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The Editors discluim respoisibdity for opivions expressed by coa-
trebutors in their articles, with soine of which they ayree, with others
not. Greut {utitude 1s wllowed to correspondents, und they alone are
accowituble yor what they write.  The jowrnal is offered as w vehicle
for the wide disseiination of fucts and opinions connected with the
dsiatic religions, pldosoplies and sclences. A1 who hace anything
worth telling are made welcoine, and not interfered with, Rejected
MSS. ure wot vetwraed,

NOTICE TO CORRESPONDENTS.
€45 The Correspondents of the Tixosormsr wre purticularl y requested
20 send theer manuscripts very legibly written, und with some spuce
left between the lines, in order to fucditate the work of the priuter, and
to prevent fypographical wistakes which are us vewatious to us as
they must be to the corvespondeats themselees. M communications
shoudd be written o vue side of the puper vily,
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Norice.—A number of subscribers have brought to  the
notice of the Manager that the binders, in folding and trim-
ming the sheets of our Deceinber issue, carelessly
folded in duplicate pages and left out others that should
have been introduced.  The Proprietors, therefore, request
that all impertect copies may be at once returned at their
expense by subscribers, so that perfeet ones may be sent
in exchange. 'The cost of return postage will be remitted
or credited, as may be preferred. The aceident, though
vexatious, is not an uncommon one in binderies, but the
Manager will use cvery precaution against its recurrence.
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ON THE 17tu vrrido, COLONEL OLCOTT REACHED
Bombay by the P.and O. steamship Thibet, from Galle.
He comes home to arrange with the Genernl Council the
Parent Society’s programme of work for the year 1882,
The usual wmiversary celebration will be held at Framji
Cowasji Tustitute, on the evening of ‘the 9th of the pre-
sent montl, at which the President will, according to
custom, review the operatious of the Society since the last
anuniversary.  Our colleague looks somewlhat pulled down
by the hard work he has  gone through in Ceylon, but
after a rest of a few weeks will return to Galle and resune
his labors. Besides seventy-odd lecturing engagements
to be filled in the Southern Provinee, he las about twenty
or thirty more awaiting him iu the Western Province.
It is o great—some would even say a very daring—task we
Founders have set to owrselves in Ceylon; but the neces-
sary consequences of its suceess arc of such womentous
iniportance to the Sinhalese people, if not to Buddhism
everywhere, that we think it well worth while to follow
it to the very end.

Attention will not fail to be attracted to the exceed-
ingly small sum—less than 3 per cent. of the subscription
—which Colonel Oleott has allowed to be expended for the
collection of the Western Province part of the fund. This 3
per cent, includes every item of cxponsc—printiug, postage,

costs of travelling, &e., &e. [Sce Supplement—Consolidated
Financial Report of Ceylon Fund.] If the undertakine
had not been so entire a novelty, the subscriptions woul(i
most probably, have been twice or thrice as lavge, and
the pereentage of expenditure, of course, proportionally
smaller.  Our slanderers will search Secretary Wijeyesa-
kara’s Report in vain for anything to support their male-
volence in the shape of commissions or fees to Colonel
Oleott or the Theosoplical Society, The members of
our Columbo branch are ready to prove, if required, by
their official records, that a  kindly-meant Resolution,
moved by Mr. Don Carolis, a principal member, that
Colonel Olcott be requested to azeept a liberal commis-
sion for his services, was instantly and imlignantly
denounced by that gentleman.  He also refused an
otfer of a handsowie honorariuwm for compiling the Luddhist
Catechism ; announcing, both publicly and privately,
that neither of the Founders of our Society ever had or
ever would reccive any pay whatsoever for their services
inthe cause of Theosophy.

THE CIVILIZATION THAT INDIA NEEDS:

An Address delivered  at Tuticorin on the 22nd, aund in the
Hindu College, Tinuevelly, Madras Presidency, Iudia, on the
24th Octuber, 1851,

By Cor. Hexry S. Oncorr,
Prescdent of the Lheosoplical Sovcicty,

In reflecting upon a choice of subjects upon which to
address you, it scemed to me that our time would be
most profitably spent in examining the modermn dogma
that “the truc test of the civilization of a nation must be
measured by its progress in science.” T shall consider it
in its relation to Asiatic, especially  Indian, needs and
standards. My discourse will not be exhaustive, not even
approximatively so. Iam not going to attempt an ora-
tion or an exegesis. I shall only suy a few words upon a
subject so profound and exhaustless that onc would
scarcely be able to consider its lengths and breadths with-
out writing a volume, or even a score of volumes. For,
to know what progress really is, and what are the absolute
canons of civilization, one must trace back the intellec-
tual achievements of mankind to the remotest past; and
that, too, with a clue that only the Asiatic people can
place in our possession. If Burope really wishes to estimate
the rush of civilization, she must not take her datum line
from the mental, spivitual and moral degradation of her
own Middle Ages, but from the epochs of Indian and
Mongolian  greatness.  The advancement Kurope has
experienced in popular intelligence, in religious eufran-
chisement, and in the multiplication of aids to physical
comfort; and the phenomenal leap made Ly my own
country of America within one century to the topmost rauk
of national power—these arc well calculated to make lLer
accept the above-stuted scientific dogina without a thought
of protest. The quoted words are those of Sir John
Lubbock, and T take them from the report (in Nalure,
No. (18, vol, 24) of his presidential address to the mem-
bers of the Drjtish Assogiation fop the Advancenjent of
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Science, on the 31st of August last—an address that will
ficure in history. The oceasion was the fiftieth anniver-
sary mecting of the Association, and the President pro-
perly and most ably and lucidly reviewed the progress of
scicrice during this wonderful half-century.  llow vast has
been the increase of knowledge about physical nature, and
what vistas it opens out, I nced not particularize before
so intelligent a Hindu audience as the present.  You, who
have Lad the benefit of a modern cducation, know that
most branches of phiysical science have been revolutionized,
aud many of them positively created within the past half-
century.  Biology, the science of living organizations;
Surgery ; Archrology ; Comparative Philology 5 Anthropo-
logy; Geology; Palwountology; Geography ; Astronomy ;
Optics; Physies, including the Kinctic theory of gascs,
the properties of matter and the conscrvation of energy ;
Photography ; Elcctricity and  Magnetism, and  their
correlations ; Mathematics, as applied to scientific pro-
blems; Chemistry ; Mechanical Science, including the
processes for utilising metals ; Eeonomic Science and Statis-
tics ;—the development of these is the splendid triumph
of the intellectual nctivity of the Western world since the
year 1830, Siv John Lubbock counts it all up in the
following words :—* Sunuming np the principal results
whiclt have been attained in the last half-century we may
mention (over and above the accumulation of facts) the
theory of cvolution, the antiquity of man, and the far
greater antiquity of the world itself; the correlation of
physical forces, and the conservation of energy 5 spectrim
analysiz and its application to celestial physics; the higher
algebra end the modem geometry ; lastly, the innumera-
ble applications of science  to p.m.ctlcu.! lifc—as, f(_)r
instance, in photography, the locomotive eugine, the electric
telegraph, the spectroscope, and most recently the electric
licht and the  telephone.”  Truly, if we compare the
Turope and America of to-day with what they were five
centuries ago, or even one ceutury, we sce a reason for
the shout of exultation with which the progress of the
Western natious is celebvated.  And we can quite under-
stand why the learned and most respected President of
the British Association should have laid down the dogma
already noted in my opening remarks. An educated
Ilindu would be the Jast 1o dissent from his position that
there are no probable limits to the power of the human
mind to solve all the ultimate problems of natural law.
When, by the help of the spectroscope we have been en-
abled to discover the very composition of the stars of
heaven, who shall dare to fix a limit to the capacity of
man to untavel the mysteries of the universe around
him ?

But you must remember that we lhave been speaking
of the progress of physical science; and that after that
has done 1ts best, after its proficients have pushed their
researclies to the very verge of objective nature, though
not one seeret of the plienomenal world is left uncovered,
there is still to explore another and a far wore important
domain of knowledge. At that outermost verge yawns
an abyss that separates it front the Unknown, and, as
scientific men call it, the Unknowable. Why do they
not enter this boundless department of Nature 2 Why, in
all this lhurry-skurry of the biologists after k_nowlodgc,
have they not solved the okl problem of the Why, the
Whenee, the Whither, of Man? Is it unot because their
methods are faulty, and their canons of science too nar-
row 2 Firstly, they have been overshadowed throughout
their investigations by the dark and menacing nfluence
of Christian Theology ; and secondly, been hampered
by their ignorant disdain for the claims of Asiatic Occult-
ism, whose adepts alone can tell them how they may
learn the sceret laws of naturc and of man, Read the
sumary of scientific progress made by Prof. Draper, in
his most splendid work, The Conflict hetween Religion and
Science, if you want to sec how the Christian Church has
fought that progress inch by inch. O, the black and
bloody record ! Bow your heads in revercnce, ye friends
of luman progress, to the martyrs of science who have
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battled forthe truth.  And when you go through so-called
Christian countries, as 1 have, and see how that once-
haughty and all-powerful church is crumbling, let your
hearts throb with gratitude for the long array of daring
scientists who have dissccted her pretensions, unmasked
her false doctrines, shivered the bloody sword of her au-
thority, and left her what she now is, a dying superstition,
the last vestiges of whose authority arc passing awsy. Do
you think I am speaking in prejudice or passion ?  Alas!
no, my friendsand brothers; I am but giving voice to the
facts of history, and every unprejudiced man among you
may verify them it he chooses. Prof. Huxley who, without
the least apparcut sympathy for Asiatic thought or know-
ledge of its ancient occult science, is yet unconsciously one
of the greatest allies of both, in doing what leis to
advance science in spite of Christian Theology, says :—“The
myths of Paganism arc dead as Osiris or Zeus, and the
man who should revive them, in opposition to the know-
ledge of our time, would be justly laughed to scorn; but
the coéval imaginations curtent among the rude inha-
bitants of Palestine, recorded by writers whose very name
and age are admitted by every scholar to be unkuown,
have unfortunately not yet shared their fate, but even at
this day, arc regarded by ninec-tenths of the civilized
world as the authoritative standard of fact and the eri-
terion of the justice of scientific conclusions, in all that
relates to the origin of things, and, among them, of species.
In this nincteenth century, as at the dawn of modern
physical science, the cosmogony of the semi-barbarous
Hebrew s the incubus of the philosopher and the oppro-
briwm of the orthodoa.  Who shall number the patient
and earncst seckers after truth, from the days of Galileo
until now, whose lives have been - embittered and thelr
good name blasted by the mistaken zeal of Bibliolaters ?
Wlio shall count the host of weaker men whose sense of
truth has been destroyed in the effort to harmonize im-
pussibilitiecs—whose life has becu wasted in the attempt
to force the generous new wine of science into the old
bottles ot Judaism, compelled by the outery of the
stronger party 2”7 Hail ! Huxley, man of the Iron Age !

And how well Prof. Huxley says this:—*“Itis true that
if philosophers have suftered, their cause has been amply
avenged.  xtinguished theologians lie about thie cradle
of every scicuce......( Christian) orthodoxy is the Bour-
bon of the world of thouglht. It learns not, neither can
it forget ; and though, at present, bewildered and afraid to
move, it 1s as willing as ever to insist that the first chapter
of Genesis contains thie beginning and the end of sound
science ; and to visit, with such petty thunderbolts as its
half-paralyzed hands can hurl, those who refuse to- de-
grade nature to the level of primitive Judaism.”  These
arc the brave utterances of one of the most respected
men among Europcan scientists, and he expresses the
opinion of an overwhehning majority of his colleagues.
}}one know better than we, humble IFounders of the
Theosophical Socicty, to what depths of meanness and
oxtremes of malice Christian bigotry can go, to imnpede
the progress of Free-thought.  For the last six years we
liave been pursued with their calumnics against our good
names. All the papers in India and Ceylon that could
be controlled or influenced by those enemics of truth,
Liave been trying their best to embitter owr lives.  Where
falselicod has failed and slander recoiled upon them, they
have employed the stinging whips of ridicule, and what
has been our offence 7 Simply that we preached univer-
gal religious tolerauce, have stood up for the dignity and
niajesty of ancient Asiatic science and philosophy, and
implored the degenerate sons of a glorious ancestry to be
worthy of the great names they bear. 1t is this insatiate
enciny that has set police spies to track our footsteps
throughout India; they bave charged us with being ad-
venturers,—* unscrupulous adveuturers ” according to the
Saiurday Review—they who have circulated numberless
lics about us, and forged letters that we never wrote,
Clergymen, from their pulpits; editors, from their desks;
atechists, at the strect corners; cven bishops and othey
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high dignitaries of the church, have tried to weaken our
influence and stop onr mouths.* ~But as we have stood
for truth, so the truth las stood by us; and day by day
our vindication has been growing more perfect. An honest
life is its own best shicld. Tt has served us in India and
Ceylon ; and not only have the Government of India called
off their detectives, but at Simla, the sumner capital of
India, we have just organized a Branch—the Simla
Eelectic Theosophical Society—-that is almost entirely
composed of Anglo-Indians. -

As for Cuylon, the Colonial Secretary has refused all
applications for the (Government to molest us and has
opened the prison-doors for me to lecture to the Buddhist
conviets. 8o, as you see, my first proposition—that
scientific inquiry has been” impeded by the bigots of
Christian Theology—is made ont, and we will now con-

-sider the second.  The disdain felt for the ancient occult-
ists is well expressed by Prof. Huxley in the passage
above quoted.  He who would dare to revive the olid
pagan myths must expect to be “laughed to scorn.”
Physical science has dissected them, found no “Kinetic
energy 7 in that “ gas,” could not test them by the speetro-
scope, and so they mmnst have been sheer nonsense!  But
we say they were not; and, having not only studied those
myths under teachers who could wterpret them, but also
learned from those who could experimentally demonstrate
the truth of their assertions, what the ancient myth-
makers of India knew of science, we “laugh to scorn” tho
whole scliool of modern scientists, who know so much in
one direction and so little in another.  Sir John Lubbock
quotes approvingly in his address the opinion of Bagchot
that the ancients “had no conception of progress; they
did uot so much as veject the idea; they did not even
entertain it.” This is the very key to my present dis-
course. I wish you to realize what should be called real
“yprogress,” and why the ancients—your forefathers— did
not even entertain” the idea of what the modern seientists
regard as progress. And to comprehiend this question we
must first understand what is man, and what is the
highest point of progress or improvement to which he
Inay attain. '

It you will run your eye over the list of sciences noted
by the President of the British Association, you will sce
that nearly all of them bear upon the material comfort,
the educational development of the physical man, and his
understanding of the physical facts ot the world in which
he lives. Thousands of the most startling of modern
inventions are to ald Western people against the rigours
of climate and the infertility of soil, to facilitate the
transport of passengers and merchandize and the trans-
mission of intelligence, and to gratify the appetites and
passions of our baser nature. It has been one mad struggle
of physical man with natural obstacles ; the chicf objeets,
the multiplication of wealth, of power, of means of
physical gratification. Some people call this  progress,”
but what sort of progress is it that arms the lower
against the higlher part of man’s Self? The Christian

* On the very day upon which this address was delivered at
Tinnevelly, the missionavies at Palameottah put in circulation a
pamphlet entitled ¢ Theosophy,” which was a reprint of recent
scurrilous libels against the Founders of the Theosephical Society,
Madame Blavatsky and Col. Oleott. The story, thongh told, was
never fully told in the Tumosormsr. To mask the responsibility
of its publshers, no imprint was given ; and to entrap Ifindu
gentlemen into receiving the pamphlet which, otherwise, they would
have flung in the colportaur’s face, word was left at cach house that
it bad been sent, with his compliments, by the Svcretary of our
Tinnevelly Branch.  Col. Olcott’s first knowledge of this new piece
of missionary turpitude was obtained from the following letter
from a Christian gentleman, a stranger to him ;—

“ Paramcorran. 23rd October 1881.

“Dear Sir,—I enclose a pamphlet the missionaries have just issued.
It purports to contain articles on Theosophy — These articles, how-
ever comprise only abuse of yourself and Mme. Blavatsky, T am
a Christian in my religious opinions, but Ilove fair play for all that..,
The pamphlet is intended and calculated to mislead the Hindus
ay to the views and aims of Theosoplists, and your object in
goming to this District.”

Bible puts it thus :—“ What shall it profit a man if he
shall gain the whole world, and lose his own “soul 77
i Mark VIII. 36.] The words are not like mine, but the
idea is the same. There is a kind of “ progress ” that leads
to moral debasement and spiritual death. T putit to you,
Hinduns, whetlier yon have not become familiar with it
since you went in for European shoes, and for that strong
stuft’ that comes in corked botties and is drunk with soda-
water, out of a big tumbler.

What has become of Religion in this half-century of tur-
moil 2 Tow fares it with man’s hetter nature ; is it purer,
nobler than it was when your ancestors were satisfied with
their myths, and not troubling themselves about progress?
The moderns have grown wise indeed, if the acme of wis-
dom be to know why birds, and bugs, and animals are
striped, or spotted, or of this colour or shape, ov the other ;
why the sky is Dblue, water will not run up Hhill,
stars wheel arvound ‘their centres of attraction, and
electricity leaps from cloud to cloud. Butif, as the
ancients held, the highest wisdom be to know the sceret
causcs for all objective phenomena, and the extent to
which all our human facultics can be developed, then are
these scientists but busy ants, living within a microscopic
lillock of great nature. 1'heir boasted progress is, from
this ancient point of view, but the beginning of trme
knowledge, at the wrong end, and all their tronblesome
activity but vanity and vexation of spirit. Is Civilization
measured by the progress of Science 2 What s civiliza-
tion ¢ Is it the perfecting of deadly weapons for the bet-
ter killing of man by man 2 Is it the wholesale debase-
ment of people by encouraging the consumption of opinm
and strong drinks 7 Ts it the falsification of commodities
for wear, and of articlss for food, so as to clicat the
unsophisticated 2 Ts it the lowering of the standard of
truthfulness to the point where perjury is at a premiun,
and man has almost lost all confidence in liis fellow-man ?
Is it the extinguishment of the intuitive faculties, and the
stifling of religions sentiment 2 Are these the marks of
Civilization 2 Then, indeed, do they abound, and tho
world has progressed within the last half-century. But
the true moralist, I ween, would call these the proofs of
retrogression. If he were a fair man, and could be brought
to read what the ancient Hindus had really discovered,
and what was their lofty standard of enlightenment, he
would have to confess that we, modern people, make but
a sorry show in comparison with them. They may not
have had railways and spectroscopes, but they had grand
notions of what constitutes an ideal man, and the vestiges
of their civil polity that remain to us, show that socicty
was well orcanized, private rights were protected, and
domestic virtues cultivated. 1 am not speaking of the
epochs intermediatc between them and our own time,
but about the real ancients, the progenitors alike of
the modern Hindus and the modern Buropeans.  The bio-
logist of our day is using his lenses and scalpel for what
purposc 2 To discover the sccret laws of life, is he not ?
Well, the ancient philosopher knew these, thousands of
years ago; so where is the progress for us to boast of ?
The modern engineer builds bridges, and railways, and
great ships to carry us from country to country. But the
aucient mystic could, as quick as thought, project his
inner sclf—to any place he chose, however distant,
and see and be scen theve.  Which is the greater proof of
“ progress "—to make one’s body to be carried in a wooden
carriage, over iron rails, at tle rate of sixty miles an Lour,
or by the force of an iron will, aided by a most profound
knowledge of the forees of nature, to go in one’s double
around the carth, through the pathless alasa, in the
twinkling of an eye? Or, take chemistry as an cxample.
We will say nothing about this science having been en-
tirely recreated since 1830, when the radical theory of
Berzelius was in vogue: let that pass. We will take
the scicnee as it stands now; and what is its characteris-
tic.  Uncertainty, most assarvedly. Great discoveries
have been made, but the lacunw, or gaps, between the
chemist and o full knowledge of the laws of nature are
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still confessedly as great as ever; for cach new discovery
is but another cminence from which the experimentalist
sees the horizon ever receding.  Chemistry can expel life
and disintegrate atoms ; it can by synthesis rebuild inert
matter.  But it cannot recall the parted life when it is
once gone. It can separate the rose-leaf into atoms, hut
it cannot mould them again into a rose-leaf nor restore
its vanished perfnme.  And yet by the creative power
of their trained will the ancient occultists could make
roses fall in showers, from out of the empty air, upon
the heads of scepties, or fill the room with wafts ot
any perfume one might ask for. Nay, those who have
studicd their scicnce have done it in our days, and
before our own eyes. Can any member of the British
Association with his imperfect methods, show us either
oune of the phenomena of the Siddhis described in
the Shrimat  Bhagavata —Animd, Mahimd, Laghimd
Prapti, Prikdshyama, Ishita, Vashitd, and the cighth
which enables one to attain his every wish 7 Can he
display any knowledge of the Buddhist Iddhiwiddhindna
seience, by producing the wonders of either the Lawkika
or Lolothra? When he can do any of these, and vie
with cither the Indian Rishz or the Buddhist Arahdt,
then let him dogmatize to us about “ progress,” and in-
dulge in his witticisms against the “ ancients,”  Until
then, we will return him laughter for langhter, scorn for
scorn.

Progress, you see, is a relative term. What may be
wonderful advancement to one people, may be quite the
opposite to another.  And, as for civilization, I think that
we are only justified in applying the name to that state of
socicty in which intellectual enlightenment is attended by
the highest moral development, and where the rights of
the individual and the welfare of the people as a whole
are equally and fully realized. T cannot call any eountry
civilized which, like England and America, spends five
times as much for spiritnons drink as for religions and
secular education. I call that a barbarons, not a civilized
power, which derives a large share of its income from
the encouragement of opium-smoking and arrack and
whiskey-drinking. T give the same name to a nation
which, in spite of the teachings of Jconomic Science and
the dictates of religion and morality, plunges into wars of
conquest, that it may make new markets among weaker
peoples for its wares and merchandize. That a  different
theory of civilization prevails but goes to show the utter
perversion of the moral sense which “modern progress”
has brought about.

But may we not even ask Sir John Lubbock and his
colleagues how they have discovered what the ancients
did or did not know of even physical scicnce 7 In another
lecture (Judia ; Past, Present and Future), 1 noted the
fact that there were exhibited at the Mabasabha, de-
scribed in Bharata, certain most wonderful specimens of
mechanieal ingenuity and technical skill.  The fourteenth
chapter of the first volume of Madame Blavatsky's Jsis
Unvetled, is crammed with illustrations of the profound
knowledge possessed by ancient Egypt, Pheenicta, Cambo-
dia, India, and other countries, of arts and scicnees. If
occasion required, I might show you by chapter and verse
that some of the very latest discoveries of modern science
are but re-discoveries of things known to the ancients, but
long lost to mankind. The more 1 study the more is the
truth of the ancient doctrine of cycles made clear to my
mind.  As the stars of heaven move in their orbits around
their central suns, so does humanity secem ever circling
about the Sun of Truth ; now illuminated, now in eclipse ;
in one epoch resplendent with light and civilization, in
another nnder the shadow of ignorance and in the night
of moral and spiritual degradation. Four times have the
islands now forming the Kingdom of Great Britain and
Treland dipped beneath the ocean and, after intervalsto be
calenlated only by the arithmetic of geological time, been
raised again and repeopled. (Huxley : Lay  Sermons,
p- 215) There was also a time when the Himalayas, as
well as the Pyrenecs, Alps and Andes, were under water,

and the occan rolled where they now rear their towering
crests.  How vain is it not, then, for people to pretend to
say what the ancients did not know, and what is “ new
under the sun i” You do not find the Hindus or the
Chinese making such a mistake: their records, on the con-
trary, show that the ancestors possessed far more wisdom
than their descendants, and the Chinese reverence for
them is so strong as to take the form of religions worship.
I would not nced to go, as I am doing, all over India and
Ceylon, and imiplore  you, Asiatic men of to-day, not to
dishonour yourselves by sneering at your “ ignorant ances-
tors,” if you had ever studied the literature they left
behind them, Tt is your blind ignorance that malkes you
guilty of this sacrilege.  Your education has been pre-
scribed by the men of “progress.” They have tanght yon a
little Latin, less Greck, some patches of what they call
History, snch Logic and Philosophy as they have seraped
out of the dry bones of the ancient philosophers, and a
terrible lot of misleading physical science. And, with
your heads ecrammed with such poor stuff, you assume
airs and “ langh to scorn” the benighted beings who
founded the six schools of Indian Philosophy, and the
Rishis and Yogis who were able to range unfettered
throngh all the Kosmos ! Aye, and to divest yourselves of
the least tinge of suspicion that such progressed minds as
yours could sympathize with the “ degrading superstitibng
of your nation, you vie with cach otherin efforts to lay
your race-pride, yourintellectual manhood, and your sclf-
respect in the dirt, for the liob-nailed shoes of “progress”
to stamp upon. Shame on such Asiaties !

What the best friends of India and Ceylon most desire
is to see their young men cling to what is good of the
olden times, while grasping all that is useful of the modern
epoch.  That is the civilization which India needs.
There are certain abstract moral doctrines that are never
new nor ever old, for they are the property of our race.
The best maxims that Jesus tanght were tanght by others,
ages before his time—if he had ever a time, which is
certainly a doubtful question.  So we must not measure
civilization by the evolution of moral codes, but by the
national living up to them. Christendom has as fine a
moral code as one could wish, Imt she shows her real
principles in her Armstrong guns and whiskey distil-
leries, her opinm  ships, sophisticated merchandize,
prurient amusements, licentious habits and political dis-
honesty.  Christeudom, we may ahlmost say, is morally
rotten and spiritnally paralyzed. If iuterested mission-
aries tell you otherwise, don't believe them upon assertion :
go through Christian conuntries and see for yourselves.
Or, if you will not or cannot go, then get the proper books
and read.  And when you have seen, or read, and the
horrid truth bursts upon you; when you have lifted the
pretty masg of this smiling goddess of Progress, and seen
the spiritnal rottenness there, then, O, young men of sacred
India, heirs of great yenown, turn to the history of your
own Jand. Read, and be satisfied that it is better to be
good than learned ; to be pure-minded and spiritnal than
rich ; to be ignorant as a vyot, with his virtue, than intel-
ligent as a Parisian  debauchee, with his vices ; to be
a heathen Hindu practising the moralities of Vyasiyam,
than a progressed and civilized European trampling under
foot all the rules that conduce to human happiness and
truc progress. .

) — e — -~ -

«“IS IT IDLE 1T0 ARGUE FURTIIER > ?

Suys Light, in its “ Notes by the Way,” edited by M. A,
(Oxon) :—

“The current number of the Turosornist contains an impor-
tant manifesto, whicl establishes and defines the ground finally
tnken up by that body.  Shortly put, it is one of complete an-
tngonism to Spivitualism.  The Spiritualist believes that it is
possible for Spirits of the departed to conmmunicate with this
carth.  Whatever divergence of opinion theve may be among
us in respect of other matters, we are ngreed on this, the cardi-
mal article of our fuith.  Our daily experience affirms its truth,
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The consentient testimony of the most experienced among us
agrees that, whether there be, or whether there be not, other
agencies at work, the Spirits we know of are human  Spivits
who have once lived on this earth.  To this the Turosorinsy
returns the simple answer that we ave wistaken. No Spirits
communicate with earth for the sufficicnt reason that they can.
not.  Ttisidle to argue further.  We can but go on cur way
with the assured conviction that, whatever may be the ease in
the Euxt, we find that the depurted Spirits of mankind are hoth
able and willing to communicate with usin the West.  Aud no
metaphysical theorising as to what cannot be disposes in any
degree of what is.”

The TrrosopHIST is forced to take exception to the form
of statement of “ facts” above nsed.  As it now stands, it
is but a short series of speculative deductions from the
very superficially dcfined doctrines in owr “ Fragments of
Occult Truth” which give a by-no-means complete idea of
what is really taught in the doctrine, bits of which were
explained in the article now most incorreetly styled a “ma-
nifesto.”  We regret the necessity to contradict once more
our estecmed opponent, who seems to be giving up the
Theosophists in despair. But were we also to conclude it
“idle to argue further,” then the position taken np by ns
would, indeed, give rise again to endless misinterpretations.
The question of man’s state after death, the future pro-
gress of his soul, spirit and other principles—whatever any
one ay call them,—was hardly touched upon in the short
article under our critic’s notice. In itself the subject em-
braces a field of boundless extent and of the wost mcta-
physical intricacy, one which would demand volumes of
commentavies and explanations to be thoroughly sifted and
understood.  Yet superficially sketched as our ideas may
have been in the “ Fragments”—which was bnt an answer
to the dircet questions, not to say, reproaches of our cs-
tecmed Brother, Mr, Terry (of Australin)—we nevertheless
fail to deteet in it such passages or ideas as justify M. A.
(Oxon) in saying that our doctrine is *“one of complete
antagonisin with Spiritualism.” It is not half so antago-
nistic as he believes it to be, as we will try to prove.

“The Spiritualist believes that it is possible for Spirits
of the departed to communicate with this earth " says the
writer...“ and to this the THEOSOPIIST returns the simple
answer that we arc mistaken.” In this sentence alone, as
a kernel in a nut-shell, lies hidden the reason of that par-
tial antagonisin. Had M. A, (Oxon), slightly modifying
the construction of the above-quoted sentence—written
instead that “it is possible for Spirits yet embodied on this
earth to communicate with the Spivits of the departed”—
then would there have been hardly any antagouism at all
to deplore.  What we have and do maintain 1s that all of
the so-called “ plysical phenomena,” and the “materializa-
tions” especially, are produced by something, to which we
rvefuse the name of “Spirit.” In the words of the Presi-
dent ofour Berhampore Branch,*“we, Hindus,”—(and along
with them go the Enropean disciples of Iastern philoso-
phy)—*arc trying to sporitualize our grosser material
selves,—while the American and European Spiritualists
are endcavouring in their séance-rooms to aterialize
Spirits.”  These words of wisdom well show the opposite
tendencies of the Eastern and the Western minds : name-
ly, that while the former are trying to purity matter, the
Iatter do their best to degrade Spirit. Therefore what
we say, is, that 99 times out of 100, “ materializations” o

alled when genwine, (and whether they be partial ov
complete) are produced by what we call “shells,” and once
perhaps by the living medinm’s asfral body,—hut certain-
ly never in our humble opinion, by the “disembodied ”
Spirits  themsclves.

While we sincerely regret this divergence of opinions
with Light, we feel inclined to smile at the naivetd
of some other Spiritualist opponcnts; as, for instance,
at that of the editor of the London Spiritualist, who,
in his leading editovial of November 18, entitled “ Spe-
culation-Spinning,” § calls the bits of occult doctrine given

# Babn Nobin Krishna Banerjee, President of the Adhi Bhoutice
Bhratru Theosophical Society.
t+  To be answered in our February Nuwler, £,

_strable truths outside the realms of physies.”

in our “ Fragments "—“unscientific; ” reproaching the
writer (than whom there is no abler metaphysician,
nor closer or more acute and clever logician among
Anglo-Indian writers ) with a want of “ scientific method ”
in the presentation of his facts! At the same time,
the cditorial informs us that by “facts” it does not
“mnecessarily mean physical facts, for there are demon-
Precisely,
And it is upon just such “facts,” the existence of which 1s
based for us upon evidence which we “have weighed and
ecxamined” for ourselves, that we maintain the demon-
strability of the deductions and final conclusions at which
we have arrived.  These we preach but to those' who real-
ly want to know them. As none, tlicy say, arc so blind
as they who will not sce, we abstain from offering our
doctrines to such as find them offensive—among whom
are some Spiritualists.  But to the masses of impartial
readers whose minds are not yet wedded to  this or the
other theory, we present onr facts and  tell “them to sec,
hegr, and judge for themselves ; and, there have been some
who did not find our theories merely a “speculation-spin-
ning ” based upon hypothescs and the crass sentiment-
alism of a fuith—-welconie, becanse of its implied promises
of a life hereafter—but theories resting upon the logical
and stern  deduction from facts, which constitute in
themsclves a bnowledge.  Now, what are these facts, and
what do they show and teach us 2 First of all, and as a
rule—to which the rare exceptions but confirm it the more
—we find, that the so-called “disembadied spirits,” instead
of having become the wiser for being vid of the physiologi-
cal impediments and  the vestraints of their gross
material seuscs, would seem to have become far mare stu-
pid, far less perspicacions and, in every respeet, worse
than they were dmring theiv earthly life.  Secondly, we
have to take note of the frequent contradictions, and
absurd blunders ; of the false information offered, and the
remarkable vulgarity, and common-place exhibited during
their interviews with mortals—in materializing séunces
their oral utterances being invariably vulgar common-
place, and their inspirational speeches or second-hand com-
muunication through trance and other medinms—fre-
quently so. Adding to this the nndeniable fact wlneh
shows their teachings reflecting wost fuithfully the special
creed, views, and thoughts of the sensitive or medium used
by them, or of a sitter or sitters, we have already sufficicnt
proof to show that our theory that they arve « shells” and
no disembodied spirits at all, is far more logical and
“ geientific” than that of the Spirvitualists.® Speakiug heve
in general, we need not take into consideration exceptional
cases, instances of undeniable spivitnal identity with which
we are sure to fiud our arguments met by our spiritual
oppouents. No one ever thought of calling “ Tinperator+”
a “ shell” ; but then the latter, whether a hiving or a
disembodied spirit, neither materializes himselt objectively,
nor is it yet proved to the satisfaction of any one exeept
M. A. (Oxon) himself that “he” descends to the medium,
instead of the spirit of the latter ascending to mcet his
instructor.

