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YoU ask mie, Brothers, for my thoughts respecting the Theoso-
phical Societyand its neutrality. The latter point appears to me to be
one important at all times and one which should be better understood.

The Society is held to represent our ideal. It stands for Uni-
versal Brotherhood. What is that? T have heard, aud I believe it
true, that when the elder Brothers of that hierarchiv which specially
helps the West were considering the base of the T. S.—a base to be
as broad as the world, free as the etlier—they chose for this founda-
tion a truth which they expressed by the term * Universal Brotlier-
hood.” In this they followed after Nature, herself based upon that
truth.  Tlie terin was cliosen as one fitted to convey to all minds in
all languages a clear, distinet, and ethical idea. At the same time,
their ethics transcend ours; the ouly real ethics are spiritual laws
we do not glimpse as vet. So this term is held to cover and to
convey in its higliest sense the truth of the “spiritual identity of all
Being,” on which alone can a e/ universal brotherhood, true in
fact as well as in potentiality, active on all planes alike, be based.
The Society is thus seen to rest upon spiritual identity, upon like-
ness and not upou difference, upon union and reunion as beginning
aud goal, and, in the intermediate spaces of Tinte, upon unity in
diversity.  Like the world-soul, the Socicty receives iuto its bosom
all manner of minds, souls in all stages of evolution and involution,
promising within those borders free and unimpeded development,
through enquiry, to each. Thus the sole article of faith necessary
for admission premuises its neutrality; the omne springs naturally
from the other.
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Let us now take up and examine the nature of this neutrality.
At once we percelve that no passivity, in the usual sense, is implied.
The Soclety does not permit the war of creeds, the attack of minds
within its precinets.  Members and officers are not to sit calmly by
and allow the assault upon the beliefs of others to go on unimpeded.
It is not perniitted in the meetings; on the part of officials it is held
to be a misdemeanour forbidden expressly by the Constitution.
Tlie neutrality is positive, 1ot negative. It is active, as becomes a
spiritual quality springing frou a spiritual truth Iving at the very
foundation of Being. Riglhtly so, for thiose who sit by and allow a
wrong to be done when their activity might prevent it, are sharers
of the injustice whicly their passivity makes possible.  They do not
escape, by that tnactivity, a really active share iu the wrong. They
provided a quict shelter, so to sav, for the aggressor, a field from
which the evil could sally forthh and take effect.  We find mankind
recoguizing tlis fact at two poles, first in the common axiom: “The
receiver 1s as bad as the thief”; secondly, in the mystic's code,
“Inaction 1 a deed of miercy becomtes an action in a deadly sin.”
When the machinery of the Society is put i motion to bring about
an infringement of the rules of Brotherhood, we do mnot escape
responsibility by assuming the attitude of calmn spectators, or of
judges ready to deal out a justice which in truth we have uot to
bestow, being as vet imperfect men.  Neutrality 1s not passivity.
The lust is a mental inertia, the other a fixed mental attitude. The
first altogether rejects an infringement of Brotherhood, and forbids
an insistence upon diversity, which the latter supinely permits.
The ideally neutral attitude is that taken up by the Societv. It
posits for itself a broad code, a tenet wide as the fields of light and
single as 1s the source of that light; for others it adopts an fmpartial
ueutrality.  In this mental equilibrinm there is no lethargy. The
“holder of the balance” requires every faculty, every nerve bhrought
into play.  Try; vou will not find it easy.  This point of balance is
the lever of Archimedes; once found, it moves the worlds.  When
disturbauces shift the balance too far, the true ncutrality consists in
an effort to bring about readjustinent, just as we see people instine-
tively throwing themsclves to one side when the ship keels over or
the coach carcens. That is the recognition, i physics, of nature's
law of readjustiient, or reaction.  The Society provides for it, even
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to dismissal from office, if the rule of neutrality be wviolated, and
such provision 1s a part of its neutralitv.  Ours should be no less
positive.  Im this light an occult saving becomes understandable:
“Because thou art neither hot nor cold I will spew thice out of my
mouth.”  To be at either pole implies reaction in time, and so conies
about circulation, or the coudition of living, of evolving. To lie
passively in a middle state where no action is, is to be spewed out of
the wouth of nature, or manifestation, to fade out without further
fersoinal evolution.  The Yogl is intensely active on the spiritual
plane and negative upon the plivsical plane in trance. The same
penalty would be incurred by the Society if it were “neither hot
nor cold.™  Its lnactivity would bring about its decay.

