
= c= 
+ 

x an? 
eae ~ . «Bud Sum ee ate ~ * be pe Te wae 
SNS ote te 
wee oe 

* 
Pal Pe kel el 

>ee 

- > 
"EF Oey st 
. ~ * o 



mera STATIONERS & 
* PRINTERS ® 

TELN? 22600, . 

Omeae YS 





ea ed ide i eS 
¥ 



” Maitri- Bhavan ” 

_ 15, Sir Krishna Rao Road, 

Besevangudi bangalore City. 

THE LIBRARY COPY 

ARYAN PATH 

Canst thou destroy divine Compassion? Compassion 

is no attribute. It is the Law of Laws—eternal Har- 

mony, Alaya’s Self; a shoreless universal essence, 

the light of everlasting right, and fitness of all 

things, the law of Love eternal. The more thou dost 

become at one with it, thy being melted in its Being, 

the more thy Soul unites with that which Is, the more 

thou wilt become Compassion Absolute. Such is the 

Arya Path, Path of the Buddhas of perfection. 

—The Voice of the Silence 

VOLUME XXI 

January-December 1950 

ULT LIBRARY 

BANGALORE. 

Accn. No---— a 

THE ARYAN PATH OFFICE 

‘“ Aryasangha,’’ Malabar Hill, 

BOMBAY 

a | 
sy 



. 

INDEX 

General a 

Aaron David Gordon: The 

Philosopher of Labour, Pale- 

stine—By Hugo Bergman 

Among My Monuments ( Poem ) 

—By Wendell J. Roye 

Ancient Chinese Treatise on 

Internal Medicine, An—By 

Robert Heiling 

Asceticism—By C. Setubai 

Bach and Bombers: Bicen- 

tenary of Bach—z28th July 

1750—Bby Z. A. Grabowski .. 
Berkeley’s Place in Philosophy 

—By A. R. Wadia . i 

Classical Music of India, The— 

By Bhupen Mukerjee 
Concept of the Secular State, 

The—By Diwan Chand 
Sharma 

Controlled Mcasisvion. j in Poli: 
tics and Economics—By J. 
Middleton Murry 

Cultural Contact with eves 
By Peter Koinange .. ‘ 

Culture of Denmark as Seen 
Through Her Folk Schools, 
The—By S. Sundara 

Diotima and the Lover—By 
“ Diotima”’ 

Dynamics of the Hutien Body. 
The—By B. Bhattacharyya 

Economic Implications of the 
Teachings of Jesus, The: An 
Interview with Shri J. C. 

Kumarappa .. ky 

gaa 

. 165 

1» 273 

- 455 

291 

. 225 

. 463 

. 506 

mF 

. 250 

- 458 

72 

Economics, Ethics and Politics 

—By L. Delgado 18 
Edward Bellamy: 26th Maree 

1850—22nd May 1898—By 

Marion Bellamy Earnshaw .. 195 

Emergence of a New Culture, 

The—By Ralph E. Turner .. 214 

Emily Bronté and the Mystical 

Tradition in English Poetry 

—By Philip Henderson 13 

Ethics of Prohibition, The—By 

John Barnabas 2 Se 

Foundational Value of Society, 

The—By C. V. Srinivasa 

Murthy 67 

Four Poets—By K. R. Srinbeden 

Iyengar 124 

Function of Poetry, The—By 

N. Madhava Rao . 303 

Guru Cult, The—By K, G. 

Mashruwala .. - 531 

Heredity as It Affects Im- 

mortality—By Irene Bastow 

Hudson , . 119 

Homily—By S. L. Bereta .. 269 

How China Philosophized—By 

Lionel Giles .. ‘ . 173 

Human Relations Across ‘ac 

tional Frontiers: Principles 

to Guide Human Attitude— 

By Paul Weaver . 495 

Ideal Woman of Future India, 

The—By M. S. Anantha- 

padmanabha Rao . 410 



[ December 1950 | 

Ideals of Marriage—By M. A. 

Venkata Rao .. ; .. 154 

Important Volume, An—Bby 

Victor Rienaecker ». 426 

India Will Teach the West— 

By John E. Owen . 406 

Indian Institute of Culture, The 43, 

47,77, 137, 144,147, 184, 214, 240, 
250, 260, 287, 303, 31I, 329, 431, 

473» 495 
Indian on American Constitu- 

tional Law, An—By Edward 

S. Corwin 83 

Indian Way of Life, The —By 

Diwan Chand Sharma . 115 

Individual in Social Regenera- 

tion, The—By C. R. K. Murti 166 

International Bill of Human 

Rights—By Hansa Mehta .. 99 

Is French Literature Still an 

Art ?>—By Y. Dublessts . 104 

Jain Culture—By K. S. Dhara- 

nendrarya as 200 

Jefferies Centenary ifeinoty. A 

—By E. J. Rogers . 308 

Last Wish (Poem )—By P.M.B. 66 

Life and Immortality from a 

Scientist’s View-Point—By 

Alexander F. Skutch.. » B57 

Logic and Intuition in Indian 

Philosophy—By P. Nagaraja 

maO = v c+ San 

Madame de Staél: Liberalist 

and Nationalist—By Hans 

Kohn .. . 22 

Man’s Use of Bnerey—By George 

Godwin 501 

Maoris of New Tosiend The : 

How the Colour-Bar Was 

ili 

Abolished—By John J. Al- 

derson - 399 
March of God, The—By Secish 

Oldfield - 541 
Music—‘‘ The Caiversat oe 

guage of Mankind’’—An 

Interview with Mrs. Laura 

Boulton 220 

Mystic in Man, The By Esmd 

Wynne-Tyson ; 62 

Mystic Poetry of the Sufis, The 

By Said Naficy . 205 

Natural Metaphysic of the 

Human Mind, The—By Hugh 

IA. Fausset . 277 

Negro and World Prices. The 

—By William A. Rutherford 397 

New Project for Human Happi- 

ness, A—By Alexander F. 

Skutch ssi 7 

North Indian Art an He ike 

—By B. Ch. Chhabra 318 

On Medicine—By Salvador de 

Madariaga [vee ao 

Ouspensky and  Gurdjieff— 

I.—By Clifford Bax .. 414 

II.—By E. M. H. 415 

Over Men—By Lila Ray 294 

Panditharaja Jagannatha: 

Court Poet of Shah Jahan— 

By K. S. Nagarajan .» 31t 
Path of the Inner Life, The— 

By Sramanera Sangharakshita 200 
Patrick Gallagher : Voice of Rural 

Co-operation—By R. M. Fox 544 
Peace and Progress—By Lila 

Ray .. 3 
Philosophy, Religion and Mys- 
ticism—By K. S. Ramaswami 
Sasiri.. . 349 

* 

* 



iv THE ARYAN PATH [ December 
seen eer AA 

Prejudice and Psycho-Anal- 
ysis—By J. Ford Thomson .. 

‘Problem ”’ of ‘‘ Ahimsa,” The 

—By Sramanera Sanghara- 

kshita - 
Psychic Veil of the Self, Tha 

By C. T. K. Chart 

A Note on the Above—By ” 

Student of Theosophy 
Psychological Implications of 

Words and their Meanings 

—By M. V. Govindaswami 

Religion as Revelation and as 

Discovery—By  Sramanera 

Sangharakshita 

Riddle Poetry in Sanskrit ne 

erature—By H.G. Narahan 

Réle of the University in Social 

Development : A Symposium 

By Paul Anderson, William 

Stuart Nelson, Ruth C. Wright 

and Sherman Scruggs 

Science, Buddhism and Taoism : 

A Point of Similarity and 

Divergence — By H. J. J. 

Winter 

Scientific Concept of Rack aaa 

World Peace—By is b 
Keur 

Secular State a thdia® Phot 
I—The Concept of the 
Secular State — By G. R. 
Malkani 

II.—Secular or Thestratic ; 
—By Sir Raghunath P. 
Paranjpye 7 ; 

Seek in All Things (Poem )— 
By Enrique Gonzales Marti- 
nez, trs. by C. B. Nauroth.. 

Simile of the Actor in Indian 

403 

- 473 

. 206 

. 184 

. 387 

- 392 

109 

Philosophy, The—By H. A. 

Dharmadhikan 

Six Points of View—By M. 

Hirvyanna 

Some Principles of Mahayaies 

Buddhism — By Christmas 

Humphreys 

Spiritual Situation in Moxoiie 

The—By Rom Landau 

“Thus Have I Heard Ras 

Shravaka : 

Revering the Gita in Lite nen 

Leadership in a Republic 

The Sarvodaya Plan 

Gandhiji 

“ Vajra’’—The Thunderbolt 

Spirit of Goodwill 

A Cock to #sculapius 

~ Words — Traps and Mes- 

sengers .. - 

Reincarnation Kaclains 

Defeat—and Victory 

Gandhiji’s Secular State 

Death of the Body 

The Birth of the Soul 

Unesco Publications—By EF. M. 

Hough i ‘ 

and 

Value and Importance of the 

Atharva Veda, The—By U. K. 

oF ae ‘5 ax 
Veil of the Temple, The—By 

M. Oldfield Howey 

Vikram Era, The: The Revie 

of Etymology — By V. K. 

Panthulu 

Vital Book on a Vital Cotte 

versy, A—By A. M. Low 

. 548 

:. 266 

What Is Personal Greatness, 

and How Is It Achieved ?2— — 

By Arthur E. Morgan “ 147 



1950 | 
eee tL 

What Life Has Taught Me—By 

S. K. George . » S32 

Wheel of the ei The—By 

Gurdial Mallik . 209 

Why Civilization Cannot Col- 

lapse—By Hamilion Fyfe .. 435 

Why Confucianism Became 

Dominant in China—By 

Carsun Chang ns 929 

Wisdom of Tao, The—By 

Merton S. Yewdale .. . 365 

Wisdom Religion and the West, 

The—By Hugh I’A. Fausset 28 

INDEX 
y 

World Without ag Han- 

nah Torr 

X Factor in Politics, The—By 

George Godwin 

Youth and Its Elders : 

I.—Manners Make the Man— 

By Faiz B. Tyabji 

II.—This Restless Age—By 

R. P. Morrison 

Zen Buddhism—By B. C. Law 

Zen Buddhism—By Svamanera 

Sangharakshita ; 

Index of Book Reviews 

Adventure of the Apocalypse, 
The—By K. D. Sethna is 85 

Alamkarasamgraha of Amrta- 

nandayogin—Ed. by V. 

Krishnamacharya and K. 

Ramachandra Sarma wa 285 

All and Everything. First ~— 

By G. Gurdjieff : . 415 

All Through the Gandhian Bed 

By G. M. . 516 

And Sombre the Valieyiby 

Hannah Closs . 382 

Art of Thought, The—By 

Graham Wallas 233 

Ask the Children—By F ord 

Thomson . 284 

Atoms of Thought : Anthology 

of Thoughts from George 

Santayana—Ed. by Ira D. 

Cardiff , . 416 

Authority and the eine) 

By Bertrand Russell.. ie, %: 

Autobiography, An—By Sir 

Arthur Keith.. i% ‘, 282 

Back to the Sun: On Three 

Typical Grades of Occult 

Awareness — By Charles 

Whitby 

Beauty of Hepes. — By 

M. M. Shanf 

Beyond Realism and idealietn 

—By Wilbur Marshall Urban 

Birds, The—By Aristophanes ; 

tvs. by Gilbert Murray 

Birthmark—By Claude Hough- 

ton. os “* . 

Book of the P.E.N., The—Ed. 

by Hermon Ould 

Century of Vivisection and Anti- 

vivisection, A—By E. Westa- 

colt 

Challenge of Conscience. By 

Denis Hayes .. ; 

Charles Freer hndrews—By 

Benarsidas Chaturvedi and 

Marjorie Sykes 

Child at School, The—By ] ihe 

Newsom + :% 

a 53 

. 255 

. 446 

. 450 
30 

. 370 

133 

- 557 

277 

. 469 

. 381 

. 522 

129 

. 420 



vl THE ARYAN PATH [ December 

City of Reason, The—By 

Samuel H. Beer 

City of two Gateways, The: 

The Autobiograpby of an 

Indian Girl—By Savitri Devi 

= Sor Nanda 

Classical Indian Relintenes 300 

B.C. to 500 A.D. — By 

Chintamont Kar 

Commerce Clause in the fon: 

stitution of the United States, 

The—By M. Ramaswamy .. 

Concept of Deity, The—By 

E.O. James .. 

Concerning Bccneey F. 

Sherwood Taylor 

Confucian Notebook, Ae chiey 

Edward Herbert , 

Co-operation, Tolerance, and 

Prejudice: A Contribution 

to Social and Medical Psy- 

chology—By Samuel Lowy .. 

Co-operative Movement in 

India, The: Its Relation to 

a Sound National Economy— 

By Eleanor M. Hough 

Creed of Buddha, The—By 

Edmond Holmes 

Criticism and Crevbonany 

Herbert J]. C. Grierson 

Cultural State in Bharatvarsha 

—By Guru Dutt 

Dehali Ila) ( Village Remedies ) 
—By Ramesh Bedi .. “4 

Deviation into Sense: The 

Nature of Explanation—By 

O. S. Wauchope 

Dharmopadesamala-Vivarana of 

Shri. Jayasimha Suri, The— 

Ed. by Lalchandra Bhagwan- 

das Gandhi ‘4 

AI 

. 491 

83 

. 322 

go 

+ 423 

SI 

. 465 

86 

» 235 

Divine Dwellers in the Desert— 

By Gurdial Malik 

Edicts of Asoka ( Priyadarsin ) 

—Trs. by G. Srinivasa Murts 

and A. N. Krishna Avyangar 

Education for Peace—By Her- 

bert Read 

Egyptian Religious Postrace 

Margaret A. Murray 

English Mystics, The—By 

Gerald Bullett 

English Poetry, and its con- 

tribution to the knowledge of 

a creative principle—By 

Leone Vivante 

Essays in Zen Buddhism—By 

D. T. Suzuki 

Essays on Goobeaain a 

Fairley, et al; ed. by William 

Rose 

Essentials of iidias Piinonniak 

The—By M. Hiriyanna 

Folk-Dances of South India— 

By Hildegard L. Spreen 

For Thinkers on Education—By 

Swamt Ramakrishnananda .. 

Forgotten Religions ( Including 

Some Living Primitive Relig- 

ions )—Ed. by Vergilius Ferm 

Four Brontés, The—By Law- 

rence and E. M. Hanson 

Fox Sisters, The: A Novel—By 

Magdalen King-Haill 

French Revolution, The—By 

Archibald Robertson . 

From Euclid to Fddington: A 

Study of Conceptions of the 

External World—By Sir Ed- 
mund Whittaker : 

Gandhian Ethics — By Benoy 

85 

470 

. 558 

42 

- 473 

- 519 

30 

, 226 

. 126 

- 374 

134 

375 

. 134 

. 328 

+ 379 

88 



1950 | 

Gopal Ray 
Gandhi Memorial Peace N nee 

( Visva-Bharati Quarterly )— 

Ed. by Kshitis Roy .. 

Gateway to Remembrance—By 

Phyllis Cradock “ 

Glad Tidings of Baha *U’ lah, 

The: Being Extracts from 

the Sacred Writings of the . 

Baha’is—I ntroduction 

Notes by George Townshend .. 

God in Our Work—By Suir Staf- 

ford Cripps .. 

Geethe: Truth and Pantasy 

from My Life—Ed. by J. M. 

Cohen 
Geethe: Unesco’s Wisi on 

the Occasion of the zooth 

Anniversary of His Birth 

Geethe-Year, The, Part I—Ed. 

by Wilhelm Unger 

Grand Peregrination, The: be: 

ing the life and adventures 

of Ferfiao Mendes Pinto—By 

Maurice Collis 

Great German Mystics, 

Eckhart, Tauler and Suso— 

By James M. Clark 

Greeks and Their Gods, The— 

By W. K. C. Guthrie 

Greek Philosophers from Thales 

to Aristotle, iad W.K.C. 

Guthrie : ; 

Hair Under a Hat—By J. P. 

Hogan , 

Hali: A Play—By G. V. ‘Desani. 

Hamlet's Father—By Richard 

Flatter 

High Valley—By C jermion ( lift 

and George Johnston... 

Hindu-Muslim Cultural Accord Middleton Murry 

INDEX 

- 553 —By Syed Mahmud.. 234 

Hindu View of Christ—By 

Swami Akhilananda. . ve - 08 

. 286 Hippolytus of Euripides, The 

—Trs. by Rex Warner 469 

42 History and Origins of Druid- 

ism, The—By Lewis Spence 178 

History of Maithili Literature, 

A, Vol. I.—Early and Mid- 

and dle Periods—By Jayakanta 

183 Mishra . 418 

How Greek Science Passed vu 

37 the Arabs — By De Lacy 

O’ Leary - 236 

Huang Ti Nei Ching Su Wen: 

. 379 The Yellow Emperor’s Classic 

of Internal Medicine—77s. by 

Ilza Veith * «S73 

. 127. Human Cycle, The—By Sv 

Aurobindo . Sax 

. 228 Human Rights: Comments wi 

Interpretations: A Sympo- 

sium—Ed. by Unesco Se 8 

Humanism as a Philosophy— 

a any By Corliss Lamont .. 39 

The I Accuse the Doctors—By Sid- 
ney Horler 129 

- 135. In My Mind’ s Eye-By Frabesh 
Marion 2. 325 

- 556 In Search of the Miraculous 
By P. D. Ouspensky.. . 404 

Inclinations—By Edward Sach. 
- 556 ville-West . 283 

Introduction to Comparative 

Mysticism—By Jacques de 
a ike Marquette 40 

380 Introduction to Zen Buddhism, 
An—By D. T. Suzuki 30 

230 

Katherine Mansfield and Other 
. 352 Literary Portraits—By John 

94 



Vill 

Keats : A Bibliography and Ref- 

erence Guide with an Essay 

on Keats’s Reputation—By 

J. R. MacGilhivray .. 

Lahasan : Pyaj ( Garlic : Onion ) 

—By Ramesh Bedi .. ce 

Landscape into Saget 

Kenneth Clark 

Language and Philsictey? 

Studies in Method—By Max 

Black . 
acid « on the Phieesthy st 

Leibniz—By H.W. B. Joseph 

Letters to My Son—By Dagobert 

D. Runes 

Life of George Bailey: ee 

of Cloyne, ies Ang: 

Luce .. 

Life of John eats, 

Dorothy Hewlett 

Life of William Blake, ihe, 

Mona Wilson 

Light of Asia and The ina 

Song of Songs ( Gita-Govinda) 

—By Sir Edwin Arnold 

Light of India: Message of 

Mahatmaji—By M. S. Desh- 

hy 

pande .. os Ps ; 

‘* Lilavat,’’ of Kouhala, The— 

Ed. by Adinath Neminath 

U padhye 

Malay Proverbs—Ed. by Sir 
Richard Winstedt ‘ 

Man and This Mysterious Uni- 

verse—By Brynjolf Bjorset .. 

Mark of Vishnu and Other 

Stories, The—By Khushwant 

Singh .. 

Matter, Mind and Medbing-—By 
Whately Carington 

THE ARYAN 

eee ae ee ee 

133 

. 225 

< toe 

- 177 

gI 

. 554 

s 235 

. 516 

326 

. 820. 

89 

PATH 

Meaning of Art, The—By 

Herbert Read a we 

Meaning of Human Existence, 

{ December 

230 

The—By Leslie Paul 88 

Memory Is the aaah Dennis 

Gray Stoll : - 174 

Middle Kingdom Art in Acoael 

Egypt—By Cyril Aldred .. 518 

Moons, Myths and Man: A 

cae HS: 

Bellamy - 324 

Mother—By Balasludle Avon 237 

Mystery of Keats, The—By 

John Middleton Murry . 180 

Myths of Middle — 

Vernier Elwin sv 132 

Nameless Faith, The—By Law- 

rence Hyde + 

National and _ International 

History—By Field-Marshal 

the Rt. Hon. Earl Wavell .. 175 

New Frontiers of Psychology— 

By Nicholas deVore .. «s: Sak 

New Man, The: An Interpreta- 

tion of Some Parables and 

Miracles of Christ—By 

Maurice Nicoll . 468 

No Ankletbells for Her: Storias 

—By Manjert S.Isvaran .. 85 

Northern Indian Music. Vol. I. 

—Theory and Technique— 

By Alain Daniélou .. - 463 

Old Kingdom Art in Ancient 
Egypt—By Cyril Aldred .. 518 

Origins and History of Relig- 
ions, The—By John Murphy 280 

Out of My Later Years—By 

Albert Einstein - 472 

Outline of Chinese Painting, ite 
—By Alan Houghton Brod- 
YiCR «4 i" be . 230 



1950 | 

Outlines of a Metaphysics: The 

Absolute-Relative Theory— 

By Franklin J. Matchette 

Outlines of Muhammadan Law 
—By A. A. A. Fryzee 

Panchatantra, The—Tvrs. by 

Arthur W. Rider a 

Pedagogues Are Human: An 

Anthology of Pupils and 

Teachers—Ed. by R. UL. 

Mégroz | 
Penguin New Wiiting, The— 

Ed. by John Lehmann 

Perennial Scope of Philosophy, 

The—By Karl Jaspers ; irs 

by Ralph Manheim .. 

Personalia—By Rom Landau .. 

