his position “beyond good and evil’? 

Whatever our attitude to this prob- 
lem, this is an admirable book. It is 
a biography Nietzsche himself, one 

feels, would have been delighted with. 

For this conscientious and loving study 
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confronts the reader with the crucial 

question: What is the living truth of 
Nietzsche’s philosophy for me? 

L. S. SALZBERGER-WITTENBERG 

en ene 

The Poetry of Living Japan: An 

Anthology with an Introduction. By 

Takamicut Ninomiya and D. J. EN- 

RIGHT. (The Wisdom of the East 

Series. John Murray, London. 104 pp. 
1957. 8s. 6d.) 

For fifty-three years this unique 
series has been quietly fulfilling the 
purpose of its founder-editor and pub- 
lisher, that is, of interpreting the ideals, 
ethics and philosophy of the Far East 
to the West, and of acting as “ambas- 
sadors of good-will” between the two 
hemispheres. 

This latest addition has an impor- 
tance all its own, for the collaborators 
have “re-created” some of the wisdom 
and the beauty in the words of twentieth- 
century Japanese writers; whereas most 
of the preceding volumes are concerned 
with the ancient, though ever-enduring, 
wisdom of the East. 

Some of the poets who are here offered 
in English dress are still writing; all 
belong to the Japan which resulted from 
the opening of the country to Western 
influence. It is the first volume of its 
kind, for only poems “both discernibly 
modern and discernibly Japanese” have 
been selected. The collaboration has 
been a delightful one, and we may take 
it that Takamichi Ninomiya has seen 
to it that the sense has been faithfully 

The Interplay of East and West: 
Elements of Contrast and Co-operation. 
By BarsBaRrA Warp. (Beatty Memorial 
Lectures, Second Series. George Allen 
and Unwin, Ltd., London. 82 pp. 1957. 
10s. 6d.) 

The exchange of a mass of ideas, 
cultures and races between the two 
hemispheres has been phenomenal in 
its continuity, diversity and opulence. 
Some of the ideas gave birth to stupen- 
dous movements, notably in China, India 

rendered, while D. J. Enright is already 
an established poet in his native lan- 
guage. 

Susukida’s “In the Heat of the Day,” 
and many another little poem, awaits a 
composer of genius to set the words to 
music; but it is to some of the more 
ambitious and longer poems that many 
Western readers will return. Not always 
because these are necessarily finer, but 
because those who would seek the essen- 
tial modernity of the Japanese poetry 
of today would be drawn to study, for 
example, Kotaro Takamura’s “My 
Poetry”; much as a Japanese reader 
would doubtless ponder the work of 
T. S. Eliot rather than the delightful 
but more traditional poems of Edmund 
Blunden. 

“My poetry is not part of western 
poetry,” affirms the poet and proceeds 
with both wit. and wisdom to point the 
differences: — 

My poetry is no other than what I am, 
And what I am is no other than a sculptor 

of the far east.... 
Western poetry is my dear neighbour, 
But the traffic of my poetry moves on a 

different path.... 

That is why the Western path-finder 
is so strongly recommended this little 
book. 

F. SEyMourR SMITH 

and Japan. Some of the events have 
made history and have built and demol- 
ished in turn empires. East and West 
once again confront each other, as did 
the Greeks and the Indians, in a new 
situation fraught with immense possi- 
bilities and incalculable dangers. Most 
of the Eastern countries have lately 
emerged into nationhood and _ have 
gained new confidence with which they 
look questingly and hopefully towards 
a future. 
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Miss Barbara Ward, in the course of 
the second of the Beatty Memorial 
Lectures, has attempted to absorb the 
new East-West perspective with courage 
and candour. She boldly surveys the 
scene during the last five centuries 
when Asia was completely under West- 
ern sway. The largely one-way traffic 
of Western political, economic and 
in those days religious ideas was 
at its heaviest. The reader of this book 
is swept through a fascinating cavalcade 
of history, variety of ideological con- 
flicts and complexes, and the grafting of 
Western institutions and systems on 
an alien soil. 

Miss Ward’s lecture is informed with 

_ The Tibetan Book of the Dead or 
The After-Death Experiences on. the 
Bardo Plane, according to Lama Kazi 
Dawa-Samdup’s English Rendering. By 
W. Y. Evans-WENTz. With a Psycho- 
logical Commentary by C. G. JuNG, 
Introducing Foreword by LAMA ANAGA- 
RIKA GOvINDA, and Foreword by SIR 
JoHN WooprorFre. (Oxford University 
Press, London.  Ixxxiv-+249 pp. 
6 Plates+5 Text Illustrations. Third 
Edition, 1957. 25s.) 

This book first appeared in 1927. One 
can admire the various contributors’ 
erudition and sincerity, but the Bardo 
Thodol itself should be approached with 
the utmost caution. Its Yogic and Tan- 
tric ritual is designed to guide the dying 

person’s passage through the post-mor- 
tem states to rebirth. Dr. Jung intul- 

tively suggests, as an aid to understand- 
ing, that one should read the stages 

backwards, even though this reversed 

order does not accord with the ritual’s 

intention. Neither do other religions 

agree with it. It defines the first stage 

as “experiencing the radiance of the 

Clear Light of Reality” which diminishes 
into less and less happy visions, until 

horror-creating personifications of the 

an acute awareness of the fact that never 
before in the East-West relationship was 
there a greater danger of erroneous 
judgment or a greater need for mutual 
understanding. Words like ‘“‘aggression,”’ 
“imperialism,” “communism” and ‘“‘colo- 
nialism” can be idly bandied about. 
Hence, if mankind is to survive, East 
and West must understand one another 
and help each other towards prosperity. 
The author reveals an amazing aware- 
ness of the present situation and its 
explosiveness. Her analysis is incisive, 
human and honest. This publication is 
a serious and valuable contribution to 
East-West understanding and to the 
future of the human race. 

