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THERE IS NO RELIGION HIGHER THAN TRUTI

[ Family motto of the Maharajahs of Benares.)

—_—

THE VIRGIN OF THE WORLD.
11.

. ines explained to Horus by his
0ST of tho L[]Té)roit“iﬁx (;gf‘g:c%ehmmgny with the comf'esport:g—
divine nmein duism and Buddhism, as will be lseend rotn’b ?;‘
in te?,chmgslo ﬁionS Horus represents§ t}§e regeqerate B}l);m od
followm(gl ?1:( pisazg him that the Cosmic Virgin unveils herself an
an, an ; : .
2?72;15 the mysteries of hm?atlll\ee!:)lﬁ;:?cc:ﬁ man Tsis commences by
In tracing the f‘g?lutzgnoiigin of the spiritual monad. God, rlf:
gIvIng &% a,ccoutn ok out of himself such essence as .waa ng;:ltl:ss}r:esyé
woul‘(} “:Pp??”t‘, .: with an intellectual flame, he combined wi h theso
and ‘““ming l'nlg 1 unknown Ways ; and having, by the Ese o secres
F ther lr:lcatl?::)au;;l:: about the union of theée pdl‘lr':ﬁ)gl?:, ﬂ?ee]f]:,(?qt oF
ormule®, .« . ith jon. Gradus il
i Somttion v T, L e s
t.he Qromplam}? glements from whicb it was genpmted...... c rl:'lt-c :
limpid than fhe €G3, " hame given to ib is very approaptiy. /s
it .self-con.smou?ws;' pa, the point of consciousness, the monac "]'n' o
it is the gor’s 01 }:r;gthe’ human being. This explanation }lglsnm e to
nltlma-tely evo lllei.emists of the composition of the philosop s
that given by ° cdescribod as Sivaviryam by the Hmdoos};.is cthe
stone. Mercu}:‘y, alchemists as the essence ‘of God "w 1 :'ﬂt e
!?ldered by fhe is represented by sulphur. The mystzel}ou}s twoth
intellectua ﬂam'ells oken of in the above account, and 1tfls t 1&* e th
the other matori{i‘i}tef in the composition. This has a profoun 1 1%1 ni-
t}mt begins fo B a clue to the solution of that Pm-ploxm% pzo riads
fioance, and g:lvesi in of consciousncss. Tsis points out 3";" t"{?; ),".'t
the naue :?n 10r§gformcd and that they were anthorize O-Iaq\n 1 :;ﬁg
0 st?}‘lgs;(;&ig;u‘of the material world and the lower organisms,
in ' :
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an 1
0 go;verii i(;rublddeifa to trangress certaim limits assigned to their
impris';min & rse of time hpwever they rebelled, and with a view of
o Ay gm uém dm organisms and thereby curtailing their power
them o tho convened a meeting of the celestials and asked
S Mony I% ey conld bestow upon the race abont to be born?’”
(Vex,ms) o 1 l[:]onos(Sabum), Zeus (Jupiter), Aries (Mars), A phrodite
fo oy and ermes (Mercury) responded to this call and premised
o opvest mdan nature with various qualities, inteltectnal and
the sonal, .good aﬁ]d bad, peeuliarly appertaining to the nature of
oriors a:h ermes comstructed organisms out of the existing
before‘his(;;ll e Vrvnpnads to inhabit. Thus was formed the man
tothe plas sl ith the transition from simple self-conseiousners
y Upgdhi a(; mlgd and its varied activities there came then a change
Wi o !=1'o,'t rom & mere centre of force to an astral body.
Dole b spiritual monad is evolved by God himself, the latter
}'l"h 1 is represented as the work of subordinate powe;?s.
rouls ex:rge.t rgmamed one more step of descent into matter. The
o ’pho elvef the change iu thqlr condition and bewailed their
Jase ;b wﬂ};ezui bhaefztgf;tsgd h:‘:}l)]]e: 'féltnre w:re held ont to them,
out that if any of them should meri
;‘ﬁ[:’rlz?jglthey would be made to inhabit Zbodes destined to the;r;tt:
faaorta, o'rg(:lnm'ms. In spite of this warning the necessity for a
ot egradation of the ggmwal monad soon arose. Man as an
ast » Zlng]'dwgs In & transition stage; and this condition was not
Seh s ould be permanently maintained. Mental faculties acting
o We!:'n)I'livel]ghs of responsibility to control and restrain their
Karmasoon aross (rom tho sarth i theform of Memand pmt oy
to Hermes the evil results ;vhic}llnwoglgrizletitab(;mos e A
. est hic follew i
:;(;1: gllqwed dto‘ remain in their then condition, Th}(; wisdou:fofm ﬁ:;l;:::
inviola‘i)sllgnte & mysterious instrument, a measure inflexible and
jamolab e‘(,1 e;)t:}(];'t(i:]:n?’vfgsh‘m%‘w}?u]d l{; sbubject from birth even
entities—in short tl’me inexm:b‘lz 1 V‘:’,Ouf Ke e . fonencod
forthwith operateé,it would s;em : rmic Implsos weament
v eem, as Karmic impulses were already
2%11110% E:I:;‘:t(;gvg{ergagg gv:i]ng to the very mental qualities wi(zg
y stoc e consequence was that souls
Incorporated. This 13’ the snmmary of th ivom by lot
of the gradual evolution of the KZ Se o, Sel i e
and Sthula Sarira. The constitu(:ionrc?fn t?h m‘%a, Si}kshma o
S £ dhis was also t
certain extent indicated, as well as the Zsaetu o scions
grﬁ?;'qu?}?g ils{?hfun(;til(am;d manifested in and th!‘;?lgc})lf :}}:ee s;(i);s%;‘:s
his, T ree-fold division of : ing is i
wni}; th:hVe(%a;lttic classification of tgehv‘;?izz:) %I[l)ga‘dll‘?i;n ngrecment
an thus left encased in matter, with his i igh ' .
clo‘%ded and obscured, began to ,grope ;r&(&;‘ﬂ;ﬁﬁhb%ﬁ;gggﬁmp
alll:iceﬁ i? lgzcgzzhﬁg snligb}?nﬁr,dmankind developed tendenciez
of left v ed would lead to a still lower igb-
g;::i.e ntcsoif)l:ﬁ:ion a;)db disc:)}tl'd reigned supreme.m}‘}]g‘gl :lfee}:');?y
ts ¢ not bear the presence of man. - ,
complaints made by the wholepof nnturef al;:it:lst ltfggdm:f:)e th(;
spiritual chaos that prevailed- It was found that if left to himzf:g]ff
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man would be unable to liberate his soul from the trammels of
matter- and attain to salvation. As long as le remained a
trinity merely he would remain an imperfect being. 1t was
necessary to convert this trinily into-a quaternary. This condition
of things had to be remedied, and “ forthwith God filled the
Universe with His divine voice :—¢ Go,’ said He, * Sacred offspring,
worthy of your father's greatness; seek not to change anything,
nor refuse fo my creatures your ministry.”

This divine Voice is the Logos—the seventh principle in man. He
is the real Eswara of the Vedantins aud the Saviour of mavkind.
Through Him alone can salvation and immortality be secured by
man ; and the end and object of all initiation is to ascertain His
attributes and connection with humanity, realize His sacred presence
in every human heart, and discover the means of transferring
man’s higher individuality, purified and ennobled by the virtuous
Karma of a series of incarnations, to His feet as the most sacred
offering which a human being can bestow.

God further found it necessary to send & teacher and a ruler to
mankind to disclose to them the laws of initiation and point out the
way to reach their own Logos. In spite of the presence of Atma in
his own heart, man might remain ignorant of that sacred presence
unless the veil of ignorance were removed from his eyes by a spiritual
teacher. To meet this necessity God thought of sending down into
the world such a teacher, and made the following promise to the
complaiving elements :— .

«T will send you an efffux of myself, a pure being who shall in-
vestigate all actions, who shall be the dreadful and incorruptible
judge of the living : and sovereign justice shall extend its reign
even into the shades beneath the earth. Thus shall every man
receive his merited deserts.”

I This efflux manifested itself as Osiris and his female counterpart
sis.

. This nativity, the mystery of which Isis refuses to disclose even

to Horus, does not however correspond with the nativity of Christ.

Christ or Christos is the divine voice or Logos which manifests
itself in every man ; and the biblical narrative of Christ is an alle-
gorical account of every regenerated spirit generally. It is not
the historical value of the biblical account which is of importance
to mankind in general, but its philosophical and occult siguificance,
as asserted by Dr. Kingsford and Mr. Maitland. But it wil" be
erroneous to look upon the incarnation of Buddha or this nativity of
Osiris and Isis in the same light as that of Christ. Every Buddba is
also a Christ ; but every Christ is not a Buddha. Every man may

become a Christ and identify himself with Christ, but it is not open to

every man to develope into & Buddha. Every true Kabalist knowas
that Christ is the son of man, and not Eunnoia the primitive man ;

or to express the same thing in Buddhist phraseology, Christ is a

Bodhi Satwa and not a Buddha. It must be remembered that by

the term Christ I do not refer to any particular individual, but to

the spiritual entity with reference to which the bible account has
jts philosophical importance. The gorm of a Bodhi Satwa is in
overy man, but not the gorm of a Buddha; hence when a Buddha is
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evolved by humanity in the course of its progress, his appearance

will become a matter of historical importance. The appearance of

Osiris was placed on the same footing, and was looked upon in the

same light by Egyptian initiates. Osiris is not the Logos, but is
something higher than the Logos. The Logos itself has a soul and
a spirit as everything else has which is manifested ; and thers is
nothing unreasonable in supposing that Osiris or Buddha may
ropresent the soul of the Logos. The Sphinx cannot and dare not
fsay acything more on the subject. The reader may find a very
interesting and instructive commentary on the foregoing statements
in the second volume of ¢ Isis Unveiled.” R " '

We will now procéed with the account of Isis. The reign of
order and justice commenced with the appearance of Isis and Osiris;
who, amongst other things, tanght rankind the secrets of the
occult science and the sacred mysteries of initiation. After finish-
ing their work on earth the divine couple were recalled by “the
inhabitants of heaven.”’ K

After having thus traced the descent of spirit into matter and
indicated the provision made by God for securing - salvation
to mankind, Isis proceeds to give replies to certain questions put to
her by Horus. The first question relates to royal or kingly
souls.  The royalty herein referred to is spiritual royalty. Now
and then men like Buddha, Sankaracharya, Christ, Zoroaster and
others have appeared on earth as spiritual leaders and rulers of
mankind. In point of spiritual development and elevation of
moral character they stand at such an enormous height above the
level of ordinary humanity as to lead maukind into the belief that
they are special incarnations of divinity, This popular belief how-
ever is not endorsed by Isis, whose way of accounting for the
appearance of such men 1s in harmony with the teachings of occult
science. She oxplains to Horus that  souls destined to reign
upon the earth descend thither for two causes, There are those
who in former lives have lived blameless, and who merit apotheosis ;
for such as these royalty is a preparation for the divine state:
Again there are holy souls, who for some slight infringement of
the interior and divine Law receive in royalty a penance whereby
the suffering and shame of incarnation are mitigated. The condition
of these in taking a body resembles not that of others; they are as
blessed as when they were free.”” If this reply of Isis is properly
understood and accepted by the generality of people, sectarian strife,
discord and bigotry will almost cease to exist, '

There are differences, it would appear, among these royal souls,
due to the natire of the angels and genii who assist them,  The
reader must not suppose that these powers are elementals; they
aro the guardians of the souls, whose teaching and guidance the
souls follow, as déclared by Isis. It is this guardian angel of the
soul which is the Kwan-yin of the Buddhists and the Chitkala of
the Hindoos. o ' S

““ How are souls born male or female ?” asks Horus ; and
Isis answers thus:—There are not among them either males or
females; this distinction exists only between bodies, and not between
incorporeal beings. But- some are more energotic, some are
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gentler ; and this belongs to the air in which ’z’zll th.mg;ls 3;‘3
formed. For an airy body envelopes the soul...... LIt s a(;. y
necessary to state that the air referred to is the larl’)]"(‘ln mfun i—
astral light—and that the airy body is the astral body od man.
The next question answered by Isis rilabes to the various degrees
iri enlightenment seen amongst men. .. .
o 'ﬁ:::::l ditffrence between a man who has spiritual vision am:
discernment, and another who does not possess these faculltles, is nr)f
to be found in the inmost nature of the soul ; just asi thefc ?‘arness; o
vision depends, not on the latent perceptive faculty oh the soul or
mind, but upon the nature of the organ of vision and ¢ e] tunics nz
which it is enveloped, the clearness of spiritual or c ;zllrvoyaér}
perception depends, not on the nature of the soul, bl(xlt on the condi-
tion and nature of the Upadhis in which it is placed. o in the
Consequently dll progressive development co;nm: f- i th
improvement of the Upadhis; the soul is perfec uf)m ! ?
beginning and undergoe$ no alteration during thqt}:ourse of evolu-
ok i i i ional charac-
is further proceeds to point out differences in nationa '
terI,Slsh;sical, igtellectual aIr)xq spiritual, amongst the .varllpustlac;:;
inhagiting the globe, and attributes them t?dlfferences inc 1!:111; ea
position of their respective countries. The reference 'tot HP gon;
stellation Ursa Major has a mystic significance. The gﬁCIenf in ogo
calculated the period of one of theu" secrefg cycles _wlllt _Te .erelzic:his
the movements of the stars composing this conste atu:ln 3 n}r; his
cycle is related to the evolution of the various races and sub-race
Ongh:algilgget;f the agencies which cause *in living’men during
longl') maladies an alteration of discernment ‘ of reason ey}e;n oftt,l.le
goul itself,” Isis points out “ that the soul has affinity wit cet;.am
elements and aversion for others’” and that therefore its {]unc };oqs
are sometimes disturbed and affected by changes in either the physi-
cach;ll; ?;g?tl:bl;(;gg;‘ of the treatise tnder review contains the explana-
tions of Isis regarding existence in Devachan or Swarg}:}w. th and
Isis says that there aredseveral freglpr;:u;e(;;e;g ;m% s:rWh;re_
varying degrees of spir y
'?: ?‘vg?v’eil)'ld:l?;esifl(l)s whyf,) afe frged from bodies and those who have not
yet been incorporated.” These regions correspond to tfh_e v}n{tzlo;s
Devalokams (each Devagana has a separate loka) spoken o l'lll‘h 12 u
books, and the rupa and arupa lokas ef the Buddhists. . et'wlo.
myste;‘ious ministers allnded to in the former part of ¢ &s ar EC(;
exercise, it would seem, certain powers of supervision an (:0}1: Ii?
over the condition of the various Devachanees in accordance with t 3
law of Karma. This law is set in motion by two energies descnble_al
as memory and experience. The former * directs in nature t 3
preservation and maintenance of all the original types appo:(rllte_e
in Heaven.” This refers to the record of Karma preserve n;
astral light. ¢ the function qf Experience is to provi ‘ela every”soilt
descending into generation with a body appyoprllatef tthere(lio.t )
is needless to state that t.-hls 188 corregt rationale o e doctrine
of Karma from the Buddhist and the Hindu standpoint.
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There is nothing more of importance to consider in this treatise.
The points already referred to show that the same main doctrines of
the ancient wisdom religion underlie every exoteric creed whether
ancient or modern. It is not true, as Mr. Herbert Spencer says,
that the only statement with reference to which all the nations in
the world agree in the matter of religious belief is that there is an
unknown and unknowable Power in the universe. The religious
history of ‘humanity shows that there are a number of doctrines
regarding ‘the origin, the nature and the ultimate destiny of the
human soul, highly philosophical and complicated, which form the
foundation of every exoteric religion and which have influenced the
religious sentiments  of mankind from time immemorial. How are
we to account for these beliefs ? Have they any inherent special
connection with human nature as it is? Or are they the outcome
of a divine revelation during the infancy of the human race, whoso
influence has survived the vicissitudes of so many civilizations ? 1f
neither of these hypotheses is acceptable to the mind of a modern
agnostic, can the evolution of these doctrines from a fow simple
ideas which are common to humanity in general be explained by
the operation of known psychological laws ? If the latter hypothesis
is tenable, how is it that these products of human experience have
not undergone any change in spite of great improvements in material
civilization and mental culture ?: S ‘ C
. It is not my object now to undertake a discussion of the
above subject and offer my own solutions of the problem; I only
beg to call the reader’s attention to this important question,
and request him not to lose sight of it in meditating on the
origin and history of religious belief amongst mankind, and the
possibility of discovering a common platform on which the fol-
lowers of the various religions on the globe may take up their stand
with brotherly love and affection, forgetting the petty differences
of their exoteric dogmatic creeds. The Sphinx does not think it
necessary to say anything about the contents of the short philoso-
phical dissertations appended to ““The Virgin of the World”
as they seem to contain more of Grecian speculation: than .of
Egyptian wisdom. . - : ' . o '
. e e Tue SorLar Srminzx,

. STUDIES IN SWEDENBORG.
- (Concluded.) b
"~ 'VL—THE INTERMEDIATE STATE.

HEN the external state, the natural life, ceases, man enters a

state intermediate between the heavenly and the hellish. But

it is not a permanent state. Influx of the Divine Life dispels the fal-

lacies acquired in the external state, and makes it possible for a man,

if he is not a confirmed sensualist, to perceive that all life, within and

without, in the mind and in the sentient faculties, and in every state,
is a perpetual creation by the Hidden One, Him THAT 1.