Phases of English Poetry—By 

Herbert Read “’ 

Philosophy of Anaxagoras, The: 

An Attempt at Reconstruc- 

tion—By Felix M. Cleve 

Philosophy of Healing and a 

Practical Presentation of 

Homeeopathic Principles, A 

—By Frank Waitt 

Philosophy of Natere—oBy 

Montz Schlick 

Philosophy of Plato, The—By 

G. C. Field ; 

Pilgrimage for Peace, betsy 

Pyarelal | 

Pilgrimage of Perbeverance; The 

—By Ethel M. Wood . 

Plato’s Life and Thought—By 

R.S. Bluck .. : 

Popes and Social Problems, The 

—By J. W. Poynter... 

Power and Limits of Science, 
The: A Philosophical Study 

—By E. F.Caldin .. : 

INDEX 

. 422 

, §22 

OI 

4? 

. 230 

». 320 

236 

ear3 

: T82 

. 129 

182 

. 424 

- 553 

. 467 

Q2 

94 

+ 377 

Practical Ethics: A Sketch of 

the Moral Structure of So- 

ciety—By Mary Stuart and 

Margaret Hobling 

Primal Healing—By A. Guess 

Hall .. xp 

Problems of Philosoohy, The— 

By Satischandra Chatterjee .. 

Psychology of Meaning, The— 

—By Kali Prasad ; 

Quest of Enlightenment, The— 

Tvs. by E. J. Thomas 

Reincarnation for Everyman— 

By Shaw Desmond 

Religion in China—By E. R. 

and K. Hughes 

Religions of India, The, Vol. 1. 

The Vratya or Dravidian Sys- 

tems—By A. P. Karmarkar.. 

Road to Nirvana, The—T7s. 

by E. J. Thomas 

Round. the Year with the 

World’s Religions—By ae 

ston Pike 

Rumi: Poet and Mystic ; 19074 

1273—By Reynold A. Nichol- 

son 

Russian Iniperialists : ‘How to 

Stop It >—By R. Swarup . 

Sahad : Mom (Honey : Beeswax) 
By Ramesh Bedi 

Scale of Perfection, The-—By 
Walter Hilton 

Scheme of Things, 

Robert N. Kotze 

Schiller—By H. B. Garland 

Schiller—By William Witte 

Scythian Period, The: An Ap- 

proach to the History, Art, 

Epigraphy and Paleography 

The—By 

180 

. 426 

182 

- 179 

. 285 

. 326 

» 517 

377 

. 285 

323 

- 523 

. 380 

. 232 

36 

.. 130 
+. 229 

. 229 



xX THE ARYAN PATH [ December 
eee 

of North India from the 

Ist Century B.c. to the 3rd 

Century A.pD.—By J. E. 

van Lohuizen-de Leeuw 

Shakespeare and the Romance 

Tradition—By E. C. Petiet .. 

Shakespeare’s Problem Plays— 

By E. M. W. Tillyard 

Shaw on Vivisection—Ed. by 

G. H. Bowker... 

Short History of Chiisas Phi- 

losophy, A—By Fung Yu-lan 

Sixty Years of Fleet Street—By 

Hamulton Fyfe 

Socratic Method and Cones 

Philosophy—By Leonard Nel- 

ae Ap ics ; 

Some Aspects of Education in 

Ancient India—By C. Kun- 

han Raja Ss 5 

Some Topics from Ancient 

Indian History—By Rama- 

krishna Choudhary 

Somth (Ginger )—By Rane 

Bedi é 

Song of the Sutrit’ Belocted 

Verses of Siami—A Mystic 

of Sind—Tvrs. by Shanti L. 
Shahan 

Soviet Genetics and World ce 
ence: Lysenko and_ the 
Meaning of Heredity—By 
Julian Huxley 

Spirit and Society—By Bato. 
vence Hyde ; 

Spiritual Physick of Rhaceien 
Tvs. from the Arabic by A. J. 
Arberry ’ 

Spiritualism, Reincarnation and 
Immortality—By Marcus 
Knight 

Splendour That Was Egypt, 

« 282 

» 515 

. ATI 

‘O78 

. 232 

» 372 

. 369 

28 

. 376 

+ 517 

The: A General Survey of 

Egyptian Culture and Civi- 

lization—By Margaret A. 

Murray 

Stotravatna, or the Tomine Jae 

of Sri Yamunacarya—T7s. by 

Svami Adidevananda 

Stray Glimpses of Bapu—By 

Kaka Kalelkar : 

Supreme Identity, The: An 

Essay on Oriental Metaphys- 

ic and the Christian Religion 

—By Alan A. Watts 

Therapeutic and Industrial Uses 

of Music: A Review of the 

Literature—By Doris Sorbel- 

man .. - 
Thinker’s Hewduaehy The: A 

Guide to Religious Contro- 

versy—By Hector Hawton .. 

This Human Nature: A Com- 

mentary, and an Exposition 

—By Charles Duff .. ‘ 

This World and That: An 

Analytical Study of Psychic 

Communications—By Phoebe 

D. Payne and Laurence Jf. 

Bendit << ‘ 

Thou Art Peter: A History of 

Roman Catholic Doctrine and 
Practice—By A. D. Howell 

Smith 

Thus Have I Hegre Chris 

mas Humphreys 

Time Is Free, The: A Study a 

Macbeth—By Roy Walker .. 
Tivukkural of Tiruvalluvar— 

Trs. by V. R. Ramachandra 

Dikshitar 

Tradition in Sculpture—By 

Alec Miller .. < wie 

» 233 

- 373 

. 553 9 

. 519 

38 

472 

. 426 

. 427 

- 327 

- 370 

124 

. 229 

230 



1950 | INDEX 

Traits of Divine Kingship in Duffin. . “a ii os %@4 

Africa—By P. Hadfield . 181 What Is Man?  Evolution’s 

Treatise on a Samuel Answer—By Alfred Machin.. 175 

L. Hart .. 419 White Light, The—By Charles 

Triumph of the Tree, The— J. Seymour » 320 

By John Stewart Collis . 422 Wordsworth: An s stahtucliion 

Trois Upanishads ( Isha, Kena, and a Selection—By Norman 

Mundaka )—By Shri Auro- Nicholson . 407 
bindo AI Works of George Raskeiie: Bi- 

Tulasi (Holy Basil) —By miei shop of Cloyne, The, Vol. I. 

Bedt » 232 —Ed. by A. A. Luce . 225 

Twentieth Century, The—By World as. I See It, The—By 

Hans Kohn .. i «+ ‘424 Albert Einstein—Tyrs. By 

: Alan Harms .. Be +» * 90 

aaa Letter—By Geoffrey " ga9 World Invisible: A Study of 
eters 

P lity—By Dallas Ken- 
Unity of Being, The—By Esmd ae oe Allin lonhasiatihot si 286 

epee 4 ys0% 1 AGO Wound peewee ‘The: ats 
Upanisads in Story a Dis: ; 

Written to His Mother—By 
logue, The—By R. R. Diwakar 373 Walt Whitman ae 

Upward Spiral, The—By Dilip ea 

Kumar Roy .. -- 35 Yoga: The Method of Re- 

V aisali-abhinandan-granth : Dee gue ee = By Alain 

Homage to Vaisali—Ed. by Danielou - 131 
Gs d ad Yogend 
oa en eee Zen Buddhism—By Christmas 
Mishra ) «4,, 205 

Humphreys . 370 

Walter de la Mare: A Study of Zen Doctrine of No Mind, The— 

His Poetry—By Henry Charles By D. T. Suzuki 30 

Index of Correspondence 

Christian “ir mae y. a. ¥ Il.—By M. Hiriyanna - 429 
Morton 2 , ma 250 

Indian Darsanas, The 

I.—By R. Naga Raja Sarma 428 

Sanskrit and Cultural Awaken- 
ing in India—By K. V. Soundara 
Rajan 

Index of Notes 

Bach Bicentenary, The . 293 

Children are our Hope, The .. 540 

Culture by Inattention ! 
Culture—East and West 

Culture of Cities 

. 524 

. £70 

. 204 

‘. %§3 



Xil THE ARYAN PATH [ December 
ae er LIEN HPE ve OuuPe une See 

Cultures and Culture .. 76 

Democracy and the Individual 500 

Dignity of Labour, The 

English in Indian Education .. 

Example of Brazil, The 

Fugitive Reflections 

Human Rights and Jamaica .. 

Individual Liberty 

Initials .. 

International Ideal, The 

Leaders and Followers 

Moral Responsibility and the 

Scientists a 

Morality and Re esialicm 

. 103 

543 
. 364 

Index of ‘‘ Ends and 

Ancient India in Calcutta Mu- 

nicipal Gazette’s Silver Jubilee 

Number 

Building individual morale, 

need for 

Capital Punishment — Lord 

Chorley on 

‘Communism and the ‘Watiege 

Mind ”’ 

Dangers of deforestation, ero- 

sion and water-logging—Mira 

Ben’s warning 

East and West in Italy 

Ethics and Economics of Birth 

Control,’’ ‘‘ The 

Forests as memorials or tributes, 

Freedom of information 

; ron 

. 480 

. 528 

. 288 

oa Bao 

- 559 

. 192 

48 

. 240 

Old and New in China 17 

“Open” Prisons . 160 

Our Cultural Crisis . 249 

‘People on the Move”’ . 526 

Press, The 272 

Rediscovery of What Is For- 

gotten 3 ce “SE 

Science and Society » 220 

Shakespeareana . 396 

Social Sciegees—Jabelealaanin 

Approach . Ii4 

Synthesis of Rawiten, The... 259 

Teachers and Pupils . 348 

Warning of sila A ( Deforesta- 

tion ) % -- 359 

Sayings ” Paragraphs 

Gandhian ideals in a church .. 238 

Gandhiji, Lin Yutang on . 560 

Hans Christian Andersen re- 

valued 240 

Hindustan Review's Sicily 

nanda Sinha Memorial Num- 

ber 480 

India and the English language 

—Dr. C. R. Reddy on.. 47 

Indian Council of Cultural Rela- 

tions formed . 238 

Indian Institute of Colturd< 

Anniversary, Aims and Re- 

port + 431 

Indian Rationalists’ Assidiation 

formed . 96 
‘Intellectual nation building ? 
—The Rt. Hon. Dr. M. R. 
Jayakar on » 479 



1950 | INDEX 
a bo el ag awe tag ta Sc aR IT aN ent 

Music as a unifying force—Dr. 

Jaime Torres Bodet on - 143 
‘“‘ Mysticism in the U.S.A.” .. 287 

“Nationalism as a Spiritual 

Tragedy of Europe ’’—René 
. 144 Bovard on 

“Organized Labour and the 

Public Interest ”’ » 267 

Oriental and Occidental sans 

of medicine .. . 480 

Pacifists address P.E.N. meeting 95 

Pacifists’ meetings at Santi- 

niketan and Wardha « X01 

Press and Radio . 560 

Prohibition and Gandhiji’s Pro- 

gramme . 239 

Public Health—Prime "WMinditee 

Nehru on - 479 

Real Enemy,” “The .. - 431 

Secular State of India, The .. 432 

Secular State in India, The— 

Purushottamdas Tandon on 527 

Shaw, Bernard .. 

Spiritual transformation of hu- 

man relationships—Sir C. P. 

Ramaswami Aiyar on ye ae 

States’ responsibility to human- 

ity—Dr. Tara Chand on - 335 

Stop rush to war—Dr. S. Radha- 

krishnan’s plea » 335 

‘Tensious,’’ National and In- 

ternational—Dr. Gardner 

Murphy on . S27 

Universal Declaration of Hu- 

man  Rights—Anniversary 

Celebrations .. Be --) a 

“Vedantic Communism for 

India ”’ ie Ss -. @ 

“ Whose Is the Future ? ” . 239 

World Organization for Brother- 

hood formed .. - 383 

“You Have Let Down Gandhi- 

ji’ —By K.G. Mashruwala 143 

Index of Names and Pseudonyms of Writers of Articles, 

Reviews and Correspondence 

A. de L. 133, 134, 174, 230, 286, 

322, 373, 380, 419, 521 

Alderson, John J. . 399 

Anderson, Paul.. 474 

Apte, V. M. 554 

Armytage, W. H. G. 426 

Bangaruswami,R. .. 417, 424 
Barnabas, John é* cn Se 

Bax, Clifford 414, 471, 519 

Benner, Patrick AI, 175 

Bennett, A. A. G. . 519 

Bensusan, 5S. L. . 269 

Bergman, Hugo ~ 352 

Beswick, Ethel.. . 426 

Bhattacharyya, B... . 490 

Blakeney, E. H. iia vs 92 

Chang, Carsun .. . 329 

Chari, ©. FT. B. .. . 440 

Chary, P.N. 234, 281 

Chhabra, B. Ch. i's -« Se 

Collis, John Stewart ..88, 134, 425 

Corwin, Edwatd S.__.. is ae 

Cross, Elizabeth . 284 



XIV THE ARYAN PATH [ December 
ee 

Delgado, L.... i .. 8 Hough, £.ah ii ‘See 

Dharanendraiya, K. S. .. 260. Howey, M. Oldfield .. oe Bae 

Dharmadhikari, H. A. .. 551 Hudson, Irene Bastow «£89 

Dikshitar, Vi.R:R..: <- .. 132 Hughes, Morforwyn .. + 

“ Diotima’ 3 ai .. 458 Humphreys, Christmas t~. SUE 

BD, R.. K. i py .. 522 Hyde, Lawrence - .. 550 

Duplessis, Y. .. va .. 104 
Iyengar, K. R. Srinivasa 124, 283, 

E. M. H. .. 40, 41, 42, 85, 91, . 375,379, 382, 473, 557 

93, 133, 176, 179, 
Jambunathan, M.R. .. . oar 

TBI, 227, 233, 237, Jhaveri, S. K. .. . »2 235 
325, 373, 378, 380, 
415, 417, 517,557 Kabadi, Sunder es .. 282 

E. P.T. oy 130,135,407 Keur,DorothyL. ..  .. 184 
rr 37, 282, 328, Kirkbride, D. ..  .. =. 233 

427,467,472 Kohn, Hans .. oy .. ae 
Earnshaw, Marion Bellamy .. 195 Koinange, Peter ie: .. 250 

Elton, Bayard .. oe Me 5 Kumarappa, J. C. - .. 468 

Pausset, Hugh IA. .. 28, 20,277 Landau, Rom .. = .. 870 
Fox, R. M. a" ‘is -- 544 Law, B.C. a sie a 
Fyfe, Hamilton 129, 435, 515. Low, A.M. .. 90, 175, 369, 377 
G.M. 87, 183, 236, 286, 323, 376, Madan, Sir Janardan A. .. 465 

410, 470, 471, 472, 510, 523, 558 Madariaga, Salvador de .. 483 
Garstin, E. J. Langford -- 178 Mahadevan, T.M.P... .. 280 
George, S. K. .. s  ET0, S33" Neaeu Gia, . 39, 387, 422 
Giles, Lionel .. 173, 423, 518 Malkani, M. U... ss <~ Bee 
Gode, P. Bae vs + +» 232 Mallik, Gurdial.. = .. 209 
Godwin, George " -- 255 Martinez, Enrique Gonzales .. 109 
Gokak, V. K. .. ‘i +. 577 Mashruwala, K. G. “a «« 555 
Govindaswami, M. V. .. -: 77 Mehta, Hansa .. oc + +e 
Grabowski, Z. A. a -+ 291 Morgan, ArthurE. .. .. 147 
Graefe, W. vs ++ 326, 374 Morrison, R. P. + -- 450 
Gupta, Nolini Kanta .. 36, 131 Morton, A. A. .. A . 26 

mest, ivor 5. .. * oo 8 ne a a = “ ye: 
Heilig, Robert jy: eT oe psi §; °° e« ee 273 : ne Murry, J. Middleton .. ) o Henderson, Philip “a | oo io 

Murthy, C. V. Srinivasa _< oe Hewlett, Dorothy 180, 371, 520 Murti C RX 166 He GFF. «s,s. .. 322 STE a re ee 
Hiriyanna, M. .. -» 244,429 Naficy, Said .. os «+ (@65 
Hogan, J.P... 90, 327, 422,521 Nagarajan, K. S. is ‘1 Be 



375, 377, 419, 428 

1950 | INDEX av 

Naidu, P.S. .. me .. 89 Sastri, A. Venkappa - 324 

Nair, Kamala D. 94,229 Sastri, K. 5. Ramaswami . 349 

Narahari, H. G. . 403 Savill, Agnes .. av «. 48 

Nauroth, C. B... . reg Seott, J. W. . 421 

Nelson, William Stuart . 476 Scruggs, Sherman . 478 

Norman, Sylva.. . 382 Setubai, C. me . 455 

Sharma, Diwan Chand <a ‘ts 523 

O. we . .. 285,382 Shravaka - 3, 49, OF, 145, 103, 

Oldfield, Josiah . SAE 241, 280, 337, 385, 

Owen, John E... . 406 433, 481, 529 

Oza, U. K. - 360 Skutch, Alexander F. .. 7, 137 

Smith, A. D. Howell .. .» 86 

P. M. B. * iy +. 06 Stoll, Dennis Gray 42, 420 

Panthulu, V. K. -+ 545 Student of Theosophy, A . 442 
Paranjpye, Sir Raghunath P... 392 Sundara S i i <a 

Poynter, J. W. .. at Se Syed, M. Hafiz .. che to ak 
Pusalker, A. D... . 418 Sykes, Marjorie. . , 320 

Rajan, K. V. Soundara gat Thomson, J. Ford as .» OL 
Rao, M. A. Venkata . 154 Tar Haan... it 

Rao, M. S. Anantha- ‘Teen mati. 1 
ph EL. . 2t4 

padmanabha.. . 410 Tyabji, Faiz B 446 

Rao, P. Nagaraja . 236 

Ray, Lila 3,294 Ullmann, Richard K. .. . 228 
Rienaecker, Victor . 126 

Rogers, E. J... -. 300 WE. W. . 326 
Roye, Wendell J. . 165 Wadia, A. R. . 225 

- Ruckmini, M. A. is . 379 Weaver, Paul - 495 

Rutherford, William A. . 3o7 Winter, HM. J. J. .. 206 

Wright, Ruth C. . 478 
Sangharakshita, Sramanera .. 51, Wynne-Tyson, Esmé .. va 62 

200, 339, 379 
Sarma, R. Naga Raja.. 182, 324, Yeaxlee, Basil A. . 180 

Yewdale, Merton S. . 365 



asia, 

WA 

a 



THE ARYAN PATH 
Point out the ‘* Way "—however dimly, 

and lost among the host—as does the evening 

star to those who tread their path in darkness. 

—The Voice of the Silence 

VoL. XXI JANUARY 1950 

“ THUS HAVE I HEARD ’— 
Holding the reins of the war-horses for Arjuna, Sri Krishna taught the 

way of work and worship. In our own yuga, Gandhiji, holding the reins of a 

great political struggle, also taught in his own way the way of work and worship. 

The Gita was reborn in our times through Gandhiji’s mouth. Let us revere the 

teaching and not merely utter the words. True reverence to the Gita lies in 

daily sincere reflection over its substance and shaping mind and action 

accordin gly. 

These words were spoken by 

India’s Governor-General. Rajaji, 

speaking at the Gita-Jayanti celebra- 

tions on the 4th of December at 

New Delhi, refuted the claim that 

the Gita supported the waging of 

war. It refers to the greatest of all 

wars, which takes place on the Field 

of Duty which is located in the 

mind of man. To do one’s duty by 

every duty, avoiding the dangerous 

turn towards the performance of 

another’s duty, and without calculat- 
ing the profits resulting from such 

performance—that is the message 

of the ancient scripture. 

He who fights his own animal 

nature finds neither time nor inclina- 

tion to fight another man. And be- 

cause the animal in each one of us 

does not want the Divine in us to 

~~ 

fight it, it sneaks out to give battle 
to other lower selves, on one selfish 

pretext or another. Family feuds, 

class struggles, nationalistic wars— 

all spring from the lower nature of 

men. The constant enemy of Arjuna 

was his lower nature, not Duryo- 

dhana; that enemy surrounded 

Arjuna as smoke surrounds fire, 

while Duryodhana and his mighty 

Kauravas were standing at a dis- 

tance. The teaching, which closes 

the third chapter of the great book, 

is often overlooked. 

All books of the Mysteries are 
written in cipher. Only a few in 
number and often small in size, such 
books are archetypal—nourishing 
babes with milk and strong men 
with meat. They yield more than 
one meaning—one for the man of 
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the senses, another for the man of 

learning, another for the disciple 

struggling on the Path to Holiness, 

and still another for the Enlightened 

Seer. W.Q. Judge, who made the 

Gita his constant and consistent 

companion, referred to it as the 

study of Adepts. It was Mr. Judge 

who was a very early, if not the 
first, modern expounder of the 

allegorical nature of the Gita, point- 

ing to its symbols and interpreting 

them in his own inimitable way. In 

1887, Mr. Judge wrote of the allegor- 

ical imagery of the Gita and stated :— 

Instead of the conflict being a blem- 
ish to the poem, it is a necessary and 
valuable portion. We see that the fight 

is to be fought by every human being, 

whether he lives in India or not, for it 

is raging on the sacred plain of our 

body. Each one of us; then, is Arjuna, 

Gandhiji, and our spiritually- 

minded Governor-General after him, 

have followed the right interpreta- 

tion of the Gita, deciphering a pro- 

found cipher, however elementary 
that deciphering be, making it clear 

that the Gita does not advocate war 

and murder and bloodshed but 
something else. 