Thus, we maintain that “spirits 7 are no more
what they claim to be, than the chrysalis shell is the
butterfly which left it.  That their personations of various
individuals, whom they -sometimes represent, are mostly
due to the accidental contact of an * Elementary ” or
Eidolon (attracted by the medinm and the intense
magnetic desive of the eircle present ) with the personal
awra of that or another individual. The thoughts of
the latter, the various acts and scenes in his past life,

— e

*  We will not go to the trouble of showing how wach or rather
how litile of *“scientific method ” isto he gencrally found in the
Sparitualest. But while speaking of science and its methods, we
may simply remark that though both our theories ( theosophical
and spiritualistic ) arve sure fo be viewed by the men of science
as  “speculation-spinning 7 and metaphysical windmills, yet the
hypotheses of S iritualists—as hroadly accepted and whether “scicu-
tifically 7 or nnscientifically stated-——are certain to be pronounced by
the majority of men of real science, not merely uuscicentitic, hut very
unphilosophical, and illogical as well.~- 1, ’
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the familiar and beloved faces of his departed ones, are
then all drawn out ot the all-containing deptbs of the
Astral Light and utilized. At times this is done success-
fully, but frequently the thing proves a total failure, Only
while the formerare, as a rule, recorded, the mention of the
latter is {acitly avoided,—mo spiritualistic journal having
cver bheen edited with that special view., So much
for materialization and physical phenomena.
rest, we are at one with the Spiritualists with but slight
variances, more of form than of substance. What we
believe in, is pretty well defined in the editorial which
precedes the articlo « Church Cfongress and  Spiritualism”
i1 our December issua (sce p. 55 Vol III), and need not
be again enumerated.

ESOTERIC AXIOMS AND SPIRITUATL
SPECULATIONS.

In a lengthy review of A, Lillie’s book, Buddhia and
Early Buddhism, by 3. A. (Oxon), our estecmed friend,
the critic, takes the opportinity for another quict little
fling at his well-wishers, the Theosophists.  On the antho-
rity (2 of Mr. Lillic, who scems to know all about it, the
reviewer contradicts and exposes the assertions made and
theories cnnnciated by the Theosophists. Weo will now
qnote from lhis review “ Buddhism and Western Thonght,”
published in the October number of the DPsychological
Review :

“ It will be evident to any reader, who has followed me so
far, that the Buddhist belief is permeated by what I liave de-
geribed ns a distinetive, *a peculinr note of Modern Spiritual-
ism—the presence and quardianship of departed spivits' (! 2)*
1 confess that this struck me with some surprise, and, I may say,
pleased surprise, for I had come to think that there was a marked
antagonism between LEastern and Western modes of thought
and Dbelief on this point. e have heard much in disparage-
mer t of this special article of fuith from some friends who
have told us a great deal abont the theosophical belicfs of the
Hindus, and who have chanted the praises of the Buddhistic
as against the Christian faith awith vehement landation
of the one, and with abundant scorn of the other...............
«.But be this as it may, we have been told g0 often, that we
have come to .aceept it as a lesson from those who know Dbetter
than oursclves, that our Western belief in the setion of departed
haman spirits in this world of ours is a erazy fallacy. Tl
have belicved, at least, that such was the Fastern creed.  Tor
ourselves, we (some of us at least) prefer our own experience
to tho instructions of any whose dogmatic statements are so
sweeping as those with which we are met from Bastern experts.
The statements and elaims made have seemed to us altogether
too vast. It may be, we are driven to think, that departed spirits
do not operate in the East, but at any rate we find that they do
act in the West. And while we are fur from declining to recognise
the truth that pervades much of the Spiritualism of the Inst,
and liave tried our best to induce our friends to widen their
view by adopting it in some degree, we have heen sad to
thiuk that it shonld so absolutely contradict the experience of
the West. '

Mvr. Lillie aflords me some consolation. T find throughout
his book not only most instructive variety of opinion, which T
can correlate with my own beliefs and theories to benefit and
advantage, but I find that the belief in the interventiou of
departed human spirits, which we had all of us imagined to
be anathema maranatha in the East, is, in eflect, a permeating
principle of Buddhism in his estimation I”.—(Part 1L p. 174.)

The writer, after that, proceeds to speak of “ Buddhistic
Spirttualism”......a “ voot-principle” of which is “a belief
that the living may be bronght en rapport with their
departed  friends;” of adepts being “highly developed
medinms ;" and quotes an interesting clanse from a chapter
of Mr. Lillie’s book. Says the last-named authority :—

“I have dwelt at length on this supernaturalizm, beeause
it is of the highest importance to our thewe.  Buddhism was
plainly an elaborate apparntus to nullify the action of
evil spirits by the aid of good spirits operating at their

* The italics and points of exclamation are ours. We would like
to know what the learned priests of Ceylon, the lights of Buddhism,
¢ weh as Sumangala Unnanse, would have to sav to this.}---Tn,

As, for the .
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lighest potentiality, through the instrumentality of the
corpse, or a portion of the corpse of the chicf aiding spirit.
The Buddhist temple, the Duddhist vites, the Buddhist
liturgy, all seem based on this one idea that a whole or por-
tions of a dead body was neeessary.  What wero these ssist-
ing spirits ?  ISvery  Buddhist, anecient or modern, would
admit at once that a spirit that has not yet attained the
Bodily or Spiritnal awakenment eannot he a good spivit. It
is still in the domains of KAma (denth, appetite}.# It can do
no good thing : more than that, it must do evil things

The answer of Northern Buddhism, if wo consult suclt hooks
as the ¢ White Lotus of Dharma’ and the * Lalita Vistarn, is
that the good spivits are the Buddhas, the dead prophets,
They come from the ¢ fields of the Buddhas’ to commune with
earth.”

For all this M. A. (Oxon) rejoices, as he thinks it corro-
borates the Spiritual theories and is caleulated to con-
fonnd the Theosophists.  We, lhowever, are afraid that it
will confound, in the end, but Mr. Lillie. “The life of
Buddha is permeated,” says the reviewer “with what
seems to me uncompromising Spiritualism ...... ;7 and in
triumph adds:  “Tt is a significant fact that throughout
this clucidation of Buddhistic Spiritualism we have not
once come upon an Elemental or Klementary Spirit.”

No wonder since they have in Buddhistic and Brah-
manical Esotericism their own special and technical names
whose significance, Mr. Lillie—if he understood their
meaning as correetly as he id the word Kama—was just
the person to overlook, or include in the generic name of
“Spirits.”  We will not try to personally argue out the
vexed question with our {riend, M. A, (Oxon), asour voice
nmight bave no more authority with him than Mr. Lillie's
has with us.  But we will tell him what we have done.
As soon as his able review reachied us, we marked it
thronghont, and sent both the numbers of the magazine
containing it, to be, in their turn, reviewed and corrected
by two authoritics. We lLave the weakness to believe
that these Specialists in the matter of esoteric Buddhisin
may be regarded as far greater than Mr. Lillie or any other
European authority islikely to ever be; for these two are :
—(I) H. Sumangala Unnanse, Buddhist High Pricst of
Adam’s Peak, Ceylon, the teacher of Mr. Rhys Davids, a
member of our General Clouneil and the most learned ex-
pounder of Southern Buddhism ; and (2) the Chiohan-Lama
of Rinch-cha-tze (Tibet) the Chief of the Archive-regis-
trars of the scevet Libraries of the Dalai and Ta-shit-hlumpo-
Lamas-Rim-boche,—also a member of our Society. The
latter, moreover, is a “Pan-chhen,” or great teacher, one of
the most learned theologians of Northern Buddhism  and
esoteric Lamaisii,  From the latter we have already re-
ceived the promise of showing how very erroncous are, in
every ease, the views of both, the author and his reviewer,
the message being accompanied by a few remarks to the
address of the former which would have hardly flattered
his vanity as an author. The Iligh Priest Sumangala, we
hope, will give his ideas upon « Buddhistic Spiritualism”
as well, as soon as he finds leisure—no easy matter, by the
way, considering his engagements. If the authority and
learning of Mr. Lillie, after that, will still be placed higher
than that of the two most learned Buddlist expounders of
Southern and Northern Buddhism of our day, then we
will have nothing more to say.

Meanwhile, none will deny that esoteric Buddhism and
Bralimanism arc one, for the former is derived from the
latter. It is well-known that, the most important feature
of reform, perhaps, was that Buddha made adeptship or
enlightenment (through the dhyine practices of Jededhi)
open to all, whereas the Brahmans had been jealously
excluding all men without the pale of their own haughty
caste from this privilege of learning the perfect truth.
Therefore, in the present connection we will give the ideas
of a learned Brahman upon Spiritualisin as viewed from
the esoterie stand-point.  The author of the article which

*  We have not read Mr. Lillie’s book ; but if he teaches in it
many other things no truer than his idea that Aama means “Death,”
his anthority is likely to prove of a most fragile kind. Aama never
meant death, but lust, desive ; in this sense— a passionate desire
to live again,—En,
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follows, than whom, no layman, perhaps, in India is better
.versed i the Brahmanical Oceult Sciences* outside tho
muer conclave of the adepts-—reviews in it the seven-
fold principle inwnan, as given in Fragments of Oceult
Lruth, and establishes for that purpose an exhaustive
comparison between the two csoteric doctrines—the Brah-
nanical and Buddhistic—which he considers “ substantially
identical.”  His letter was written at our personal reguest,
with ne view to polemics, the writer himself being pro-
bably very far from the thought while answering it
that it would ever be published.  Having obtained
his permission, Lhowever, to that ecffect, we now gladly
avall ourselves of the opportunity.  Besides being the best
review we arc likely to ever obtaln upon so abstruse a
subjeet, it will show M. A. (Oxon), and onr other friends,
the Spiritualists, how far sneh authors as Mr. Lillic have
seized the “root-principle” of the Asiatic religions and phi-
losophy. At all cvents the readers will be cnabled to judge,
Liow much modern Spivitualism, as now expounded, 1s “a
permeating principle” of Bralianism, the clder sister of
Buddhism,

THIE ARYAN-ARITAT SOTERIC TENETS ON
THE SEVIENFOLD PRINCIPLE IN MAN,
BY T. SUBBA ROW, L. A, B. L.}

veerenienn Probably the Aryan (we shall for the present
call it by that name) and the Chaldeo-Tibetan esoteric
doctrines are fundamentally identical and the secret doc-
irine of the Jewish Kabalists merely an offshoot of these.
Nothing, perhaps, can be more interesting now to a stu-
dent of occult philvsophy than a comparison hetween the
two prineipal doctrines above mentioned.  Your letter
scems to indicate two divisions in the Chaldeo-Tibetan
doctrine : (1) that of the so-called Lamaists; and (2)
that of the so-called Arhats, (in Buddbism, Arahats, or
Rahats) which has been adopted by the IHimalayan or
[Tibetan Brotherhood. What is the distinction between
these two systems?  Some of our ancient Brahmanical
writers have leflt us accounts of the main doctrines of
Buddhism and the religion and philosoply of the Arhats—
the two branches of the Tibetan esoteric doctrine being
so called by them.
in treatises of a polemical character, I cannot plate much
reliance upon them. ‘

It i3 now very difficult to say what was the real
ancient Aryan doctrine. 1f an enguirer were to attempt
to answer 1t by un analysis and comparison of all the
various systems of esotericism prevailing in India, he will
soon be lost in a maze of obscurity and uncertainty. No
comparison between our real Brahmanical and the Tibetan
esoteric doctrines will be possible unless ouc ascertains the
teachings of that so-called * Aryan doctrine,”...........ooviee.
and fully comprehiends the whole ranye of the ancient
Aryan philosoply. Kapila’s “Sankhya,” Patanjali’'s © Yoy
philosophy,” the different systews of © Saktaya” philoso-
phy, the various sganas and Tuitras are but branches of
it. There is a doctiine though, whichi is their real foundation
and which is sufficient to explain the secerets of these
awious systeins of philosophy and harmonize their teach-
ings. 1t probably existed long before the Vedas were
compiled, and it was studicd by our ancient Rishis in con-
notation with the Hindu seriptures. It is attributed to
one mysterious personage called Maha f.........

The Upanishads and such portions of the Vedas as
are not clicly devoted to the public cerenionials of
the ancient Aryans are hardly intelligible without some

* Sec article “The T'welve Sigus of the Zodiac” by the saine author
in the November number of the Tnrosornisy.-—En,

+ Wo givo but extracts from the long letter of the above-named gentles
man.-—kb,

¥ 'The very title of the present chief of the Esoteric Himalayan Brother
hood,— Lb,

As these accounts generally appear

knowledge of thut doctrine, Even the real significance of
the grand ceremonials referréd to in the Vedas will not be
perfectly apprehended without its light being thrown upon
them...... The Vedas were perhaps compiled maiuly for
the use of the priests assisting at public ceremonies, but the
grandest. conclusions of our real secret doctrine are therein
mentioned. T anvinformed by persons competent to judge
of the matter, that the Vedas have o distinet dual mean-
ing—one expressed by the literal sense of the words, the
ather tudicated by the wetre and the swara which are, as it
were, the life of the Vedas...... Learned Pundits and philo-
logists, of course, deny that Sware has anything to do with
phitlosophy or ancient esoteric doctrines. But the mys-
terious connection between Swara and light is one of its
most profound scerets.

Now it is extremely diftieult to show whethier the
Tibetans derived their doctrine from the ancient Rishis
of Tudia, or the ancient Bralimans learned their oceult
scienee from the adepts of Tibet; or again whethier the
adepts of both countries professed originally the saine
doctrine and derived it from a common source.* It you
were to go to the Sramana Balagula and question sonie
of the Jain Pundits there about the authovship of the
Vedas and the origin of the DBrahmanical esoteric doe-
trine, they would probably tell you that the Vedas were
composed by Balshasast ov fhytyas and that the Brah-
mans had derived their secret  knowledge from them.d
Do these assertions mean that the Vedas and the Brah-
manical esoteric teachings had their origin in the lost
Atlantis—the continent that once occupled a consider-
able portion of the cxpanse of the Southernand thie
Pacific oceans ¢ Your assertion in “lsis Unveiled 7 that
Sauskrit was the language of the inhabitants of the
said continent, may induce one to suppose that ihe
Vedas had probably their origin there—wherever else
might be the birth-place of the Aryan esotericisim. §
Jut the real esoterie doctrine as well as the mystic alle-
gorical philosophy of the Vedas were derived from another
source, again, whatever that source may be--perchance,
froni the divine inhabitants-gods—of the sacred Island
whicli, as you say, once existed in the sea that covered in
days of old the sandy tract now called Gobi Desert.  How-
ever that may be, the knowledge of the occult powers of
nabure possessed by the inhabitants of the lost Atlantis
was learnt by the ancient adepts of India and was append-
ed by them to the esoteric doetrine taught by the residents
of the sacred Island. The Tibetan adepts, however, have
not accepted this addition to their esoterie doctrine. And,
it is in this respect that one should expeet to find a
difference between the two doctrines.||

The Brahmanical oceult doctrine probably contains
every thing that was taught about the powers of nature
and their laws, cither in the wmysterious Island of the
North, or in the cqually mysterious continent of the
South.  And, it you mean to compare the Aryan aud the
Tibetan doctrines as regards their teachings about the
veeult pewers of uature, you must beforchand examine
all the classifications of thesce powers, their laws and mani-
festations and the real connotations of the various names
assigned to them in the Avyan doctrine.  Here are some

* See Appendin, Note I.—Lbp.

+ A kind of dewous — /el —-Eo,

T And so would tho Clristinn padris.  But they would never admit Lhat
their “ff‘llen angels” wore borrowed from the Jlakshases ; thut their ¢ Devil”
is the illegitimato son of Jewel—the Sinhaluse female demon, or that
tho * Warin Hoaven” of tho .Lpocalypse —the foundation of tie Christian
dogma of the * Fallen Angels”--was cupicd from the Uindu story about
Siva hurling the Twakase o who rebelled against Brohuna into .t ndhalbar—
tho abode of Darknoss, according to Bralnnamcal Shastras.— K.

§ Not neccessarily.—Sce .lppendiv Note 1L From rare MSS. just
received, we will shortly prove Sauskrit to have been spoken in Java
and adjacent islands from remote antiquity, — 1.

4 A locality which is spoken of to this day by tho Tibetans and
called by them “ Scham-bha-lo” the Muppy Land.~Sce Appendix, Note
11.—Eb.

I To comprehend this passage fully, the reader must turn o Vol. 1. pyn
o8Y-0H of Lsly Unvelled.— L,
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of the classifications contained in the Brahmanical system :
. Classification of the occuit powers as appertaining
to Parabralimuen and exist-
ing in the Macrocosw.
as appertaining  to mwan
and existing in the Micro-
COSM,
forthe purposes of Tharala
Yog or 'ranava You.
forthe purposesot Sankhy-
Yog (where they are, as it
were, the inberent attn-
butes of Pralriti).
for the purposes of Juta
Yog.
fov the purposes of Koulw
Againe.
for the purposes of Salta
Aganmut. )
for the purposcs of Siva
Agamna.
for the purposes of Nreecha-
Fram ( The Sreechakram
you referred to in ¢ Isis
Unveiled ” is not the real
esoteric Sreechakram of the
ancient adepts of Aryavar-
ta). *

X. do. do. in dtharana Veda, &e.

In all these classifications, subdivisions have been mul-
tiplied, indeflnitely by conceiving new combinations  of
the Primary Powers in different proporticns.  But 1
must now drop this subject and proceed to consider the
article headed * Fragments of Oceult Truth,” in  the
October number of the THEOSOPHIST,

I have carefully examined it, and find that the results
arrived at (in the Buddhist doctrine ) do not seem to
difter much from the conclusions of our Aryan philoso-
phy, though our mode of stating the arguments may
difter in form. T shall now discuss the question fromn
my own standpoint, though following for facility of
comparison and convenience of discussion the sequence
of classiication of the seven-fold entities or Principles
constituting man which is adopted in your article.  The
questions raised for discussion are (1) whethar the dis-
embedied spirils of buman beings (as they are called by
Spiritualists) appear in the séance-rocs and elsewhere;
and (2) whether the manifestations taking place are pro-
duced wholly or partly through their agency. )

It is hardly possible to answer these two questions
satisfactorily unless the meaning intended to Le conveyed
by the expression « disembodied spirils of human beings”
be accurately defined.  The words Spiritualism and Sparit
are very misleading.  Unless English writers in general,
and Spiritualists in particular, first ascertain clearly the
comiotation they mean to assign to the word spirit there
will be no end of confusion, and the real nature of these so-
called spiritualistic phenomena and theirmodus occurvendi
can never be clearly defined.  Christian  writers generally
speak of only fwo entities in man—the body, and the soul
or spirit (both seeming to mean the same thing to them.)
European philosophiers generally speak of Body and Jiind,
and argue that soul orspirit cannot be anything  else than
mind. They are of opinion that any belief in Linga-
suriraon 1 is entirely unphilosophical. These views are
certainly incorreet, and are based on unwarranted assump-
tions as to the possibilities of nature, and on aun imperfect
understanding of its laws. 1 shall now examine (from the
stand-point of the Brahmanieal esoteric doctrine) the Spiri-
tual constitution of man, the various entities or principles
cxisting in him, and ascertain whether either of those
entities entering into his composition can appear on earth
after bis death ; and, if so, what it is that so appears..

—

1.

do. do.

111 do. do.

IV, do. do.

V.

do.

V1.

do.

VIL

do.

VIII.

do.

IX.

do.

* Very true. But who would be.allowed to give out the ‘ real
esoteric one”—LEn.

t The Astral Body—so called. —FEu.
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You have read someof Protessor Tyidall's cxeellent
papers on what Lie calls “Gerin Theory,” giving the facts
ascertained by his experiments,  His conclusions may be
brictly stated thus :— Kven ina very small volume of space
there are myriads of protoplasmic gerws fleativg in ether,
If, fer instarce, say—water (cear water) is exposed to
them and it they fall into it, scme form of life or other
will be evolved out of thein.  Now, what arce the agencies
for the bringing cf this life into existence 7 Evidently :—

I The water, which is the field, so to say, for the
growth of life. )

I The protoplasmic germ, out of which life or a
living ovganism is to be evolved or developed. And, lastly—

III. The power, energy, force or tendency which
springs into activity at the touch or combination of the
protoplasmic germ and the water, and which evolves or
develope life and its natural attributes.

Similarly, there are three primary causes which bring
the human being into existence. 1 shall call them for the
purpose of discussion by the following names :—

(1) Parabralunam—The Universal Spirit,

(2) Salti (The crown of the astral light cowm
itself all the powers of nature).

(8)  LPrakadi, which in its original or primary shape is
represented by Akasa (really, cvery form of matter is
finally reducible to Akesa).*

It is ordinarily stated that Prakriti ov Akase is the
ICsheitrany or the basis which corresponds to water ju the
example we lave taken: Brahmam the germ, and Sakti
the power or energy that comes into existence at their
union or contact. +

But this is not the view which the Upanishads take of the
questivn.  According to them, Bralmeam§ isthe Kehatrem
or basis, Alaswor Prakriti, the germ or seed, and Salti
the power evolved by their union or contact. And this
is the real scientific, philosophical mode of stating the
a8e.

bining in

Now, according to the adepts of ancient Aryavarta, seven
principles are evolved out of these three primary entities.
Algebra teaches us that the number of combinations of n
things taken one at a time, two at a time, three at a time

" A .
and so forth=2"—1,

Applying this formula to the present case, the number
of entities cvolved from different combinations of these
three primary causes amounts to 2 S l=81=T.

As a general 1ule, whenever seven entitics are mentioned
in the ancient cecult science of India, in any connection
whatsoever, you must suppose that those seven entities camo
into existence from (hree primary entities ; and that these
three entities again, are evolved out of a single entity or
Moxap. To take a fauniliar example, the scven coloured rays
in the solar ray are evolved out of three  primary colowred
rays ; and the three primary colours co-exist with the four

* The Tibetan esoteric Buddhist doctrine teaches that Pralrits
s cosmic matter, out of which all visible forms are produced j
and Alasa that sane cosmic matter,—but still more iinponderablo
its spirit, as it were, @ Dradrity” being the body or substance, and
« Akasa-Sakti” its soul or energy.—~Kv. -

+ Or, in other words, “Lrakrity, Swabhiivitt or ddasa is-—Spack as
the Tiletans have it ; Space filled with whatsoever substance or no
substance at all ; J-¢. with substance so imponderable as to be only
wetaphysically conceivable. Drafomam then, would be the germ
thrown into the soil of that field, and Sakel, that mysterious energy
or force which develops it, and which is called by the Buddhist
Arahats of Tibet——Fo-par  “That which we call form (rupa) is
not different friom that which we call space (Sduyata)......Space
is not different from Form, Form is the same as Space; Space is
the same as Form. And so with the other skandhas, whether
vedana, or sanjun, or sanskara or vijnava, they are cach the same
as their opposite”......(Book of Sin-king or the *“ Heart Sutra,”
Chinese translation of the  Maha-Prajna-Paramita-Hridaya-Sutra.”
Chapter on the * Avalokiteshwara,” or the manifested Buddha.) So

. that, the Arvan and Tibetan or Arhat doctrines agree perfectly in

substance, differing but in names given and the way of putting it,
a distinction resulting from the fact that the Vedantin Drahmans
Lelieve i Parabralinam, a deific power, impersonal though it may
Dbe, while the Buddhists entively reject it.—ED.

¥ See dppendioy Note IV, —Ep.
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secondary colours in the solar rays. Similarly, the three
primary entities which brought man into existence co-
exist in him with the four secondary entities which arose
from different combinations of the three primary entities,

Now these seven enfities which in their totality constitute
man, are as follows :—1I shall enumerate them in the order
adopted in your article, as far as the two orders (the

Bralimanical and the Tibetan) coincide :—
Corresponding names in your

classification.

Sthilasariram (Physical Body).

1. Prakriti.
1I. The entity evolved

out of the combina- Stkshmasariram or Lingu-
tion of Prakriti and sariram (Astral Body).
. Sakti
L. Sakti. Kiamarupa (the Perisprit).

IV. The entity evolved
out of the combina-
tion of Bralinam,
Sake: and Prakriti,

Jivdtmg (Life-Soul ).

V. Do. v
Bralmam and . Physical Intelligence (or ani-
Prakriti, mal soul). :
VI Do.

Brahmamand Sakti.
DBrahmam,

Spiritual Intelligence (or Soul).
The emanation from the Aun-
: SOLUTE, &c. (or pure spirit.)

Before proceeding to examine the naturc of these seven
entities, a few general explanations are indispensably
necessary. _

1.. The secondary principles arising out of.the com-
bination of primary principles are quite different in  their
nature from the entities” out of whose combination they
came into ecxistence. The combinations in question are
not of the nature of mere mechanical juxtapositions, as
it were, They do not even correspond to chemical com-
binations. Conscquently no valid inferences as regards
the nature of the combinations in question, can be
drawn by unalogy from the nature [Variety ?] of thesc
combinations, .

II. The general proposition that when once a cause is
removed its  effect vanishes, is not universally applicable.
Take, for instauce, the following example :—if you once
comniunicate a certain amount of momentum to a ball,
velocity of a particular degree in a particular direction is
the result. Now, the causc of this motion ceases to exist
when the instantaneous sudden impact or blow which
conveyed the momentum is completed ; but, according to
the first Law of Motion, the ball will continue to move on
for ever and ever with undiminished velocity in the same
direction unless the said motion is altered, diminished,
neutralized or counteracted by extraneous causes. Thus,
if the ball stop, it will not be on account of the
absence of the cause of its motion, but in consequence of
the existence of extraneons causes which produce the
said result.

Again, take the instance of suljective plenomena.

Now the presence of this ink-bottle before me is pro-
ducing in me or in my mind a mental representation of
its form, volume, colour and so forth. The bottle in ques-
tion 1nay be removed, but still its mental picture may cou-
tinue to exist. Here, again, you see, the effect survives the
cause. Moreover, the effect may at any subsequent time
be called into conscious existence, whether the original
cause be present or not.

Now, in the case of the fifth principle above-mentioned
—the entity that came into existence by the combination
of Brahmam and Prakriti,—if the general proposition (in
the “Fragments of Occult Truth” ) is correct, this prin-
ciple which correspouds to the Physical intelligence
must cease to exist whenever the [Brahmam or the
seventh principle should ceasc to exist for the particular
individual ; but the fact is certainly otherwise. You stated
the general proposition under consideration in support of
your assertion that whenever the seventh principle ceases to
exist'for any particular individual the sixth principle also
ccases to exist for him, The assertion is undoubtedly true

VIIL

though the mode of stating it and the reasons assigned
for it are to mny mind objectionable.

You said that in cases where tendencics of a man’s mind
are entirely material, and all spiritual aspirations and
thoughts were altogether absent from his mind, the seventh
principle leaves him either before or at the time of death,
and the sixth principle disappears with it. Here, the very
proposition that the tendencies of the particular indivi-
dual’s mind are entirely material, involves the assertion that
there is no spiritual intelligence or spiritual £go in him,
You should then have said that, whenever spiritual
intelligence  should ccase to exist in any particular
individual, the seventh principle ceases to exist for that
particular individual for all purposes. Of course, it docs
not fly off anywhere. Therc can never be any thing
like a change of position in the case of Brahmam.* The
assertion merely means that when there is no recognition
whatever of Dralmam, or spirit, or spiritual life, or
spiritual consciousness, the seventh principle has ceased to
exercise any influence or control over the individual’s
destinies,

I shall now state what is meant (in the Aryan doctrine)
by the seven principles above enumerated.

L—Prakriti. This is the basis of Sthdlasariram and
represents it in the above-mentioned classification.

1. Prakriti and Sektd.—This is the Lingasariram, or
astral body.

III.  Sakti~-This  principle corresponds to your
Kamarupa. This power or force is placed by ancient
occultists in the Ndbhichalkram. This power can gather
akdsa or pralkriti and mould it into any desired shape. It
has very great sympathy with the fifth principle, aud can
be made to act by 1ts influence or control,

IV, DBralmam, Sakti and Prakriti—This again cor-
responds to your second principle, Jévatma. This power
represents the universal life-principle which exists in
nature. lts seat is the Anahatachalram (heart) Tt is
a force or power which constitutes what is called Jéve,
or life, It is, as you say, indestructible, and its activity
is merely transferred at the time of death to another set
of atoms, to form anuvther organisi.  But it is not called
Jivatma in our philosophy. The term Jivarmd is
geucrally applied by our philosopliers to the seventh prin-
ciple when it is distinguished from Paramalma or
Parabralmam.t

V. Brdun and  Pralriti—~—This, in our Aryan
philosophy, corresponds to your fifth principle, called the
Plysical Intelligence. According to our pbilosoyplers, this
is the entity in which what is called ALind bLas its seat.
or basis. This is the most difficult principle of all to
explain, and the present discussion entirely turns upon
the view we take of it.

Now, what is mind ? It is a mysterious something
which is considered to be the seat of consciousness—of
sensations, emotions, volitions and thoughts. Psychol-
ogical analysis shows it to be apparently a congeries of
mental states,and possibilities of mental states, connected by
what is called memory, and considered to have a distinct
existence apart from any of its particular mental states or
ideas. Now in what entity has this mysterious something
its potential or actual existence ? Memory aud expectution
which form, as it were, the real foundation of what 1s
called fndividuality, or Ahankiram, must have their seat
of existence somewhere. Modern psychologists of Xuropo

* True— from the standpoint of Aryan Esotericism, and the
Upanishads ; not quite so in the care of the drakat or Tibetan
esoteric doctrine ; and it is only on this one solitary point that the
two teachings disagree, as far as we know. The difference is very
{rifling though, resting, as it does, solely upon the two various
methods of viewing the one and the same thing from two different
aspects.—See Appendiv, Note 1V.— 1.

+ The Impersonal Parabrahmam thus leing made to merge or
geparate itself into a personal * jivatmna,” or the personal god of
every human creature This is, again, a difference vecessitated
by the Brahmanicul belief in a God whether personal or impersonal,
while the Buddhist Arahats, rejecting this idea entircly, recognise
no deity apart from man—=See dppondiz, Note V.—Ed.
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generally say that the material substance of DBrain is
the scat of mind;and that past subjective experiences,
which can be recalled by memory, and which in their
totality constitute what is called individuality, exist
thercin in the shape of certain unintelligible mysterious
mpressions and changes in the nerves and nerve-centres
of the cerebral hemispheres.  Consequently, they say, the
mind—the individual mind—is destroyed when the body
is destroyed; so there is no possible cxistence after
death,

But there arc a few facts among those admitted
by these philosophers which are sufficient for us to
demolish their theory. In every portion of the human
body, a constant change goes on without inter-
mission, Ivery tissue, every muscular fibre and nerve-
tube, and every ganglionic centre in the brain is under-
going an incessant change. In the course of a man’s
hfetime there may be a series of complete transformations
of the substance of his Brain. Nevertheless the memory
of his past mental states remains unaltered.  There may
be additions of new subjective experiences and some
mental states may be altogether forgotten, but no individual
mental state is altered. The person’s sense of individual-
ity remains the same throughout these constant altera-
tlons in the brain substance. [This is also sound
Buddhist philosophy, the transformation in question being
known as the change of the skandhas—Ed.] 1t isable to
survive all these changes, and it can survive also the
complete destruction of the material substance of the
brain,

This individuality arising from mental consciousness has

“its seat of existence, according to our philosophers, in an
occult power or force which keeps a registry, as it were, of
all our mental unpressions. 7The power itself is indestrue-
tible, though by the operation of certain antagonistic causes
its impressions may in course of time be cffuced, in part
or wholly.

1 may mention in this connection that our philosophers
have associated seven occult powers with the seven principles
or entities above-mentioned. These seven occult powers in
the microcosm correspond with, or are the counterparts of
the oceult powers in the macrocosm.  The mental and spiri-
tual consciousness of the individual becomes the general con-
sciousness of Bralmam when the barrier of individuality is
wholly removed, and when the seven powers in the micro-
cosm are placed en rapport with the scven powers in the
NIACTOCOShL.