It would thus appear that an active charity is the legitimate
outcome of the sole article in our confession of faith. An ackoe
charitv—uot verbal, not inanimate, not supine. The magnificent
picture given by St. Paul delineates thie aspect and mode of such a
vital charity from the standpoint of the adept, and portravs the
inadequacy of mere eloquence, though it spoke as angels might
speak, to do justice to that living quality, without which sonorous
speech “were as sounding brass or the tinkling cvimbal.”

Our Society is the model, the working model in the objective
world, of that body known to the wystics of all ages as THE
LODGE, or aggregate of spiritually active souls, embracing all the
rungs of conscious utental Being.

Tue Lopce is the servant of Karina. That is, its operations
are guided by the laws of Being. It works along the lines of Law,
using cause and effect as it finds themn to its land, provided already
by mankind under Karma; using the action and reaction of currents
in the Akasha as it there finds these. It reveals nothing. It attacks
nothing. It punishes nothing and no one. It leaves all this to the
Law. The withdrawal of its influence or its aid is not, properly
speaking, punishnent, for it only removes that wlhich cannot be
used by those wlho turn away from its patli, the path of Law.
Strictly speaking, offenders are those who have removed themselves
But it protects. Tt defends. It secures for its followers the right to-
mental freedonr. It hmposes no action. It offers opportunity for
right action to those entitled to such opportunity. If rejected, the
Opportunity comes no more. The Divine is not importunate.  Where
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honest intent and pure aim have not secured a man from mistaken
action, his soul learns a broader view, a vision mniore intense from
the pain of the mistake, and his right intent carries him onward
still. The Law thus provides that intention, motive, shall count,
and so thev do also count with that instrument of the Law,
Tur LopcE. So long as a man wills to do rightly, wills to see
clearly, he is helped over the innumerable obstructions put in our
way (by nature), by that Lopcrk itself, whose mission it is to lelp
maukind in their progress through thie mire of material life.

THE LobpGe has but one insurmountable barrier, hypocrisy;
oue criine, ingratitude; one felouy, self-abuse. For couscious root
in falsity under guise of truthseeking must debar the mind from
sight of thie True. Denial of a gift, rejection of the giver are per-
juries committed againust the very nature of Life—the One Being—
itself.  All who give us aught have given us somewhat of their life;
that life works in and for us; when we denv that, after any one of
our uuierous contemptible human fashions, we do inhibit aud expel
it from our spheres; we do our paltry best to stifle Life and stultify
its source; we denyv the verv mainsprings of existence, the eternal
give and take, when we give back evil in any shape of denial, for-
getfuluess, suspicion, for the blessings of fraternity and good will.
And he who destrovs the nervous vehicle destrovs the inner senses
in the germ and cannot penetrate to that arcanum of hidden Being
because lie has destroved the path leading to it, and that, too, after
a fashion whiclh affects the atoms of nervous matter for many a life
bevond the life we call to-day.

The great function of THE LODGE is also that of the Law—re-
adjustinent. ‘That is to say, bringing into equilibrium the nature—
human or uuniversal—temporarily overbalanced by undue determina-
tion to ouc or another pole of force. When undue stress is laid
upon oue aspect of life, the true servant can be helped by the
awakening of energies then latent at the other pole. This is done
whenever wecessary: the good gardener does not disturb the plant
until it requires lits care; then he only brings to bear nupon it natural
agencies which lie has learned to specialize.  Sucli servants form,
eaclt iu hiis own degree, links of the great chain of conscious en-
deavour whicl stretches from man to the angels, and bevoud. Once
they have served, and while thev do serve, that Loper is in the
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very nature of things bound to them as they to it.  For such living
links there 1s no severance unless they will it so.