The Gita is the book for all who 
aspire to become good citizens, first 
of their own land and then of the 
world, But it must be interpreted 
correctly so that its message may be 
understood. Reiterated, that mes- 
sage will work its miracle. It is 

““ Salutations to the Prowess of Krishna ! 

India’s good Karma that it has at 

its head a man who values the Gita 

as a book of constructive power, and 
who endeavours to breathe its intel- 

lectual atmosphere and to apply its 

moral principles in his own and his 

nation’s life. May he find time to 

do so more and more! The spiritual 

education of our people is the most 

pressing need of the country. That 

Rajaji recognizes this is very clear 

from his message to the Pacifists 

gathered at Santiniketan. He told 

them :— 

India is maintaining her army and 
other military forces up to the measure 

of her capacity. She cannot claim to 
be a nation pledged to pacifism without 
being guilty of hypocrisy. All the 
same, the genius of India and her 
ancient, as well as present-day ideals, 

are inspired by a love of peace. 
Mahatmaji’s leadership has made India 
a place of pilgrimage to lovers of peace 
and haters of war all over the world. 

That is why in these columns last 
month we suggested that the Pac- 

ifists should look for guidance not 

from present-day India, but from 

Gandhiji, who sowed the seeds of the 
Life of Peace for the whole world. 
To understand his life-work it is 
necessary to know the philosophy of 
the Gita which inspired him to 
action. The great Buddha spoke of 
this greatest of all wars and repeat- 
edly asserted that he who conquered 
himself was greater than the con- 
queror of worlds. He recognized no 
other conquest, 

May it be with us in the fight, 
strengthening our hearts that they faint not in the gloomy night that follows in 
the path of the day.” 

SHRAVAKA 



PEACE AND PROGRESS 

( Shrimati Lila Ray, one of India’s thoughtful and constructive writers, 

shows in this article that the human problem is the basic one for industry, which 

should control its methods of production in the best interest of the evolving 

being; and that ‘“‘the type of man it produces reveals the true nature of a 

State.”’ This is directly in line with Ruskin’s pertinent query in Unto This 

Last, a book which greatly influenced Gandhiji, ‘‘ whether, among national 

manufactures, that of Souls of a good quality may not at last turn out a quite 

leadingly lucrative one ?’’—ED. | 

The central law of human nature 

as of other living things is growth. 

Men form themselves into groups in 

order to facilitate their mutual 

growth. This urge to grow and to 

develop is as deep and strong as the 
urge to live. It is one of the funda- 

mental laws of being. 

A group, any group, small or large, 

family or State, functions only as 

long as it fulfils this fundamental 

purpose, only as long as it facilitates 

the growth of its members and is an 

aid to their development. When it 

ceases to do so its members break it 

up and form new associations to suit 

their new needs. 

Unrest in a group is a sign of 

diminishing usefulness. To attack 

those who are restless and to fight 

and oppress them is not the remedy. 

The group must provide the condi- 

tions that its members need, condi- 

tions which afford them the inner 

satisfaction and contentment of 

spirit which give rise to a healthy, 

happy, spontaneous discipline. 

Threats, commands, reprimands, re- 

wards, exhortations, punishment and 

lecturing are the usual disciplinary 

devices. They are worse than use- 

less. The obedience that enables a 
group to hold together and to 

achieve its purpose is not to be had 

by such methods. 

Unrest in the State as we know it 

has two focal points, the unemploy- 

ed and the ill-employed. Unemploy- 
ment is so well-known a cause of 

trouble that it needs little comment. 

We have only to swell the already 

swollen ranks of the unemployed by 

the addition of the idle rich, for in 

taking stock of our man power no 
section of the people can be omitted 

and idleness, from any cause, always 

results in a deterioration of the 

human being that in course of time 

renders him unemployable. Expen- 

sive and laborious rehabilitation 

then becomes necessary if he is not 

to become a total loss. 

Bad or unsuitable employment, 

on the other hand, is not very well 

or very widely understood. That it 

can cause trouble has been rec- 

ognised sufficiently to have brought 

about many ameliorative changes in 
working conditions. Working hours, 

wages, housing, sick leave, pensions, 
bonuses, child labour, compensation 
for injury, medical attendance, 
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recreational facilities, have all re- 

ceived a measure of attention. But 

what of the work itself ? 

The chief charge made by Marx 

against large-scale industry was that 

the fragmentation of the productive 

process was detrimental to human 

development and produced frag- 

mented men, men whose bodies and 

minds had been prevented from de- 

veloping normally by their employ- 

ment and who were therefore un- 

happy, unhealthy, and violent on 

occasion. That charge still stands 

today. Despite the change in owner- 

ship that is called nationalisation, 

despite the many improvements 

made in environmental conditions, 

methods of production have not 

changed. The principle of breaking 

down the process of production into 

a series of isolated, unrelated and 

meaningless motions made by an 

operator in front of a conveyor belt 

is still taken as the basis of indus- 

trialisation and factories and ma- 

chines are designed around it. 

Such methods can never develop 

healthy, happy, disciplined workers. 

The upward path for the soul and 

for the body is one and the same. A 
person becomes what his employ- 
ment, or the lack of it, makes him. 

That employment must be planned 
with an eye to his human needs. 
The performance of acts and motions 
that are not isolated, that are obvi- 
ously related to each other and the 
product, that have a meaning the 

worker can perceive, sets in order 

the complex psycho-muscular system 

of the human being, forms his 

personality and develops his under- 

standing. It is through such work 
that he grows spiritually. The more 

a person grows, the better his work 

becomes and the greater the pleasure 

he takes in it. 

We are taught that the invention 

of the machine brought about the 

industrial revolution. But from Marx 

- we learn that the machine as such was 

not responsible. The industrial rev- 

olution was the result of a change in 

the organisation of work. Machines 

which fitted in with that change 

were taken up by industry, other 

machines discarded. It was found 

that the introduction of the serial 

division of labour brought about a 

vast increase in the speed of produc- 
tion and at the same time lowered 

costs. This enabled manufacturers 

to raise the output of their factories 
and at the same time to reduce their 

prices. Speed and cheapness became 

the dominating considerations. The 

consequences for the worker were 

given secondary importance. When 

one began to make trouble he was 

eliminated altogether, in the interests 

of efficiency and economy. 

Why are speed and cheapness in 
production so advantageous? It is 

because they make possible the 

accumulation of capital, The in- 

dustrial revolution was _ brought 

about by the organisation of indus- 

trial processes in a manner that per- 
mitted the maximum accumulation 
of capital. Any method or machine 
that did not do this was labelled 
uneconomic. ‘‘ Capital,’’ 7. e., cash 
balances, became the measure and 
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master of all values, replacing the 

land of the feudal system. 

We are faced with nothing less 

than the necessity for a new indus- 

trial revolution based on a new 
principle of production. The spin- 

ning-wheel is the symbol which 

Gandhiji chose for it ; it is a revolu- 

tionary symbol. The spinning-wheel 
stands for an organisation of work 

that makes man the measure and the 

master, reducing capital to secondary 

importance. It is an indication of 

the. way productive processes of 

labour must be reorganised in order 

to bring this about. By permitting 

the worker to perform a series of 

complete actions, actions that have 

meaning in relation to each other, in 

relation to the product and in rela- 

tion to the needs of the worker, such 

a machine makes possible the 

maximum growth, not of cash 

balances, but of human efficiency. 

Speed and cheapness cease to be the 

ruling considerations. Loss in speed 

of production may be compensated 

by wider employment. And when, 

to the budget of the industrialists, is 

added, on the debit side, the expense 

of maintaining peace and order, 

arbitration machinery, social and 

welfare services, hospitals, asylums 

and various institutions for the poor 

and destitute, the present system 

will, I think, be found quite un- 

economical in men, money and 

materials. Its cheapness is illusory. 

In the new system any method of 

organising productive processes or 
any machine which tends to debase, 

reduce or destroy the status of the 

worker as a human being fulfilling 

his destiny by growing into full and 

perfect manhood through his work, 

is considered uneconomical and must 

be discarded. What destroys or 

reduces the productive capacity of 

men is uneconomical in the strictest 

sense of that word. 

The spinning-wheel therefore does 

not mean a reversion to primitive or 

medieval methods and implements. 

Gandhiji himself designed an improv- 

ed model and he has repeatedly 

emphasised the desirability of utilis- 

ing modern technical knowledge and 

skill to the utmost advantage. But 

the guiding principle must be the 

development of the human being. As 

a symbol the spinning-wheel has the 

disadvantage of being associated 

with a romantic medievalism. On 

the other hand, it stands for the 

textile trade which, with food pro- 

duction, is the greatest of the basic 

industries. 

This effectively reverses the usual 

approach to the problems of govern- 

ment. Human society rests on a 

foundation of wonderful obedience 

and progresses down a road made by 

obedience. But obedience can be 

reached only through a complex and 

harmonious formation of the psychic 

personality of man. A small child is 

incapable of it. Commands do not 

assist that formation; on the con- 

trary, they disturb it ; the growth of 
a living organism may be distorted 
and deformed. 

Methods of production are thus of . 
prime importance to both the worker 
and the State responsible for him. 
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The type of man it produces reveals 

the true nature ofa State. Judging 

from the chor minars of Aurangzeb’s 

time, a large proportion of his 

subjects were thieves. One of the 

most cogent arguments against 

nationalisation is that, in taking over 

industries as they are at present 

organised, the Government takes 

over their troubles as well and 

acquires an interest in maintaining 

them as they are, that is, in retain- 

ing the existing methods of produc- 

tion. To control methods of produc- 

tion in the interest of the evolving 

—_—_—— 

human being is to control industry. 

Nationalisation may not only be un- 

necessary but against the best 

interests of the State, if by the 

State’s best interests we mean what 

is conducive to the enfranchisement 

of human growth. By a rational 

organisation of work a State may 

establish an indirect form of disci- 

pline much more effective than the 

critical and sermonising teacher 

holding a cane. 

Work is one of the two paths to 

civic and human progress. The 
other is freedom. 

LILA Ray 
SSS eee 

INDIVIDUAL LIBERTY 

Writing in The Rationalist Annual, 

1950, on “‘ Liberty in Retrospect and 

Prospect’ Prof. G. D. H. Cole draws a 

picture of present tendencies and prob- 

abilities that challenges ‘‘ the revised 

laissez-faire Liberalism that is being 
preached by many middle-class think- 

ers, and practised by many middle-of- 

the-road politicians as far as they 

dare.’’ There are too many in the 
middle classes who 
shape their politics as a sheer reaction to 
personal comforts and discomforts, with no 
attempt to think or to act reasonably in the 

light of either principles or long-run interests. 
...When any privileged class becomes simply 
selfish, the nation that continues to be led by 
it is in sight of disaster. 

He sees one-third of the world as 
dominated by Americanism, which, 
despite individualistic theory, tends 
as much to the production of mass 
uniformity as does Communism, which 
dominates another third. The prospects 
of personal liberty, he believes, are 

poor for some time to come, unless the 

countries still apart in spirit from both 
groups can act together in its defence. 

The problem is to avoid a war “‘ that 

could leave little personal liberty alive 

anywhere at all”’ until mutual tolerance 

can be developed between the two 

great rivals, until each sees “ that it 

had better make up its mind to live side 
by side with the other in the world, ”’ 
a development which he believes holds 
hope of internal tolerance developing 
in both countries. The personal liberty 
that arises from such “‘ tired tolerance,” 
however, he recognizes as at a lower 
level than that which is an outgrowth 
of the appreciation of differences as 
outlets for varying expression and as 
means to the discovery of new values. 
It is because only wide cultural dissem- 
ination can impart such appreciation 
generally that such work as Unesco is 
attempting—and, in its modest sphere, 
the Indian Institute of Culture at 
Bangalore, typifying bodies whose in- 
terests transcend nation and creed, 
political ideology and social] class—is 
so important for freedom and world 
peace, 
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[ Convinced as we are of the unity of all Life, from which it follows that 

mankind and its individual units are affected by the health and well-being or 

the reverse of the humbler consciousnesses that make up the kingdoms below 

man, we ate in cordial sympathy with the ‘“‘ New Project for Human Happiness ” 

which Dr. Alexander F. Skutch puts forward here. If there were more such 

scientists with reverence for Life in every form, the progress of science might be less 

spectacular along destructive lines, but who can doubt that Nature would reveal 

to sympathetic eyes many a treasure safely hidden from cruel and exploiting 

hands? We are living in what Plato called a barren period, when the occult 

powers of minerals and plants and animals are out of sympathy with man. 

Dr. Skutch’s project would, if implemented, make for the restoration of that 

sympathy. ‘‘ Help Nature and work on with her; and Nature will regard thee 

as one of her creators and make obeisance. ’’—ED. |] 

I see the reader’s lips expand in a 

smile as he glances at my title—a 

sarcastic, or perhaps at best an in- 

dulgent, smile. He will recall number- 

less schemes for human betterment 

and happiness, ranging in date from 

Plato’s Republic to works of which 

the ink is scarcely dry, and in scope 

from well-integrated plans for the 

revision of man’s social, political and 

moral life to simple formulas for the 

success and happiness of the indi- 

vidual. He will remember schemes 

for human happiness launched by 

feather-brained visionaries, by ec- 

static poets and by profound philoso- 

phers ; then he will recollect with 

a sigh that, after several millennia 

of planning and hoping, mankind 

appears today as far from the attain- 

ment of lasting happiness as in any 

previous era of recorded history. 
This smile and these reflections 

which I foresee that my subject will 
evoke would stay my pen, were it 
not for my belief that I have dis- 

covered the flaw or omission in all 

previous comprehensive schemes for 

human happiness—or at least in 

such of them as have come to my 

attention. This omission is so obvious 

that a child might detect it ; yet such 

is mankind’s blind absorption in 

man that it has escaped the philos- 

ophers. | 
Before considering the happiness 

of men collectively, let us again 

remind ourselves of some of the 

essential conditions of happiness in 

the individual. It isa truism express- 

ed in many a parable and allegorical 

romance that those who deliberately 

set out to seek personal happiness as 
an object fail to find it, but become 

increasingly confused as their quest 
is lengthened, until they are in peril 
of degenerating as they grow old into 
bitter cynics or peevish hypochon- 
driacs. But the more fortunate of 
these seekers abandon the futile 
hunt before it is too late ; instead of 
searching for happiness, they seek 
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knowledge, or devote themselves to 

projects for the welfare of their 

fellow-men, or merely cultivate their 

garden, thereby finding a measure 

of the contenment which had eluded 

them while they focussed their atten- 

tion upon the perfection of happi- 

ness. For Happiness is such a coy 

creature that she invariably flees 

from him who chases her; yet when 

he has grown weary of the pursuit 

and become absorbed in other mat- 

ters, she often steals up behind to 

whisper words of cheer. 

Most of us have known people who 

have attained an enviable degree of 

happiness by devoting themselves 

unselfishly to the welfare of other 

men, or to that of non-human 

creatures. Recently we have had 

the heartening spectacle of a whole 

city in America “ adopting ”’ a town 

of the same name in Europe, helping 

it with money and materials to re- 

cover from the shock of war, its own 

citizens thereby discovering a pur- 

pose and zest in living which hitherto 

had been lacking. It seems strange, 
then, that none of the grandiose 

schemes for assuring happiness to a 

nation, or to the human species as a 

whole, has taken into account this 

simple principle of devotion to some- 

thing outside—something familiar 

and tangible, not something mystical 

and elusive. Each has tacitly assum- 

ed that man could become happy 

through considering the happiness of 

mankind alone ; the result has been 

increasing despair. 

Is there nothing outside our own 

species that can be favourably in- 

fluenced by ourselves and is at the 

same time big enough to absorb the 

efforts of mankind as a whole? 

Those of a proselyting turn of mind 
might suggest missionary work 

among the Martians ; but this project 

had best be held in abeyance until 

communications with the supposed 

inhabitants of the ruddy planet are 

somewhat improved. Besides, it 

may well turn out that the Martians, 

if there be Martians, have far more 

to teach than to learn from us. 

But here, on our own more massive 

planet, we are surrounded by a 
myriad living things of a multitude 

of kinds. Can we do -gothing to 

make them happier, to make life 
better for them? Can we only kill, 

subjugate, maim and destroy ? Must 

this earth continue progressively to 

become a worse rather than a better 

place for life as a whole, because one 

particular vertebrate animal out of 

many happened to develop a freer 

association of ideas and an opposable 
thumb? Beyond a shadow of doubt, 

this planet would support more kinds 

of living things in a more thriving 

state if man had never appeared to 

make such egregious demands upon 
its productivity. At very best, we 
can at present hope to do no more 

than straighten out some. of the 
havoc we have wrought. But the 
task of making amends to Nature, of. 
giving partial compensation, is great 
enough and noble enough to engage 
the best efforts of mankind as a 
whole. 

The degree of happiness which - 
non-human creatures are capable of - 
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experiencing is, like the existence of 

matter itself, one of the speculative 

questions of philosophy, beyond 

positive derfionstration. Views on 
the subject range all the way from 

Wordsworth’s poetic “faith that 

every flower enjoys the air it 

breathes’”’ to Cartesian theories of 

animal automatism. The truth, as 

usual, doubtless lies somewhere be- 

tween the extreme views; although 

we cannot demonstrate the happiness 

of non-human creatures—or even of 

other men—we may at least ad- 

umbrate it by what Santayana so 

well calls “‘imaginative sympathy. ”’ 

If we believe that non-human beings 

can be consciously happy, the effort 

to give them happiness is a worthy 

undertaking through which we can 

increase our own. 

- Or, if we lean toward a more 

objective view, we may look upon 

the whole of Nature as a sort of 

composite organism or a great, close- 

ly integrated community, subject to 

health and disease in much the same 

manner as an individual. Then if 

Nature is in a healthy’ condition, 

with all her parts well attuned and 
balanced, animals of each species are 

likely to enjoy whatever happiness 

their psychic organisation admits. 
Whichever view we take, our mode 

of procedure will be much the same, 

and the results the same. 
‘I should not take exception to 

man’s conventional boast that he is 
lord and master of the earth if he 

meant what he says. True lordship 

over any domain involves duties and 
obligations as well as privileges; it 

is at best about three parts hard. 

work and one part enjoyment. But: 

the work—to administer wisely, to 

construct, to conserve —gives its best 

zest to the: enjoyment. Far from: 

taking this attitude, man has always 

been as a prodigal who has come into 
his inheritance, the natural world, to: 

enjoy and exploit it as his personal 

estate, giving no thought to what. 

entered into the creation of this 

magnificent patrimony, or to what 

is entailed in its upkeep, or to the 

just expectations. of his successors. © 

The wastrel’s swift course of. 

violent pleasures yields neither real’ 

satisfaction nor enduring happiness.’ 

Traditionally, he either reforms, be-’ 

comes the careful husbandman, the. 

far-seeing lord of his domain who 

“wears his manhood hale and 

green,’’ or else he dies a wretched 

pauper. Men, collectively, must. 

either outgrow their profligate non- 

age and take hold of their patrimony. 

in common careful. managership, or 

sink into bankruptcy, ney and. 
exhaustion. — 

A widely diffused sense of obliga 

tion toward their common heritage, 

the natural world, would give to men: 

as a whole a unity of purpose and a 

true perspective of their inevitable 

mutual interdependence such as they 

have never hitherto known: Any 

association between individuals or 

groups is stronger when. founded 
upon some external object or purpose 

than when based merely upon self- 
interest. A marriage is more likely 
to be successful. if it produces chil- 
dren for whose welfare the parents 
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are deeply concerned than when it is 

childless ; a degree of mutual affec- 

tion inadequate to hold a childless 

couple together may suffice to bring 

tolerable contentment to a husband 

and a wife united in their endeavour 

to give the youngsters a happy 

childhood and a good education. 

Associations grounded in self- 

interest, whether in pleasure or 

material profit, thrive so long as they 

yield enough of the desired commod- 

ity to satisfy the members, but 

quickly fall apart when they fail to 

appease the claims of personal ad- 

vantage; only associations based 

upon some strong ideal possess the 

vitality to survive long periods of 

reverses and disasters. Leagues be- 

tween sovereign states hold firmly 

in the face of threats or aggression 

by outside powers but disintegrate 

in times. of security, because the con- 

stituent nations are no longer bound 

together by coincident self-interest. 

The fundamental cause of the in- 

stability of unions among nations 

has been the absence of any common 

ebjective or external principle of 

unity ; each state thought only of its 
own advantage, and all associations 

founded upon self-interest are stable 
only so long as they administer pro- 
fusely to the vanity, greed or love 
of pleasure of the members. 

_ Men, I fear, will inevitably con- 
tinue to fight so long as their only 
ground of unity is the common 
welfare or happiness of mankind: 
for this is fundamentally a selfish 
basis of association : happiness and 
well-being are goods which each ard- 

ently desires for himself ; and we are 

congenitally so blind that in spite of 

repeated lamentable demonstrations 

to the contrary we believe that 

victory—of which naturally we feel 

confident before we take up arms— 

will bring us a larger measure of 

these blessings. 

Nations would be more firmly 

bound together and less likely to bare 

fangs and fly at each other’s throats 

were they united by some common 

external object of solicitude. This 

of course must be a great and com- 

prehensive object—and what more 

ample and all-embracing than the 

health and well-being of the natural 

world that is our common heritage? 