There is nothing very strange in a power or force, or
sakti carrying with it humpressions of secnsations, ideas,
thoughts, or other subjective cxperiences. It is now a well-
known fact, that an clectric or magnetic current can convey
in some mystertous manner impressions of sound or speech
with all their individual peculiarities ; similarly, you know
very well that T can convey my thoughts te you by a
trausmission of energy or power.

Now this fifth principle represents inour philosophy,
the mind, or, to speak more correctly, the power or force
above deseribed, the impressions of the mental states
therein, aud the notion of individuality or Ahanlkdram,
generated by their collective operation.  This principle
is called merely physical intelligence in your article. 1 do
not know what is really meant by this expression. It may
be taken to mean that intelligence which exists in a very
low state of development in the lower animals.  Mind may
exist in different stages of development, from the very
lowest forms of orgamc life, where the signs of its existence
or operation can hardly be distinctly realised, up to man,
in whom it reaches its highest state of development.

In fact, from the first appearance of life* up to Thureeya
duvastha, or the state of Nirvana, the progress is, as it
were, continuous.  We ascend from that principle up to
the seventh by almost immperceptible gradations.  But four
stazzes are recoguised in the progress where the change is

* In the Aryan doctrine which blends Brakmam, Saktt, and Pra-
Arite in oue, it is the fourth principle, then; in the Buddhist esoteris
cism the second in combinatlon with the first, —Ep,

of a peculiar kind, and is suchas to arrest an observer’s
attention. These four stages are as follows : —

(1) Where life (fourth principle) makes its appearance.

(2) Wherc the existence of mind becomes perceptible

in coujunction with life.

(3) Where the highest state of mental abstraction

ends, and spiritual consciousness commences.

(4)  Where spiritual consciousness disappears, leaving

the scventh principle in a complete statc of
Nirvana, or nakedness.

According to our philosophers, the fifth principle under
consideration is intended to represent the mind in every
possible state of development, from the second stage up to
the third stage.

IV, Brahmam and Sakti—This principle corresponds
to your “spiritual intelligence.” It is, in fact, Buddhi (I use
the word Buddhi not in the ordinary sense, but in the sense
in which it is used by our ancient philosophers) ; in other
words, it is the scat of Dodha or Atmabodhw. One who has
Atma- bodha in its completeness is a Buddha. Buddhists
know very well what this term signifies. This principle is de-
scribed in your article as an entity coming into existence by
the combination of Brahmam and Prakriti. 1 do not
again kuow in what particular sensc the word Prakriti is
used in this connection.  According to our philosophers it
is an entity avising from the union of Brakm and Sakti.
1 have already explained the connotation attached by our
philosophers to the words Prakriti and Sakti.

I stated that Prakritd in its primary state is Akdsa, *

If Aluisa be considered to be Saiti or Power by Theoso-
phists,+ then my statement as regards the ultimate state
of Pralritt is likely to give rise to confusion and misappre-
hension unless 1 explain the distinetion between Akdsa
and Sakti. Alkdse is not, properly speaking, the Crown of
the Astral light, nor does 1t by itself constitute any of the
stz primary forces. But, gencrally speaking, whenever
any phenomenal result is produced, Saktiacts in conjunc-
tion with dldsa. And, morcover, Akasaserves as a basis
or Adhishthanum for the transmission of force currents and
for the formation or generation of force or power correla-
tions. §

In Mantrasastra the letter “ Ila” represents Akasa, and
you will find that this syllable enters into most of the
sacred forinulw intended to be used in producing pheno-
menal results. - But by itself it does not represent any
Sakti. You may, if you please, call Sakti, an attribute
of Akdsa.

I do not thiuk that as regards the nature of this prin-
ciple there can, in reality, exist any ditference of opinion
between the Budidhist and Brahmanical philosophers,

Buddhist and Brahmanical initiates know very well that
mysterions circular mirror composed of two hemispheres
which reflects as it were the rays emanating from the
“ burning bush” and the blazing star—the Spiritual sun
ghining in CHIDAKASAM.

The spiritual impressions coustituting this principle have
tlieir cxistence in an occult power associated with the
entity in question. The successive incarnations of Buddha,
in fact, mean the successive transfers of this mysterious
power or the hnpressions thereon.  The transfer is only

* According to the Buddhists in Akdsa lies that eternal, potenti;u,l

energy whose function it is to evolve all visible things out of itself.
—Lip.

(1) It was never o considercd, as we have shown it But as the
“ Fragmeuts” are written in Luvglish, a language lacking such an
abundauce of metaphysical ternis to express every minute change
of furm, substance and state as found in the Sanskrit, it was deemed
useless to confuse the Western reader untrained in the methods of
Eastern expression—more than necessary, with a too nice distine-
tion of proper technical terins,  As “ Prodeied in its primary state is
Akdsa,” and Saktz “is an attribute of Akasa,” it becomes evideut
that for the uminitiated it is all one. Indeed, to speak of the
“union of DBrahmam and Prakriti” iostead of “ Brahmam and
Saktl” is no worse than for a theist to write thab “ man has come
into existence by the combination of spirit aud matter,” whereas, hig
words framed in an orthodox shape, ought to read “man as a living
soul was created by the power (or breath! of God over atter”.—Ep.

I That is to say, the Aryan .iddsa is another word for Buddhist
SPACE (in its wetaphysical meaning),—Ep. )
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possible when the Mahatma* who transfers it, has complete-

ly identified himself with his seventh principle, has annihi-
lated his Ahankdram and reduced it to ashes in CHIDAG-
NIKUNDUM and has succeeded in making his thoughts
corrgspond with the eternal laws of nature and in be-
coming a co-worker, with nature.  Or to put the same thing
n other words, when he Las attained the state of NMirvana,
the condition of final negation, negation of individual or
separate existencet

VII. Atma.—The emanation from the absolute ; cor-
responding to the seventh principle. As regards this entity
there exists positively no real difference of opinion between
the Tibetan Buddhist adepts and our ancient Rishis.

We must now consider which of these entities can appear
after the individual’s death in séance-rooms and produce
the so-called spiritualistic phenomena.

Now, the assertion of the Spiritualists that the “dis-
embodied spirits” of particular human beings appear in
séance-rooms necessarily implies that the entity that so
appears bears the stamp of some particular individual’s
mdividwality ?

So, we have to ascertain beforchand in what entity or
Apparent-
ly it exists in the person’s particular formation of body,
and in his subjective experiences, (called his mind in their
totality). Ou the death of the individual his body is de-
strayed ; his lingasardram being decomposed, the power asso-
ciated with it, becomes mingled in the eurrent of the corre-
sponding power in the macrocosm. Similarly, the third and
fonrth principles are mingled with their corresponding
powers. These entities may agaiu enter into the composi-
tion of other 01'§;nnisms. As these entities bear no impres-
sion of individuality, the Spiritualists have no right to say
that the “ disembodied spivit” of the human being has ap-
peared in the séance-room, whenever any of thesc entities
may appear there. In fact, they have no mcans of ascer-
taining that they belonged to any particulav individual.

Therefore, we must only consider whether any of the last
three entities appear in séance-rooms to amuse or to instruct
Spiritnalists.  Let us take three particular examples of in-
dividuals and see what becomes of these threc principles
after death,

1. One in whom spiritual attachments have greater force
than terrestrial attachments.

II. One in whom spiritual aspirations do exist, but are
merely of secondary importance to him, his terrestrial in-
terests occupying the greater share of his attention.

IIT.  One in whom there exist no spiritual aspirations
whatsoever, one whose spiritual Ego is dead or non-exist-
ent to his apprehension.

Wo need not consider the case of a complete Adept in
this connection. In the first two cases, according to our
supposition, spiritual and mental experiences exist toge-

ther; when spiritual consciousness exists, the existence of |

the seventh principle being recoguised, it maintains its con-
nection with the fitth and sixth principles. But the exist-
ence of terrestrial attachments creates the neccssity of
Punarvjenmam, the latter signifying the evolution of a new
set of objective and subjective experiences, constitut-
ing a new combination of surrounding circumstances or, in
other words, a new world. The period between death and
the next subsequent birth is occupied with the preparation
required for the evolution of these new experiences. Du-
ring the period of incubation, as you call it, the spirit
will never of its own accord appear in this world, nor can
1t 80 appear.

There is a great law in this universe which consists in
the reduction of subjective experiences to objective pheno-
mena and the evolution of the former from the latter.
This is otherwise called “ cyclic necessity.” Man is subject-
ed to this law if he do not check and counterbalance the

* The highest adept—Eb.

t+ In the words of a gatha in the ¢ Maha-pari-Nirvana Sutra?
“Wereach a condition of Rest

#Peyond the limit of any humin knowledge.”—Ep.

usual destiny or fate, and he can only escape its control by
subduing all his terrestrial attachments completely. The
new combination of circumstances under which he will
then be placed may be better or worse than the terrestrial
conditions under which he lived. But in his progress to a
new world, you may be sure he will never turn around to
have a look at his spiritualistic friends.*

In the third of the above three cases there is by our
supposition, no recognition of spiritual consciousness or
of spirit. So they are non-existing so far as he is concerned.
The case is similar to that of an organ or faculty which
remains unused for a long time. It then practically ceases
to exist,

These entities, as it were, remain his or in his possession,
when theyare stamped with the stamp of recognition.
When such is not the case, the whole of his individuality
is centered in his fifth principle. And after death this
fifth principle is the only representative of the individual
in question.

By itself it cannot evolve for itsclf a new set of objec-
tive experiences, or to say the same thing in other words,
it has no punarjanmam. It is such an entitv that can
appear in séance-rooms ; but it is absurd to call it a disem-
bodied spiritf T1tis merely a power or force retaining
thie impressions of the thoughts or ideas of the individual
into whose composition it originally entercd. Tt some-
times summons to its aid the Kdimaripa power, and
creates for itself some particular etliercal form (not neces-
sarily human).

Its tendencies of action will be similar to those of the
individual’s mind when he was living. This entity main-
tains its existence so long as the impressions on the power
associated with the fifth principle remain intact. Tn course
of time they are cffaced, and the power in question is then
mixed up in the current of its corresponding power in the
Macrocosw, as the river loses itsclf in the sea. Fntities
like these may afford signs of there having been consider-
able intellectual power in the individuals to which they
belonged ; because very high intellectual power may co-
exist with utter absence of spiritual consciousness. DBut
from this circumstance it camot be argued that either the
spirits or the spiritual Egos of deceased individuals appear
in séance-rooms.

There are some people-in India who have thoroughly
studied the nature of such entities (called Pisacham),
I do not know much about them experimentally, as T have
never meddled with this disgusting, profitless, and dan-
gerous branch of investigation.

Your Spiritualists do not know what they are really doing.
Their investigatione are likely to result in course of timne
either in wicked sorcery or in the utter spiritual ruin of
thousands of men and women. %

The views I have herein expressed have been often
illustrated by our ancient writers by comparing the course,
of a man’s life or existence to the orbital motion of a planet
ronnd the sun.  Centripetal force is spiritual attraction
and centrifugal terrestrial attraction, As the centripetal
force ineréases in power in comparison with the centrifugal
force, the planet approaches the sun—the individual reaches
o higher plane of existence. If, on the other hand, the cen-
trifugal force becomes greater than the centripetal force, the
planet is removed to a greater distance from the sun, and
moves in a new orbit at that distance—the individual
comes to a lower level of existence. These are illustrated in
the first two instances T have noticed above.

We have only to consider the two extreme cases.

When the planct in its approack to the sun passes over
the line wherc the centripetal and centrifugal forces com-
pletely neutralize each other and is only acted on by the
centripetal force, it rushes towards the sun with a gradually

* As M. A, (Oxon) will seo, the Spiritualists have still lesy
chanco of having their claims recognised by Brahmanical than by
Buddhist oceultists.—Tn.

t It is especially on thispoint that the Aryan and Arahat doc-

rines quite agree.  The teaching and argument that follow are, in
t very respect, thosc of the Buddhist Himalayan Brotherhood.-—Ip,
e I We shave entively in this idea—Tp.
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increasing velocity and is finally mixed up with the mass
of the suu’s body. This is the case of a complete adept.

Again, when the planet in its retreat from the sun
reaches a point where the centrifugal force becomes all-
powerful 1t flies off in a tangential direction from its
orbit, and gees into the depths of void space. When it
ceases to be under the control of the sun, it gradually
gives up its generative heat and the creative energy that it
originally derived fiem the sun and remains a cold mass of
material particles wandering through space until the mass
is complctely decomposed into atoms. This cold mass is
compared to the fifth principle under the conditions above
noticed, and the heat, light, and encrgy that left it are
compared to the sixth and seventh principles,

Either after assuming a new orbit or in its course of de-
viation from the old orbit to the new, the planet can never
go back to any point in its old orbit, as the various orbits
lying in different planes never intersect each other.

This figurative representation correctly explains the
ancient Brahmanical theory on the subject. It is merely
a branch of what is called the Great Law of the Universe
by the ancient mystics...............ouurnn..... e

L S R R R I I S Tersgerretes

LDITORIAL APPENDIX TO TIIE ABOVE.
Note I. '

In this connection it will be well to draw the reader’s
attention, to the fact that the country callled “ Si-dzang ”
by the Chinese, and Tibet by Western geographers, is
mentioned in the oldest books preserved in the province
of Fo-kien (the chief head-quarters of the aborigines of
China)—as the great seat of occult learning in the
archaic ages. According to these records, it was inhabited
by the “Teachers of Light,” the “Sons of Wisdom” and
the “ Brothers of the Sun.” The Emperor Yu the “ Great”
( 2207 B.C), a pious mystic, is eredited with having
obtained his occult wisdom and the system of theocracy
established by him—for he was the first onc to unite in
China ceclesiastical power with temporal authority—from
Si-dzang.  That system was the same as with the old
Egyptians and the Chaldecs ; that which we know to have
existed in the Brahmanical period in India, and to exist
now in Tibet: namely, all the learning, power, the tem-
poral as wellas the secret wisdom were concentrated with-
1n the hicrarchy of the priests and limited to their caste.
Who were the aborigines of Tibet is a question which no
ethnographer is able to auswer correctly at present. They

practise the Bhon religion, their sect is a pre— and-anti— |

Buddhistic one, and they are to be found mostly in the
province of Kam—that is all that is known of them. But
even that would justify the supposition that they are the
greatly degenerated descendants of mighty and wisc fore-
tathers.  Their ethnical type shows that they are not pure
Turanians, ahd their rites—now those of sorcery, incanta-
tions, and nature-worship, remind one far more of the
popular rites of the Babylonians, as found in the records
preserved on the excavated cylinders, than of the religious
practices of the Chinese sect of Tao-sse—(a religion based
upon pure reason and spirituality) —as alleged by some.
Generally, little or no difference is made even by the Kye-
lang missionwies who mix greatly with these people “on
the borders of British Lahoul—and ought to know better—
between the Bhons and the two rival Buddbist sects,
the Yellow Caps and the Red Caps. The latter of these
have opposed the reform of Tzong-ka-pa from the first and
have always adhered to old Buddhism so greatly mixed up
now with the practices of the Bhons. Were our Oriental-
ists to know more of them, and compare the ancient
Babylonian Bel ‘or Baal worship with "the rites of the
Bhons, they would find an undeniable connection between
the two.  To begin an argument here, proving the origin
of the aborigines of Tibet as connected with one of the
three great races which superseded each other in Baby-

lonia, whetlier we call them the Akkadians (invented by -

F. Lenormant,)or the primitive Turanians, Chaldees and
Assyrians—is out of question. Be it as it may, there is
reason to call the trans-Himalayan esoteric doctrine
Chaldeo—Tibetan. And, when we remember that the
Vedas came—agreeably to all traditions—from the Mans-
sorowa Lake in Tibet, and the Brahmins themselves from
the fir North, we are justified in looking on the esoterie
doctrines of every people who once had or still has it—as
having proceeded from one and the same source: and, to
thus call it the « Aryan-Chaldeo-Tibetan ” doctrine, or
Universal Wispom Religion. “Seck for the Lost WorD
among the hierophants of Tartary, China and Tibet,” was
the advice of Swedenborg, the seer.

NorEe II.

Not necessarily—we say. The Vedas, Brahmanism, and
along with these, Sanskrit, were im portations into what we
now regard as India. They were never indigenous to its soil.
There was a time when the ancient nations of the West
included under the generic name of India many of the
countries of Asia now classified under other names. There
was an Upper, a Lower, and a Western India, even during
the comparatively late period of Alexander; and Persia—
Iran is called Western India in some ancient classics.
The countries now named Tibet, Mongolia, and Great Tar-
tary were considered by them as forming part of India.
When we say, therefore, that India has civilized the world
and was the Alma dMater of the civilizations, arts and
sciences of all other nations ( Babylonia, and perhaps even
Ezypt, included) we mean archaic, pre-historic India,
India of the time when the great Gobi was a sea, and the
lost « Atlantis 7 formed part of an unbroken continent
which began at the Himalayas and ran dJdown over
Southern India, Ceylon, Java, to far-away Tasmania,

Note III.

To ascertain such disputed questions, one has to look
into and study well the Chinese sacred and historical
records—a people whose era begins nearly 4,600 years back
(2697 B. C.). A people so accurate and by whom some of
the most important inrentions of modern Europe and its
so much hoasted modern scicnce, were anticipated—such
as the compass, gun-powder, porcelain, paper, printing,
&c—known, and practised thousands of years before
these were rediscovered by the Europeans, ought to
receive some trust for their records. And from Lao-tze
down to Hiouen-Thsang their literature is filled with
allusions and references to that island and the wisdom of
the Himalayan adepts. In the Catena of Buddhist Serip-
tures from the Chimese by the Rev. Samuel Beal, there is
a chapter “ On the TrAn-TAT School of Buddhism”
(pp. 244-258) which our opponents ouglit to fead. Trans-
lating the rules of that most celebrated and holy school
and sect in China founded Dby Chin-che-K'hae, called
Che-chay (the wise one) in the year 575 of our era, when
coming to the scntence which reads: “ That which
relates to the one garment (seamless) worn by the GREAT
TRACHERS OF THFE SNowy MouUnTAINS, the school of the
Haimavatas” (p. 256) the European translator places after
the last sentence a sign of interrogation, as well he may.
The statistics of the school of the “ Haimavatas” or of our
Himalayan Brotherhood, are not to be found in the Gene-
ral Census Records of India. Furtner, Mr. Beal translates
a Rule relating to “ the great professors of the higher
order who live in mountain deptlhis remote from men,” the
Aranyakas, or hermits, ) ) o

So, with respect to the traditions concerning this island,
and apart from the (to them) historical records of this
preserved in the Chinese and Tibetan Sacred Books :
the legend is alive to this day among the people of Tibet.
The fair Island is no more, but the country where it once
bloomed remains there still, and the spot is well known
to some of the “ great teachers of the snowy mountains,”
however much convulsed and clianged its topography by
the awful cataclysm. Every seventh year, these teachers
are believed to assemble in ScnaM-Cna-Lo, the “ happy
land.”  According to the general belief it is situated in the




Jantary, 1882.]

THE THEOSOPHIST. 99

3

north-west of Tibet. Some place it within the unexplored
central regions, inaccessible even to the fearless nomadic
tribes ; others hem it in between the range of the Gangdisri
Mountains and the northern edge of the Gobi Desert,
South and North, and the more populated regions of
Khoondooz and Kashmir, of the Gya-Pheling (British
Ind'ia), and China, West and East, which affords to the
cunious mind a pretty Jarge latitude to locate it in,
Others still place 1t between Namur Nur and the Kuen-
Lun Mountains—but one and all firmly believe in Scham-
’pha-la, and speak of it as a fertile, fairy-like land, once an’
island, now an oasis of incomparable beauty, the place of
meeting of the inheritors of tlie esoteric wisdom of the
god-like inhabitants of the legendary Island.

In connection with the archaic legend of the Asian Sea
and the Atlamic Continent, is it not profitable to note a
fact known to all modern geologists—that the Himalayan
slopes afford geological proof, that the substance of thoss
lofty peaks was once a part of an ocean floor ?

Note 1V.

We have already pointed out that, in our opinion, the
whole difference between Buddhistic and Vedantic
philosophies was that the former was a kind of Ration-
alistic Vedantism, while the latter might be regarded
as transcendental Buddhism. If the Avyan esotericism
applies the term jiwitma to the seventh principle, the
pure and per se unconscious spirit—it is because the
Vedanta postulating threec kinds of existence—(1) the
pdramarthika,—(the true, the only real one,) (2), the vyava-
harika (the practical), and (3) the pratibhisita (the
apparent or illusory life)—makes the first life or jiva, the
only truly existent one. Brahma orthe ONE'S SELF isitsonly
representative in the universe, as it is the wniversal Life
i toto while the other two are but its “phenomenal
appearances,” imagined and created by ignorance, and
complete illusions snggested to us by our blind senses.
The Buddhists, on the other hand, deny either subjective
or objective reality even to that one Self-Existence.
Buddha declares that tliere is neither Creator nor an
ABSOLUTE Being. Buddhist rationalism was ever too
alive to the insuperable difficulty of admitting one
absolute consciousness, as in the words of Flint—*“where-
ever there is consciousness there is relation, and where-
ever there is relation there is dualism.” The ONE LIFR
is either “ MUKTA” (absolute and unconditioned) and can
have no relation to anything nor to any one; or it is
“BAppnA” (bound and conditioned), and then it cannot
be called the ABSOLUTE ; the limitation, mareover, neces-
sitating another deity as powerful as the first to account
for all the evil in this world. Hence, the Arahat secret
doctrine on cosmogony, admits but of one absolute,
indestructible, eternal, and uncreated UNCONSCIOUSNESS
(so to translate), of an element (the word being used for
want of a better term ) absolutely independent of every-
thing else in the universe; a something ever present or
ubiquitous, a Presence which ever was, is, and will be,
whether there is a (fod, gods, or none ; whether there is a
universe, or no universe; existing during the eternal
cycles of Maha Yugs, during the Pralayas as during the
periods of Manvantara : and this is SPACE, the field for the
operation of the eternal Forces and natural Law, the basis
(as our correspondent rightly calls it ) upon which take
place the eternal intercorrelations of Akdsa-Prakriti,
guided by the unconscious regular pulsations of Sakti—the
breath or power of a conscious deity, the theists would say,
—the eternal cnergy of an eternal, unconscious Law, say
the Buddhists. Space then, or “Fan, Bar-nang” (Miha
Stunyati ) or, as it is called by Lao-tze, the “Emptiness”
is the nature of the Buddhist Absolute. ( See Confucius’
“ Praise of the -Abyss.”) The word jiva then, could never
be applied by the Arahats to the Seventh Principle, since
it 1s only through its correlation or contact with matter
tha'b Fo-hat ( the Buddhist active energy ) can develop
active conscious life ; and that to the question “how can
Unconsciousness generate consciousness 2” the answer

would be: Was the seed which generated a Bacon or
a Newton self-conscious ?”

Nore V.

. Toour European readers: Deceived by the phonetic
similarity, it must not be thought that the name “Brah-
man” is identical in this connection with Brahma or
Iswara—the personal God. The Upanishads—the Vedan-
ta Scriptures—mention no such  God and, one would
valnly seck in them any allusions to a conscious deity.
The Brahmam, or Parabrahm, the ABSOLUTE of the
Ved{mtins, 1s neuter and -unconscious, and has no con-
nection with the masculine Brahma of the Hindu Triad,
or Trimirti.  Some Orientalists rightly believe the name
derived from the verb “ Bril,” to grow or increase, and to
be, in this sense, the universal expansive force of nmature,
the vivifying und spiritual principle, or power, spread
throughout the universe and which in its collectivity is the
one Absoluteness, the one Life and the only Reality.

SUPPLEMENTAL NOTE TO
“THE BENI-ELOIIM”

BY MIRZA MOORAD ALEE BEG, F.T.S.

I take this opportunity of acknowledging the kindness
of Mr. Jolin Yarker, of Maunchester, in communicating for
me his remarks on “ The Book of Enocli” published in tho
August number of the THrosoraIST, It affords me the
highest gratification to find that the slight essay which,
under the name of “ The Beni Elohim,” I made to unravel
the tangled web of primeval Occult-Symbolism, has merit-
ed the applause of so distinguished an investigator of
mystical Antiquities. In the perhaps presumptuous en-
deavor to direct his attention to new clues for the “Lost
Word,” I venture to offer a few remarks which suggest
themselves to me on reading the extracts he so kindly
forwarded.

As he very truly says, “Samyaza” and “ Azazi-el” ave iden-
tical with “ Sami-ElL” which is the same as “ Satan” or the
“(reat Serpent,” the Primeval Giver of Light and Know-
ledge and of Life—as the world in general understands it,
Also with “Shams” or “ Shamash”—the “Sun” and mythi.
cal ancestor of the Shemites; who, again, is the same as
Sheth, Sct, Shish, Sat, Tat, Tant, Sisut, Hermes, and the
other mythical Fathers of Science. Thus “Shami-Aza”
is “ the Blazing Sun, or the Mighty Sun” ; “Azazi-El” “ the
Brilliant or Mighty God.” ; “Shami-El” “the Sun-God.”
And so on, ringing the changes on “ Aza”—the KEnergetic
or Mighty, or Blazing, and ¢ Shams”—the Sun—and “ El”
the patronymie suflix of the Elohites, As the Esoteric
significance of this is touched on wmore in detail in my
article “ The War in Heaven,” just published in the
TirosornrsT, I shall say no more on this part of the sub-
ject save that the name “Swmns-avi-el” given as one of
the names of the angelsin “ Enoch,” scems to be one of
those “rollings up” which I have so frequently noticed
in Shemite Mythology, by a combination of the separate
Godheads of “ Shams ™ (the Sun ), and “ Yava ” (Jupiter).
T am now working on othier “angels’” vames with a view
to their identification with old Shemite and Khamite
deities and with the Planets, but I do not yet feel justified
in publishing the results arrived at. Perhaps this may
set Mr. Yarker ou the same track, and a correlation of the
results we independeutly achieve, may prove valuable as
a help to Occult and Masonic study.

In connection with the above, I wish to draw the atten-
tion of Mr. Yarker to the consideration of the identity of
“Satan ” with “ Saturn.” 1t is well known that “Saturn”
was an old Ttalian deity, who was very arbitrarily identified
with the Greek “Kronos” by the Romans. This has
created an altogether fallacious conception ever since,
“ Kronos” 1s “ Ba-al,” “Zervana Akarana,” “Boundless
Time,” “ The Ifather-God.” “Saturn,” on the contrary,
was introduced into Italy by the “Khita” invaders of
“ Hit-roria ” (Hetruria ) some 2,000 years B. €., and is the
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same as “ Maluk-Satur ” of Pheenikia and Cana-an, who
1s a]sg the. “Sat” and “Taut” of the Hittites, Hyksos,
and Lgyptlvzms, and should have been co-ordinated with
Hermes. I may also mention that I sce a very decided
“occult” significance in portions of the XIV Chapter of
the Book of Enoch as given by Mr. Yarker. Unfortunate-
1y, not having perused the whole work, I cannot presume
to give an opinion as to the evidence of antiquity it
Intrinsically presents. Judging, however, from the ex-
tracts given, I should refer its authorship to the period of
the « Captivity,” which would give it just as good a right
s “Daniel” or “Esther” has to insertion in the Bible.
The Bible itself, if carefully read, offers abundant proof
that the authors of its “books” subsequent to the said

date believed in what was substantially the same tale as
told in “ Enoch.”

In my interpretation of the allegory of the Elohim-myth,
I differ materially from what, from the few words he SAYS
ou the subject, appears to be the theory of Mr. Yarker.
Hoping he will forgive me for differing from so high
an authority, I refer him to my forthcoming articles on
“The War in Heaven ” and “ the Great Serpent ” for my
views m full; which I may be allowed to say, I should feel
honoured by his criticizing. Will he kindly favour me
Wwith somie account of the sexual connection with the
Elohim which, as he says, was claimed by the Rosicrucians ?

LARSIMIBAL
(The Authentic Story of a Bhlt.)*
BY PIARAT LALL CIACHONDIA, F.T.S.

I believe that the following story of a ghost I received
from a worthy friend of mine (Pandit N. B. Nakhse, resi-
dent of Saugor C. P.), an cye-witness to almost all the
phenomena. described—will be welcome to students of
Spiritualism.  As the narrative is based not only on the
Pandit's personal experience and that of his family, but
also attested to by other persons of the town where it took
place, I cannot say I am prepared to deny its truth. At
all events not a single fact has been exaggerated, and the
Pandit’s story is a true account of what has actually hap-
pened.  Let those who can throw light upon it come out
and explain, T give the story simply as I had it from
Pandit N. B, Nakhse, and in his own words.

“I had a paternnl nunt named Lakslimibai, who in the
beginning of April 1871 was suddenly taken sick. Every
remedy was vainly tried.  Day by day she beecamo weaker, and
at last we lost all hope for her recovery.  Our sad apprehiensions
beeamo very soon realized.

“On the day before her death she told my mother that feeling
sure she wonld not live more than n day aor two, she desirved
to be removed bhefore her death to some other place, as every
one, she said, who had died in the room she occupied had become
a bhiitt <‘i?f) and that she wanted to avoid such a terrible fate.

“That day passed and another dawned, which was an
“Tokadashi” (the 11th duy of every fortnight) and a Sunday.
From morning till 8 A there were symptoms of improvement ;
but all of a sudden she collapsed, lost her power of speech, and
finally becoming unconscious, she remained withont uttering one
syllable, cold and insensille for about three hours. Then came the
agony. What she suffered can better be imagined than de-
seribed.  About 11 o'clock she suddenly arose from her Led, and
begged my mother to prepare for her a bath—for the last time
as she said. Having bathed, my aunt gavealns to Bralimins,
drank of the sacred Ganges water, bade us all good-bye, and
having thrice uttered Réma’s holy name, expired towards
noon, and in the same sick-room, she had so desired to be re-

* A ghost, or an carth-bound soul. We give room to this
interesting story, in order to show the Western Spiritualists, once
more and again, that, while believing in the possibility of returning
“ gpirits,” the Hinduas fear and detest them, giving them the epithet
of “devils” instead of ““departed angels,” and considering such a
return in each case as & curse to be avoided and removed as soon as
possible.~—Ep

1 A ghost, an earth-bound spirit or “Elementary.”—FEd.

moved from. None of us seemed to have remembered the wish
expressed by her on the preceding day.

“Half a year had passed after the sad event, when,
one morning, my elder brother’s wife told me that she
had seen my aunt that night in a dream; and, that the
deceased had promised her to return again on that morning.
Scarcely bad an hour passed, after what she had toll me
when there came an extraordinary change over my sister-in-law’s
features and general appearance.  She was seized with violent
trembling, her eyes flashed and glowed like fire, and lier body
beeame burning lot, I was so taken aback by the unusual sight,
that, unable to account for the phenomenon, Iatonce hurried to
call witnesses. On seeing her in such a state, my mother conjec-
turing at once that an evil spirit had taken possession of her
daughter-in-law, she proceeded to question her to ascertain who
that particular devil was. After a minute or so the ghost spoke”
and introduced itself as Lakshmibai, my aunt, who had just
died ! : .

“ At first wo doubted the evil spirit’s statement. Till then,
we could not have belicved that a person like her, whose whole
life had been so virtuous and pure, and who, at the time of her
death had drunk of the sacred Ganges water, and uttered
thrice the holy name of Rama, had becn refused salvation. t
We, therefore, put some more questions to the ghost, such as
would, we thought, prove or disprove the truth of its statements;
but when we found that every one of them was satisfactorily
answered we liad but to accept the sad assertion, It wag
the ghost of the late Lakshmibai, my aunt, as beforo stated.

¢ On being asked what sin of hers had doomed her to such a
fate, the ghost roplied that she had to suffer in consequence of
the idea, of her not being removed from the sick-room, forcibly
striking her and preying on her mind at the time of death. ITow
far the explanation given is true, I cannot say butleave it to
the criticism of learned readers. T

“ When the clock struck twelve the ghost was requested to
release the ‘medium’ and allow lLer to take her food. The
ghost, thercupon, ubligingly left lier for that day. But from the
following morning it began to come and trouble the poor woman
daily for an hour or two regularly. Tvery possible means to
release her from the claws of the evil spirit was resorted to:
but the more we tried the more troublesome the ghost proved.
At last it told us plainly one day, that all efforts to dislodge it

*» Through the sister-in-law’s mouth, of course,
medium.—Fo.

