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THERE 18 NO RELIGION HIGHER THAN TRUTIL.
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The Editors disclaim responsibility for opinions expressed
by contributors in their articles, with some of which they
agree, with others, not.  Great latitude is allowed to corre-
spondents, and they alone are accountable for what they
write. The journal is offered as a vehicle for the wide
dissemination of facts and opinions connected with the
Asiatic religions, philosophics and sciences.  All who have
anything worth telling are made welcome, and not inter-

fered with, Rejected MSS, are not returned.

NO NORE DEATIT!
THEOSOPHY AND MATERIALISA.
BY MIRZA MOORAD ALL BEG, F.T.S.

Lt is the boast of Theosophy that it is so catholic aud
comprehensive that men of all religions, provided that
they are not of the most narrow and dogmatic stamyp
can find place in its ranks and work t-ogotiwr for the at~’
tainment of its objects.  Certainly  the present writer
considers it not one of the least of its triumphs that he has
found himself able to enlist under its banncrs. In fact
until he put himselt into communication with its distin.
guished founders, he had a very shrewd impression that
cither Zis principles would prevent ki joining them, or
that theirs wonld necessitate their excluding . They
lad published their belief in Spiritual Lite, and announced
as their great object “ the elevation of Human Sonl”
Madame Blavatsky in Zsis Unveiled had combated  fiercoly
(somewhat too keenly and ironically, the writer stiil
thinks) the “ dogmatism of science.” He, on the other
hand, had adopted what are usually regarded as the most
advanced  Materialist  doctrines. He was a frm believer
in Laplace, and Darwin, and Huxley, and Haeckel and
Herbert Spencer. How was the sui)pm'tor of the theory
of “ the  State-Soul” to fight side by side with those who
credited every human being with not only ore soul but with
fUlEl' spiritual entities directing the material frame ? The
writer 1s, iowever, happy to state that hie /id find « stand-
ing place on the Theosophic platform after havine obtain-
ed abetter conception of its real nature as elueidatod by
its learned founders. Tt wonld be impossible for him, for

_obvious reasons, to give in this essay the exact nature of all

the' tacts :.nul argumnents comprising the steps; so to speak,
which bridge over the gulf between Theosophy Proper
and Materialism of the Haeckelian type. In order to do
this, it would be necessary for him to partially violate the
conditions of sceresy which are alike binding on all the
members of this great society. It will suffice for the pre-
sent, if he indicates one or two of the lines on which, so
to speak, Theosophy, instead of contradicting, .s'upplmmjuts
Materialis, and goes on  beyond  instead of refuting
Sclence. (
One of the most characteristic doctrines of the extreme
Muterialists is Hacckel's Theory of a «State-Soul.”  For
the benelit of those who have not heard of it, it may be
b‘li(,‘ﬂ)' stated that the idea is that the « Kgo” is not o
single Spiritual Unity inhabiting an organised material
framework, but that “spirit is only a property of matter,”
—ue, that every atom of matter” has a certain portion (’)f
the faculty called by us “ Spirit” eternally  attachied o or
emanating from it, and that what are usually spoken of as
“ Lite,” “Soul,” &c., are only the aggregate resultants of
the confederate action of the “ Spiritual” properties of the
atoms actually at that - time present in the body. A doc-
trine at first sight more antagonistic and fatal to the pre-
tenstons of Theosophy, which places (as far as my own
progress in its tenets enables me to judge) its first step to
the summvan bonum in the preservaiion of the mdividuality
of the Ego, could Lardly be imagined. ~ Deener investiga-
tion, however, reveals a very different state of mattgl’s.
The Hacckelian doctrine, of course, means that a man (ov
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any organism) is not a mere corporeal monarchy ruled by
a spiritual despot, which collapses at ouce by his extine-
tion or cxpulsion, hut a republic where the dirceting
power is exercised by a congertes of citizens, the ranks of
whicll are heing constantly renewed by the rvemoval of
some and the accession of others,  Still, its external ap-
parent individuality at any  particudar period is very pro-
nounced and cftective, so pronounced and effective, in fact,
that it is only quite recently that an organism las ever
heen regarded as other than a unity and an entity con-
plete initself. To continue our simile : A republic usually
moves ag unitedly as an empire in its external relations,
and we form the same mental image of unity when we
speals of France and America, as when we speak of Rus-
sta or China. 1t will be objected that the analogy is not
correet, hoth China and America heing obviously built up
of separately intelligent units, while the s is not so
obvious 1n the case of man, the very fact whether the latter
himself s, or fs nof, a separate, intelligent unit, or a collee-
tion of separate intelligent units being in dispute. | have
never meant the simile in that light—Dbut only as a mceans
of demonstrating that a corporate body may present to onur
minds the picture of unity by its action, whatever the
nature of the power directing the hody may be. Now it
is obvious that if such be the ecase, and 1f the ligher
theosophic arcana, by reason of the “ oceult” scientific
powers which it claims, can by “ will-power” so hinder
the process of removal and renewal of the confederate
atoms of an organism, as to stereotype the individnality of
any particular period when the process tukes effect, the
result will, of course, be the comparative permancney of the
Fgo as then constituted, and a temporary cessation of
the normal sequence of material existence which I believe
higher Theosophy asserts to he the penalty of ¢ Animal-
ism.” Whether Theosophy, in its “oceult” arsenal does
or does not possess such a power must, of course, be a sub-
jeet of experiment, cither for the mdividual in the duce
‘course of initiation, experiment and research, or for the
pace collectively in the general march of klm\\‘h:(]gu. I
only say that, granted such a power, \\'hcl]!cr i Yoy-
Vid"yu, will-concentration, or any nthcl'_ pliysical or men-
tal expedient now occult” or hidden from the mass, the
Hacckelian theory in itself no more opposes an msuper-
able barrier to its exereise than does the vulgar dm_-trinc
of a single sonl. Indeed, it rather scems to tavourit, for
Theosophy (if 1 am not mistaken) being, in fact, founded
on the basis of a cosmic soul of wlich the individual
Foos are emanations, and considering & 1'(;-51|1n])ti<)11. of
identity into that cosmic soul a (loslmblc object
(Nirvlfn) can hardly quarrel with a view which represents
the whole universe as peopled with the emanations ot
that soul constituting, in fact, s entity in fheir  totality,
while the acquisition of a greater orless permancncey for
any of s cver- arying manifestations by 1|{§tlll'z\l means
an certainly not be accounted ‘.‘_supuru:mtuml, or “ fantas-
tic” by those who see daly evidences of how much more
permanent some of its phases are as compared \\'ltll‘ others,
That there may be eans to o prolong what s called
“ gpiritnal” il)l“\’i(lllnlit)'f il hm‘flly 1)9 (]('mn‘c([nnposm-
Dle by those who admit the ctieet of certam drugs to
restrain from * dissociation” (the }[zwckehnn plirase fnl‘
death) the very atoms they covsider as cndowed  with
cternal « spivitual” properties. . ‘
Nor ean the Hacckelian theory consistently quarrel with
that doctrine of Theosophy which regards man as, i addi-
tion to inert matter proper, consisting of a vital principle,
an astral body, and a pueuma. IFor, if life 1s a *proper-
ty” attendant on every atom, may not the others be « pro-

= Phat is to say, the Hacckelian kl'l()\\'illL" the ¢¢ !].S,\'\)Cin”ﬂn of .’It.,()lllﬂ“ Insh:,
for instance. longer ina whale t‘.h:m.m a man, and in & nan than lnln butter-
fiy, ean hardly doubt that certain cn:cumsr.:uures are more favourn 'llc to .th.(;
continuance of the vital L‘()llf(:(l(,‘)'zl.‘-l(‘ll‘tl\il.ll othc:rs, and must :u!nnt that i
«ueh cirenmmstanees (now unknown te scienee, which can ns yet give no ynlnl
s ity being attendant on superior bui¥) couid be
Vital permanency would be the result, or at
Now, what if Theosophy discloses conditions

yeason for superior longevity
nrtificinlly prodneed in edvess
Jeast an indefinite longevi

by which the more ~therinl properties of the atemns aro searegated soas to

form an eutity more permancnt thau o normal urg":mism, thus sterco-
iyping on the merild of the normal existence on which it was formed, a new
phase of existeuco of tho cosmic soul ¢

al God, himself extra-cosmical.