If mankind cared ever so little about 

the natural health of the planet, men 

would find so many and such cogent 

reasons for not waging war—over 

and above considerations of the harm 

they inflict upon each other and up- 

on themselves—that armed conflicts 

would have to cease. For modern 

even more than ancient warfare 

broadcasts havoc over the face of the 

earth, brings disaster to many crea- 

tures in addition to man, and 

accelerates the exploitation of ir- 
replaceable natural resources. In- 

satiable demands for lumber doom 
millennial forests to the axe; the 

earth is ripped open for more and 

more minerals ; farmlands are mined 

by destructive practices that we 

would not countenance in peace 
time, for soldiers need food even 
when fertilisers are unavailable. 
We invade remote islands to estab- 

lish military bases, dispossessing the 
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sea-birds which for centuries have 

nested there undisturbed, extermi- 

nating some of the rarer forms of 

island life. Our shells and bombs and 

poison gases kill and maim count- 

less inoffensive wild creatures along 

with the humans for whom they are 

more specifically intended. Wastes 

from sunken vessels and blasted 

factories pollute the waters of ocean, 
lake and river, bringing widespread 

destruction of life. To one genuinely 

concerned for the beauty of the earth 
and the welfare of its inhabitants, the 

consideration that oil, spreading over 

the surface of the water from sunken 

ships, clogs the feathers and causes 

the death of beautiful sea-fowl, 

would be a sufficient deterrent to 

waging war. 

I can imagine no endeavour more 

sublime, nor any fitter to direct the 

best energies of all men toward a 

single goal, than that to preserve the 

beauty, natural health and biological 

balance of the planet upon which 

they dwell. Most men profess some 

religion, or believe in the existence 

of some transcendent creative force 

to which they owe their being. Yet 

they have never been able to reach 

general agreement in matters of 

religion, or to hold common views on 

the attributes of the unknown power. 
But all, I believe, must agree that 

the visible world of mountains, 

rivers, forests, and multiform living 

things is the visible cloak and 

tangible manifestation of that mys- 

terious force which all religions hold 

in reverence—the only manifestation 

they can know, save as they know 
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the stars as points of light and 

scarcely comprehensible mathemat- 

ical abstractions. Hence all men, 

irrespective of creed or philosophy, 

might with religious fervour join in 

the pious task of preserving the 

Creator’s handiwork in its pristine 

majesty and loveliness, each reserv-' 

ing to himself the right to indulge 

in such private interpretations of its 
significance as appear true to him. 

Religion also teaches that we serve 
our Creator by serving our fellow- 

men ; but this is only a partial service 

limited by human egotism and corre- 

sponding to a narrow and imperfect 

concept of the scope and grandeur: 

of creation. As though we alone of 

all creatures were worthy of being 

served! True worship consists in 

wide-eyed reverent contemplation of 

the whole of creation, in so far as it. 

can be known to our limited fac- 

ulties ; adequate service is service to 

all created things, in so far as we can 

preserve or help them in their own 

strivings toward perfection, or in- 

crease the harmony among them. Of 

all great religions, Buddhism in some 

of its forms comes closest to this 

ideal, but it magnifies pity as a 

motive, when love and admiration 

are stronger guides. 

On the general health and whole- 

some balance of Nature depend the 

happiness and well-being of countless 
living things, including ourselves. 
When we think in terms of the hap- 
piness of men alone we are essentially 
narrow and selfish, and pay the 
usual penalty of selfishness in involu- 
tion of aims, pettiness, exclusiveness 
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and eventual frustration. When we 

expand our aims to include life as a 

whole we become altruistic, fix our 

thoughts on-a purpose ample and 

comprehensive enough to absorb 

them and are able to join with others: 

in felicitous work toward a common 

objective. 

- From whatever angle we look at 

the matter, it is evident that this is 

our only hope of finding enduring 

happiness. On the biologic side we 

recognise that man is one member 

of a vast community of living things, 

that in the long run his well-being 

is linked with that of the other mem- 

bers of his community, and that he 

will ultimately be damned or blessed 

along with the rest of them. On the 

psychologic side, common experience 

tells us that we do not become happy 
by explicitly seeking our own happi- 

ness but by dedicating ourselves to 

something beyond and above our- 

selves. 

The great merit of this project is 
that it is big and little enough to 

engage all men everywhere, collect- 

ively and as individuals. It is big 

enough to engage nations on a 

continental or world-wide scale, as in 

conserving the life of the oceans, or 

safeguarding the purity of mighty 

rivers. Yet every man can further 
the cause individually, by planting a 

tree, by helping to keep the road- 

sides attractive, by holding in check. 

his unworthy impulses to kill and 

destroy wild life, or by refusing to 

use products which are obtained with 

undue waste of natural resources or 

suffering of wild creatures. And the 

man in the North who befriends the 

birds that nest in his dooryard joins 
in a common endeavour with the 

man beyond the Equator who 

protects these same birds in their 

winter home, although the two may 

never meet or hear each other’s 
name. 

ALEXANDER F. SKUTCH 

FUGITIVE REFLECTIONS 

Mr. Ernest V. Hayes, has brought 
together some challenging and original 
thoughts in The Temple of the Mind 
and other Fragments. Many will take 
exception to some of these on various 
grounds. For example, his reaction to 
Karma seems to us to rest on an 

inadequate grasp of that complex and 
important law. But one has here the 
éxpression of independent thinking, 

which nevertheless avoids both the 

dogmatism of negation and the atrophy 

of devotion which the words “free 
thought ”’ sometimes mean for the man. 
of mere head-learning. It is refreshing, 
in these days of clichés, to find phrases 
fresh from the vale of thought, but 
these reflections have to be pondered 
over to yield their delicate fragrance and 
their freshness, which is not of an hour: 



- EMILY BRONTE AND THE MYSTICAL 
TRADITION IN ENGLISH POETRY 

[Mr. Philip Henderson, who has written in our pages on the poetry of 

India and of China, as also on “ Reincarnation in English Poetry,” edited 

Emily Bronté’s Poems with an able introduction and useful notes. ARYAN PATH 

readers will recall in connection with this article Shrimati Kamala D. Nayar’s 

evocative study of “ Makhfi—The Hidden One” which appeared in our Febru- 

ary 1948 issue.—ED. | 

- Quite early in life Emily Bronté 

seems to have had a mystical experi- 

ence of transcendent power in the 

light of which her ordinary daily life 

died within her. In comparison to 

this experience the affairs of the 

world became for her a dreary waste 

and her life on earth little better 

than a tomb. At the age of nineteen 

she is already writing her valedictory 

to the world. 

Weaned from life and torn away 

In the morning of thy day, 

Bound in everlasting gloom, 

Buried in a hopeless tomb. 

Yet upon thy bended knee 

Thank the power that banished thee; 

Chain and bar and dungeon wall 

Saved thee from a deadlier thrall. 

Thank the power that made thee part. 

Ere that parting broke thy heart. 

The “ deadlier thrall”’ is the life 

of the world and it closed in her 

visionary childhood with “ the shades 

of the prison-house,”’ as in Words- 
worth’s ‘‘Ode on Intimations of 

Immortality from Recollections of 

Early Childhood, ” when 

The earth, and every common sight, 

To me did seem 

Apparelled in celestial light, 

_. The glory and the freshness of a dream. 

Throughout her life Emily Bronté 

was to ask, with Wordsworth, 

with Traherne and with Vaughan, 

“Whither is fled the visionary 

gleam ? Where is it now, the glory 

and the dream? ”’ So many of her 

poems are about graves, tombs and 

imprisonment that it is evident that 

this was something more than a 

romantic convention and symbolised 

for her the mortal condition itself. 

Her passion was freedom, not in any 

ordinary or political sense, but free- 

dom from the conditions of earth- 

ly existence when, with Henry 

Vaughan, she could feel 

...through all this fleshly dress 

Bright shoots of everlastingness. 

In ‘‘ Remembrance,”’ one of her 

best-known poems, which has been 

supposed to be a lament over the 

grave of a dead lover, she sheds tears 

of grief for her ‘‘ sweet love of youth ”’ 

in the same sense as Vaughan wrote 

of his childhood as his ‘first love’”’ 

in ‘‘ The Retreat” :— 

When yet I had not walkt above 

A mile or two, from my first love, 

And looking back ( at that short space ) 

Could see a glimpse of his bright face ; 

When on some gilded cloud, or flower, 

My gazing soul would dwell an hour, 

And in those weaker glories spy 

Some shadows of eternity... 
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or Thomas Traherne, when in ‘‘ The 

Instruction, ” he advised :— 

Let not Contingents thee defile ; 

For Transients only are impure, 

And empty Things thy Soul beguile. 

Unfelt, unseen let those things be, 

Which to thy Spirit were unknown, 

When to thy blessed Infancy 

The World, thy Self, thy God, was shewn.. 

Whatever else thou now dost see 

In Custom, Action, or Desire, 

It is a part of Misery 

Wherein all Men at once conspire. 

Emily Bronté is using the same 

symbolism as these two seventeenth- 

century metaphysical poets and her 

poetry cannot be really understood 

until her close relationship with such 

writers is accepted. Thus we find 

her writing in ‘‘ Remembrance ”’ :— 

Sweet Love of youth, forgive if I forget thee 

While the World’s tide is bearing me along: 

Sterner desires and darker hopes beset me, 

Hopes which obscure but cannot do thee 

wrong. 

No other Sun has lightened up my heaven; | 

No other Star has ever shone for me: 

All my life’s bliss from thy dear life was 

given— 

All my life’s bliss is in the grave with thee.... 

Here once more, the symbolism of 

the grave is used for that part of 

herself in which the morning joy of 
her lost innocence was buried—“ that 

tomb already more than mine.” It 
was so because she felt that her 
“young soul”’ really was entombed 
within her body. 

This may appear to be a some- 
what abstruse interpretation of a 
straightforward love poem, till we 
remember that Emily Bronté did 
not write love poems, for there was 
no lover in her life to write them to. 
Instead there was the recurring 
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image of a “Child of Delight,” a 
“radiant angel,’’ whose visitations 

her reason urged her to doubt. 

Stern Reason is to judgement come 
Arrayed in all the forms of gloom: | 

Wilt thou my advocate be dumb ? 

No, radiant angel, speak and say 

Why I did cast the world away. 

Why I have persevered to shun 

The common paths that others run 

And on a strange road journeyed on.... 

Indeed, the conflict in her between 

reason and imagination, in the sense 

that William Blake gave to these 

words, was a very bitter one, for her 

logical faculty was unusually strong 

and continually baffled her visionary 

nature. The fact that she was of 

such a practical disposition in daily 

life gave to those moments when she 

perceived a greater reality the sudden 

blinding force of lightning flashes. 

At times this inner light, the verit- 

able sun of the mystics, breaks out 

in her poetry in its true splendour :— 
The spirit bent his dazzling gaze 

Down on that Ocean’s gloomy night, 

Then—kindling all with sudden blaze, 

The glad deep sparkled wide and bright 

White as the sun, far more fair... 

And even for that spirit, Seer, 

I’ve watched and sought my lifetime long ; 

Sought him in Heaven, Hell, Earth and Air, 

An endless search—and always wrong ! 

This was the “ strange Power” for 

whose visitations Emily Bronté was 

in her solitude always prepared and 

whom she sought perpetually. It 

was the power which she could not 

define and which eluded all the ques- 

tionings of reason and _ intellect, 

because, as she realised in that ex- 

ultant poem written near the end of 

her life; ‘‘ No Coward Soul is Mine,” 

it was both her inmost self and. the 



1950 | 

innermost being of the universe. 

O God within my breast 

Almighty ever-present Deity ! 

Life, that in me hast rest 

As I, Undying Life, have power in thee. 

Vain are the thousand creeds 

That move men’s hearts, unutterably vain, 

Worthless as withered weeds 

Or idlest froth amid the boundless main 

To waken doubt in one 

Holding so fast to thy infinity... 

With wide-embracing love 

Thy spirit animates eternal years 

Pervades and broods above, 

Changes, sustains, dissolves, creates and 

rears. 

Though earth and moon were gone, 

And suns and universes ceased to be 

And thou wert left alone 

Every Existence would exist in thee. 

The popular conception of Emily 

Bronté pining away in the solitude 
of her Yorkshire parsonage is both 

misleading and beside the point. 

Unlike her sister Charlotte, she had 

no need of the world, for she had 

already renounced it. The outward 

austerity of her life, which was like 
that of a nun in a convent, and from 

which she could tolerate no depart- 
ure, was maintained in order that 
there might be as little as possible 

between her and these intermittent 

states of mystical ecstasy. Coming 

of Irish peasant stock, she was at 

the same time very much of the earth 
and in contrast to the essential 

practicality of her disposition the 

longing to escape the bounds of 

ordinary existence sometimes seemed 

to her little. better than cowardice. 
But the longing would return, ever 

more powerful for its suppression, 

and at such times her spirit would 

escape its mortal bounds like a bird 
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suddenly released from captivity, 

soaring into the upper regions of the 

air. 

I’m happiest when most away 

I can bear my soul from its home of clay 

On a windy night when the moon is bright, 

And the eye can wander through worlds of 

light,— 

When I am not and none beside— 

Nor earth nor sea nor cloudless sky— 

But only spirit wandering wide 

Through infinite immensity. 

Alone on the moors, which became 

for her symbols of eternity, she 

achieved this sense of liberation from 

herself without which she could not 

live. This was something more than 

the ordinary love of nature of the 

nature poet, as may be seen in her 

address to the wind, which was to 

her, as. to Shelley, not merely a 

commotion of the elements but a 

principle of life and liberty and 

power. — 

~ Yes I could swear that glorious wind 
Has swept the world aside, 

Has dashed its memory from my mind 
Like foam-bells from the tide— 

And thou art now a spirit pouring 
_ Thy presence into all— 

The essence of the Tempest’s roaring 

And of the Tempest’s fall— 

A universal influence 

From Thine own influence free— 

A Principle of life intense 

_ Lost to mortality. 

To Emily Bronté life was ‘in- 

tense’’ only when “ lost to mortal- 

ity.”’ Her sister Charlotte wrote of 

her as: ‘‘ Stronger than a man, sim- 

pler than a child, her nature stood 

alone.’’ Asin her nature, so in her 

poetry, the extremes of simplicity 

and vigour meet. There is little in 



16 THE ARYAN PATH: [ January 

English poetry so rarefied, so single 

in its aim, unless it be that of the 

seventeenth-century Metaphysicals. 

Though Emily Bronté was without 

their intellectual complications and 

conceits, it may be said of her, in 

Traherne’s words, ‘‘ My naked sim- 

ple Life was I.” Everything inessen- 

tial is discarded ; there is only the 

naked utterance of thought with a 

minimum concession to poetical con- 

vention. So bare is her poetry of 

all ornament, that in the nineteenth 

century it was scarcely considered 

poetry at all and it is only compar- 

atively recently that its real quality 

has begun to dawn upon the world. 

Even so there are still many people 

who question whether Emily Bronté 

was a mystic, their idea of mysticism 

being founded upon the eaene and 

imprecise. 

The truth is that Emily was not 

a professional writer like Charlotte, 
who could never understand why 

she was so without ambition to 
make a name for herself in the lit- 
erary world. She was in fact furious 

when Charlotte accidentally dis- 

covered her poems. “It took hours 

to reconcile her to the discovery I 

had made,’’ writes Charlotte, ‘‘ and 

days to persuade: her that such 

poems merited publication.’’ No 
wonder she was angry! Into these 

poems, written for her eye alone in 

their minute, almost illegible script 
in those small jealously-guarded 

notebooks, she had revealed every- 
thing that her whole manner of life 

was designed to conceal from the 
eyes of others: here was the direct 

utterance of her inner life. And 

Charlotte’s action was an intrusion 

upon this visionary solitude, an 
infringement of her spiritual liberty. 

For this reason in daily life Emily 

repelled intimacy. She kept people 

at a distance and seldom met their 

eyes, even when compelled by polite- 

ness to speak to them. But when 

she did meet the eyes of another— 
‘‘one of her expressive looks was 

something to remember through 

life,’ writes Charlotte’s friend tee 
Nussey. 

There was a depth of soul and feel- 
ing, and yet a shyness of revealing 

herself—a strength of self-containment 

seen in no other. She was in the 

strictest sense a law unto herself, and 

a heroine in keeping to that law.... . 

Emily Bronté’s greatest lines ‘are 

contained in a fragment written near 

her end. They are not only some of 

the greatest lines in English poetry 

and one of the purest statements 

of mysticism in the English language, 

but they tell us more of her inner 

life, of her communion with the 

world of the spirit than almost any 
others she ever wrote. 

He comes with western winds, with evening’s wandering airs, 
With that clear dusk of heaven that brings the thickest stars; 
Winds take a pensive tone and stars a tender fire 
And visions rise and change which kill me with desire— 

Desire for nothing known in my maturer years 

When joy grew mad with awe at counting future tears; 
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When, if my spirit’s sky was full of flashes warm, 

I knew not whence they came, from sun or thunderstorm ; 

But first a hush of peace, a soundless calm descends; 

The struggle of distress and fierce impatience ends ; 

Mute music soothes my breast—unuttered harmony 

That I could never dream till earth was lost to me. 

Then dawns the Invisible, the Unseen its truth reveals; 

My outward sense is gone, my inward essence feels— 

Its wings are almost free, its home, its harbour found ; 

Measuring the gulf it stoops and dares the final bound ! 

Oh dreadful is the check—intense the agony 

When the ear begins to hear and the eye begins to see; 

When the pulse begins to throb, the brain to think again; 

The soul to feel the flesh and the flesh to feel the chain ! 

PHILIP HENDERSON 

OLD AND NEW IN CHINA 

An essay embodying the substance 
of the introduction to the forthcoming 

new edition of Pearl Buck’s The Good 

Earth appears in The Saturday Review 

of Literature for 8th October under the 
title ‘‘ China: Still the Good Earth.” 

She pins her trust that the Chinese 

people will continue as they have been, 
upon the philosophy by which they 

have lived these many thousand years. 

She sees that philosophy, ‘‘ that life in 

and of itself is man’s highest good,” 
now pitted against ‘‘ the newer philos- 

ophy of destruction inherent in Western 

civilization.’’ According to that ancient 
philosophy of China, which she implies 
will win, 

every moment of peace is more precious than 

jewels for only in peace can life be tasted to 

the fullest of its sweetness. So goodness is 

wisdom, for the evil have no peace, and 

kindness is wisdom, for there is no peace in 

suffering, and a good man enjoys his life as 

an evil man never can, and yet he will not 

force his goodness on others, for force itself 

brings suffering. 

Ancient and honourable China has 

indeed something to teach the turbulent 

and discontented West, but what is to 

save those living by this philosophy 

from acquiescence in the domination 

of mind and spirit by a totalitarian 

régime ? Miss Buck’s formulation of 

Chinese philosophy confirms the charge 

of materialism brought against the 

people whom she loves, who, for all their 
peacefulness, perhaps because of it, may 

all too easily fall prey to exploitation. 

The traditional Indian ideal of vai- 
vagya, dispassion, coupled with that of 

spiritual striving—by each individual 
though for the good of all—and with 
the sturdy independence implicit in 
the non-violent resistance taught by 
Gandhiji, offers a potentially stronger 
bulwark against the growing total- 
itarian trend. 



ECONOMICS, ETHICS AND POLITICS 
[Dr. L. Delgado, English educationist and an international banker of 

recognised ability, renders a service in this article by bringing out the fact that 

economics is not the slave of sentiment, political or other. The laws of mutual 

dependence, even for material well-being, cannot be flouted with impunity. 

His suggestive application of his thesis to the relations between a truncated 

India and Pakistan will repay thoughtful analysis by statesmen on both sides 

of the surface line: that proclaims the two Dominions separate politically but 

leaves them economically as well as culturally bound.—ED. ] 

The two great contributions | to 

modern economic thought have been 

the concept of the margin and 

equilibrium analysis. Of these, on- 

ly the first concerns us here. The 

marginal concept implies that the 

resources of mankind are scarce 

relatively to wants. A community 

has only a limited amount ‘of re- 

sources with which to satisfy the un- 

limited wants of its members, and it 
seeks to use these limited resources 

So as to obtain the utmost satis- 

faction. Several wants compete for 

the use of these resources and the 

community has to decide in which 

direction to use them. Resources 

used in one direction are not avail- 

able for use in another direction. 
Bricks used for building a cinema 
cannot be used for building houses. 

Time, too, is limited, and if used 
in one direction it cannot be used in 
another. This is obvious if one 
considers what can be done with a 
free afternoon. A decision has to be 
made; one of two alternatives has 
to be chosen, 

Economics may therefore be de- 
fined as the study of man in his use 
of limited resources which. have 

alternative uses. This is a question 

that is independent of the age in 

which we live, the creed which we 

profess, the degree of civilization 

that we have reached, or the degree 

of poverty or riches in which we live. 