+ The italics are ours.  We underline the sentence to show in
what light the orthodox Ilindus and especially the Brahmans—
view those manifestations.—* Salvation ” means with the Hinlus
“absorption in Brahm ”, Moksha—a state from which no Spirit can
return,—Jud,

t The ghost’s assertions through her medium, prove nothing in
this case. The lady so possessed knew as much of the deceased as
the rest of the family. It might have been any spook for all the
narrator knows—who personated Lakshmibai, and the correct an-
swera were no testat all. —Ep.

9 This, again, may lead one to suspect (and we now speak from the
standpoint of Eastern Occultism) that it was the dying woman’s last
thought, the ideé fize (the intensity of which makes of living peoplo
monomaniacy, and spreads for an indefinite *ime its magnetic
unhealthy influence after the brain which generated it liad long timo
ceased to exist)—that idea that had so long worried her dying mind,
namely, that she was going to becomo a bAdt unless removed-—that
infected also the mind of her relative. A man dies of acontagious
disease; months after his death, aye, years—a bit of clothing, an object
touched by him during his sickuess, may communicate the disease
to a person more physiologically sensitive than the persons around
hinm, and while having no effect upon the latter. And why should
not an idea, a thought, exercise the same influence? Thought is no
less material nor objective than the imponderable and mysterious
germs of various infectious disecases the canses of which are such a
puzzle for scicnce.  Since the mind of a living person can so influence
another mind, that the former can force the latter tothink and be-
lieve whatever it will—in short, to psychologize another mind, 3o can
the thought of a person already dead. Ouco generated and sent out,
that thought will live upon its own energy. It has become indepen-
dent of the brain and mind which gave it birth. Solong as its concen-
trated energy remains undissipated, it can act as a potential influence
when brought into contact with the living brain and nervous system
of a person susceptibly predisposed. The unhealthy action thus
provoked may lead the sensitive into a temporary insanity of self-
delnsion that quite clouds the sense of his own individuality. The
morbid action thus once set up, the whole floating group of the
dead man’s thoughts rushes into the scnsitive’s brain, and he can
give what scems test after test of the prosence of the deceased and
convince the predisposed investigator that the individuality of the
control, “ guide,” or communicating intelligence is thoroughly estab-

lished.—Ep.

she being &



January, 1882.)

THE THEOSOPHIST. 101

by means of mantras* would fail, and that unless we totally
abandoned the idea we would never be rid of the bhdt.

* Seeing no other alternative, we were at last obliged to
humour the blda¢, which, it is only fair to say, lLas ever since
faithfully kept its promise. It has even ou several occasions
reudered us useful services for which all in the family have
been duly grateful.

“The wonders wrought by it have been various and amusing,

of which I beg to relate a few.
“ One day we had to celebrate iv our family, a religious
vite. The exigency was unexpected, and it could not be post-
poned oven for aday. My futher’s advice was indispensable,
but he was at a distance of some twenty miles from our town.
There was no available post-oflice nor a tclegraph. We were
in a perfeet dilemma. Then the ghost came andsaid :—* Give me
a letier, und I will bring a writlen answer within an hour)
Upon this my brother wrote a message to my father, informing
Lim of the circumstances under which it was sent, and of the weird
ghost-carrier who was to wait there for his reply, aud then
placed it upou the table.  Tho letter, strange to say, snddeuly
disappeared, and to the wonder of all present, my father’s reply,
in his own hand-writing, reached us within the time promised.
When, some time after, my father came home on leave, I usked
him how and where he had found my letter.  Ile replied that
at about 8 o’clock on the morning in question, upon putting his
Land into his tobacco-pouch, he found there a paper, which
proved to be a letter dated on the same day—from Raoji (my
brother’s pet name ). ‘I was much surprized > he said, ‘to see
a letter renching from Saugor to Banda (the place where my
futher was) in so short a time. But when I read that a ghost was
the carrier iny surprise was all gone. I replied to it instantly
ns desired and placed the reply on the floor. It disappeared
from my sight within u few sceonds’ This took place in
May 1872,

“Upon another oecasion, the ghost came as usual and said it
was hungry. Diuner was prepared and it was asked to eat it
without using the medium’s body, if it could do so without
inconvenience. Consenting, when the dishes were suitably placed,
it made away with the food without making itself visible.
The most astonishing thing was that the quantity of food con-
sumed by the ghost, was nearly ten times the allowauce of an
ordinary man in good health,  Whenever a dish was emptied,
u voice asking for more was heard in the air. Since then it
has becomo customary in our family to invito the ghost to din-
ner on days of festivity. Incidents like this have often occurred
within our experience. '

“TIn 1873 my brother Gunpat Rao (the snid Raoji) was at
Allahabad studying for the 13. A. degree, und his wife (the
wedium ) was with him.  Once he found himself in urgent
want of money and being a stranger could not borrow it. See-
ing Lim in that difficulty, the ghost came and said through the
medium that if he promised to repay the mmodunt as soon as lie
got his scholarship, it would try to get the required sum to meet
his present wants. e agreed, and the money wus brought to
him within half an hour by an iuvisible hand. T'hough I was
not an cye-witness to this phenomenon, yet I conld hardly dis-
Lelieve it as it was related to me by my own brother and I Lad
seen such occurrences before,

“In December 1879 when I had come lome to Saugor
in the school vacation, the ghost oue duy entered the body of
its mediom and began to talk with me.  After the exchange

of usual compliments I asked it to give e sweetments for the

oecasion of the birth of its grand-son ( the child of Raoji ) born
some three months before. 1t cousented, promising to give
them to me the next day. On the following ufternoon, it
accordingly came, and told me to eall my father and mother, to

-
shave in the feast. When all were assembled a leaf-cup (W"T)
Drduna was seen to descend frou the roof of the room in which

we wero sitting. Tt was full of jilebees ISI®E) peurly n seer
in weight, which were distributed among us.  On being asked
whence it could have brought the sweetmeats, the ghost
replied that it had bought them from the confeetioner’s for
8 aunns.—‘Aud where did you get the money to buy it with ¥’
was our next question.—* I found the coin in the tank.

“One more incideut deserves tobe mentioned here. My brother
Gunput Rao during that Christwmus vacation of 1879 had cowe
to Sangor to settle about my marvinge. ‘LThe 25¢h of January
(1880) was the day fixed for my wedding. e could not stay
so long us his vacation lasted for ten days only. So he weut

* Charms of exorcism,

back to Burhanpur, promising to try for a ten-days’ leave, and
come a day or two before the wedding. But, the 23rd of
January had passcd without our either secing him or receiving
a letter. In hopes of ascertaining the reason, my father ques-
tioned the ghost. Accordingly, it left for Burhanpur imme-
diately, and in an hour returned with the news, that he was com-
ing ; that he was then at a certain place, and would arrive at
4 o'clock the next morning. This prediction was verified to
the letler, and that at the time mentioned he had actually becu
at the place mentioned by the ghost.”

Some, remembering Shloka 5, chapter 8, of the Bhagvat
(feeta, may be surprised that the deceased did not attain
lLier salvation immediately after her death, instead allowing
Lerself to be transformed by lier unsatisfied desires into a
restless Uld¢, But it might also be urged, upon a considera-
tion of the fifth and sixth sklokas of the same chapter, that
although the holy name of Rdma was pronounced by
Lakshmibai when quitting her mortal frame, -yet the soul
had been earth-bound by lher anxicty to be removed
from the sick-room, which she believed to be a place
where an escaping soul was liable to become a bh4it. Do
not the circuunstances fully warrant the belief that she
could not sccure salvation (moksh) since Raja Dasharatha
himself, (the alleged father of Rima) notwithstanding his
so frequently repeating the name of that Holy Being, in
Lis dying moments was nevertheless debarred from maukti ?
In Lis case, I would infer the reason to have been that
lie had an intensely personal, paternal affection for Rima,
quite different from that of the Nirgun Updsuls, who
studying for years psychology, and convinced of the unity
of soul, merge themselves into the incorporeal nature of
Branma (¥s7) R4ja Dasharatha, on the contrary, is said
to have been a Sdgin Updsak, which “Updsani™ or
doctrine, regards the human soul as distinct from the
Supreme. The adherents to the principles of this Updsand
are never eager for salvation, for, they regard it as a
state after death in which neither pleasure nor pain is
known. Their desire is, rather to ascend to higher states
of being as they consider the bodily envelope as the
only medium for enjoying supreme felicity by devotions
peculiar to themselves; and though this may appear,
and is, contcary to the principles of Vedanta philosophy,
yetit is licld to be a primary means to enable one’s
self to advance to Nirgtin Updsand, if rigidly practised in
accordance with, and in strict adherence to, rules and
directions,

Thus, thoughsalvation was denied to Lakshmibdi,and she
became a ghost, yet her utterance of the name of Rima at
the moment of death, might perhaps, account for the
kindly services rendered by her to her family, in her sub-
sequent condition of an obsessing BHUT.

GIIOSTS.

When any misfortune is about to befall tho house of
Airlie— the head of wlich, the tonth Earl, has lately died
in Colorado—nysterivus music, it 18 said, is heard out-
side his house in Scotland—says the Pioneer. Sir Walter
Scott alludes to the story ; and the subject is made the text
of a leading article in the Daily Telegraph. This article, in
turn, has evoked a long letter from a correspondent signing
himself MAsTER oF ARTs, whose leader is also published in
the Daily Telegraph. Addressing the Editor of that journal,
the writer suys :—“You yourself are so great a judge of the
topics which for the time being engage the public mind,
that to find the ‘uusubstantial’ thus even for a day admit-
ted to your pages is in itself an indication that the subject
is ‘up.” Mastrr oF Arts then goes on to discuss the
“ the unsubstantial.” He writes i—

Permit e, always if possible on this natural plane, to spe-
culate a little. Man enters upon an existence here, limited
as to its information upon past, present, and future, by the
rauge of his senses.  Still there are at least conceivable,
ways in which our sense-knowledge might be auginented.

If a man with his present human powers could travel
from earth,through space,he wquld probably see,hear,touch¢
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and realize new forms of being at every new point. The
m.t;qr-st;ellar ether would no doubt be darkness to him,
failing any gross matter to reflect to his eyes such light
as they can apprehend. But if his sense-organs could sur-
vive and function on such a splendid journey, we may
believe that he would find the utmost wonders of the sun’s
photosphere or the central glories of Alcyone just as
natural as the spectacles of earth, prodigiousty deve-
lpped n scale and state of being. But our earthly senses,
like our carthly organs, are the products of the conditions
of terrestrial life. Could those scnses only be suddenly
extended as I am imagining—into harmony with the
conditions prevailing in the Sun or upon Sirius—an
immensely vaster, but yet entively natural, universe would
surely be manifested. Undreamed-of light might wake
to action immeasurably subtler optic nerves. Invisible
clements and objects now called “ spiritual, ” might be-
come commonly visible. The touch, the taste, the hearing,
and the smell might rise wondrously but quite naturally
to powers and pleasures unspeakably enhanced beyond
those we know. All thisisat all events unimaginable
in the direction of an ordered though abrupt develop-
ment of life if it were not that we are bound to earth by
our bodies, and must die to be free. Yet being thus
bound our senses themselves bear witness to the positive
existence of objects destined for higher sense-knowledge
beyoud them. The commonest reflection proves it
unscientific to disbelicve in what we cannot see o1 feel.
The piece of ice on which the skater safely stands can
be rendered invisible as stiper-heated steam. The gas
which bubbles invisibly froin a soda-water bottle can be
transformed, under great pressure, into a white woolly
tuft. Thesc aro familiar instances of the transformation
of seen and unseen things. In optics it is known how
grass, water and alum arc impervious to dark rays which
easily find their way through rock salt, and ‘show heat
action beyoud the red. With high temperatures, cvi-
dence is obtained by very simple experiments of actinic
or chemical rays which lie beyond the violet. In other
words, we do not see with ordinary eyesight even all of
our own light ; we do not hear even all the sounds of our
own vibrating atmosphere. But the unseen light and
the uuheard sounds nevertheless truly exist. Is there not
n strong suggestion here that the range of the senses
may be from time to time cxtended of the senses beyond
the usual corporeal experience, and perhaps has often
been ?

Let us come back from these imaginative prelimi-
naries to those ghost stories, if any such therc be, where
the evidence of good faith and authentic occurrence is
go strong that we must cither find some theory to fit
them, or set aside everything related, except it be con-
firmed by personal experience. To see a veritable ghost
such ns we are assuming may make its appearance, either
the eye must be temporarily armed with abnormal capa-
city, or some sort of matter not usually visible must, by
some mecans be rendered so. Perhaps both of these
changes can be at times, and in places brought about by
nothing whatever supernatural, but merely by means un-
usual and unregulated. The ether is not supernatural. It
must be, if anything is real, as rcal as granite, for not
otherwise could light and heat pass to us over its exquisite
bridge, or suns attract their plancts. It permeates all
visible matter, and is, perhaps, its origin. Universal, elastic,
plastic it scemns to bear to ordinary material such a relation
as the will in man bears to the coarser forces in nature.
What makes it impossible that the strong exercise of
emotion or volition, conscivusly or unconsciously put forth
may, in ways wholly natural but as yet unformulated for
science, impress itself visibly upon ether. There are opera-
tious in experimental science almost as subtle in charac-
ter. Sunshine falling upon a mixture of chlorine and
hydrogen explodes thein with bright flame; and. seleninm
throbs electrically with less or more conductivity on the
-contact of light. It would hardly be more of a miracle if

“.goncentrated thought impelled by vigorous will should

sometimes embody itself on the fine matter whiel must be
its medium than is the daily unexplained marvel of an
artist’s invention expressing itself from brain by muscle and
nerve in line or colour. It would scarcely be less compre-
hensible in ultimate action than the prodigy already
vulgar of the clectric telegraph, where two metal plates
quickened by an acid thrill constant messages round the
earth, The mode again of manufacturing the sailors’
needle by stroking a hard steel bar with magnets, would
seem beforehand almost wilder in conception. Science
knows enough already in the dircction of strange forces
not to be so desperately hopeless about knowing more.
Why should it not address itself quietly to these pro-
blems in the line indicated ? The habit of scepticism 1s, 1
gladly allow a most useful onc. It kills off those rash and
reckless theories by which ignorance and haste, whatever
their good-will, darken the ‘beginuing of knowledge. It
is salutary when 1t sifts evidence rigidly, and sends hun-
bled sciolists back to better experiments; but it grows
stupid when it shuts its eyes to apparent fact, and calls
what is at present merely extra-natural, supernatural, and,
therefore,not to be investigated.

It does not render my suggestion less worth making
because this is, as has been lately pointed out, the solution
offered by the Eastern psychology. The secret of the
Hindoo Occultists constantly hinted at or stated in their
sacred writings is that all so-called spiritual phenomena
take place in the Akasa or cther, by exercise of ascetic
powers or cultivated will. To the same order of ideas be-
longs the not altogether unplausible theory that our inner
lifc on earth is all this while building up an ethereal body
which forms the abode of the imortal principle after
death, and is in turn capable in other spheres of fresh re-
finements.  Asiatic peoples know as little of the truth of
such views as I myself do, and yet the secret influence of
their passing into Buddhism and Brahminism has cer-
tainly taken away almost all dread of death in the
East.  Why, nevertheless, should birth be better under-
stood than death, or scem happier when both are so
natural?

In one word, scientific men might now take up this
question on the ground of natural facts. It 1s not for me
to suggest lines of experiment, nor will it be ever possible
for any experiment, whatever to bridge the chasm which
lies between matter and thought. Yet just ag impossible
is it to explain ultimately many and many an established
process, whereNature,employed though not compreliended,
benefits all mankind. Without any foolish hope, therefore,
that science can or will ever arrive at “ all the truth about
ghosts” there is really no good reason that I cansee why
the subject of these phenomena should not be «at last
rescued from untrained inquiries and dealt with soberly
likc other strange but acknowledged powers of life,
which are usefully investigated, such as memory and
thought.—

TH]E UNIVERSE IN A NUT-SHELLL

The article on dreams alluded to in the following letter
is reprinted with the desired explanatory notes for the
information of our readers :—

To rtue Ebpiror,

The nccompnnying extract is from an article in a recent issue
of Chambers’s Journal. 1 hope you will reprint the same and kindly
give full explanations upon the following subjects :—

(1) Are dreams always real? If so, what produces them ; if not
real, yet may they not have in themselves some deep siguificance 1

(2) Tell us something about our autenatal state of existence and
the transmigration of soul 1

(3) Give us anything that is worth knowing about Psychology
as suggested by this article ? '

Your most fraternally and obediently,
JEHANGIR CURSETJI TARACHAND, ¥.T-&
Bombay, November 10, 1881.
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. Lditor's Answer.

To put our correspondent’s request more exactly, he desires
the ‘Tusosormst to cull iuto the limits of a column or two
the facts cmbraced within the whole range of all the sublunar
mysteries with ¢ full explanations.”  These would embrace—

(1) The complets philosophy of dreams, as deduced {rom
their physiological, biological, psychological and oceult aspeets.
(2) The Buddhist Jatakas (re-bivths and migrations of our

Lovd Sakya-Muai) with a philosophieal essay upnn the
transmigrations of the 387,000 Buddhas who ¢ jurned the
wheel of faith,” during the successive vevelations to the world

of the 123,000 other Baddhas, the Saints who can % overlook
and unravel the thousand-fold kuotted threads of the moral
chain of eausation,” throwing in a treatise upon the Nidhanus,
the chain of twelve causes with a complete list of theiv two
millions of results, and copious appendices by some Arahats,
“who have attained the stecan which floats into Nivvana,”

(3) The compoundel reveries ot the world-famons psycho-
logists ; from the ISgyptian [Termes, and his Book of the Dead;
Plato’s definition of the Soul, in Limeeuns ; and so on, down to
the Drawing-Loom N vetarnal Chats with « Disembodied
Soul, by Rev. Adramelech Romeo Liberius Toughskin from
Cinciunatti.

Such is the modest tazk proposed. Suppose we first give the
article which has proveked g0 great a thivst for philosopliceal
information, and then try to do what we can, It is a curious
case,—if not altogether o literary liction :—

Dreas-LAND AND SOMNAMBULISM,

“The writer of this article has a brother-in-law who lias
felt some of his dreams to be of o remarkable and signi-
ficaut character ; aud his experience shows that there 13 ¢
strangeand inexplicable connexionbetween such dreams and
the state of somnambulism.  Before giving in detail sowe
instanees of somnambulism as exhibited by Liim and also by
liis daughter, [ will give an account of one of his dreams,
which has been four times repeated in its striking and
sulient points at uncertain periods, during the past thirty
years.  Hewasin his active youth a pmctlcul agriculturist,
but now lives retired. Al his life he has been spare of flesh,
active, cheertul, very companionable, and not in any sceuse
what is called a book-wor:  His dream wus as follows :—
He found Limself alone, standing in front of a mouument
of very solid masonry, looking vacautly at the north side
of it, when to his ’lStOlllblllllOllt the middle stoues on the
devel of s sight gradually opened and slid down one
on another, until an opening was made large enough to
uphold & man. All of a sudden, a little man, dressed in
black, with a large bald head, appeared inside the open-
ing, scemingly fixed there by reason of his feet and legs
belng Luried 1 the masonry.  The expression of his face
was mild and intelligent.  They lovked at cach other for
what seemed a long time without either of them attempt-
iug to speak, and all the while my brother's astonishment
increased. At length, as the dveamer expressed himsclf,
“The little man in black with the bald head and screne
countenance’ said @ * Don’t you know me ¢ I am the man
whom you murdered in an ante-natal state of cvistence;
and 1 am waiting until you come, and shall wait without
slecping. ‘There is no cvidence of the foul deed in your
state of human existence, so you necd not trouble yourself
in your mortal life—shut me again in darkness.”

The dreamer began, as he thought, to put the stones in
their original position, remaking as he expressed himsclf—
to the httlc man :— This 1s all & dream of yours, for there

is no ante-uatal state of existeuce” The little man who
scemed to grow less and less, said: ¢ Cover me over and

begone., At this the dreamer awoke. .
Years passed away, aud the dream was forgotten in the
common acceptation of the term, when behold ! without
any previous thought of the matter, he drveamed that lic
was standing in the sunshine, facing an ancient garden-
wall that bulouhed to alarge unoccupmd mausion, when the
stoues iu front of it began to fall out with a gently sliding
notion, and soon revealed the sclf-same mysterious person,

THREOSODPILIST.

and every thing pertaining to him,
utterauces as on the first occasion, though an uncertain
ninber of years had passed. The sane identical dream lias
stuee ocenrred  twice at ivregular periods; but there was
uo change in the facial appearance ot the Lidtle man in

lack.””

eluding his verbal

Lditor's Note.—\We do not feel competent to pronounce upon
the merits or demerits of this particular dream.  The interpre-
tation of it may be safely lefe with ithe Danicls of physiology
who, like W. A, ITammound, M. D., of New York, cxplain
drecams and somunambulism as due to an rxalted condition
cfthe spinal cord. It may have been a meaningless, chance-
dream, brought about by a concatenution of thoughts which
occupy mechanically the mind during sleep—

“That dim twilight of the mind,

When Reason’s beaws, hall hid behind
The clouds of sense, obscurely gilds

Ilach shadowy shape that fancy builds”™—-

—when ouwr meutal operations go on independently of our

conscious volition,

Our physical senses are the agents by mweans of which the
astral spirit or ¢ conscious something ” .within, is brought by
contact with the external world to a kuowledgoe of actual exist-
cuce ; while the spiritual senses of the astral man are the media,
the telegraphic wires by mecaus of which ie communieates with
his higher prineiples, and obtains therefrom the facultics of clear
pereeption of, and visiou iuto, the reahns of the fnvisible world.*
The Buddhist plilosoplier holds that by the practice of the dlye.-
nas one may reach “ the eulightened condition of mind which
exhibits itself by immediate recognition of sacred truth, so that
onopening the Seriptures (or any books whatseever ?) their true
meaning «t once ﬂaalzc.s info the keart” [ Beal’s Cutenu, &o,
p. 2535, Ifthe first time, however, theabove dream was meaning-
less, the threefollowing timesic may have recurred by the sudd (mly
a\\'.d\unng of that portion of the brain to which it was due—as in
dreaming, or in somuambuiizm, the brain is asleep only in parts,
aud called into action through theageney of the external senses,
owing to some peculiar eanse : a word pronounced, o thought, or
picture lingering dormant in one of the eells of memory, and
awakened by a sudden noise, the fall of astone, suggesting instantas
neonsly to this half-dreamy faney of the sleeper walls of masoury,
and =0 on. When one is suddenly startled in his sleep without
becoming fully awake, hie does not begin and terminate lis
dream with the simple noise which partially awoke him, but
often expericnces in his dream, a long train of eveunts concen-
trated within the brief space of time the soud oceupics, aud to
be attributed  solely to that sound.  Generally dreams are
indaced by the waking associntions which precedo them. Some
of them prodoce such an hmpression that the slightest idea in
the direetion of any subject associated with a particular drcam
may bring its recurrence years after. ‘Tartinia, the faumous
Ttalian violonist, composzed his “ Devil’s Sonata” under the in-
spiration of a dream. Durving his sleep lLie thought the Devil
appeared to hifm and challenged him to a trial of skill upon his
own private violin, brought by him from the iufernal regions
which challenge Tartinia ace epted. When he awoke, the
melody of the ¢ “Devil’s Sonata” was so vividly impressed upon his
mind that he there and then noted it down ; but when arviving
towards the finale nll further recollection of it was suddenly
obliterated, and he lay aside the incomplete picce of music.
Two years later, he dreamt the very same thing and tried in lis
dream to make himself recolleet the fuale upon awaking. 'T'he
dream was repeated owing to o blind street-musician fiddling
on his instrument under the artists window. Coleridgo coni-
posed in n like manncr his poem * ICublui Khan,” in a dream,
whicl, on awaking, he found so vividly impressed upon his mind
that ho wrote down the fiumous liues which are still preserved.
The dream was due to the poct fulling asleep iu his chair whilo
reading in Purcha’s ¢ Pilgrimage ” the following words ¢ ¢ Iere,
the [{han Kublai commanded a palace to be built..,......cuclosed
within a wall.”? :

‘I'he popular Lelief that among the vast number of meaningless
dreams there aro some in whiclr 1)1(‘\&“(,5 ave [lroquently given
of coming cvents. is shared by many well-informed persons, lLut
not at all Ly science.  Yet thicre are numberless instances of
well-attosted drewms which were verified by subsequent events,
and which, thercfore, may be termed prophetie, The Greek and
Latin classies teem with recovds of remarkable dveams, some of

K See Liditor's Note, on the letter that follows this onc “ Arg
Dreams but Idle Visions {7
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which Iinve become historienl. I ulh in the cpul!udl nature of'
dreaming was as widely disseminated among the pagan philoso-
plicrs as among the Cliistian fathers of the chuveh, nor is belief
in soothsaying and interpretations of dreams (onciromancy) limited
to the heathen nations of Asia, since the Bible is full of them.
This is what Iiliphas Levi, the great modern Kabalist, says of
sucle divinations, visions and prophetic dreams.™

“ Somnambulism, premonitions and  sccond  sights
dispozition, whether accidental or habitualy to dream, awnke, ot
daring a volantary, self-induced, or yet natural sleep, i. e., to
perceive (and guess by intuition) the analogical refloctions
of the Astral Light...The paraphernalin and instruments of
divinations are sitmply means for (magnetic) communications
hetween the divinator and Liim who cousults him @ they serve to
fix and concentrate two wills (bent in the samme  direction) upon
the same sign or objeet; the queer, complicated, moving figures
helping to colleet the reflections of the Astral fluid.  Thus one
is enabled, at times to see in the grounds of a coffee cup, or in
the clouds, in the white of an egg, &e.o &e., fantastic forms
having their existence, but in the transliecid (or the scer’s
llnﬂrrllmlum) Vigion-zecing in the water is produced by the
fatigue of the dnzzled optic uwerve, which ends by ce(lmrr its
iunctlons to the translveid, and calling forth o celehml
iHusion, which makes to secm ag real images the simple reflec-
tions of the astral light.  Thus the fittest persons for this kind
of divination are those of a nerveus temperament whose sight
is meck and fmngination vivid, children being the best of all
adapted for it.  But let no one misinterpret the nature of
the function attributed by ws to imagination in the art of
divination. \We see through our imagination doubtless, and
that is the natural aspect of the miraele ; but we see actnal
and true things, nud it is in this that lies the marvel of the
natural phenomenon.  We appeal for corvoboration of what we
gay to the testimony of all the alepts,..”

And now we give room to n sceond leiter
s o dream verified by undeniable events,

are but a

which relates to

ARFE DREAMNS BUT IDLIS VISIONS?

o TR JKDITOR OF THE THEOSOPHIST,

A few months ago, one Babu Jugut Chunder Chatter-
]oo a Bub- J)oputy Collector of Morshedabad, in Bengal,

s stationed pro tem on duty at Kandi—a sub- division
Ut the Morshedabad District.  He had left Ins wife and
children at Berhampore, the head-quarters of the District
and was staying at Kandi with Babn Soorji Coomar Basakh
(Sub-Deputy Collector of the Sub-Division,) at the resi-
dence of that gentleman,

Having reecived orders to do some work at a 1)1 e
SONLC ten miles off from Kandi, in the interior, Babu
Jugut Chunder made arrangements accordingly to start
the next day.  During that night he dreams, sceing his
wife attacked with cholera, at Bulnmpmo and suffor-
ing intensely.  This troubles his mind.  He relates the
droam {0 Babu Soorji Coomar in the morning, and botl
treating the subject as a nicaningless dream, pm(,eefl with-
ont giving it another thought to teir ICSl)CLt’l\C business.

After breaklast LalmJugut Cluunder retires to take before
starting a short rest.  In his sleep he dreams the same
dreamn.  Ilesces his wife suftering from the dire diseasce
neutely, witnesses the samoe scene, and awakes with a
stavt.  He no\\' becones anxious, and arising, relates again
dream No. 2, to Babu Seorji, who knows 1ot what to 0.
1t is then dcculul that as DBabu Jugut Chunder has to
start for the place he is ordered to, bis friend, Dabu Soorji
Coomar will forward to him without delay any letters or
news lie may receive to his address from Bellmmlnom, and
having made special arvangements for this purpose, Babu
Juont Chunder departs.

Havdly a few howrs after he had left, arrives a mes-
senger from Berhampore  with a letter for Babu Jugut,
ilis friend reiembering the mood in which he had left
Kaudi and fearing bd(luowq opens the letter and finds it
a corroboration of the  twice -vepeated  dream. Babu
Jugnt's wife was attacked with cholera at Berhampore,

¥ Rituel de lo Haute Nugie. Vol 1, p 356—7.

on the very night 1101 ]mkbfmd ha(l dloamt of it 'md wa
still suffering Trom it. Having received the news sent on
with a special messenger, Babu Jugut returned at ouce
to Berhampore where  immediate assistance being given,
the patient cventually recovered.

The above was narrated to me at the house of Babu
Lal Cori Mukerjee, at Berhampore, and in his presence,
by Babus Jugut Chunder and Soorji Coomar themselves,
who had come there on a friendly visit, the story of the
dream being thus corroborated by the testimony of one
who had been there, to hear of it, at a time wlen none of
them ever thought it would be realized.

The above incident may, I believe, be regarded as a
fair instance of the presence of the ever-watchtul astral
soul of man with a mind independent of that of his own phy-
sical brain. T would, howcever, feel greatly obliged by your
kindly giving us an cxplanation of the plienomenon.
Babu Lal Con Mukerji is a subscriber to the THEOSOPHIST
and, therefore, this is sure to mect hiseye. 1f he remem-
bers the dates or secs any circumstance omitted or
crroiteously stated herein, the writer will feel greatly oblig--
ed by his furnishing additional details and correcting,
if necessary, any error, I may have made after his con-
sulting with the party concerned.

As far as T can recollect the oceurrence took place this
year 1881,

T, 5.

Navin K. SARMAN BANERIEE, F.

Lditor's Note.—* Dreams are interludes which faney makes,”
Dryden fells us; perhaps to show that even a poet will make
oceasionally his muse subservient to seiolistic prejudice.