Co - . THE PHYSICAL STATE. :
This state of life may also bo called the natural state, the worldly,
the sensual, or the external. 1f called the natural state, it should not
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unded with the state of this name pertaining to the Intornal
gfilfg?i%dnif called the sensual state, it should not be confo‘?rl))diﬁ
with any sensual state of the same mind, for each degregl% ho
minds has its own sentient faculties. The sensual state of ef e]re
understood is the state that pertains to the lowest degreeho t “I
External Miud ; the mind proximately extant upon the physica

world.

lace Fichte says that ¢ there is absolutely nothing
peigazgztgibher without uj; or within us, but only an unceasing
change, We know absolutely nothing of any existence, 1};)(; ?Iye.n
of our own, We ourselves know nqtl}n_ng, a,nd are nothing.” - l;;s
humble confession borders on ¢nihilism.” In another pluc% ﬂf:
apparently contradicts himself by saying that, if we see z\f tree, 'Od
it and its imhge are one thing, llap)ely:. a r,r}odlﬁcathn of our mtl]l: t,
This has been called * subjective idealism.” Schelling insists : a
both the tree and the self are existences e ually real and ’l’dg ,—i
manifestations of the Absolute ; this is ¢ objective ideslism.” Hege
rejects these explanations, and says that the only thmghgxlst}ng
is the idéa. Thus there is neither a tree nor a.'sc_al_f 5 a;xid this kvnlew
is “absolute idealism,” bordering on *nihilism. Berkeley
would say that both the self and the tree exist; the latter
an immediate creation, independent of the former. But Sweden-
borg ? According to his doctrine - firs GOD IS; second, God
creates the self ; third, God crentes through the self (a) a sub_;e{:t‘lve
tree, which, transferred from the mm@ mtoﬂthe sentient faculties,
becomes (b) an objective tree. The mind exists, and thprefoze ‘th'e
tree. . The latter is not a figment of the former, but a reality. 'lhhxs
is & hard saying, who can hear it ?” Swedenborg rejects the
doctrine of physical influx. All that enters the mind comes f.roml
within ; nothing from without. Inﬁug is one law ; it is not spiritua
in the spiritual world, and physical in the physical world.b Thel
Divine Life does not, in either state, pass into a hypot ehc‘a,,j
extraneous space and there create ; for the Lor.d is not in space ; !
but the influx terminates in the sentient faculties of the Ex?e?m:i
Mind, where all prior states of the mind co-exist, and are 'exhlbxtled
representatively by such objects as constitute the natural wEorh,
and the actions of human life. The *infinite expanse of t ?
heavens” that moves the sentimental sensuslist to great gushes o
eloquence, what is it ? The npatural philosopher would say, a
multitnude of minute images on the retina occupying a su‘r‘fac]e;
that could be covered with the point of a child’s finger! ¢“A
nature,” says our Swedish Theosophist, « is & theatre that represents
the Lord’s kingdom,” and his kingdom *cometh not by obser-
vation,” but is within man, even 1n t:,he Will and the .Intel]ect.
Let me give some conclusive passages, in the face of which to say
that Swedenborg, with Berkeley, or anybody else, holds that the
natural world is an immediate creation, independent of the mind,
would be folly : o :

« ind is the ultimate state of order. It would indeed appear as
if th'grl'l:‘geu::?r"} ::tr:'gnce through this nltimate state of nature, a.n(fl ‘1,17 does
8o appear, because it is through man’s natural mind, that thestntmﬂdod eav03
[in tho Internal Mind], in other words, of the Lord, inflow, an nt.eg?;,?;e
into nature, sud through that same mind there is as it were an asce
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forms that belong to nature. But the entrance through th 1
; 0 nature. ! e natur X
;L:tme {owqm; the interior Sacultics is only an appagent, or seem(z'-iz; ZZ:Z-{:;:T
bm;‘;')pears indeed to man as if the forms of the natural world entered by the
i );lor outward senses, and affected his interior faculties, and that in this
;vay]b.ere was an entrance from the ultimate state of order toward those
.acllk ties that are within; but that this is an appeardncs and a Sfallacy,
i8 clear ﬁ:om.the generle la.,w, th.at there can be no influx from that whl'ch’,
::‘ after into that which is frwr (as to state); or to express the same
ing in other words, that lower states (of life) cannot inflow into higher
or (;;terlor_'st.utes into mt,ol:ior, or again, in other words, the forms of th-e'
:go’: and of nature cannot inflow info those states (of the mind) that belong
andecé'z;en and the human spirit. For the former are grosser, the latter purer,
and | bef grosser, which belong to the external or natural man, exist and
aﬂ’eclt.s t,h:ogl“ :;:‘osglftl;m:r belti)fng to the interhtg! or rational man, and cannot
16:3%,"‘29%9, 10057,’ Ly o af .ected by them.’—A4. C. 3721, 2993, 9272, 8483‘,
. *“The divine trath that goes forth from the Lord infl i
throngh the interior states (of the mind) into his exberio(:':v:nglg::;eim:l hai';l
oubv(;gxrdvsen.t.lent and bodily ‘faculties, and everywhere calls forth corres-
ggpe 1:1; objects in their order; in the sentient faculty such corresponding
th] % Us as appear in the world, and upon earth. It is @ fallacy fo suppose that
the objects of the senses inflow into the interior faculties ; for the truth s, the

external ; 7 7 7 7
emtz:zg .ﬁrtite (cg lg_sf?'?g:iges not flow into the internal, but the internal into the

" An acute student of Swedenborg has said,  Wedded as
r?laterlahst is to his scheme of physiga,l influx, he does not perce?;g
i;] hat, except as a hypothetical support for his sensuous phenomena,

1s matter is of no use whatever, and that by substituting the mind
as a support for the objects of sensation and their substance the
same end is attained, with this special advantage, that whereas,
in the scheme of physical influx, by supposing the actuality of an
extraneous space, and that the objects of sensation are in intimate
connection with the. material substance that lies beneath, they
caunot be the representative effects of spiritual or mental canses,
on the other theory they can. If matter be their cause, then
must they depend for all their peculiarities of appearance upon the
changes that matter . itself is at the same time undergoing. The
Ph_enomena,. whatever they may be, will represent the change
in the subjective matter, but not any changes in the condition
of human minds. If this be true, mnature cannot be what
Swedenbo,rg insists that it is, a ¢ theatre representative. of
the Lord’s kingdom” in the Internal Mind, nor can there be the
relationship of cause and effect between the state of the church in
man, and the circumstances of human life ; or between human minds
B,nii the ;ensuous forms of the natural world.”
~in a former article I have quoted Swedenborg’s statement
“God made the world more and more finite by s%bstances emi:};]:(;
from himself,” and so he did, or rather does ; through the human
lr)mndy of course. The inflow of the creative force does not pass
beyond the sentient faculties into hypothetical space, however
probable it may appear. T'he pet notion of the sensualist, that God
created t}le world of space, and set man in it, or that the world
created itself first, and thon man, by physical influx or con-
centration, is not to our author’s taste.

‘“ Tho representations that exist in the other life are appearances, but they

are living, becanse they are from the ligl i This li ifo i
2 they ght of life. This light of life is th
divine wisdom, which ‘is from tho Lord alone. Mence Bib :§ éh:t ailob;:ing:
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that exist from that light, unlike such ns are from the light of the world,
are real (the veal actually is such as it appears to be, but the non-real actually
is not such ns it appears to be.—4. C. 4623.) For this reason it has some-
times been said in the other life, that the objects seen there are real, wherens
the objects seen by men are comparatively so ; for the former are alive, and
so immediately affect their life, but the latter, not being alive, do not inme-
diately affect the life (of man); evecept with those, tn whom the objects of this
world’s light adequately and correspondently con, join themselves with those stales
of mind that belong to the light of heaven, and that to the extent, and according
to the quality of such conjunction.”—A. 0, 3485.

“ Throughout nature there is not & single thing that can exist unless it
has a correspondency with the spiritual world ; for without it, 7t would want
a cause for its existence, and as a consequence for its subsistence also. For all
things ‘in nature are nothing else but effects, the causes of which are in the
spiritual world, and the causes of these causes, which are ends (of life), are
in the interior heaven. The effect cannot subsist unless the cause be conti-
nually in it, for the cause ceasing the effect must cease also. The effoct,
cousidered in itself, is nothing else but the cause, but so extrinsically clothed
as to be subservient to the cause, by enabling it to act in a lower sphere.
What is here said of the effect in relation to its cause, is equally true of cause
in relation to its end. For a cause is nothing unless it exist from its cause
which is the end ; for a cause without an end is s cause devoid of order, and
without order nothing can be effected.”—Ibid 5711.

The plain teaching is that the life of man, in all its degrees of
will, intellect, and sense, is & perpetual inflow from God, which is
received by him after a finite, imperfect manner ; that it is distinct
from the Creator’s life ; and that the objects of the senses are from
within, creations of divine life brought forth and exhibited by
gensations in the ultimate faculties of the mind. It might be
objected that Swedenborg denies the existence of the material world.
But he does not. He only connects this world with the Supreme
Being, which, though within his mind, is distinct from it as infinite is
from finite ; and he sees him as the end, cause, aud effect of all thatis

erceived in the will, seen in the intellect, and felt in the body.
What does the sensualist affirm ? a space beyond the circle of his
own knowledge, with a substratum of matter; a dead world, filled
with a Thing, a man-made, spatial God. This is the conclusion at

which the mind arrives when instead of having matter, space, time
and quantity for objects of thoughts, it has them for subjects, and
reverses the true order of influx. The subjects of thought with a
supersensualist are the interior causes of every sensuous object that
is presented to the sentient faculties. This is to think above space
and time. The subjects and objects of thought with a sensualist are
the sensuous objects themselves ; he sinks the subject in the object,
and reverses the order of influx by attributing to sensations causes
external to the mind that perceives them. In the latter case there
is no intuition, in the former there is. The supersensualist per-
ceives their signification, *just as a man understands the meaning
of articulate sounds, when fle hears a language with which he is
familiar. For he thinks above the sounds, not in them. But tho
sensualist sees sensnous objects just in the same way as he hears

the words of a language he does not nnderstand.””

“‘There is no spnce in the idea of their [the supersensualist’s] thoughts,
nor yet time, but instead of them such slates (of the mind) as give birth to
spaces and times.”—A. C. 9580. 9581. . .

“ He that is unacquainted with the mysteries of heaven may believo that
it is impossible for a man to behold such distant earths [as Mercury, Jupiter,

2
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and Mars], and to bring back any account of them from the experience of
the senses. But let him know that the spaces and distances, and the pro-
gressions connected with them, which appear in the natural world, are, in
their first cause and origin, changes in the state of man's interior Jaculties, and

that to angels and spirits they a ear in agreement with those changes.”
Tvid. 94401074, 9579, v oep 8 A

If space is, as commonly supposed, independent of the mind, how
then could Swedenborg visit other planets ! According to his own
words he saw natural earths, exponents of a natural state of mind,
not of a spiritual: “by mental changes I have been led to the
earths in the universe, and this as to my spirit, my body remaining
in its own place.”—H. H. 192. Again, *in consequence of being
led thither as to my spirit by changes in the state of my interior
Jaculties, I had the opportunity afforded me of noting those
successive changes before I arrived.”’— 4. C. 9967. The contri-
vances by means of which the sensualist passes with comparative
rapidity over the earth’s surface are repreésentative effects of
the mental advancement that has been made in the inner, higher
parts for a fuller reception of creative influx of Divine Life. Still,
this mental advancement and its contrivances for progression, which
are confined to the earth’s surface; are insignificant in comparison
with that which enables the supersensualist in a second to pass
to, or literally, to have presented to his senses, other earths. The
quick or slow presentation of any thing to the senses of any of the
degrees of the human nature depends ever upon the perfection and
intensity of the will and thought. The longer the time consumed,
the more imperfect the state of the mind, and vice versd. It is
certain that an exclusive determination of the thoughts to the
matters of the senses weakens the powers of both mind and body,
and makes the world of the natural senses seem more and more
fixed and dead. :

The supersensualism of our Swedish Theosophist might be shown
by hundreds of statements from his writings. It has just been
shown that he teaches that all that is presented in the outermost
sentient faculties has its origin in the Divine Essence through the
External Miud, just as all that is presented in the innermost
sentient faculties has its origin in this Essence, through the
Internal Mind; and thero is, in the following passage, a further
confirmation of this teaching :— -

“ Spirits and angels are clothed in ngreement with their intelligence and
according to the reception of truth in their life, for this is intelligence.
Indeed, the light of their intelligence is formed into garments, and when the
light is so formed, they not only appear as gurments, but actually are
garments. For all things thab exist in the spiritual world, and that appear
before the sight, exist from the heat and light that proceed from the Lord as
the sun [of- the spiritual world]. From this Origin all things are created
and formed—not only in the spiritunl world, but all things in the natural world
also, for the natural world exists and subsists from the Lord by medium of
the spiritual world.— 4. E. 395; 4. C. 9212,

Unless the reader understands the teachings in the sense here
presented he will constantly, when reading Swedenborg, be misled
by the terms used. Take for illustration these statements 31
bave seen the objects of heaven, and could not perceive any point
of distinction between them and the objects of the natural world.

But still there is this difference, that the things that appesr in
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heaven are from a spiritual origin, but those in the natural world
from a material.”—A. E. 926, By the expression, “ from a material
origin,” he means that they are created in the sontient faculties
of the External Mind. ¢ The material things in the natural world
continue, however the states of men may be changed.” Ibid. 1218,
They apparently continue, because of the rigidity, or death-like
fixity of the thoughts of the External Mind. The passage quoted
above (4. C. 3485) shows that these statements should have a
right construction put npon them. In one place we are told that
“ at the will of the Lord, spiritual food (which is also re’al food,
but only for spirits and angels) is turned into natural food.”’—A4. E.
617, If we take this to mean a change of food of one place into
food of another, independent of changes of the mind, we do not
understand Swedenborg. By ¢ spiritual food’” he means ‘thae
good and the true of heaven,” perceptible to the senses of the
Internal Mind, which, descending through the External Mind,
becomes perceptible to its senses ns natural food. Ibid. 617. That
no doubt may remain as to Swedenborg’s teaching that the objects
of nature are created through the Mind, let me present a series

of short extracts bearing upon this subject : )

“‘The wars of the present day, wherever they may be carried on, represent
[as formerly] an evirstate of the mind ; f(‘)r’ all thin s in the natural world
correspond to spiritual states iri (man’s) spiritual world.”—D. P. 251.

“ Unless man’s spiritual states were exhibited representatively in the
natural mind, by such objectss 5;53 are in the world, those states could not be

rehended at all”-—4. C. 5373, . .
cOEI“E)UI natural forms represent those spiritual states (of life) to which thex
correspond, and these again the celestial states from which they originate.
—Ibid 2991 ) _ ) ) ]

“Throughout nature there isnot a single thing that can exist unless it
bave a correspondéncy with the spiritual world, for without it, it would, wan’lf
a cause forits existence, and as a consequence for its subsistence also.
—Ibid 5711. ‘ .

£l’lll’ILaZever exists in the natural world deritds its birth and its cause from the

states (of mind) that ewist ini the epiritual world, the whole nature being
nothing but a theatre representing the Lord’s kingdom......... True it is that
the variations of light and shade, as well as_of heat and cold upon earth,
depend upon the difference of the sun’s altitude according to the season of
the year, the time of the day, and the region of the earth; but then theso
very causes, which are proximate and in ‘the natural world, are created in
agreement with the states (of mind) which are in the spiritual world. For
there is nothing in the natural mind, which, supposing it to be in order, derives
not its cause and birth from the spiritual mind, that is, through the spiritual
mind from the Divine Essence.—Ibid 8211. .
. “Itis nature in which the states (of goodness and of truth), which belong
to the spiritual world, terminate ; and it is grounded in this, that the whole of
bature is & theatre representing the Lord’s kingdom, aud that every singlo
object in nature represents. ‘I'his 81so is the reason that the subsistence of
nature depends upon an inflax accol'dlr_lg to this order; for without it, it could
not subsist, no, not for a moment.” Ilm.z _4939.. . L

““ AUl things in the natural world derive their existence from truth, which is
spiritual, as their cause, and from goodness, which is celestial, as their
principle; and natural objects flow forth from them according to all the
differences of goodness and of truth in the Lord’s kingdom, and in this way
do they proceed from the Lord Himself, the source of all goodness and truth.’
—Ibid. 2993. . .

“In the natural world the objects are created according to corresponden-
¢ies; for tho whole nature, comprehending the sky, with the sun, the moon,
and the stars ; the earth with the subjects of its three klr'\gdorfs correspound
to such states (of mind) as are in the spiritual world,”—Ibid 9272,
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“ How gross, indeed how earthly, and even how inverted must human intell;-
gence be which attributes everything to naturo separated, or apart from an
nflux precedent to itself, or apart from its efficient cause.”—JIbid. 3484,

*“ Nature is oot self-subsistent, but subsists by an influx from heaven,
that is, from the Divine essence in heaven ; so entirely so, that if the com-

munication were cut off, all the objects of the earth would be annihilated.”
—1Ibid 10185,

“Al things of which man is sensuously cognizant by the organs of his

external senses inflow from his internal Jaculties into his external, and not con-
trariwise; for there is no such thing as physical influm from the natural world
intlc;) the spiritual, but the influz is from the spiritual world into the natural.”
—Ibid 10199.

“The origin of all things ig in this wise: all states (of the mind) collec-
tively as well as singly, are from the Lord ; from Him in the Celestial State,
:l&y means of this from Him the spiritual state exists; through this the

atural ; and through the Natural, the Corporeal, and the Sensuous; and as
each exists from the Lord, even so does it subsist ; for, according to the
admitted truth, subsistence is a perpetual existence. They that hold any other
origin for the existence of things, as do the worshippers of nature, cherish
principles so deadly, that even the phantasies of wild beasts might be pro-
nounced more sane ; and yet very many among these [materialists] are men
that in their own eyes seem to be pre-eminent in wisdom,”—Ibid 775.

There is, then, a correspondency between the inner life and the
outer, not confined to the spiritual world, bat existing as much in
the natural. In the latter there are innumerable conflicting
“spheres,” or emanations, that cause confusion and prevent the
mind from tracing acts and objects to their source within 5 still,
notwithstanding this, the law of influx for both worlds being one,
the correspondency exists in the one as much as in the other. The
mind of the sensualist is so intimately connected with the spheres,’’
or creations, that proceed from it, and is so unused to think above
them, that the bare mention of their non-independency makes him
dizzy. Indeed to think of the truth is easy for all in the natural
world, but to think ¢n the truth is not. Few there are who can,
while in the natural state of mind, by abstract thinking make
themselves visible to spirits and angels, and yet this is, accordin g
to Swedenborg, a test that man thinks ¢n the truth, and above
space and time,

THE SACRED SCRIPTURES.

In a natural sense, this is the title Swedenborg gives to some of
the books of the so-called Bible ; in a spiritnal sense, to the divine
truth as it exists in the human mind. From the list of sacred”
books in the English Bible he excludes Ruth, Chronicles, Ezra;
Nehemiah, Esther, Job, Proverbs, Ecclesiastes, the Song of Solo-
mon, the Acts, and all the Epistles, because they are not written
according to the * science of correspondencies,” and have, therefore,

no higher, spiritual sense. Lot us hear what is meant by “ corres- .

pondency” and ¢ representation,”

* Whatsoever exists in the natural world from the spiritnal is called a
correspondent.”— H, H. 89,

* Whatsoever then. in man’s natural world—that isin his body and ils ac-
tions—exists from his spiritual world, that is, from his mind, its intellect and its
will, 4 called A conrrespoNDpENT.”—Ibid 90.