MoHAN KASHYAP 

man’s evil propensities drive him into 
the refuge of a new womb. The aspira- 
tion to ‘‘a Voidness which is the Dharma- 
Kaya” and the methods for escaping 
rebirth seem (under the high religious 
phraseology and dramatic trappings) 
to indicate an aim the reverse of com- 
passionate Buddhahood. 

When one considers that the MS. was 
obtained from a lama of a Red-Hat 
Sect, it seems probable that this inverted 
order is deliberate—like the backward 
repetition of the Christian Mass, with 
a reversed end in view. 

For the Red-Hat School introduced 
Tantric Buddhism into Tibet. Tantri- 
cism deals with “magical” energies 
(Shaktis) and the dividing line between 
black and white is very fine. The 
degradation of Buddho-Lamaism into 
sorcery forced the reform and founding 
of the Gelugpa (Yellow-Hat) School, 
with a purified teaching. It is to be 
deeply deplored, in view of the West’s 
growing interest in finer forces and sub- 
jective states, that Orientalists have 
concentrated on these unreformed Red- 
Hat doctrines, whose dangerous serpent 
lurks under an alluring flower. 

W.E.W. 
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The Balance of Truth. By Katie 

CueLest. Translated with an Introduc- 

tion and Notes by G. L. Lewis. (Ethical 

and Religious Classics of East and West, 

No. 19. George Allen and Unwin, Ltd., 

London. 160 pp. 1957. 13s. 6d.) 

This is a most interesting work deal- 
ing with the aspirations and weaknesses 
of human nature, written by a scholar 
who knew well both the sanctity of the 
ivory tower and the uncertainties of 
practical life. The author, Mustafa ibn 
‘Abdallah, known generally as Hajji 
Kalfa (Khalifa) or Katib Chelebi, who 
flourished from 1609 to 1657, has set 
down his thoughts in so forthright a 
manner that the reader may clearly 
visualize the shrewd and tolerant man 
behind the pen, one who, though he 
smiled indulgently at the minor vices, 
could sharply criticize the sinner when 
the occasion demanded. It is an attempt 
to reconcile some of the discrepancies 
between the standards of the Muslim 
faith and the day-to-day behaviour of its 
adherents; as in all religions we seldom 
practise what we preach, there is a great 
gulf between the word and the deed. 
Hajji Kalfa brings to his essays a sense 

The Buddha’s Explanation of the 
Umverse. By C. P. RANASINGHE 
(Lanka Bauddha Mandalaya Fund, 
Ceylon. 414 pp. Illustrated. 1957. 
Iss. £000: 15s.) 

The author claims that this work 
gives the gist of “‘Sariputta’s report” of 
a course of lectures lasting three months 
delivered by the Buddha on life and the 
universe, and preserved to this day by 
the people of Ceylon. It is therefore 
chiefly Abhidhammic in nature: ‘“Abhi- 
dhamma is the systematic study of the 
whole Universe... the Science of the 
Universe,” and apparently the “plan- 
ned living” it affords human beings can 
transform them into supermen either 
here “or in some of the heavenly 
planets.” 

This book falls into two parts: The 
first is Mr. Ranasinghe’s interpretation 
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of humour and a sensible view of affairs: 
in the fifth one dealing with tobacco, 
he concludes that on smoking ‘“‘the best 
course is not to interfere with anyone 
in this respect, and that is all there is 
toi" 

Geoffrey Lewis, who has produced the 
translation for this edition, has also 
provided a very useful short introduc- 
tion to the twenty-one essays of Hajji 
Kalfa in the form of a summary of the 
author’s life and work, the nature and 
operation of Islamic sacred law, the 
great schism of Sunnite and Shiite, and 
the general terminology most likely to 
be met by the Western reader. Each 
section of the book is supplied with 
generous explanatory footnotes. 

Apart from the obvious interest of 
Hajji Kalfa’s text from the standpoints 
of religion and sociology, his preface 
and conclusion throw valuable light on 
the state of learning in the Ottoman 
Empire in the seventeenth century. 
Therefore the scholar as well as the 
layman will consult this book. 

H. J. J. WINTER 

of “the Buddha’s explanation of the 
universe”: That it is infinite in every 
way, or that the sky element (being a 
continuous phenomenon and therefore 
immune to the repetitions of birth, exis- 
tence and death) preserves the “indi- 
viduality of the units of abstract ele- 
ments,” 7.e., of abstract earth, water, 
fire and air, all of which are subject to 
constant pulls from the mind which 
has inanimate units of matter in its 
hold. Moreover the mind vibrates seven- 
teen times faster than matter, so 
that, with its vast energy, its 
beat, as the author reiterates, is 
about 3,000,000,000,000 more rapid 
than the duration of a flash of lightning. 

The analysis of matter and mind pre- 
sented here, though sometimes convinc- 
ing, is vitiated by a tortuous style, by 
the recurrence of such phrases as “‘cur- 
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rents of force,” “force of the current,” 
“evolution current,” “units of elements,” 
and by occasional but startling glimpses 
of the obvious and by the total absence 
of documentary support. 

In the second part of the book thirty- 
two not uninteresting miscellaneous 
questions and answers, based on the 

Medusa’s Mirror: Studies in German 
Literature. By Aucust Cuoss. (The 
Cresset Press, London. 262 pp. 1957. 
30s.) 

The theme of “Reality and the 
Poetic Symbol’ unifies these essays 
which reveal the treasures of German 
literature through many centuries. The 
symbolism of C. F. Meyers’s poem, 
“Die sterbende Medusa’ (pp. 38-9), 

_ gives poignant appositeness to the title, 
in the light of recent history. 