Our whole lives, from the cradle to 

the grave, are conditioned by it, 

whatever the colour of our skin, 

whether saint or sinner, whether 

ascetic or bon-viveur. This fact is in- 

controvertible. i 

The circumstance that resources 

are limited and that they have alter- 
native uses involves us in choice- 

making. A country may choose guns 

before butter; an individual may 

choose between nourishing food or 

strong liquor ; he may spend his re- 

sources upon the welfare of his family 
or selfishly in the satisfaction of his 
senses ; he may spend his leisure in 
reading Virgil or in an opium den. 
And it behoves us to keep in mind 

that the more scarce the resources, 

the more vital is the importance of 
our choice. | 

Now, the economist as such is 

not concerned whether ‘any act of 

economic significance is right or 

wrong—if right, how. right, or if 
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wrong, how far wrong. Economics is a 

science and as such deals with things 

as they are and not as they ought to 

be ; and rightly so, for a science must 

follow truth inexorably, however un- 

pleasant it may be. Just as chemists 

give us the means of healing and the 

means of killing, so the economist 

establishes certain laws that can be 

interpreted in noble or in base ways. 

It is precisely in this choice-making 

that mankind needs most guidance. 

The economist does not guide us: 

indeed, as a scientist, he cannot 

guide us, although he may, as a 

citizen, advise us—and he is, of 

course, well qualified todoso. The 

function of economics is to analyze, 

not to prescribe. 

The early nineteenth-century 

writers on the subject, mindful of 

the fact that economics is one of the 

social sciences—perhaps the most 

important of them all—invariably 

mixed economics with ethics. In 

fact they confused the one with the 

other, not realizing that two distinct 

problems are involved: scarce re- 

sources on the one hand and choice- 

making on the other. When the old 

economists advised in this way they 

spoke not as economists but as 

philosophers... With many of these 

philosophers, when they wrote on 

Political Economy the subject- 

matter was politics rather than 

economics (¢.g., Rousseau in the En- 

cyclopedia). It will be remembered 
that in the words which begin with 

the three syllables ‘“‘econom,”’ the 

“eco,’’ formerly spelt as in Latin 

with a diphthong, is derived from 

oikos, the Greek for house, and 

‘“‘nomos’”’ is the Greek for a law, in 

the sense in which it is used. in 

‘‘astronomy,’’ when we treat of the 

law and order followed by the stars. 

To Aristotle, the household was like’ 

a little kingdom, so that. its manage- 

ment formed a part of politics. 

Modern writers make a much* 

clearer distinction between the prob- 
lems involved. It cannot be too. 

strongly stressed that the economist 
cannot relieve human beings from’ 
the necessity of choice. What he can 

do is to show the implications of the 
choice : he can point out the obstacles - 
that will be encountered in exercizing - 

the choice. Guidance in the ‘choice’ 

itself he cannot give: this is the duty 

of the moralist. | 

It is true that we nfiehs hear in 

economics that choices are made: 

automatically through the price- 

mechanism, at least under.the system. 

of private enterprise. But this refers 

to the allocation of resources into the 
most profitable channels. If means 
which have alternative uses are 

scarce, their price will be fixed so 

that they are available only to those 

who requife them most urgently (as 
expressed in willingness to pay ). 
The problem of choosing cannot be 

delegated: that is a problem for 

people to decide for themselves. 

Desirability is a matter of opinion, 

and cannot. be measured. 
As Professor Robbins puts it: 

‘‘ There are no economic ends. There 

are only economical and uneconom- 

ical ways of achieving given ends.”’ 
Whether the end itself is worth while 
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is a matter of opinion, and that 

opinion will be influenced by polit- 

ical, ethical and material factors. 

For instance, with the object of 

enriching India, the culture there of 

the poppy for opium, to be sold in 

China, may be economically sound, 

but there are ethical aspects which 

carry more weight than the econom- 

ic. In England at the present 

moment there is no doubt that the 

shortage of labour could to some 

extent be alleviated by lowering the 

school-leaving age and so allowing an 

influx of young people into industry, 

but here again considerations other 

than economic are more important. 

Both in India and in Pakistan, in- 

numerable examples can be found of 

courses of conduct which might be 

economically sound but which can- 

not be accepted on religious or on 

ethical grounds, All that the econom- 

ist can do, given the facts, is to 

analyse the various repercussions 

which will result from carrying out 

any given project, He can show the 

various stresses or strains which will 

be imposed on the community. It is 

important to stress this point be- 

cause it is still the view of many 
people, specially in the West, that 
the function of economics is to show 
us how to increase wealth. If what 
we have said so far is true, the wel- 
fare of the community is not the 
concern of the economist. Welfare 
is a matter of opinion, and it is im- 

possible to lay down as scientific 
facts what éxactly constitutes wel- 

fare, or what type of welfare is more 

desirable than others. Welfare is 

essentially a subjective valuation 

with which a science, being concern- 

ed with objective facts, cannot deal. 

Perhaps this is a train of thought 

that is comprehensible more easily. 

to those who have a background of 

Oriental philosophy. 

Many of the problems with which 
we are concerned in this world are 

not ethical, religious or material, but 

are frankly political. Problems 

which fall within this sphere are of 

a complex nature. In politics the 

possible ends are many and vague. 

Until these can be clearly set out 

and agreed upon, there is little hope 

that political action can be guided 

by economic principles. Economic 

principles cannot be used as a basis 

for aims which themselves are nebu- 

lous. No economist would advise 

that a war should be embarked upon. 

He would point to the destruction 

of capital and the wasteful diversion 

of resources. One may doubt 

whether he would be listened to in a 

time of patriotic fervour. Similarly, 

the advice of an economist to the 

effect that tariffs may be harmful to 

the community as a whole would be 

ignored in face of the obvious fact 

that tariffs do increase employment 

in particular industries. Yet it must 

be obvious to everyone that the 

advantages arising from the divi- 

sion of labour inherent in a given 

geographical area, such as, say the 

subcontinent of India, cannot be 

destroyed simply because a political 

boundary is fixed overnight through 
the area, such as that between India 
and Pakistan, There is no funda- 
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mental difference between domestic 

and foreign trade. This is an eco- 

nomic truth that no political argu- 

ment will alter, 

But, as in the case of ethical con- 

siderations, the economist can point 
out the implications of a given 

choice, The economist cannot use his 

science to frame legislation, but he 

can scrutinize proposed legislation 

and point out the possible reper- 

cussions in the sphere of economic 

activity. Hecan point out that two 

policies are incompatible, or that two 

aims are inconsistent. Economics 

cannot tell us what is best to do, 

because that is a matter of opinion. 

Political problems are mainly mat- 

ters of opinion. 

The leaders of the two new Domin- 

ions of India and Pakistan must 

therefore make a clear distinction 

between economic questions on the 

one hand and ethical or political 

questions on the other, An economic 

problem may exist—and indeed is 

bound to exist in this world of limited 

resources—independently of political 

considerations. A political arrange- 

ment to a purely economic problem 

is no solution: it serves merely to 

mask what is to be solved. 

L. DELGADO 

REDISCOVERY OF WHAT IS FORGOTTEN 

Among the most interesting articles 

in The Rationalist Annual, 1950, are 

those in which Sir Arthur Keith 

describes “The Master Passion of 

Thomas Huxley ’’—the love of truth, 

and Prof. Gilbert Murray, O. M., writes 
of ‘‘ Myself When Young.”’ The world 

today needs the conviction which the 

boy Huxley expressed in his diary at 

the age of fifteen: “It is as much a 

sacrifice of principle to do a little wrong 

as to do a great one.’’ Later he wrote: 

..-if wife and child and name and fame 

were all to be lost to me as the penalty, still 

I will not lie. 

He believed, moreover, that the truth 

should be proclaimed from the house- 

tops. But the great scientist who 

could concede the possibility that there 

might be beings in the universe whose 
intelligence was as much beyond ours 
as ours exceeded that of the black 
beetle, and who took an active part in 

the government of the natural order of 

things, as he did in Essays on Some 
Controverted Questions, could not claim 

for science the last word of truth. He 

wrote to G. J. Romanes of his own 
conviction ‘‘that the more rapidly 

truth is spread among mankind the 

better it will be for them.” But he 
added ‘‘ Only let us be sure it is the 
truth. ”’ 

Prof. Gilbert Murray, writing of the 
urge of youth ‘to discover the real 

secret of life—how to live and write 
and think and redeem the world’’— 
the secret which their elders, however 
lovable, ‘‘and intelligent...in their 
limited way,’’ have not discovered, 
sagely observes :— 

It must be something quite new which the 
parents and uncles don’t know, or else some- 
thing quite old which the world has forgotten. 

Side by side with this urge, however, 
went, in him, as in all normal youth, 
the instinct, so hopeful if properly 
directed, which he expresses as “‘ When 
I was very young, my hero worship of 
the wise was almost idolatrous,”’ 
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NATIONALIST 

(Prof. Hans Kohn, an authority on Nationalism, now Professor of 

History at Smith College in the U. S.A., is even more widely known through his 

many books on history and political science than as an educationist. Dr. Kohn 

wrote in THE ARYAN PatTH in February 1931 that “‘Nationalism seems the 

dominating form of political and social life everywhere,’’ though he looked 

hopefully to a new humanism to transcend it. He writes here of a woman who 

certainly contributed by her writings to the growth of the nationalist spirit but 

whose interests and sympathies were wide and whose loyalty to principles fitted 

her at a critical period to speak as the conscience of France.—ED. ] 

The age of nationalism which 

started with the French Revolution 

transformed not only political rela- 

tions but also cultural contacts. 

No longer were they exchanges of 

common ideas and experiences from 

individual to individual of various 
lands yet within one republic of 
letters; they became meetings be- 

tween national literatures—the term 

Nationalliteratur became then com- 

mon in Germany—each written in a 

different spirit. The conviction grew 

that literature and philosophy were 

not merely the work of individual 

genius but that they were shaped 

and determined by the conditions of 

society and the traditions of na- 

tionality. Several leading eighteenth- 

century thinkers raised the point, 

but Germaine Necker Baronne de 

Staél- Holstein (1766-1817 ) was the 

first to establish it clearly at the 
turn of the century in her long essay 

De la littérature considérée dans ses 
vapports avec les institutions sociales 
(1800). This daughter of a Genevan 
Calvinist who as Minister of the 

expiring French monarchy had been 

the hope of the middle classes, had 

started her literary career with a 

treatise on Rousseau’s writings and 

character (1788). Married to a 

Swedish diplomat, finding in the 

France of 1789 her spiritual home. 

and the centre of her affections, she 

became one of the most important 

figures in the unfolding of early 

modern nationalism and the first 
mediator among the national litera- 

tures of the period. Burning with 

the ambition of becoming a leader 

of public opinion, she was one of the 

liberal outstanding representatives 

of the nationalism of the beginning 

French Revolution which had drawn. 

its inspiration from the Anglo-Ameri-. 

can example and which believed with 

equal firmness in the liberty of the 

individual, in the national founda- 

tion of modern politics and in the 

desirability’ of a universal open 

society. Widely travelled in many 
European lands, learned and full of. 
curiosity, she established through 
her personal contacts and her much 
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read works an international exchange 

of national civilizations. Her love 

of liberty and her great and never- 

satisfied political ambitions brought 

her into conflict with Napoleon. The 

ensuing years of exile were put to 

good use ; they made of the French 

author a European figure. 

In her novel Corinne ou Italie 

(1807) and in her treatise on 

German literature and the Ger- 

man national character, De l’Al- 

lemagne (1810), she set herself a 

twofold task: on the one hand, to 

convey the message of French liberal 

nationalism to Italy and to Ger- 

many, to arouse them to political 

life, to the desire for individual 

liberty and national unity, and, on 

the other hand, to acquaint the 

French public with the little known 

Italian and German literary life of 

the period. The new _ intellectual 

developments in Germany, the phi- 

losophy of Kant and of Fichte, the 
great poetry of the classics, Goethe 

and Schiller, above all, the intensity 

of German literary life amongst the 

romanticists, had passed almost un- 

noticed in France. Madame de Staél, 

always deeply impressed by foreign 

life and full of sympathy for it, 

introduced to the French a glowing 

image of Germany which was no 

longer fully true even when she wrote 

it and which was soon to give way 

to new forces shaping a different 

Germany. But her heart-warming 

picture of a highly gifted, earnest 
and dedicated people of poets and 

thinkers, who led a peaceful, modest 

and virtuous existence in small 

picturesque towns without practical 

interests or political ambitions, deep- 

ly influenced the idea which French 

intellectuals made of Germany. 

With them it became the foundation 

of a deep love and admiration for 

Germany, and above all for the 

German mind, which dominated 

France until the war of 1870. 

Madame de Staél contrasted the 

rational coldness of the classicism 

of Napoleon’s imperial style with 

the inspiration of German poetical 

enthusiasm. Her Germany was a 

country of romantic ruins and peace- 

ful sleepy cities, of wise patriarchs 
and contented burghers, of social 

tranquillity and profound religious 

feeling. Above this graceful still- 

ness, unruffled by greed for power 

Or social conflicts, rose the realm of 

the German mind, detached from 

all earthly considerations, given to 

ecstasy and dreams, in quest of the 

good and the beautiful and always 

in search of the infinite. The land 

seemed full of great historical monu- 

ments and historical memories. In 

the very beginning of the book she 

heard the Rhine “ telling the great 

deeds of times long past, and the 

shade of Arminius seems still to 

wander along its steep slopes.”’ But 

the ancient glories appeared dead to 

her ; she was shocked by the polit- 

ical immobility, the idyllic quietness 

which contrasted with the glorious 
heroic past. | 

In the midst of many virtues and 
charms, the visitor from the West 
missed the force of public opinion, 
a national character and a national 
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will, a centre of unity for all the 

wealth of diversity. She found the 

German nation 

by nature inclined to literature and 

philosophy ; however, the separation of 

classes which is more pronounced in 

Germany than anywhere else, harms in 

certain regards the mind itself. The 

aristocracy has there too few ideas, 

and the educated classes have too 

little contact with the practical world. 

Imagination rather than clarity of 

thought characterizes the Germans. 

A centre and limits are needed for their 

prominent talents of thought which 

easily rises and loses itself in vagueness, 

which penetrates and disappears in the 

depth and confounds itself through too 

much analysis. 

Madame de Staél wished to ac- 

quaint the French with German 

thought and thinkers: Prussia and 

northern Germany appeared to her 

‘la patrie de la pensée.’’ But she 
wished to do more: to arouse in the 

Germans national sentiment and the 

desire for united action, an action 

which by necessity must turn against 

France and against Napoleon, whose 

ambitions and aggressions Madame 

de Staél consistently condemned. 

Though the political problems of 

Germany were hardly touched upon 

in her book, her intentions were un- 

mistakably clear: it was therefore 

not surprising that Napoleon’s cen- 

sorship did not allow the book to 
appear in 1810. In an extremely 
polite letter the Minister of Police 
pointed out to Madame de Staél that 
she apparently did not find the air 
of France to her taste and that on 

the other hand the French were not 

yet reduced to a state in which they 
would have to search for models 
amongst the peoples whom she 

admired. ‘‘ Votre dernier ouvrage 
n’est point francais,’’ the Minister 

wrote. 

When the book appeared three 

years later, Madame de Staél publish- 

ed the letter in the preface, dated 

October 1, 1813, a few days before 

the battle of Leipzig, and in an im- 

‘portant comment she defended her 

theory of nationalism. ‘‘ Difference 

of language, natural frontiers, mem- 

ories of common history, all these 

factors contribute to create among 

men these great individualities which 

are called nations.’ They constitute 
the chief actors of history, they 

create destiny. ‘‘ The submission of 

one nation to another is against 

nature. Who believes today in the 

possibility of breaking up Spain, 

Russia, England, France? Why 

should it be different in the case of 
Germany?” 

When Madame de Staél wrote De 

l’Allemagne, she stated regretfully 

and apprehensively that the Ger- 

mans were nota nation. Now, four 

years later, she pointed triumphant- 

ly to the heroic denials to that ap- 

prehension which the Germans were 

giving to the world. ‘‘ But does one 

not see,’ she asked, ‘‘ some German 

lands ( those of the Confederation of 
the Rhine) in fighting against their 
fellow Germans expose themselves to 
the contempt of their own French 
allies ?’’ Against her French father- 
land which had succumbed to the 
despotism of Napoleon and to the 



1950 | 

lure of glorious wars of expansion, 

she upheld the cause of France’s 

enemies whom she found fighting for 

liberty and for a true patriotism : the 

cause of the Germans and above all 

of the English whom she admired 

because they had fought during ten 

years to preserve Europe from 

anarchy and during ten more years 

to preserve her from despotism. 

‘“‘ The fortunate English constitution 

was the goal of the hopes and efforts 

of the French at the beginning of the 

Revolution ; my loyalty has remain- 

ed where theirs was then.’ Madame 

de Staél was faithful to the liberal 

nationalism of 1789 and its faith in 

the collaboration of free peoples in 

the cause of constitutional liberty 

after the English model. 

Madame de Staél believed in cul- 

tural and political independence and 

at the same time in cultural and 

political collaboration. She was 

afraid of the uniformity which 

Napoleon’s rule might impose upon 

the whole of Europe. When she 

visited Russia in 1812 she expressed 

her preference for Russians dressed 

in their native Oriental costumes 

instead of in European fashion ; in 

the latter case ‘“‘ they would enter 

too easily into that great uniformity 

of Napoleon’s despotism which 

brings to all the nations first military 

conscription, then war taxes and 

finally the Code Napoléon, in order to 

rule entirely different.nations in the 

same manner. ”’ 
Energetic action, she believed, 

could not develop except in free 

countries where the patriotic senti- 

MME, DE STAEL: LIBERALIST AND NATIONALIST 25 

ments flow as irresistibly through the 

soul as blood flows through the 

arteries. But free countries must be 

peaceful countries; otherwise they 

may lose their liberty. Freedom 

makes strong, but only freedom with 

justice. In the early years of the 

Revolution the French resisted 

Europe in a war of independence. 

Then alone they were stronger than 

the whole of Europe because they 

were united by the force of free 

public opinion. But when the French 

revolutionary armies began to march 

from victory to victory, Madame de 

Staél called for moderation: ‘‘ You 

may conquer everything but the 

independent esteem of just minds 

and courageous souls; yet these are 

the only approbations which by 

their impartiality are worthy of 

consideration. ”’ 

While exhorting France to peace 

and cautioning her against the in- 

toxications of triumph and conquest, 

Madame de Staél approved wars of 

defence. In a famous passage at 

the end of her De l’Allemagne, deeply 

influenced by the German roman- 

ticists and by her own poetic senti- 

mentality, she praised enthusiasm 

as one of the great moving forces 

of life and history. It elevates us 

above ourselves, she wrote, above 

our immediate interests, and unites 

us with the divine and with the uni- 

versal harmony. She called her 

readers to the greatness of self-sacri- 

fice for the triumph of noble causes 

and she exalted wars of liberation, 

Before the eyes of the defeated of the 

day, the Germans and the Italians, 
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she held the vision of a possible 

victory tomorrow, if ever a true 

patriotism would be aroused among 

them. 

But independence of the father- 

land was to Madame de Staél only 

important if it was a fatherland of 

free individuals, protected against 

domestic tyranny and its attempts to 

stifle personal independence and to 

impose uniformity. In her Con- 

sidérations sur les Principaux Evéne- 

ments de la Révolution Frangatse 

which she wrote in 1815 and which 

was published only after her death, 

she left a brilliant and passionate de- 

fence of the principles of 1789. The 

English constitution appeared to her 

as the model of liberty and reason, 

but she rejected the idea advanced 

by many after the experiences of 

the terror of Robespierre and the 

despotism of Napoleon that the 

French were unfit for liberty. She 

pointed out that England had had to 

pass through long periods of bloody 

turmoil before making liberty secure 

ina wise equilibrium. England, she 

wrote, had the glory to establish 
first the system of representative 
government, but the vivacity and 
vanity with which one reproaches 
the French, would attach the French 

even more strongly to liberty once 
they had made up their minds about 
the need of it. “No people of 
Europe can be compared to the 
English since 1688: between them 
and the Continent there are 120 
years of social improvements.” But 
the French were following suit. 
‘‘ They are the third nation, if.one 

counts the Americans, which have 
tried their hand at representative. 

government, and the example of 

those who preceded them in the 

attempt, finally begins to guide 

them.” 
_ In long and memorable pages the 

author who had introduced Italy 

and Germany to the French, pre- 

sented to them now the picture of 

English political life and ideals: 

Faithful to the convictions of liberal 

nationalism, she regarded individ- 

ual liberty as the true bulwark of 

national strength. ‘‘...in a great 

state liberty and the happiness that 

this liberty gives can alone inspire 

a true patriotism ; for that matter 

nothing is comparable to the power 

of public feeling in England. ”’ 

Her devotion to freedom ‘never 

blinded her to the peculiarities of 

nationality. Ina country as devoid 

of personal liberty, as remote from 

England or America as Russia, which 

she visited in 1812, she admired the 

energy and the will to sacrifice which 

the whole nation showed in the cause 

of national defence. The religious 

and the military spirit predominated 
so much that they made possible 

actions which in more civilized 

countries could be attributed only 

to liberty. Madame de Staél en- 

countered in Russia, in spite of the 

progress of civilization since Peter I, 

a surviving barbarism: ‘‘I under- 

stand by this word a certain prim- 
itive energy which alone. with some 

nations. can take the place of the 
concentrated strength of liberty.” . 

With all her love for the liberty 
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which Britain and America had and 

which she hoped would grow in 

France, she had no desire to shape 

other nations after their model. 

“Strange craze of the French Revo- 

lutionaries who wish to oblige all 

countries to adopt the same political 

organization as France!’ she wrote. 