. “Those states (of the mind) that inflow from man’s spiritual world [In.
ternal Mind] and aro exhibited in his natural world [External Mind] are in
goneral representations, and, in so far ag they sgree, correspondencies,”
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“ : i etween spiritual states (of the mind) and
llattlTrkfr»?)j’::‘;et,siO:vl;)egg (:l]l(:ef':)?xiserbexisb in tl})e latter, these are representativcs.
—Ibid 2987,

To illustrate: David, as a king, represents the royalty of the
Divine Truth; but because he is a vampire, an adu}‘ter.er, ’?ndfx
murderer, he does not correspond to it. Jesus, asa “king, cor-
responds to the royalty of the Divine Truth ; but because hedls a
carpenter, an ascetic, and a wandering teacher and healer, he 01:35
not represent it. Moses, as a leader of the people, represents the
royalty of the Divine Truth, and because he is a doer of the Divine
Truth in his internal mind, his external mind and life correspond
to it. )

he inner, higher, spiritual sense, the Sacred Scrip-
tuis?‘rgg?@?;t ;lwly.”——A,. C’.g 10276.p Bibliolatry, as practised in the
churches, especially in the Protestant Church, is repugnant tl:
Swedenborg. A few years ago the English Protestants undertoo
to revise the Bible. Their scholars turned the leaves of all
available codices, lexicons, grammars, -ang books bearing upon
the subject, aud produced a “ new version’” of the New Testament{;i.
This, though in some respects superior to the old, did not soun
like it, and for this reason, more than for any other, dlfl th(? wor;
shippers of the old book reject the new. In the estimation o
the,sensualist, the unreal is of more importance than the real.—Ibid
1242, 9391, 9424. . ‘ .

The sacredness of an object cannot be determined by senti-
mentality and tradition, but only by perception and exgoeleence.
To know what an object is, it is necessary to see not only its ex(i
ternal side but alsoits internal, and not only its external an
internal sides, but also its inmost. The inmost is in God, the'm(i
ternal in the Internal Mind, and the extqrnal in tl}e External Min
and the Senses. Did the Church Councils use this means to deter-
mine the * sacredness” of the Bible ? . . -

¢ i s into the spiritual, then every thing relating
to ;Zz:’oef, :})’:cg,b e;:}i stints.gisav:zild, perishes:)and the truths t]ha.t rela.t: tc; t'l:e
Church [in the Mind], its qtatg. nn@ the various uses tha? be gpﬁ t.o fl S 8 z}le,
are substituted instend. This will doubtless appear incre ll e,d or n])d{]’
so long ashe is living in_this world, thinks from the nat.ulrat‘mll t’wt‘or yfv
objects that are before him, and not from epiritual and qbles mtts a ]e(s (o
life) ; and they that are immersed in corporeal and terrestria maf ?_rtg, nt(,)"ﬁ
not that there are such things as spiritual and celestial statesd(o ﬁl’f), sti
less that they are distinct from the worldly and the.natumld; an T)ile t .elbnre{
ns distinet as the spirit of man is from the [physical] body. e e spiri m')f.

e lives in the literal, as the spirit lives in the bod_y; in 11 e manner i
Beg:ives when the literal sense perishes, and from this, the mtgrnnl sonse
f:ay be ,properly called the soul of the Word [the ““Sacred Scriptures’”]—
A, C. 4857. )

’s teaching touching the  Sacred Scriptures” may
beS;‘\;z;l;l;go;gp ?nt ihese \gvords : thge Sacred Scriptures considered
from an external point of view are not holy; but from ag‘lnte?r-
nal, they are; because, however incredible, absurd, contra 10!3011 Y
profane, and offensive, they express in sensualistic language eit 1ezi
holy states of the Internal Mind, or unholy states of the Iixterna
Mind, and are therefore instructive to supersensualists, that is, to

those that think above space and time.
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- 'Tae CHURCH.

In Worcester’s dictionary a church is defined as
consecrated to Christian worship and ordinances; a
body of christians ; a denomination of christians ; a society of
christians ; the clergy as a body ; and the body of communicants
in a parish.” Tn . Swedenborg a church is defined as the human
mind in its aggregate, and in its individual form, when by the
shunning of the delusive attractions of the senses, it receives love
and wisdom from the Lord, and becomes conjoined to the ‘* Father
that is in the heavens,” and in this way to the Supreme Being.

“ When a man is at home in what is good and true of a spiritual kind, there

is then the Lord’s kingdom in him, conseqnently, he is a church; in unison
with the like he makes a church in general.’—A. C. 5826.

“ Charity is the main thing to all ; for charity makes the Spiritual Church ;
not faith, unless you say charity is faith.”—Ibid 3267.

- “The Church of the Lord is internal and external; in the internal Church
are those that arein intelligence and wisdom, and thence in the superior
heavens [of the Internal Mind]; but in the external Church are those that are
principled in sciences and in knowledgrs of good and truth from the word..,
and thence are in the inferior heavens [of the External Mind].”—A4. E. 629. -
The * Holy Trinity” worshipped in this church is Father, divine
love giving birth to every good affection in the will ; Son, divine
wisdom giving birth to every elevated thought in the intellect ; and
Holy Ghost; divine operation giving birth to space and time, and
the universe in the lowest sentient faculties of the mind. This
teaching is applicable to both minds and their sensuous worlds;
for the latter are effects, answering throughout the indefinite variety
of their forms to the emanations from the divinity through the
former. - In both they are produced by an influx of the Divine Life,
which terminates in the sentient faculties. The Virgin Mary is the
undefiled affection of the External Mind, which, overshadowed b
the Holy Ghost, the divine operation, conceives the Christ, the
natural or representative form by which the Divine Goodness
becomes manifest in the sentient faculties of the External Mind.

" THe HELLISH STATES.

It is not necessary to go into details about these three subjective
states. Suffice it to say that they are produced in the senses of
those whose Internal Mind is * closed,” and whose External Mind
is “inverted.” A man’s state of mind becomes hellish when he
denies all that is not dewmonstrable to his physical senses ; when
Nature is put for the Supreme Being, and self for the neighbour.
This perversion produces torment in the mind, and through this in
the sentient faculties ; 80 that the sensualist experiences the
“ agony of the damned ;” but; this not until the objectivity of the
physical world ceases, . |, . .
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i list dowed Adam with the proportions
THEf :nécl)?:)l:sg? bai:Il?s sixeea.t:l touched the zenith, his outstretched
arms \fnited the horizons, and when he walked his foot caused a

the sun. To form him, 'Gfod had collect?d
:}1:1; Ofwmttx(x) g:ziyo;il;t of the earth, so that, said Isaac de Loria,

man was nowhere a stranger, and wherever he went his foot

' f his mother earth. ) )
to‘g'};egl:,](:l(: bho;i(i'mv;)as joined on to the white hair of God, and
th 1 through a multitude of channels he received life and light.
Bubshis witge to render him more easily accéssible to temptation,
eu arated his hair ; and he fell down into the darkness of the abyss ;
:hg intelligence of things eternal suddenly departed from him.

"These poetical fables hide profoundAllntultloxllls smc%3 hrevea,ll ltodutsha
steries of Genesis. am, whom they called the

]I)(ar;n?cfntgs t;lg s;rlgtoplast, is the collective total of created spirits,
ad is thus said to fill all the universe. He is crea’ted from slime
:Irll t has been gathered from all parts of the earth’s surface ; and
hez::e the masters of the Kabala agree with those scientists “{)ho
refuse to admit a single couple as the fﬁoggrzﬁori ofn x::nsk;:g; ] ::

the appearance and growth of the hu .
}chlzvglﬁ?onary pfcﬁ:ess lasting through thousands of centuries and
i i ions alike. ‘ ) )
ta]i\ldng I;iﬁf: ?egilclfzglofﬁom God, represents the intellectual birth
f h?llrl:r’lanity from the providential servitude of animal exxstenc?
?nto the state of strife and labour leading to thfa conqugst o
lib'%ﬁig .tempbing serpenf is the desire that insinuates itself into the
heart and breaks down all restraint ; 16 13 the spmt..o‘f light, Luci-
fer (the light bearer), fallen from heaven and aspiring to return
tiither He must follow the footsteps ﬁf {s)he woman evetxilywheni]eé
n ire ; hen she becomes a mother, s

for woman attracts desire; but w c, sh
’s head, because her maternity is

gets her foot on the serpent’s ; becanso her matornity s
ivinity revealed in the most perfect of all loves, y °
?x}iv;g:p{lsrover the ambushes set by desire to entrap the weak
est, but at the same time the most ‘bea,utlful, of.bemgs. | -
In the state of innocence, that is to say dt;rmg“t;he zg%ege;;oa

i om the co
in which the human species slowly emerges rk 1 the confines of
i _animality, men were naked and clothed only
;l;a:ﬁebg'gﬁ{l:ygs “g:')ét a'Ehe ing,tinct of civigzatlonﬁ czmmanc:};l gly
i f the sentiment of modesty, and men first made them-
zgfveglrggv:rings of leaves, and afterwards waged war on the axilx-
1als to obtain their skins. This is indicated in Genesis by the
13el'"ses “that tell us how Adam and his wife first made themselvez
‘a,rlments of leaves, and: afterwards God gave them coats o
gkin God is said to be the furnisheg ofl the cou,dtjs ofh sklrx"l1 ::cz,:sle;
| beings belo 3 nd when
the life of all beings belongs to God alone, a ien man took
i i lothe himself, he posed in some sor

2:11-?1]1111 l'ifge? fo;)lo;ed the ;eligion of sacrifice that soon led to

LI
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idolatry. This latter is symbolized by the cherub placed by God
to guard the garden and prevent Adam’s entrauce.

The word cherub in Hebrew means ox or bull. This bull is the
ancestor of the golden calf that was to be adored by the faithless
Israelites in later times. It was also the bull Apis and the bull
of Mithra, It is Osiris with the bull’s head, costumed like the
priests who, wearing a brazen mask, watched sword in hand the
subterranean doors of the crypt of the great mysteries. Here
we see the Egyptian origin of the book of Moses. This hybrid

“ cherub with the body of a man and the head of a bull holds in
its hand a flaming sword that turns every way ; this sword is that
of the priesthood. '

The sacerdotal dogma is in fact always changing, but it always
kills reason and sacrifices liberty. ‘T'he farther & man wanders in
the labyrinth of dogmas, the more he increases his distance from
the knowledge and the cult of natuve, the religion of Eden and
that of all true initiates even to this day.

The three sons of Adam are a complete, eternal and triangular
classification of all humanity from the commencement to the end.
The strong without mercy and without justice; the good without
force or defence ; and the just at once good and strong.

The race of Cain is that of the wicked, and Abel's is the race
of the weak, and neither is just. For he who falls a victim
through weakness becomes an accomplice of iniquity. Thus the
future is promised to the posterity of Seth. The name of Cain
means property, and he is the usurper of force ; Abel signifies weak-
ness, inanity or ' vanity, and the Kabalists say that impure souls

come from two sources, from Cain or from Abel.

The children of Abel are the luke-warm and useless ; for force,
even if it be ill-regulated, is yet life; while weakness is death.
Humanity is completed in Enoch, to whom the sacred letters are
revealed and who engraves them on two pillars or tablets of stone.
Afterwards he is taken to heaven without dying, to return at the
end of time.

The children of Cain built towns to protect themselves against
one another, while the children of Seth taught the just the cult of
the true God ; but the empire of the world was promised to the
posterity of Seth who, by the power of science united to religion,
were to triumph over the brute force of the children of Cain. All
the persons mentioned iu this part of Genesis are types and all the
histories therein recounted are dogmatical allegories.

Enoch was a legendary personage who personified occultism.
He is the same as the Hermes Trismegistus of the Egyptians and
the Greek Cadmus. He is the great revealer of sciences and arts,
the inventor of the sacred or hieratic letters.

It is said that Enoch, the perfect man, engraved on two stones
the elements of all future sciences. According to Guillaume
Postel this engraving consisted of the twenty-two sacred letters
with their hieroglyphs and the signs of the Egyptian numbers
explained by the divine tetragram, afterwards called the clavicules
or little keys of Solomon and the Schem Hamphorasch of the
Kabalists,
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the entrance of their temples the Egyptian hierophants used
to ﬁ:ect etwo obelisks, the char%cter§ on which po1qated the religi-
ous and philosophical mysteries relating to the divinity honourefd' n
the temple ; but at the same time these mysteries were concealed from
the vulgar, who were unable to decipher them. Solomon 1m1ta,.te%
the Egyptians by placing two mysterious columns at the door o
the temple at Jerusalem. These columns were called respectively
Jachin and Boaz, signifying virile power and feminine energy, day
and night, spirit and matter and, analogically, the sun and moon,
gold and silver, fire and water. )

The columns or obelisks before the lgyptian temples were con-
secrated to Thauth or Hermes. The sacred hieroglyphics on the
pillars are to be found on a smaller scale, in a single tablet, on the
Bembic table, so called from the cardinal to whom it belonged.
They are the same signs as those of the tarot. )

The ascent of Enoch to heaven before his death, and the saying
that he should not die until the end of the Yvorld, mean that.. the
science of letters lasts as long as humanity itself. The tradition
that he will return with the prophet Klias to restore the true
religion means that the Kabala, forgotten for so many centuries,
will be re-discovered and that the wise will learn all mysteries
therefrom, The apocryphal book of Enoch is merely a sort of
fabulous commentary on the traditions attributing the invention
of the occult sciences to Enoch.

The God of science is but the fatal law of matter and force ; .th'e
God of religion is the providential love that balances fatality’;
the God of the sages is the harmony between science and religion,
uniting them without confusing their respective provinces.

All sacred books are books of initiation more or less veiled, and
they contain the science of sll mysteries. The greatest mystery
of all is that of human power elevated to a superhuman degree, the
power of the Mage, the great arcanum of magic. '

The will is rendered superhuman by suporhuman sacrifices. One
must give up all to acquire all, and strength is gained in proportion
to the efforts made. ) o

The ancient initiations, with their crypts and gl'arkness, implied a
real renunciation of fortune, of family and of life. The neophyte
knew that if he succumbed under his trw,ls1 he would never leave
the subterranean chambers of Thebes and Eleusis alive.

Iu the older Free-masonry the threats of death were by no means
fictitious, and the profaners fell bencath thedaggersof thefree Judg‘gs.

The Hebrew priesthood also had its terrible arcana. Iire
devoured the tents of Korah, and Nadab a_nd Abibu were struck
down through their ignorance or neglect ot the sccrets of fire.

The priests of those days knew tho secrots of magn’e‘tlsm and
electricity, but concealed them with extraordinary care. They used
them to surround the sanctuary with terror, and to keep the profane
‘Lt':l‘:h(tl%?;,bz.ecessity for those who would attain power is know-
ledge. Study roquires persevorance, which is a preliminary exercise

of tho will ; moreover, it is nover useless, an 1 constitutes by itself a
first power. 5
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The comparative omnipotence of the adept resides in his force of
will, and this latter depends on three things :—the veritable know-
ledge that gives the true direction ; the intrinsic force, depending
on the purity and unity of the will ; and the intellectual and moral
gymnastics that develop power by exercise.

* The necessary knowledge is composed of three parts : the Kabala,
magic and hermetic philosophy. :

"The intrinsic force is acquired by the unity of direction that
causes the performance of all that augments force and the avoidance
of all that weakens it. Before all things the aspirant must know what
he wants ; the intention must be a definite one ; he must constantly
will the same thing, calmly and without effort, but with a scrupulous
attention to every opportunity that may present itself to help him
towards his goal. Then he must be sure of himself and leave no
place for repentance, doubt, or tergiversation. 7o attain this he
must be irreproachable before himself, for if he has anything to
reproach himself with, he loses his confidence in his own divine
right and when a man doubts himself he has no longer the faith
that works miracles, ’

Tt should be remembered that the occult science is called the
priestly and royal art. The adept is a priest and a king, and in
each capacity he must render himself proof against failure. The
Kabala gives us the infallibility of reason, and magic must conguer
the same privilege for the mind. The Kgyptian ceremenies of
mitiation were but emblems of the difficult trials and terrible
obstacles that have to be overcome. We must conquer the
demons and the phantoms of our imaginations and of our hearts,
and to accomplish this demands sustained perseverance and prodi-

gious energy.

" Evil is attractive because it is forbidden, and in committing it we
seem to brave the laws and duties to which we think we should
otherwise be slaves. We wish by emancipating ourselves to act
with absolute freedom, that is, as Geds, for this is the end that a
legitimate ambition bids us seek. But evil deceives us by showing
itself to us in the guise of liberty, while in reality it is not only
slavery but the worst of all slavery. On the other hand those who
are the slaves of duty always do it badly. The good and the true
can be accomplished by free souls alone. Thus we must burst
the bonds of fear and disregard every kind of threat. We must
choose the good after having understood it and not because it is
forced upon us. Vice must thus be deprived of all attraction and
its attraction must be transferred to virtue. Thisis why we hide our
science and are ready to brave calumny and proscription.

There were two trees in paradise, the tree of knowledge and the
tree of life. Knowledge without love of the good is intelligence
without life.” God has hidden the true good, and there is still
a tree to be stripped of its fruits. The hidden doctrine is the
tree of life, and he who can gather its fruits is able to transfer to
the good all the attractions of evil; and he acts—because he wills to
do so—in exactly the same manner as that into which it was
attempted to force him by threats,
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Occult science gives a fulcrum whereon to work the lever that
has power to move the vulgar world. But this science is useless
and dangerous when it serves as an uncertain instrument to an
ill-balanced intelligence. To become master of the will of others
one must bé endowed with force beyond all trial and be possessed
of perfect command over one’s own will.

But real power is not gained without formidable trials. Men
bave said, after reading such books as Zanoni, that they would bo
glad to risk their lives and be exposed to the most horriblé visions
to become beings endowed with those mysterious powers. Both
more and less are necessary. There must needs be acts of true
heroism.

Open the Bible and see how the first man was initiated. Hé
loses immortality and happiness, one of his sons murders the other,
and he does not become the father of the just man until all this
has taken place.’

Noah is obliged to curse his son ; Abraham is ready to sacrifice
Isaac; Job, before he can become the hierophant, triumphs ovet
the accumulated pain of every misery that can afflict mankind with
a sort of defiance of Providence. Orpheus dees not become a
great initiator till he has twice lost his Eurydice, dearer than his
own life, to save whom he had braved death. All the great
patriarchs have gone through and surmounted the most terriblé
trials and misfortunes, and the history of the initiates is a terrible
martyrology. In our secret annals of the Rosicrucians there is
hardly one in ten who has not died a violent death.

PRIMITIVE MAZDAYASNYAN TEACHINGS.
The Honavar and Ashem. '

, (Continued from our last.)
E trace the idea a little further and read in the 43rd Yasna
4th paragraph :— : ’

“Thee I look upon, O Mazda, as powerful and beneficent, for by
that hand by which thou benignly bringest forth help thou
producest benefactions for the Evil as for the Good by the pure
warmth of thy sustaining fire. May the wealth of the Perfect mind
come to mib !”’