Life, the Breath, the Conscious Mover, flows along the chain,
sceking and naking ifs o bed, choosing its own velicles; those
above cannot reject those below; those below must receive that Life
by way of those above. Each put lifmself in his own place; not one
can lose it unless lie himself moves away or is moved away from
that place. It is hierarchal, because the laws of Life, of thie One
Life in the One Substance, have made it so, fashiouing plaue upoun
plane, stage upon stage, link after link, soul after soul. *‘Ingrati-
tude 75 a crime i occultisiy,” as the Master twice las said, for Lie
wiho denics one link of the chain, one source of but a single interior
benefit, throws, or would if he could, throw the whole clhiain into
confusion. He eudeavours to isolate one link from the living
palpitant whole; that whole resists, aud he himself is torn away
from it; the great stream expulses him as debris upon the naked
shore, and flows on. DBrotherly help is a spiritual entity; it is of
the higher order of life; it is a part of the higher substauce of our
being—the thouglht-substance, the heart-substance-——and we sow it
in the spheres of our fellows, open to ask and to rececive it.

When, tlien, theyv turn against the giver, they do violently
reverse the action of those living substantial atoms within them; the
sudden reversal of force is a great shock to their own iuner man.
Morcover, they do then, by their thoughts, expel and cast back upon
us the force we have bestowed, but a force also reversed to its other
pole. By this reversal of force they drag the atoms of spiritual
substance down to a lower plane existence before their time.
They return hatred for love; in oceult dyvnamies this means that
theyv give contraction, deatl, bitter cold for life and love. Theyv
ey hurt the giver, if thev be powerful enough, but primarily they
mjure themselves.  In the ungrateful man yvou may plainly see the
horrid action of this shiarp reversal: he is torn by doubt, auger,
suspicion; lis misery kuows no cessation. Peace has no foothold
within him; le is the wretched plaveround of forces whose nature
he himself hag transmuted, makinge that deadly which was given
‘from the fountain of life. And Life uprears its crest against him,
1t will have none of him except upon the terms he himself has
made, the terms of violence to the essential nature of thines; no
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truce is given by the Law to him who has thus declared himself a
foe to order and law. The Benefactor 1s sacred in the penetraiia of
spiritual truth; hie cannot undo the good ouce doue, hinmself: no
beucfit once set forth can ever be cancelled; the streun can be
checked at the source but its flowing waves cannot be recalled.
Present evil cannot obliterate past good so far as we are concerned;

self-

in the universal sum of things they may tend to one benefit
knowledge—in the end.

Hence fidelity to that Society, at once a model and a benefit, an
ideal and a nucleus capable of perfection, 1s a primary virtue in the
would-be Theosophist.  He must act the Drothierhood lie professes,
or lie risks to becone a hiypocrite, one of those “pharisees™ of whom
H. P. Blavatsky remarked that they were the only class whom the
Chirist constantly rebuked. The myvstic Christ-light will have none
of the hypocrite, for he seeks a false light, oue of the nmumberless
false reflections of the One.  He must be grateful, to his fellows, his

I3

officers, to the uuseen givers of the ideal, to the “guardians of the
base,” to the “bearers of the flame.”  Otherwise, he risks to destroy
the velicle. It is not perfect, for men can provide no vehiele which
shall be better than their agoregate selves.