-[Junc., 18

perties” likewise 2 1t is the « property” of A burning
body to give forth heat as well as bght and sonic-
times (as 1 the case of the sun) to develop electrical angd
actinic propertics.  Every substance - we . know of has
several distinet properties, and what warrant have we to
f]cn_y.t() the ultimate particles everything but a passive
mertia, and an active and conscious vitality 2 Or why
should not the consciousness be a property distinet from

T‘]‘IC active \'ltﬂ‘]lt).', thus answering to at least two o the
Theosophic prineiples 2 And why should not Theosophy
have means of developing one of those ptoperties at the
expense of the others somewhat as in chemistry sugar is
developed at the expense of stareh ?

_The fact is that the whole gist of the matter lies in the
viclous sense we have been Jed to attach to the word
“spirit” by the anthropomorphic supernaturalism  of
Christianity which has so impressed itself on the mental
constitution of Luropeans by leredity that even the most
advanced  thinkers find a (liﬂicu]t._\;in vealizing the idea
alled up by the word as importing something natural
and not super-natural.  In other words why caunot we
recognise  spivit” as something as purely cosmical as
“heat.”  We know now that “ heat” is not a thing, but
a mode of motion becoming palpable through the vibra-
tions of matter.  Why cannot we look upon “spirit” as
something analogous, say another mode of motion becom-
ing palpable through the vibrations of matter 2 The
real veply is that the whole course of literature since the
Christinnization of Kurope has led us to attach to the
word “spirit” the idea of something supernatural, 4.z, an
extra-cosmical essence produced by the fiat of a Person-
“ Spivit” in the Theoso-
phical sense, is, I opine, nothing more wonderful than the
cutting” power of steel, but the word has Dbecome so
thoroughly vitiated by its Christian and Spiritualistic
associations that, though 1 myself am compelled to usc
it in this article for obvious reasons, yet 1 never do so on
other occasions, and 1 should advise all  Theosophists
who think with me to do the same. A word whicli would
express the idea in a rational and not in a Christian
sense 18 however a desideratum,

On another point it is casy to be shown that Theosophy
and extreme Materialisin are in amicitble contact—I mean
in the doctrine of the eternity of life or rather, the
non-cristence of death.  Whatever doubt there may be as
to the origin of Lite per se, there can, T think, he uo ques-
tion that it is now scientifically established  that no 2ew
lite is ereated when an organisin is “ born.”  Even in the
highest forms of animals the process has heen made abun-
dantly clear. « Birth,” even “viviparous,” consists in the
transference of an already living  particle detached by
bissiparous generation from an alveady living organism to
anotlier one, also already living, where it grows by the
accrction of living particles of the latter which in turn
derives its sustenaunce from the inbibition of particles
alieady ovganic, which in their turn “ grow” by the assimi-
lation of clementary principles like the simplest, frec
organisms, Thus it is clear that “life” as it exists in us,
is no gift continually re-bestowed from a supernatural
sowrce, but rather a continuous vital stream- ever sub-
dividing and reuniting—that, in fact, our © life” is the very
identical life of the Flint-clippers, the « Missing Jinks,”
the Dinotheriums, the Megalosurians, the Labyrinthodonts,
the Trilobites and the Fazoons, The converse, that there
is no death, docs not at first sight scem cquatly  plain, but
I think a little censideration will bear thet out also, as
the highest degree probable. To what do we apply the
word death 7 We sce an organism lately warm, breath-
ing and moving, cold, breathless, and motionless. But
though circumstances have so deranged the rappoit of its
constituent  particles that the united action of the “con-
federate particles” has become mpossible, this by no
means implies the real destruction of the vitality of the
ultimate atoms themselves.  On the contrary, the pheno-
mena following *“ dissolution” seem to witness powerfully
against this idca. An active motion—the *“ferment of
putrescence” jsset up, and the , particles, finally ;dl,sf,-
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integrated as its result, when set free, hasten to form new
organic combinations to which they supply « veinforcement
of the visible vital action.  How do we know that the par-
ticlos of a* dead body” may not be sentient and intelli-
gent as it Hes before us, even though  their condition pre-
vents them from acting, soas to notify to us the fact /
Jut several scientific facts—the conduet of guillotined
hoads, of lizard’s severed tails, the consciousness of (if we
may nse the paradox) “scparate identity” by Professor
Tyndall when he received that celebrated electric shock
which made  him feel “ seven gentlemen at once, &e.’—
geom to favor the view®  If our vitalised organic particles
only move oft to enlist in a fresh army—in other words, to
form parts of other living organisms, well may we say—
«lixs is the Resurrection and the Life ! Oh, (rave, where
is thy sting 2 Oh, Death, where is thy victory ?-'” and
the way this fits In with the Theosophic doctrme of
the eternity of the cosmic soul, and the ceascless muta-
bility of its manifestations becomes at once casy to com-
preliend.

The postulate which Theosophy has always advanced
and which has always hitherto scemed so absurd to pure
physicists—that two things may oceupy the same space
at once—also receives a curious side light from our pre-
sent point of view when combined with the recent experi-
ments of a German  serant on the “ permeability of
matter,” as a “tourth property” of the latter. The fact
is that we do see instances of what appears to be two sub-
stances oceupying the sume space. at the same time, as
witness the daily phenomenon of the sugar in our tea. If
the ultimate pavticles of matter ave, as scems probable
from the latest results of seience, so far from being conti-
auons that (as has been surmised by, [ forget, \\'}l:lt au-
thority, but it is a celebrated once) they are relatively as
far asunder as the planets of the Solar System, with the
intermediate void free from the action of their® emanating”
propertics, where is the wonder if e nccu]'t science” sl'mnl(l
diselose a means of  juxtaposing  the mnterrals  of one
body to the particles of another as to allow of  fransmis-
sion 7 So viewed, a Theosophist walking thronglh a wall
would be 1o more of & “ miracle” than the sugar dissolv-
ing in the tea or bodies of troops passing tln'qng‘h each
other in any of the “alternate” formations of the ordi-
nary military dvill-systems. The only difficulty 1s, of
caurse, to get the units” and the “ intervals” properly
juxtaposed.  This diffieulty 'l‘]leos“p'lny J"""t“'“fls to S()l\’E‘.
Try . If this view of the matter 1s just, of course, 1t
would help to solve the mystery of a number of well-
authenticated plienomena which have hitherto puz:zlod
philosephers. Strange disappearances-—say, why I« 111,1g1§t.
walk into youw’—literally and not metaphorieally.  This
also would obviously explain a good deal of the mystery
of “ obsession.” :

One thing, however, seems to the author to be pretty
eloar from the vistas of thought opened up by these cou-
siderations—a conelusion to which other lines of recondite
investigation, historical and religious, as well as physical
and metaphysical, scem also to point.  As to the erigin
of the cosmic soul we are in darkness, but every day
and every discovery and every speculation seem to bring
more home to uns the impression that it is the abstract
essence of change and activity—a © mode o motion”—
motion self—encrgy as opposed to blank repose which
(unable to manifest itself) is nofhing, for the inactive
cannol create, caunot beeome visible, cannot, as the abso-
Inte negation of propertics, become  concrete, and is there-
fore in itself nilil. Hence the inherent futility and idiocy
of all attempts, religions, political, or social, to reduce
various phases of the life of the universe to a condition
of absolute order and stability and  uniformity—Dbind the
diversity in unity whose cxisteuce is liberty to the
non-cxistence of permanence and quicseence. It is law

* As also tho phenomena of amputation under anwsthetics, where,
thongh tho use of the Iatter forbids the sensation of aggregate pain by the
so-culled individual, yet that the ultimnte particles feel it, is proved by their
producing the normal results of pain locally—-as inflammation, suppura-
tion, &e. . .

the appointed time at the

itself, and the attempt to enforce it, which is the real
rebellion against the cternity of life. Disorder is the
order of the universe, strife is life,” stagnation wmeang
eorruption—the desire for “ peace” is the desive for deatl,

—_—

A PSYCHIC WARNING.
BY A, CONSTANTINE, ESQ.