As Dr. Haug states it, ““ Fire is supposed in the Zend Avesta
4nd the Vedas to be spread everywhere as the cause of life.” The
““ Athro agjangho,” the powerful or all-sustaining Divine Fire, with
its pure harmonious warmth, is, I take it, but another and a
different mode of expression for the Ratu of the ¢ dhuna Vairyo,’
the energy that permeates and guides all creation. *Atar’ (Adar)
the Celestial fire is in the Avesta called the son of Ahura
Mazda. = It is this transcendent Fire Essence, invisible yet present
in every atom of the Universe¢, which calls forth our praise and
reverence in the Avesta, and not its gross manifestation in material’
Fire, which i$ nothing more than a visible symbol of that which
is to bé perceived by the highér Intellect. o

In that valuable book by Mr. R. A. Proctor, called the « Myste-'
ries of T'ime and Space,” there is given a summary of Mr. Herbért
Spencer’s philosophy, from which we take the first and last laws ;<<
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1. "“Throughout the universe, in general and in detail, there

i3 an unceasing redistribution of matter and motion.

2. This redistribution constitutes Fvolution when there is a
predominant integration of matter and dissipation of motion ;
and constitutes Dissolution when there is a predominant absorp-’
tion of motion and disintegration of matter.”

14.  “ This Rhythm of Evolutionand Dissolution completing itself
during short periods in small aggregates, and in the vast aggre-

" gates distributed throngh space completing itself in periods
which are immeasurable by human thought, is, so far as we can
see, Universal and Eternal,—each alternating phase of the process
predominating now in this region of space, and now in that, as
local conditions determine.

15. ‘< All these phenomena, from their great features to their
minutest details, are necessary results of the persistence of energy
under its forms of motion. Given these as distributed through
space, and their quantities being unchangeable either by increase
or decrease, there inevitably result the continuous redistributions
distinguishable as Fvolution and Dissolution, as well as all those
special traits ennumerated above.

16. “ That which persists—unchanging in quantity but ever

changing in form—under these sensible appearances which the
universe presents to us, transcends human knowledge and concep-
tion—is an Unknown and Unknowable Power, which we are obliged
to recognize as being without liwit in space and without begin-
ning or end in time.”
. One of the greatest of Euglish philosophers, deeply versed
in science, here soars to the very verge of religious thought,
but naturally stops short there, as exact physical science would not
allow him to go farther. Still he admits the existence of the
Power that spreads everywhere, which he says ““we are obliged
to recognize as being without limit in Space and without begin-
ning or end in Time.”

The very law of evolution must, however, take us a step further.
Evolution is not the same in all men at all times, and religio-
scientific thought has had and will have its evolution beyond the
cautions reckonings of physical science. The law of evolution is
a natural truth that has not for the first time dawned upon modern
minds. It was recognized as a general law in ancient religions
and archaic philosophies, and we could very well trace itin the
Avesta. : '

The ‘AhunaVairyo’ is nothing elsebut a short and deeply significant
enunciation of that law when thought of in connection with the
origin of the system of worlds with which we are connected. It
is a concise explanation of the general reason of all things and
their complex interrelations. It is perhaps the oldest expression in
Aryan language of an -eternal Truth as to the main spring and
development of the Universe. '

The various forms under which the forces of nature are made mani-
fest must have had one common origin. “The laws of nature are the
established relations of the primal Divine idea to the forms of its
manifestations. These forms are Time, Space and Causality. Through

Time and Space the ides varies in numberless manifestations.”
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The law of harmony and perfect eqnilibrinm could alone ho
infinite and universal. Even with our limited human experience
we have n knowledge of the existence of this law, with which,
for the sake of comprehension, we associate the idea of a Perfect
Mind that is ceaselessly at work. Thereisnothing positively evil in
nature, which is pervaded throughout by this law of harmony. Finite
human nature will come into play at a certain point in the course of
Evolution, and the limited human mind in its arrogance, selfishness,
or ignorance, accumulate by slow degrees, through the countless
ages, stores of energy in modes inharmonious and discordant.
These stores have to spend their force before the disturbance cansed
by them can subside and the even course of harmony can make
itself felt by us wherever we turn. Nature’s processes are slow, and
the evolution that dissipates what we term evil does not percepti-
bly manifest itself in the life-time of a man or even a nation ; hence
our impatience, distrust and scepticism. We constantly need a short
but effective reminder, and therefore the injunction for frequent
recitals of the ¢ Ahuna Vairyo,” which is meant to be understood
as well as merely repeated.

Professor Max Miiller in his Hibbert lectures thus speaks: *“Though
each religion (in various nations) has its own peculiar growth, the
seed from which they all spring is everywhere the same. That
seed is the perception of the Infinite, from which no one can escape
who does not wilfully 'shut his eyes. From the first flutter of
human consciousness that perception underlies all other per-
coptions of our senses, all our imaginings, all our concepts, and
every argument of our reason. It may be buried for a time
beneath the fragments of our finite knowledge ; but it is always
there ; and if we dig but deep enough we shall always find that
buried seed supplying the living sap to the fibres and feeders
of all true faith.” ‘

Zarathushtra in the Avesta is represented as successfully repel-
ling the attacks of Angra Maniyush and his host by means of the
“ Ahuna Vairyo.” Angra Maniyush or the so called evil spirit
has however no existence apart from the human mind and human
actions. Thought is dynamic, and has an action and influence
far beyond what we—in our eagerness to hide our shortcomings
—wish and suppose. There is no opposition between Ahura Mazda
and Angra Maniynsh, as perhaps a perusal of the later Avesta would
suggest.  In the older writings there is no trace of any such conflict,
and there could be none under that correct conception of the Divine
Priuciple represented by Ahura Mazda, who is Supreme. We find
in the older writings Spenta Maniyushand Angra Maniyush—the in-
creasing and the destroying spirits—spoken of as two powers in
Ahura Mazda. ‘These are the two poles of the Divine Energy,
representing the force of Evolution at one end, and the action of
Dissolution at the other. We cannot at present go further into
this question, which must be separately discussed. - )

This remarkable doctrine of the Avesta—which recognizes the
one Invariable Existence in all the variable states, which 100153
upon the Formative Energy as obeying Universal Law and work-
ing through the barmony and justice of a Perfect Mind—cannot
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thing around, the body that we help to build up by means of those
impulses necessarily possesses that sweetness and purity which is
essential for a healthy and happy life.

We must now pass on to the ¢ Ashem’ formula, which presents
somewhat less difficulty. Dr. Haug renders it as follows: “ Right-
eousness is the best good, a blessing it is,a blessing be to that
which is righteousness towards Asha Vahishta.” We cannot make
anything here of the last line. :

Dr. Speigel puts it thus:—¢ Purity is the best good: happi-
ness, happiness is to him, namely, to the best, pure in Puarity.”
The last line is not a literal translation of the original words. ‘

Brvad Kavasji Edalji Kanga’s Gujrati translation reads as
follows :—“Purity is the best good. It is a blessing—a blessing to
him who, for the highest purity, is pure.” '

" Here he is far more happy in his translation than in that of the
“Ahuna Vairyo:” for this isliteral and correct. It may, however, be
that in the last line if the word ¢ Ashem” be taken as a noun
substantive and not an adjective, and if an understood verb be
supplied, the translation would read as follows :—

“ Purity is the best good, a blessing it is, a blessing to him
who (practises) purity for the sake of the Highest Purity.”

Dr. Haug in a footnote thus remarks :—

“ It is to be understood that ¢ Righteousness’’ here and else-
where, where it translates the word ‘‘ Ashem,” means what is right
or meritorions in a ritualistic or materialistic sense, and does
not necessarily imply holiness any more than the Sanscrit ““ puny-
am’’ does. .

This is one of those unjust remarks which we occasionally find in
the works of this great scholar—due to the hastiness with which he
used sometimes to give his opinions. The assertion is quite contrary
to the entire spirit of the Mazdyasnian religion.

In the 20th Yasna there is a short commentary on the
¢ Ashem,” but it contains very little worth mentioning. In the
first part of the fragment of the Hadokht Nask we read—‘ Who-
ever recites the Ashem with believing enquiry in his mind, praises
me who am Ahura Mazda ; he praises the water, he praises the trees,

he praises all good created by Mazda that is of rightful origin.”

The fourth name of Ahura Mazda in the Ahura Mazda Yesht is
« Asha Vahishta,”” which represents the sublime order and harmony
of all this “ Changing World of Changeless Law.”” Asha Vahishta,
or Ardibehest,is in later Zoroastrianism looked upon as the angel pre-
siding over celestial Fire, who ministers to order and the preservation
of things. Asha Vahishta however is the second Amshaspand after
Vohu Mano, the Perfect Mind, and literally means the Highest
Harmony. The meaning of the above quoted passage now becomes
clear. He who recites the ashem with an inquiring mind praises
the Divine Power and all the creation, in which he could see
oxquisite order prevailing everywhere, for ¢ Asha” literally means
order and regular motion, and the word bears a very wide significance
ns we carry the idea suggested by it from the physical into the

moral and intellectual worlds.
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ob 8t all fo good effects that are its natural concomitants m
correntl oo ow 1n the life-time of 8 man, and we cannot al ol
o0 perfo‘z-'x orecast the consequences of any good acts we ma hways
n or any good thoughts we may cultivﬁte, for suc{; ih?x;);:

have not alwa i i

Y8 a material tangib

follow upon different planes onfglexlfs;;anl::f nod the results frequently
In the ¢ Ashem’, _ therefore, it

thmg tends towards “ Ashq Vahishta,” the highest H;,i‘{zfm?yw;ﬁ

Justice—which must be the ideal that man has to keep before him

orllgbfgegzggl results naturally follow therefrom.

mind good zde?:ﬁ_nﬂ,Op?&ragraph 4, we read :—* He who makos the

o w22 Ho%l te,‘ hurz}, l\ll{zda, is himself (his own)law in decd

loct at the 0 ?:,mns all his wishes.  Will ho not be in thy Iutel-
ud ™ Hero it is taught that purity and goodness of
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mind teach the law to man as a self-instructor ; and that the highest
development of this pursuit must culminate in the attainment of
transcendent Wisdom. 'I'he man then exists, as it is said, “in the
Intellect of Ahura Mazda.”” An unselfish striving after the highest
Truth is enjoined in the «“ Ashem Vohu" formula. The necessity for
““an ardent and sleepless desire for the performance of duty” cannot
be too strongly impressed upon our minds. Our imagination is
enslaved at every turn, and we are led into the belief that we
are doing a rightful act when we are siwply following the gratifi-
cation of a selfish desire in so refined a manner as to escape the
censure of those around us. If an act is performed not for the
justice and truth thereof, but for the gain it may possibly bring,
we must value it accordingly, and not deceive ourselves and
others into the belief that we are simply striving for the public
good. When such deception is practised, the first step in the wrong
direction is taken, and as nature has a tendency to repeat itself the
error is committed over and over again, and at last degenerates
into an immoral habit.

The ““ Ahuna Vairyo” teaches what we are and how we came into
being. The “ Ashem’’ inculcates what we have to do: and so we
repeat the Honavar first, and then recite the Ashem. We are
supposed first to understand the main principles of the ineffable
system by which we came into existence, and next to keep steadily
before us the path we have to pursue as the guide of our life.
‘We have come upon the stage of the world on the summit of a long
course of evolution. We are not creatures of chance; nor are we
the production of the irregular whim of an autocratic power that
disregards law and order. The will eternal, which is the highest
and all comprehensive law reigning over infinite space and endless
time, sends forth its propulsive force, guided all through by the
‘harmony of Perfect Wisdom, and thus is generated and sustained
the universe in all its developments, We area part of that cosmos,
and our destiny through the ‘ ever heightening phase of human
life” will be far higher and nobler yet, if we but strive towards
that end.

Zoroastrian Mazdayasnism has never encouraged asceticism and
mortification of the body. - This is but a natural deduction
from the teachings we have just examined,

The equilibrium of certain forces produces states of existence
which can be continued in a healthy condition only by main-
taining intact those several forces. 'I'he starvation of any one
part would create a disturbance which must act unfavourably
upon the whole system. Itis quite a different thing to develope
_the pbysical, moral and intellectual forces side by side, and,
equibalaoced at all points, to take a higher stand as a whole, for
that is a natural process of improvoment. The discouragement of
asceticism does not, however, imply tho frcodom to gratify all
desires promiscuously and beyond reasonable bounds. Kvil .is
very generally nothing else but an excess of good, and we have
therefore always to be upon our guard lest we become the slaves of
our desires, appetites and passions, 1t affords us exquisite pleasure
and happiness to be able to exercise perfoct self-control over our
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(t)}};:;iﬁzgstﬂi:d acts,‘nnd true cheerfulness follows when we have
Plogancd thatma,stely over ourselves. 1'o beabloe to enjoy the ma;ny
v comebacross our path, and that withont losing our
rogrot i[’ld(‘) z:ls tobeable to leave them off when we choose without
fmpem;lanent (-,ie) a'qgahﬁcatlon to be desired. True, human life is

ralent, | ut it is not on that account either to be neglected or
proca of‘hum 18 an actuality as far as it goes, it is a stage in the
P oo of b mantel;rolutlon ; and therefore it raust not be rendered
underst’anding ;sha.tewrgi(i: :Ago‘{ril;ltzewthlinoughbﬁrtue Diaarrestly

; e have to accomplish.

glossﬁsin ifrii-‘;)l”’ ﬂ:'(lld we have inherited freedom ; on tpl}}:hsubj‘g:
ek thege i e said, if space permitted, but we can summarize it
frooqone cg ‘gralt)nmat.xc words of Professor Huxley :— The on]
wrong T o ;:ag 01;3 is t};e freedom to do right; the freedom to do
who Sill peerey o%:' me.I’J’ar with on the cheapest terms to any one

Navron Dorazt KHANDALVALA.

KNOW THYSELF.

THE ancient maxim “Know th 7 i
yself”’ is written “
fories tl;;a:: l::o;\)r,” abm!r]e tlhe pi)frtal throngh which the ﬁ?gher ﬁ;:ﬂ
y © reached ; self-knowledge, they tell to
universal knowledge, and its complet inmeny will waids to
ttainment will gui
the perfect truth ,But when w? ave tho Bhen ot 12
. e have grasped the id f
correspondence existing between the mi . tho maen
cosm,—when we have attained an ; t“crocosm o t}'le of g
theory that man, the little world, j aynthests of e ption of the
b , I 8 a synthesis of th
there still remains the difficulty of ﬁudg’ng out (;10W (:vg r::’g X)O(Ii‘}'g-,

'bu’;‘ htzlw ? ]i‘;ook into your own soul ! but where ?
0 those of our readers who have alread
y : b y found the
gﬁgh;rzngt?ﬁe;;il‘g, thr:hpaperl 18 not addressed ; bat there a:aagéhgrl':
stil ng themselves « Where are we to beein 7"
to these it is hoped that this h o boginmer
] ' : umble attempt of i
ex&‘hange ideas with other beginners may be oI.P Sgrvzzebeglnner o
]ot every true man there comes at some period of his life, sooner
i): .ater, a moment when, as it has been said, *‘he finds h’imself ”
- lsso rr?e x(;evelha.tlon that conlnes for the most part amid the tempe.st
: rushing sorrow, when the deep waters of afflictj
rise above our heads and threaten to d e
times, oven in the midst of the stormo cro will come s fac ! Such
oven in 1ids there will come a fl
:ll:e gt{:dmg light within, a still small voice which, inaac;imhtsfl?‘z'n
é)ug firm and clear, seems to say :—¢ thou also art a man ;" thou
:;daogg::or:l}zl; tl;e hulx;mn gn:jlege of fighting against ob,stac]es
X » 0neé whose destiny it is to become perfect th
suffering, conqueror in the bitter strif ainst the Toeor
e waged against the |
nature. As by fire alone the i 5 tned. s
. ) precious metal can b
:xl']e]ayt :3) ozg(l; the fihre of pain can that perfect thin;;-l aie:le ?::t(]i ; l:g
€d, and another unit added to the great arm (f lori
haomanity. This finding of the self is as it were g gr{a.t:) in{iztios:(:if;l)?ld
b
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and like every other initiation it carries its trial with it. Only to
the strong 1is given the word of power; in their hands it is a
mighty instrument for good, but in the hands of the weak it is
un uncoutrollable engine of destruction whose blind force recoils
upon its possessor, striking him to the earth with the bolts he was
unable to wield. At that supreme moment the man has to choose
between the good and the evil; having found himself, he must
either be himself, resisting, if nced be, a world in arms ; or he must
once more submit to the chains of circumstance, falling into the
old groove whence escape will henceforth be infinitely harder to
compass, if indeed another opportunity should ever occur.

There are two other revelations that come to a man from within,
unbidden and unexpected, suddenly illuminating the inmost
recesses of his soul.

There are moments in all our lives when we are penetrated
with a strange sense of our own infinite power and capacity
—when we feel as if all things were possible to us; that the
one thing wanting is the will to be and to do. The scene
befure our eyes—the scene of our life’s drama with all its
familiar accessories,—its canvas background covered with the
pictured story of the past—the busy actors of the present in front—
is all at once lit up by a sudden rush of magic brightness out-
shining the glare of the footlights, and behold! the stage is
crowded with the glory of what may be, in heightened contrast to
the grim mimicry of what is, and, transformed and transfigured,
we see the hero of the play, no longer clad in the rags of the lower
nature, but enthroned and wearing the ermine of true manhood,
king of himself, proof against all temptation, victorious over every

foe, while the swelling chorus of an invisible host bursts forth
with the words:—* Will only and dare, and thou too mayest reign.”’
Such flashes come in the presence of a problem to be solved or a
difficulty to be encountered, like stimulants to exertion and promises
of final success. And the third revelation comes, when, stirred
by a noble emotion, we feel our hearts swell with a strong and
passionate desire to right some wrong or carry out some act of

justice.