The pregnant opening chapter, “‘Sub- 
stance and Symbol in Poetry,”’ appeared 
in condensed form in THE ARYAN PATH 
in August and September 1955. The 
next chapter deals evocatively with the 
medieval Minnesang, with its Hispano- 
Moorish, Platonic and Neo-Platonic 
affinities. The Austrian and German 
songs of courtly love echoed down the 
centuries from Gottfried’s Tristan und 
Tsolt to Wagner’s opera and the Tvistan 
of Hannah Closs, to whose memory this 
book is dedicated. A parallel stream 
produced in Austria the epics, Nzbe- 

lungen and Gudrun. 

The chapter on “Goethe and Kier- 

kegaard” inevitably suffers from im- 

balance, so high does Goethe tower 

above his Existentialist critic. Goethe, 

profoundly convinced of “the conti- 

nuity of life and the oneness of centre 

and circumference,” accepted also “the 

Bharatiya Kavita 1953. (Published 

for the Sahitya Akademi, New Delhi, 

by Publications Division, Ministry ot 

Information and Broadcasting, Delhi. 

698 pp. 1956. Rs. 5.00) 
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author’s broadcasts, are collected. For 
example, there are short discussions on 
kamma, miracles, memory, devas, rebirth 
and its possible verification, good and 
evil actions and the omniscience of the 
Buddha. The presentation here is clear 
and to the point throughout. 

I. B. HorNER 

law of day and night, proclaiming Stirb 
und Werde (Die and be reborn). 

Professor Closs considers that rhap- 
sodic verse reached its modern zenith 
in Friedrich Holderlin (1770-1843) 
with his tragically short flowering, 
followed by forty years of madness. 
‘““Holderlin brings the message of divine 
life, triumphant  still—around and 
within us’ —‘Integral, eternal, glowing 
Life is all”! 

In “Nihilism and Modern German 

Drama” is traced the fall from human 

values in nineteenth-century plays. 

Other chapters deal discriminatingly 
with Novalis, with the Austrian Georg 
Trakl, with Rilke’s poetic vision, with 
Stefan George and his “Third Human- 
ism” and his ideal of noble calmness, 
with Gerhart Hauptmann, “the last of 
the Giants,” with “German Poetry After 
1945” and “Reconciliation,” and with 
Bernt von Heiseler’s significant novel 
Versohnung (1952). 

The Prelude, “Intuition and In- 
tellect” and the two Epilogues, discus- 
sing trends in current literary criticism 
and ‘‘The Poet and His Age,” are ad- 
mirable. Many will look forward to the 
planned sequel on Germany’s great 
essayists and prose writers. 

A truly valuable and discriminating 
work. 

E. M. Houcnu 

In 1954, the Sahitya Akademi de- 
cided to publish annual selections of 
Indian poetry. Bharatiya Kavita 1953 
is the first volume in this series. It 
brings together ten “representative” 
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poems from each of the fourteen Indian 

languages. The original poem is printed 

in the Devanagari script and its Hindi 

translation appears on the opposite 

page. This arrangement facilitates the 

proper appreciation of the poems as 

most of the Indian languages have their 
roots in Sanskrit. The languages rep- 
resented in this volume are Assamese, 
Oriya, Urdu, Kannada, Kashmiri, 
Gujarati, Tamil, Telugu, Panjabi, Ben- 
gali, Marathi, Malayalam, Sanskrit 
and Hindi. 

It is not possible for one reviewer 
to comment on the representative 

Three Great Irishmen: Shaw, Yeats, 
Joyce. By ARLAND UssHErR. (A Mentor 
Book. The New American Library, 
New York. 127 pp. 1957. $50.00) 

Such a book makes painfully evi- 
dent one of the great needs of a 
“canon of proportion” with which or 
against which to evaluate justly and 
intelligently the ideas and works of 
men. That there is such a measuring- 
rod of timeless, universal, archetypal 
ideas is not generally recognized. By 
its use none of these three men could 
be considered truly great although 

Sexuality, Love and Immortality. By 
Joun P. Grip. (Philosophical Library, 
New York. 121 pp. 1956. $3.50) 

The title of this book is somewhat 
misleading; it is not a treatise on sex. 
It is a discussion of the meaning of 
life and many of its problems. Holding 
before us the ideal of the attainment of 
God-consciousness, the author analyzes 
various aspects of physical and thought 
life that must be used as a means to 
that end. The correct use of will is the 
main factor, and love is another; but 
there are others, such as not wasting 
energy :— 

It is this waste and improper use of 
energy that is responsible for most, perhaps 
all the ills that afflict the human race. 
Ignorance and the weakness and ill health re- 
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character of all the poems selected for 
this volume. If this series of publica- 
tions aims at “bringing out the inner 
bond that connects the various lan- 
guages in India,” as suggested by Pandit 
Nehru in his Preface to this anthology, 
the Sahitya Akademi should devise a 
more rational method for the selection 
of poems in future. We congratulate 
the Akademi and the Government of 
India for offering this publication at a 
very low price and thus making it 
available to all lovers of poetry in 
India. 

S1ITA RAM JAYASWAL 

each had ability and talent. 

Mr. Ussher, having only his personal 
opinions to give, offers a striking one — 
in his essay on Joyce:— 

...in the world which Yeats longs to escape 
from and Shaw to set to rights, this cosmic 
scavenger [Joyce] accepts with an almost 
canine receptivity for all its sounds and 
smells. The scrap heaps and kitchen-middens 
of his native city—like the slagpits of the 
psyche—come to life and dance for him.... 

Considering their works, of the 
three Joyce has the least right to be 
called a genius. 

E.Pe 

sulting from ignorance spring from abuse and 
misuse and non-use of energy that, if it were 
saved and made to work in the proper chan- 
nels would raise man to a superhuman level. 
And perhaps behind it all lie fear, moral cow- 
ardice, fear of saying “Yes” to life, failure to 
face reality. 