The instance as above given isone of a series of what may be
regavded as exeeptional eases.in dreamlife, the generality of
du:lmq being indeed, but “interludes which faney makes.”
And, it is the policy of materialistic, matter-of-fact science to
superbly ignorc such exceptions, on the groum,l, perchance, that
the exception confirms the rile,—we rather think, to avoid
the embarrassing task of explaining such exceptions, Tndeed,
it one single instance s(,uhhoxnly refuses  classification
with © strange eo-incidences”—so much in favor with sceptics—
then, prophetie, or verified dreams woull demand an entire re-
maodelling of physiology.  As in regard to phrenology, the re-
cognition and acceptance by scicunee of prophetic dreams—
(hence the recognition of the claims of Theosophy and Spivi-
thalizm)——would, it is contended, ¢ carry with it a new educa-
tional, social, politizal, and theologizal seience.” Result : Science
will never recognise either dreams, spivitualism, or occultism,

Human nature is an abyss, which physiology aud human
scicnee in general, has sounded less than some \vho have never
heard the \voui physiology pronounced.  Never are the high
censors of the Royal Sociely more perplexed than when brought
face to face with that msolv'lhlo my\tcxy——mdn s inner nature,
The key to it is~—man's dual being. It is that key that they
refuse to use, well aware that if once the doot of the adytum be
flung open they will be forced to drop one by one their cherished
theories and final conclusions—morve than once proved to have
been no better than Lhohbies, false as everything buill upon, and
starting from false or incomplete premizes,  1f we must remain
sutisfied with the half explavations of physiology as regards
meaningless dreams, how account, in such case for the numerous
facts of verified dreams ? Lo say that man isa dual being 5 that
inman—to use the words of Paul—:* There is a natural l)od_y,
aid there is aspivitual body "—nud that, thevefore, lhe must, of
necessity, have o double set of senses—is tantamount in the
opinion of the educated sceptie, tr uttering an unpardonabte,
most unscientific fallacy. Yet it has to be uttered—science
notwithstanding,

Man is undeniably eudowed with a double set : with natursl
or physical senses,—these to be safely left to physiology to
deal with 3 and, with sub-natural or spnltlml senses belonging
entirely to the province of psychological science. The Latin
word “sub,” let it be well nuderstood, is used liere in a senso
dinmetrically opposite to that given to it—in chemistry, fov
instance.  In our case it is not a preposition, buta prefix as in
“ sub-tonic” or “ sub-bass” in musie. Indeed, as the aggregate
sound of natuve is shown to be a single definite tone, a key-
note vibrating from and through etelulty ; having an undeniable
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existence per se yet possessing an appreciable piteh but
for « the acutely fing car” *—30 the definite harmony or dis-
harmony of man’s external nature is seen by the obscrvant to
depend wholly on the character of the key-note struck for the
outer hy inner man, It is the spivitual Ea» or Sery that
servesas the fundamental base, determining the tone of the
whole life of 1nan—that most capricions, uncertain and varinble
of all instruments, and which more than any other needs con-
stant tuning 3 it is its voice alone, which like the sub-bass of an
orean underlies the melody of his whole life—whether its tones
are sweet or harsl, harmonious ov wildy legato or pizzicato.
Therefore, we say, wan, in addition to the physieal, hus also
a spivitaal brain,  If the former is wholly dependent for the de-
aree of its receptivity on ity own physieal structure ind deve-
lopment, it is, on the other hand, entirely subordinule to the
latter, innsmuch as it is the spiritual Ego alone, and sccordingly
as it leans more towards its two highest principles,t or towards
its physical shell that can impress more ov less vividly the outer
brain with the perception of things purely spivitual or im-
materinl.  Ifence it depends on the acuteness of the mental
feelings of the inner Ego, ou the degree of spivituality of its facul-
ties, to transfer the impression of the scenes its semi-spivitunl
brain pereeives, the words it Lears and what it feels, to tho
sleeping plysical brain of the outer man.  The strouger the
spivituality of the faculties of the latter, the casicr it will ‘be for
the Ego to awake the sleeping hemispheres, aronse into activity
the sensory ganglia and the cerebellum, and to impress the form-
er—always in full inactivity and rest duving the deep sleep of
man with the vivid pieture of the subjeet so transferved.  Tu a
sensual, unspivitual man, in one, whose mode of life and animal
proclivities and passions have entively disconnected his fifth priv-
ciple or animal, astral Bgo from its higher ¢ Spivitual Soul 57 us
also in him whose hard, physical labour has o worn out the
material body as to render him temporarily insensible to the
voico nnd toueh of his Astral Soul,—during eleep the braius of
both these men remain in a complete state of anwmia or full
inactivity.  Such persons rarely, if ever, will have any dreams
at all, least of all © visions that come to pass™  In the former, a3
the waking time approaches, nnd his sleep becomes lighter, the
mental changes beginning to take place, they will counstitute
dreams in which inteligence will play  no part ; his half-
awakened brain suggesting but pictwies which are only the
lnzy grotésque reproductions of his wild habits in life ; while
in the latter—unless strongly preoccupied with some exceptional
thought—his ever present instinct of active hLabits will not
permit him to remain in that state of semi-slecp during which
consciousness beginning to retarn we see dremns of various kinds,
but will arouse him, at ouce, and without any interlude to full
waketnlness.  Ou the other hand, the more spivitual a man, the
more active his fancy, and the greater probubility of his receiving
in vision the correct impressions convoyed to him by his all-sceing,
hig ever-wakeful ligo. The spiritual senses of the latter, unimped-
ed as they are by the interference of the physical scuses, are in
diveet intimaey with his highest spivitual priveiple ; and the latter
thougl per se quasi-unconscious part of the utterly nnconscious,
because utterly immaterial Absolutef—yet  having in itself
inherent eapabilities of Omniscicnee, Omuipresenco amd Omni-
potanco which as soon us the purc ecssenee comes in contact

* This tone is Leld by the specialists to be the middle I of the
piano.—En.

+ The sixth principle, or spiritual soul, and the seventh—its pure-
Iy spiritnal prineiple, the ©Spirit” or Parabrakm, the emanation
from the unconscions AusoLutr  (See © Fragments of Oceult Truth,”
October number Trneosormst, 1881.)

1 To this teaching every kind of exception will be taken by the
Theists and varions objections raised Dy the Spiritualists. It is
evident, that we cannot be cxpected to give within the narrow
limits of a short article a full explanation of this highly alistruse and
esoteric doctrine  ‘To say that the Ausornurr CoNsclousNEss is Un-
conscious of its consciousness, lience to the limited intellect of man
must Le ¢ Ausorurs UNcoNsclousNEss,” seems like speaking of a
square trinngle,  We hope to develop the proposition more fully in
one of the forthcoming numbers of “ Fragments of Occult Truth” of
which we may publish a series.  We will theu prove, perhaps, to
the satisfaction of the non-prejudiced that the .lbsolate, ov the Un-
conditioned, and (especiully) the unrelated is a mere fanciful abstrac-
tion, a fiction, unless we view it from the standpoint and in the light
of the more edncated pantheist, o do so, we will have to regard
the ** Absolute” merely asthe aggregate of all intelligencies, the
totality of ull existences, incapable of manifesting itself but though the
interrelationship of its ports, as /¢ is absolutely incogunizable and
non-existent outside its phenomena, aud depends cntively on its
ever-correlating Torees, dependent in their turn on the ONi Great
Law.—Tp.

with pure sublimated and (to us) imponderable matter—imparts
these attributes in a degree to the as pure Astral Ego. Ilence
highly spiritual persons, will see visions and dreams duving sleep
aind even in their hours of wakefulness : these are the sensitives,
the natural-born seers, now loosely termed ¢ gpivitual mcdiums,”
there being no distinetion made between a subjective seer, a
neurypnological subject, and even an adept-—oue who hias mado
Limself iwlependent of his physiologicul idiosyneracies and liag
entively subjected the outer to the inner man. Those less spiri-
tuxtly endowed, will sce such dreams but at vare intervals, tho
aseuracy of the latter depending on the intensity of theiv feeling
in regard to the pereeived object.

ITad Babu Jugut Chuander's ease been more seriously gono
into, we would have learned that for one or several reasons,
either he or Lis wife was inteascly attached to the other ; or
that the question of her life or death was of the greatest import-
ance to cither one or both of them. *“ One soul sends n messanve
to another soul”—is an  oll saying. Heneg, ln'cn)ouil"lm;;,
dreame, and visions, At all dvents, and in this dvean at least,
there wero no ‘¢ disembodicd” spivits at work, the warning being
solely due tu either one or the other, or both of the two living
and inearnated Egos. i °

Thus, in this question of verified dreams, as in so many
others, Science stands before an unsolved problem, the insolv-
able nature of which lins been ereated by lier own wmaterialistic
stubbornness, and hier time-cherished routine-policy. Ior, either
man is a dual being, with an inuer Ego ™ in him, this Ego ““ the
real” mun, distinet from, and independent of the outer wan
proporiionally to the prevalency or weakness of the material
body ; an 1go the scope of whose senses strctehes fur beyond the
Jimit granted to the physical senses of man; an Ifgo which
survives the deeay of its exterual covering—at least for a time,
even when an evil conrse of life has made him fuil to achicve a
perfect union with its spiritual higher Sclfl, <e., to blend its
individuality with iv, (the personality gratually fuding out in
cach cuse) 3 or—the testimony of millions of men embracing
several thousands of years 5 the evidenee furnizhed in our own
contury by huwlreds of the most edueated men—often by the
greatest liuzhts of scienee—all this evidence, we say, gocs to
naught.  With the exception of a hawlful of seientific anthori-
ties, snrrounded Ly an eager crowil of sceptics and sciolists, who
Liaving never scen anything, eclaim, therefore, the right of deny-
ing everything,—the world stands condemned as u gigantie
Lunatic Asylum ! Tt has, however, a special department in it.
It is reserved for those, who, having proved the sounduess of
their wmind, must, of necessity he regarded as Isrosrors and
Liaws.......

as then the phenomenon of dreams been so thoroughly studied
by materialistic science, that she has nothing morve to learn,
since she speaks in sueh authoritative tones upou the subject ?
Not in the least.  The phenomena of sensation and volition, of
intellect and instinet, are, of course, all manifested through the
channels of the nerveus centres the most important of which is
the brain.  Of the peculiar substance through which these
actions take place—a substance the two formsof which are the
vosicular and the fibrous, the lutter is held to be simply the
propagator of the impressions seut to or from the vesicular
matter.  Yet while this plysiological office is distinguished, or
divided by Scienee into three kinds—the motor, sensitive and
connecting—the mysterious agency of intelleet remains as mys-
ferious and &s perplexing to the great physiologists as it was in
the days of Ilippocerates.  The scientific suggestion that there
may be a fourth series associated with the operations of thought
Las not helped towards solving the problem ; it Las failed to
shed even the slightest vay of light on the unfathomable mystery.
Nor will they ever fathom it unless our men of Scicnce accept
the bypothesis of Duar Max.

OUR  ESTEEMED FRIEND DAYANAND SARASWATI SWAMI
arrived at Bombay on the 20th ultimo from Indore and
is putting up at Walkeshwar. Hc is looking in robust
liealth. It is expected that he will remain in town two
or three months, to expound Lis views ou the Vedas, and
place the Bombay Avya Samaj on a stable footing.

* Whether with one solitary lgo, or So.l, as the Spiritualists
affirmy, or with several —7 e, composed of seven principles, as Lastern
esoteric Leaches, is not the question at issue for the present, Tet
us first prove by bringing our joiut experience to bear, that there
is in man something beyond Bucliuer’s Force and Matter,—1n.



ON «T11E0SOPHISA” IN INDIA.

From the July number of the Church Dfissionary In-
telliyencer and Rerord, a London monthly magazine and
the organ of the Chureh Missionary Society, we take the
following plaint :— ‘ '

“TIu a recently published article we gave some hint of the
mischief which is being eansed in North India by what is
tened Theosophism,  If we did not belicve that this mischief
was real, and a fresh hindrance to tho progress of Christinnity,
it wonld not be worth while reverting to it, It is so disgusting
and revolting to the Christian mind, that silence npon such a
subject would be preferable fo speeeli 3 but as there are many,
even in Indin, ignorant of the true nature of it, it does scem to
be a plain duty, in which the Chnreh Missionary Socicty bas a
distinet concern, to expose the true nature of it,  This is done
in very plain terms in the article from thoe ......... which we
rubjoin.  The toneand style of the article are not like what wo
usually admit in our pages,” but the system animadverted upon
is equally wnprecedented.  From what we learn itis spreading,
and if it extends much further, it is likely to be gnite as noxious
as the Brahmo Somaj about which o much learned nonsense is
talked,  As regards us in Lngland, the chief importance of the
matteris this, that theattempt isa bold and energetic one to reduce
to consisteney and practice the notions which have sprung from,
and have been stimulated by, Comparative Religion, after haviog
been for some time held in solation in the minds of learned mien
in Bogland and Germany. Tt is the practical and startling ont-
come of their speeulations.  Perhaps some would protest that
all this is a cavieature of what they meant. It may be a vulgar
exaggeration, but it is not the less substantinlly a legitimate re-
sult of their theovies.  We, of eourse, except from this what is
apparently legevdemain [sie], but there have been some recent
cvents in Ingland which have engaged the attention of some
eniinent freethinkers and scientific men 3 it is diffienlt not to
conneet these with Theosophism as recently developed.

“1t scems not impossible that, as particles of quicksilver
mutually at{ract each other, Brahmo Somajism+ and Theosophism
may yet merge into each other 5 there is a good deal in these
two forms of ervor which are sympathetic [sie].  One thing i3
quite certain, that Theosophism is not more blasphemous or
extravagant in its absurdities than the system which Keshub
Cliunder Seu is attempting to develop.t There is something
completely identical in the clements out of which they are
attempting to evolve them.......... There ismorve fear thatin the
unwholesome condivion of partially informed minds in India,
there might be attraction in this novelty, The light yoke and
easy burden of Christianity, when superficially inspected, ave
too pressing to be endurved.  ‘There is straitness in Christian
morality : there is little scope for audacious speculation ina
system whose prima requisite is  tlfat the vecipicut shonld
hecome as a little child.§  There may too be atiractions in doc-
frines which postpone Christianity to what are held to be the
more venerable claims of Hinduizm and Buddhism.  All this to
sceptical and nnvegenerate minds, demoralized by the secular
teaching in Indian Universitics, and cast adrift withoul vudider
or compass upon an endless sea of vague inquiry, may well,
unless the grace of God be given, be counsidered preferable to
the stern amd uncompromising dogmatismu of Christianity. Fow
probably will stop to consider how much there may be of vulgar
charlatancy in the mere system propounded.  The Ilindu, in
maiters of this deseription, would he quite prepared to qgive
and take.  1le has a large appetite for the mavvellous.  Theo-
sophism appeals to his fancy, his imagination, Ais supposed
learning, his vague aspirations, his conceit and his learacd
ignorance.  The caste question, too, is not iv the way., Much
prudence and vigilance will be reqnired on the part of our mis-
sionaries to cucounter this growiiig evil, and to expose the

* We should hope not indeed, unless the specialty of the pions
organ of the Christian Mission Society is comic scandal,—En,

+ New Dispensationism is here meant ; and rather hard it ison
the “ Minister” who had no room in his late Mystic Jig of DPro-
phets and Saints for his poor theosophical brethren~-Ep. -

T From bad to worse...Poor Babu Keshub Chunder Sen! The
insult eomes so cruel upon him that we arve ready, in our sympathy,
to overlook our own wrongs. What a fling at him to be sure, es-
pecially after all the compliments the Theosophists have lately
reccived in the Auglo-Indian papers! Law of Retribution 1......Ep,

§ A very little one we should say ; one not old enongh ta question
the moral vegenerating influences of opium-eating and toddy-drink-
ing, anl all that follows suit hand in hand with eivilization,-- Lo,
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true nature of it [sic]. TIn the meantime it is a curious out-
como of tha study of the Vedns and similar works whicl leavrned
men have been fostering  with so much satisfaction for some
years past, as though they were adding to the stock of human
knowledge...vouinnndd” .

That will suflice for one pions and charitable article, the
merely slanderous portions of which we have omitted, and
some of whnse sentences we have italicised.  Let us hope
that the ‘conceited,” ‘learncdly,ignorant,” marvel-swallowing
Hindus may now see, if they never did bafore, with what be-
nevolent respeet they are regarded in England by the Church
Missionary Seciety. How could their ‘seeptical and un-
regenerate minds,” ¢ demoralized by the secular training of
Indian Universities, do otherwise than turn from the prof-
fered blessings of a religion which hassent to India such
a host of exemplars of the “straitness in Christian morali-
ty 7 Even the  charlataney” of “ Theosophism” is better
than that ; for the Theosophists neither drink, nor smoke
opium, nor insult their feelings, nor make money out of
them, nor baptize the starving babies of dead or dying
parents and call them faney naumes, such as < brands pluck-
od from the burning,” &e.  If the London Padris want to
stop India from turning Theosophist they must adopt
fairer measures than abusc and slander,—EDn, -

A 1V'OICE FROM THE WEST.

To the Editor of the T/zéosop/zis(.
MADAMFE,

The story of your reception in India, from its learned socicties,
anll enlightened  brotherhood, coming to us here over 50 many
milesof land and sea, is gratifying beyond expression, amnd for
many reasous. Ifivst, it illustrates practieally the Jdivine ]“\\: of
human Lrotherhood, the spark of which everywhero exists,
ready to start into genial glow or ruddy flame under the kindly
touch of human sympathy.  Hitherto the people of India have
been approached from two diflerent standpoints. A double-
headed dragon called Christian Civilization, hins wronged and
oppresset a people naturally peaceful, non-combative, and
kind-hearted, and then to make amends, insulted aud misrepre-
sented their religion while offering—nay insisting on converting
them to its own.  For the first time in modern history, thesoe
people are recognized and treated as brothers, instead of ¢ unre-
generate henthen.” That they should haveliesitated at first wns
natural and logieal: that they should so soon take you, and the
cause which you so nobly represent to their hearts, is an honor
to them and you. In the field of Theosophy, Tam an humble
secker, hungering and thivsting after that mystie lore, which
was hoary with ags in Indin and Laypt before the bivth of
Christendom. T ean add nothing to your pazes in that divection.
Jut T ean assure your Indian readers that in the land of the
setting sun, there is a vising faith, which prays with its fuce to
the far East: that there ave true brothers here, who have never
Liad part in their oppression, and whose hearts are more vready
to receive them, than ave many of their own flesh and blood :
that we are anxious to Azow both them and their veligion:
that they can speak to us as brothers : assured that wo desiro
to understand, and that we will never knowingly misrepresent,
pre-judge, or unchavitably condemn. There are thousands all
over this broad land who feel in this way, and who ate pro-
foundly grateful to the honored President and Seevetary of the
Theosophieal Society for representing them, and universal
brotherhood so nobly.  We are in the midst of the “age of
steam,”  “scientific”—materialistic, but a few have remained
undefiled, and are looking to the land of "the ““blazing star”
and the “burning bush” believing that man’s best interests arve
spiritual: that man never triumphs over nature till he triuniphs,
over himself.  Tell your adepts who havo been sitting with
introverted gaze, who have scorned the world and the flesh, and
who have dared to look at the burning bush, that we seek rever-
ently to know what they have seen :that we would gladly fleo
to the mountain and the cave. to enjoy the lightof the soul. They
will not always refuse us, they need not fear the fate of Pytha-
goras. The shackles are broken from the limbs of knowledge,
and ¢ he who knows all that can be kuown by iutelligent cnquiry,
is a god among men”  Tell them we seck this knowledyge for
its own sake, and the good it may be to othiers, and not for the
base uses and profit of self,  Tell them we will open onr hearts
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nnd our treasures to them, and their race in the namo of brother-
hood, though we flush at the poverty of our store; we will
givo all that wo have, and for their sake, wish it were worthy
their acceptance. Cuan they not save willing but uscless toil ?
There és n royal road to knowledge though it leads through the
valley of humility. There is a voice which sayeth, “be seill,
and know that Tam God.” ,That which we acquire is dross:
that which we receive is gold. Tuke all the fucts of science,
and all the theories of man, and we are fools! while one word
—the key of the “adept,” the “illuminated” dizpels the mist,
burns up the dross, and reveals the jewel Truri.  Only tell us
in what direction to look, so that we may have the hope of
fruition.  The veil may be thin, but our eyes ure weak, it shall
surely be rent—by and bye—Dbut for the suke of those we luve,
we would walk by the light that is within the veil. T know
that such knowledge exists for men : for ever the “ forbidden
fruit” to tho sclfish and the vile, but open to him who secks
with clean hands and a pure heart, Who shall givo us the key
to the serpent myth, the venewal of life, the regoneration of (he
sonl—the command over uature and discaso, the power to
bestow blessing and health !

J. D. Buck, I'VTLS,,
Dean of Pulte Medical College, Cincinuati,

AN ASTROLOGICAL CALCULATION VERIFIED.
BY BARAD KAU MAJUMDAR, F. T. S.

Towards the end of January last, [ had an occasion to go
to Calcutta where I learnt from a friend that a Tantrik
mystic was there residing in the town. Fecling anxious to
know this man, I made inquiries about him in various
quarters, and after much toil and trouble, found him at
last at the house of a gentleman in Maniktallah. He is
generally known by the name of Gooroojee ; but his real
name is Troylokho Nath Chatterjia. e is a Brahwmin
by caste, and born of Bengali parents. In conversation
with me he frankly confessed that he had not as yet come
to that state of Yoga which makes the Yogi a clair-
voyant ; bub that occasionally during fasts and meditations
he gets some lucidity which enables him to see the threo
stages of time with pretty cleirness. What brings
admirers aud inquirers avound Lim, is, said he, his kuow-
ledge of astrology, palmistry and medicine. (The Tan-
triks, bye the bye, are great herbalists, and cftect wonder-
ful cures by their occult knowledge of properties of
vegetables.)

In compliance with my request, he gave me a general
summary of my past life, from infancy to date upon the
mere datum of my Rdshi () which he asked of me.

He caleulated my age to months and days within two
minutes. His calculations as to my past life werc correct,
as far as I could remember. He then began to foretell
my future ; and among other things gave me to under-
stand that within the month of Falgoon (the twelfth
month of the Shalivahan yecar) I would have to remnove
to a distaut place from Calcutta, where my pecuniary
circamstance would be bettered. As there was not the
least chance to my knowledge of such a sudden change of
place and fortune, I chuckled at this prediction and ve-
turned to Rajshahi (a distance of more than 250 wiles
from Calentta) to work in my office over again. I had
already forgotten this prediction, but when on the 19th
February last I suddenly received a letter from a Raja in
Jessore, offering mo a better appointment, it then vividly
flashed across my mind, and I at onco accepted the offer.
Jessore i3 a great way off from Calcutta, and so the
prediction has been verified to the letter,

In conclusion, I beg to observe that it was my first
acquaintance with the astrologer, aud as I had not tho
slightest idea of getting an appointment from anywhere,
espacially from the quarter whence, it has come, Goorooji
could not have by Yoga power (if he had auny) read my
thought. The people of the part of Calcutta in whicl
I met him, were all strangers to me, so that I was perfect-

ly satisfied that there was no possibility of the astrologer's
getting any previous information regarding we.

There is one thing, though, that would tend to ao
against this waun; that he is taking money from those
who can afford to pay. But then it must be remembaored
that he dous not pretend to be a Yogi; indeed, he is g
Tantrika of the Kaulik class, worshipping Kali and other
Tantrik symbols of mysterious powers,

THE PLANTING OF TIIE COCONUT.
BY S. RAMASWAMIER, F.T.8.%

The evening sun of the 25th of October last set upon
a rare procession in Tinnevelly—one which had a very deep
historical interest. The column was headed by a tall
Sinhalese Buddhist bearing, npon his head a large new
brass jar over which was artistically plaited the mys-
tic Hindu thread, after the fashion-of the DBralimins
when engaged in the consummation of holy rites. The
jar, or pot, was filled with pure water, decorated at the
brim with the Hindu symbol of jubilee—mango-leaves—
and surmounted with a sprouted king coconut from
Ceylon, whose tender, green-tipped sproufs stood, plume-
like, out of their monocobyledonous prison,  Next, in the
procession, walked the President-Founder of the Theoso-
phical Society, Colonel H. S. Olcott, of reverend presence,
who, in his devotion to the search of truth, left country
and comforts for a thankless labor in the Kast. In his
serene face we could sce written, in unmistakeable ¢ha-
recters, the stern determination to do what hie could towards
the moral regeneration of India, aud the resuscitation
of ler former glory in arts, science, and philosophy—
material and spivitual.  Awl  his life and aets sinee
coming herc prove the sincerity and unselfishuess of his
resolves.  After him followed claul in their Sinhalese
national costune, the three Buddhist gentleman, who liad
come as delegates from the Colombo Branch of the Thoeo-
sophical Society. They had been sent across, from Lanka
to the main continent to he present at the opening of a
Branch Society in Tinnevelly, and convey to the new
members, a message of good-will, peace and brotherly love,
The official as well as non-official leaders of the native
society of the town, brought up the rear.  The populace
by thousands thronged on every side.  The band of musi-
cians attached to the pagoda, playing thrilling native airs
that filled the air with joyous bursts of music, preceded the
procession, which, entering the temple at the cast
gate, moved slowly around tc the northern prakiram in-
side. Just before the procession had reached the en-
trance to tho temple a cock flew right up at the
brass jar, tonched the head of one of the new Hindu
Theosophists, and then disappearcd out of the dense
crowd as mysteriously as it had found its way into it. Tt
was considered a higuly propitious oraen. Around a tom-
porary platforni, put up for the purpose, the northern
corvidor of the pagoda was seen, squatted in the orthiodox
fashion on the carpeted floor, a crowd of high-caste Tindus,
numbering abové five thousand.  The pot was placed on
the platform. The Colonel and the Sinhalese Buddhist
gentlemen stepped up on the platform, amd recited this
shiola of benediction in Pali :—
“ Bhaoate Saroa-Hangalum
Sdkshantie Sarea-Devatih ;
Nurva Budhanublanena

Seeda Swastd bhavantuee.”

* I'ho subjoined necount of the ceremony at Tinnevolly of the plauting the
king coconut in the compound of the ancient Nelliappa pagoda of that town,
by the Sinhaleso delegation sent by our Colombo Branch to assist at the or-
eanization of the now Tiunevelly Iindn Braneh is sent to us Ly a lindn
gentleman, from Madras P'residency andau cye-witness. We give it space,
though coming rather late, beeanse a correet aceount of the impressive coere-
wmony in question has not yet been published.  Colonel Oleott’s address on
the oceasion was reported and was to be prioted in Tamil and Euglish, as wo
are infornied.  Now, that itis done, the publie may well sce how maliciously
false were the pretended] reports of his remarks that wero cireulated by cer-
tain Madras papers,
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—which may be thus literally translated :

“May all happiness attend ye ;

May all good deities protect ye ;

May all blessings of the sages

Open to ye, the gates of eternal bliss.”

The Colonel and the Sinhalesc gentlemen then had the
pot takenup again by its bearer Babappu, and proceeded to
the place selected by the teraple trustees for them to plant
the coconut trec in, as a commemoration of their visit
to the land of Dakshina Ginga  (southern  (fanges).
There had been crected over the spot a small panddl, or
“ baldeguin,” tastefully decorated with festoons of green
leaves and fragrant flowers, and a squarc hole had been
excavated to reccive the nut. While music plaved the
gentlemen took the coconut from the pot, deposited it in
the proper place, and throwing each npon it a handful of
earth, watered it, chanting all the while the above-written
Pali blessing. The Colonel then ascended the platform, but
to oursore disappointment,he found that not even his strong
voice could hold out for an address at great length, owing
to the deafening reverberations in the stone corridor of the
chatter of the excited multitude ; some of whom had come
long distances, to hear our white friend pay tribute to the
noble doctrines of the Rishis whom the Hindus adore.
His speech, interpreted into the local dialect, Tamil, was
reccived with cnthusiastic cheers and rapturous shouts
by those who could hearit. T eannot pretend to give his
language, but in substance he said that the fathomless
ocean of the lore of their ancient Rishis was their splendid
birth-right ; an inheritance which, through their inditference,
superstition, and apathy, they had almost forfeited ; that
areat as were the modern giants of science, and vast ashad
been their strides in this century, the alphabets of Aryan
spiritual wisdom was scarcély yet comprehended.  He told
them to give their influence and devote their talents to
promote the interests of Hindn arts, sciences and philosophy.
e depreeated the agnostical proelivities of the modern edu-
cated Hindu under the impulse of a foreign culture imper-
fectly approprinted and not wholly congenial. e
clearly and impartially noticed the birth of our Gautama
Rishi, the Buddha of the Buddhists, and the indelible
impress he had left upon the Bralumanic religion ; showing
that this lovely flower of the tree of Humanity was the
property of India, the ancient mother of great men, thongh,
at the same time, his moral precepts are the hevitage of
the whole human race. Evening had fallen when the
Colonel’s speech was concluded, and with great shouts of
applause he was escorted to his residence by the populice
of the town, May the spirits, Vyasa and Kapila, and the
galaxy of Rishis open the eyes of their poor, blind chilil-
ren to the true light L..OM.”

—In a letter to Dr. Ramdas Sen, of Berhampore, Pro-
fessor Max Miiller thus writes :

“Though I have never been in India, I have spent nearly the
whole of my life in the literature of India, and among the best
ereations of the Tudian mind, T sometimes feel as if I had almost

" become an Indian myself.  What T want to see in India is the risinz
of a national spirit, an honest pride in your past history, a diseri-
minating love of your ancient literabure.  AIl this need in no way
interfere with a determinate effort to make your future better and
brighter even than your past.  Take all that is good from Jurope,
only do not try to hecome Kuropeans, but remain what you are, sons
of Manu, children of a bountiful soil, seekers after trath, wor-
shippers of the same unknown God, whom all men ignorantly
worship, but whom all very truly and wisely serve by doing what is
just, bright and guod.”

The Arya is the name of a new monthly journal that
is to appear about the 1st of March at Lahore. It will
be an organ in English of the Arya Samaj, and ggnerally
promote the spread of “ Vedic and other knowledge.” The
name of the Manager, M. R. €. Bary, is a guarantee of
the integrity and ability with which 1t will be couducted.
The subscription will be Rs. 4, cash in advance, Address

-Mr. Bary at Saied Mitha Bazaar, Lahore. We earncestly wish
sureess (0 the enterprise, as we do to cvery other that is
undertaken for the benefit of India,

A FEW WORDS TO LADIES DESIRING T0 JOIN
" THE LADIES THEOSOPITICAL SOCIETYX*

(An Address incorporated in ¢ The Ladies’ Theosophical Society”
Its objocts and Rules)t

A good many motives may incline a lady to desire to
join the Ladies” Theosophical Society. Amongst these may
possibly be reckoned—

1. Curiosity as to what it is and means, and, perhaps a
liope of finding out, through it, all about the Parcnt Theo-
sophical Society to which some of her male relatives may
belong.

2. Alove of novelty ; a desire for some new plaything,
in fact.

3. A desire to take part in something from which her
fellows are excluded, and thus have something to talk of,
or pride herself on, wherewith to excite their curiosity or
envy.

4. A wish to be thought more learned or of more im-
portance than her neighbours.

5. The hope of witnessing some of those marvels that
the members of the Ist section of the Theosophical Society
are thought to have the power of cffecting, or possibly of
acquiring for herself some of these wonderful powers. Or
lastly —

6. A sincere desire to raise and improve herself mental-
ly and morally, and to learn how better to do herdnty.

No one, not firmly actuated by this last desire, snd not
willing cheerfully to undergo the labour and make the
sacrifices that all such vpward progress entails, sould
think of joining the Socicty. No good can ever come of
it. No entering or belonging to a society like this can
ever profit any who hiave not in their own hearts the
steadfast desire to grow wiser and better.

Look round at the Parent Theosophical  Society, with
its thousands of members. By what whit are nine-tenths
of these in any way wiser or better for writing “ Fellow of
the T. S after their names 2 And wly ? hecause instead
of putting their own shoulders to the wheel, struggling to
conquer all bad habits, all evil passions, and live pure and
beneficent lives, they drag on in their old, worldly ways,
waiting forsooth for some adept to perform a miracle, and
transform them, and purify their natures without trouble
to themselves !

Jut no such miracle is ever wrought ; each man and
woman must transform themselves; it is in their own hearts
that the battle of good and cvil must be fought out, and if
any of you join the Ladies’ Society without an earnest heart-
felt aspiration for a higher and purer life, you will no more
profit by suel juiaing than have the great mass of our
fellows, by joining the Parent Theosophical Socicty.

If you are to continne to cherish angry passions or ill-will
towards any one, friend or foe, high ov low ; if you are still
to set your whole hearts upou fine clothes, jewels, money,
position, or the pleasures of the senses; if you are still to
allow your idle thoughts to stray to unfitting subjects; if
you are not ready to struggle steadfastly to lead an useful,
rational, and pure life, to labour untiringly for the welfare
of others, and find your chief happiness in doing good ; then
never think of joining the Society ; it will do 70w no grod,
while the grievous wordly taints still clinging about you,
may insensibly injure the purer and more sincere mentbers
of the Branch.

There may be some, however, who feel within their
hearts a pious longing for a higher, purer life, though
they may not as yet have wholly made up their minds to
face the sacrifices that such lives involve. Like would-be
bathers on the banks of some cold, loly stream, they
stand hesitating.  Their better impulses nrge them, now
at the propitious conjuncture, to bathe and issue thence
purified, but their weak, carthly, comfort-loving natures

* This might be read with advantage and profit also by the male
members of the Theosophical Soeiety,  We beg to draw their special
attention to this address.— L.

t For want of space we are obliged to pub off the publication of tle
Rules for the next (February) Nwber of the Turosormst—Eop.
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plead that round them on the bank the flowers are
blooming sweetly and the sun is shining warmly, that the
water is cold and dreary, that there is no knowing whether
any good will come of the plunge, and that at any rate it
were best to wait a little longer ! “ There is no huiry, a
little later will swrely do as well, and then the water
may be warmer;” and so, too often, they wait and wait
until the honr is past, and the opportunity lost for ever,

“ But why should we make the plunge 7 May some, who
read this, say—¢ It is true that we have had glimpses of
higher things, and that we know that we waste much time
n nonsense, leave nndone much that it were perhaps wiser
to do, and do and say and think many things that were bet-
ter left alone ; but after all the nice clothes, and jewels and
money, and all those other things you wish us to cease to
care for are very pleasant: we get on very well, on the
whole, as we are and why should we turn our backs on
all enjoyment to become a set of Yogins, disguised in
hidcous sattron-tinted robes 7

But this is all a mistake. As for saffron-coloured
dresses, it matters nothing, spiritnally, what colours or
what raiment you wear. It is not by the robe that
covers this poor body, but by tho spivit that fills the heart,
that the good and pure arc to be known. Kach must,
in all externals, conform to what is suitable to her position ;
no one desires you to put away nice clothes or jewels; if
you are married women, itis part of your duty to make
your husbands’ homes bright and cheerful, and yourselves
Pleasant and comely in theirsight. But what is needful is
that you should cease to long for, or love for themselves,
these mere worldly vanities, cease to plan and schene,
and crave for them so carnestly, and recoguising their
true value, their intrinsic nothingness, sct your hearts in-
stead on leading good and useful lives, and on unselfishly
ministering to the happiness of others.