! He who would know himself should learn from these innate reve-
lations. MHe should learn first of all, that, placed at the head of
visible beings, there is also within him a spark of the divine and so
the germ of an infinite improvement, but an improvement deEending
as to its measure solely upon himself. And not only this, but also
upon him alone it depends whether there shall be any improvement
at all. Improvement against his will there cannot be ; he is shown
the road, the only road that leads to eternal life, but there is no
compelling force to insist that he shall travel along it. Then again
ho is shown his own power, and that the faith which moves moun-
tains is the faith in human capacity and the lever of Archimedes is
the strong will undaunted by opposition. And lastly the emotion
tells him that his power must only be used in a right direction, that
he must ever be guided by the dictates of love and justice. And

the very emotion through which this force is revealed is itself a

ferce most potent; unchecked it may ruin body and soul, but res-

ot rream e T
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trained and directed it is like the powder behind ' i
it along its path _with il‘l‘esistiblr; force and ligll?tz?x?:;" E;l;)ll?l,:?g
God made man in his own image, say the Hebrew scripturesy;
and the condidate for initiation into the ancient mysteries was told
1t)ha,t; all the gods, even the greater ones, were but men. These are
llllt two sides of one and the.same truth; therefore to interpret
them aright we should take them together, and then they will read :
Man came out from God and to God will he return. Some there are
who will object to the use of the term God, but we use it to eipr‘ess'
hat lnﬁglte essence, transcending all consciousness, from which all
things that are haye emanated, that which is at once the beginning
and the end, 'fhe one life, the universal spirit, and not an omnipoten%
tyrant capriciously interfering with the workings of the universe.
.W'hat. then is man if he has these vast opportunities within his reach
if he is thus a creature in whom a deity lies latent ? Man is some-
thing holding a middle position between gross matter and divinit
partaking of the nature of each and able to assimilate himself moi?’e;
and more completely with either, according to the promptings of
his own inclinations. Not altogether god aud not altogether brute
though I’J‘e .may rise to the level of the one or sink to that of tho
other. The state of humanity represents as it were a middle stace
in the great journey through which all must pass—the inevitable
gva;:lslngizé)]figle cycl%_?.ft necessityl. Necessity indeed, yet combined
© possibility, a paradox so iphe
LOKIi ha]s‘ ca]le&) the anal%gy gf conl‘n":mrie]s‘.,a'ble only by what Bliphas
. Manhas it in his power to become more than man—
Incarnate,—but this he must effect by his own exgl-tiggs'?eﬁoulfﬁag (:1%
birth into !;he vortex of matter, he finds himself on the one hand
endowed with certain natural gifts and capacities, his weapons in
the fight, and on the other limited and enchained by the circum-
stances amid which his karma has placed him. But leaving aside
the doctrine of karma, let us confine onrselves to a study of man as
we know him, the ordinary individual we daily meet, and Wi;il
whom we claim kindred on the grounds of common humf,mity. We
have already pointed out the goal to which he may and therefore
ought to aspire, though so few pay any real heed to it. He starts
with his capacities and his circumstances ; he has to use the one and
mould the oth'er. The capacities must be developed, trained to
utmost perfection. They are the tools with which he has to work
and the more perfect they ave, the better will be the qnality of tho
wm:k produced. The circumstances are there also as limits within
which the work is to be accomplished, but althongh in appearance
they are fixed with a fatalinflexibility, they are not so in reality. In
this universe of evolution nothing is fixed but the guiding prin(); les
by which all things work—the ideas that rule the world. All thi% ]
else are but their manifestations, not only liable to change 'mgd
transformation, but of their very nature fluidic and by no mt;ans
to be mistaken for solids, thongh their appearance i often such as to
deceive the superficial beholder into endowing them with immut'ible
forms, These circumstances are rather to be thought of as so lr;an
currents which may be either directed into fresh c¢hannels or whosg
force wo may use to aid our designs, Foolish indeed it is to attempt
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to stem the &wollen torrent, but the wise man is he who so diverts
its current as to save his property from destruction, who uses its
force as & source of productive power and its waters to irrigate his
fields.

But then comes the question as to how all this is to be effected.
How is man to know that this i$ his duty? What guide has
he to steer his course by ? Whence is lie to obtain the initial
impulse to start him on the road? The answer to all these ques-
tions lies in the fact that in snd through every wan the one life is
‘ever ceaselessly working, ever urging him forward and, by that
directing force that we call the voice of conscience, ever pointing
out the right way. For this conscience is something more than a
voice, it is a feeling, an impulse in a certain direction. It is the
indication of the line of least resistance in morals, just as the
craving for sensation indicates the nearest road that leads to the
illusive appearance of happiness. Whether we act or whether we
forbear, that force is ever within us, never ceasing its restless
activity, Who is there that has not felt it? Who is there who
does know what it is to take a mistaken step, feeling all the time the
impulse of neglected inner warning urging him in a contrary
direction ? And when the false step has been taken, how strongly
is that impulse felt | How easy, it seems after the event, would a
contrary course of action have been, sustuined a3 we should have
been by the force whose powerful working is now felt, alas! too late.

Unity is the first principle of nature as of numbers; there is one
life, one force, one law. All these forces, spiritual and material, to
which we give 8o many vhmes, are bat the manifold manifestations
of the one ; they are but some of its many garments in which it
must be clothed before it can become visible to our mortal eyes.
But those who have the seeing eye can pierce through these disguises
and recognise the unity in all things, and the veéils that shroud it
seem to become thinner and thinner as we procéed along the upward
paih of development, until at last the scer is able to gaze unblinded
on the naked truth and to see God face to face.

God is that absolute being from whom all things procéed, mani-
fested to men under the guise of an infinity of powers whose cor-
relations and combinations produce the endless variety of things
visible and invisible. The old Kabalists compared him to unity,
the generator of all numbers, and said that he produceéd all things
by nuwiber, weight and measure. :

In the beginning was the Word, the Logos, the sipreme manifesta-
tion of the unmanifested, by Whom all things were made.

The idea of God is conceived by each éne in proportion to his
‘individual eapacity; it is the highest abstraction his mind is capable
‘of forming, and lie endows it with the highest and most transcend-
‘ent attributes of which his understanding is ¢apable. So we find
‘aong hutiian conéeptions of deity a regular 'nscending series rang-
‘ing from the forees of natule or the héavenly bodits up to the philo-
'sophical conception of the Indian Parabrahm, utcouscious becatse
“without limitations, for consciousness, as we know it, isitself a limit-
ing quality. ‘But in every case a man’s God is that which fills his
'soul—it is the highest and the most vast of his conceptions; if its
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attributes are but lowly it is because it is beyond his power to soar
higher. In each man there is a saturation point beyond which he
cannot progress except by one step at a time, and so the truth has
to be broken up that it may be readily assimilated ; for just as
we cannot assimilate crude food neither can we assimilate crude
trath; it must be presented to us in a manuer adapted to our recep-
tive powers, or it is to us as an incomprehensible paradox or a con-
tradiction of our experience.

But this receptive faculty, though fixed and confined within

certain well-defined limits at any given time, is yet susceptible
of extension. At any given time it is the accumulation of our past
thoughts, our past actions and our past experience, but fresh
thoughts will pass through our minds, fresh actions will be perform-
ed and new experiences will be accumulated. So that we ought to
regard this receptive capacity of ours as being ever in a varying
condition, liable to change and capable of expansion. And thus it
is well that we should always keep this fact in mind and always be
prepared to allow such a share of the truth as we possess, which
share is the absolute truth to us, to increase and multiply ; so shall
we be able to make real progress in our comprehension of the
mysteries by which we are surrounded, and arrive gradually at a
more perfect understanding of the hidden - causes by which the
whole universe is governed and sustained. Woe to those who fail
.to recognise this immutable law of progress! 1f they endeavour to
solidify, as it were, their receptive capacity, to narrow the vessel
that contains the truth for them, their onward course will be check-
ed, and it will be well for them if they do not retrograde, or even
add to the number of wrecked lives that strew the shores of human
life—sad warpings to the careless and the slothful.

All things, we have said, are the manifestations of the one life,
ever working and ever producing fresh manifestations of the
unmanifested in never ending variety. So we see in the material
world that all colours are produced by the combinations which
make up the one white ray, and the forces that form the study of
the scientist are conjectured to be but the variants of one single
force.

Just as the one life works in the material universe through its
ceaseless combinations, 50 tooin the complicated organism we call
man are all the changes both of body and mind the products of
the same one life. The ever-flowing blood that courses through
his veins, the constant throbbing of his heart, the continual decay
and renewal of the substances of which he is composed, the
thoughts generated in his brain and the actions of his body—all
these are due to the one force acting under the one law; but if this
be so we are next led to inquire what part there is left for the
individual man, if the one life does all. And here we come upon a
mystery—a mystery that cannot receive its full solution until on a
higher plane, whence, untrammelled by the limitations of this
material existence, and endowed with a consciousness that will
enable us to cognize objectively what now we can but guess at

subjectively, we shall be able to behold things as they really are.
This mystery, reserved for those who have passed through the
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i : initintion, is the mystery of the human will. ~ All
‘xghcfnsmll{%zv()fnow, thongh even tlfa.t is sufficient to guide hou'r
course of action, and to emable us to keep in the right pat b 15‘
that if we trace back the springstoft l:mctlondn: Efal; :: :::r((:;\n, ‘:g ; d

ut a starting point in man, a e en C ve
grfmght face gyrf)ace with this mystery of the will. ‘fAndﬂ:hlB }ISl :g
us the synthesis of the action of _the one life. But for el‘“f o
live that exists in every human being—though how strongly fe
know save those who have been in actual peril of losing life—even

‘what are called the involuntary functions of the body could not go

hose functions are in the first stages evoluted by the
:Et.ionEovfer'll:atO:e may call will,and though their action has become ic;
habitual as to appear entirely automatic, the fact that som}e:. pfars;)1 :
are able to check or accelerate them at will proves that t 1s1 is . ;)
really the case. In the action of what are called the Avo ;m :hi
muscles the action of the will is clearly discernible. d's (t’ .
limits of that will it is not our purpose to speak. Thlc: 1sl§)u est}?e
casuists on this point fill ponderous tomes, and bitter has een'mre
strife over this much vexed question, leading from its vFry ;a °
to fruitless results. Whatever the actual extent of the freedom o

‘the human will considered in the abstract may be, we know that

i indivi i lways a choice as to

the cases of individuals there is at least always & «
:,I}]le adoption or otherwise of any given course of acglor&-t W}]EE
once that course is finally adopted it rltlmy" gltqnlbtfsg eeiz ouc:.sm a]nd
i i ; the initial choic ,
involuntary action on our part; but itial choloe B o ity
that initial choice is the birth-right par excetle nonit

i i i ble him to choose rightly.

Nor is man left without a guide to enal ; i

i i i tribute which separates him
First he has his reason, that divine at : :

i i to ascertain the true
the lower creation ; and this enables him )
f)l:t?:re of the circumsta’nces amid which he is placed, to welglz z?l[}

_the causes for and against a given cgur;e, a; wltill a:ht: cg,?l(;(zli*o?,l "
ossi then be has -
what possible courses are opeo. And ) the <0 .
F idi inci hich to guide his choice, an
ness of two abiding principles by w 0 , choica, B
justi th is the one indicated by
these are love and justice. The true pa iy ) Indloate
se : by love, because love is in its essence the rea
:Zi}il:iqse’uniyty of our common huma,nity,ainiby ]ustllce,be;ztaseé ﬁg?lt‘::g
justice i t manifestation of the one law ;
justice is the Perfec ol 5 Bnd e Toar of
inci been called the love of ma )
Do ino e gt »f all who would win divinity. Innate
God, are the infallible guides of all wh ity T
i louded and transformed by
in every man, though often ¢ e Ly S hon
to be angels of darkness r
neglect so that they seem St
igl ters who conduct man to h g
light, they ave e o thern ingly will attain at last that
and those who follow them unwaveringly i A Lo e
ivini t transcends all human power seription,
porfect, divinity vt foct peace, which, passing all
' i filled with that perfect peace, , g
sﬁger::la,lndl;:g, is the heritage of the elect who have fought and

conquered in the great ’battle«~~ C. J. WiaMORE,
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- INCRODUCTION T0 ASTROLOGY.
B, ‘

THE nautical almanacs prepared in Burope and America give
: very correct positions of the planets ; and Messrs, " Bapu
Deva Sastry of Benares, Lakshmana Chatraj of Poona, Raghunatha
Chariar of Madras, and Vencateswara Deckshitar and Sundareswara,
Srouty of Combaconum ' have started almanacs basing their
caleulation on the correct modern tables. " These tables enable ug
to ascertain correctly the places of the planets from the Vernal
Equinoz, one of the two points where the ecliptic cuts the equator,
This point is the Western first point of Aries. It hags a retrograde
motion at the rate of about 50" g year. But the Hindu first point
of Aries is the fixed star Revati (the Yogatara of the group), which
is stated to be on the ecliptic. This star is at present about 20° to
the Iiast of the Vernal Equinox. Planetary places from this star
are known as the Nirayana Sphutam, and places from the Vernal
Equinox are known as the Sayana Sphutam. The little bit of
increasing space between the two points is known as Ayanamsa.
Now Hindu astrology rests on the Nirayana Sphutam of the planets,
and modern tables give us the correct Sayana Sphutam ; so that jf
the length of the Ayanamsa is correctly known, it may be subtract-
ed from the Sayana Sphutam, and the remainder will be the
Nirayana Sphutam required.  ‘But the exact length of the
Ayanamsa is not known, and it cannot be ascertained by direct
observation, because the star Revati has disappeared. I have treat-
ed of this subject at some length in the April (1883) issue of the
Theosophist. "The several almanac publishers already referred to
have arbitrarily assumed different lengths of the Ayanamsa,
evidently to suit their own convenience., These lengths of the Aya-
Damsa on the 1st January 1883 are :— A ' '

o ' ”
(1) Bombay = " Almamac ... 18 14 99
(2) Madras 1
(3) Combaconum f do ... S 222 39_
(4) Benares do ... e 21 58 29
(5) Vakhya do .., e 2241 44
-(6) Siddhanta do ... . 20 46 15

I have discovered the true length to range between 20° 23'8g"
and 20° 25" 22” on the 1st Jannary 1883. By adopting the mean,
namely, 20° 24’ 15" the maximum amount of error will only be
17" Now the difference between the correct Ayanamsa and the
various Ayanamsas above given will be seen from the following :—

) —
(1) Bombay — 2 9 .55
(2) Madras
(3) Combaconum + 138 %
(4) Benareg + 1 31 14
(5) Vakya . + 2 17 29
(6) Siddhanta, e+ 0 22 9

JCTION T0 AST v 18;
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3 'ror as it
To express the same in other ,\vords., the Aym}n.m;ln OI'II:): o it
affects the planelary positions in point of time in the firs
almanacs will be found to be as follows :—

Madras and Benares
uba nnm ‘
Planets, ?l?(:rorc})r Con(x‘l:;\tccc;) 1 (after)
. lny, hour, | day. honr.
Sun. ‘ e . dgy. hon!'; (ly Oiﬁ (1) 1«‘1;
Moon v we  we| O 4 O 8 0
Mars ves R A 31 8 ](3) O oL
Mercury ... we | O 1: 0 I 21.&
Jupiter s 2(13 g 1(1) g s o
R ol YRS PSS D 20
Moou’s Node... eee o | 40 21 | 31 029 _

So that it is evident that horosco]pes constructed 0: the planctary
¢ 3 . . On .

sitions as found in the existing almanacs are wrong.

poxitg]:')t?s in the counstruction ofnhorosco;f)es,b lb'he followmgolrllnc(());rf]r;g
‘show i > ti ique ascensi .

able showing the Rasimana o1 time of o
tho:ii(:wnl s’igng above the horizon is adopted nearly throughout the
land by a great majority of ignorant astrologers.

Ghatikas. . : F}hagkam
Aries T B 17 3 lem. o1
Thuurus 43 Scorpio i o)
Gemini Hi Sagittarins 4
Cancer 0} Capmcprnus ot
]a 2 5% Aquaring 4
Vl?t?go 5 Pisces .. 41

ai is 1 v £ the local time. 'The
hird cause of failure is ignorance o : 0
pré\qelt;t”'lt;e days of clocks and waotches, bu};lthese :E'e ]l{xurtu}es; c:;xo
y , illages. Besides, they:
i our towns and do not extend to our villag )t 0
i}:reé} tomz;lde to show the local time. In most of the places of S‘outl‘v
e‘rn 'l}fldia. the clock shows the Madras time, and wl}el‘o thell'e 1n,tm
no c.l.ockq’the time is ascertained by a rong]} calgu]ailorz]ap mtl,?f(lldl':;
the lenet ’ The corrections due to tho l:
the length of a man’s shadow. to the | o
f tho sun on tho ecliptic are om
of the place and to the position o b o ecliptic aro omit
ight, if the sky should happen to be clear,
teaflr.bicflgrn::%ns;ellntions over the meridian is observed, and by tha
gpplication of a rough table beginning with
h FWANET
idi i i by 27
Ve crosses tho merldmn{ Aries has risen by 2
) "\I[{h?‘]’ ﬁi‘m::t‘::npz is made to ascertain the local time. In th‘o
fhati ;ls(;e tho‘ table is a rough one, and in.the sem'nd placo it
ﬁl‘glb]' b at the time when tho Yogatara or chief star of the group
:ctll')opsslgz thcz)a meridian. Tho table therefore becomes useless for times

lying between tho transit of the Yogatara of one group aud5 that of
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the Yogatara of the next group. Besides, most men are ignorant
.mot only of the Yogatara but of the exact position of the meridian ;
and turning towards the star which might be to the east or west of
“the meridian, they fancy that it is just about to make the transit. 1f
the night happens to be a cloudy one, the time fixed is purely
guess-work. So many errors must of necessity lead often to
an error in the Lagna ; and when this occnrs, it upsets the whole
thing. Add to this the errors of the calendar relating to the places
of the planets. Most of the horoscopes of the present day
are therefore wrong. It isa horoscope of this type that is put
into the hands of a person who calls himself an astrologer. Ina
great number of cases, Indian astrologers are poor men who have
betaken themselves to the study of the science as a means of
livelihood. The public pay them only if they prediet some good
fortune ; if they correctly prediet an evil, they are not only noé
paid anything, but are set down as scrcerers whom it is unsafe to
approach. Thus the astreloger is induced to conceal any unpleasant
truths which he may happen to know, and after this the complaint
is that the predictions of such and such astrologers have failed!
For want of encouragement the astrologer pays little attention to
the study of his subject, and often has recourse to the help of the
‘black art as already described.

‘We shall now say a few words regarding a particular branch of the
science, known as Prasna or Arudha Shastra—horary astrology. This
differsfrom horoscopy ornativitiesin this respect— that while the latter
rests on the motions of the visible planets round the sun, the former
rests mainly on the motions of certain invisible planets which are
supposed to move round the horizon. Their laws of motion are
exceedingly simple. These planets, which are eight in number, move
in the following order : 'T'he Sun, Mars, Jupiter, Mercury, Venus,
Saturn, the Moon and Rahu, at the distance of a sign and a half,
or 45° from one another: and take one full day er 24 hours to go
round the horizon—the sun being at the first point of Aries every
day at sunrise, the horizon being their ecliptic and divided into 12
equal parts, each part being known as a sign, and Taurus, Leo,
Scorpio and Aquarius being respectively the due eastern, sonthern,
western and northern signs. 'T'he remaining eight signs occupy the
four .corners, two for each corner, one on each side of the corner
point— Aries being situated to the right of the north eastern point,
the order of the signs remaining the same as in the heavens above.
The astrologer forms as it were the sun round whom the planets
revolve. The direction of (thesign occupied by) the enquirer is noted
down as well as the position of the invisible planets at the time ; but
we cannot enter into the details of the process of calculation here.
The astrologer procceds to discover the matter in question and then
makes his predictions with the help of his books. In this he is
assisted by another department of astrology known as Angavidya
or Cheshta Shastra, which rests on the motions of human limnbs,
casual words and the like. Angavidya rests on the theory that an
All-pervading Intelligence is pointing out to the astrologer (who i3

otherwise unable to know it) the minute events of life in o hundred
ways, (Vide chapter 51 of Varaha Mihira’s Brihat Sawmhita),
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i ther important

i horary astrology In ano rtant

oro e s {mmnablesyono to predlct even tlge dl?“z::e
point : while the former © b e o fmmo

i only to even ) _ °
events of {0, the }lztgi:a rszz‘{: witl{events of considerable impor

i i insignificant
future, and while & - . ts comparatively insignil )
tance,’the latter deals mainly WIbél g:ﬁ:‘ whichp o would tako in tho

ch. for instance, a8 the so_rh of me e o ho T snch
ours d: the direction of his et ' o lke. I of
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- . : it after tho
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i al immediate e \
Just placed himself, the natm"z hl(;:ary astrology, and do not cowo
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his axe to a tree, ib may It would therefore be wrong

1 1 : t before. : ' ong to
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conclude Ir

minu es eUenf;S OE one R llfe are p(COl daalﬂed, {l.lld t‘latﬁ man hdls no

control over them.
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i 1l mankind.