Can any of the nnerous readers of the THEOSOPHIST
enlighten me as to the influence that acted on me on the
occasion alluded to below 7 I certainly emphatically
deny that there was a spirit manifestation, but there was
beyond doubt some singular ageney at work, which T
have not up to this time been able to comprehend or
explain, :

After having been in a certain school with another boy
of about the same age as myself we parted, and only met
again after tho lapse of about thirty-five years. Tt was at
Agra, where hie was a Deputy Collector and I, head-clerk in
the same office.  Our friendship was rencwed, and we
soon beeame very much attached to each other ; in fact,
we had no seerets between us. © Thus we continued to be
for several years, and almost every day saw cach other, I
had occasion during the Dasara Holidays to visit my
brother-in-law, an opulent land-holder at Meerut, and on
my retuwrn related to my friend the festivities that had
been observed there. My friend promised that, if he could
possibly manage, he would also accompany me to my
brother-in-faw’s at the next Dasara vacation. In tho
interval, and particularly when the vacation approached,
we  repeatedly  discussed” our  plans, and  when the
time drew near we made all arrangements for fulfilling
our engagement.  But on the last working day in the
ofice” when I asked my friend to meet me that evening at
railway station with his
luggage, to my utter astonishment and disappointment
he told me that he was very sorry for bemg unable
to go with me in consequence of his family having been re-
commended for a change, and lie was going with them to
Rambagh (a sanitarium on the other side of Agra). On
parting he shook hands with me and again expressed his
sorrow, and said that “ though absent in body he would be
present in thought and spirit with me.”  On our way in
the  train [ arranged with my wife to go to Mecrut first,
and after remaining four days there to go off to Delhi where
she hiad never been, stop a couple of days there, and on
our return to pass a day at Allyghur with a relation, and
then to return home to Agra a day prior to the opening
of my oftice. The programme was finally settled between
us.  The two days after our avrival at my brother-in-law’s
were spent most pleasantly.  Early on the morning of the
third day after partaking of some refreshments we sat
together to think of amusements for the night, when all of
a sudden a curious sensation came over me, 1 felt dull and
melancholy, and told my brother-in-law that I must re-
turn to Agra immediately. He was extremely surprised,
As | had agreed to spend that and the following day with
him, the whole family remonstrated with me for mny
abrupt proposal, and naturally concluded that something
or other had given me offence. But all persnasions to
detain me, even for that day, proved ineffectual, and in
another hour I was with my luggage on the Meerut
Railway Station.  Before we took tickets for Agra, my
wife urged me to go only as far as Ghaziabad (whence the
train branches oft to Dellit). @ 1 did so, but no sooner was
the train in motion than the longing t0 go to Agra again
returned.  Withoit taking any further course, I took on
our arrival at Ghaziabad tickets direct for Agra. This
surprised my wife very muach, in fact. she felt dismayed,
and we sat all the way to Allyghur without exchanging
cven so much as a sentence. At Allyghur she was in-
exorable in her entreaties to see lier velations. I sent her
over there, but 1 could not be persuaded to accompany
her, and procecded to Agra, where on my arrival at night,
I was thunderstruck with the dreadful news that my friend
had suddenly died that very moring from apoplexy at,
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Rambagh, probably about the time I was taking refresh-
ments at Meerut. The next moming I was present to
witness the last remains of my dear friend committed to
s last resting-place. Kvery one present at the funeral,
who knew that T was not to have returned to the station
before the office opened, plied me with questions as to
how 1 came to hear of the sad bereavement, and who it
was that had telegraphed to me. But I eandidly confess
that no other communication or message was cver sent to
me or even attempted—save a depression in gpirits, a
longing and restless desire to be prescut at Agra as quick-
ly as possible.

Note by the Editor—No need of attributing the above
“warning” to anything supernatural.  Many and varied
are the psychic phenomena in life, which unintentionally
or otherwise are either attributed to the ageney of dis-
embodied “ spirits”™ or entirely and intentionally synored.
By saying this we do not intend at all depriving the
spiritual theory of its raison ’étre.  But Dbeside that
theory there exist other manifestations of the same
psychic force in- maw's daily life, which is generally dis-
regarded or erroneously looked upon as a result of simple
chanee or coincidence, for the only reason that we are
unable to forthwith assign for it a logical and compre-
hensive cause though the manifestations undoubtedly bear
the impress of a scientific character, evidently belonging,
as they do, to that class of psycho-physiological phenome-
na which, even men of great scientific attainments
and such specialists as Dr. Carpenter “are now busying
themsclves with.  The cause for this particular phenome-
non is to be sought in the oceult (yet no less undeniable
for it) influence exercised by the active will of one man
over the will of another man, whenever the will of the
latter is surprised in a moment of rest or a state of pas-
siveness, We speak now of presentiments,  Were every
person to pay close attention—in an experimental and
scientific spirit of course—to lis daily action and watch
his thoughts, conversation and resultant acts, and carcfully
analyze these, omitting no details trifling as they might
appear to him, then would he find for most of these ac-
tions and thoughts eoinciding reasons based npon mu-
tual psychic influence between the embodied intelligences.

Several instances, more or less familiar to every one
througl personal experience, might be lere adduced.” We
will give but two.  Two friends or even simple acquaint-
ances are separated for years. Suddenly one of them—
e who remained at home and who may have never
thought of the absent person for years, thinks of that
individual.  He remembers him without any possible
canse or reason, and the long-forgotten image sweeping
through the silent corridors of MEMoRry brings it before
lis eyes as vividly as if he were there. A few minutes
after that, an hour perhaps, that absent person pays the
other un unewrpected visit, Another instance,—A lends to
B a book. B laving read and laid it aside thinks no
more of it, though A requested Lim to return the work
immediately after pernsal.  Days, perhaps months after
that, B’s thought oceupied with important business, sud-
denly reverts to the book, and he remembers his neglect,
Mechanically Lie leaves his place and stepping to his li-
brary eets it out, thinking to send it back without fail
this once. At the same mowent, the door opens, A cn-
ters, telling that he had come purposely to fetch his hook,
ashe needed it. Coincidence ? Not at all.  In the first
case it was the thought of the traveller, whicl, as he had
decided upon visiting an old friend or acquaintance, was
coneentrated upon the other man, and that thought by its
very activity proved cnergetic enough to overpower the
then passive thought of the other. The same explanation
stands good in the ease of A and B, But Mr. Constan-
tine may argue, “my late friend’s thought could not in-
fluence mine since he was already dead, when I was being
irresistibly drawn to Agra.” Ouranswer is ready. Did not
the warmest friendship exist between the writer and the
deceased ¢ Had not the latter promised to be with him
in “thounght, and spirit 7 And that leads to the posi-

tive inference that his thought was strongly pre-occupied
before his death, with him whom he had unintentionally
disappointed.  Sudden as may have been that deatl,
thought is instantaneons and wiore rapid still. Nay, it
surely was a lLundredfold intensified at the moment of
death. Thought is the last thing that dies or rather fades
out in the human brain of a dying person, and thought,
as demonstrated by science, is material, since it is but a
mode of encrgy, which itself changes formbut is eternal.
Henee, that, thought whose strength and power are always
proportionate to its inteusity, beecame, so to say, concrete
and palpable, and with the help of the strong affinity
between the two, it enveloped and overpowered the whole
sentient and  thinking principle in Mr, Constantine sub-
jeeting it cntirely, and forcing the will of the latter to
act in accordance with his desire.  The thinking agent
was dead, and the instrument lay shattered for ever. But
its last sound lved, and could not have completely died
out, in the waves of cther. Science says, the vibration of
one single note of music will linger on in motion throngh
the corridors of all cternity ; and theosophy, the last
thought of the dying man changes into the man him-
self; it becomes his eidolon.  Mr. Constantine would
not have surprised us, nor would he have indeed deserved
being accused by the skeptieal of either superstition or
of having labored under a hallucination had he cven seen
the {mage, or the so-called “ ghost” of his deceased friend
before him,  For that “ghost” would have been neither
the conscious spirit nor the soul of the dead man ; but
simply his short,—for one instant-—materialized .thought
projected unconsciously and by the sole power of its own
intensity in the direction of him who occupied that

TiHovar.
———— e —

TYANEUS AND SIJMON
MAGUS.