In Russia she deplored the fact that 

the Russian writers, as so many 

others on the European Continent, 

imitated French literature which on 
account of its very beauties fitted 

only the French. She recommended 

to them to turn rather to Greece as 

a model, but, she insisted, Russian. 

writers must above all derive their 

poetry from the most 

depths of their own soul. 

National differences seemed to her 

to express themselves above all in 
letters and philosophy. They alone 

could transform a territory into a 

fatherland by endowing the nation 

with similar tastes and sentiments. 
Through them and not through force 

or military strength, a nation could 

be established on firm foundations. 

In the military spirit there was too 

little spontaneity, too much uniform- 

ity to allow that strength in liberty, 

variety and self-expression which 

alone rendered a nation fully alive. 

The military spirit was the same in 

all centuries and in all countries; it 

could not form the true character of 

a nation. Only the intensity of 

thought and the art of its expression 
furnished the necessary basis for 

liberty. This she found in Italy and 

intimate: 

above all in Germany, in their letters 

and sciences, poets and philosophers. 

She told the French about them and 

unfolded before their eyes a picture 

of high spiritual life and great 

creative fecundity. She expected 

that in Germany and Italy these 

thoughts would transform them-’ 

selves into generous actions. In 

1813, looking at the German War of 

Liberation, she found those hopes 

realized. ‘‘ What the philosophers. 
have put into systems, becomes now 

reality, and the independence of the. 

soul will establish that of the states. ”’ 

But her generosity led her to misread 

the significance and the strength of. 

the events. The philosophy of the 

generation of 1813 in Germany had 
little to do with the ideas of 1789. 

which Madame de Staél believed: 

would bring to Germany individual’ 

liberty and to Europe peace among. 

free nations. Germany in her first: 

great national effort helped to break 

the tyranny of Napoleon, whom 

Madame de Staél so passionately 

hated, and established national in- 

dependence from France, but: there 

was neither strength nor enthusiasm 

enough to establish among the Ger- 

mans themselves the secure reign of 

individual liberty. And many of the 

thinkers and poets so dear to 

Madame de Staél had promoted a 

way of thought highly critical of, 

and even opposed to, her cherished 

ideas of 1789. The French Revolu- 
tion found no responsive soil in 
Germany. 

HANS KouHN 
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THE WISDOM-RELIGION AND THE WEST 
[* 

As a clarifier of the situation in 

which man finds himself today Mr. 

Lawrence Hyde belongs to no camp. 

Believing that the only hope of resolv- 

ing our present chaos lies in the re- 

covery of a religious view of life, he 

has as little faith in Christian ortho- 

doxy asin liberal humanism. He appre- 

ciates the significance and achieve- 

ments of modern science, but he is an 

insistent critic of its externality and its 

one-sidedness, contending 

that directly we cease to concern ourselves 

with the relatively simple problems which 

can be dealt with by the application of the 

scientific method we are dependent upon the 

exercise of faculties of a far more refined 

order, the perfection of which is closely 

associated with the development of the moral 

and emotional nature. 

That was the theme of his first book, 

The Learned Knife, published twenty 
years ago, and it has continued to be 

the basic theme of all his writings. 

The ‘‘true marriage between the 

masculine and feminine elements in our 

being’ for which he has persistently 

pleaded, has its roots for him in a 
mystical conception of life, in which 
the artist’s imagination and sensitive- 
ness are reconciled with the scientist’s 

objectivity. In developing this view 
and applying it to most of our diseased 

modern activities he has at times re- 

iterated his argument rather mechan- 
ically. But, even when laboured, his 

analysis has always been rooted in that 

spiritual insight which in this book he 

concentrates so shrewdly and fruitfully 

on the social field. For him, behind 

all the apparent complexities of Society 

there exists ‘‘ the simplest possible type 

of situation : the direct relation of in- 

dividuals to one another and to the 

Light within.”’ Social reform means 

individual regeneration. This cardinal 

truth is the touchstone by which he 

tests the claims and programmes of 

secular democracy, of socialism and 

communism, and of Science as a fairy 

godmother ; upon which, too, he bases 

his conviction that community life 

under a religious inspiration is the 

organic social pattern of the future, 
already taking shape in pioneer group 

experiments of today. His study is as 

astringent in its searching criticism as 
in its creative suggestion. Both are 

truly based upon those deeper realities 

of life which the professional sociologist 
usually overlooks. 

| HuGH I’A. FAussET 

II + 
This, I think, is the most important 

book Mr. Hyde has written, the most 

* Spirit and Society. By LAWRENCE Hype. 
1949. 10s. 6d.) 

+ The Nameless Faith. By Lawrence Hype, 
Second impression, 1949. 16s. ) 

cogent in argument and the most uni- 
versal in theme. We are faced today 

(Metheun and Co., Ltd., London, 246 pp. 

( Rider and Co., London. 239 pp. 
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with the problem of creating a world 
civilization. Our task, as Mr. Hyde 

puts it, 

is to develop our racial, national and cultural 

individualities within the framework of a 

comprehensive whole...in the spiritual sphere 

the corresponding manifestation must be that 

of world religion. 

In this book he has devoted himself 

to sketching out the general features 

of such a religion of the Twentieth 

Century. In doing so he has avoided 

those generalities in which the well- 

meaning universalist is so prone to 
indulge, thereby playing into the hands 

of the sectarian whose creed, however 
local and limited, has roots in the par- 
ticular and real, Mr. Hyde is unusually 

well qualified to mediate between the 
past and the future, the permanent 
realities enshrined in tradition and the 

distinctive spiritual character of our 

modern age. What is called for today, 

he writes, 

is imaginative realization, a quickening of 

the inspirational faculties, an interior identif- 

ication with impulses which are as yet denied 

more than partial] and irregular manifestation. 

But in this creative adventure we 

are not committing ourselves to some- 

thing entirely new, but rather ‘“ dis- 

closing, by the removal of accumulated 

accretions and deposits, that which is 

there in its perfection, awaiting our 

recognition.”’ Behind the great histor- 

ical religions is the ancient Wisdom 

Religion and it is upon its tradition 

that he takes his stand, not in any 

reactionary sense but in an assurance 

that if modern man will commit him- 

self experimentally to the realities of 

the spiritual life, as he already has 
done to the study of natural phenom- 
ena, he will rediscover the unperverted 

truth of the Mysteries and express it 

in all its diverse aspects anew. He is 

less concerned, however, with these 

Mysteries directly than with clearing 

the ground for an undistorted approach 

to them. In this respect three chapters 

in Part I of his book are of outstand- 

ing importance. In one, “ The Price of 

Incarnation, ’’ he considers the degree 

to which Eastern philosophy, whether 

Vedantist or Buddhist, has repudiated 

the manifested world and reflected an 

enervating negativity. In another he 

expounds the true relationship of the 

natural and the supernatural and shows 

how these terms have been falsely 

employed in the past. And in a third, 

‘*The Incarnate Lord,’’ he discusses 

the fundamental dogma of the Christian 

faith, doing full justice to the reality 

underlying it, but rejecting its ex- 

clusiveness and its historical literalism. 

These are great themes to handle in 

single chapters and it is hardly surpris- 

ing if at times he _ over-simplifies, 

whether in stressing the negativity of 

the East or the rigidity of the Christian 

Church. But essentially he is reaffirm- 

ing the true centre from which all life- 

denials are deviations and in which the 

seen and the unseen, the within and the 

without, are maintained in a creative 

counterpoise. This is the distinctive 

note and the dynamic of the ‘‘ Wisdom 

of the West”’ which he voices. Deeply 
appreciative as he is of the subjective 

depths of Eastern wisdom, he insists on 

the importance of the objective expres- 

sion of the Eternal and on the need for 

the religion of the future to be a world- 

affirming faith ‘‘ which treats the uni- 
verse as being real in a very important 
sense, ”’ 

This reality, as he makes clear in his 
concluding chapters, includes for him 
a great realm of existence beyond the 
grave, “an intermediate sphere between 
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the world of spiritual realities and that 

of physical matter,’’ which has ceased 

to have any place in the orthodox 

Christian cosmos. The idea, indeed, 

that matter may exist on a whole series 

of levels in progressive degrees of 

refinement which provide ‘for the 

unfoldment of man after death through 

plane after plane of objective being ”’ 

has almost disappeared from the his- 

torical faiths. But it is being recovered, 

Mr. Hyde believes, through the actual 

experience of those planes which Spir- 

itualism foreshadows. He is well aware 

of much that is dubious and even 

degraded in contemporary efforts. to 

penetrate behind the veil. But he is 

convinced that in the religion of the 

future the frontier between the visible 

and invisible worlds will be progres- 

sively opened and that the keys to all 

the problems of earthly existence will 

be found through spiritual communion’ 

with those angelic ministrants who are 
labouring for the redemption of human- 
ity in a purer light. Doubtless some 

readers will question this conclusion, 
but it is convincingly argued and re- 
flects, as the whole book does, a creative 

approach, at once mystical and scientif- 
ic, to religious truth and a vital sense 
of the rhythm according to which the 
new life of the age is unfolding out of 

an extremity of darkness. 

Huau I’A. Fauss&t 

- ZEN BUDDHISM * 
In the first book, the author discusses 

at length the Chinese interpretation of 

the doctrine of enlightenment. He is 
right in pointing out that the Buddha 

was practical. The Master had a quite 

pragmatic. conception of the intellect 
and left many philosophical problems 

unsolved as unnecessary for the attain- 

ment of the goal of life. As a matter 

of fact, however, he expressed his opin- 

ions on all the important concepts of 

Buddhism. 
_ The author has to some extent tac- 
kled the problem of relationship be- 
tween enlightenment and Nirvana. He 
has. given the Mahayana view of en- 
lightenment which will help the readers 
to understand it better. His treatment 
of enlightenment and spiritual freedom 
and his discussion on Jhana ( Dhyana ) 
are illuminating. The Noble Eightfold 
Path involves, on the whole, the three- 

fold practice of Sila, Samadhi and 
Prajna. Of the eight factors that 
constitute that Path, right speech, 
right action and right livelihood are to 
be practised in the sphere of conduct 
for the mastery of actions ( silasyayam 

karmaparigrahaya ); right view, right 
resolve, and right effort are to be prac- 

tised in the sphere of knowledge for 
the destruction of passions causing 
affliction ( prajvasrayam klesapariksa- 
yaya); and right mindfulness and 

right concentration are to be practised 
in the sphere of tranquillity for the 
control of the mind ( Samasrayam 
cittaparigrahdaya ). a 

Broadly speaking, the Noble Eight- 
fold Path is the development of the 
five controlling faculties and powers 
called faith ( Sraddha@ ), energy (virya), 
mindfulness ( smrti), concentration 

(samadhi) and knowledge ( prajiia ). 

* Essays in Zen Buddhism ( First Series ) (383 pp.) ; The Zen Doctrine of No Mind (155 
pp.); An Introduction to Zen Buddhism ( 136 pp. ). 
the Buddha Society by Rider and Co,, London ) 

By Dr. D, T. Suzuki. (Published for 
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In Samdadhi all thoughts are simul- 

taneously centred on a particular sub- 

ject. Its characteristic is absence of 

distraction; its immediate cause is 

firmness and its remote cause is .hap- 

piness. Prajna has been translated as 
wisdom. According to Mahayana 
Buddhists, the nature of Dharma is 

the perfection of wisdom. Being free 

from the darkness of ignorance one 

should practise Prajndparamita. (vide 

Suzuki’s Outlines of Mahayana Bud- 

dhism, p. 69; cf. Dhammasangani, 

p. 16; Digha, I, 62 ff.; Suttanipata, 77, 

329 etc. ) 

The central idea behind all these 
controlling faculties and powers is the 

practice of Yoga or meditation, without 

which neither the highest happiness 

nor the highest knowledge is attainable. 

In the Noble Eightfold Path as pro- 
pounded by the Buddha lies the sure 

way to Nirvdna or salvation. It is 

just another name for the Middle Path 

which discards the two extreme courses 
of life, one consisting in the practice of 

self-mortification and the other in free 
indulgence in sensual pleasures. Nei- 

ther of them affords the way to the 

highest wisdom nor do they bring us 

to true release. 

_ The author ought to have fully 
discussed these points in connection 
with Sila, Samadhi and Prajaia. He 
has referred to Dhyana ( pp. 92 ff. ). He 
ought to have said something about 
the practice of Dhyana as related in the 

Saundarananda Kavya of Asvaghosa. 
It is nothing but a replica of Vasu- 
deva’s account of the Abhydsayoga in 
the Bhagavadgita. For such expres- 

sions as Karmayoga, Abhydsayoga 
( Saundarananda Kavya, XVI, 20), and 
Indriyanindriyarthebhyo, | Asvaghosa 

was certainly indebted to the Bhagavad- 

ila. 

: In his section on Enlightenment and 

Ignorance, the author’s view will be 

welcome. Samsara is nothing but the 

gliding of individuals in the cycle of 

repeated births and deaths, led by 

craving, which is rooted in ignorance, 

As long as this gliding continues, 

calamities of many sorts, old age and 

the rest are produced. The existence 

of the body is attended with disease, 

decay and death, hunger and thirst, 

heat and cold, while the existence of 

mind with its concomitants involves 

sufferings, such as greed, dejection, 

anger, fear and the like. Suffering is 

the fate of corporeality. 

- It is Nirvana that stands in contrast 

to the world. Nirodha, Nirmoksa, 

Nirvyti and Nirveda are its different 

synonyms. The end of suffering fol- 

lows from the exhaustion of the cause 
of it. Regarding ignorance, the com- 

mentator Buddhaghosa has raised a 

very interesting point. Can ignorance 

as conceived in Buddhism be treated 
as an uncaused root principle like the 

Miualaprakytt of the Samkhya philoso- 
phy? In agreement with some of 

the earlier exponents of Buddhism he 

maintains that ignorance is conceived 

on the lines of Samkhya Milaprakrit. 

With the Buddhists, ignorance is not 

uncaused. The Buddha is represented 
as saying in the Anguttara Nikaya that 

the beginning of ignorance does not 
appear so that one might say that 

ignorance did not exist formerly, but 
it has since come into being. It is, 
however, apparent that ignorance 

(av1jj@) is conditioned. The Buddha 
also raised in this connection the 
question of bhavatanha (the desire for 

existence ). In this way the Buddha 
sought to account for the cosmic pro- 
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cess of the cycle of births and deaths 

by mentioning two specific conditions 

of actions (cf. Samyutta, II, p. 186). 

All forms of ignorance are expressions 

of avijja, which is that factor which 

keeps the nature of dharmata concealed. 

Avijja and bhavatanha are the two 

factors which are sufficient to account 

for the happy or unhappy states of 

beings. 

The author has given some interest- 

ing information about Zen Buddhism 

from A. D. 520 to 713. Equally interest- 

ing are his sections on the revelation 

of a new truth in Zen Buddhism, prac- 

tical methods of Zen instruction and 

the ideals of the monkish discipline. 

The book is on the whole readable and 

useful. 

The other two books, An Introduction 

to Zen Buddhism and The Zen Doctrine 

of No Mind contain some useful sec- 
tions on Zen religion and Zen philoso- 
phy. The author has ably dealt with 

the nihilistic doctrine in Zen literature 
and the practical nature of Zen Bud- 

dhism. His treatment of dhyana is 

laudable. The section on the monk’s 

life and the mental discipline of the 

monks is very interesting. He is right 
in saying that Zen is emphatically a 
matter of personal experience; if any- 

thing can be called radically empirical, 
it is Zen. 

_ The Zen Doctrine of No Mind has 
been made sufficiently clear. The doc- 

trine of Prajna (wisdom), as pointed 

out by the author, is closely related to 

that of §amyata or emptiness. He has 

drawn our attention to absolute empti- 

ness (Sanyata) and absolute suchness 

(tathata ). The element which is in it- 

self, in its own inherent right, indepen- 

dently of all thought and interpreta- 

tion, is what is called dharmaita, tathata, 

Stinyata or pauranadharmasthitita, as in 
the Lankdavatarasitra. This involves 

the conception of a cosmos wherein 

cause and effect grinds its way, cos- 

modicy rather than a theodicy, an 

infinite mechanism started, none knows 

when or how or to what end, as pointed 

out by Mrs. Rhys Davids in her Bud- 

dhism (revised edition, p. 87 ). 
The three modes of cognition, the 

successive stages of manifestation or 

the three forms of expression of the 

nature of dharma—the dharmata, ought 

to have been discussed by the author 

to present a clear exposition of dhar- 

mata, tathata and Sanyata. He ought 
also to have drawn our attention to the 

Hinayana view as contained in the 

Samyutia Nikaya, Vol. II, p. 25. 

Nevertheless the clear exposition of 
the subject in the books under review 

bears ample testimony to the sound 

erudition of the author. They should 
be read and reread to enable us to 

make a comparative study of Bud- 
dhism. The author should be congrat- 

ulated for removing a long-felt want 
and the editor, Mr. Christmas Hum- 

phreys, for editing Dr. Suzuki’s com- 
plete works. 

B. C, Law 
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CONTROLLED DEVOLUTION IN POLITICS AND 

ECONOMICS * 

The problem with which mankind is 
now confronted, Bertrand Russell con- 

tends, is to make urgently necessary 
adjustments of the basic and enduring 

psychic attitudes of man. These area 

combination of the urge towards tribal 
unity and hostility towards those out- 

side the tribe. The tribe has grown 

into the nation and the empire; but 

still social unity is conceived and 

sought primarily as unity against other 

nations and empires. War is still, by 
far, the most potent agent of unity. 

This atavism must be overcome if the 

human species is to survive. Russell 

assumes that it will be overcome. 

Fither as the result of agreement, or of 

war, a world government will be creat- 

ed. This is, in the circumstances 

created by modern techniques of de- 

struction, the condition of the survival 

of homo sapiens. 

But survival in itself is worthless. 
In order that human existence may 

have worth, there must be progress. 

And progress depends on securing a 

high degree of liberty for the individual. 

Without that, the units of government, 

which grow larger and larger, will en- 

force a mode of existence which is 

static or retrogressive. The tendency 

towards increase in size of the units 
of government, which on its own level 

is probably irresistible, needs to be 

checked, or purified, by a conscious 
determination to decentralise authority 

in. both the political and economic 
realms on the maxim that all functions 

must be decentralised which can be 

without. prejudice to the functions 

which must be exercised by the central 

government. These essential functions 

of the central government are, Russell 

says, to establish Security, Justice and 

Conservation.. 

Security of the State is ethically 

valid only as means towards the secur- 

ity of the individual: and the security 

of the individual does not mean, as is 

often taken for granted today, merely 

economic security. It means also to 

be secured in freedom of thought and 

expression and the self-respect that 

comes of conscious and responsible 

participation in the basic economic 

activities. Justice is now primarily 
conceived aS economic justice, and 

economic justice as economic equality. 

But this has its dangers, 

There is a risk that, in pursuit of equality, 

good things which there is a difficulty in 

distributing evenly, may not be admitted to 

be good. 

Equality, unimaginatively and me- 

chanically pursued, may bring with it 

a lowering in the standard of general 

education, and a consequent general 

impoverishment. The third task of 
government, conservation of the 
world’s natural resources, above all in 

fertile agricultural land, is still shame- 

fully neglected. It ranks with the 
prevention of war as one of the two 
chief duties of governments today. 

The deep-rooted vices of central 

government, as it is practised today, 

are its remoteness and the frustrating 

power of the bureaucracy by which it 
is administered. As an example of the 

former, take Britain at the present 

“s Authority and the Individual. By BERTRAND RUSSELL. (Allen and Unwin, Ltd., Lon- 

don. 125 pp. 1949. 6s.) 
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time. To do one’s economic duty 

demands an intellectual and moral 

effort beyond the capacity of the 

average, and even the exceptional man: 

the intellectual effort to understand 

what is required, the moral effort to do 

it. More immediate incentives are 

required. War and competition have 

hitherto proved most effective. War 

is fatal, and unbridled competition 

iniquitous in its consequences. The 

moral exhortations of a remote govern- 

ment, with which the citizen cannot 

identify himself, fall on deaf ears. 

The remedy, Russell believes, lies in 

“controlled devolution”’ in economic 

and political matters: ‘‘local small- 

scale democracy in all internal affairs, ”’ 

in which a spirit of healthy emulation 
may be developed. By this the central 

bureaucracy could be reduced to what 

is necessary to those functions of the 

central government which no other 

organ can perform. 

From this angle the problem is ‘‘ to 

make democracy a reality 1m feeling.”’ 
The machinery of large-scale political 

democracy is no guarantee against the 

development of a form of society in 

which self-respect, the sense of re- 

sponsibility, and the power of initiative 

are strangled. The danger is that the 

great majority of citizens may feel that 

the tasks before society are too ab- 
stract, too incapable of being helped 
or hindered by any personal action of 
theirs, for them to do anything about. 
Success is the best cure for this mood of 

pessimistic weariness: and success, for most 
people, means breaking up our problems and 
being free to concentrate on those which are 
not too desperately large. 