?le l:)‘;esh(;{sa‘;lbiecb that such books cz:r{lnoe
dlgr;xisb is o fact, and the question ther
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to say a few words about certain books k
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These purport to contain a brief account

a superficial considera-
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fore is how they were pre=
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Zodiacal representati
el I e batious of the positions of ti i
le might o Z(::q.) :uppose there was only one plml::et—lﬂ:}: etihls étlso
ol of the othg,r n]y one of 't,‘he twelve houses; so miéil{ Mae's m:i.
Sith tho twlrs ]p anets. The twelve places of the Sun cor 11 'mld
Dlaces for the Sl;])nacesdof Mars will give us 12® or 144 di'ilfnjw
Dlaces of Jupiter "?in ‘Mars. These combined with the t ve (lmb
three planets tlle“S] give 122 x 12 or 12° or 1728 place: fwe ;’0
will give 12*’positioun’ Mm'_s and Jupiter, Similarly foﬁr (;;,nt tle
o T positic ns and five planets will give 12° positim{) . 'Si
Mercury, Venus, M 0}_’)’ deal.s with the positions of the fiv Sl’ et
Moon aad  RabLu m{\;, -Ju,plter and Saturn, as well as the eSp amits
so-called planets ](l oon’s ascending node)*  Of thes‘ e tl)e
Venus, will give’uat’ cxcepting the inferior planets, Mer try
of Mercury from tls w‘elve. positions. Now the grea’tesb e(i‘my .
4795 50 that Whenl:bzuél is abou_t 19°, and that of Venus c;:gai.llflﬁ::
occupy cither thut sar un occupies a particular sign, Mercur will
it; smilarly Vonn '{\le sign or the nne next alter it or next l‘)y for
it ong of the th will be either in the house occupied b theeS‘Olm
words, the number ‘f{gus next after it or next before it yln ;;1 or
Fold o :;: levady obtained will have to be in creased t({l 'ler
The number then ;)s ﬁ{ercmy and fivefold on account of Verlfe-
Tagoas, The total 2¢ x 3 x 5. Combine with this the tw ]15.
3' VY 12:12; Xnt{gmkg&of Rasi Chakrams therefore is 12:3 ‘;?
time is 4,320.000.000 oid 7,477,120, So that while the limit of
duting that p;rioé ! 5‘s1 ercal years, the limit of Rasi Chakr .
simply with the ob}s 37,477,120. 'These figures have been‘l :aén;
e Eor of horeaes ]90% of.dl‘spcllm g certain wrong votions tl Sfatf
o on for o inﬁnitI;w asi Chakrams is infinite and that the cllla '1)6
Brong to suppose t]l)enod of time. On the other hand, it wo al!(]lgl;s
the period of a el 1at the scope of a Nadigmndham, ext ud 0
b o pa or that it treats of so many chamkr'\,men s”to
ivon above o ?e\ es cannot be so many in reality, for t(hesn' lb}le'
the planets cnupb sses the possible number of poéitions in m'lrll ‘elll
Vodba o debi‘aica?l conce}-ved to be placed in the twelve sigus “t'nlc
for the stiple vons y- h},-ut they cannot assuine all Lheseg os'(i' -
only tomo 1o parﬁ :n] that t!lgy have motions of their ownp m:dlous,
CMCof the 537 477 ;1281‘ positions subject to such motions. A i,
od as just p’o int-éd horoscopic Rasi Chakrams, even “;I;en 1gciL o,
and plants. A gni %ut, a very large number refer to anie u‘13-
great of any per{igodnéflt' does not appear that the Nadi r'mdlllna )
is probable that th ime other than the present Kaliyz% :1 a a(.lm's
other yugas have bOsea human chakrams that pointed togb"x‘tllll n
thongh agreei;] ve. :ian rejected. Now a number of horol iy
places, might s%m 0‘3 g;galglg?f;le Zodia,cul1 divisions of the plaslf:a)tf:i;’r
Tinuto ; o tho Navassa, Tl_im:encess where the divisions are wore
. : Nay samss g :
T e TR
; aair-

grandhams recogni .
. ‘ gnize thes isi .
grandbams are built, o divisious, and if not, on what basis theso

* Uy o
anns, Neptune and other telescopic

appreciable i ! .
le influpnce over human affairs, planets are not supposed to excreiso any
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The 360 degrees of the ecliptic are divided into twelve equal parts
of 30 degrees each, and each division is knownas & sign of the
Zodiac. Bach sign, for purposes of Nadigrandhams, is divided into
150 parts known a8 amsas, md these amsas have parbicular names
assigned to them, such as Vasudha, Vyshnavi, Brahmi, Kala Kute,
Ahi, : Sankari, and SO forth, A degree of the ecliptic contains five
such parts, and each part i3

divided into two halves known as
Poorvabhaga and Uttarabhaga, i. €. the first half and the second
half. For each half the Nadigrandham coutains a life, and this
half represents in space 6', and in time a Vighatika or twenty-four
geconds. So that the mumber of horoscopes treated of in Nadi-
grandhams a3 regards the amsas is 8,600. Now the first volume
of Dhruvanadi gives 2 brief account of the lives of persons for the
many amsas already referr i

ed to. 'The sketch is quite independent
of the position of the p

lanets, and holds true with some slight
alterations from planetary influences. The questions treated of refer
to the materisl points of one’s life. Now in the cases of human

horoscopy there is a law connecting the amsas with the positions
| that such a law of connection

of the planets. 1 long suspectec
must exist, for otherwise it would not be possible to describe
correctly the positions of the planets geveral thousand years hence

and for such long 88Cs I examined the pages of the voluwe
already referred t0, and found the author writing in one place a3

follows :—
«We shall now proceed to state the method of discovering the
laces of the planets for the several amsas for human births” A
thrill of joy ran through me which was soon followed by bitter dis-
appointment. Tor the next cadjan Jeaf which ought tohave contained
the information wanted wasmissing ! Some person, evidently seeing
the importance of the information, must have carried away the leaf
of the book I examined. Our readers are requested to examine
other copies of the first volume of the Dhruvanadi.

"The aunthor of 2 Nadigravdbam takes np an amsam and jots down
the positions or the several sets of positions of the planets, taking
into consideration especially thelr Zodiacal divisions, and Dby
glightly altering, or adding to, the brief sketch above referred to,
for the amsas, finishes his account of alife. The author says that
e treats only of about thirty or forty jmportant poiots in each life.
Now under one of these accounts & pumber of persons will fall whose
lives will show differences of a more minute nature which the Nadi-

~randham does not {ake into account. The Nadigrandhams there-

fore are only very brief sketches of human lives, and a really learne

astrologer can write out ar account of a man’s life ten or twenty

times their length.

. This perhaps is the proper place for o few words regarding
laint on the part of persons who have consulted

g common comp
that these books are under a curse, that they

the ' Nadigrandhams,

correctly describe the past events of a person’s life and err
regarding the future. The fault is not thab of the Gran-
dhaw ; it certainly would not be possible for the anthor to ascertain
Vefore-hand ab what period of one’s lifo the hook would be consult-

ed, and then to give @ correct account of guch life till that period
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of time, and then (for
n 8 such an able astrologer
she(:v f??fl lt’h ghal,]t(,) :)ssz(l)x;easdﬁ e::pltuined, the posﬁio)usp:fr gg:?{mt;: :;
; 0 hot a i iven i Vadi.
g{iﬂdhams. The pussessor of a I‘irg?g::tblghany xamings b ooindi-
oroscopes in which the Planetary positions very

lusi o
::;;Tc‘)yu :;)lfxait; th; life picked out is his and goes home satisfied. v
oo numer(.ms 31 suclll1 cases, the chances of disappointmen,twm'h
n pomers Jan those of success. T'he best plan would b ?le
person 10 wnshes' to consult the Nadigrandhams to b o his
hovo: p prepared with the help of the correct moder ablos an
Z correct ayanamsa, modort tables and
8 regards the first astrolog;
the Brihat Jataks of Vara.haoi\(;’;}li::mm}i(ttgken N
one of the best works on the science, T y
of it as follows : -

p for translation,
generally considered
e author himsolf speaks

RUA AT QTG aigaramg |
. QeI AR S ag s e gy |
or the benefit of those att i
) empt
ggt?-scopx,ll constrpct: .this little bogblﬂgnstizti‘;r:s:f the oeoan. of
met es ]w1b.1 a multiplicity of weanings.”  Most of h @ variety of
qu‘i(}})sosle y mteudegl to convey several meanings F:ﬂStanzas oy
fies 11}: a]ccordmgly sprung up. A well known ou(: ,"Onl:men-
tlxe;e 2 pala ; another is known as Subodhin; - copies lfsl: o oF
e l:'e DOW 1n my possession ; a third commen,t'n.rp i l.; oth of
'u-ic; ra ts_an,, n which it is said that most of the stanzz;s §~ ¥ tnown o
;,he f?:e 1cally—the .letters all standing for so man ‘eﬁm orpreted
the mpnl;l‘e; ;:l[]);‘::en tl(;)g thfe twenty-seven asterisms thgtwgllirl: Z,i o
r an . m ’ ns,
as Sl'eepabee)’am., 50 forth. "The fourth Commentary is knfwn

The author has written g smaller work on astrology known
as

Odlblou ﬂuud an E"gl ) BISted b;‘ I nnd]b
|Sh tlanSlablon Of the same, as
k;udddhkl“a- ‘(u'a;ha: Bilh“al llds 8.-]80 W]ltvtell a WOlk known
as

Y ratr i
Ogayatra, & manuscript copy of which is_in the possession of Dr
N, Curpamparan Ivgg, -
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LONELY MUSINGS.

FPYHOU that art directing thy will to the attainment of perfec-
tion—thou that wilt be content with nothing short of tho
highest, hearken to a description of the road thou must travel.
Think vot that thou shalt attain in a day the power even to
recognise the illusions of sense for what they are. Many a time
shalt thou sink and wallow in the mire, but at each withdrawal it
shall seem to thee more bateful than before, and if only thy will
be directed aright the God in thee will not long leave thee wan-
dering. And think not that thy road will be a pleasant ono., After
some few gleams of brightness to refresh thee, it will lead through
the torture-chamber, and when thou art led there thou needest
not to stir a finger, for all shall be done for thee, and thy soul
shall endure searching torture, and of thy loftiest thonghts and
most impassioned dreams shall be formed the rack on which thou
ghalt be stretched. '

Nor when one fancy is over and the cords are loosened, imagine
that thou art then to be released. Thou mayest spend many years—
perchance even thy whole life—in this chamber, and again and again
shalt thou be stretched on the rack so soon as thon art able to
bear it. And happy is it for thee if between the pangs thou dost
not fall away from this high calling—weaving again eutanglements
of the senses—for then thou dost but repeat the previous torment
and dost not advance to the more subtle tortures that await the
spirit. But if there be no falling away, then are the intervals filled
with a peace and bliss which is a foretaste of the joys beyond, and
the soul like one escaped from a dark dungeon revels in the light
of day.

To use an apt simile given by St. John of the Cross, this purga-
tive affliction—this subtle torture—is the effect of the divine light
on the soul that is being purified, and is analogous to the action

of fire on fuel. “ For the first action of material fire on fuel is to
*“ dry it, to expel from it all water and all moisture. It then
¢ blackens it and soils it, and drying it by little and little, makes it
 light, and consumes away its accidental defilements which are
¢ contrary to itself. Finally, having heated and set on fire its out-
« ward surface, it transforms the whole into itself, and makes it
“ beautiful as itself. Thus fuel subject to the action of fire
‘ retains neither active nor passive qualities of its own except bulk
“ and specific weight, and assumes all the qualities of fire. It
“ becomes dry, then it glows, and glowing, burns; luminous, it
“ gives light, and burns much brighter than before, All this is the

‘¢ action of fire.”’

Thus in the secret chamber of affliction and divine contempla-
tion is the soul consumed away and transformed, though few there
are who in a single incarnation are strong enough to endure the
complete purging. But blessed are they who are found worthy
even partially to undergo this suffering. ¢ Whom the Lord loveth
¢“ he chasteneth, and scourgeth every son whom he receiveth.”

One of the first great griefs of this dark night of the soul,
which may be compared to the drying of the fuel under the aetion
of the fire, is that thou art no longer able to love or admire any
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of thy former friends, who i
! ends, nevertheless remain well worthy o
::;y ;m-rﬁ lan(ilftdmn‘al;]on 3 nor canst thou any longer takgl;j(g ;f
seé}:nsalto) );)t,_nl]ﬁ', howeyer nnocent, for everything within thee
o 'tlet, 1:;st;ed into -aridity, and except for the latent
ok whoielif:an Wteroutart Sc?t' towards the highest, thon feelest as if
v © turned 1nto pain, Burt this al b
help - thy e p ut this also ought to be a
) rough the dark night, for if tl '
nothing worthy around thee, tl 16 more stronae 1t
en shouldst thou the more st
set thy soul towards that ’ide e avisdoms ]
oul s al beauty— ivi i ‘
goodness which already is thy lode-sqt'-zl:r.y that dwme wisdum aud
WaA]]l'(il{ the passion that wag in thee—the
Thsllxaitqsg?zzt %:};‘;:;n%] at tl.rly Ige?rt, shall now be re-directed,
on art set t 10 verl of Isis—not that of 1 tal
maiden—and thy one and only aim shall henceforth b A

unsatisfied desire that

b : . e—call it |
:;‘:;e'j?n'zsttggut;:f;lt—the mystical marriage of the Hieropl(;?mltl,tt}:'g
with God seven pmnplples of man, the union of the soul

No longer with high dv i

: gh drawn sent
hystenc‘al sobbings, shall the splilrilbmtflg,
with a .mce hard set amidst a world of

tal feelings, no longer with
ke 1!;? presence known, but

whieh wor g; and as all stron
n_has come to thee not as a binding but as a loosening frorg

the chains of sense, so the thoughts of earthly soci

_ A Pucriy,
. . ’ \_—
. LIGHT ON THE PATH,

WRITTE'N down by M. C., Felloy
' ¢ Uy v of tl T < 1 300t
%:Endm), 1885 ; and annotated by P. Sl'eenleeva,shigggph%?glo Socf,ebl‘ly,
“c?os.o.phl‘cal Society, Madras, 1385, ' > TPToW of the

(Continued from page 64.) -

L ' Section IIT. Clause I11.
» And remember that the threads are living—are like electr

:inf)'m’ are like quivering nerves.. How far, then, must th
rag awry,:be communicated ! T '

S shown in the precedin ‘
. g clause, the threads of human exist
- Ct(:;gzggxdcolc:;u:less and pll:m in theii origin, are yet linbl:;t?)nlfg—,
' ) and mmpure, when a man is led by hi i
anid desires, T'he colour of a thread is of bl oF commoions
nd d . ad is of itself capable of ¢ i
ting its stain to the individuals wh 6 anl to othore wh o ca-
t _ o th 0 caused it and to others wh
mmto contact with it; but if it ha ' red throndy
tnct with i ‘ ppens that the coloured thy
are not inactive, ineffective particles of ’ o
: L neffecti tter, but are like livi
and effective electric wires, the bo resqlt’ ir communh
] ; n the result of tlei i-
cation to us ‘and others n;uet n i “more worione A
: ' § ecessarily be more seri
biece of charcoal stuins gur fingers, but lj’,f it be ;elivs:rég;f. th%
b

ic wiree,
¢ stain, the

'
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stain wonld be accompanied with pain and eancomitant evil—so it
is with Karma. The threads which torm the rope of Karma (Karma
pasa), being as effective as a living electric wire, their effect, when
communicated to the individnals, must certainly be to affect them
either for good or evil, according to the nature of the caute which
produced that efiect.

But in order to be able to realize this great idea, the reader sheuld
clearly understand how human action is originated, and what
follows after the action is performed. ILet him remember that
desires are the springs of action ; one of the essential conditions of
an action is a Will ; and the exertion of the Will stirs up the nervo-
vital force which is within us, This force thereupon acts npon the
nerves ; nerves contract the muscles ; and the muscles produce tho
necessary movements, resulting in the performance of the action
intended. But the influence of this vital force, when once roused
by the Will, does not cease upon the completion of the action. Being
an offspring, as it were, of the hnman Will, and consequently, semi-
mielligent and electric in its effects, this vital force flows out of the
body as a material emanation, in the form of what we magy call Aura,
endowed with sound, colour and odour ; and spreads itself in tho
ethereal space, making impressions aund radiating the character of
the will upon all surrounding objects, animate and inanimate ;
and then reflects back upon the very individual from whom it first
emanated, under the well known mechanical law of action aund re-
action ; either for good or evil, according as the will which rouses
the Aura was in itself grod or evil. This in brief is the philosophy
of Karma ; and a great Oriental Adept has described this in
lucid and forcible langnage thus :—

* Every thonght of man, upon being evolved, passes into the inner
world and becomes an active entity by associating itself—coalescing
we might term it—with an elemental —that is to say, with one of
the semi-intelligent forces of the Kingdoms. It survives asan
active intelligence—a creation of the mind’s begetting—for a
longer or shorter period proportionate to the original intensity
of the cerebral action which generated it. Thus, a good thought
is perpetuated as an active, beneficent pnwer; an evil one, as a
maleficent demon. And 8o man is continnally peopling his current
in space with a world of his own, crowded with the offspring of his
fancies, desires, impulses and passions; a current which reacts
upon any sensitive or nervous organization that comes into contact
with it, in proportion to its dynamicintensity. The Bud-hist calls
this his ¢ Skandha ;’ the Hindu gives it the name of ‘Karma." The
Adept evolves these shapes consciously ; other men throw them off un-
consciously.”

In the following pages I shall endeavour to explain and prove
sertatim each of the propositions above pnt forward ; and I beg
the reader will be pleased to follow me step by step patiently.