It 1s for them to pertect both.  Theirs is at cholce that noble
part of avoiding all fixed codes, all rigid wmethods of comparison,
all hard and fast coneeptions of charity or justice or neutrality or
benevelence, whereby we reduce divine fluidic lights to mere forms,
models of our restricted minds.  Let us watch at the springs of the
spirit within us; let us wait for the dawn of compassion; let us
listen for the pleading of an inuer voice; for the pulses of pardon,
of peace and of praver, let us keep undyving watch within ourselves.
When these arise, were it by but the feeblest heart-beat, let us give
way to the eternal processional of tlie peace bringers, thie currents
of divinity ever ready to flow through every man who will take
dow his bars and evoke their passage.  We are fixed; they change
ever.  \We are mechanical; they are spontancous.  Fatigue is ours;
thev are inunortal, tireless, ever-born and never-fading. We are
the slaves of our own poor precouceptions of conduct and virtue;
theyv are servants of the Divine Dark Children of the Fathier of

Liglhts, teachers of men who vet are—if they will—themselves.

Through and by our Society, that concept of spiritual and charitable
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identity, we may both receive and give these boons 7 so be we abide
by the speret dfself. We shall learn and become that truth than
wliich no grander ever was set forth:

“As the one fire, after it has entered into the world, becones
different according to what it burns, so the self within all things /s
dificrent—>but it cxists also apart.”

Now this is an epitoure of the rea/ neutrality.

JASPER NIEMAND.
(70 be continucd.)

Note~The Editor will gladly receive any conununications, in
the nature of enquiry or otherwise, connected with this series.
These lie will forward to the autlior, to be dealt with in future letters
if suitable.

“THE WORLD KNOWETH US NOT.”

“Tt is more disgraceful to suspect a friend than to be
deceived by him."—ROCHEFOUCATULD.

“If evil be said of thee, and if it be true, correct thy-
self; if it be a lie, laugh at it."—EPICTETCUS.

Tri following extracts are from the letters of one whose good
Karma bids fair to enroll him on the list of the world's great
“frauds.”  The name of the first on that list is not known. He was
perhaps a good man of whom the Atlanteans did not approve. In
the historical period we have Jesus, Apollonius, Paracelsus, many
Alchemists, Saint Germain, Cagliostro, H. P. Blavatsky and others
of varving degree,

These brief extracts are taken from letters which were written
to various friends over a period of vears. They were written ou a
basis of some intimacy, during times of storm and difficulty for the
most part, and when the writer was nearly always being attacked
either openly or privately. They are peculiar, inasmuch as from
first to last they do not contain aun uncharitable remark about any
person, dead or living.

These extracts will, perhaps, furnish additional evidence
some people—of the writer's immorality, unscrupulousness and

for
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deceit. It is possible to extract such evidence from the cut of a
man’s clothes

wlhen looked at from the standpoint of enlighten-
ment. With such people we have nothing to do, so far as these
letters are concerned. Theosophists will find them of iuterest, we
belicve.
Tiue RECIPIENTS.

“For the love of heaven do not take any tales or informatious
from any persou to anv othier. The man who brought news to the
king was sowmetimes killed. The surest way to make trouble out of
nothing is to tell about it from one to anotlier. Construe the words
of the G/4i about one's own duty to mean that you have nothing to
do in the smallest particular with other people's fancies, tales, facts
or otlier matters, as vou will have enough to do to look out for vour
own duty. . . . Too mucly too much, tryving to force harmony.
Harmony comes from a balancing of diversities, and discord from
any effort to make harmony by force. . . . In all such things I
never meddle, but say to myvself it is noue of myv affair at all, and
wait till it comes & me—and thank God if it never arrives! And
that is a good rule for vou.”

“We all differ and must agree to disagree, for it is only by
balancing contrary things that equilibrivin (harnrony) is obtaiued.
Harmony does 1ot come through likeness. If people will only let
eacl other alone and go about their own business quietly all will be
well. .. . Itis one's duty to try and find one’s own duty and
not to get into the duty of another. And in this it is of the highest
importance that we should detacli our m/nds (as well as our tongues)
from the duties and acts of others wlienever those are outside of our
owi. I vou can find this fine line of action aud inaction you will
have made great progress.”