This waste of energy applies in partic- 
ular to sexual energy which, being 
greatly in excess of actual requirements, 
must be diverted into channels which 
strengthen the soul. 

This book is written with rare in- 
sight and wisdom, and deserves to be 
widely read. It could well be used by 
discussion groups, but would need to be 
amplified by a knowledge of Indian 
philosophy to complement the discussion 
of many points raised. 

IRENE R. RAY 



A LETTER FROM LONDON 
A year ago Britain, in conjunction 

with France and Israel, launched her 
ill-fated attack on Egypt, and mankind 
was brought to the brink of world war. 
The pattern of world affairs was badly 
shattered by that invasion of Egypt. As 
a result of it, fearing that it portended 
the start of an Anglo-American all-out 
offensive against Russia, the Russians 
sent their tanks and army into Hun- 
gary to crush ruthlessly what might 
otherwise have been no more than a 
vigorous expression of discontent by 
the Hungarian students. 

Britain’s main preoccupation during 
the past year has been to continue to 
repair the damage that was sustained, 
politically and economically, by the 
attack on Egypt. Even today Britain is 
still not getting the same quantity of 
oil from the Middle East that she was 
receiving before that attack. The re- 
vival of fear and mistrust between 
Russia and the West ‘that followed the 
Anglo-French-Israeli invasion, together 
with the Russian military measures in 
Hungary, reversed the trend that had 
been set in motion at the Geneva 
“summit” talks towards an easement 
of the Cold War. The arms drive was 
intensified. The disarmament talks 
proved sterile. 

The Conservative Party suffered 
enormous loss of influence and prestige 
both at home and in the Commonwealth 

and in the United States. The respect 
for and confidence in the word of Brit- 
ish Conservative statesmen has not 

been fully restored, and that is prob- 
ably one of the reasons why, in view 

of all the circumstantial evidence, the 

Russian Government convinced itself 

that a new “imperialist adventure” was 
being hatched against Syria. 

The abortive attack on Egypt, with 

the universal condemnation it brought, 

badly shook the self-confidence and 

traditional aplomb of the Conservative 

leaders. More important, it drove 

home the lesson, until then learned 

6 

intuitively only by Socialist thinkers, 
that Britain, despite the vast sums she 
was expending on armaments, could no 
longer steer an independent course, in 
the traditional sense, in the protection 
of her foreign interests. 

The greatest concern in British Con- 
servative quarters after what has come 
to be politely called ‘Suez’ has been 
the extent to which it has weakened 
British influence in the United States. 
Time and again British Tory states- 
men, from Sir Winston Churchill down- 
wards, have emphasized the vital im- 
portance to the “free world” of the 
Anglo-American alliance. 

The reason for this anxiety in Britain 
is clear: circumstances could arise in 
which the United States could take the 
initiative in relation to the Cold War 
without consulting Britain or the other 
members of NATO. This was illustrat- 
ed quite recently when, at a press con- 
ference in New York, Mr. Dulles de- 
clared, in connection with the Turkish- 
Syrian crisis, that, if there was a Syrian 
attack on Turkey, the United States 
would not merely come to the aid of 
the Turks but would also attack the 
Soviet Union itself. His actual words 
were that the United States would not 
respect the integrity of the Soviet 
Union as a “sanctuary” from which aid 
was given to the Syrians. 

Now no British Foreign Minister to- 
day could conceivably get up in the 
House of Commons (they do not give 
press conferences on such important 
matters) and make such a specific 
statement of what Britain’s intentions 
would be in a set of similar circum- 
stances. Up to 1939 such major pro- 
nouncements of where “lines would be 
drawn,” the conditions in which Brit- 
ain would “act” to repel aggression, 
came from London. Today they come 
from Washington. 

Since Britain is in a firm and specific 
alliance, she would have to fulfil 
her part in the alliance, whether she 
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agreed that the specific circumstances 

justified recourse to war or not. This 

is a big difference from the obliga- 

tions which America had towards Brit- 

ain up to 1939. In the two worid wars, 
embarked upon on Britain’s initiative, 

the United States had retained suff- 

cient margin for manceuvring to remain 
aloof until it suited her purpose to 
come in. Britain, on the other hand, is 
in the position of having to take the 
plunge immediately the United States 
goes over the brink. 

Britain knows and feels this differ- 
ence, that she does not have the status, 
the prestige or the resources ever to 
contemplate an initiative that is not 
fully approved by the United States. 
For Britain, the Anglo-American al- 
liance is everything. For the United 
States, a situation could arise in which, 
if it suited American interests, the al- 
liance could be sacrificed. 

Mr. Bevan showed his appreciation 
of these possibilities when, much to the 
regret of his own close supporters and 
friends, he nailed his colours to the nu- 
clear mast at the Labour Party’s 
annual conference at Brighton. Mr. 
Bevan is shrewd enough to realize that 
Britain’s possession of nuclear weapons 
does little, if anything, to strengthen 
her influence in relation to Russia. Only 
in conjunction with the United States 
has the British contribution to the 
nuclear deterrent any meaning. 

As Mr. Emrys Hughes, Labour 
M.P., pointed out in a letter to The 
Manchester Guardian, Britain in a nu- 
clear war would “be destroyed in about 
five minutes, or about the time it takes 
the House of Commons to say its pray- 
ers.’ The Russians, simply because 
they command in actuality far greater 
military resources than Britain, are in 
a position to use the threat of nuclear 
war against Britain (as they did at the 
time of “Suez’’) and, in the event of 
war, to destroy Britain. Britain does 
not enjoy, if that is the right word, the 
same influence in relation to Russia. 