To begin with the origin of human action. The motive powers
of man’s conscious nature which give impulse and energy to
human activity and set him in motion internally nnd externally,
are what are called Desires ; which incluce blind impulses, such
#s various kinds of appetites, as well as impulses accompanied

6
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which confines the Jurist within narrow limits in point of timeand
scope of inquiry. Nay, itis not, in such a state of things, possible for
a Public I'ribunal to devote the unlimited time and energy necessary
for the divulgence of every immoral ach committed within tho
realm. So that his motto has been, ne lites immortales essent dum
litigantes mortales sunt ; (Let not the strife be immortal while
those who strive are mortal) ; but the reign of psychology begins
at this very point ; it deals with the immortal portion of man princi-
pally ; and its functions are neither restricted by time nor by any
other consideration. It takes cognizance of every action, whether
trivial or grave, whether still in the bud, in the mere conception
of the individual, or an accomplished fact, and deals out retributive
justice, whether the process takes days, centuries or even cycles,
Hence it is an essential condition of the lnw of Karma that we
ghould dive deep into the human heart, and examine the charac-
ter of the will in every actiou, ontward or inward. The in-
flnence of the will is the cerebral influence, that is, the influence
of nerves, or rather the pairs of nerves, emerging from the brain,
such as optic nerves, auditory nerves, olfactory nerves. This
influence of the will, when exerted, stimnlates the vital force which
pervades the brain and the merves; travels to every part of the
human system with the speed of lightning, and causes a vibra-
tion of the nerves. Then the nerves, acting through the inter-
position of the spinal cord, the main trunk of the nerves
distributed to all parts of the body excopt the brain,
contract the muscles. And lastly, the muscles produce the move-
ment of such part of the body as may be necessary for the perform-
auce of the action contemplated by the will. In other words, the
vital force, agitated by the Will, flows out, and results in
an action, external or internal; for it must be remembered that
« besides the mechanical effects produced by our outward actions,
there is also an electric influence exerted and propagated by almost
every muscular eftort, every chemical change, within us, and every
variation in the state of health or vigour, and especially by every
mental effort ; for no thought can arise in the mind, which does
not alter the psychological, chemical, and electric condition of the
brain, and consequently of the whole system. 'I'he stronger the
emotion, the greater the change; so that great mental efforts
and great exertions of the will bring about important moral
effects. 1f the action is an overt one, as when we raise tho hand or
utter a word, the action of the vital force is mechanical, bus if it is
an internal action, as when we do not proceed beyond evolving a
thought, then the effect is electrical ; and consequently the result
in the first case is more palpable than in the second ; but in either
case it is the vital force that has produced the result; and the
question arises whether there exists such a thing in the human con-
stitution as the vital force of which we are speaking.

This subject belongs to the department of Occult science, which
from timo jmmemorial has been the peculiar possession of tha
sacerdotal section of the Aryans ; aud “into the knowledge of which
« Moses was initiated at Heliopolis (in tigypt) where he was
¢ educated, and Jesus among the Essenian priests of Bgypt ov



196 THE THEOSOPHIST. [DecEMBER

({4 . :
“ "]v‘:gﬁi ; :.nrg by which these great reformers, particularly the latter
- rrang] Dan)\:V '(l)f' the miracles mentioned in the Scripture,” as
Hogtand yu 0r. \ illiams, a Professor of Psychological science in
design'ne’ad It)h: vilt(:;, lm;thonty (j)f Rebold. These ancient occultists
s1gna orce i i
Wl:ll‘zh the Sanscritists cu]lug'tiﬁ:s.the name of reganerating Fire,
Jas i3 another name for Agni i
i s ’ gui, who is the source of
(gf;z:?-htﬁ:ltt ‘imdhheat. So that there are different specieg o? nA“r)g-t
(fre) écationswofatzver‘ oiél}ler 'ﬁres there may be, they are butgthe’;
: ns goi, the immortal” (Rig Veda I. 59 !
primary division of Agni is th Eagni o the Visiio
riv reefold.  “ Agni,” is
‘15' ;cl Z?z ‘“ has three sons, Sucht, Pavamina, iné 15215::1.:]?’ ‘([IISI;:nu
fire pro (f:élesd tlll)e l?"«_""t'l. or Solar fire ; Pavamana means Nir‘math'an.(z'
iro produce meyn I‘I:EIOD, a;]s the friction of two pieces of wood :
ans e ral i l 3 ;
ﬁra‘ﬁf o Hghtning. o olae ty;;éaﬁg; fire of the firmament, 1. e. the
const?tu?om:]:es of these three fires, I may observe in passin
constit g 18 three principal deities spoken of in thé) Vega’.
pame )ifu u:'yal,}:,he sun, representing the solar fire ; Indra (and some-
ﬁrma:nenty- oa)nd 2 rain-producing deity, representing the fire of the
cd by eiet i’on o gli{l, re}l)resentmgthe terrestrial fire, the fire produc-
oC by riction Nirukta \.II. 4); and all these three, be it remembered
emanatiogfroi]ratt;nﬁc'atnons of one Agni; which in its turn is an
llogorionl duer plti C;Snupre;t:e Or}e, Aas the reader will find from the
. en i i
sox&of Brahma, in the Vi%hnu p(:lrana.gsm 28 being tho mouth-born
diViS(;;vr:Seacl'i‘l of the triple forms of Agni has numerous sub-
accordin;rt he solar fire is distingnithed by several divisio
oo te:regtt?q,el xil‘at,ur.e of ;lle rays emitted by the great lumiﬁm'l;rs
e | al fire, 4. e., friction fire, is called b i :
313:;):{;1125; “to the purposes to which it is apg’lizgrm: ’ nam&f,
S ;;a‘;;/ axi lfli;ehmto l‘;v}i:jcg the sacrificial oblations are,;)o{lrteg(i’- th:
patya, ousehold fire, and so on. And the fi 0
mament has various names with ref . i o
the ma and tacide with reference to its functions outside
> o ; as, for instance, the function of digesti
fi}vo ('2‘;{3 Pﬁ';lsna Upanishat IIL. 5 ; Mundaka Upanisllraisimglfoffg:
na;ne r"1 tagavav 1V. 1—61 and Vayu Purana); and th
namo %zv;n o that form of the fire of the firmament " which ig
59—24). frgmoéheh:;!):: Vl?elngsz, “;s I(flaiswt‘mam. (Ri,g Veda I
3 from b iswa (all) snd nare (man);q :
;xa?gt{,;?sul}ng i all men. (See also Bhagavat (gita, %(’Vz 34’ :belihie-
the; sl;b .sgv:nstz_mhﬁre which concerps us the most in connect'ionwitlf
e hu"]nc l? dt ese annotations. Being the electric fire located in
e “(t,ﬁ ody, its functions are very important ; indeed it is said
Dol (Eina{'rell of men, supporting them like a deeply planted
supp(;r's N }% eda 'I; 59—1.); i. e, it supports man as a pillar
pupports & ouse. The mystical circle about the navel in the
puman be ¥y, which IS‘th? prop and support of the whole
paman ! (;u{; 1:b<i’%::tl;e;1hﬂuladl;qra ; alng the sphere of Vaiswana fire
h is just ¢ e navel is called Agni dala,
the air of the breath” and A
ne ail ¢ so on, as beautifully descri i
Muitri Upanishat (VII. 11), and other esoteric \zox'li:?rlbed " th?

1885.] LIGHT ON THE PATH. 107

1t is to be remarked bere that the same Vaidyuta (or firmamental)
fire, which, in the form of Vaiswanava, sustning  human hfo
as above described, also supports the whole Universe, for
the Veda declares it to be equaily the prop and uavel of the
universe (Rig-Veda 1. 59—2). "'hat which is abroad in the universe
is analogous to electricily, magnetism, light, heat, &ec., as those
terms are understood by physical science ; and that which is
in living beings is what may be called the animal magnetism ;
it belongs to the vital and spiritual portions of man, the microcosm,
ond is not only endowed with all the qualities of electricity, &c.
which the macrocosm possesses, but is also replete with intelligence
guch as may be communicated to it by the will of the individual
who evolves it from time to time.

"This fire, called the Vaidyuta (electric), or Vaiswanara
(residing in all men) ““ is for obvious reasons called Sarira-agni,
fire of the body, and is the vital force above spoken of as being
influenced by the will, and so producing muscular action, &c.
« The Will,” says the Maitri Upanishat, ¢ stirs up the Surira-agni
(fire of the body) ; then the fire agitates the Maruta (wind) in the
body , and the wind passing throngh the heart, produces
gound, &c.” VIII.—11). This fire, this vital force, I propose to
call by the name of Téjas, which, besides meaning Agni (lire) as
above stated, means al-o light, heat, power, ardour, pirit, enerygy,
bodily vigour, and so on, exactly representing the functions of the
electric fire dwelling in the human body. And the Buglish name
which some eminent scientists of the West have given to the
emanations of this Té&as is Aurn, which Webster defines to be
« any subtle invisible fluid, supposed to flow from a body ; an
effluviom, emanation, or exhalation,” &¢. Its powers in sustaining
men, bodily and spiritually, are very great, and are extensively
exercised by the Aryan ocoultists in reading the thoughts of others
and transmitting their own to them, at however great a distance ;
slso in healing the sick, and showering blessings, and various other
purposes. Indeed this Téjas is a great power in the hands of the
Aryan sages. Brahma-T8jas is the power of the powers” was the
rotto of the great Rishi Viswamitra. Referring to the fuct that

this emanation or Aura is endowed with colours and sounds, &

great Oriental Adept snys to one of his correspondents,—* How
could yon make yourself anderstood by, command in fact, those
semi-intelligent forces, Wwhose means of communicating with us aro
not through spoken words, but through sounds and colours in cor-
relation between the vibrations of the two ? For sonnd, light and
colour nre the main factors in forming those grades of intelligences,
those beings of whose very existence you have no conception,” &e.
Now lét me assure my Tedders that the theory of 1'éjas, or bodily
fire, or animal magnetism, and of its emanation in the form of Aura,
;8 neither fanciful nor novel. 1t is a stern reality, founded on ages
of experience. Search where we mny,” says Professor Williams,
« this force (magnetism) has been universally acknowledged and used
by all tribeés and nations ; and 8o far from this being but a scienco of

osterday, it enjoys the double roputation of being vory old and having

stood the test of ages; indeed, we maintain that it is the oldest
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science extaut, and that nothing was practised as a science prior to
it.” Magnetism as such, then, was the keystone of medicine, or the
secret of the physician, and it was the pillar of religion, or
the pow:r of the priest. 1t may be interesting to some of us to
know that medicine and her sister the church can pre-eminently
claim the greatest antiquity as ¢ professions ” (i. e., the former
concerning the body and the latter concerning the spirit). And
even in the present age, despite the sceptical notions here and there
prevailing,—we see the great strides which this sublime science
has made; and its reality and importance are being recognised by
numerous modern scientists of emivence. I beg to refer my readers
especially to the works of Professor Williams above mentioned ; to
the book of Baron Reichenbach, translated into English by Mr.
William Gregory, late protessor of Chemistry in the University of
Edinburgh ; to the Tvreatise on Light and Colour by Mr. Edwin
D. Babbir of New York, aud lastly to the numerous quotntions in
. the book on the science and art of Organic Magnetism, by Miss
Chandos Leigh Hunt of London. All these writers, be it remem-
bered, have founded their works upon their own personal researches,
observations and experiments, and upoun the testimony of hundreds
of other persons, some of whose names and addresses have been
given in full,

These Western authors call the Téjas by various names, such as
Odyle, Odyle force, Od, Odic force, animal magnetism, animal
electricity, Meswmerism, Aura, Magnetic Aura, and so on. One of
them, Professor Williams, describes it in these words :—The aura
which pervades the brain and nervous system, though electrical in
its nature, is something more than mere electricity ; hence, for
want of a better name, it is frequently called animal magnetism
or animal electricity, in distinction to terrestial magnetism or
electricity. The former appears to be charged with an wntelligence,
so to speak ; a spiritual essence characteristic of itself and clearly
distinguished from the latter. Water may be charged with elec-
tricity ; and but one result can be obtained from it. However,
if animal electricity be used the water partakes of whatever
th’empeutio virtue the operator desired at the time he charged
it.”

Another writer, Miss Hunt, thus speaks of the powers and
properties of Magnetic Aura :— ‘

“ I will now refer to it as it is expressed in name...... A thought
makes this emanation active. 1t Hows from the eyes, fingers, toes,
and the ends of the hair. It can, by art, be rendered entirely
subservient to the human Will, and can be compelled to travel in
any direction ; how far, is unknown. We might correctly term it
elastic in its nature. It carries with it any desired influence,
affecting sensitives at a distance as powerfully as though they were
in the same room and under the immediate influence of the one
who is directing it. It is called animal magnetism......and it can
bo directed for curing mental, moral and physical diseases,
producing refreshing sleep ; rendering the body insensible to pain ;
developing spirilual gifts ; artificially causing the phenomena of
sompambulism ; cultivating plants and fruits ; taming animals, &c.”
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It is owing to the extreme minnteness of the particles of matter
that we are not generally able to see them as they issne from
bodies ; but it is certain that they do exist, and continue to flow, as
the natural result of the constitution of organic bodies, animate or
inanimate. As the coustituents of thise bodies are particles
of matter held together by the operation of certain laws of
nature, so there are other laws of nature under which particles tend
to separate, and complex bodies are resolved into their prime con-
stituents.” Besides the great dissolution called the Naimeittika-
pralaya (occasional dissolution) which occurs at the end of each
day of Brahma (Kalpa), when the organic bodies are destroyed, but
their substance remains intact; and the still greater dissolution, the
maha-pralaya or Prdkrita-pralaya (great elemental dissolntion),
which occurs at the end of a huaudred years of Bralma (Maha-
Kalpa), . when not only the organic bodies, but even their
substance,—in fact the whole universe—is resolved into tho
original source, Miila-prakriti ; there is n third dissolution, called
the nitya-pralaya (constant dissolntion), which is taking placs
incessantly and without the slightest intermission, in respect of all
orgaric bodies, in the course of their various stages of growth and
decay. Sri Bhigavata Purana speaks of this constant dissolution
in these words:—“The various conditions of beings, subject
to change, are occasioned by that constant dissolution of life
which is being rapidly preduced by the restless streamn of time,
perpetually taking everything away.” (X1I, V.) Indeed, nothing
in the universe remains the same, without undergoing somo
change or other, during even the shortest twinkling of an eye.
Our inability to perceive this fact, while partly due to the very
subtle nature of the change, is principally the consequence of
our ignorance and disregard of the laws of nature.

Further, we mnst remember that were it not for the constant flow
of ‘material particles from all bodies, perception of external objects
wonld be impossible, and our faculties of vision, hearing and the like
would bebnt so many u<elessappendages. Itis a scientific fact, recog-
nised by Eastern and Western philosophers alike, that the functions
of the eye, nose, ears and so forth are due to stimuli excited by the
emanations that issue from all known substances. The particles of
matter proceeding from surronnding objects fall upon the eye, and,

- entering it through the pupil, they are refracted by the different
humours deposited in the eye by nature, and thus converge into =
focus upon what is called the retina at tHe back of the inner
membrate of the eye.” On the retina images of those objects are
painted, with all their varieties of form and colour; and these images
are thence conveyed to the brain by means of the optic nerve.
Similar particles of matter produce the sensation of' smell by
entering the nasal organ, where a net-work of olfactory nerves is
spread over the mucous membrane lining the upper part of the nasal
cavity. ~These nerves are connected with the minute hairlets of
the nasal membrane through certain cells. When the vibrations
of a material particle, 7. e., the effluvia emanating from odoriferous
bodies, come into contact with this net-work of nerves, they
provoke the sensation of smell. And, in like manner, the particles
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ls)i{\(?(;l ?t“:‘; a qualigy of every substance in which the earthly cle
* ll)é.e:ﬁntt,ilis js true—as it must be true af:cordifng;l tobg:l(; t?:g:;?l%)z
. ‘L res ' tho gross emanations of the , 10
(l)f S((;;j]li;?‘;;ﬂ iltf Sf[l)l?ac‘:c;:etlzefgtfﬁe subtle emanations E(A:‘ra)‘uz}i‘{;zl(i
ﬂ(c))w from our inmost structure. Wfi a{?'thi?l?e pélbbbe(i' ngund us,
in holding that this Aura spreads jtse m;d roducing smell and
clothed in appropriate forms, and qol_oursl,) 9(’]’ .P'md that whenover
sound, like all Oﬂier emﬂ":_&t;o:fs (t?,ltlet;:gm'(\)n)iv,i‘i’ it assumes sucl;
in motion by the exertio L ¢ Joae he rea
?gtl}‘I:!I; aund colo)[xrs as to render it C“P“blev Oicll,légl,cz:l?snc%og;ng the
character of every human action, hUW‘fi’e;hs imutest play of tho
Jowest whisper, the inmost thought, an to communicate our oWl
muscles. In this manuer it enables us to reat. This is not all.
thoughts to others at any distance howevz‘lrgwd(y 'explained, being
T'he Tejas, the source of human aura, as ; t};e Y oL with the body,
the immediate result of the conjunction ot | - it vacates tho gross
il tinue to adhere to the soul, cven after 1b ve 1 Sueliahm
;‘)“d co(%’tlhzila sarira) and merges into the subtle bo y'lghu% Aura
5'0 o throughout all its various trzmngtlllgl'f‘t'ons'l nt in tho
Har "'ft) 1 g f manifestation form an lmpoxtanb cleme durio
e mlt;ti?):lo(;festl?e ]n;v of Karma to which men are subject during
erd . . N \
:{:9 successive serics Of.the]r ml'm?lt(;us1‘1);]??":;)8&\\0 following addi-
Uence, the lronder ‘:}m Is)ilgzj(::tbof Kz)lura, z;iﬁh special reference to
tional particulars on tho ‘

its colour, (To be continued.)