In this beautiful, though delusive, world innumerable
sourees of innocent and lawful pleasure are opencd to one
or other of us.  Let none give a thought to what is denied
to them; let all take and soberly enjoy what life freely
gives, but without setting any great store thereby. Be
ever ready to dispense with them without regret; never
grieve or think twice about what has been lost or missed.
Accept gladly what comes; ignore what fails to come or
departs. At tho best, all such are bLut dreams, easily
brokeu, soon passed away ; things of the earth whose in-
fluence for good cannot overpass the Hmits of this little
lite, while their influence for evil, if misused and allowed
to grow into the heart, may extend; alas! who can say
how far 2 But the heart, fixed upon things spiritual, that
craves for purity of deed, of word, of thought, that findsits
happiness untainted by sclfish cares in the welfare of those
around, has compassed joys against which Time, and Fate,
and Death are powerless—joys that will wreathe with
flowers every step of the immeasuarable future that lies
before each of us, not wholly lost, beyoud the verge of this
brief present life.

To some these will seem but idle words. “ What,” they
will say, “do we know of any futurc ? A few short fleet-
ing years—alas, how shovt—and why should we uot enjoy
them while we may? A few brief years, and theu the
curtain talls for all, and the gloomy carth or blazing pile

)

closes the vista for ever !

For ever, indeed, to the eyes of the blind 1nortals who
remain behind, but not so to those departing. The teavel-
ler leaves youv hospitable door; he passes into the world.
You see him, hear of him, perhaps, no more. But he ever
travels on, though you know nought of it, well or ili, ac-
cording to the foresight and wisdom with which lLe has
cquipped himself before starting.  We all are wanderers and
travellers, resting but for a brief period on earth, and when
we start thence it fares well or ill with us according as we
have used or misused the opportunities atforded here,
Those who lhave clung persistently to material pleasures,
whose liearts have become bound up iu evil or earthly
things, drawn down by the bouds of a self-created attrac-
tion for matter, pass to a lower, more muterial sphere, too

seldom to rise again, too generally to sink after a period
of sutfering, the exact measure of their own transgressions,
into annihilation.

These are the travellers—alas, too many—who perish by
the wayside  Throughout the universe the inexorable law
of the exact requital of good for good and evil for evil
rules; and those who fail to fit themselves for the upward
course, sink downwards and become extinct.

But they, on the other hand, the wise and prescient travel-
lers, whose aspirations have been towards things spiritual,
who, unbiinded by the glamour of this world’s empty
shows, hiave fixed their soul’s gaze ever on the things be-
yond eartly’s prison walls, they, freed from the fetiers of
the flesh, pass on rejoicing into peace and immortality.

It is not, however, to be concluded that even the majority
of mortals, cither thus sink into hopeless misery and anm-
Lilation, or pass in triunpl to happiness and union with
the nniversal.  Too generally, human life is such a
tangled skein of good and evil that eveu the fabled angels
and devils would fail to unravel the black and white, inextri-
cably inter-kuotted threads. Only when the entire tenden-
cies are evil or material, and tarther development towards
purity and spirituality is impossible, docs the cousciou
self sink sadly into nothinguess ; only where perfecs
purity envelopes it with spotless robe can the soul wint
upwards with eagle wing, rcleased for ever from thg
whirring groaning wheel of transitory existence, to the une
changing bliss of the immutable. In all other cases eac-
has to work their way upwards, step by step, hife by lifh
and world by world, throngh the whole circle of necessitye
rapidly and comparatively happily, or slowly and pain,;
fully, according to their merits.  Bach good deed in on
life blooms a Hower of rejoicing in the next ; caclh evi-
one rankles a thorn of sulfering sharper than a serpent’e
tooth. As we sow, so, for ever and for ever, shall we reap

The first great trnth, then, that each mnst take to heart
is that this life here is but as one day’s sail in the vast
voyage that all must make, who cscaping utter shipwreck
and destruction, would fain safcly cross the stormy scas
of material existences to that tranquil haven where all is
peaze—their birth-place and their howe,

The second and even more vital truth is, that thronghout
this entire pilgrimage, our fates are in our own hands.
We shiall perish wiserably by the way; we shall win on-
wavds, slow ov fast, in storm or sunshine, just as during
cach fresh departure we act, speak, or think. There is no
stern deity punishing, no merciful one forgiving. Let no
oue dull the sense of your own individual responsibility
by such doctriues, but your own deeds, words, and
thoughts here are their own avengers, or rewarders in the
uext life, aud so on ever throughout the mighty scries of
existences that cuhminate, where Change aud Death can
never enter, '

You say, well “a few bricf years, and then the curtain
falls 1”7 Who then, so mad as to barter for the brightest
gewgaws earth can boast, the endless happiness open to
all beyond?  Who so foolish as. not during this brief
period to prepare aright for that, if they so will it, endless
future.

Once bring home to your hearts your real position lere
on carth, once realize the dread siguificance of wl your
actions, all you are iu this life, and you will cease to won-
der why you should make the plunge ; why you should
cease to covet and crave for the pleaswres and glovies
of this world ; and while thankfully enjoying these as does
tlie way-faver the beautitul scenery, the tuneful birds, the
perfumed tlowers that ever and anon gladden his pilgrim-
age, suffer none such to beguile you to the right or left,
but keeping your eyes steadfastly fixed on the distant
goal, march onwards to it straight, gathering ouly as you
pass those jewels of a pure heart and all-loving soul that
will aloue avail you there. :

And, remember, it is not only your pwn eternal welfaro
that may hang upon the issue—there are the childrven
whose very lives are yours—the lusbands, iuothers,
fathers you so dearly loye,  More than we thiuk do cach
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and all of us possess the power of influencing for good or
evil those near and dearito nus.  More often than we rea-
lize are the entire lives of children coloured by the pre-
cepts instilled by the examples set before their eyes, in
carlicst childhood by their mothers. If you cannot be
brave and pure for your own sages, shall your children
have to curse you in dark under-worlds for yonr evil in-
flucuce, or bless yon in brighter spheves for that light,
which your loving cares first kindled in their souls?

Dear sisters, it is an awful responsibility which rests on
all of us, men and women—a responsibility, real and
from which there is no escape. You may glide onwards,
dmgged and Dblinded by the delusive pleasures and attrac-
tions of this carthly life, dragging with you, perhaps, to
the bottomless pit of destruction, those or some of them,
to save whose carthly lives you would so gladly lay down
your owlii ; or you may be strong and wise in time, and
bursting the gilded chains of material pleasures and
desires, rise trtinmphant, spirit-buoyed, over the abyss,
drawing after you by silken threads of love and reverence
all to whose hearts, 1 life, yon have been the sunshine.

“ It is so hard !” It does, indeed, seem so, but nothing
worth the having, nothing even of carth’s empty glories
was ever won without toil and trouble.

“Tt is impossible for us to become perfectly pure and
good I 1t is so! So long as the spirit continues prisoned
in this home of clay, some material taints will ever cling
1o it. Natures, too, differ, and a purity and spiritual exalt-
ation, comparatively easy to one who has learnt the solemn
lesson of existence in early life, is to be attained by another,
when evil habits and desires have long lad sway, only
after a bitter strnggle and sore travail of mind.  But one
and all can be better thau they are; one aud all can hun-
ger and thirst after righteonsness; one and all can surely,
even if slowly, trample out, one by one, the noxious weetdls
sown by material inftuences in the gardens of their souls;
one and all can, step by step, scale the peaks of snowy
purity, whenee the spirit can soar to another and a brighter
world,  Yes; all can strive in earnest to rise, to grow
purer, more nnselfish, more beneficent, and no one man or
woman ever thus tried, patiently and perseveringly, but
soon or late, reaped a rich harvest of their toil. It1s not
really sohard i it only seems so. How hard it scemed to
level the dull gross mound that once stood youder, and
rear instead the noble temple pointing to the skies, that
now delights all eyes ! Yet, if you watched the work, you
saw how by slow degrees, before the patient workman,
shovel by shovelful, and basket by basketful. the gloomy
mass waned and how, too, stone by stone, in long yeais, the
temple rose and waxed, until at last its golden pinnacle
shot up, untarnishable into the smiling heavens,

Take courage! 1t is notso hard even to begin; you
have but to will; to turn your heart to the task in sinceri-
ty and patience, and the worst is over. Day by day the
voices of the world calling to its phantom feasts will grow
fainter and fatuter, and day by day the low whispers from
heaven will wax clearer and sweeter, until, after a while,
when you look back, you will wonder how you ever even
thought 1t hard.

“But what are we to do?”  We truly believe that there
is not one of you who reads this that does not for herself
know this far better than we can hope to tell it.  Deep in
cach heart is planted the knowledge of good and evil;
you may need preachers to arouse you to the terrible con-
sequences of a wrong choice, to warn you of the eternity
that depends upon your clinging to the one and shaking
off the other; but once yon know and feel this, once
you have chosen that better path, you can hardly need
any ollier teachers than your own souls.

Do you mnot know? You know full well! Your own
darling sin, be it sloth, extravagance, sensuality, greed,
ancer, pride, envy, or what not, you know it welll Lt
sin you must beat down with steadfast purpose ; on its neck
you must st your heel—it or you must perish—the strife
1s one for your own existence, aye, and, more or less, for
that of all who love you, all you love, Be strong and

resolute, will that it shall die, and (for, in this universe,
right will is omnipotent), slowly its snaky folds shall uncoil
from round your heart, the hateful fetters erumble, and you
shall onee more be free and happy.

You are surronnded by people, some to wlom you owe
obedience, some subject to your authority. Need we tell
you that you should serve the former in all sincerity and
loyalty, not with.lip service, but froni your heart, in truth
and love, as youn would others should serve 7ou?  Or need
we say that those others, high and low, good and bad,
should find in you an ever-gracious, forgiving and mother-
like ruler? Some will lie, and some will steal or sin in
other ways, and many will neglect their duties.  Pity them,
for they are weaving for themselves a retribution elsewhere
which they can no more escape than yon can escape the
couseqiences of your own deeds. Pity them ! for.them
the light that guides you has not yet shone. Endeavour
by geutleness, by just constraint unmixed with anger, but
above all by your own cxaniple, to teach them how good
a thing it 13 to be honest, pure, and true, aud to perform
every duty of life thoroughly and clicerfully.

A hundred idle superstitious observances go on around
you daily, but if any of those to whom you owe love and
deference, reverence or cling to these, do not vex their
minds by ridiculing or despising such. Renmewmber that
though 1 themselves of no avail, they Lave had in past
days a value i reminding mortals (almost smothered in
the cares and desires of this material life) of better and
spiritual things and that all of them (though the signifi-
cation may long since have been forgotten) typify by
material, visible objeets, things spiritual and unscen, Make
for each scemingly futile form which you comply with, to
save patil to others, a higher spiritual signitication, and let
the aspirations of your hearts glorify cachi empty rite,
So let the grains of rice you scatter remind you of the
good words and deeds that should fall softly from you all
avound ; so let the flowers you place up on the shrine
recal those holiest of offerings, those imperishable tlowers,
pure and loving hearts !

See, however, that your children are reared in the full
comprehension of the frailty and nothingucss, in {homn-
selves, of these and all mere outward observauces, but
above all things in the living, ever present consciousness,
of the eternal verities they symbolize.

Udienle, despise, no religious observancee, performed in
simple faith and lionesty of purpose.  Many paths lead to
the mountain top, and no soul, however ignorant and
foolish, secking in singleness of heart to find the way, ever
failed, sooner or later, to reach that summnit. Cherish your
own better knowledge, labour silently, but untiringly, to
spread it to all others capable of recetving it ; but beware
liow you shock the feelings of weaker sisters, by contemuing
what they believe in, shaking perhaps their simple faith
(foolish, it may be, yet in so far as earnestly clung to, never
without some saving power), and thus retard the upward
progress of their timid souls. Strive gently, that the
truth may, ‘drop by drop, so distil into their hearts, that
they may never risk the dangers of the sudden drowning
out of old long-cherished belietfs. '

Intemperance and an addition to spirituous liquors is
one of the growing vices of the men of your race. There
is no scnsual indulgence which leads to more evil, noue
more destructive of the sinner’s spiritnal hopes, or more
fatal to the peace, well-being and happiuess of families.
On purely selfish grounds, if for no higher motive, every
woman should set her face against this pernictous practice.
But you—you who have a higher goal than sclf in view
shonld struggle to put it far from you, aud all you love,
with all your strength and with all your hearts. No per-
suasions, no temptations should lead you ever lhienceforth
to allow onc drop to cross your own lips, and alike with
himsband, brother, son, you should strive, not by noisy
reproaches or open preaching, but with all the power of a
good woman’s silent, loving influence, to make, or kecp,
them equally temperate, : ‘




January, 1882.]

THE THEOSOPHIST, 111

In this life we have the poor and suffering with us
always. It is not by ostentatious subscriptions to public
charities, it is not by formal alms to professional mendi-
cants—whather these claim a religious chavacter or no—
that the best and highest work is to be done, but by
the unblazoned relief of humble sufferers. Tet your
charity fall like heaven’s dew, unheavd of and unseen,
There can scarcely be one amongst you who, through
kinsmen or servants, do not hear from time to time of
grinding poverty and bitter distress in humble lomes.
Remember, as you mete, unto others here, so shall it be
meted unto you in the next life.

The waste of time for which many of yon are respon-
sible is grievous. Days, weeks, months, nay, almost the
entire lives of not a few, pass in idleness or in occupations
and amusements so useless and frivolous as to deserve no
better name than idleness disguised. Let all realize how
precious are the fleeting hours, how short the space within
which we can work and fit ourselves for the coming journey,
an’l resolve—and keep that resolve—that thenceforth
wasted and mis-spent time shall not be amongst their sins.
How well might some of that time now wasted be devoted
to thought and supervision that wounld make the home
happier for all its members, to teaching and leading those
amenable to owr guidance into the path of truth, or to
enquiring into and devising methods for alleviating some
portion of the miscry ever %eetlunn round us.

But why linger over details 2 To all in whom the spirit
is truly awakened, a hundred paths of uscfulness and
beneficence are open, despite the apparent disadvantages
of the positions in which many arc placed. Be pure, he
humble, and be loving to all earth’s ereatures, high and low,
and not only will all Jove you, not only will you sceure for
vourselves, and help to secure for those dearest to you,
imperishable joys in the unseen, but real and limitless
universe that lics beyond and all around this little visible
earth-clod of delusions, but even in this trausitory life,
where, at first, the waters of repentance seem so dark and
dreary, you shall find a peace, a joy, a blessednoss, far be-
yond aught that selfish earthly striving can ever yield,
and unlike their fruits (which, at best, cloy, and too often
turn to ashes an the lips), proof against sorrow and suffer-
ing, against time, and change and doath.

AMr. EGLINTON'S PHENOMENA.
To tHE EpIrtor oF THE THEOSOPHIST.

MADAME,—You are doubtless aware of the arrival iu
Calcutta of the spiritual Medium, Mr. W, Eglinton. He
arrived on 17th November and is at present living with me
as my friend and guest. My object in writing to you is
to give you the particulars of a very remarkable manifest-
ation that occurred at my residenco lust Sunday evening,
29th November, Mr. Ezlinton and myself had been to dine
at Howrah with Col. and Mrs. Gordon and returned home
about half past ten. Before retiring to bed, Mr. Eglinton
asked me to come and sit with him in the verandah as lie
felt impressed that some manifestation would take place.
After sitting togother  for a short time, Mr. Eglinton
went into a trance and when in that condition asked me to
fetch him a book from thz room behind us. This T did,
taking up the first book tha% came into my hand. He took
the book from my han: and placed it on a chair beside him.
He then took my two hands iu his, appeared to be violent-
ly convulsed for a few seconds and then requested ma to
open the book and see what wasinit. [ opened the
cover of the book and there found a letter, written in Lon-
don that swine eveping. The letter was from a very in-
timate friend who is also a powerful medium and with
whom I have lbeen in constant correspondenc: since I
-retwrned to India two years back. My friend’s hand-
writing is as familiar to me as my own, an’l the subject-
matter of the letter could not by any possibility have
been written by any other than the writer, In the first
“-paragraph of the letter my friend writes that “ Ernest.”

Mr. Eglinton’s spirit guide, was waiting to take charge
of the letter and would bring it to me direct.

Account for it as any one may, the fact remains that a
letter written in Loudon on the evening of Sunday, 20th
November 1881, was put into my hands in Caleutta at
11 vy of the same day, thus (taking the difference iu
time into account) the transmission must have been
almost instantaneous,

I must contess that mach as I believe in the powers of
the mystic brothers of the Theosophists, [ can see no
way of accounting for this startling manifestation other
than the Spiritual Hypothesis,

I trust that for the sake of all that are investigating, you
will print this letter. By the outgoing mail I am sending
an account to London to the Kditor of Zight.

Yours sincerely,
(. MEUGENS.
Calcutta, 26th November 1881,
P.S.—Since the above occurrence “ Ernest” has stated
that he will try and take a sheet of paper, privately marked
by me for identification, to my friend in London, and

bring it back to me with a message in my fiiend’s
handwriting, It this is sucecessfully done I will inform

" you of it.

PARAGRAPAH FILLASHES FROM THE FOUR
QUARTERS.

Tue Nupbirsr Teyxere or Bobira  (rava.—Says the
Eunglishman:—% For more than eightcen months past extensive
ex:avitions have been carvied on under the divection of General
Cunnin cham and Mr, J. D. Beglar of the Indian Archanolo-
sical Departmant. and the base of the tompla hag bheen eleared
from azcumnlated dibris to o depth of nearly twenty feet.
Evary cut of the spule has unenrthed a cariosity, and very
valnable information, both originul and corvoliorative, haz been
gainy | by archieologists and historiaus.  Awmong the most in-
stinetive of these vevelations are considerable portions of an
armunznted stone-railing of the Asoka period, the pictorial cut-
tings upon whicle nre hardly less valuable than inseriptions,
Numorous stone.ropresentations of Buddha in bas-rclief have
also beeu vecovared, portraying the “Great Enlightened,” in
attitwles of blessing, meditation awd Nirvana. The iinportance
of this temple will be better appreciated when it is remembered
that abyat 31 per eant. of the human race are followers of the
teacher in whose livnaur it was built 2,000 years ngo, upon the
spot whers he hinself had dwelt and lAb sured. Tho ste ucture
which is eatively of briek, hns of late bzen in considerabls
danger, and in 1876 the Burmess Goverument deputel some
ofticors to restore the building. They founnd, however, that the
work required wis too vast, and returned after crecting
muaral support upon the northern side. To Siv Ashley Eden
balongs the eredit of the complete restoration which has now
taken place, and the Buddhists of China and Tibet, of Burma
and Ceylon, will learn with gratitude of tho pres el vation of
this sacred pile.”

Tue ANcro-INDIAN Pabris appear to be in hot water, and
to have provoked the wrath of even the * Zenana Mediecal
Mission,” as one of chat Institution tells them in plain lan-
guago in the Pioncer—what ho thinks of them. We quote
verbatim :— '

< T trust that Government will not be deterred from grant-
ing aid to bona-fide wmedical practitioners because the
grants made to medieal missionaries have not been ap-
preciute. So strongly do I fuel about the nction of tho so-called
medieal missious and thie great injury I believe them to be linble
to inflict on the propagation of rational medicine in India,
that T wonld decline to mset a madical missionary in cousultu-
tion, antd that for the samo reasou that I would decline to
et o homeopathie practitionar, viz., that ueither of them is
acting honestly—the homeopath professes, what, I believe,
no person who has recoived a medical education cin possibly
bolieve in himszlf, the other degrades the noble profession of
which Tin an unworthy member, so as to subserve theological
aim3a. That the roul aim of the medical missionary is to dis-
seminate theolos o, nor madicine, is seen from the fact that they
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asually establish themselves in large stations where there i
alveady available Envopean medical aid, while if they do hap-
pen to be stationed in districts where famine abounds, no
opportunity is lost of making the oceasion one for the adver-
tisement ol the mission. I have never heard of the so-called
medical missionaries flocking to epidemic-stricken districts, as
Hurdwar in 1879, Meerut in the same year, or Amritsar at the
present time.  In this respect, their conduct contrasts strongly

with that of self-denying Sisters of Mercey in Kurope. In con-
clusion, I trast that ere long the medical skill of an English

qualified fady will be at the service of the ladies of the zenana
in Allahabad and the adjacent towns, and thar native gentle-
men, in availing themselves of her services, may fecl assured
that no subterfuge is heing re<orted to, and that they may do
s0, satisfied that wo attempt will be male to tamper with the
religion of their houscholds.  This will be to found a true

ZENANA MEDICAL MISSION.”

1t becomes evident, that it is not the universally ostracised
‘Theosophists alone who accuse the  missionavies of—¢ subter-
fuges.”

Ty Woxnnous ¢ VRiL” of Bulwer's ¢ Coming Race” as-
serts with every day its existence aud possibilitics.  That it
lies somewlere, in an unexploved corner of the Universe is what
the men of Science themselves are on the eve of admitting.

“ As we cater the buililing at night,” says n writer in The
Athenenm, © we are bewildered with the fairylund of science
that appears hefore us ; eyes, ears, and brain are at once as-
tonished.  The whole atmosphere is filled with the blaze and
splendour of the thousands of powerful electric lamps which illu-
minate the mainbuilding.  Lamps such as we have been acens-
tomed to adwire when cight or ten were placed in a large
railway station are here hanging in clusters and bunches, as if
—uas ig, indeed, the case—they were close pressed for space.
Movement on the floor of the bailding is difticnlt, so closely is
it packed with electrical mavvels, cach one of which would re-
pay hours of carelul study.  Meanwhile the car is deafenced by
the rattle ol the eleetrie bells and alarums from, perhaps, {ifty
model signul hoxes and railway stations, all assuring the public
at once that there is the most hnminent danger of a collision.
Below the intermittent rattling ot the bells we teel and hear a
contimtons deep voar and throb from the long row of steam
engines and  the hundreds of electric generators driven {rom
them, which extend from end to end of one side of the building:
while this sound again is confused by the splashing of the two
hig waterlalls, each worked by a centrifugal pnmp driven by
the electricity conveyed to it by a wirc one-sixteenth of an inch
in dinmeter.”...... In the IExhibition ¢ we see side by side the
early instruments of the pioneers of telegraphy and the lust
refinements of the present day. A more instructive contrast can
scareely be imagined....Concerning the future of a seience with
such a past and such o present, no prediction is unreasonable,
save one which denies or limits its possibilities of advance. 1t
seems now mere folly to say to any application of the electric
force, ¢ Thus far and no farther.”......The secret of IZdison’s
sucecess may be summed up in his own words :—* Whenever by
theory, analogy ond calewlation I have satisfied myself that the
result I desire is impossible, I am then sure that I am on the
rverge of « discovery” Iiven the Roman Catholic Wecekly
Register ploces its tribute of admiration on the altar of the
unfathomable Foree, in words worthy of beiug noted.

“The details of the future history of clectricity cannot be
conjectured:” it says, “but it may safely be declared to be a his-
tory which will run cotval with the history of mankind.  What
electrical potentinlities are yet nnexhausted we know not; but
it seems probable that when the fullest development of human
intelligence has done its best, some of these potentiulities will
still remain unutilized and unknown.”

M. A. (Oxox) reviewiNe Cor. Orcotr's “ A Buppusr
Carscuisn” in a recent number of Light, says:— This little
manuzal should be useful to Inglish readers, wio desive to know
what is the view of Buddhism lavoured by the Theosophists.”
Our good friend is mistaken.  The work in question is exactly
what it claims to be, an epitome of Duddhist doctrines, and of
the life of Lord Buddha, as found in the canon of the Southern
Church. It is so endovsed by the lligh Priest Sumaugala, in
the certificate whicli accompanies the book. It has nothing
whalever to do with the private views of either Col. Olcott or
any other Theosoplist, no refevence to which iy anywherc
wmude by the author,
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A PERSONAL EXPLANATION.

It is impossible for the Founders of the Theosophical So-
ciety to answer more than a tew of the attacks made upon
them in the Anglo-Indian Press. They are naturally
exposed to many such libellous acensations as the Theo-
sophical movement excites the hostility of two great
armics of bigots—the bigots of scicnee, and the bigots
of religion.  But cnemies who are honest enciuics, who
assail the teaching, or what they conceive to be the teach-
ing of the Theosophical Society in a legitimate way by
argument—even when the argument is temperate aad
uneivil in tonc-—may be left to the influence of time and
those tendencies in human thought which have generally
defeated Bigotry in the long run. For the rudeness of
antagouists who know ncthing about the real natwe of
their pursuits, and will not take the trouble to cnquire
into these, the Founders of the Theosophical Society ave
lully compensated by the sympathy and regard of those
who are better informed and more intelligeut.

It happeus somctimes, however, that occasional cneinies
who are not Lionest,—people who have concelved a grudge
agalnst the Founders, or either of them—on private grounds,
will take advantage of opportunities afforded by tue hosti-
lity of the orthodox press to Theosophy, and will write arti-
cles ostensibly about ‘Theosoply, but really for the purpose
of lnsinuating some ignoble culumny about the foremnost,
though humble, representatives thereof,  1n this way an
article, the authorship of which is as obvious to the wnder-
signed, as that, of a funiliar handwnting would be, wag
Jately contributed to the Stwtesinen of Calcutta. The
writer had previously procured the insertion of similar
slanderous uttacks in the Ciwdl wied Military Gazette, but
at length refuscd further favours by that paper he hus
apparently sought another opening for his contributions,
finding this with the Statesinan. On the Gth instant
that journal published o long, leading article in vilification
of the Theosophical Society, its Founders and its friends,
The greater part of this is unworthy, either of guotation
or reply, but once passage was not alone insulting and
calunuious ; it was libellous, even as libels are estimated
by Courts of Law. Messrs, Sanderson and Co., solicitors
of Caleutta, were, therefore, duly instructed on behalf of
the undersigued to apply for legal redress, and they
addressed to the cditor of the Statesman the following
letter :—

Tie Tirosorusis.
1o the Liditor.
No. 10612, Caleutta, Deceber 16, 1851,

Sir,~-Li1 the Statesmai of Tuusday, the 6th instant, there appears
nn article haviug reference, amoung other matters, to Madame
Blavatsky and Colonel Oleott, the Fouuders of the Theosophical
Society. In the course of that article, it is stated —

¢ It is now asserted not only that the resourecs of both (Madawme
Blavatsky and Col Oleott}, are exliausted, but that they nre largely
in debt, on account, it iy alleged, of the expenses of the Sucicty. 1L
iy not ditficult for any one to arrive at the conclusion that it would
be highly desirable and expedient for the Fouuders of the Theoso-
phical Society to have these debts paid off.  This is & simple and
not unpraiseworthy iustinet. The question that remaius is, as re-
gards the means by which this consunimation is to be effected.”

. The remainder of the article, which we need not yuote at length,
is an elabo}';ttc insinuation that Mudawe Blavatsky is endeavouring
to procure frony a gentleman naned, by spurious rei»rcscutntions, the
payment of her debts,

Nuw, the allegation about Madaue Blavatsky being iu debt is, we
arlu_m.strnuted, absolutely false to begin with 3 nor 15 the Society
,“."”Ch she Lielped o found in debt, unless, tudeed, it be to kerself.
The accounts of the Society, published in the Trzosoemsy for last
May, show that the outlay fncurred on belalf of the Society up to
that date had exceeded the receipt (consisting of * juitiation fees”
1‘{5, 3,900, and afew donations) Ly a sum of ks, 19,846, but this de-
ficit was supplicd from the private resources of Madame Bluvatsky
and Colonel Uleott,

We nmay further explain that Madame Blavatsky iy a Russian
lful)’ of high rank by bivth (though since naturalised in the United
States), and has never been in Lhe peuuiless condition your article
insultingly ascribes to her—whatever mistakes may have arisen
from the luproper publication of a private letter by Colonel Oleott
toa rriend in America, the carcless exaggerations of which, designed
merely for a correspondent familiar with the real state of the affuirs
to which these referred, have given you occasion for some offensive
renrarks, °

We, thercfore, duly instructed on Lehalf of Madame Blavatsky
and Colonel Oleott, now require of you that you should publish this
letter, together with an apology for the scandalous libel to which
you have been misled iuto giving currency.

We also require that in further refutation of these and in general
reply to the tusulting language of your article, you should publish
phu enclosed explauutions” extracted from the Pioneer of the 10th
stant.

In the event of your failure forthwith to comply with our
request, or to give up the name of the writer of the article in
q‘ucstlun, we are instracted to proceed against you .in the High
Court forrecovery of damages tor the libellous attack of which our
clicots cowmplain, = Yours farthtully,

Savpersoy & Co.

This letter was published by the editor of the Stalesmun
in his issuc of December 17, together with an article
which, in a private letter to Messrs. Sanderson and Co.,
he refers to as his “ apology,”  This so-called apology, in
the midst of a good deal of comument designed apparently
to sound as oftensive as it can be made compatibly with
safety for the writer as regards legal penaltics, says :—

. The statement that the Founders of the Theosophical So-
ciety were in debt, has already been contradicted by us, on the
authority of the £’/oneer, in our issue of Monday last, the 12th
Instant.  Assoon as we learned from the fioneer that the deficit in
thie accounts of the Society had been paid off by Madame Blavatsky
aud Colonel Oleott out of their private resources, we took the carlicst
opportunity of giving publicity to the fuct......” ’

Later ou, the apology adds :—

oo " Weare, of course, delighted to hear that Madame Blavatsky
has never been in the penniless condition in which she was repre-
sented to be, and that Leing so, we rearet that the public should
have bLeen so misled, and that we should have been led to base a
miktaken inference upon the statements that were before the public,
We may add that we have wmuch pleasure in publishing Messrs,
Sandersow’s repudiation, (for unless it is so, their letter has no
wmeaning) of any wish or intention on the paut of the Founders of
the Theosophical Society to obtain money from wealthy members of
the Society. This, we should have thought, would be oue of their
great objects, as we do not see Liow otherwise the Society cau go on
aud flourish 5 but we never said that they were likely 1o seck that
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olject by dishonest means, and therefore, we do not see clearly
wherein the scandalous libel consists nE

The Statesman then goes on to offer a gratuitous opinion
on certain “ apparently miraculous achievements attributed
to Madame Blavatsky by the Pionreer.”  Asthe Stutesman
thus shows that it has not yet reached the stage of being
able to define with accuracy the object of its disbelicf, it
is unnecessary to pay much attention to its conclusions
as to who are “dupes” in this case,—the open-minded
students of Nature’s mysteries who find help in Theosophy,
or the orthodox professors of faith in the science of the
Pentateuch, and the religion of Mr. Huxley.

To render the personal explanation complete, it
seems desirable—distasteful as it is to Madame Blavatsky
to advance any claims to public respect, except those
which she confidently rests on her devotion to the noble
intellectual revival on which the Theosophical Society is
engaged—to republish in connexion with it a certain
article which was published on the appearance of the
libellous article in the Statesman, in  the DPioncer of
December 10, This was as follows :—

MADAME BLAVATSKY AND ‘T BTATESMAN.”

Pending any further proceeding that may be tnken by the
Indy concerned, in reference to a libellous attack on Madame
Blavatsky in the Caleutta Statesman of Tuesduy, we feel hound
- to publish a tranglation of o letter we have just received, (by
the mail which nrrived yesterday morning,) from Odessa. The
establizhment ot Madame Blavatsky’s veal identity by formal
proofs of this nuture has never been necessary for any person
of culiure or intelligence who knows lier, but foolish or male-
volent people, proceeding on vague and erroncous conjectures
as to the nature of the work to which she has devoted hersell
in this country, have veutured to imply that she must be an
impostor, niming at  common place  ends—money, or socinl
position.  The absurdity of this contention is made evident by
the following letter, which shows to what rank in society she
properly belongs :—

Sir,—ITaving heard with astonishment that there exist somewhere abeut
the wor'd perscns who have an inferest in denying the parsenality of my
niece, Mme. 11, P. Blavatsky, pretending that she has apprepriated to
herseli a name that docs nct beleng to her, 1 hasten to send ycu these Jines,
bezging ycu to make use of them to dissipate the very strange calumny.
1 say strange, Lut I might say senseless (7nsemsée).  For why sheculd she
choose (supposing she had really any necessity to change her name) a
family which is not at all illustricus except by literary and scientific merits,
which, indeed, would do honour to its name whatever that might be.
What astonishes me especially is that any ene can make a mistake abeut:
the origin of a person so erudite and of so cultivated an education as that
of my nicce.