Britain’s influence in this direction 
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can be exerted only as an appendage 
to that of the United States. On the 
other hand, as Mr. Bevan realizes, such 
is the frame of mind of America today 
that a British Government’s influence 
on the United States is in exact pro- 
portion to its military usefulness to the 
United States. That is why, having to 
make the awful choice between com- 
mitting a Labour Government to the 
maintaining of the nuclear weapon (so 
long as there is no agreement to ban 
it) and unilaterally renouncing it, Mr. 
Bevan, fully supported by Mr. Gait- 
skell, committed the Labour Party to 
the former course. 

Mr. Bevan realistically pointed out 
that if a Labour Government, in a 
couple of years’ time, ordered the ces- 
sation of the manufacture of H-bombs, 
it would at the same time, to be con- 
sistent, have to request the United 
States to withdraw its bomber forces 
from Britain. The American bomber 
forces in Britain are equipped to deliver 
the H-bomb. It would be sheer hypoc- 
risy for Britain to refuse on moral 
grounds to build the H-bomb, but to 
loan its territory to the United States 
for that purpose. 

In any case, as Mr. Bevan pointed 
out, the Americans, if obliged to with- 
draw from Britain, would very probably 
concentrate their forces in a country 
that was not so squeamish—West Ger- 
many. In what way, then, would Brit- 
ain stand to gain by unilaterally re- 
nouncing the manufacture of these 
weapons? 3 

These are the arguments that have 
been used to maintain Britain, whether 
under a Labour or a Conservative Gov- 
ernment, as a nuclear Power so long as 
Russia and America refuse to ban the 
bomb. They underline the great gulf 
that divides the thinking of progressive 
opinion in Asia on this question from 
that of those who can be called progres- 
sive in the West. Even as the Labour 
Party was voting by an overwhelming 
majority for the retention of nuclear 
weapons by a Labour Government, so 
long as there is no universal agreement 
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on the abolition, the Indian and Japa- 
nese Prime Ministers were issuing their 
moving call to the nuclear Powers to 
cease the manufacture of these awful 
weapons. 

The worst alternative that could 
overtake any nation which, having the 
nuclear weapon, unilaterally chose to 
renounce its manufacture would be in- 
considerable compared with the worst 
dangers to which it would be exposed 
if the weapons should ever be used. 
Neither Mr. Bevan nor any other 
statesman, however, is prepared to con- 
front the electorate with the alterna- 
tive. The alternative would be that a 
country like Britain, if attacked by a 
Russia bent on military conquest, 
would have to undergo the same kind 
of struggle to preserve its freedom and 
liberty as the Hungarians were faced 

with a year ago. 

The idea that, in the event of Brit- 
ain being involved in war against 
Russia without having nuclear weapons 

-at her disposal, she would be exposed 
to nuclear attack is fantastic. Purely 
for motives of self-interest, it would be 

inexpedient for the Russians to bom- 
bard the British Isles with atomic 
weapons. 

On the other hand, a defeated and 
occupied Britain would still have the 
will, the morale and the tenacity to 
struggle for independence under foreign 
occupation, in exactly the same way as 
the French, the Dutch and the Bel- 
gians did in the last war. 

In the world as it is, with the nu- 
clear weapons being stockpiled by the 
Big Powers to the point of bankruptcy, 
these are practical considerations which 
have to be discussed. We must all hope, 
however, that when Mr. Khrushchev 
asserts, as he did at the Turkish em- 
bassy reception in Moscow, that “there 
isn’t going to be any war” and that 
Russia is building for centuries of 
peace, he has a glimpse of the future 
which is not granted to lesser minds 
groping their way through the reali- 
ties of the problems as they see them. 

SUNDER KABADI 

London, 30th October 1957 

LEAVES FROM A PARIS DIARY 

[Shri Baldoon Dhingra gives us glimpses, some pathetic, some encouraging, of the 

literary world in Paris, and he displays his usual concern with bridge-building between other 

countries and India.—ED.] 

Literary history plays curious 
pranks. It permits certain writers of 
high talent to fall into neglect, erects 

some temporarily into a cult and res- 

cues others from seeming oblivion. 

Optimists like to believe that, in the 

long run, justice is accomplished, the 

unworthy dislodged, the truly great 

seated among their peers and the 

neglected recalled to their place in the 

sun. 

Currently, great writers such as 

Romain Rolland, Roger Martin du 

Gard and Herman Hesse are little 

read and perpetuators of tremendous 

trifles like Colin Wilson in England and 

Francoise Sagan are exalted. The me- 
teor-like success of the phenomenon 
Sagan, especially in Paris, is chiefly 
sociological. Mademoiselle Sagan, the 
post-existentialist, the bar waif, ex- 
presses a contemporary mood, of a 
particular social set, where people 
drive fast cars, drink whisky and copu- 
late ad nauseam. She writes extreme- 

ly clearly and pointedly. Some vener- 

able venerists like Maurois have called 
her a genius; others have styled her 

Madame Prosper Merimée. It is like 

comparing a good photograph to a 

painting of Van Gogh. Mademoiselle 
Sagan’s latest, “Dans un Mois, dans un 

An,” which a television programme an- 
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nounced, “Dans une seconde, dans une 

minute,” is a study of incredible bore- 

dom and ennui. It is a story of people 

for whom life is one long yawn. There 

is no depth of feeling because feeling is 

absent: there is no characterization; 

and, above all, there is rootlessness. The 
result is bad literature. Parisians are 
hysterical about the book because it is 
by a twenty-two-year-old girl and pro- 

vides a momentary relief, like an apé- 
rvitif, from the utter boredom of contem- 
porary life. The problem of so much 
modern life has been often treated as 
follows: “I am never alone with myself 
because I am always busy—either work- 
ing or having fun. Love is a rare phe- 
nomenon too. Alienated man does not 
love. What is praised by love experts is 
a team relationship between two people 
whose love is essentially a haven from 
an otherwise unbearable loneliness, an 
égoisme a deux.” 