“Think of these points:

“(a1 Criticisin should be abandoned. It is no good. Codpera-
tion 1s better than criticism.  The duty of another 1s dangerous for
one whose dutv it is not. The insidions coming of unbrotherly
criticisin shiould be warned against, prevented, stopped. By ex-
ample vou can do much, as also by word in due season.

“(4) Calmuess i1s now a thing to be had, to be preserved. No
irritation should be let dwell iuside. It is a deadly foe.  Sit on all
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the small occasions that evoke it and the greater ones will never
rise to trouble yvou.

“(o) Solidarity.

“(d) Acceptation of others.”

*stale and un-

“Yes, that business is alreadv a ‘back number,
profitable. I have found that work tells. While others fume and
fret and sleep, and now and then start up to criticize, if vou go right
on and work, and let time, the great devourer, do the other work,
vou will see that in a little while the others will wake up once more
to find themselves ‘left,’ as they say in the land of slang. Do,
then, that way. Your own duty is hard enough to find out, and by
attending to that vou gain, no matter how small the duty may be.
The duty of anotlier is full of danger. Mayv yvou have the light to
see and to do!  Tell to remember to work to the end to make
himself an iustrument for good work. Times change, men go here
aud there, and places need to be filled by those who can do the best
sort of work and who are full of the fire of devotion and who have
the right basis and a sure and solid one for themselves. My love to
all.”

“Well, now, just at this minute I do not know exactly what to
say.  Why not take up an easy and fluidic position in the matter?
An ocenltist is never fixed on any mortal particular plain.  So do not
fix vour mind as yet on a plan.  Wait.  All things come to him wlho
waits iu the right way. Make vourself in every way as good an
instriment for any sort of work as vou can. Every little thing I
ever learned I have now found out to be of use to me iu this work
of ours. Ease of manner and speech are of the best to have.  Kase
of mind and confidence are better than all in this work of dealing
witht other men—that is with the human heart.  The more wise one
is the better Le can liclp his fellows, and the wore cosmopolitan lie
Is the better too. . . . When the hour strikes it will then find
You ready; no man knows when the hour will strike.  But he lias
to be ready. You see Jesus was, in fact, an occultist, and in the
parable of tlie foolish virgins gave a real occult ordinance. It is a
good one to follow. Nothing is gained, but a good deal lost by im-
patieice

not only streneth, but also sight and intuition.  So decide
nothing hastilv.,  Wait; make no set plai.  Wait for the hour to
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make the decision, for if vou decide 11 advauce of the time vou tend
to raise a confusion. So lave patience, courage, hope, faith and

cheerfilness.”

“Silentio, my dear, 1s almost as good as patience.  He laughs
best wlo does it last, and time is a devil for grinding things.
.. . Use the time in getting calmness and solid strength, for
a big river 1s not so because it has a deep bed, but because it has

VOLUME.”

“Let them croak, and 1f we keep silent it will have no effect,
and as there has been trouble enough it 1s better not to make it anv
worse by referring to it. The onlyv strength it has is when we take
notice. It is better policy for all of us who are in earnest and united

to keep still in every matter that has anv personal bearing.”

“Say, look here, never growl at anvthing vou have to do. If
vou have to go, just take it as a good thing vou have to do, and then
it will redound to tlie good of tlhiem and yourself, but if it is a cou-
stant cross then it does no good and vou get nothing.  Apply vour
theories thus . . . It i1s a contest of smiles if we reallv know
our busintess. . . . Never be afraid, never be sorry, and cut all

"

doubts with the sword of kunowledge.

“Anvway vou are right that struggling is wrong. Do it quictly,
that is the way the Masters do it. The reaction the other way is
just as vou sav, but the Master has so much wisdom he 1s seldom if
ever, the prev of reactions.  That is why lte goes slowly.  DBut it is
sure. . . . I know how the cloud comes and goes. That is all
right; just wait, as the sonyg savs, till they roll by.