In the «“ History of the Christian Religion to the year
two hundred,” by Charles B, Waite, A. M. announced
and reviewed in the  Bauner of Light (Boston), we find
portions of the work relating to the great thaumaturgist
of the second century A. D.—Apollonius of Tyana, the
rival of whom had never appeared in the Roman Empire,

“ The time of which this volume takes special cogni-
zance is divided into six periods, during the second of
which, A. D. 80 to A. D. 120, is included the < Age of
Miracles, the history of which will prove of interest to
Spiritualists as a means of comparing the manifestations
of unscen intelligences in our time with similar events of
the days immediately followi.g the introduction of
Christianity. < Apollonius Tyancus was the most remark-
able character of that period, and witnessed the reign of a
dozen Roman emperors, Before his birth, Proteus, an Egyp-
tian god, appeared to his mother and aunounced that lie
was tobe incarnated in the coming child.  Following
the divections given her in a dream, she went to a meadow
to gather flowers.  While there, a flock of swans . formed
a chorus around her, and, clapping their wings, sung in
unison.  While they were thus engaged, and the air
was being fauned by a gentle zephyr, Apollonius was
born.”

This is a legend which in days of old, made of every re-
markable character a “ son of God” miraculously born of a
virgin. And what followsis Aisfory. “ In his youth he was
a marvel of mental power and personal beauty, and found
his greatest happiness in conversations with the disciples
of Plato, Chrysippus and Avistotle. He ate nothing that
had life, lived on fruits and the products of the carth ;
was an enthusiastic admirer and follower of Pythagoras,
and as such maintained silence for five years. Wherever
he went he reformed religious worship and performed
wonderful acts. At feasts he astonished the guests by
causing bread, fruits, vegetables and various dainties to
appear at his bidding. Statues becune animated with
life, and bronze fignures advanced from  their pedestals,

APOLLONTUS
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took the position and performed the labors of scrvants.
By the exercise of the same power dematerialization oc-
curred ; gold and silver vessels, with their contents, disap-
peared ; even the attendants vanished in an instant fiom
sight,

* At Rome, Apollonius was accused of treason. Breought
to examination, the aceuser came forward, unfolded his roll
on which the accusation had been written, and was
astounded to find it a perfect blank.

“ Mecting a funeral procession he said to the attendants,
 Set down the bicr, and I will dry up the tears you are
shedding for the maid”  He touched the young woman,
uttered a few words, and the dead came to life.  Being at
Smyrna, a plague raged at Ephesus, and he was called
thither. * The journey must not be delayed, le said ;
and had no  sooner spoken the words than he was at
Ephesus.

“ When nearly one hundred years old, he was brought
before the Emperor at Rome, accused of being an enchant-
er. He was taken to prison. While there he was asked
when he would be at liberty 7 ¢ To-morrow, if it depends
on the judge; this instant, it it depends on myself!
Saying this, he diew his leg out of the fetters, and said,
‘ You sce the liberty I enjoy” He then replaced it in
the fetters.

“At the tribunal he was asked : < Why do men call you
n god 7

* Beecause,” said he, © every man that is good is entitled
to the appellation.’

‘ How could you forctell the plague at Ephesus 7

“He replied : By living on a highter diet than other

b
men.

“ His answers to these amd other questions by his ac-
cusers exhibited such strength that the Emperor was much
affected, and declared him acquitted of cerime ; but said
he should detain him in order to hold a private conversa-
tion. He replied : “ You can detain my body, but not
my sonl ; and, I will add, not even my body.” Having
uttered these words he vanished from the tribunal, and
that same day met his friends at Puteoli, three days’
journey from Rome,

“The writings of Apollonius show liim to have been a
man of learning, with a consummate knowledge of human
nature, imbued with noble sentiments and the principles
of a profound philosophy. In an cpistle to Valerius Le
SAYS -—

 There is no death of anything exeept in appearance ;
and so, also, there is no birth of anything except in ap-
pearance. That which passes over from essence into
nature scems to be birth, and what passes over from nature
into essence scems, in like manner, to be death ; though
nothing really is originated, and nothing cver perishes;
but only now comes mto sight, and now vanishes. It ap-
pears by reason of the density of matter, and disappears
by reasen of the tenuity of essence; but is always the
same, differing only in motion and condition

“The highest tribute paid to Apollonius was by the
Emperor Titus. The philosopher having written to him,
soon after liis accession, counselling moderation in lhis
government, Titus replied :

“In my own name and in the name of my conntry I
give you thanks, and will be mindful of those things. 1
Lave, indeed, taken Jerusalem, but you have captured
me. i

“The wonderful things done by Apollonius, thought to be
miraculous, the sowrce and producing cause of which
Modern Spiritualism  clearly  reveals, were extensively
believed in, in the second century, and hwdreds of years
subsequent ; and by Christians as well as others,  Simon
Magus was another prominent miracle-worker of the
secondd century, and no one denied his power. Even
Christians were forced to adinit that he pertormed mira-
cles.  Allusion is made to him in the Acts of the Apostles,
vili: 9-10. His fame was world-wide, his followers in
every nation, and in Ronie a statue was crected in his
honor.  He had frequent contests with Peter, what we in
this day would eall “ miracle-matehes” in order to deter-

e ek g e &

mine which had the greater power. It is stated in ¢ The
Acts of Peterand Paul’ that Simon made a brazen serpentto
move, stone statues to laugh, and himself to rise in the air;
to which is added: ¢ as a set-off “to this, Peter healed the
snc'k by a word, caused the blind to see, &e.” Simon,
being brought before Nero, changed his form : suddenly
he became a child, then an old man ; at other times a
young man.  “ And Nero, beholding this, supposed him
to be the Son of God.’

o« ¢ M ' 7
In Recognitions,” a Petrine work of the carly ages, an
account 1s given of a public discussion between Peter and
o . . X
Simen Magus, which is reproduced in this volume.

“ Acconnts of many other miracle-workers are given,
showing most conclusively that the power by whichothev
wronght was not confined to any one or to any number of
persons, as the Christian world teaches, but that medjnm-
istic gifts were then, as now, possessed by many. State-
ments quoted from the writers of the first two centuries of
what took place will severely tax the credulity of the
most credulous to believe, even in this era of marvels.
M:}.ny of those accountsmay be greatly exaggerated, but
1t 1s not reasonable to suppose that tliey are all sheer
fabrications, with not a moiety of truth for their founda-
tion ; far less so with the revealments made to men since
the advent of Modern Spiritualism.  Some idea of the
thoroughness with which every subject is dealt with jn
this volume may be formed when we state that in the
index there are two hundred and thirteen references to
passages relating to “ Jesus Christ’ ; from which, also, it
may be justly inferred that what is given must be of great
value to those secking information that will enable them
to determine whether Jesus was ¢ Man, Myth, or God.
‘ The Origin and History of Christian Doctrines,” also
‘ The Origin and Establishment of the Authority of the
Church of Rome over other Churehes,’ are fully shown,
and much light thrown upon many obscure and disputed
questions.  In a word, it is impossible for us, without far
excceding the limits preseribed for this article, to render
full justice to this very instructive book ; but we think
enough has been said to convince our readers that it is one
of more than ordinary interest, and a desirable acquisition
to the literature of this progressive age.”* :

Some writers tried to make Apollonius appear a legend-
ary character, while pious Christians will persist in
calling hini an émpostor. Were the existence of Jesus of
Nazareth as well attested by history and he himself half
as known to classical writers as was Apollonius no sceptic
could doubt to-day the very being of such a man as the
Son of Mary and Joseph.  Apollonius of Tyana was the
friend and correspondent of a Roman Ewmpress and seve-
ral Emperors, while of Jesus no more remained on the
pages of history than as if his life had been written on
the desert sands.  His letter to Agbarus, the prince of
Edessa, the authenticity of which 1s vouchsafed for by
Euscbius alone—tlic Baron Munchausen of the patristic
hierarchy—is called in the Jvidences of Christianity « an
attempt at forgery” even by Paley himself, whose robust
faith accepts the most 1incredible stories. Apollonius,
then, is a historical personage ; while many even of the
Apostolic Fathers themsclves, placed before the scruti-
nizing eye of historical criticisin, begin to flicker and
many of them fade out and disappear like the “ will o’-the-
wisp” or the ignis fatuus,

et
BY POURING WATER UPON IT, FIRE CAN BE EXTINGUISHED;
by holding a parasol the effect of the sun’s rays can
be prevented ; by an iron-hook a powerful elephant can
be managed ; by goading and whipping bullocks and asses
can be made tractable; by administering proper medicine
all distempers can be cured; by charming all poisonous
effects can be alleviated :but none of these are efficaci-
ous in curing a fool of his folly.