Francoise Sagan’s gift may one day 
be turned to good account. For the 
time being it is a sad commentary on 
the literary situation. Prodigies domi- 
nate the Parisian scene in one field or 
another. Minou Drouet, who was intro- 
duced by the prodigy-launching pub- 
lisher Julliard, has now turned cinema 
actress. Her earlier effusions stirred the 
literary world; now she attracts the 
eighth Muse. Poor Minou became a 
plaything in the hands of clever business 
craftsmen. The Journal of Ann Frank, 
written by a fifteen-year-old Dutch girl, 
is a moving human document. It is full 
of tenderness and pathos. Ann looked 
on life through the eyes of a sensitive, 
tender, passionate and _ profoundly 
beautiful young soul, and recorded in 
intimate and spontaneous prose the 
thoughts it evoked. There are moments 
when she reminds one of a well-known 
nineteenth-century poetess. The Jour- 
nal, turned into a play, is now being 
played to crowded houses and people 
are stirred deeply by the terrible tragedy 
that afflicted her and her family during 
the war. One critic wondered whether, 
had she been spared the fate she met 
during those dreadful years, she would 
have survived to see a better world. 

But that is hardly the point. We are all 
moved to our depths by this play » 
because every word in it is truly felt. 
And it was never intended for publica- 
tion. It is one of those rare literary 
salvages. 

It was a piece of good fortune that 
I met Sylvain Dhomme one morning. 
M. Dhomme is a well-known drama 
critic and director of plays. His render- 
ing of my play Awake Lakshmana 
(Lakshmana s’éveille) was one of much 
sensitivity. This was particularly so 
because a new character, a double, a 
physical counterpart of the apparition, 
was introduced. The piece, which tried 
to dramatize an idea from the Gita, 
was relevant to the occasion—Mahatma 
Gandhi’s eighty-eighth birthday. Gan- 
dhiji’s life itself was a commentary on 
the Bhagavad-Gita. Sylvain Dhomme 
was pleased to produce the play in 
Unesco, as this was the first time a 
play had ever been produced in Unesco 
House. The play was not confined to 
clime, space or time. Even the charac- 
ters were chosen from three continents: 
Africa, Asia and Europe. 

Sylvain Dhomme is a good bridge- 
builder between East and West. His 
work ranges over productions of plays 
as different as Eugene O’Neill’s Em- 
peror Jones and Garcia Lorca’s Verma. 
M. Dhomme’s experience in Algiers also 
qualifies him to understand another 
culture. He is of Franco-Russian origin. 
His spirit is, therefore, cosmopolitan 
and catholic. It is for his sensitive pro- 
ductions of plays by lIonesco and 
Chekov that he was awarded the prizes 
for production in Prague and Paris. I 
trust that my suggestion to send him 
to India in order to serve as director 
in one of the Unesco projects under- 
taken by the new Asian Theatre Centre 
to be opened in Delhi early next year 
will be approved. M. Dhomme is anx- 
ious to be able to use to the fullest 
extent the simple resources of the Indian 
theatre by introducing only essential 
features of Western technical develop- 
ment. We have discussed many aspects 
of the problem, and I feel the presence 
of a sensitive artist like Dhomme would 
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be a great asset to the new and devel- 
oping theatre. That he possesses sym- 
pathetic understanding is amply proved 
by his recent production, which received 
wide acclaim. His contact with India 
will be further strengthened when he 
again produces my play at the Cité 
Universitaire on October 27th when the 
students celebrate Divali. M. Dhomme 
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will then assemble the varied items and 
give the soirée a sense of unity. The 
attractions of the evening will be inter- 
national in character. Other nations 
will not only be present but will con- 
tribute their own festive songs and 
music. 

BALDOON DHINGRA 

AMATEUR DRAMA 

In England a minority of drama 
lovers lament the closing down of thea- 
tres, which are making way for offices. 
Cinemas with dwindling audiences, 
finding former “regulars” deserting 
them for television, are also closing. 
The lowest common denominator in the 
way of programmes is drawing an in- 

creasing mass of passive viewers. Yet 
alongside the bog of passivity can be 
glimpsed the currents of a fresh running 
stream, a growing trend of activity in 
the world of recreation, replacing mere 
spectator participation. In the ‘“handy- 
man” sphere the “do-it-yourself” vogue 
threatens to become yet another com- 
mercial racket, but it does indicate that 
people are not content with passivity. 
In the field of drama the number of 
flourishing amateur societies is fast in- 
creasing, so that one London paper, 
The Evening Standard, makes a regular 
feature of news about them. In its issue 
of October 22nd it announced about a 

dozen shows for the following week 

alone, given by various amateur Thea- 
tre Groups, mostly in London and the 

Home Counties. Those mentioned were 

a mere handful of the total. Many pro- 

duce plays written by club members. 
Incidentally, there are some 200 ama- 

teur cine-clubs in Great Britain. 

Serious play-production is also on the 

increase in schools, and the fame of 

some producing masters, as at Dulwich 

College and Harrow, has spread far be- 
yond their own circle. Even in the pro- 
fessional theatre, there are non-profit- 
making companies carrying on, roving 
the countryside and small towns. 

Drama is also being employed in psy- 
chological therapy—in mental hospitals 
and even in prisons. Recently psychia- 
tric prisoners in Wormwood Scrubbs, 
London, presented their own production 
of Christopher Fry’s play, A Sleep of 
Prisoners, which deals. with prisoners 
of war temporarily housed in a church. 
The greater share of the planning, 
scenery and props was done by the 
prisoners. Each part was carefully al- 
located to an appropriate prisoner 
whose psychological difficulties re- 
sembled those of the acted part. How 
seriously they all took it and the benefit 
derived was commented upon by a 
Home Office official who added:— 

The prisoners have no wish to attempt a 
further play unless another can be found 
which has the depth and general religious and 
psychological application of the one performed. 