“Arouse, arouse 1 vou tlie meaning of ‘thiou art that.' Thou
art the selt.  This 1s the thing to think of 1 meditation, aud if vou
believe it then tell somie others the smme.  You have read it before,
but now try to realize it more and more eacht day and vou will have
the light vou want . . . If vou will look for wisdom vou will
get it sure, and that 1s all yvou want or need. Am glad all looks
well. It would always look well if each and all minded their own

1)

things and kept the mind free from all else.

“Now this 1s, as I said, an era. I called it that of western
Ocenltism, but vou wmay give it anv name vou like. DBut it s wes-
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tern.  The symbol is the well-intended American Republic, which
was seent by Tom Paine beforehand ‘as a new era in the affairs of
the world.” Tt was meant as wear as possible to be a brotherliood of
nations, and that is the dritt of its declaration and constitution. The
T. S.is meant to be the same, but has for many vears been in a state
of friction. It has now, if possible, to come out of that. It caunot
be a brotherhood unless eacli, or some, of its units becomes a brother
m truth.  And drotZer was the noble name given iu 1873 to the
Masters.  Hence vow and I and all of us must cultivate that.  We
must forgive our enemies aud those who assail us, for ouly thus can
the great brothers properlv help by working through us. There
scems to be a good deal to foroive, but it s easily doue inasmuch as
u fifty vears we'll all be gone and foreot.

“Cut off, then, thoughts about those *foolish children” until har-
nionious vibrations eusue to sone extent. That absurdity . . .
let go. T have deliberately refrained frow jumping at such a grand
chance. So vou sce forgive, forgive and largely forget.  Coue
along then aud with me get up as fast as possible the feeling of
brotherhood.

“Now, then, vou want more light, and this is what vou must
do. You will have to *give up’ something.  To wit: have vourself
called half an hour earlier than is usual and devote it defore break-
fast to silent meditation, in whiclt brood upon all great and high
ideas.  Half an hour! Surely that yvou can spare. And don'’t eat
first.  If vou can take another hialf e/ore vou go to bed and without
any preliminaries of undressing or making things agreeable or more
comfortable, meditate again. Now don't fail me in this. This is
much to give up, but give it up recollecting that you are not to
malke all those preparations so often indulged in by people. . . .
‘The best and most important teacher is one’s seventh principle
centred in the sixth. The more vou divest vourself of the illusionary
scuse of personal isolation, and the more vou are devoted to the
scrvice of otliers, thie more Mava disappears and the unearer you
approach to Divinity.” Good-byve, then, and may yvou find that peace
which comes from the Seli.”

(Z0 be continued.)
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THE MYSTIC NIGHTS ENTERTAINMENT,
NIGHT OX THE MOUNTAINS.

“Dip vou really dream all that?” said Willie.  “ How jollv it
must be! It is like stepping from sphere to sphere.  Before the
mght of one day vou are in the morning of another. I suppose vou
have some theory about it all—as wonderful as vour gardens?”

“Yes!™ smid our sceptic, I had an uneasy consclousness it was
not all pure storyv. I felt an allegory hiudiug its leanness somewhere
beneath the elow and colour.”

“What I waiut to know 1s how these things enter the imagina-
tion at all!”

“IWith what a dreadfully scientific spirit vou dissect a fantasy!
Perhiaps voir might understand if vou recall what sometimes happens
before sleep. At first vou see pictures of things, landscapes, people
vou know; after a time people aud places unkunown before begin to
mingle with them in an ever-widening circle of visions; the light
on which these things are pictured is universal, though evervone
lias around himself his own special sphere of light; this is the
mirror of himsclf—his memory; but as we go deeper into ourselves
1 introspection we see bevond our special splere into the great or
universal light, the memorial tablet of nature; there lie hidden the
seerets of the past; and so, as Felix said a little while ago, we can
call up and renew the life of legend and tradition.  This is the
Astral Light of the mystics.  Its deeper and more living aspect
scents to inflame the principle of desire tn us.  All the sweet, seduc-
tive, bewitching temptations of sense are inspired by it After
deathr the soul passing into this living light goes on thinking,
thinking, goes on aspiring, aspiring, creating unconsciously around
ttself ats own circumstance in which all sweetest desires are self-
fulilled. When this dream-power is exhausted the soul returns

.

again to carth.  With some this return is due to the thirst for

existence; with some to a perception of the real ueeds of soul.”
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“Do vou really believe all that?”