* Second Edition. 1 Vol., 8vo. pp. 455. Chicago : C. V. Waite & Co.
Thomax J. Whitehead & Co., agents for New England, 5 Court Square,
Raom 9, Boston,
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OR, MAN, TWOMAN, AND CIIILD,
BY (0L, R, 4, INGERSOLL,,

duthor of * Moses' Mistukes.”
I saw at the same time

SKULLS :

) THE RACK.
This was a box like the hed of a wageon, with windlnss at
ench end, and ratehiets fo prevent slipping,  Over cach windlass
went chaing, and when some man had, for instanee, denied the
doctrine of the trivity, n doetrine it is necessary to believe in
orderto get to heaven—but, thank the Lord, yvou donw't have
to understand it.  This man merely denied that three times
one was one, or maybe he denied that theve was ever any son
inthe world exaetly as olil as his futher, or that there cver
was n bhoy cternally older than Lig mother—tlien they put that
man on the rack.  Nobody has ever heen perseeuted  for call-
ing God bad—it has .ll\\"l\ been for ealling him good.  When
1 stand here to sav that it there is a hell God s a fiend ; they
eay that is very had. - They say Tam trying fo tear down the
institutions of pubiic virtne.  But let me tell you one thing ;
there i= no reformation in fear—you  can seare a man g0 that
lie won't do it sometimes, bt I will swear you enn't seare him
so had that he wou't want to do it.  Then they put this man on
the rack nuil
PRIESTS BEGAN TURNING THESE LEVERS,

and kept turning until the ankles, the hipz, the shoulders, tho
elhows, the wrists, and all the joints of the vietim were dis-
]m':nl(-nl, and he was wet with agony, and standing by wns »a
physician to feel his pulse. What for? To save hiQ life ?
Yes. Inmorey ? Noo Butin order that they might have
the plensure of rvacking him once wore.  And this was the
Christinn spirit.  This was done in the name of civilization,
in the nume of religion, nud all these wretehes who did it died
in peace. There is not an orthodox preacher in the eity that
has not a respect for every one of them,  Ax, for instance, for
Jotm Calvin, who was a morderer and nothing but a murderer,
who would have dizeraced an ordin ny ﬂ'l”()\\& by heing hang-
ed upon it. These men when l,h(ey mme to die were not
frightened.  God did not send any devils into their death-rooms
to make mouths at them.  Ile reserved them for Volfaire, who
bronght religions liberty to France, Ile reserved them for
'lllom ag Pllll)t‘ who did more for liberty than all the churches.
Bat all the inquisitors died with the white hands of peace fold-
ed over the brenst of piety.  And when they died, the room
was filled with the rustle of the wings of angels, waiting to bear
the wretehos to heaven,

When I read

THESE FRIGITFUL BOOKS

it scems to me sometimes ns though I had suffered all these
things myselll It seems sometimes ns though I had stood upon
the ~l|01 ¢ of exile nud gazed with tenrful eyes townrds home
and native land it woms to me as thouch I had bheen staked
out upon the s m(l~ of the sea, ad drowned by the inexonble,
awlvancing tide ; as though my nails had heen torn from my
Liands, sud into the ])[L‘C(llll”‘ qnnk needles had been thrust ¢ as
though my feet had been umhe(l in iron boots s as though 1T
had been (h'nn('(l in the eell of the Inquisition nnd Tis tenei
with dying ears for the coming footsteps of release 3 as llmngh
1 had been l:\ken from my fire-side, from my wife and children,
to tho public square, and chained ; as though fagots had been
piled about mie : as though the flames Lad climbed around my
limbs and scorched my eyes to blindness, and ns though my
nshes had been ceattered to the four wnul\ by nll the u)unl]es\
hands of hate.  Aud, while I so feel, T swear that while 1 live
1 will do what little T can to augment the liberties of man,
womnn and child. y
1 DENOUNCE SLAVERY
and superstition everywhere. T believe in liberty and happiness
and love and joy in this worll, I am amazed that any man
ever liad the impudence to try and do another man’s thinking,
1 have just as good a right to tallk about theology as a minister,
If they all agree I might admit it was » science, but as they
all disagree, lml the more they stml) the wider they get apart,
1 may e permitted to suggest it is not a science. When no
two will tell you the 1():1(1 to lieaven—that is, giving you the
same route—and if you would inquire of Illem all yon would
just give up trying to go there, nud =ay : 1 may as well stay
where I am, hnd let (he Lovd come to me.

Do yon know that this world lins not been fit for a lady and
gentleman to live in for twenty-five venrs, jnst on acconnt of

Jdn polnt—lmt I won't..

slavery. It was not until the year 1808 that Great Britain
abolished the slave trade, and up to that time lier judges, her
priests OC(‘I]])yIll"‘ her pulpits, the members of the  royal fumily,
owned stock in the slave ships, and laxuriated upon the profits
of pirncy and murder. It was not until ihe' same year that
the United States of America abolished the glave trade hetween
this aud other countrics, but carefully preseived it as hetween
the States, Tt was not tintil the 28th day of Augnst, 1833,
that Great Dritain abolished hnnman slavery in hier colonies, and
it wns not until the lst day of Junnary, 1863, that Abraham
Lineoln, sustained by the sublime and lieroie north, réndered
our flag pure as the sky in which it floats, :

ABRAITAM LINCOLN
was, in my judgment, in many rvespects, the arandest man ever
president of" the United States.  Upon lis monmment these
words should be written : *“ITere sleeps the only man in tho
history of the world, who, having heen clothed with almost
ubsolute power, never abused it, exeept upon the side of mer ey.”

For two hundred years the Christians of the United States
detiberately turned the cross of Christ into a whipping-post,
Christians bred Lounds to eateh other Christians,  Let me
show you what the Bible has done for mankind. ¢ Servants,
be obedient to your masters.”  The only word coming from the
sweet henven was, =ervants, obey your mmsters.  IFrederick
Douglas told me that he had Jectured upon the subject of free-
dowm twenty years before he was permitted to set his foot in a
church. T tell you the world has not bheen fit to live in for
twenty-five years.  Then all the people wsed to eringe and
crawl to prenchers,  Mr, Buckle, in his histor v of civilization,
shows that men were even striek dead for spm]\nnr nnpnlltdy
to a priest,  God would not stand it.  Sce how they used to
erawl before eardinalg, bishops and popes. Tt is not so now.
Before wealth they bowed to the very eartl, and in the' pre-
sence of titles they beeame abject.  All this is slowly hat
surely changing,  We no longer bow to men simply heeanso
they are rich,  Our futhers :

WORSHIPIED THE GOLDEN CALF.
The worst you can say of an American now is, e wors lhing
the gold of the ealf,  Even the ealf is beglmnng to see this
distinetion.  The time will comne when no matter how much
money a mnn has, he will not be respected unless he is using
it for the benefit of his fellow-men. It will soon be here. It
no longer satisties the ambition of a great man to be king or
ewmperor,  The last Napoleon was not satistied with being tho
emperor of the French, Ile was not satisfied with having a
circlet of gold about his head.  Ile wanted some evidenee llmt
he had wnmlhnw of value within his head,  So he wrote the
life of Julius Cwesar, that lie might become a member of the
Trench aendemy. The emperors, the kings, the popes, no
longer tower above their felows. Compare, fa instance, King
Willinm and Helmholtz.  The king is one of the anvinted by
the Mozt High, as they elaim—one upon whose head ling been
poured the divire petrolenm of authority.,  Compare this king
with Ielmholiz, who towers an llllL‘”(‘Ltll.ll (Jolouuq above the
crowned mediocrity,
COMPARE GRORGE ELIOT WITH QUEEN VICTORIA,

The queen is elothed in garments given her by blind fortune
and unreasoning chance, while George Eliot wears vrobes of
glory woven in the loom of her own genius. '

And g0 it is the world over.  The time is coming when a
nan will be pated at his real worth, and that by his brain and
heart.  We care nothing about an oflicer unless he fills his
plice.  No matter if he is president, if he rattles in the place
nobady eares anything about him. 1 might give you instances
The world is getting better nnd grand-
er and nobler every day.