Howrever, as it is the burlesque fancy of her personal encmics to treat
her as an impostor, will you rcceive my perscnal guarantee (given on my
honcur) that she is what sheaffirms herself to be Madame Helen I Blavatsky,
widow of a Ceuncillor of State, ¢x-Vice-Governor of the Province of Erivan
n the Caucasus, daughter of a Russian Colenel, Pierre Von Ilahn (whose
ancestors were allicd with the Ceunts Ven Halin of Germany, and whose
mother was #é¢ Countess I'riibsting) and my nicce by her own mother,
my sister née Fadecff, grand-danghter of the I’rincess Dolgoreuky of the
elder princely Jine

To establish her identity T encl-se in this lctter two of her portraits, one
taken twenty years ago in my presence, the other sent from America fcur
or five years ago, Furthermore, in order that sceptics may not conceive
suspicions as to my personal identity, T take the liberty of returning your let-
ter received through M le Prince Dondoukoff-Kersakoff, Governor-General
of Odessa I hope that this proof of authenticity is perfectly satisiactory.
1 believe, moreover, that yeu will have already received the eertificate of
the individuality of Madame Blavatsky that the Governor-General desired
himsclf to send to Bombay.

I ought also to mention a rather important fact, which is, that since the
departure of my niece Helene Blavatsky from Odessafor America, in 1872,
she has a'ways been in continuous correspondence, not only with me, but all
her relations in Russin—a correspondence which has never been interrupted
cven for a month, and that all this time there has been no change whatever
in her style, which is peeuliar to herself, nor in her handwriting This can
be proved by all her letters to any one who wishes to convinee himself,
This fact alone can leave no doubt except to idiots or cvil-intentioned
persens who have their own ends to serve  But with these there is noneed
to waste tune.

I cause my signature to be certified by the confirr ation of a notary.

On whieh [ beg you to receive the expressions, &c (signed) Nadejda A.
Fadeefl (daughter of the Privy Councillor), member of the Council of the

* The tunccent “simplicity” of the argument is truly remarkable ! If accus-
ine a person of secking to obtain money under false pretences tthe latter
bring tho “apparent miraculuus achievements,” and other alleged clnims)
be vot a seandalous libel, then we do not know what the word * honesty "
conveys tothe mind of the editor of the Stafesman 2 The excuse is certainly
calenlated to leave every reader under the impression that the editor of
the jowrualin question has very strange notions of accuracy of language,
What, we wonder, would he have done under like cireumstancos ? -

Thecsophical Society, daughter of the late Russian Privy Councillor, former-
ly director of the Department of State Lands in the Caucasus, and member
of the Ccuncil of the Viceroy of the Caucasus.

Odessa, 3rd (15) November.

( The signature is formally authenticated by the Notary of
the Bourse at Odessa, and the letter bears his official stamp.)

We must add, in explanntion, that the enclosed portraits ave
undoubtedly portraits of Madame Blavatsky, and that we have
sectt the formal certificate” of her identity forwarded dirvect (for
the better assurance of =ceptics to the enre of a gentleman in
high official position at Simla) by General Fadeeff, at present
Joint Secrctary of State in the Home Department at St. 1'eters-
burg.  We hLave also scen the letter addressed to Maduine
Blavatsky as to an intimate fiiend by Prince Doudoukoff, express-
ing, besides warm sympathy, no small measure of (well-de-
served) contempt for persons who could misunderstand her true
character, '

The Statesman now argues at great length that Madame
Blavatsky must have come to India in order to beguile any
well-to-do persous she might be able to dupe, into giving her
hospitality and possibly moaey. Of course, no one can eseape
beyond the limits of Lis own nature in estimating the motives
of others; and the author of the article in the Statesman may
be unable to imagine human creatures governed by any other
motive but the desire to procure money or menls ; but for most
people it will Le plain that if so, the imagination of the
Statesman does not range over the whole snbject in this ease.

One clement in the present libel is to the effect that in con-
nection with the affaivs of the Theosophical Society Madnme
Blavatsky has incurred large indebtedness.  This statement,
which is entirely false, is a blundering misconception of the
published faet that the receipts of the Theosopliical Society have
fullen short of its expenditure by Rs 16,000 or more. But
this deficit is not a debt by Madame Blavatsky ; it would le a
debt to her, if she cared to regard it in that light, <he having
supplied the money from her private resources supplemented hy
those of the other equally self-devoted upostie of Theosophy—
Colonel Olcott.

The certificate sent by General Fadeeff and referred
to in this statement runs, as follows :—

“1 certify Ly the present that Madame H. P. Blavatsky now
residing at Simla (British India) is from her futhes’s side the
dunghiter of Colonel Peter Iahn and grand-daughter of Licuten-
ant-General Alexis ITuhin von Rottenstern-Hahn (a noble family
of Mecklemburg, Germany, setiled in Russin).  And, that che
is from her mother’s side the daughter of Ilelene Fadeew and
grand-danghter of Privy Councillor Andrew Fadeew aad of the
Princess Helene Dolgorouki 5 that she is the widow of the Coun-
cillor of State, Nicephore Blavatsky, late Vice-Governor of
the Province of Iivivan, Caucasus,

“(Signed.) Masor-GeNERrAL Rostisrav Fabknw,
of I1. 1. Majesty’s Staff, )

“Joint  Secretary of State at the Ministry of the Interior.
¥ 8t. Petersburg 29, Little Morskaya,

«“ 18th September, 1881.”

Taken in connexion with the official documents pub-
lished iu the Turosornist of January 1881, concerning
the social status in Awmerica of Colonel Olcott, these
explanations, may, it is hoped, lay at rest once for all the
wonderful question on which mauy people in India have
wasted a good deal of speenlation, whether the under-
signed arc or are not “adventurers” They were most
unwilling in the beginning to make any fuss about their
own personality, or the worldly sacrifices they have made
in the hope of serving the principle of “ Universal Bro-
therhood” and of coutributing to revive the philosophical
sclf-respect of the Indian people.  But when malevolent
antagouists—as short-sighted as they are vindictive—
atternpt to impede the progress of Theosophy by trying
to represent its Apostles in the country as self-seeking
aspirants for contemptible worldly advantage, it is time
to show once for all, by an exhibition of the worldly
advantages they have chosen to surrender, the abject
absurdity of tlus miserable accusatiou. )

H. P. BLAVATSKY.
H. 8. OLCOTT.
Bowbay, December 31, 1881.

* No copy of this certificate is in our possession ot this moment, or we

would publish it herewith, but its tenor preeisely corresponds with the
explanation in the above letter.— 1D, Pioneer, -
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OUR BRANCH SOCIETIES, Colonel ITeury Steel Oleott, his suecessors in office or legal

THE Conomso (CryLoN) Brawnco.

The active canvass of the Western Proviuce on behalt
of the National IFund, by Colonel Olcott, was temporarily
suspended on the 20th of Noveuber, a canvass in the
Galle District of the Sonthern Province having been ar-
ranged for. The concluding lecture was delivered at
Bellana, in Pasdun Korale, The following weck was oc-
cupied at Colombo in perfecting the deeds which givo o
legul existence to the Western Province Board of Trust-
ees and Board of Managers, and the moucy which Lad
becn collected from subscribers to the Fund was formally
turned over by Colonel Oleott to the new Trustecs. ‘L'hic
legal documents in question, as well as a consolidated
report to date, by the Seeretary of the Colombo Branch,
of the receipts and e\pemlltules on behalf of the Fund,
are given below :—

(The Board of Trustees.)
No. 1909,
To ALL TO WIOM THESE PRESENTS SHALL COMFE

Colouel 1lenry Steel Oleott, President of the Theosophical
Society, of the first part, mud Andris Perera Dharmaguuawar-
dhann Muliandiram  of Pettah, Colombo, Hendrick (h, Silva
Gunasckara of Negombo, IHewadewnge Amaris Fernando of
Peliyngods, Kolambapatabendige  Abraham Perera of Tore-
kele, Mivizse Lankage Dou Cavolis of Mutwal, Colombo 5 all
members of the leumlm Paramawignanarthe Bauddha Sama-
gamn, of the second part, hereinafier called  the Trustees, send
geeeting.,  Whereas p ‘T'vust called the Sincuansse Nariovar
Buovwistic Fusn has been created by Colonel Teary Sicel
Oleott, President of the Theosophical Socicty, for and on
behalf of the Kolamba Paramawignanartha Bunddha Sumagama,
being a branch of the “Ud(”lht Section of tln, lhm)aophwal
Soudy, from monies raised by himself assisted by members of
the Parnmawignanartha Bauddha Ssmagama and others, by col-
lections, subscriptions, donations, Icgaucs the profits on sales of
publications, nnd  from other souvees.  Aud whereas the suw of
Rupees three thou=and seven hundred und forty-three and cents
seventy-five (Ra. 3,743-75 cents,) raized as aforesaid, have been
transferred into the names of the said ‘Treustees of the second part
hereto, and doth now stand ju their joiut names in the books
kept at the Colombo Branch of the Madray Bank, for the sole
use and benefit of the said Trust.

Now Turse Pursenrs WitNess that they, the said  Andris

Perera Dharmagunawardhana Mubandivam, Hendricks de Silva
o
Guunasckara, Hewadewnge Awmaris Fernando, Kolambapata-
» g ' !

bendige Abraliam Perera and Mivisso Lankage Don Carolis, do
and cach of them for himself severally and respectively aud  for
their suceessors in office doth by these presents acknowledge,
testify and declare that as well the said sum of Rupeos threa
thousand seven hundred and forty-three and cents seventy-five
(Rs. 3,743-75 cents), as also all further aud other sums
which shall at any time or times hereafier be transfers
red into theiv joint nmmes for the benefit of the said *¢ Sing-
halese National Buddhistic Fund” shall be at all times here-
after deemed and taken to be the property ofand belonging
to the said [fund, and that the sumo shall, from time to time,
as the same shall be so transferred, stand asd remain in
the joint names of the said Trustees and be held by them
together with all dividends, interest and yeuarly or other
income and procecds thereof respectively arising therefrom
In trust only, and to and for the sole use .and benefit and
advantage of the said “8inghalese National Buddhistic Fuund”
and to and for no other use, trust or purpose whatsoever. And
it is hereby further declared by all the parties hereto that the
trustees of the said Fuud shall be tive in number,

That the mounies aforesaid and their incremont shall ba
deposited in the Colombo Branch of the Bank of Mudras or
other solvent Bauking corporation, us collected 5 and the incre-
ment only shall be drawn for disbursement upon warrants or
drafts presented to the said- Trustees or their successors in
office 3 and signed by the Chairman, Troasurer aul Sceretary
of n cu tnin Board of Manngers of the said Fund, (which eaid

" Bourd of Managers is simultancously orgunized, umlcr a separate
agreement between  the said * Colonel IHenry Steel Oleott,
Molortiwatte Gununanda Unnanse, and thivteen other persons
uamed in the suid agreement) sud countervsigned by the said

representatives connected with the Kolamba Paramawignnunitha
Bauddha Samacama,  That the trustees shall have the power of
investment of the principal of the said fund on good recurity
of productive immoveable property situated within the gravets
of Colombo, to the extent of one half the estimated value of the
property.  That the appraisement theveof shall e wadte by ap-
praisers named by the Trustecs. That no more than Rupees
threo thousand shall be loaned on auy one picce of properte
and interest at the rate of ten per centum per annum shall he
levied on all loans ; and if default be made in the payment of
interest for the space of three months, then interest shall he
reckoned and levied at the rate of twelve per centum per annum,
or the loan shall be called in, That in ease of the Jeath of
any Trusfees or his disqualification by reason of incapneity,
unwillingness, neglect, or inability to act, the aforesaid Colonel
Ienry Steel Oleott, his suceessors in office or legal representatives
as above, shall appoint a Trustee in his stead on the nomination
of the I\ol.uulm. Paramawignanartha Banddha Samagama, should
the same be then in emsten(:e, or if not then, the um«{ Colonel
Henry Steel Oleott ghall in connection with the said board of
Managers fill the vacancies, underthe general adviee nnd connsel
of the, Committec of priests named in the instrument abovo
described 5 sud as soon as the suid Colonel ITenry Steel Oleott,
Lis successors in office or legul representatives, shall have, ns
above, nominated or appointed any other person or persons to
become trastee or trustees in their or any of their place ar stead
then the person or persons in whom the =uid trust monies, fuuds
and securities shall be vested, shall with all convenivnt =peed
transfer aud assign the same in such manner and so a~ that the
same may be legally and effectually vested in such new trustee or
trastees jointly with the continuing trustees upon the snine trusts
nsare hereinbefore declared concerning the same.  And every
such trustee so to he appointed as aforesaid shall ast or a-sist in
the execution of the Trusts of these presents as fully and offee-
tually nmd shall have suel and the same powers to all intents
aned purposes whatsoever as if he hat been originally appointed
a trustee and bad been party to these presents.  That the said
Colonel [Tenry Steel Oleort asthe prive xp.ll creator of the said
Fuud shall have full power, and it shall be his daty to adopt such
precautionsas from time to time may scemm uceessary to pros
tect the money subseribed by the public from embezelement
or maladministration, to preserve the good chavacter of the
Socivty nud to reatizs the objects for which the fund s eoliect.
ed.  Iu witness whereof thie said Colouel IHenry Stecl Oleott,
Andeis Pecra Dharnngunawardhana Mahamdivam, LTendrick
de Silva Gunasckara, Ue\v‘ulc\\'um Amaris Fernando, Kolame-
bapatabendige Abraham Perera aud Mirisse Lankage  Don
Carolis, do sct their hands to three of the same tenor as these
presents at Colombo aud Galle this cighth aund tenth days
of December in the year onc thousand eight hundred and
ciglity-one.
Witnesses to the signatures of

(Signed.) A, P. D. Munanpirad,
" II. D SiLva.
” IT. A. I'erNaANDO.
. Aprany Prruua,
» Do~ CanoLis.

G. Louis Prua.
B. II. Kuze.

Witnesses to the signature of
(Signed.) H.

G. C. A, Javasexara,
', PrrERrA.
D. Savanawikraya, N. P

OLCOTT.

1, IWilliam Percra Ranesinghe, of Colocmbo, Notary Public
do Izmcbg/ certify and attest that the foregoing Instrument
having been duly read over by the said Hewadeway Amaris
Fernando and Mirisse Lankage Don Carolis, and vvyluined
by me the said Notary to the said Ardris Perera Diarma-
gunawardhana Muhandiram, Hendrick de Silva Gunasehara,
and Kolambapatabendige Abraham Perera in the presence
of the witnesses (Gagodavilage Lonis Derera of Kolte, anil
Bulatsinhalagi Harmanis Coorey of Colombo, all of whom
are known to me, the same was signed by t//em and by the
said Fitnesses in my presence and in the preseuce of one
another, all being present at the sume time at Colombo this
eighth day of December in the year of our Lord, onc thoasaund
cight hundred and eighty-one.
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I further certify and atiest that the duplicate of this deed
bears stamp of 1s.

Dated the eighth day of December 1881,

(Signed.y V. P. Banesinahe,
Notary DPublic.
No. 2774.

I, Dionysius Samarawikrama of Calle, NotaryPublie, ‘(Io
hereby certify and atiest that the foregoing instrument having
been duly read over by the said Coloucl Ilenry Steel Oleott
in the presence of the IWitnesses Messrs. (7. C. d. Jayaschara
and 1. DVerera of Galle, all of whom are known to me, the
same was signed by him and the said wilnesses inmy presence
and in the presence of once another, all heing preseut at the
same time at Galle, this 10th day of December in the yenr
one thonsand eight hundred and cighty-one.

Autested this 10th day of Deceuber 1881,

(Signed) D. Samarawikramda,
Notary Public.

(The Board of Managers.)
No. 1908.

ARTICLES OF AGREEFEMENT .\IA‘I)E AND I?N'ltlil?-
15D INTO BETWLEEN Colonel l]ul.n'y blef:l Oleott, l‘r(»snltlff.
of the Theosophical Society, party of t‘lnc first part, Mohoiti-
party of the secoud purt, and
Andrew Derera, Senadivege Tepanis l"erc-r:;? ..Simou . .l’erf»m
l)lml'm:-qnnuwm'dlmnu Yidana /\1‘nc|l.chl, W llll:.lm i‘ |.L.'(lm:k
\\"ijo}'vs;nkcra. William De Abrew, Richiard x'\d.l]'l:flll' .ll(l‘:u.nl]?,
Uy:uioris De Silva G(Illll.\‘(:]\“:ll'n, lln)lvzmlmh:lr.‘/\llnnlll‘(, bn‘g;& l/jx1<) 15
Perern, Mahamarakkalage \\Z'Hll(f(‘l l erern, Vidauelage Jo l“”‘m](‘:-;
Mathews De Mcl, Edirimnni Martinu L:ll.‘(,tl'll .\lunl:llulxi Carolis
Tujita Gunawardhans, John R‘nbcrt. De hll\':\: mcm‘bcra ()f‘lt;l.le
l’ar:\nm\vig\mnm'hlm Bauddba Samagama, partics of .the‘ { n.n«l
hat is known as the DBuadidhist Section
for- the administration of a certain
National Buddhistic IPand” with-
in the Western Province of the Isl:m‘xl of Coy]un. ’V/l(;‘l'(’ﬂ.s a
Fund has been and is frereby ereated in tlx_e W estern Province
of Cevlon, for the prmnoti(m of the Bmldh’{st religion and the
diffusion of useful knowledge among the Sinhialese people,
Irrep PRESENTS WITNESS, AS FOLLOW ¢ )

! l}risi'll‘i\nlcqirr!l(,s of this fund shall be * The Sinhalese National
istic Fund.” ) )
B“I(‘Idlln——“l(h(] 1fund shall be under the gener'nl guzmhnmhw of
the Buddhist priestheod of the \\’05!01"11 l’mvtnce :‘m«_l unnh:.x ‘jh‘e
jmmediate  Supervision of a ()’um.nn?lco of eminent u{.s(ls,
viz —Udugnmpola Ratnapula Sdminnanse, Dompe Buddharak-

watte Guuanunda Unnanse,

part—all represeating w
of the ‘Theosophicul Society ;
fund named @ The Sinhalese

i Aninnd ) uld layaka  Saminnaunse, Amba-
khita Saminnanse, blnmm:_:.xl.} E\.\)Rll\;l“yn ld' 't S," ,,(,.,(].‘
g:\lmpiti\'o Wimalasura  Saminuvduse, eligama Bumangal:

Saminnanse, Potawils Indaj ti E;iminn:'m(sc, \\’.cliu'n,l'u.l)l’mm-
Siminudnse, Waskadewe Sabhuri Saminnanse,
Teldhene Amaramoli Sdminnanse, AII-I\J:‘I;’_,"IH‘NH\’,:IH(_‘C- Ilulnb:l.‘)h:l
Saminnansge, Kotalnwale Suwnnna Joti .\antmmmse, amd  Miga-
muve Naudarnmatissa Supinnanse \\'ho.\(.-——(,nunscl‘shnlI l)c.t:tkcn
in all important measures affeeting the interests of l‘iud(lh‘mn.
1V.—The aforesaid fund shall bo CI'(’:I.L,'(I out of monics re-
alized from subseriptions, donations, legacics, the profits on sale
of publications, and other sources. . .

V.—No part of the principal thus realized shall be expended,
but only the mumual Increment s reported l)y’ the Board ot
Trustees created by a certain Deed of Trust bearing even date
with these presents and excecuted by them the said Trustees
and the said Oleott.

V1.—No move than the income for any one year shall be ap-
pl’npl‘i:l((,‘(l within that year, Should any nnvxpvu«lql surplus
remain at the end of uny year the same 'shull h.e crc«h‘le(l on the
next yeat’s accounts to the following ()bJL‘ftt:-‘, viz :.—-l',ghlcutmnul
Literary and Miscellangous, in the proportions hereinafter n:nngd.

VIL—Of each _yc:n"s income one-hall sh:u'e' sll.:»ll Le set :1.snle
for grants-in-aid of schoolsy oue-fonrth for pu{»lmn!mns of various
kinds 3 one-fourth for worthy ohjects of a miscellaneous charne-
ter, promotive of the interests of Buddhism ; the surplus shall
be divided in like ratio,

V1IL—The income available for appropriation in any year
chall be understood to mean the nett income, after deducting
tho neceszary cxpences of its collection.  The fund available
for investmont by the Trostees shall be the nett sum of collec-
fions from all so;n'ccs, after deducting the actual costs of coll'«)c-
tion, such as stationery, printing, (Iiscoun_(s, postage, travelling
expenses, wnges and otlier usual and lawful eharges,

. )
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IX.—No appropriation ¢f money shall be made for any reli-
gious scctavinn object as sueh, bLut only iun its character of a
national object, and as bearing upon the interests of Buddhism.
Nor +hall any tecality, whether within or without the Western
Provinee, be favoured, merely as such locality, with approprin-
tions above any other locality, in whatever provinece; but its
claims ghall only be considered in their relation to Sinhalese
national interests, aud to the welfare of the religion of Buddha,
T he fund shall be regarded ns a sacred trust accepted ou hehalf
of the Sinhalese nation and their religion; and it is agreed
Letween the parties aforesaid that in its administration, merely
cectional, secial and sectarinn claims shall be made subordinate
to the general good.

X.—The respousibilities of administration shall he thus
divided ¢ (@) The parties of the thivd part who ave Liereby con-
stituted a ** Board of Managers,” shall have exelusive power to
seleet the objects upon which the income is to be expended,
and to vote the appropriations ; () a revisionnry authority shall
be exercised by the party of the seeond parts (¢) the party of
the first parct, being ex-oflicio president of the whole Bude
dhist Scetion and thus representing the combined interests of both
clergy and Iaity, shall have tho power to approve or disapprove
of proposed grants of money, and thus validate or invalidato
the warrants deawn in payment of the same.  In ease he should
disupprove of any approprintion, he shall return the paper with
hix objections, in writing, to the Doard of Mauagers.  Should
the Board insist upon the grant and the purty of the sceond
part concur, the papers shall be so endorsed and sent back to
the party of the first part.  1f hie still should disapprove, ho
ghall report the ease to the Seeretary of the Kolnmba Prrama-
wignanartha  Bauddba  Samagama; and  that Society shall
appoint & Committee of Appeal camprising thirteen members,
neither of whom shall be o Manager or Trustee ;their decision
shall be finnl. Should the proposed grant be by them sustained
the party of the first part shall upon penalty of disqualification
countersign the warrant upon the Board of Trustces drawn by
the Bonrd of Managers, 1le'shall also be the arbitrator in all
dixputes or disagreements cither between members of the Doard
of Managers, or between the Board aud the party of the second
part 3 and his decision <hall be final,

XL—"The Bourd of Managers shall be thus constituted and
condueted : (@) The present thirteen members shall holdd office
for the term of one  calendar year from the date of these pre-
gents 1 (&) should any vacaney occur a new member shall be
selected by the party who appointed the retiving member, and
in case he ghonld have been appointed by a priest or by the said
Oleott then the name of the new appointee ehall by the secre-
tary of tho Board, be submitted to the Kolamba Paramawig-
nanattha Banddha Samagama for ratification by vete at its next
regular meeting 3 (¢) their suceessors in office shall be annunlly
nominated by the oviginal appointing power, subjeet to confir-
mation by the said  Kolamba  Parmawiguaunartha  Bauddha
Samagama nt a vegular meeting 3 (d) five members shall be a
quorum for the transaction of business at any meeting 5 but no
meeting shall be held unless a printed or written Notice shall
have been sent, by post or messenger, to every member of the
Doard at least ten (10) days previously 5 e} all questions be-
fore the Doard shall be decided by a majority vote. It case of
atie the matter shall be referred to the party of the first part
for deciion without appenl ; (f) no member of the Board shall
receive nny compensation for his services as such member, nor
have any peenniary interest, direct or remote, in any grang of
mouney.  Shoald it be discovered that this rule has been ovaded
or violated, the offender shull be at once expelled from the
Board, and disgraced and expelled from the Theosophieal
Society.  Ile shall be vegarded as an outeast whom no hounour-
able man ean associate with,  Disqualification will be eauscd by
(1) deuth, (2) iucnrable illnoss, (3) insanity, (4) permanent re-
moval of residence from the Island, (3) conviction of any cri-
minal offence, (G) neglect of duty inelading absence from threa
conzecutive meetings of the Board without valid excuse, (7) mal-
administrntion.  (g) The officers of the Buard, to be chosen by
the members from among their own number, shall be a Chuair--
wan, Sceretary and Treasurer. he Chairman shall preside nt
all meetings and geneeally look after the business of the Board ;
should he absent himself from a meeting nny other member may
be elected femporary Chairman, The Secrctary shail have
charge of the correspomlence, notices of meetings and the
official books and papers.  ‘The Treasurer shall keep an nccount
of the state of the three several sub-funds above gpecified, the
Edueational, Literary and Miscellancous, and always have
ready for the fuformation of the Board an accurate exhibit of
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the appropriations to date, and the nnexpended eredit balance8
with the Trustees.  Ile shall also diaw and disbuvse all perry
cash items of expense, such as postage, stationery, &e., incidental
to office work. (/4) ‘The Board shall make at least once annually
a report upon its transactions doring tho year, to the party of
the fiest part, who shall communicate the snme with the reports
from other pravinees, to the publie. (4) No sum greater than
Rs. 50 (fifty Rupees) shall le voted at any meeting exeept upon
the fuvourable report of a sub-committee of the Board to whom
the matter had been veferred by the Chairman, at least one week
previously. () Applieations for grants of any kind must be
made in writing and be favourably cendarsed by two Managers
before they ean even be conzidered 3 should the vote thercupon
be fuvourable the papers will then be submitted for approval to
tho party of the second part, who shall, within one week return
the same marked as “approved” or ¢ disapproved.” In the
former case the Secretary of the Board shall draw n wirrant
upon the Trustees for the amount voted, in favour of tho
applicant 3 sign it and procurs the siznatures of the Chairman
and Treasurer of the Board.  The warrant with accompanying
papers shall then be referred to the party of the first pare for
examination 3 and upon his countersigning the warrant and
returning it to the Sceretary of the Boavd, the latter shall
number swd register it and then forward it to the payce for
cadection.

XIL.—Every unew member before taking his seat in the
Board shall sign a copy of this agreement and bind himself to
abide by and enforce the Bye-Laws and Rules adopted by the
Board for the government of its proceedings and the responsi-
bility of its members.

XIHIL—"TThe Sabseriptions made by the public shall be eol.
lected by the Kolamba Paramawignanartha Baud-ha Samagana,
and the nett proceeds shall be deposited in Bank within one
week from the date of tho receips thereof by the Seeretary, to
the credit of the Trustees, taking the usual receipts for the same
and exchanging receipts with the Trustees,

XIV.—Incase the party of the first part shoull die or
be otherwise disqualified or incapable to act, his powers and
functions under this  asreement shall be transferred 1o his
suceessor in the  Presideney of the Buddhist Section. or to
such other person as may boe secleeted by the parent Theo-
sophical Society with the approval of the majority of the
branch societics embraced in the aforesaid DBuddhist Section ;
and it shall be the duty of the said Purent Socicty to mail
n notice of sueh sclection  within  thirty days after the
death or aseertainment of the disqualifieation of the party of
the first part 3 failing in which the vacaney mayv be tem-
porarily filled by the unanimons vote of the branch sovicties
comprised within the Buddhist Section ; and in case the caid
Parent Society shall not within ane year have selected a person
who is approved by the said branch societies, then the person
temporarily selected by the latter shall hold the appointment
during good behavivur, subject to the provisions of this agree-
ment.  Should the party of the second purt die or be other-
wize dizqualified the vaeancy shall not be filled, but in sueh
ease approved grants shall be forwarded by the Munagers for
approval directly to the party of the first. purt.

XV.—Tlie party of the first part as the prineipal ereator
of the Sinhalese National Buddhistic Faud, shall have full
prwerand it shall be his duty to adopt such precantions as from
time to time may seem necessary to protect the money subzerib.
ed Ly the Puablic from embezzlement or mal-ndministration, to
preserve the good  character of the Society, and fo realize the
objects for which the Fund is being colleeted 3 the management
nuwd diveetion of the practical details for the collestion of the
subzeriptions shall as heretofore be left to him. [t caso
paid assistance should be required, preference shall be given
to members of the Kolamba Paramawignanartha Baunddha
Samagama, if such shoald be available.

XVIL—Ihe terms of this Instrument may from time to time
be modified by the matual consent of the party of the first part,
and the party of the second part, (should Le bo still in office),
and a majority of the partics of the third part or their
successors in office.

XVIL—should Boards similar to this be liereafrer or-
gunised in other provinces in the TIsland, this Board of the
Western Provinee shall ever act in brotherly harmony with
them giving them whatever help  theie Provinea may 1"(*((ni1'c
and this Board can grant, and veeiprocatly ask from them Lelp
as tho exigeneies of the Western Provinee may demand, -

In witness whercof the said Colunel [Tenvy Steel Oleott,
Mohottiwatte Gunananda Unnause, Andrew Perern, Senadirage

Tepanis Paerern, Simon  Perera Dharmacunawardling Vidana
Arachichi,  Willinm  Fredvick  Wijeyesakera, William Do
Abrew, Richard Adrinn Mirando, Uyadoriz De Silva Guna-
sekara, ITavankaha Arvacheliige Carolis Perera, Mahamarak-
kulage  Samel  Perera,  Vidanelage  Johaunes Mnthews
De Mel, Iddivimuni Martinn Lateru, Carolis Pujitt Guna-
wardhia, Jolim Robert De Silva, do sct their hands to
three of the same tenor as these presents at  Colombo and
Galle, this elghth and tenth davs of December, in the year one
thousand cight hundred and eighty-one,

Witnesses to the signatures of

(Signed) M. GUNANANDA.
’» ANDrEW PLERERA.
" S. T. PERERA.
» S. P. DUARMAGUNAWARDHANA,
" W. . WIJEYESAKERA.
” R. A. Miranno.
" U.de S. GUNASEKARA,
" (. PERERA.
" S. PERERA.

' J. M. pE MEL.

IE. M. LiaTeErU.

C. P. GOONAWARDHANA.
J. R. DE SiLva.

a3
G. Lours PERERA.
B. H. Cooray.

Witncsses to the signatures of

(Signed.) H.S. Oncotr.
” W. DE ABREW,
G. C. A JAYASEKARA,
T. PERERA.
D. Samanwickramy, N. P,

I, Willinm Porara Rancsinqdhe of Colombo, Notary Public, do
her by cetifiy and attost that the foreysiny tnstrumont havine heen
dly rerd avar by me and eep’ainel to the sadll Mohott!w  tte (G-
awend ¢ U ense, Andrew Perera, Seiadivage Tonanr’s Povera, Shinon
P ovaree Dieern cqunnwerduany Vol o Awehehd, Wellianm, Weedorich
Wilizselive, Richaml Adrton Mivando, Uyidoris dz Si' v Gunasikion,
Hoerandahr Arachehive Caro’is Pouera. Mibamaralla Tagpa Samel
Porere, Velwnslage Sohanis dr Moo Eliromuni Martine Laterw,
Curolis Pujite Gunasardhana, Joln Rohart d2 8{Tva—in the presence
of thrwilnesses ongodanilags Leawls Porera of Kotte and Bulat-
sinhedliye I ormcends Cooray of Clombo, all of whom are kiown tome—-
thz swivy wmes sipne L by them and by the seicd Witnoises n my pre-
sziez and n the prosence of one aunthar, all being present at the sume
timz. at Colonha this eiqlith day of Decomber, tn the yeur of owr Lord
ons thousand eight hundred and eighty-one,

I further cortify and attest that the duolicate of this deed bears
stamps of Iis.