“Oh, ves! But that is only a general statement.”

“I wonder at vour capacity for believing in these invisible
spheres.  As for me I canuot go bevond the world I live in. When
I think of these things some dreadful necessity seems heaped upon
e to continue liere—or, as vou wmight put it, an angel with a
flaming sword keeps evervwhere the avenues to the Tree of Life.”

“ONh!™ said Willie, “it seelus to me a most reasonable theory.
After all, what else could the soul do after death but think itself
out? It has no bodv to move about in. I am going to dream over
it now. Good-night!”

He turned into the tent and Robert followed hinm. *Well, T
cannot rest vet,” said Bryvam, *I am going up for a little to the top
of the hill. Come, Felix, these drowsy fellows are going to hide
themselves from tlhe face of night.”  We went up, and leaning on a
boulder of rock looked out together. Away upon the dream-built
margin of space a thousand tremors fled and chased eacli other all
along the shadowy nicht.  The human traditions, meuories of
pain, strugele, hope and desive floated away and melted in the
quietude until at last ouly the elemental consciousness remained at
gaze. T felt chilled by the vacancies. I wondered what this void
was to Bryvan. I wished to see witlh lhis eves. His arm was
aronnd my shoulder. How I loved him—my ncarest—iy brother!
The fierce and tender flame, comrade to his spirit, glowed in myv
lieart. I felt a commingling of natures, something moved before
my eves. “Look, Bryan!™ I wlispered, “this is faerv!” A slight
upright figure, a child, stood a little apart shedding a delicate
radiance upon the dusky air. Curiously innocent, primeval, slic
moved, withdrawn in a world only half-perceived of gorgeous blos-
soms and mystic shadows.  Througl her hair of feathery brown
drifting about her the gleam of dust of gold and of rich colour
seemed to come from her dress.  She raised lier finger-tips from the
flowers and dashed the bright dew aside. I felt something vaguely
familiar about the gesture.  Then Bryan said, “It is one of the
Children of Twilight.” It was a revelation of his mind. T had
entered into the forms of his hmagination,

“This is wonderful, Bryan!  If T can thus share in the thought
of one, there can be no limit to the extension of this faculty. It
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scems at the moment as if I could hope to finally enter the mind of
humaunity aud gaze npon soul, not substance.”

“It would be a great but terrible power. As often as not we
imagine ourselves into demons. Space is thronged with these
dragon-like forms, chimaeras of the fearful nund. Everv thought
is an entity.  Some time or other I think we will have to slayv this
brood we have brought forth.”

But as we turned backwards I had no dread or thought of this
future contest. I felt ouly may lhiopes, saw ouly ever-widening vistas.
The dreams of the Golden Age, of far-off happy times grew full of
meaning. 1 peopled all the future with their splendour. The air
was thronged with bright supernatural beings, they moved in air,
in light; and they and we and all togcther were sustained aud
thrilled by the breath of the Unknown God.

As we drew nigh to the tent, the light of the fire still flickering
revealed Robert's face within. He was sleeping.  The warmth of
the sun had not vet charmed away the signs of study and anxious
thought.

“Do vou know the old tradition that in the deepest sleep of the
body the soul goes into itself. I believe he now knows the truth he
feared to face. A little while ago he was lere; he was in doubt;
now lie 1s gone unto all ancient things. He was in prison; uow
tlhie Bird of Paradise has wings.  We camnot call him by anv name,
for we do not kiow what he is.  We might indeed crv aloud to his
clorv, as of old the Indian sage cried to a sleeper, ‘Thou great one,
clad in white ranment; Soma: King!® But who thinkinge what he
is would call back the Titan to this strange and pititul dream of
life?  TLet us breathe softly to do him reverence. It is now the
Hour of the King,

“WWho would think this quict breather
From the world had taken flioht?