That is a wise statement. 
Thus, if we return to the description 

of man’s psychological make-up with 
which the analysis began, the problem 

consists in a further sublimation of the 
impulse to hostility. It has, in Western 
civilisation, undergone one sublimation, 
into the individualistic competition of 

laisser-faire : now another refinement 
is needed, into the peaceful emulation 

of co-operative groups, whereby the 

primeval polarity of unity and hostility 

—unity in the tribe fed by hatred of 
the stranger—becomes a unity sustain- 
ed and made progressive by emulation 
under what Russell calls ‘‘ Queensberry 

rules. ’’ His excellent little book might 

indeed be described as a detailed 

application of Blake’s demand that we 

should ‘‘exalt Mental and depress 

Corporeal War. ”’ 

Russell says in his final paragraph :— 

Our present predicament is due more than 

anything else to the fact that we have learnt 

to understand and control to a terrifying 

extent the forces of nature outside us, but 

not those which are embodied in ourselves. 

Self-control has always been a watchword of 

the moralists, but in the past it has been a 

control without understanding. 

The outstanding merit of the book 
lies in Russell’s constant emphasis that 

control of the human impulses means 

wise regulation, not annihilation. Just 

as the government of the world society, 

which must be established if the enor- 

mous fatality of global war is to be 

avoided, must be confined to the single 
purpose of preventing war, so in all. 

the subordinate social groupings the 
functions of higher authorities must 

be limited to those things which are 
really necessary to ordered liberty and 

which they alone can secure. Govern- 

ment is a means, not an end. The end 

it serves, or should serve, is to secure 

to each individual the maximum of 
personal development that is com- 
patible with order. The balance may 
be hard to find, butit has to be found. 
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Human nature is not infinitely malle- 
able, not to be poured into any mould 

at the fiat of a ruling minority, The 

basic human impulses which have 
brought man so far along the evolu- 
tionary path must be satisfied, not 

eradicated, if man is to remain capable 

of progress. He must neither be called 

upon to be a saint, nor dragooned into 

being an automaton. If he is to enter 

into possession of the new freedom of 
which the possibility has been opened 

to him by the prodigious discoveries of 

applied science, he must set himself 

deliberately to fashion a social order 

in which he can feel, as a matter of 

daily experience, that he is a member 

The Upward Spiral. By DILIP 
Kumar Roy. (Jaico Publishing House, 

Bombay. 577 pp. 1949. Rs. 7/8). 

In this inspiring novel by the well- 

known poet-musician, Dilip Kumar 
Roy, the pivotal figure is Mala who as 

a child had an intuitive faith but who 

later fell prey to the lure of a life 

dedicated toart. She falls in love with 

Amar, a Communist, but the clash of 

ideologies and Amar’s obduracy and 

prejudice create an ever-widening gulf 

between the betrothed pair. His be- 

trayal of his comrades and the dis- 

respect he shows to her Gurudev finally 

free her from the web of materialism. 

The novel’s unique spell is sustained. 

Apart from its subtle thrusts at art, 

music and Western dancing, the novel 

provides convincing answers to ques- 

tions that befog the truth-seeker at 

every step, containing an admirable 

exposition of some Upanishadic truths. 
The author has portrayed, with char- 

acteristic clearness, the force of Prakriti 

and the subtle pull of the subconscious, 

of society, not a slave of the State. 

The end and the means have to be 

consciously chosen by nations whose 

natural and local communities have 

been destroyed by the uncontrolled 

impact of the industrial revolution ; 

but the peoples of the East, such as 

India and China, whose communities 

are still in existence, have the oppor- 

tunity to use modern techniques in 

forms which shall not disrupt, but 

strengthen, the vitality of the local 

community, The creative answer to 

Gandhiji’s profound but negative crit- 

icism of Western civilisation may per- 

haps be found in electrification and 

the small machine. 

J. MippLETON Murry 

He has lucidly revealed also the rhythm 

of life, leading us to Truth and Beauty. 

The inability of the intellect to grasp 

ultimate Truth is brought out, as is the 

fact that intuition—the voice of God in 

the soul—is a surer guide than intellect. 

The original verses which stud the 
novel remind one how rarely versifying 
in a language not one’s own proves a 
success. Even in his prose the author 
is prone to use obscure words when he 
could have expressed himself in simpler 
style with equal, if not greater, force. 
And with all his literary skill, revealed 
on every page, he has failed in round- 
ing off the tale. 

The concrete mind fights shy of 
abstract truth. Therefore the ancient 
writers left, besides the marvellous 
Upanishadic lore, the result of deep 
spiritual speculation, Puranas in con- 
crete stories which have a double 
meaning and impart deep spiritual 
truths in a form which the concrete 
mind can gradually grasp. The Upward 
Spiral conveys a distinct spiritual 
message, deserving careful study by 
students of religion as well as of art. 

M, HarFiz SYED 
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The Scale of Perfection. By WALTER 

Hitton. With an Introduction by 

Evelyn Underhill. ( John M. Watkins, 

London. .464+1xiv pp. ) 

This work can be described as an 

ideal manual of Christian discipline 

according to the best mystic tradition. 

The voice of the fourteenth-century 

writer may sound strange to the 

modern brain, but will as surely touch 

finer chords in those whose souls are 

not altogether dead. The mystic lore, 

the medieval seer says, ‘‘ may not be 

got by study nor through man’s travail 

only, but principally by the grace of 

the Holy Ghost. ” 

The most marked characteristics of 

this exposition are its sanity, its clear 
and tranquil flow and yet its vibrancy 

with the ardour of living experience. 
The sturdy common-sense of this medi- 

geval canon appears in his saying that 
spirituality which neglects practical 

tasks to immerse itself in prayer is 
“tending God’s Head and neglecting 
His Feet. ”’ 

The forthright old Anglo-Saxon dic- 
tion lends itself beautifully to the 

atmosphere of happy reasonableness 

(losing nothing of the deeper mystic 

emotion ) it evokes. 

Other Christian mystics—the major 
figures on the Continent—Spanish, 

Italian, or even French—are well- 

known for their zeal and their second- 
sight, but also for their exuberance, 
even tempestuousness and a certain 
mixture and turbidity of passion. But 
here we have a passion held in tranquil- 
lity, a strong fervour that can yet see 
clearly and ponder calmly. 

Again the consciousness of sin and 
the virtue of sack-cloth and ashes 
are integral elements of the Christian 
discipline. But there is a path of 

[ January 

spiritual discipline called the ** sunlit 
Path,” which seeks to lead the aspirant 
through hope and happiness and, as 

much as possible, from light to light. 
This work shows a process as near as 

possible to the happier path. ‘“ Trust 

securely that thou art on the way... ; 

hold forth thy way and think on 

Jerusalem.’’ Again, the Hostiles ‘‘ tease 

the soul, but they harm not the soul: 
it is not good to strive with them.” 
Wise words that hearten. 

The discipline, the process of spir- 
itual advance described, consists of two 

stages. The first part deals with the 

difficult period of struggle and suffering. 
It is the period of preparation, of 

purgation—what is called in the Indian 

systems chittasuddhi, The second part 

deals with the end or fulfilment. There 

are, it is said, two lights : the common 
light of the senses and spiritual illumi- 

nation. In between there stretches 

the dark night of the Soul, the passage 

through which is purgatory, Arrival 
in the Light beyond the intermediate 

obscurity is the Fulfilment, Jerusalem, 

the goal. 

To start on the way one has to, as 

it were, die to the world. The result 

in the beginning ‘is naturally the 

darkest obscurity, confusion, restless- 

ness: one has lost one’s habitual 
moorings, and has not yet found the 

new. But if one persists with fortitude, 

things gradually settle down, the dark- 
ness thins out, the veil begins to lift, 

one attains a calm, a poise, an under- 
standing, a restful awakening. In the 

earlier stage one has to struggle against 

the beast in oneself, to overcome the 

normal sense obsession. It would be 

a hopeless struggle if it were, as it 
seems, a lonely fight. But one is not 
alone. Here comes the great mystery 
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of Grace, embodied in Christ. God 

became man to take upon himself all 
the burden of man’s sins, so that man 

may become free. In the dawn after 

the dark night one becomes conscious 

of the presence of Christ within oneself ; 

when one begins to love him and feels 

his love. 
This is the second stage, that of 

fulfilment, Even through the dark 
night if one feels that one is making a 

cross-country trek to the tryst with 

one’s beloved, then the pain becomes 

bearable and even shot through with 

beams of happiness. 
And there is a third stage. Beyond 

the soul in its purity there is an Above. 

Complete purity and freedom and 

bliss and perfect union cannot be had 

so long as one lives in the human body. 

Perfection can be attained, not here 

God in Our Work. By SiR STAFFORD 

Cripps. ( Nelson and Sons, Ltd., Edin- 

burgh. 80 pp. 1949. 6s. ) 

These religious addresses include 
those given by Sir Stafford Cripps in 
1947-8 at the Maes-yr-Haf Educational 

Settlement, the World’s Evangelical 

Alliance, the Westminster Abbey Inter- 

cession Service for India (when he 
paid tribute to Gandhi); the Monkton 
Combe School, the Federal Bar As- 

sociation, Washington, and others of a 

similar nature. 

The addresses are all based on the 

text, ‘‘Man cannot live by bread 

alone,”’ 1.¢., the material life needs the 

governance of the spirit. And though 
definitely sectarian in tone—‘‘ There is 

no way out of the world’s difficulties 
except the Christian way....It is we 

below, but elsewhere. Such is the 

scale or ladder of Perfection that one 

has to climb to reach the Goal. 

The goal is very similar to the 

Indian Vaikuntha, and the love for 

Jesus depicted here is also very much 

like the feeling of a Vaishnava, the 

passion of a Gopi for Sri Krishna, 

There is, however, a difference. The 

Indian outlook has always a Vedantic 

background—the absolute unity of all 

as the ultimate reality. The concept 

of the transcendent self, the One Self 

in All and the One Self as All is some- 

thing more than the association of 

souls or even the status of the Trinity 

in Heaven. Beyond salokya and even 
sarupya, there is a status of utter 

unity in sadharmya and sayujya. Be- 
yond Vaikuntha or Goloka, there is 

Brahmaloka. 

NOLINI KANTA GUPTA 

Christians alone who can...with deep 
humility, point the way ’’—the sincerity 

of the speaker is obvious, the presenta- 

tion well done, and those with other 

outlooks could agree with much of what 

he has said. But somehow the mixture 

lacks the subtle electric spark that 

could transform it to a more vital com- 

pound, He speaks of the world of 
spirit, but the words are still on the 

human plane, the divine power remains 

hazy to the imagination and the heart. 

Nevertheless it is always good to have 

this theme of the vital need for spirit 

reiterated along the currents of thought. 

And it may well be that these addresses 

could bring the next stage of awaken- 

ing to some still engrossed in mate- 
rialism. 

E,W. 
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Therapeutic and Industrial Uses of 

Music: A Review of the Literature. By 

Doris SOIBELMAN. (Columbia Uni- 

versity Press, New York ; Geoffrey 

Cumberlege, Oxford University: Press, 

London. 274 pp. 1948. $3.00 or 16s.) 

Music has: almost universally © ac- 

companied play, the dance, religious 

ceremony, work and war. In ancient 

Greece, in Rome, in the East and in 

Arabia it was extensively made use of 

in hospitals for sleeplessness, for the 
alleviation of pain and for the altera- 

tion of mental states of excitement and 

of depression. Rhythmic chanting or 

instrumental music was customary even 

in primitive races for similar conditions 

of health and work. But, although 

music has been advocated throughout 

the centuries for certain maladies and 

as an incentive to work, it had not, 

especially since gramophone and radio 

have made possible the employment of 

music on a large scale in hospitals and 

in industrial conditions where the work 

is repetitive and monotonous, been 

studied from the modern line of scientif- 

ic experiment till comparatively recent 

years. Measurement of its effects upon 

the pulse, the respiration, the blood 

pressure, and- other physiological 

changes in the organs and the endocrine 

glands, could not be carried out until 

the discovery of medical instruments 

enabled physicians and _ laboratory 

workers to make accurate observa- 

tions. Soon a large volume of records 

was produced in many countries, 

collected from experiments made in 
hospitals and asylums, on both normal 

and abnormal persons with various 

tastes in music, degrees of education, 

professional men and manual workers. 
One of Miss Soibelman’s most 

interesting chapters deals with music in 
surgical theatres. Reports published 
in American medical journals prove 
that less anesthetic is required when 

music of suitable character is employed. 

In some minor operative procedures 

with music the anesthetic has been 

altogether dispensed with. 

Much study is, however, needed 
before: music can be advised for in- 

dividual cases of disease, for convales- 

cence, and even with rehabilitation 

exercises after accident, operation, or 

fracture. Medical supervision is re- 

quired lest exhaustion follow too 
vigorous ‘movements brought about 

with the exciting effect of some types 

of music. The circulation, the pulse and 

the blood pressure must be noted with 

each individual ; the emotional response 

varies with the patient’s condition and 

temperament. What will soothe one 

may harm another; hence the need for 

medical advice before the introduction 

of music into large wards. 

In factories music has been useful 

where the work of itself does not cause 

much noise and where music tends to 

bring about a harmonious relationship 

between the workers and those in 

authority. With mental work music 

tends to interrupt concentration. 

Miss Soibelman is to be congratulated 

on her thorough survey of the literature 

of music as used in therapeutics and in 

industry, though she has omitted 

certain British experiments and Hilda 

Eng’s remarkable but little-known 

study of physiological changes in 

response to emotional responses to the 
arts, music and intellectual processes, 

translated from the Norwegian in 1925, 
but known to few. 

AGNES SAVILL 
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Humanism as a Philosophy. By 

Corliss Lamont. (Philosophical Li- 
brary, Inc., New York. 368 pp. $3.75 ) 

The book is written for the layman 

in non-technical language. It seeks to 

provide a philosophical background for 

the life of the modern man. It is the 

expression of the pattern of life that 
is becoming popular. This reasoning 

shows that man is a product of nature. 

He is likely to be surpassed and trans- 

cended in the course of the evolutionary 

process. But whatever may be in store 

for him, there is nothing to show that 

there is any higher being than man. 

In this sense, however insignificant in 

the vastness of natural processes, he is 

the very centre of the universe. The 
proper study of man, therefore, is man. 

The author does not mince his words 

in condemning all theological ideas. 
The only religion he would admit is the 

glorification of man as he is. He is 

not afraid of death as the final end, 

with no possibility of survival in any 
form. He approvingly quotes an old 

proverb :— 

“Death is not feared because it is 

évil; it is evil because it is feared. ”’ 

He is convinced that man has no 

soul apart from his body. Man is an 

integrated whole of body and personal- 

ity. There is no real dualism any- 
where. 

What are the ideals which can pos- 
sibly govern the life of man so con- 
ceived ? Can he be altruistic ? Would 
he not degenerate into an egoist who 
has for his motto: Let us eat, drink 
and be merry, for tomorrow we die? 
The author considers this a wrong 

analysis of the personality. — 
Neither egoism nor altruism is an 

original characteristic of human nature ; 

both, however, are potential disposi- 

tions of the personality. ...It is Christ- 

ian ethics that holds that man is in- 

herently sinful and depraved. 

The one fundamental assumption for 

the ethical life, according to the Hu- 

manist, is ‘ the desirability of working 

for the social good as the great human 

end.’’ He supports this by an empiri- 

cal observation, both true and signif- 

icant :— 

‘‘On the whole, a society in which 

most individuals, regardless of the per- 

sonal sacrifices that may be entailed, 
are devoted to the collective well-being, 

will attain greater happiness and make 

more progress than one in which pri- 

vate self-interest and advancement are 

the prime motivation. ”’ 

- This is undoubtedly a philosophy 

that has great vogue, and is inspiring 

the present secular administration of 
India. Accordingly the book has top- 
ical interest for Indians. The discus- 
sion on ‘‘ Means and End”’ too is most 

interesting. It bears directly upon 
Gandhiji’s dictum :— 

“Tf the end is good, the means ought 

to be good; a’ good end cannot be 

achieved through violent means. ”’ 

The author maintains that ‘ choos- 

ing the lesser evil sometimes results in 
the greater good. ”’ 

There is no doubt that the book will 
be found very interesting by every sec- 

ular-minded person. But the Humanist 

philosophy is certainly one-sided and 

superficial. Religion cannot be dismiss- 

ed as a form of art, now outmoded. It 

is, and has always been, the basis of 
the highest form of social conduct. The 

idea of “‘ sacrifice’ is of the essence of 
it. No amount of reasoning can con- 

vince me that my sacrifice for the good 

of others is unconditionally a ‘‘ good, ”’ 
without reference to the moral struc- 
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ture of the universe and my part in it 

for ever. I fail to see how a natural- 

istic Humanism can escape the con- 

clusion that my own good, directly or 

indirectly, is the highest goal of my 

being. Who can convince me that the 

good of another is superior to my own 

on purely rational grounds ° 

However that may be, it cannot be 

said that the author has in this book 

addressed himself to the ultimate prob- 

Introduction to Comparative Mys- 

ticism. By JACQUES De MARQUETTE, 

(Philosophical Library, Inc., New 

York. 207 pp. 1949. $3.75 ) 
The supreme merit of this scholarly 

account of Mysticism is its bringing 

out of the essential unity of its message, 

through whatever creedal prism its 

illumination is refracted. An experi- 
ence which transcends creed cannot 

without a measure of distortion be 

interpreted ‘in terms of particular 

religious backgrounds; sectarian Mys- 

ticism is really a contradiction in 

terms. 

No more than Religion fer se, is gen- 

uine Mysticism different in different 
climes and eras, and its classification 

in this book into ‘‘ Indian Mysticism, ”’ 
‘‘ Buddhist Mysticism ’’—there is cer- 

tainly an overlap here—‘‘ Greek and 
Hebrew Sources of Christian Mystical 

Theology, ’’ “‘ The Mystical Apotheosis 

of Christianity ’’ and the Mysticism of 
the Sufis, is useful only from the stand- 
point of bringing out the fundamental 
identity of the mystical experience, in 
quality if not in degree. And 

the way leading. « -to a new life in a world of 
unlimited being and freedom, above the 
limitations imposed on beings by the masks 

of their personal attributes, has been describ- 
ed with an amazing degree of similitude by 

the mystics of all races and of all faiths. 

lems of philosophy with any profund- 

ity. Its value lies in making explicit a 

certain view which is in conformity 
with the growing non-religious and 
socialistic tendencies of the age and 
with the exaltation of reason. But 

such reason not yoked to a religious 
purpose cannot take us very far in the 

direction either of truth or of human 

perfection. 

G. R. MALKANI 

We would dissent from the differ- 
entiation which Dr. de Marquette draws 

between Mysticism and Occultism. 
The genuine Mystic is an QOccultist, 
recognising the orderly purpose of 
Nature and the harmony in Man, cor- 

responding to the cosmic harmony and 

most intimately related to it; the 
height of mystic. realisation being the 

experience that Man and God are one. 

The treatment of Mahayana Bud- 

dhism is sympathetic and the non- 

spiritual aspect of Hinayana is pro- 
nounced a posterior development. 

While tribute is paid to the meta- 
physical traditions of India and several 
interesting facts are brought out in 
connection with the neat if rather too 

formal tabulation of systems of Yoga, 
it seems unfortunate that the treat- 
ment of Hatha Yoga stresses rather its 
limitations than its dangers. 

The Divine Reality being “‘ ever close 
to the heart of man as it is to the core 
of all beings,” it is natural that 
the mystical experience should seem 
“to spring immediately from the very 
centre of our being.’’ Dr. de Mar- 
quette adds to the claim that mys; 
ticism can enrich life immeasurably. 
that of its ability to solve most of our 
modern dilemmas. 
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The City of Reason. By SAMUEL H. 
BEER. (Harvard University Press, 
U.S.A.; Geoffrey Cumberlege, Oxford 
University Press, London. 227 pp. 

1949. $4.00 or 22s. ) 

This book is the outcome of an 

attempt to apply Whitehead’s philoso- 

phy of creative advance to the prob- 

lems of politics. Though the work is 

a stimulating one, it has the misfortune 

to fall between two stools. The criti- 

cisms of the sceptic are presented with 
a great deal of force—so much so, in- 

deed, that no answer to them could be 

provided, since the doubts expressed 
are incurable. But (not. unnaturally ) 

the suggested solution—the theory of 

creative advance—is itself quite clearly 

open to attack from the sceptics; it is, 

in the logical Positivist sense, ‘‘ meta- 
physical, ’’ for, while based on an acute 

awareness of empirical facts which are 

very important and ought to be pointed 

out just because they are often ignored, 

it uses hypostatisation and unverifiable 

assumptions to build up a complicated 

metaphysical superstructure. 

In consequence, the book is lacking 

in balance. Lines of criticism are first 

described; the author then tries to 

meet them with a theory which he 

apparently does not realise is open to 

Trois Upanishads (Isha, Kena, 

Mundaka). By SHRI AUROBINDO. Sec- 
ond Edition. (Editions Albin Michel, 

2z, rue Huyghens, Paris. 283 pp. 

1949. 570 fr. ) 
This second volume of the Complete 

Works of Shri Aurobindo in French is 
published in the Séries Hindouisme of 

the Spiritualités Vivantes collections. 
In the same collection previously 

appeared Shri Aurobindo’s studies on 

just the same criticisms. This does not 

mean that the theory is valueless, but 

one wishes that he had chosen either 

to discuss the epistemological con- 

siderations involved in political phi- 

losophy, or else that he had taken 

epistemological limitations as given 

and had elaborated his own theory. 