L\uu]y every civilization in this wm]d accounts for the (le\'|l-
ment in it by the erimes of woman,  They say woman brouglit
all the trouble into the world. I don’t care if she did. [
would rather live in o world full of troubles with thie woman
I'love; thun to live in hieaven with nobody but men. T read
in a book an nceount of the creation of the world.,  That book,
I have taken pains to say, was not written by any God.  And
why do I sny so 7 Decause I can write o far better ook my-
self.' Becanse it is full of barbarisms,  Several ministers of
this city have uadertaken to answer me—notably those who
don’t helieve the Bible themselves. I want to sk these men
one thing, T want them to be fair

EVERY MINISTER '

in the city of Chicago that answers me, and those that }m\e
answered me hinud lmlfor answer me again—[ want them to say,
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and without any sort of evasion—without vesorting to any
pious (ricks—1 want them to say whether they believe that the
Eternal God of this universe ever unpheld the crime of poly.
gamy.  Say it squave and faiv, Dow’t begin to talk about
that being a peenliar time, and that God was easy oun the pre-
judices of these old fellows. T want them to  answer that
guestion, and to answer it squarely, which they haven's  done.
Did this God which you pretend to worship ever sanction the
institution of human slavery 7 Now, answer v, Don’t slide
arovnd it. - Don’t hegin and answer what a bad man I am, or
what - good man Moses was. Stick to the text. Do you
believe in a God that allowed wman to he sold h()m his child-
ren ? Do you worship such aw infinite monster ¥ And il you
do, tell your cungleu'mon whether you are not ashamed to
admit it. Let every minister who answers me again tell whe-
ther he believes God commanded his general to kill the little
diwmpled babe in the eradle. Let him answer  it. Dou't say
that those weve very bad times.  Tell whether Ile did it or
not, and then your people will know whether
TO HATE TIHAT GOD

or not,  Be honest.  Tell them whether that God in war eape
tured young maidens and turned them over to the soldiers ;
and then ask the wives and sweet givls of your congregn-
tion to get down on their knees and \\m\lnl) the infinite fie ml
that did that thing,  Answer ! It is your God I am talking
about, and it that is what God did, please tell your congrega-
tion what, under the same civeumstances, the devil would have
done.  Don’t tell your people that is n poem.  Dow’t tell your
people that is pictorial.  That won't do.  Tell your people
whether it is true or fulse.  That is what I want you to do.

(To be conlinued.)

SIBYL,

The venerable MastER of Oceult Sciences and Magnet-
ism, Baron Du Potet, our distinguished Honorary bcl]ow
seids from Nice to our sister ]ounml La Revue Spivite o
short letter for insertion, which he calls “ Sibyl”  We
understand but too well the great lesson contained for the
mystically inclined in those few short lines : but for many,
they will, nevertheless, be as a sealed book.  Still as thc

saered trath must reveal itself to the privileged few, we
\\'111 translate for tllcm the veteran's mournful olustlc. 1t
begins with a stanza :
“ Oh hapless Science—fatal gift of heaven
What dangers threaten curious man,
Who fain thy realms would scan
Would Destiny, whose secrets I have
Oft from her cruel heart—
Would cruel Destiny impart
The sceret of the veil, that 1 might be
Blind, blind, eternally 7
—and the writer continues: < Al iy yow arould helicve
do not question me. Magnetisin, Magnetism, thou wilt
throw the globe into l)u'turbati()n ; and  the sons of our
children \\}“ see the spirits and the gods! Even in iy
unhealthy aspirations (for 1 descend fron tainted germs,
and my sight, dimmed by modern vices, presents to me
but o chaos of vulgar amd isgusting things) the divine
spark placed in me by the l)(,lty enabled me fo see the
Light.

“ Vain regrets i I could have known all, 1 receded but
one step at the very noment that the veil wag being lifted.

.Thus I became unworthy of the initiation and the great
mwm. Yes, Truth, complete and entire, was near mie
one of its touches had reached me. I dreaded  its contact.
Yo, Buriing Bush, and Flaming Star, 1 will sce you no
more but at my death! I had been enabled to see, and
niight have seen the destinies of individuals and cmpires
.........t]ncau visions will be given to those courageous
hearts who will not fear the gotl.s...... '

“Pity me, for having dreaded insanity, for then it
would have been holy and sacred, and I might have been
i man for but the i(,w instead of being the man of
cvery one,”

T 1\'011

' Barox »u Poter,
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ANTIQUITY AXD SANCIITY OF THE
SANSKRIT LANGUAGE.
BY PANDIT PRAN NATIL

It has long been a disputed question  whether language
is a revelation or the result of hwman industry. b) lan-
guage I mean the vehicle of ideas with their various
modulations by means of certain articulate sounds. Nature
has endowed every animal with faculties chough to dis-
tinguish the voices which are indispensably ncecessary for
the preservation of iudividuals or continuance of the spe-
cies 5 as every beast in the forest can instinctively recog-
nise the roariug bl a Hon without having 1»1cv1011<ly leard
it. But the human voice is capable of representing  ab-
stract ideas and different notions which brutal intelligences
cannot conceive.  “Speech,” says Avistotle, “is made to
mdicate what is expedient and what lll(,‘,\l)(‘(]l(‘llt, and, in
consequence of this, what is just and unjust. 1t is, there-
fore, given to men, because 1t s peetdiar to them that of
goud and ov il, just and unjust, they ouly (with respect to
other dnlmnlq) possess a sensc or feeling.”  Animal voices
are, as a rule, monotonous aud convey no distinet ideas
or moral instructions.

Another difference between a human and  a brutal
voice consists in articulation,  The former may be
resolved into distinet sounds or syllables, the latter

alinost inarticulate. Hence Homer and Hesiod chavacterize
wman by the epithet merops or man endowed with voice,
or “once having voice,” thus denoting a power pecu-
Har to man; and though o few Dbirds can be found with
such a power, vet thvn articulation can convey no informa-.
tion,  The third and the most important ditference
between their voices, is that Dbrutal voiees are instinetive
aud to be spoken alike by the whole of that class, but
this is not the case with hwman voice. It is learnt by
nmitation only, as childven learn how to speak by an un-
couscious imitation of their parents. There is no reason
to imagine that a man can speak a language which he
never heard, . Thus, it appears that Iuman voice is not an
Instiuetive articulate sound. At the same tine it is not
easy to concelve how mankind could have first been in-
duced to fabricate articolate sounds and to employ themn
for the purpose of communicating  their thoughts.  Only
two opinions can be formed on the sul)](mt vz, the
language is cither a gift of nature or the result uf human
industry,  The greater part of the Jews and the Christ-
fans, and even the wisest of the pagans have cmbraced
the former opinion, which is supported by Moses, who
represents the Supreme Being as teaching Adam the
names of all animals,  The ]att(' opinion i3 held by
Diodorous Siculus] Lucretins, Horace and many  other
Greck and Roman writers who consider language as a
Liuman invention,  The tirst men, they say, uttering mdis-

tinet and confused sounds, - till gradually associating for
assistance, came to make use of articulate  sounds

nntually agreed upon. This opinion is based on atomie-
cosimogony which was framed by Machus, the Phoenician, -
and afterwards improved by Democeritus and Epicurus ;
and it isa part of the systent in whicli the first men are
represented as baving sprung out of the carth like trecs
and vegetables, and it has been adopted by several modern
writers of high rank and is, therefore, wor thy of Lx.umnatlon

The most-lenrned and  vespectable authors who ';u])polt
this opinion, candidly acknowledge that 1f language was
invented, 1t was the most (hf’hcu]t invention ,md Tar be-
yond the reach of grossest suvages. If men were solitary
animals, they had no propensity to social lite.  Yet before
the invention of langnage they would have been associat-
ed for ages and formed o civil polity and must have -
acquired such powers of abstraction as to be able to form
gencral ideas. Those who consider language a gitt of '
heaven bestowed upon man, regard the account of its
human invention a mere concatenation of hypothetical
sentiments,  The opinions of Diodorus, Vitruvius, Horace,:
Lucrctius and Cicero, which ave geners lly quoted it its sup-
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port, have no weight in comparison to those of other men,
who lived much nearer to the beginning of the creation.