Yet within the form we sce there
Wakes the Golden King to-uight.

“Out upon the face of faces
He looked forth before hiis sleep;
Now hie knows the starry races
Huaunters of the ancient deep:
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“On the Bird of Diamond Glory
Floats 11 mystic floods of song;
As lie Iists, Tine's triple story

Scems but as a dav is long.

“When he wakes—the dreamy-hearted
He will know not whence lie cae,
And the light from which he parted

Be the serapl’s sword of flaune;

“And belind it hosts supernal
Guarding the lost Paradise,

And the Tree of Life eternal
From the weeping luman eyes.”

“You arce an enchanter, Brvan.  As vou speak I half imagine
the darkness sparkles with images, with lieroes and ancilent kings
who pass, and jewelled seraphs who move in flune. 1 feel mad.
The distance rushes at me. The night and stars are living, and
—speak unknown things! You have made me so restless T will
never sleep.”

I lay down. The burden of the wonder and mystery of exist-
euce was upon me. Tlhrouglh the opening of the tent the warm
night air flowed in: the stars seemed to come near—nearer—full of
kindly intent—with familiar whispering; until at last I sank back
uto the great deep of sleep with a mysterions radiance of dream
showering all about me. KO8

(70 be continued.)

THE CHARGES AGAINST WILLIANM Q. JUDGE.
Evrror Zrishe Thcosophist:

The matter of charges against me scems not vet to be at an
end, as T am informed that Z%¢ Testminster Gazette has made a long
story of the whole thing, as it was ouce before given in California
and other places, and has added to it various falsifications of fact.
All this has led some European members of the 1. 8. to say that
they think I should make a reply and explanation. One would
suppose that the lecal maxim that a man is called innocent until he
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is proven guilty is but a form in England, and that a man'’s friends
are not obliged to defend him when accused until he has made all
liis proofs.

AllL T have to say for the present is this: tlat at the proper time
and place T will have to say what I wish and find right and proper.
Let us wait until all the inuendos, cliarges and accusations are fully
presented. One who knows, as I do, that he is guided aud helped
by tlie Masters, knows also that there is a time and a place for every-
thing, and 1s able to bide his time. That {s what Tam doing. When

oY

thie true moment comtes I will be able to speak, and then facts and
circumnstances will join in speaking for me.

WILLIAM Q. JUDGE.
New Fork, Nor. 2000, 1894.

DUBLIN LODGE, T. S.

3, UrrER Ery Prace.

Wi have had a visit from Bro. E. T. Hargrove, whom we kept
busy the few days he was with us.  He lectured at the L odue Room
on December 5th on Lhe Practice of Theosopliy, next evewiny at the
Dublin Ethical Society on J/vsésersm—The /)1)(/} (e of Coition Sense,
and on the Saturdav at the Fabian Society, on Zhe Zrolution or
Svczedv, inishing later by joluing 1n a discussion on thieosophical
matters at the Coutunpomr\ Club. A conversazione was lield on
the Fridav ev umw

The H. P. Traming Class (Mondays, 7.435 p..) goes on
merrily; some 111@1111)61‘5 attend outside meetings and put in a word
or two.

The Wednesday discussions during the ensuing month are:
Dec. 1gth, Zhcosoply and clsecticism : ]an and, 1893, Some lspects
o1 Pessimisn; 9th [l b help the Theosophical lozement,

’ FRrRED J. DIck, Fon. Sec.

NOUNCEMENT.

The scrics of lelters /{1' Fasper Nicinand (of which Wi sccond ap-
foars o thes /mm) </l be contonncd tu fulire nuniders. Fack letter
deals with z/m sttons of vitad Interest to all [/zmw/v/m/s

The L LB, Priss, Printers to the Theosophical Society, g2, Henry St Regent's Park, NV,
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