It would seem that the underlying motiva- 
tion here is most certainly not exhibitionistic. 
It represents a serious contribution to their 
own rehabilitation and future development. 

Certainly this far wider field of dra- 
matic activity holds a promise for the 
future. 

W.W. 



ENDS AND SAYINGS 

His Highness the Maharaja Sri Jaya 
Chamarajendra Wadiyar Bahadur, 
G.C.B., G.C.S.I., LL.D., the Governor of 
Mysore, opened the new hall of the 
library of the Indian Institute of World 
Culture, Bangalore, in his usual gra- 
cious manner on Saturday, the 9th of 
November, 1957. A very attractive pro- 
gramme was opened by a reading from 
The Dhammapada, which contains 
valuable instructions of the Great 
Enlightened One. Shrimati Sophia 
Wadia read Chapter 14 on ‘The Bud- 
dhas of Perfection.” 

In the address of welcome presented 
to His Highness a tribute was paid to 
the valuable service rendered to the 
State of Mysore by his royal predeces- 
sors and himself, and the Maharaja was 
felicitated on continuing the noble 
tradition of his House. The fact of his 
being a keen student of Hindu lore was 
referred to, as were also his recently 
published volume, Dattatreya, The Way 
and the Goal, and the international rec- 
ognition accorded to him as a philoso- 
pher. His Highness gave a most inter- 
esting and thought-provoking address 
on “Avadhuta: Reason and _ Rever- 
ence”; a full report of this will be 
published soon. 

In declaring the library open His 
Highness congratulated the Indian 
Institute of World Culture on its cul- 
tural undertaking. It was a great audi- 
ence to which the Maharaja spoke, and 
all present highly appreciated the new 
hall and the Institute’s magnificent 
library of nearly 14,000 volumes. A 
special word of appreciation must be 
given to the architect-engineer, Shri 
T. S. Narayana Rao, B.E., M.LE., 
M.1.S.E. 

It was an auspicious occasion not 
only for the Institute but also for the 

‘¢______________ends of verse 

And sayings of philosophers.” 

HUDIBRAS 

City of Bangalore the Beautiful. 

As the United Nations Organization 
enters its twelfth year, one is reminded 
of the twelfth year of its predecessor, 
the League of Nations, which also wit- 
nessed an intensive effort to solve the 
problems of disarmament. Even then 
war was sufficiently terrible to pro- 
voke men of peace to cry halt to the cult 
of hate and war. The League of Na- 
tions could not be blamed for its failure, 
any more than can the United Nations 
for the present deadlock, for both could 
only mirror the attitudes of their com- 
ponent member-Governments. That the 
United Nations was able to solve a 
major crisis this year, namely, the Anglo- 
French invasion of Egypt, shows the 
major role it cam play in maintaining 
world peace. Despite its limitatibns, the 
United Nations, as India’s Prime Min- 
ister said at Delhi on October 24th, 
is the only hope for peace: — 

True, it has not solved many problems, and 
has shown weakness in dealing with certain 
matters such as Kashmir, South Africa and 
Algeria. But, after all, the U.N. reflects the 
present world atmosphere and its functioning 
could become more effective only when mem- 
ber-nations stop accusing each other and turn 
to ways of constructive co-operation. ...In its 
twelve years of existence, the U.N. has averted 
one or two big wars. There is no doubt about 
it. I am sure that if the U.N. had not been 
there, the problems of the world would have 
been much worse. 

Remarking that any criticism of the 
U.N. should not overlook the fact that 
it represented independent nations 
governed by their own policies and 
approaches, he observed that there was 
an atmosphere of tension, hatred and 
hostility in the world and it was no 
fault of the U.N. if it reflected this 
atmosphere to some extent. Shri Nehru 
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hoped, however, that, as people realized 
their follies and became wiser, the U.N. 
would become a very effective instru- 
ment for achieving world peace. 

There is another aspect of the United 
Nations’ effort, that by wearing down 
differences among nations it can create 
a common ground towards building up 
world peace. Because of the terrible 
weapons forged by the Big Powers 
any war now would make the last war 
look like child’s play. The recent sci- 
entific advancements which have con- 
fronted the world with the choice be- 
tween peace and life on the one hand 
and war and perhaps annihilation on 
the other, were ably discussed by 
President Rajendra Prasad in his United 
Nations’ Day message, in which he 
pleaded for ‘‘some workable under- 
standing” to ensure peaceful use of the 
latest inventions. He said :— 

With the advance of science the whole per- 
spective of human affairs and international 
relationship is undergoing a change in a sur- 
prising, if not startling manner. Human ingen- 
uity in our age seems to be at its best in 
harnessing the forces of nature and exploring 
the mysteries of the universe through science 
and technology. One can only hope that all 
the inventions and researches will be used for 
advancing the welfare of human society. This 
rapid advance of science has its lesson for us. 
While welcoming it, we must come to some 
workable understanding among nations in 
order to ensure peaceful use of these inven- 
tions. If the nations of the world fail to do 
that, they will be playing dangerously and 
irresponsibly with the fate of mankind. 

Despite the fears and weaknesses of 
the human mind, there is no need for 
despair; for Humanity will shed its 
fears and weaknesses as devotion to 
peace becomes a consuming passion to 
be translated into purposeful action 
through Panchashila, the doctrine of 
peaceful co-existence. 