Language was brought to perfection long before the cra of

history. Greek and Roman philosophers, who are  compara-
tively of yesterday, have no prerogatives in this enquiry over
modern philosophers of other nations. Aristotle has defined
man to be zoon mimitikon, or mimicking animal, and the
definition is so far just that man is much more remarkable
for imitation than invention, Had the human race been
originally mattum et turpe pecus they would have continued
to be so to the end of time, unless they had been tanght
to speak by some superior intelligence.

No modern philosopher can assert that a man has ever
sprung up from carth like vegetables, nor can any history
show the like oceurrence : no sufficicnt evidence can prove
that men were originally in the savage state, nor can an
example appear that savages ever exerted themselves for
their amelioration unless civilized by some foreign or ruling
nations.  The original savages of Greeee were tamed by
the Pelasgi, a foreign tribe, and afterwards by Orpheus,
Cecrops, Cadmus, who derived their knowledge fromn
Egypt and the East. The ancient Romans received law
and religion from the succession of forcign kings, and the
Romans contributed to civilize the rest of Europe, and
there will be no end of such examples. Had these tribes
remained alicnated from foreign associations, they would
have continued in the same unvaried state of barbarism.

1t is not a small miracle that the mute savages who had
been hoarded together for ages, shiould have all at once
concerted for inventing an art so useless and ditficult as
that of language. It does not appear to be a fact, for
man, although advanced in life, can yet be taught with
extreme difficulty to articulate sounds which he has not
been aceustomed to pronounce from his infaney, as our
daily expcricnee shows that foreigners, who come to Iudia
in this advanced age, can hardly pronounce simple words
with native tone. The question respecting the origin of lan-
guage isnot to be decided by resting on any authority,
but merely by considering the nature of speech.  But the
most important objection can be raised to the opinion
that language was originally revealed by Heaven, viz,
that, if it is o, it ought to be perfect and unalloyed of any
impurities and irregularitics, and at the same time it
should be copious and sonorous, and held in reverence by
those who spoke it.  But there is no other language which
can contain all the qualities of perfection when tested
logically but Sanskrit. It is the most perfect of all the
languages in the world.  For nature is always perfeet in
her operations and - productions. It is the most copious
of all the languages, because there is always economy in
nature, and it is the most sonorous of all, as Plato defines
philosophy “ the greatest music ;” nature is always uniform,
there is nothing clse but harmony. “lt ismore copious
than Latin, more perfect than Greek, and more sonorous
than cither.”

Now it remains to be proved whether nouns or what
other parts of speech were the first words inspired to man,
Had they been nouns as is believed by Christians, &e,, the
language would have been a mere burden and very imper-
feet, as it is impossible to retain in memory all the names
even of aclass,  Under these circumstances, it any name
is forgotten, then it would have been very difticult or next
to impossible to invent a new name i its place, as man
up to this date, though far advanced, can hardly invent a
siugle word ; he can only devise a name out of the stock
of words with which lie converses ; and the new name
must bear some relation to any of the gualities or quan-
titics ot the thing to whiclt he intends to give name.  For

similar reasons they could not have been  adjectives, which-

arestill greater in number as everything contalus many
qualitics in it.

Pronouns are too limited, and there can be no possi-
bility of their existence unless there are nouns,  For the
same reason, prepositions arc also limited and are only to
show the relations between the nouns, Hence it follows
that the first original inspired words must be short mono-
syllabic infinitive moods (or dhatie sangye). Ideas

which eross in the mind of man are generally of this sort
whether to do or not to do, to go or not to go, &e. T can-,
not but illustrate it by an example.  1f a man is left in an
isolated desert or forest, or in a very solitary place, where
no fuce is to be scen, nor a voice to be heard, and his mind
is free at that moment from the emergencies of nsing
words but he is left to liis own choice, genuine ideas must
cross in his mind and those would ‘be of the following
nature—where to go, what to do, how to reach home, how
to get anything, to live like a hermit, &e. The greater
part would be mfinitive moods, which are limited accord-
mg to the desires of man.  All Sauskrit words have for
their roots « infinitive moods” (or dhintw sangye) and thisis
the canse of that language being mare perfeet, and it is still
unalloyed with foreign words, it being diffienlt to combine
substances of heterogeneous principles, one being a gift of
nature and the other human corruptions. Aeccording to the
Aryan belief, the Vedas have been revealed to certain four
men of the first generation, that the use of thosd infinitive
moods (or dhatw sangya) and grammatical inflections has
also been revealed, which makes the grammar of Sans-
krit to be a perfect one.  Any infinitive mood (or dhatu)
which is not used in the Fedas or any grammatical rule
which is not applicable to them, is never to be considered
a Sanskrit word or arule of the Sauskrit grammar. The
Vedas or revealed books are perfect, nay they are agglo-
meration of all truths which are indispensable for man to
know, or in other words, man, however advanced in know-
ledge, can never even surmise to know any truth beyond
what is contained in the Vedas.

As Vedas are in natural language, every shurti is sono-
rous, nature being always in harmony and in uniformity,
Sanctity of the Fedas is still preserved by the Aryans
who have always been and arc up to date in possession of
the cucyclopadia of truths and thesaurus intelligence.

Now one more point remains, viz., what was the word
first uttered by mwan when brought into existence ? It is
evident that on coming into life wan must have first in-
haled or taken the breath, for it is impossible to exhale
without inhaling first. Thercfore the first word spoken by
man must be the mystic syllable Om (Eﬁ]) The very pro-
uticiation of the word certifies the statement. The sanctity
of the mystic word is still held in revercnee and always
used at the commencement of every object in reading
and writing, but the resl mystery of the word is known
only to the Jogis and Sanyasis, The Sanskrit has, there-
fore, been called the language of Gods. And contrary
opinions formed by ancient and modern philosophers are
only on account of their ignorance of the Sanskrit lan-
guage.

e
A TIT FOR TAT.

We =ee in the American papers that Colouel Robert
Ingersoll, the much famed “infidel preacher” of the
United States, is once more attacked on every side by
“ howling Methodists,” and the not less famous “ Wesleyan
female preacher widow Von Cott” We doubt whether
the lady, with all her “ howling” capacities, will ever be
able to come out victorious out of the duel.  Once before,
they already had a skirmish together, while in Buftalo,
and the fair widow came sccond best out of it. Having
called publicly and during a meeting Colonel Ingersoll “a
poor barking dog,” the ungallant infidel retorted by ad-
dressing her the following through the papers.

“ Mrs. Von Cott.—MyY prar Mapam,—Were you con-
strained by the love of Clirist to call a man who never
injured you ‘ a poor barking dog 7 Did you make this
remark as a Christian, or a lady ? Did you say theso
words to llustrate in some faint degree the refining in-
fluence upon women of the religion you preach 2 What
would you think of me, if 1 should retort, using your own
language, changing only the sex of the last word ¢ ‘

“I have the honour to remain,
“your’s truly,
“ R. (4, INGERSOLL,”
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LAMAS AND DRUSES.