Perhaps the latter task would have 

been the more useful, for the one 

chapter which deals with politics proper 
is most interesting and contains several 

penetrating remarks and flashes of in- 

sight. But, perhaps owing to the 

shortness of the discussion, the con- 

clusions reached are somewhat barren. 
We are given a general ideal, and are 
then told that its realisation in actual 

society is a matter for science. But 

this is not satisfactory for, in investi- 

gating social questions, we are bound 

to encounter moral problems; and so 

from the pure scientist we have to turn 

back once more to the philosopher. On 

the whole, therefore, one is left with 

the feeling that this book, stimulat- 

ing though it is at times, is rather 

disappointing: the reader receives 

illumination, but he is given the im- 

pression that vital problems are being 
ignored—perhaps even not noticed. 

P. BENNER 

the Bhagavad-Gita. This volume brings 
together three ancient and valuable 
Upanishads with the Sanskrit text, the 

French translation, and the commen- 

taries of Shri Aurobindo on the first 

two. This evidence of sustained Occi- 
dental interest in Indian philosophy 

must be welcome to all who feel con- 
vinced that India has much to give the 
West. : 
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Gateway to Remembrance. By PHYL- 

Lis CRaDocK. (Andrew Dakers, Lid., 

London. 361 pp. 1949. 10s. 6d. ) 

The lost Atlantis, the discovery of 

which Miss Cradock has made her aim, 

is a subject far from rare in recent fic- 

tion. Her method, however, has orig- 

inality. She scorns the space-timeless 

machines of H. G. Wells, and the sub- 

marines of Jules Verne, and plunges us 

straight into that period when the 

island still had its head above water. 

Atlantis has obviously come alive for 

her, but this unfortunately does not 

save her book from deteriorating into 

something rather dull for us. Murder 

and politico-love affairs cannot raise 

the flagging interest, and she eventually 

so far gives way as to allow her book 

to subside into something very near an 
Atlantean ‘‘whodunnit.”’ This is sad, 

because her study obviously aimed 

higher. Thickly scattered as her pages 

are with words like ” Initiate,” 

‘‘Emancipates,” “‘ Spiritual Affinity, ”’ 

‘“‘ Inner Sight, ’’ somehow her spiritual 

Egyptian Religious Poetry. By 
MARGARET A. MURRAY, D. LITT. (The 

Wisdom of the East Series, John 

Murray, London. 120 pp. 1949. 4s. ) 
The beautiful translations in this 

scholarly work should definitely fur- 
ther the aim for the Wisdom of the East 
Series, as expressed by its editor, J. L. 
Cranmer-Byng, that of promoting good- 
will and understanding between East 
and West. Reading them, none can 
doubt the influence claimed for Egyp- 
tian thought in the erudite introduction 
upon not only the Hebrew religion but 
also Christianity andIslam. The verse 
transcription of three Pyramid texts 
given on p. 68 could be sung as a Christ- 
mas hymn without arousing the least 
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perception does not shine through her 
prose. 

The characters converse in a style 

that is archaic. It reads stiltedly, and 
is as stiff with “ aughts ’ and “‘ naughts” 
as the script of a Hollywood histor- 

ical film. There are some saturnalian 

episodes which look ripe for plucking 

by Cecil B. de Mille, and more than one 

purple patch that threatens to burst — 

into glorious Technicolour. 

Yet, when all the worst is said, Miss 

Cradock has a serious purpose. She 

attempts, as the publisher claims in his 
introduction, to show that 

destruction and its aftermath form one in- 

separable event ; the deterioration that causes 

destruction accompanies it and survives it. 

We think it a pity that the author 

did not use her considerable scholarship 

to write an essay on her theme. As a 
novelist she has not yet the clarity of 

imagination or the selective taste to 

produce a work equal to her high 
aspiration. 

DENNIS GRAY STOLL 

suspicion of its Pagan origin. 
The analogies with the ancient Indian 

cosmogony are so striking as to support 
the claim for the Indian origin of 
Egypt’s civilization, in support of which 
cogent arguments have been adduced, 
though this possibility is not explored 
by Dr. Murray. 

The feeling of devotion, innate in the 
human heart, wells up in these poems, 
the verse transcriptions of the literal 
prose renderings, also given here, being 
a happy idea and catching, naturally, 
more of the feeling which must have 
inspired the ancient singers. The 
‘“ Litany of Osiris’”’ as arranged by Dr. 
Murray is particularly impressive. So 
is the idyllic description on p. 77 of the — 
coming of peace to a troubled land. 

oe 
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[ Four Special Meetings have been held at the Indian Institute of Culture, 

Basavangudi, Bangalore, since September 1st. On September 27th “ Raja Ram 

Mohan Roy Day ” was observed ; ‘‘Gandhi Jayanti’ on October 2nd; ‘‘ United 

Nations Day ’”’ on October 24th; and ‘‘ Human Rights Day ”’ on December roth. 

In addition to these Special Meetings there have been the usual public 

lectures and Discussion Group Meetings. Among the numerous interesting 

public lectures may be mentioned that by Shri R. N. Mirza on ‘‘ Time, Space 

and Our Mental Gears,’’ Dr. T. M. P. Mahadevan’s two on “ Indian Culture 

Abroad’ and “ American Interest in India,’’ Dr. Ruth C. Wright’s on ‘‘ The 

Personnel Point of View in Education’’ and Dr. Carson:Ryan’s on “‘ Mental 

Hygiene and Education. ”’ 

We publish here the interesting lecture which Shri S. Sundara, Deputy 

Director of Education of Mysore State, delivered at the Institute on June 

gth, 1949, and which, besides offering valuable and suggestive information, 

makes its contribution to the mutual understanding between peoples which is 

one of the Institute’s aims.—ED. | 

THE CULTURE OF DENMARK AS SEEN THROUGH 

HER FOLK SCHOOLS 

I have spent several happy months 

in that little, great country, Denmark, 

and got to know the people fairly 

intimately, and to know their institu- 

tions as part of the work for which I 

went to Europe. I believe the institu- 

tions must be much the same as when 

I was in that country and there cannot 
be much change in the people. They 

have always been a very kind, very 

hospitable, jovial people. 

You will forgive me if I tell you 
more about education than anything 

else. The cultural aspect of the coun- 

try I leave to you to infer from the 

schools of the country and the life that 

is led in these institutions. Within 

little Denmark’s 15,000 square miles, 

600 square miles are taken up by 

swamps, peat bogs, etc., and are of no 

use to the agriculturist. The popula- 

tion of Denmark is also small, more or 

less comparable with our own state of 

Mysore. The climate is not very 

hospitable. It is very near the North 

Sea and the icy Baltic winds biow 

during more than five months in the 

year. When the country is covered 

with snow, agricultural operations are 

not practicable, and the farmers have 

to be more or less idle. And, as in our 

country, most of the people are farmers. 

This little country has no mineral 

resources, no water power; it is not 

richly endowed by Nature; many parts 

are not fertile, and there have been 

certain political troubles which have 

had great influence on the people. 

Denmark had to enter the Norwegian 
wars between 1807 and 1814. It was 

economically ruined in 1814 when, by 

the Treaty of Kiel, Denmark lost Nor- 

way which had for a long time been 

part of it. That was a very severe 



44 THE ARYAN PATH [ January 

blow to Denmark. In. 1864, owing to 

the aggression of Germany, Denmark 
lost Schleswig-Holstein. In 1875 the 

economic troubles became acute. Grain 

was being grown in abundance, and 

exported, but just at this time the 

other Continental countries began to 

produce more grain, and North and 
South America joined in the competi- 

tion. Denmark’s grain could not be 

sold.and the people were in such de- 

spair that they took to drink and to 

other low pleasures to forget their 

sorrows. The majority thought their 

country beyond recovery, but a few 

knew that if they tried their best, they 

could bring back the lost prosperity. 

If you were to ask a Dane today 

what factors were responsible for the 
country’s recovery, he would probably 

tell you that they were co-operation, 

legislation and mass education. These 

three are closely interrelated. Mass 

education paved the way for co-opera- 

tion, and the legislators themselves had 

studied in the Folk Schools. 

Denmark did not have responsible 

government until early in the nine- 

teenth century, when King Christian 

gave a measure of responsible govern- 

ment. This opportunity was seized 

by a very great educationist named 

Grundtvig (1783 to 1872 ). He was not 

merely an educationist, but also a great 

poet and philosopher. After a chequer- 

ed career, when he was about fifty-six, 

he decided that his vocation lay in 
education. 

He took the view that when people 

are called to participate in ruling a 

country, they must be educated for it. 

A controversy arose as to whether 

grown-up men and women could be 
educated. Grundtvig thought that they 

could; that there was a kind of educa- 

tion that was suited to them, which 
was perhaps not suited to children, 
He said that there was a certain under- 

standing which developed as experience 

grew, a recognition of relatedness be- 
tween the different aspects of life, 

which the experiences of a child could 

not yield. Grundtvig read books and 
pamphlets on mass education, and, 
after some groping in the dark, he 
concluded that a people’s university — 
was the best form of education for the 

Danes. He opened a university at 

that time but it could not succeed on 

account of the Government’s hostile 

attitude. 

Just then he came across a very re- 

markable simple peasant named Kold. 

Kristen Kold had only an elementary 

education which he had improved by 

study, whereas Grundtvig was a uni- 

versity man, known throughout the 

country. These two people, so very 

unlike in their equipment, came to- 

gether, according to Grundtvig, on the 

idea of a popular university which came 
to be known as a Folk School. Later 

on there were to be books, at least a 

few, but in all his writings Grundtvig 
maintained that the spoken word, the 

living voice, were indispensable in 

educational effort. We speak from the 

heart, he said; from the heart of the 

speaker, through the word, to the heart 

of the listener. That, he claimed, was 

the natural way of educating and 

inspiring an adult for the duties of life. 

I should like to speak at some length 
about his remarkable collaborator. 
Kold, as a young man, had tried to 
start a school, but without success, 

partly because the Government was 
against the curriculum he wanted to 
have and thought he was not qualified 
to teach. Disappointed in his efforts 
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to serve the country Kold went to 

Smyrna in Asia Minor for some years. 
He took up book-binding and, being 

very frugal, saved about 1,000 kroner 

(about Rs. 600) which he wanted to 

take back to Denmark to start a school. 
Taking ship to Trieste he there put his 

belongings on a small cart which he 

pushed across the Continent to Copen- 

hagen. That is typical of the in- 

domitable Danish spirit. It took him 

two months to reach Denmark. He 

earned his living on the way by telling 

stories ; at farmhouses he did not need 

to spend any money, and he came to 

Copenhagen with his thousand kroner 

intact. 

There he was told that Grundtvig, 

the great scholar, was thinking of 

starting a new type of school. He 

went to meet him. They had some 

differences of opinion. One point on 
which they differed was the age require- 

ment for entrance into this popular 

university. Kold wanted it fourteen, 

but Grundtvig insisted on eighteen, 
which it was made. Kold was the 

practical founder of the Folk Schools, 

Grundtvig their intellectual founder. 

They collected 3,000 kroner more, but 

even 4,000 kroner would have gone a 

very short way, but for Kold’s enter- 

prise. He bought a small farm with 

a rickety old farmhouse which he 

pulled,down. With the help of one or 

two others, one of whom he later took 

for his assistant, he built what he 

thought would be a suitable school- 

house. He never married, but he 

invited his unmarried sister to keep 

house for the pupils. He started with 

a few pupils. He ate with them, slept 

with them, and told them stories in 

the night ; he shared in all their joys 

and sorrows, and was 4 real father to 

them, all the time pulling them up to 

his level. 

Many stories are told of how he 

taught his pupils. The neighbouring 

farmers asked what he could give them 

if they came to his school for five 

months. Kold showed them his big 

watch and said, ‘‘ You wind this and it 

stops after twenty-four hours. You 

come to my school and I’ll wind you up 

in such a way that you will never stop 

going.”’ He used to say that in the 

right mood he could tell stories in such 

a way that his listeners would remem- 

ber them right up to the other world. 

Once, when the school term was over, 

his pupils came to him and said, “ Sir, 

you have taught us many good things, 

but after a little time, we try to re- 

member what you told us, and we can- 

not remember.”’ He said, “‘My good 

fellows, if you sow corn, you need not 

mark the spot; if the corn has fallen 

on fertile soil, as soon as the rain comes 

you know where you have sown the 

corn. Whenever you want that knowl- 

edge it will come up.”’ 

He thought that for five months in 

winter, the school should be for men, 

and that there should be a summer 

session for women. The folk schools 

are carried on thus to this day. 

Kold did not disdain to take a subsidy 
from the government, but he never 

allowed it any control over his school. 

These schools have grown steadily in 

number and there are about sixty of 
them now, turning out every season 
about 9,000 students. 

I came to the Folk School at Lyngby 
near Copenhagen one winter morning 

early. 1 found a few maids and a lady 
on their knees, scrubbing the floor. 
They knew I was coming. The lady 
introduced herself as the wife of the 
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Principal of Lyngby School. 

All these Folk Schools are schools for 

the poor. The peasant who wants to 

get a higher education goes to the 

school, and the Danish farmer is very 

frugal. He does not want to spend 

anything extra, so the food is not very 

rich, but very wholesome, very nourish- 

ing: Coffee and bread are served at 

7-30 a.m., bread and butter and plenty 

of vegetables with a little meat at noon, 

and the evening meal is at 6.30. What 

I might call a league of comradeship 

and cheerfulness makes up for any 

deficiency in the food. The school is 

like a family. The Principal and his 

wife sit at the head of the table. There 

is plenty of talk and laughter. They 

are all friends. 

Classes begin and end with a song, 

rendered with more spirit than tuneful- 

ness. They study history, practical 

sums in arithmetic, etc. Exercise in the 

gymnasium is very rigorous. The 

Principal told me: ‘‘ These men, when 

they came to us, could not stand 

straight. They were bending over the 

plough, and when an officer came they 

could not look him in the face. They 

were louts, but after they came here, 

after having these gymnastic exercises, 

they are as straight as an arrow. They 

can look any one in the face. They 

can speak straight to a Government 

officer. 

We saw that the recovery of Den- 
mark’s prosperity was due to co-opera- 

tion, legislation and mass education. I 

said the three were very closely related. 

People who have lived together so 
closely, dined together, played together, 

are the best fitted for co-operation. Co- 

operation in that country has flourished 
so well because of this Folk School 
environment. Sound legislation is due 

to the fact that these people know the 

country’s problems so well, and know 

what is good for the country. 

About the culture of these people I 

have said nothing except about what 

obtains in their schools, but when I 

visited the homes of the old pupils of 

these schools, I found that these peas- 

ants had each a small library of his 

own. They read stories of other lands. 

They can discuss their own national 

and social problems intelligently. They 
have a culture second to none. 

I have already told you what the 

Folk School is. The adaptability the 

Schools gave has stood the people in 

very good stead. They thought that 
since selling grain would not be of any 
use, they should turn it into something 
which could be sold. Bacon, butter 
and eggs are the things that are ex- 
ported from Denmark. They give 
grain to the cows and get plenty of 
milk and make plenty of butter. They 
give grain to the chickens, and have 
big white eggs, the admiration and 
despair of the whole of Europe. You 
cannot get such eggs anywhere else. 
They give grain to the pigs, and have 
plenty of bacon and this product too is 
readily marketable. Their social con- 
dition improved, their economic con- 
dition improved and they regained 
their former prosperity. 

The reclaiming by reforestation of 
lands which are not arable is a ro- 
mance in Danish history. The people 
who helped in this great work were the 
farmer folk, pupils of the Folk Schools. 
They have reclaimed 2,500 square miles 
of swamp land and made it fertile land. 
And the reason why their problems 
were solved was because the great 
people of that country thought of 
mass education of this particular sort. 

I can never forget the many kind- 
nesses I received in that country and 
the help the people gave me in writing 
the thesis that I was engaged upon at 
the time, on Folk School Education. 

S. SUNDARA 



ENDS AND SAYINGS 

The first anniversary of the United 

Nations’ Universal Declaration of Hu- 

man Rights was widely celebrated—in 

India, on December roth, at the Indian 

Institute of Culture at Basavangudi, 

Bangalore, and by the P. E.N. All- 

India Centre at- Bombay, and else- 

where. The Hon. Mr. M. C. Chagla, 

Chief Justice of Bombay, speaking at 

one such celebration in Bombay on 

December 6th, brought out that the 

Declaration emphasized the importance 

of the individual, without which democ- 

racy could have no meaning. ‘‘ The 

State should exist for the individual 

and not the individual for the State.” 

Political liberty, he declared, would 

mean nothing unless there was economic 

and social liberty. He did well to 

couple his assurance that most of that 

Declaration’s principles were in the 
Indian Constitution, as matters of law 

or as directives, with the admission that 

in certain respects, particularly in social 

justice, India was far behind other 

countries. 

The provisions of this Declaration 

are in too many countries but expres- 
sions of goals. What a bitter joke, for 

example, the disinherited Indian mil- 

lions would see in Article 25, Sub-sec- 

tion I, if they could read it ! 

Everyone has the right to a standard of 

living adequate for the health and well-being 

of himself and of his family, including food, 

clothing, housing and medical care and neces- 

sary social services, and the right to security 

in the event of unemployment, sickness, 

disability; widowhood, old age or other lack 

_ ends of verse 
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of livelihood in circumstances beyond his 

control. 

The formulation of ideals is good, 

but must not be confused with fact. 

As Carlyle said, ‘‘ The end of man is an 

action and not a thought, though it were 

the noblest.’’ The Universal Declara- 

tion offers a measuring-rod against 
which to evaluate national achievement. 

Like sunlight it illuminates the dust 

and clutter of the room into which it 

falls. It will have served its purpose 

only if it spurs each country to set its 

house in order. 

A very important and timely sug- 

gestion apropos of India’s retention of 

the English language is made by Dr. 

C. R. Reddy in his recent report to the 
Mysore Government on educational 

reform in Mysore. It should, he de- 

clares, be possible for every Indian 

boy to have a good working knowledge 
of “that highly dynamic language— 

English. ” 

It is essential, if our young boys and girls 

are going to have their share of the world’s 

riches, that they should have access to a 

language that would serve as the key to this 

treasure house.... There are some who in the 

name of patriotism would restrict English to 

the narrowest limits, but it cannot be patriot- 

ism which counsels national stultification. 

No thinking person would advocate 
India’s failing to give due weight to 
Sanskrit, the importance of which also 
Dr. Reddy stressed, or to abandon her 
regional languages; but English is 
India’s main line of contact with the 
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outside world. India can only talk to 

herself in Hindi or any other indigenous 

language, and India has things to say 

to the other nations, and things to 

learn from them. 

Maulana Abul Kalam Azad, India’s 

Education Minister, well declared in 

February 1947 :— 

One hundred and fifty years of intimate 

contact has made English an integral part of 

our educational system and this cannot be 

changed without injury to the cause of one of 

the major languages of the world and Indians 

can neglect its study only at the risk of loss 

to themselves. 

Educated India has attained a high 

standard of English expression which 

it must keep. Already there are dis- 

quieting signs that journalistic English 

is slipping. 

Indian statesmen realize the import- 

ance of English to their country. 

Others, from a commendable but mis- 

guided zeal for national prestige, cry 

down the retention of the English lang- 

uage, couching their demand, ofttimes, 

in the very language they decry, be- 

cause through it alone can they hope 

to be heard by the educated in all parts 

of the country ! 

The tribute to Israel’s first President, 

Dr. Chaim Weizmann, on his 75th 

birthday, which was celebrated in 

London on November 22nd, took a 

more appropriate and lasting form 

than any of the expensive presenta- 

tion or memorial caskets, columns, 

statues, portraits and addresses by 

which Indians and others have been 

accustomed to honour their great, liv- 

ing or dead. His birthday gift from 
the sponsoring committee, it was an- 

nounced, would be the planting of a 

great forest on the stony hills of Israel. 
What a boon to Indian agriculture 
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in particular and to the country’s 
prosperity in general would be the re- 

forestation of its denuded hills: regulat- 

ing the water supply, checking erosion 

at its source, furnishing needed timber, 

meeting the country’s fuel requirements 

and thus freeing, for the necessary 

enriching of the soil, the vast quanti- 

ties of natural fertilizer which are now 

burnt! With adequate forest manage- — 

ment, such a living memorial would 

bless for centuries the country for which 

he who is thus honoured has lived and 
sacrificed. | 

A great Mahatma Gandhi Forest, for 

example, would be only less appropriate 

a tribute than it would be for the 

followers of Gandhiji to keep his teach- 
ings green by study and by application, 

in their own lives and in the country’s 
governance. 

“Vedantic Communism for India ”’ 

is an unfortunate title for Swami 

Avyaktananda’s pamphlet on Spiritual 

Communism, which, along with con- 
troversial points, contains some excel- 

lent and broad ideas. The title can 

appeal only to orthodox Hindus still 
glamoured by the vain hope of a Hindu 

Raj. Others are sure to ask: Why 
Vedantic Communism? What about 

the Greek, Sufi, and other Mystics, who 

have had a comparable visic of the 

oneness of life and have formulated 
schemes for living accordingly? Is 

India to insist on using only the ray 

that comes from her own lantern, 
shutting her eyes to the light from 
other sources? MHasshe not, like other 

nations, to grow into a World State? 
The pamphlet sets these doubts to 
some extent at rest, but the title will 
put off many from reading it. 

Spiritual Communism, like the High- 
er Socialism, is Brotherhood im actu. 