One of the soundest utterances of 

Prime Minister Nehru, one which, re- 
vealing his inner bent of mind, has come 

as a refreshing breeze to cool the tem- 

per of the world, was his statement in 

Hong Kong on his return from his 

Japanese tour when he commented on 

the results of the launching of the 
artificial earth satellite. Urging the ne- 
cessity for a newer dimension of think- 
ing, he said :— 

There is obvious need for controlling all these 
developments but the main thing is, we must 
first learn how to control ourselves instead of 
the satellite. If we do not control ourselves 
something always is going wrong with us or 
with the person we do not like. In other 
words, we have arrived at a stage where we 
have to think about all these matters in some- 
what different terms. 

... When these natural resources have been 
released or are capable of being released which 
can destroy the world, are we to go on think- 
ing in terms of petty power conflicts in view 
of these vast forces? It means man is much 
too small to even think about it. 

Mahatma Gandhi devoted his entire 
life to living up to the age-old precept 
of controlling one’s own seif before try- 
ing to control others; it is refreshing 
to see India’s Prime Minister, Jawahar- 
lal Nehru, presenting the same doctrine 
once again. Rightly does ne deprecate 
the race for armaments to which the 
launching of the satellite will shortly 
lead. He demanded :— 

What does all this mean? It means, I have 
no doubt, that very soon you will have one, 
two, three or four more satellite moons from 
the United States. If one country imagines 
that it has got a lead in science and tech- 
nology over another country, the other coun- 
try takes a jump and takes the lead. So they 
[the Big Powers] go on like this, It would be 
a very good thing if countries entered a race 
in scientific and technological advance if it 
would be profitable to the entire human race. 
But if that was tied up with the cold war, 
tied up with the possibility of the mass de- 
struction of war, then it became a very terrible 
thing and vitiated invention and discovery. 

The dangerous consequences of this 
latest scientific achievement in the 
realm of ‘power politics” have been 
ably pointed out also by J. B. Priestley, 
who, in a recent article, observed :--— 

Delirious from satellitis, we are now to be 
rushed faster than ever down the wrong road, 
leading to nothing that sensible people want. 
I do not blame the men who enjoy making 
these fantastic gadgets—though most of them, 
I think, would equally enjoy making other 
complicated things—but I do blame our 
society for giving these types all the money 
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and authority they need, and for allowing it- 

self to be hypnotized by their fanatical 

opinions, their shallow philosophy. 

“The Russians and Americans,” cries one of 

our morning papers, half dotty with satellitis, 

“really do understand that the future lies with 

the scientist and the machine.” And I am 

afraid they do, and that is all they understand. 

But for my part I cling to the older and safer 

notion that the future, if there is to be one, 

lies with the human race. 

When men and nations are running 
madly after the conquest of material 
power and when there are, in Mr. 
Priestley’s words, “signs of delirium 
everywhere, and dangerous nonsense in 
the Press breaking out like a rash,” it 
needs a wise mind and all the efforts 
it can summon up to stand in the same 
place and remain sane; but what good 
will it do one to gain the whole world 
and lose oneself? Conquest of self is 
the real conquest and one who is in 
control of his passions can never be 
overcome by anything. 

Mr. Priestley stresses the need for 
man to be “brave enough to take a good 
long look at himself”? and urges him to 
create here on earth where he belongs 
a good life, instead of desiring to escape 
from that primary responsibility and 
run away to other planets, observing :— 

He [man] is not ingenious and inventive 
enough to raise the level of his own being, so 
he wants to leave one half-wrecked earth be- 
hind him to go and ruin another. 

Let us get this clear. I do not oppose space 
travel as such. I do not regard its experts and 
enthusiasts as dangerous madmen. But I am 
suspicious of all the boasting, noise and fuss. 

I believe it is far more important to have 
a good life here than to take a bad life some- 
where else, to travel farther and farther out- 
ward, taking with us our confusion and 
anxiety, fear and cruelty. 

The problem of beggary in India is 
a gigantic one and only a carefully 
planned approach can solve it. There- 
fore the paper on “An Investigation 
into the Problems of Beggars in India,” 
read recently at the Central Institute 
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of Education in Delhi by Shri N. G. 
Goray, Director of the Delhi School of 
Social Work, is a useful document; it 
analyzes the various factors in society 
that go to swell the number of beg- 
gars. The fact that it is not necessity 
alone that drives men to this profes- 
sion, and that many turn to it from 
choice, makes the solution of the prob- 
lem still more difficult. It is stated 
that Delhi has a beggar population of 
over 3,000 and that the daily income 
of a beggar is somewhere between 
75 naye paise and a rupee. The majority 
of beggars belong to the group of relig- 
ious mendicants but a good percentage 
of the rest are able-bodied people who 
do not want to work, which is in sharp 
contrast to the desire of some of the 
physically handicapped to do some 
kind of work. 

Begging has been a traditional pro- 
fession in India. It is fostered by the 
natural sympathy of the people ex- 
pressing itself in the giving of alms, 
and by the religious appeal of bestow- 
ing alms upon religious mendicants. 
Therefore the public attitude needs first 
to be changed. Could the public but be 
educated to ‘‘be cruel to be kind,” to 
refuse to give alms to able-bodied beg- 
gars, who can but are unwilling to work, 
they would no longer find the profession 
a paying one. 

Another factor essential for solving 
the problem is the ensuring of full em- 
ployment to every able-bodied person 
in this country. Till such time, begging 
will continue to be a sad blot on our 
society and mere legislation outlawing 
beggary cannot wipe it out. It is sad to 
learn from the report that many are 
driven to beggary by sheer poverty. 

A substantial number of the beggars came 
from the marginal groups of casual labourers 
whose standard of life was not far removed 
from that of the beggars. But even they felt 
ashamed of carrying on the new profession 
near their home towns. Some others had taken 
to begging because of the death of their 
parents, of desertion by the supporters of the 
family or failure to secure employment of any 
kind. 
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