e
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A WEIRD TALE*
- ~ (See page 237, Vol. V1.)
U
7]_ If]rl;lg ‘z:'r;?tmang’hwhohceinnc;t believe that I have been prevented
. iiting the whole of this tale at once, and t}
:ﬁnl‘sﬁowlll(en they read that I would continue it * if al[owedl.?’y ll]«‘;:’::
ol who b uoivt me wgll will feel that there is some truth in my
platement. 1t may interest those who can read between the lines
fo kno a“u} attempted several times to finish the tale so as to
pend ) oint,m }(;nt? batch to the magazine, but always found that
ab notss rea&v gle the first chapter ends my eyes would blur, ov
Lo notes roa y for the work became simply nonsense, or some ot,her
iy furtyher er.vt:;m.ed, so that I was never until now able to get
pny fuithe 't,WI'lll it than the last instalment. It is quite evidgut
$o o that in‘:; tonost:l;)e ﬁ'il‘;s.hed, ttmlt-hough I know quite well what
1 ) g ay. 1is part must therefore be the 1
: : bav 5 e ls
}::’ati;';)sltnihtotl?ach' a_conclusion much time is wasted il; ﬁ;ls;'t;-’il?s
d?;tails Ina. ;?de; 3‘; ;s :hzi:; dcla)sllres to prevent my going into fuﬁ
¢ . * then to be able to get out ev i
N 1 le to get out even so much a
juz;::e(:zirﬂpet]led to omibt many incidents which weuld pe;h';;stli:
culonly agd ores]i\trgrz‘xl'l pterscl)Fs ; but Ishall try to remember parti-
roped s me.L vhat things of a philosophical nature were
iufﬁzI}csea(t)ftlﬁrsul:titlin'gdfoi’.lt{he host]tlc; come back, I felt the moral
f € * mind, like a cool breeze blowing fr
fain. It was the mind of o ived ub least ab that
! : ne who had arrived at least
{;?11[[‘1; wll:x(l*ge &eeﬂesn'et(}i nto 'Otfliler thing than that whicheil(s ztrti:xb'm 21::
g » even as that influence crept over me, I beg: o hea
;ln \](:]melspcéakmg as it were through a pipe the e,nd o‘l?fgt;lllsigllisi";
mak.y 1<]:a » but which stretched an imwense distance into spa ’
) 'xlnlg tle vomti sound faint and far off. 1t said:— pacet
‘Ihie man whose passions enter Lis t as
. ) ' s heart as waters i
. ]tll:t :L[l].s?vcalll'”g passive ocean obtaineth happiness ; notrﬂz :\lrlltg
o pistel 1]11 is lusts. The man who having abandoned the lusts of
(« phe fesx w?l'kctlx without inordinate desires, unassuming, and
o ,magngleil:lréde, obtam&'thfhappiuess- This is divine depeug('l’ance
possessed cf this confidence in the Supr s
ot aatrny = cven w e ence in the Supreme goeth
‘ bray : ¢ f death should h in i
‘“ shall mix with the inc cporenl s "Dra ® e “wha ene
S orporeal mature of Brabwm., U b
joyeth the Amrceta that is left i rings obtaineth the
“« e:f‘tlernalt spirit of DBrahm the Sulﬁ'emoef”hm offerivgs cbiwincth the
1e atmosphere of the room sceme.d to gi
e e o give the m
;gltleﬁggs 1;}(2 er, nn% when on returning to n%v room tls-l:ilsorlfigﬁf: a{,
se sentences in the Bhagavad Gi ;
Joq ipon thoso e gavad Gita I knew that the
o rom a place or a person for whom I should hav)g
Occupied with such th i
uch thoughts, I did not notice that m
::t:.l:'nedt,land looking up was somewhat startled to see h}]’nil Ossi‘;;tli]ad
e cther side of the apartment reading a book. The Englil;lgl‘

* In answer to inquiri
« quiries we beg to state that the inci i
be taken as having literally happe?ned in the precis': ﬁilr?if::sdggc:i}-'l;:ﬁtahz‘gre not te

t There are gome Theosophists whe Will recognize this,
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clothes were gone and a white Indian dhoti covered him, and I
could seo that he wore round his body the Brahmanical cord. For
some reason or other he had hanging from a chain around his
neck an ornament which, if it was hot rosicrucian, was certainly
ancient.

Then I noticed another chango. There seemed to have comoe in
with him, thongh not by the door, other visitors which were nob
human. At first I could not seo them, though I was aware of theiv

resence, and after a few moments I knew that whatever they wero
they rushed hither and thither about the room as if without pur-
pose. They had yet no form. This absorbed me again so thab
I said nothing, and my host was also silent. In a few more moments
these rushing visitors had taken from the atmosphero enough
material to enable them to become partly visible. Now and then
they mado a ripplo in tho air as if they disturbed the medium in
which they moved about, just as the fin of a fish troubles tho sur-
face of the water. I began to think of tho clemental shapes
we read of in Bulwer Lytton’s Zanoni, and which have heen illns-~

trated in Henry Kunrath’s curious book on the Cabala of tho
Hebrews.

« Well,” said my strange friend, “do you seo them ? You need
« have no fear, as they are harmless. They do potseo you, except-
“ing one that appears to know you. I was called out so as
«to try if it were possible for you to seo them, and am glad thak
“you do.”

« And tho ono that knows me,” said I. ¢ Can you identify it in
any way ?”’

t Well,” said he, “let us eall it he. He scems to have seei
¢« you—been impressed with your image just as a photograph is
“ on a plate—somewhero or other, and I also see that he is connect-
¢« ed with you by a name. Yes, it is e

And then he mentioned tho name of an alleged clomental ov
nature spirit which at one time, some years ago, was heard of in
New York.

«IIe is looking at you now, and seems to be seeking something.
What did you have or make onco that he knew of ?”

I then recollected a certain picture, a copy f an Bgyptian papy-
rus of the Hall of Two Truths showing the trial of the Dead, and
soreplied, regretting thatI had not got it with me to show my friend.
But even as L said that, I saw the very picture lying upon the table.
Where it came from I do not know, as I had no recollection of
bringing it with me. However I asked no questions, and waited,
as my host was looking intently at the space above my head.

¢« AD, that is what he was looking for, and ho seems to bo quito
pleased,”’ he said, as if I could hear aud seo just as he did. L

kpew he referred to tke elemental.

In another moment my attention was rivetted on the picture.

Tts surface bobbed up and down as it waves ran over it, and crack-

ling sounds rose from every part. They grew louder and the mo-
tion ceased, while from a certain point arose 3 thin whitish vapor
that waverced unsteadily to and fro. Meanwhile the strange visitors
1 have mentioned scemed to rush about more in the vicinity of the
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paper, while now and again one of them took what looked like a
flying leap from one end of the room to the other, with a queer
faint boom of a metallic character following his rapid motion,

Here I must draw the veil unwillingly. Let me violate the unities
and the frame of this tale by just putting down a few sentences,
leaving it to the imagination to draw inferences.

“ Those strange delineations of form ?  Quite easily. They were

seen by the seeresses in the temple. It is quite true that elemen-
tals have no form as such...But there are undoubtedly types, and
[those] Kgyptians were not the men to do anything unscienti-
fically...There is an occult reason why, althovgh without form,
theso particular shapes were assumed. And having been once
assumed and seen thus by the scer, they always repeated that form
to those persons. So the representative of the astral light or of
wisdom or the recording angel, is yellow in color, very tall, with a
long bill like a stork. Or the one who takes the weight of the
soul is always seen with a jackal’s head...No, there is no prohibition
against telling the occult reason. 1t is merely this: were it told,
only one in a thousand hearers would see any mecaning or reason
in it...Let your mind reflect also upon the peculiarity that all the
judges sitting above there have heads alike, while in color they
differ, each one having a feather, the emblem of truth, on his
head...No, it is not Hindu, and yet it is the same. 'I'hey used to
say, and 1 think you may find it in one of their books, that every-
thing is in the Supreme soul, and the Supreme soul in everything.”*
So the great truth is one, while it can be seen in a thousand
different ways. We [Egyptians] took a certain view and made
every symbol consisteut and of a class consonant with our view. ..
And just as the Hindus are accused of being idolaters because
they have represented Krishna with cight arms standing on the
great clephant, we, who did not picture an eight-armed divinity,
nre charged with having worshipped jackals, cats and birds...
‘“Yes, it is a pity, but the sand that buries Egypt has not been
able to smother the great voice of that sphinx, the esoleric doctrine.
But not through us except in some such manner as this, now and
then. In India the light burns, and io a living people still resides
the key—.”

Just then the bobbing of the picture began again and the same
whitish column wavered over it. 'T'he faint boom of the airy
clementals recommenced, and again claimed my attention, and then
the picture was still.

I may say that the whole of the conversation has not been given.
It is not necessary that it should be. My host had maintained
perfe{:b silence all the while, and seemed to await my voice, so
I said :

““ What could have induced you to leave those peaceful places
where true progress may be gained ?”

““ Well,” he replied, *‘ very likely they were peaceful, and quite
truly progress was possible, but you do not appreciate the dangers
also.  You have rcad Zanoni, and perhaps have an exaggerated idea

¥ Bhogavad-Cita,
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i 1d, making of her a real
horrible Dweller of the Threshold,
02::1021 o?thing. But the reality is much worse. When you get
Pnt;o what you have called the ¢ peaceful places,” this power ggc]grnes
]tenfold stronger than it is found to be on the plane in which we
ive in London.” . o
noy\li";f mI sggposed that there, free from the cankering anxietics
of mode);-;l life, the neophyte sailed” happily on through plain scas
f the fortunate isles. .
v ‘t‘hF?aihf(:‘Z?l zhabl.e On that plane it is found that, although from
the spiritual sun there falls upon us the benign influence of tih(gsg
at,psa es who, entering paranirvana, throw off their accuraula ;
glc‘:)dnessg for our benefit, the evil influence that is focussed bylt; de
gda,rk side of the moon falls as well, and with its power undnnmxs}np .
The little temptations and difficulties of your life are as notlnfmg
compared to that struggle, for then it ﬁx,fiahzed that the self 13
£ the self, as well as its friend. -
th?‘%l:l?’j’ys;id I, « was the fault committed a great one, that it
ou to this task ?” )
Sh?‘ull‘?ocor?c?bezl?egt as you term it. But quite great enough ; and
in cons’equence I had to take my choice. '11}n (Julimczgdyoulsgzw m(;
i \ ab was
illusion of a certain character. here i jv1
?:qu?ize(li, the illusion being periectﬂexcept ats' to tli-iqelgt;sénfho:;
ther illusion, and yet at the ssmne time a red )
yozosrlezozgg b;rt;mt word when used by modern scientists. ltis a
lljd that lives and will die. The Karma 1s hard perhaps, but
IO ry:lmble not. Bubis it not an illusion in every sense when you
kgow that although this body speaks and thinks, still I the
isible to you ?” )
Bp?ltl}%\(::eav:/r:):ilost:;:lnot mil);e. If some of them seevrlr‘\hmeanmtglless
any readers, do not blame the writer. ere are those
orh(cl)ue(?;ntz;?l‘:gtand. There are yet others who have laten%
31 uohts that need but these words to call them into life.
ca(z)m%t give any greater detail than the above as to himself, bec}f:nse
he had reasons for preventing me, although he might perhaps
i 11 more to another. ) . ) )
hl%sﬁ;f ci'ﬁrigls thing of interest he said, which will furnish EOTG
with food for thought. It was when Iref(:‘:(li'red to the use of the
d, so to say, borrowed, that he said : . i
bogy])}(:?l’im;o:oknow {l’mt many’experiments are possible in tha%
av. and that some students are taught peculiarly ? I have stoli)(
a ig,e from this earthly tabernacle many a time to let in those w o(i
iitwithstanding that they operated the ma(I:{hme we}l tznz‘ngh :5111(1
i f it, did not know what they .
made quite a respectable use ol it mot kuow what they ¢
if like, dreaming. ~While here, in ody, the
"1;1;:65; :a‘rs?ag%tiallgro;;, for tho time, sp'eukl&g 155(11 words, ttlun}{m% :}tts
d not able to control it. Not desiring to in Iuct,
ii)hoglglggstlf‘; were completely identified with it. When they waked
ec.n their gwn apartments either a singular dream whispered a
1pr 1mentm‘y song through their brain, or they retained no remem-
bl&g ces vs;hatever ofit. In suchacase the body, being really master,
n:iagglt do or say that which 1 would not—or the occupier, tem-

# Dhogavad-Gita,
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porarily strong, might say out of real recollection things h

relation only ¢ ; . 5
knowledge,”y o that life of which his heay

Just th

ot o Z?r ;(l)n:aemc](fck struck. The atmosphere seemed to o]
the room 0 %‘ny llmsg'est. _got“.‘unfamiliar perfume floated tllx':ue:}:
on%tells ooy you.”al > “Yes, I will show you a verse some

e walked over to the ¢
) _ able, took v e 1i

3 Sapscn’b, yellow with age and seemli[; . tq “iel o oo 20k rinied
szlxvm‘g tAed 8 to have been much ugeq,
18 supreme spirit and gneorrypts 5
(t,]:j god.z./, neither acteth, nor 1y 4 a;';?t)zcllblebeljzy

P e;_(}]lznr;zggz:ztretgegygztbor.ttt quality, As the all-moving Akus o th
20 the omilones of s parts, passeth everywhere wna eetod, oven
gl s ;umszz 4 ;}71»1-13 rlemm'net/z. i the body un a'ﬁb‘gifited,j v a
te whoie world, even . € Spirit enliohion
every body. They who, with the eye oj"l ;(:'sttilztmh Z:r?;;;;t i?hgbht(gn
. 1e body

and the spirit to be thus dists
! 7 8 distinct
Jrom the animal nature, go fo t/ze’S(Z)l;;i'e;f: ’t’*ﬂlem @ Jinal release

9> even when it is in
se 1ts nature 53 qwith-

QLuqqqsiymt(lqnqq.

ESOTERIC BUDDITISA,

Sir,—T feel that you have not d justi
O c 1v6 1ok done justice to me in L

bt b:llxml-tSS:\); \::l VI, No. 73. You have not published {r?m]“:f[»'e S)f
T B, ey s wtrw Xl'on published two commuuicationsyon: ;r m
bt they e er lbom 3. B. Thesc gentlemen are no (loui)b lea mgl
Eoctor  dave no answgre:d my  simplo questions, vj o
prasteric I }ilsi?’ or the rehg:fm professed by My, Sinnett C lz"Odoes
ad ca,ns;nolf? " . P, I.ilavntsky,' lmfnlcate the existence of"m o ataott
prot conse o ‘)%; universe whzc{z 18 cognizont of its own exi ;e eremal
greq,;,é)r , o !:a soteric Buddhism’ of My, Sinnett” «g ms to b
S:],n(kn,racaha;nyl mid{ r-(-sen}l)lanco to the Adwaita 1"hil(‘)se(€>m;1S tofhav(.’
ploe pracha y:};;, ang tha't M more than one point of view };1 ytho o
Bate b xes rﬂ tlcs {\d\‘v:ynsm n its regarding Nirvanga 01: Mol]< I " ot
o in wl c lt? }nd1v1dllal s.oul totally merges into the Al? )Sﬂ‘ it
bee seco%]dlne }w}vn ll it, an-j .lmvmg N0 separate existence aparg f. Lt
any oo (y’t Ot}l Adwaitism ar}(! Esoteric Buddhism a,grep‘er: ]rom.lt;
foy attri tu ehp the Supreme Spirit.” Again “ thig ig essenti'lllll'1 (de;ny'mg
o the elnc'mg qf the anthor qf “TIsisg Uunveiled,” in whi“hyl ’S‘tm?t
(]u'),li(f eou 1fs vxew'cd. as  maintaining it own diqfiC t( ) indi-

ab;or .{ioxeq z; terlattmmng to the condition of eternal bc‘mtirt}gd by i
scioncl; on, into !;10 Supreme Bra!lma., and (2) the a(trii:u( ‘; Dy lt.s
l'nd‘ividua] Sor'n"ml’potcnce are predicated of the Father Spirites c;l F e
Mo aal pntxbl.( These \\‘c.)rds perhaps mean that Mr Siin tOf tho
a “(the Ft:vu ls o two"csotemc Buddhists, do not agree in' the geﬁb .a.nd
o b i}’ rn‘z.l (J;'}nsc. R P. says that * tlig doctrine of the o
518 Unvciled” seems to be identical with Visithadwmitisme”zlutignl‘

S d . ub

————

indivi-
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the latter is opposed to Adwaitism of Sankaracharya who ¢ denies omni-

science and ommipotence AT and Hﬁﬂ%ﬁﬁ to the Parabrahm.”

R. B. states that ‘the esoteric doctrine, that is, I mean Vedantiam,
does not teach any atheism or materialism,” that ‘“no personal God is
sanctioned in this doctrine.” Some misunderstand that ¢ Parabrahm hng
no knowledge and consciousness. A pot or inkstand may be said to be
unconscious and senseless, but not Parabrahm, because Parabrabm itself
is Wisdom and Intelligence.” :

How much wiser am I after stadying the above? Are R. B. and
R. P. esoteric Buddhists ? Have they removed my doubt whether accord-
ing to esoteric Buddhism, Parabrahm is a conscions Being? I beg to
appeal to Madame Blavatsky, Colonel Olcott and Mr. T, Subba Rao to
be so charitable and kind as to enlighten one of their brethren on the
point and remove his doubt, My question is whether the eternal cause
of the universe knows that it exists.

Krisuna Vinass, R. Racoonatn Rao.
Myrarore, Mapras,
16¢h October 1885.

Madame Blavatsky being far away, I can only answer for mysclf.
Many years ago, after pondering this problem to the best of my
poor ability, 1 came to the conclusion that it was practically impossible
for any one man to decide it for any other man. Iach will of necessity
settle it for himself. When Malunka asked it of the Lord Buddha, the
latter was silent, subsequently explaining—as did Plato to his disci-
ples—that it was idle to enquire into first cawses. Still, profonnd
thinkers will always figure to themsclves working hypotheses to deduce
conclusions from; my learncd and ingenious Brother, Mr. Raghoonath
Row, is quite as competent to do this ss I.  And his belief will he no
more binding upon the Theosophical Svciety than is mine, or Madamoe
Blavatsky’s, or any other member’s.
H. S. Ovcorr.

Tn answering Mr. Ragoonatha Row’s queries about ¢ Bsoteric Bud-
dhism,” one R. P. observes that the ¢ Adwaitism” of Sankaracharya
and Esoteric Buddhism teach alike that the individual soul after
attaining Nirvana or Moksha ‘ merges in the universal spirit, becoming
one with it aud having no separate existence apart from it.” This,
T think, is the correct view of it; bat again R. P. gives a qunotation
from ‘ Isis Unveiled,” Vol. 1I, pp. 116—7 which seems to mcan that
the individual soul maintains its separate individuality when it altaing
Nirvana or Moksha. Now, the author of ¢ Isis Unveiled” here com-
pletely differs from the author of * Esoteric Buddhism” and Sankara-
charya. Will yon please, through your journal, explain what the
author of “Isis” meant by the passages which appear in Vol. 11,
pp. 116—7. If the author’s meaning is as I interpret, it admits

of objection on all sides.
P. . Vexgataranma ITER.

Note.—Tho author of “ Isis Unveiled’’ meant by the passage referred to the eame
thing as was meant by the author of “ Chandogya Upaniahad,” whoever he might be
when he said that the soul after reaching ‘‘Parangyoti” attains its true rupa.
(Paranjyoti-rupassmpadya Swana rupana abhinishpadyata). The sounl is merged
in Nirvava in the universal soul as its idestion hecomes identical with cosmic
ideation ; yet its individuality is preserved on account of its past karmic association.
Furthermore an individuality as defined in substances may be preserved when

individuality and geparateness in consciousness ccase to exist.—Ed,







