D.uted the elgleh duy of Deceinber 1881,

(Siyned) W.P. RANESIVGHE,
Notary Public.
No. 2778,

T Dionusius Saemarawlkrama of Galle, Notary Public, dn kereby
certify and attost thit the foregoing instrument having beenduly read
over by Yol ITanry Stoe! O'cott and William de dbrew in the pre-
sener of the withessos Messrs. G C A, Jayasekara and T. Perera, both
of G dlle. who are known to m2, the same was signed by them and
by the sald awitnessss in mu -presence and in the presenes of one
another wt (fulle, this tenth day of December, Tn the yewr one thousund
etqht lundred and eighty-one.

dttested thes 10th day of December 1831.
By mne,
(Signed) D. SANARAWIKRAMA,

The sum realized for the I'und by Colonel Oleott’s Jee-
tures—abont seventeen thousand rupees—though only a
tithe of what lie intends to make it, is yet a large one
under the circumstances. Tt mnst be remembered that
the greatest possible obstacles had to be surmounted at
the beginning of such a great national undertaking like
this. The Sinhalese people had never before been ap-
pealed to to unite ina popular subscription, irrespective of
caste or scet, for the foundation of schools, the dissemni-
nation of literatnre, and the general promotion of Bud-
dhism. A majority of the poople were almost, if not
quite, Hliterate, and certainly a lirgo majority totally ig-
norant of the great principles of their religion. Add to
this their state of poverty, aud the suspicion, natural to
feel, as to the disinterestedness of a white man who had



RETURN of a series of Lzctures delivered by Colonel H. S. Olcott in the Western Province of Ceylon, in

aid of the Nutional Buddhistic Fund, and of Collections made, from 7Tth day to S5th December 18S81.
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E Tickets. Subscriptions,
Date. Na{nei offP'e'Pla_ces of leclturszs‘ ?.nd 2| Nawes of Parties assist- Petty Names of Parties to be Credited for - ks,
e Mmbzrs appointed to canvass - ing in the Lectures 'Collections influencing the Subscriptions vemarks
houses for sale of tickets. = > . : i ' ' -
S Issued. Sold. Pledzed. Paid.
Z
1831. |
May 13 {Calani Temple (Full-moon Day) ...l UDewamitta Priest | 8ET25 +1 20 . . e | e ‘Dompe Buddha Rakkita Priest.
. 15 {Indibetta of Moratuwa i Mohottiwatte Priest e T2 25172 25 . . .. . . .. [ Messrs, Sampathawaduge  Bastian
Fernanda, Hendrick Fernando, and
Samel Perera.
’s 15 |Mr. James Soysa e B B . 9% ... | 10 25 . S .
2 18 (Pettah v o)t 27 | 25 ) av | 25 . . . .. iMr. Siman Perera Dharmagunawar-{Audience of Sinba-
- | | : dhana Vidaoa Arachehi lese Ladies.
. 18 Mr J. Wettasinha ..o .. L - (O S R B P . ..
»” 22 IWellewatte Pansely ... wool liSubhuti Priest U BT SRR I T B B .. . .. } .. 'Subhuti Priest. t
- 29 [Rarmalana do. .. 1{ Mohottiwatte DPriest S : 50 ' AT | 25 , .. 2090 Do. !
June 4 [Wurazoda vee veol | Do. ver] 36 ' 50 § 36 | 30 P . ’ Mr. H. A. Fernando. '
’ S Hannpitnja Pansela, \t uombo ver 1 - Sl o- ox ! T30 .. 105 ,e o
L5 iBeden i Vi % Do. 2704 25 170 | 23 ig 1254 705 | .. ‘21 | 6 Vimalasars Priest. "
. 11 i'/dllni Temple vee 1 16,25 ) 1625, ... ' e |- ! !
o 12 [Roite Vilare oo .. . I ) PGB0 L A0 85,50 1 311 Lt 240 ] .| 3 .. Me S T. Perera. !
. 15 (. Awmaris Fernando ... ves .. 7 23+ 2, . e . e !
” 19 |Sapugohakandi Pausela 1 3225 1150 - . ’ . . . ISapngohakanda Priest. |
” 25 Call\':\ssing Committee, Pettah P .. 10 0 75 Y : ‘ { . D . !.\lessr;:. Dharmaranawardhana Arachehi, Gun -i
) ' : : | ’ { i | ! aratne Arachchi and W. F. Wijeyesekara. l
5 6 Galkissa Pansela v . v ver 10 70 10 l hH PO i . ‘ e 2 L Subhuatd Priest. |
» 30 [Borella do. vee . T Mohottiwatte 1y P | 271 e 234 .00 . Messrs, Mivando, Guanasakera and?
: . i ' i : [ i Gunawardhana, f
July 2 |Pamankeda ... ee . il Priest Sumanenda .0 8 .20 1 8 23 | - 1 [ cee | e 29 {FKawiintne Appuhani (Native Doctor).!
' 3 {Horeketle, Moratuwa ... . LiMahotriwatte Priest I 2441 25 109 TH ! 1056 ! b8G8 i ... [ e 34 |Mes=rs, J. M. e Mell, Abraham Perera;
' ‘ : i ! l i sud Siman Fernando.
" 6 iKotahena Vihari 1 Do. 6125, 6l25( 226i50" 925! . Db Mohottiwatte Priest.
. 10 Kalutara (South) oo .. 1 Do 51 + 25 ;25 CTA L BuE L, : 44 .00 e b Messrs, DL C. Perera and others, 'md‘
: i | i ! i i Velicamn Priest, ’
. 17 Mullerivawn e LSirinewasa Priest 2 25 9 P25 198 0H0 0 10 | .. . * 47 “uumvl a [erannanse. 1
. . 1Y |\u nankida Ter umhuhentP.nsdun Romle . . 100 b o i e e Do
214 \\nl(ll\' adoyn Paravena s 2 ”I"]l l’lwsr e G ! [ R O RO S - T+ T RO 111 l l .. High Priest.
Auwust 3 &4 Pathahawatta and Horana ... e )\n\v.ln.n]nn Priest L U2 0T 6 N &1 L. 60 | 23 2 0 75 Suwannajoti Priest.
’” 7 {Sedawatta Ameramoli Priest’s Pansela] VAmeramoli Priest 1043 a1 16173 i 185 1 et 325 . 3 . jAmeramoli Pne
. 8/12 iRatnapura cee - - 3iDewamitta and M ldu"l“L; ! ‘ | : : . Hizh Dries \'LH“! Lldamalgode, and
| Priests LS5 . 5925 1012 A0 45| | ... | l‘hw,u.l R AL {
» 28 {Alutgama N . I'Mohottiwatte 225 | 2123 i 369 BCRES 11 121 i A De Soysa Amerasakera Vedana.
i i I ; ; : 1 Al l(,llb 1. ‘
- 9 ({Charles Zylva . . it . 471 a0 0 : A ' ]\I. Do Louis  Jatyatiilaka Vulmxi
| i { i ! l i | Avachelii. i
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Sept. 14 (Canvassiny Comnittee M wrad ina

" 18 (ezoda Uyann Panadurs ee .
" 27 lCanvassing Committee Slave Island |
Oct~ber 1 [Bmnbelapitiya 3inasola e
» 2 |Cdammita and Kowagoda vee
. G lAttanagalla ., cee cen
" 9 iKegalla .., es .
. 12 (Alawatugoda Bentota .., e
- 13 |D=idduwn .
.- 14 {Indonruwa er ee cor
Nov. 6 |3ellanwila ves vee
" 20 |{Unpaid Members of the Board
. 27 (Velipenna Pasdun Kordale ...
' 28 {\Mohapattuwa do.
. 29 1Bellana do.
May 11 |Widdiyodaya Parawena vee
” 12 :Slave Island
July 7 (Head-Quarters, Pettah e
Angust 21 !\Vclicud:\ Jail - .-

Sept. 25 :New Lunatic Asylum, C. Gardens

October 9 |Kegalla e -

16 !Slave Island and Breakwater Jails

» 22 Hindoo College 5 Hindoo Temple

sSchool-room in India von

Nov § Gancadelln Vihare S. Provines
” 9 {Ahungalla do. vee
" 11 |[Balapitimodera do.
. 12 (Randobe do. .
“ 13 Do. do.

UL Danennkkanda Priest ...
{

.1 LiMohottiwatte

ntrodactary

©LiAddeess to the Convention

( Mohottiwatte assisting.)

to au Lnglish-

U2 Locrures to DMrisoners

187
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62

o —

J4iNon-Buldhistic lectures ini
Tuticorin and Tinuevelly!

. . . .
v 1 N

19 | ...
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..1.4 [
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|
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Messrs. Gunawardena, Abrew, Mirando.
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12938 621

. v 0 .
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2611 L.
148 71 ..,
293 © 5
180 .
340 ¢

ver | eee ! ver [Dummak Kanda Priest.
! Messrs. Don Charles, Don James, f&e.
. . ; Mr. 8. Don [Menry.
. .o [Vimalasara Priest’s pupils, and Priest
: i of Battapotte Pansela.
0 | oo M H. AL M. Molligoda (Proctor). i
0| l . iMoragoda Priest. I
51 .. oo | Do.
24 .. Qe ER,mh:m:lpaln Priest.
« i 1170 Uidagompola Rathanapola Priest.
oo o T T Mre. Francisco de Mell and  liis!
50 .. b, i friends.
uppey
e e 76 !.\Ix'. M. Louis Fernando and hLis men.
51712 |
|
I I "
e |
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T |
|
: : i
L !
e |
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r : f
ey
et
| | i
; ! i
Lo .
« | wee | ... iDhammalankara Priest
. l e i Dl) (10. .n
L : Vimalasara Priest -
. i Dammualankara Priest g
er ! ver | ees [Vimalasara Priest
|
.
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Colombo, 5th December, 1881.

W. F. WIJEYESEKARA,

Secretary, Colombo B. T. S.
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(Continued from page ).

come to raise moncy among them, however plausible the
apparent objecet, and one may well wonder at what wo
now sec has been actually done.  That the popular en-
thusiasm has been awakened so far as to make the ulti-
mate realization of our whole project certain, no onc will
donht.

The best possible proof of the truth of the above
statement is the fact that nearly 100 of the leading Bud-
dhist pxie:tq who having temples in the Southern IPro-
vinee met in Conveution, at Galle, on the 7th of Decem-
ber, under the chairmanship of the cminent High Priest
Sumangala Saminnanse, and registered fifty- two invita-
tiona for lectures by Colonel Olcott at their pansalus,
aud within the next three days the number was inereased
to seventy. 'There is every likelihood, thercfore, that a
much larger sum will be subscribed to the National Fund
in the Southern Provinee, than has been until now in
the Western.  Doards of T'rastees and Managers are to be
ut once organized, and the nett colleetions of cash bank-
od as fast as reccived, We conclude with an oflicial

Consolidated Memorandum of Collections and Expenses of the
Nuational Buddhistic Fund fiom Tth May to bth December
1881—212 days.

Total amount of Tickets issned ... Rs. 2,174 75 sold Re 018 771
Do, ﬂub\cnpnonsplcducvl e e 12,938 624 paid ., 3,601 45
Do, Potty Collectiens v o 17 12 17 12
Bs. 15,130 4‘.‘..’,,
Sundry expenses of collections, including
printing of Circulars, Letter-heads, Re-
coipt forms, &e., and travelling ex-
peuses for Colonel 118, Oloott and in-
terpreter, and assistant, and all other
expenses from 7th May to ith Decem-
ber 1881 ... e i, 445 61 e
For constructing a tr.uc]hng ("ut aud
purchasing eamp outfit (half expen-

Rs. 4,505 343

diture) - 200 ay 107 922
— H3 83
4,001 514
Cash depesited in Bank up to 24th Nov-
omber 1881 . s W Reo 3,743 75
Cash an hand . e e sy 207 768

W, . WLIEYESEKARA,
Seeretary, Colomho B.T. 3,
Colombo, 5tk December 1881,

THE GALLE BRANCH.

Is now in a state of great activity, with the necessary
prepumtions for Colonel Olecott’s approaching canvass,
Lists of lectnring engagements are preparing, cirenlars to
headmen being dmbnbutu and eonsultations being held
as to the chmc of lmstc(,s and Managers of the Fuud.
The Iriests” Convention of 7th December lasted t\\'()‘h)s
and was o complete suceess.  The most liberal provision
of foud—in fact enough for 159 priests—was made by
pious laymen, the Tles sophical Society’s 1ligh School
building was handsomely decorated with tlowers and green
palm bmnclxo%, and on one of the high walls of the room
of conference was written in Smlmlcsc in an are, the potent
words ¢ Brotherhood for Bnddhism,” and under them a
sketeh of two clasped hands—one darl, the other white,
Colonel Oleott’s address to the reverend delegates s said
by our correspondents to have been a seathing arraion-
ment of the clergy for the great ignorance of 1clw10n
that prevails so \wlely among the Buddhists of ¢ ‘cy lon'
and an appeal to them to join with unselfish ewrnestuess
to promote the present reform.  Their response was the
large number of lecture engagements above nated.

On the Sunday alter the convention, Colonel Olcott
made a public address, by vequest, at Galle: a large
andience attended. Counting this, and his addresses at a
meeting of headmen of the Galle District held on the
same day, that at the priests’ convention of 7th Decciber,
ad thase at Taticorin and Tinnevelly, our President deli-
vored in all siefy lectures and addresses since he left

JowDbay for Cevlon, i May last,

A\”‘JUAL \1DI*TIN(’ ()I‘ THE GI NI’RAL (,VOUNCIL.

Pursuant to notice, the Annual Mceting of the resident
Members of the General Couneil of the Theosophical So-
cicty was held at Head-quarters, Bombay, on Sunday, the
25th December 1881 : the President in the Chair.

Present :—Col. H. S. Oleott, President ; Messrs. 1. M.
Shroff and Tukaram Tatia, Councillors; Mr. Martandrao
B. Nagnath, Librarian j and  the Corresponding and Joint
Recording Secretaries.

Upou motion, it was resolved that the President he re-
quested to nppomt Mr. Nusserwauji . Bhadurji, of Bom-
bay, a Member of the General CO\HI(.‘I]. The appointment
being accordingly made, Mr, Nusserwanji took his seat in
the Council.

The President gave an account of his travelsand theresnlts
of his work in (,'O.)lon. He then asked the General Coun-
cil to consider various proposals that had been made for
the distribution of the Socicty’s work during the year 1882,

After debate it was resolved that as the Society was
progressing rapidly, the Iead-quarters shall, until further
change seems necessary, be alternately at Bombay, Caleutta
and Ceylon; a part of cach vear to be spent by the
Founders, if practicable, in travelling to various parts of
the country for the promotion of the cause. It was fur-
ther recommended that the Founders should leave Boinbay
for Caleutta about tlxc el of Je \.mmy, and after staying
there ful some time, go to Madras aud thence to Ceylon,

(The THEOsOPHIST to be published at Bombay, as here-
tofore.)

The Acting Treasuver then submitted the accounts of
the Society from May last to date ; which were referred to
Messrs. Nusserwanji D. Bhadurji and Mirza Moorad Alec
for andit 5 to be read at the public anniversary “meeting
at Framji Cowasjl Institnte on the 9th* of January and
published, after andit, in the TrEosorisT.

The President then brought to the lmti('e of the Clounetil
cortain confidential matters which awaited decision. Upon
motion they were referred to the DPresident with full
powers, and the Couneil adjourncd, sine die.

By the Couneil,
D. K. MAVALANKAR, Joiut Rzcord. Sacy.

NOTE TO « \VAR IN HEAVEN.”

I understand some people are of opinion that a certain
passage in my “ War in Heaven™ has some partienlar
reference to snndry acts of the Anglo-Indian Govern-
ment. I distinctly disclaim any such intention further
than as a writer may allnde to some contemporary facts in
support of his argument.  In the first place, when writing
the first phrasc nb]octod to (““the Jatest barbarity is the

judicial murder”) T had not the Anglo-Indian Govern-

ment in niind at all. People may, if Hmy chawse, “make
the eap fit,”” but I believe as an histovieal fact it was Dis-
mark and Hlo Prussians who first introduced into modern
war the practice of formally trying and exceuting pea-
santry captured in the act of vesisting an m\(ulu (s
opposed to the irresponsible and well-known practice of
“alving no quarter.”)

As to the second phrase—about the lottery—I  believe
that the spmhm/ propensities of ]mwlxclnnen all over the
world are notorious, and T surely did not think they would
be so sore on the point. My on]y reason for entering on
the subject was an illustration of the Pharisaical tcnr]oncy
of a particular train of thonght—i. e., that it should e
thought “ proper " and “ moral” and “respectable ™ for a
Government to suppress an “ institution” with which pro-
bably many of the officials actually forming that Govern-
ment sympathised. There was not the remotest intention
of Introducing polities into Theosophical discussion. These
were really examples given toillustrate an argument.

Mixza MooraD ALke Deg, F.T.S.

[sditor’s Note.—Our friend’s disclaliner isa proper one to have
been made.  We quite helieve that the ohjectionable phrases were
written without premeditation, but none the less they were lable
to misconstruction, and would have been expunged, had they mcet
the editor’s eye in llmc

lussxlnly the 12th,




The Proprietors of the THEOSOPHIST acknowledge, with thanks, the
receipt of the following additional subscriptions for the

Javerilal Umiashankar, 1isq., Bombay
Presidency.

Narayan Mahadev Parmanand, Esq,
Bombay Presidency.

Ghaneshyama  Nilkantha
Bsq., Bombay Presidency.

Rao Bahadur Mahadev Govind Ranade,
Subordinate Judge.

Raja Promotho Bhushana Deva Raya,
Bengal.

Babu Bishen Lall, M. AL, President,
Rolileand ThCOSUl»hical Society,
Vakil, High Court,

Wn. Throckmorton, Esg., Missouri,
United States of Ametica.

Rao Saheb Bhogilal Pranavalabhadas,
Director of Vernacular Instruction.

Dr. M. 5. Mootoosawiny Naidoo, 1st
Class  Hospital Assistant, Madras

Nadkarni,

Presidency.

Rao Saliecb  Ramchandra  Bahirao
Dhadphale,  Sheristedar, Bombay
Presidency

M. R. Ry.

T. A, Avantha Rama Iyer Garn,

Pleader, Madras Presidency.

Gungadhar Chintaman, lsq., District
Engineer's Office.

Hari Sadashiv Tambankar, Esq., 1Tead

Draftsman, District ingincer’s Office.

Keshav Kushaba Acharya, Esq., Sub-
Kegistrar, Bonbay Presidency.

Jolm R. Meister, Isq., Apothecary,
901 K. Street, Sacrameuto, United
States of America.

John Yarker, Ksq, the Poplars Bur-
ton Road, Withington, England.

M. R. Ry.

Bodireddi  Rangariddi  Garu, Col-
lector’s Oftice, Madras Presidency.
Rao  Saheb Keshowlal Narblieram,

Sceretary  to His Highness the
Nawab of Radhanpur.
M. R. Ry.
P. Soobba Rao Garu, Assistant Mas-

ter, Government 1ligh School, My-

sore Provincee,

Naoroji Framji Ardesir, sy, Mail-
Contractor,

Babu Bisessar Dutt, Extra Assistant
Commissioner,

M. R. Ry.

C. Soobramanya  Pillay,
Clerk, Iluzur Cutchery.
Bubu Iswaraprasada Singh, care  of
Lalla Juthan  Lall, Telipera

Road, Bengal.

Babu Kunj Behari Lall, 38, Banotollah
Street, Bengal,

Bomanshaw Sorabjee, Lsq., of Nulla
Ginning Factory, out of FFort.

Nusserwanji  Byramji, ¥sq., Bombay
Presidency.

Dinanzth Panduranga Dhume, s,
Panaswadi, 1st Grade Anglo-Verna-
cular School.

Lalta Prema Singh Ahluwalia, Chief
Treasury Clerk, Deputy ™ Cowmmis-
sioney’s Office,

Gazette

15,

Third Volume

Dr. Nwayan  Ananta  Dandekar,
Assistant Surgeon, Bombay Presi-
dency.

Hiralal Tribhuwandas, Esq., Bonbay
Presidency.

Punachand  Anandjee Parckh, ldsq,
Apollo Street, Fort.

Edmond R. Gooneratue, lisq., Atta-
pattu Mudehar, Ceylon.

Rao Saheb Blimbhai Kirparam, Gir-
gaun Back Road, Bombay.

Framroz Rustomji Joshi, Jise., Bombay
Presidency.

M. R. Ry.

M. Arumuga Pillai Avergul, Munja-
cuppum, Madras Presidency.

M. R. Ry.

V. A, Parthasarathy Moodeliar, Upna
Cottage, Madras Presidency.

M. RR. Ry.

G. Narasimhulu Naidu Gary, District
Muusitt.

M. R. Ry.

S, Swaminatha  Sastriyar, 1A,
District Court Pleader.,

Narayan  Ramchandra  Kale, sq.,
Scerctary, Kolhapur Native Library.

Acharatladl G, Jhaveree, Fsq., Pleader,
Bhoothinath Street.

Babu Bishen Suhoy, Secretary, Arya
Samaj, Ferozepore.

Lalla Bhagwan Das, 2nd  Master,
High School, North-West Provinces.

Sr. Don Andres Antero Perez, Ier-
nandocl Santo, Spain.

M. . Ry.

A. Ruama Rao, Seeretary to the New
Town Reading Room and Debat-
ing Club,

M. It Ry. v
. R Venkattaramauyahr, Secretary,
Literary Union Tenkasi.,

J. . Ramanjulu Naidu, Esq., Trans-
lator District and Sessions Court.
R. Hatiharam lyer, Esy., Clerk, Muni-

cipal Office, Madras Presidency.

Protessor Sakharam Arjun, Girgaum
Back LRoad, Bombay.

Lalla: Thakur Dass, Ilead Treasury
Clerk, Punjab.

M. R. Ry,

W. Masilmony Mudelliar,  Taluk
Overseer, P W, D, Madras  Presi-
deney.

Lalla-Rattan Chund Bary, Accountant,
(ieneral’s Office,

Martandrao Babajt Nagnath, Isq., Gir-
gaun.

Bal Nilaji Pitale, Esq., Bombay Presi-
deney.

Krishuarao Antoba Chemburkar, lsq.,
Bombay Presidency.

The Secrctary, Baroda State Library.

Y. Kacolum, Esq., Overscer, . P Y,
Clentral Provinees.

Annaji Krishinarao Sindgikar, s,
Account Branch, Collector’s Oftice.

Pandit Jaswaut Ral Bliojupatra, As- .

sistaut Surgeoy,

all paid in ac_i_van(;ez

Balkrishna Gopalji, Esq., Talim Con-
tractor, Dekkan,

Babu Harpershad, Clerk of the Court,
Commissioner’s Office,

M R Ry. .
S, Po Narasimulu  Naidu, Editor,
“Balem Patriot,” Madras Presidency.

Abdur  Rahman, Esq., Collectorate,
North-West Provinces.

Babu Hurgobiud Banerjee, late De-
puty Collector, and President, Arya
Hitaishini Sabha.

Karsandas Madhavadas, Esq., 3rd Bhoi-
wada, Bombay Presidency.

KasbinathTrimbak Telang, lsq., M.A,,
LL.B.,, Bombuy Presidcuey.

Sceretary to the Poona Native General
Library.

Dr. Vishram Ramji Ghollay, Assistant
Surgeon in charge K. B. P. Soralyji’s
Charitable Dispeusary.

Jehangir Cursetjyi  Tarachand,  19sq.,
Empress Mills, Central Provinces.
Nusserwanjee  Dorabjeo  Bhaduji,
Esq., care of Messrs. Mackfadyen
and Company, Bombay Presidency.

Babu  Ashutosh  Mookerji,  Honorary
Secretary, Daragunj Reading Club,
Northi-West Provinces.

I'be Howble Rao Bahudur Gopahao
Liari Deshmukl, Bombay Presidency.

Rai Dhanpathsingh Dahadur, Bengal.

Rao Sulich Narayana Vishuu Bapat,
Government Book Depdt, Bombay
Presidency.

Merwanji Nusserwanji Eyechie, Esq,
care of Messrs, Smithv and Frere,
Solicitors, Bombay Presidency.

Messrs, Tritbner and Company, 57, aud
59, Ludgate 11ill, England.

Babu Shankar Lal Misser, North-West
Provinees.

Don Paul Wijesinhe, ksq., Proctor,
of the Distvict Court, Ceylon,

Nanabhai Haridas, ¥sq., Malabar Hill,
Bombay.

Pragji Thakarscy Mulji, Lsq., Tha-
karscy Mooly's Market, outside Fort,

Shrimant  Gopalrao  Ganesh, wlias
Bhau Sakeb Kibe, Camp, Indore.

M. . Ry.

A. Velu Mavadi Nair Garu, Scere-
tary, Trichur Library and Reading
Room, Trichur,

Pandit Sundar Lal, Personal Assistant
to the Post-Master-General.

M. R. Ry.

K. C. Nelachalam Pautulu Garu, Sce-
cretary to the Miadu Mutual Im-
provement Society.

Diushah Manockji Petit, Esq., Mala-
bar 1ill, Bonbay.,

Telnmoorus  Diushahjec  Anklesaria,
s, Fort Printing Press.

W. D. Jones, Esq., West Indies.

Miss Arundale, 21, Edmond’s Terrace,
Regent's Park, England.

R. Balajt Row, Esq.. B, L., Vakil,
High Court,



Dr. Blialehandrapant Krishna Bhatav-
dekar, Chief Medical Ofticer, Bavoda
State.

Jamshedji N, Tetit,
Bombay Presidencey.

Babu R. C. Mukerj,
Mission School.

Babu Than Singh Boyd, Bengal.

Tardeo,

Isq,

Itead Master,

Babu Grish Chunder Roy, Huul Mas- |

ter, Bengal.

T. N. Cripps, Ls(q., West Indies.

Dr. Eluira .Y, Howard, Cincinnati,
United States of America.

T. Docking, Isq., M. D.. Washington

Street, Oakland, United States of
America. i
Mr. Annie Cawein, Louisville, Ken-

tucky, United States of America.
Roy Juswunt Roy of Sonam, Punjab.
M. R. Ry.
J. Purnayya Pantulu Garu, Sub-
Registrar, Madras Presidency.
M. R. Ry.
T. V. Vembu DPillai, Local Fuud
Beard Office, Madras Presidency.
Babu A. I’. Ghosal, Bengul.
Babu Peary € Tand Mltt(‘r Benazal,
Rev. W. L Hoisington, care of Dr. L.
(. Draper, LL.])., Sceretaty, State
Hist. Socy., United States of Ame-
rica
J. D. Buck, Esq., M. D, Dean of
Pulte Medical College, Cincinnati,
United States of America,
Babu Davee  Dayal, Superintendent,
Joat Bridge and Ferries, Punjab.
Babu Adhar Singh Gour, Iixtra Assist-
ant (,ommlssmner

Babu Debender Chunder Gliose,
gal.

M. R Ry.
S. Ramaswamicr
Registrar, Tinnevelly,
sidency.

M. R Ry.
B. Ramasawamy Naidu Garu, B. A,
sSawmy Naidu Street, Chintadrepeta,
Madras Presidency.

Rao Bahadur Raoji Vithal Punckar,
Special Officer, Khangi Departinent,
Baroda State.

Ben-

Avergul, District
Madras Pre-

Babu Obhoy™ hurn Panday, Clerk of
the Court of Small Causes, Bengal.

Babu Ram Dayal Roy, Sub-Overscer,
District Shababad.

M. R, Ry.
K. Nageawarasastry, Sceretary to
Literary Socicty, Hmpun]mlh

Peston_]l])ombhm Esq., Chudderghaut,
Deeeau,

M, R. Ry,
A T, Theroovengadasawiny Mudel-
lar, Abkary Contractor, Maaras Pre-
sidency.

Thomas Bickerstall, Esq., Albert Ter-

- race, Knglanel.

Khandubliai Nugarbhai
Vakil, Zanzibar.

P. Van der Linden,
and dJewcller, Jacksonville,
States of America.

Babu Gopal Chunder Mookerjee, Plead-
cr, Bengal.

Muncherpt Sorahiji, Ese., care of Messrs,
Jehangir and Company, Sind,

Desai, Esq.,

Lsq., Watchimaker
United

: Jolim

M. R Ry.

B. Amamalad Chetly Gaiu,
Registrar,

Babu Rajendra Coomar Bose, Scere-
tary to the Ranaghat Union.

Merritt  Peckham, Esq, 36, Broad
Street, Utica, United b'tutes of Ame-
rica.

Frank H. Shrock, Isq., Sonth Pueblo
United States of America.

Houn'ble. M. H. Tilden, Cincinnati,
United States of Ameriea,

Prof. C. . Crank, M. D, Cincinnati,
United States of Ameriea,

MR R
V. Kameswarroa Garu,
Deputy Inspector, Madras Precy.

Shugan  Chand, Esq., Member of the

Avva Samaj, North-West Provinees.

Corner, l*\q. 5 West Holborn
South Blndt]\ Kngland.

M. R. Ry.

P, Vencadamialhe Nabdu  Chomn,
Medieal Officer, Madras Presidency.,
Perey Wyndhan, Esq., Wilbury House,

England.

Rao Saheb Shivaram Shitaran Wagle,

Bombay Presidency.

Sub-

3

Chounilal Dalpatran Kavishwar, ks, |

Scerctary, Stewart Library, DPanchii M. R. Ry

Mahals,

Sheriarji - Dadablioy  Bharueha, lisq.,
Dastur Street, Guzeratha.

Babu Hari Charaw Ray, Ilead Master,

S P, Institution Distriet Burdwan,
Nawab  Maliomed Ismail Khan of
Dataole.

Pandit Gangadhar Balkrishna Goray,
Superintendent  of  Jignee State,
Bundelkhand.

Kacoomal, Esq., Pleader, Oudh,

Edmund W, Wade, s, 1, Dermody
Road, East Down, Lewishan, Eng-
land.

M. R. Ry.

A. Venoogopaul Plll a1 Avergul, Dee-
cun.

Babu Nitto Lal Mullick, No. 23, Mul-
lick Strect, Bengal,

M. R. Ry.

K. Appa Rao Gara,Deputy Tebsildar,
Madras Presidency.

Babu Dina Nath Ganguly, Pleader,
Bengal,

M. R. Ry.
G.KothundaRamayya Avergul, M.A.,
Scerctary to the Hindu Reading
Room, No. 197, Mint Street.

Lalla Kaval Nain, Clerk, Accountant-
General’s Office.

Moro Appaji, Lisq, Clerk, Execcutive:
Engineer's  Oftice, Bowbay Presi-

deney.

Lakshumair  Gopal  Deshmukh, Eeq.,
B. A, C. S, Assistant Collector.

Lala Ragunath Das, Sceretavy to the

Prime Minister of His IHighuess the’

Maharaja of Kashmir,
Rao Saheb  Shrtdhar
Bombay Presidency.
M. R. Ry.
S. Soobbiali Avergul, District Moon-
siff.
James Alexauder Sriwardene, Los¢q., No-
tary Public, Peradinia Road, Ceylon.

Vithal Datye,

Additional |

| E. Badelier,

The Sceretary to the Kollegal Read-
ing Room.

Charles W. Newtou, I8sq., 562, West
Toyette Street, United States  of
America. '

Otho Alexander,
Girecce.

Hon'ble. Alexander Aksakoff, Russian
Imperial Councillor, Nevsky Pro-
spect, St Petersburg, Russia.

M. Adelberth de Bourbon, Officer, Ro-
yal Guards, the Hague, Netherlands,
Euroye.

M. R. Ry.

A, Krishnaswamy
Madras Presidency.,

M. R. Ry.

P. Srencvasa Row Garu, Judge of
the Court of Small Causcs.

Babu Khetter Chunder Bose,
hangh, Oudh.

Krishnarao Bhimashankar Shastri, Isq.,
Syed Poora, Shastree Hall, Bombay
Presidency.

Rao Saheb Lakshuman N. Joshi, Peu-
sioner, Jate Judge, Subordinate
Civil Court, Sind.

TLalla Jowala Pershad,
( ]Cl l\

Fsq., Lonian Islunds,

Iver, Pleader,

1K aism-

Chiet Treasury

(. Ramaswami Pilai Avergul, l)lstlltt
Moonsilf, Madias Plesulcn('\

Secretary to the Hindu Reading Roow,
Vizagapatau,

1lis Highness erbhiewji Ravaji of
Monvl Vicarshrook, Trumpington
Road, England.

qu Hwhuesq the Thakore Salicb of
Wadiwau,

His 1lighness Jaswant Singhjee, Tha-
kore Sahieb of Limui.

[Iis Highness the Blaharaja Saheb
Ciartkwar of Baroda,

His Tighness the Maharaja Saheb of-
Benwves, UL C. S T,

J. G. Meugens, Isq., care ot Messrs,
W, Moran and Company, Bengal.

A. Constantive, Esq., North-West Pro-
vinees.

Surgeon-Major Ii. R. Johuson,  Assam,

W. Bull, Esq.,, Municipal Assistant Se-
cretary.

C. P. Togan, Esq., Foreign Office,

E. Fowle, Esq., Rangoon Distillery and
Brewery.

Esq., Rangoon Distillery
and Brewery

Col. A. Phelps, Bombay.

William D. Tilden, Esq., Oftice of the
Director-General of Railways,

Surgeon-Major W. Collis, Punjab.

Lieut.-Col. W, C, Chowue, Gth Puujub
Infantry.

James Henry Harrison Forsyth, Esq.,
Bowmbay.

Captain L. Denys, 1Ist Battalion,
The Lenister Regiment Rampart
Bls.

Fredevick William Quarry, L\q North-
West Provinees.

L. V. Fraser, Esq., Assistant Superin-
tendent of Telegraphs,

Harry Newcomb, Esq., carc of B.I.S.N,
Co.

The rest of the names will be given iu another jssue,
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