Mr. L. Oliphant's new work « Land of Gilead” attracts
considerable attention. Reviews appeared some time since,
but we had to lay the subject aside until now for lack of
space.  We will now have something to say, not of the
werk itsclf—though justice can hardly be sufliciently done
to the writings of that clever author,—but of what he tells
us respecting  the  Druses—those  mystics  of Mount
Lebanon of whom so little is known.  We may, perchance,
shed some new light on the subject,

“The Druse” Mr, Oliphant thinks, * has a firm conviction that the
end of the world is at hand.  Recent events have so far tallied with
the enigmatical prophecies of his sacred books, that he looks for-
ward to the speedy resurrection of El Hukim, the founder and
divine personage of the sect.  Inorder to compreliend this, the con-
nection between China and Druse theology bas to e remembered.
The souls of all pions Druses are suppoesed to be oceupying in large
numbers certain cities in the west of China. The end of the world
will be signalised by the approach of a mighty army from the Eust
against the contending powers of Islam and Christianity. This
army will be under the command of the Universal Mind, and will
consist of millions of Chinese Unitarians, To it Christians and
Mahomedans will surrender and march before it to Mecea, El
Hakim will then appear ; at his conunand, the Caaba will e
demolished by fire from Heaven, and the resurrection of the dead
will take place. Now tbat Russia has come into collision with
Ching, the Druses see the fulfilment of their sacred prophecies, and
are eagerly waiting for an Armageddon in  which they believe
themselves destined to play a prominent pavt.”-—( Pioneer).

Mr. Lawrence Oliphant is, in our opinion, one of Eng-
land’s best writers. He is also more deeply acquainted
with the inner Life of the East than most of the authors
and travellers who lhave written upon the subject—not
even exeepting Captain and Mrs, Burton.  But even his
acute and observing intelleet could hardly fathom the
sceret, of the profoundly mystical beliefs of the Druses. To
begin with : Jil Hakim is not the tounder of their sect.
Their ritual and dogmas were wever made known, but to
those who have been adnitted into their brotherhood.
Their origin is next to unknown.  As to their external
religion, or what has rather transpired of it, that can be
told ina few words. The Druses are believed to he a
mixture of Kurds, Mardi-Arabs, and other semi-civilized
tribes.  We humbly maintain that they are the descend-
auts of, and a mixture of, wystics ¢of all nutions,—nystics,
who, in the face of cruel and unrelenting persccution by
the orthodox Christian Chureh and orthodox lslamisn,
Lave cver since the tirst centuries ot the Mahomedan pro-
paganda, beeu gathered together, and who gradually made
a permanent scttlement in the fastnesses of Syria and
Mount Lebanon, where they had from the first found re-
fuge.  Since then, they have preserved the strictest silence
upon their beliefs and truly oceult rites.  Later on. their
warlike character, great Dravery, and wnity of purpose
which made their foes, whether Mussulinans or Christiaus,
cqually fear them, helped them toward forming an in-
dependent commiunity, or, as we may term it, an im-
pertwm dn tmperio.  They are the Sikhs of Asia Minor,
and their polity offers many points of similarity with the
late * commonwealth” of the followers of Gurn Nanak—
even extending to thelr mysticism and indomitable bravery.
But the two are still more closely related to a third and
still more mysterious comnunity of religionists, of which
nothing, or next to nothing, is known by outsiders : we
mean that fraternity of Tibetan [Lamaists, known as
thie Brotherhood of Khe-lang, who mix but little with the
rest.  Kven Csomo de Koros, wno passed several years
with the Lamas learned hardly more of the religion of
these Chalravartins (wheel-turners) than what they chose
to let him kunow of their exoteric rites; and of the Khe-
langs, he learned positively nothing.

The mystery that hangs over the scriptures and reli-
gion of the Druses is far more impenetrable than that
connected with the Amritsar and Lahore  Disciples,”
whose gremthe is well known, and has becn translated

into European larguages more than once.  Of the alleged
forty-five sacred books* of the Lebanon mysties, none were
cver seen, let alone examined, by any European scholar,
Many manuscripts have never lett the underground Holo-

weys (place of religious meeting) invariably built under the

meeting-room on the ground-tloor, and the public Thursday
assemblies of the Druses are simply .blinds intended for
over-curious travellers and neighbours,

Verily a strange sect arc the * Disciples of Hamsa,”
as they call themselves,  Their OFkal or spiritual teachers
besides having, like the Sikh dlald, the tuty of defending
the visible place of worship, which is merely a large, un-
fiunished room, are also the guardians of the Mystical
Temple, and the “wise men,” or the initiafes of their
niysteries, as their name of Ollal implies: Ak being in
Arabic “ intelligence” or “ wisdom.” It is improper to eall
them Druses, as they regard it as an insult ; nor are they
in reality the followers of Daruzi, a heretical pupil
of Hawsa, but the true disciples of the latter. The origin
of that personage who appeared among them in the
cleventh  century, coming from Central Asia, and whose
gecret or “mystery” name is ¢ El-Hamma,” is quite un-
known to our European scholars. His spiritual titles are
“ Universal Source, or Mind,” ¢ Ocean of Light,” and « Ab-
solute or Divine Intelligence.”  They are, in short, repeti-
tions of those of the Tibetan Dalai-Launa, whose appel-
lation * Path to the Ocean,”+ means, Path or “ Way to the
Qccan of Light” (Intelligence) or Divine Wisdom—both
titles betng 1dentically the same. It is curious that the
Hebrew word Lamad should also mean “ the God-taught.”

An English Orientalist recently found that the religion
of Nanak had a good deal of Buddhism in it. (Art. Diwali
in Culeutta IReview). This would be ouly natwial since the
Empire of Hindustan is the land of Buddhas and Boddhi-
sattvas. But that the religion of the Druses, between whose
geographical and cthnological position and that of the
Hindus there is an abyss, should be so, is far more incom-
prchensible and strange.  Yet it is a fact.  They are more
Lamaists in their beliefs aud certain rites, than any other
people upon the face of the globe.  The fact may be con-
tradicted, but 1t will be ouly because Europe knows next
to nothing of either. Their system of government is sct
down as feudal and patriarchal, while it is as theoeratic as
that of the Lamaists,—or as that of the Sikhs—as it used to
be. The mysterious representation of the Deity appears in
Hamsa, whose spirit is said to guide themn, and periodical-
ly re-incarnate itself in the person of the chief Oklal of the
Druses, as it does in the Guru-Kings of the Sikhs,
some of whom, like Churu  Qovind, claimed to Dbe
tlic re-incarnations of Nanalk, while the Dalai-Lamas of
Tibet claim to be those of Buddha. The latter, by
the way, arc loosely called Shaberons aud Khubilghuns
(both in various degrees re-incarnations not of Buddha, the

»

* The work presented by Nasr-Allah to the French Ning as a
portion of the Druse Scriptures, and translated by Petis de la
Jroix in 1701—1is pronounced a forgery. Not one of the copies now
in the possession of the Bodleian, Vienna, or Vatican Libraries is
genuine, and besides cach of them is a copy from the other. - Great
was dways the curiosity of the travellers and greater yet the efforts
of the indomitable and ever-prying 1nissionary, to penetrate behind
the veil of Druse worship, but all have resulteld in failure. The
strictest secrecy as to the nature of their Deliefs, the peculiar rites
practised in their subterranean Holoweys, and the contents of their
canonieal books was enjoined upon their followers by Hamsa and
Boha-eddin, the chief and first disciple of the former,

t ¢ Lawa” means path or road in the vulgar Tibetan language,
but in that figurative sense it conveys the meaning of waey : as the
“way to wisdom or salvation.,”  Strangely cnough it u(so means
“eross” 1t is the Roman figure X or ten, the emblem of perfection
or perfect number, and stood for ten with the Egyptians, Chinese,
Pheenicians, Romans, &e. 1t is also found in the Mexican secular
calendars. The Llartars call it lema from the Scytho-Turauian word
lamh, hand, (from the number of fingers on both hands), and it is
gynonymous with the Jod of the Chaldecs, “and thus became the
name of a cross, of the High Priest of the Tartars, and of the Lamaie
Messenger of God,” says the author of the Book of God ; * Comment-
aries on the Apocalypse.” With the Irish luam signifies the Acad
of the Church, a spiritual chicf,
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MAYN, but of his Buddh-like divine spirit) by Abbe Hue
and others without any regard to the difference in the
appellation : EI Hamma or H'amsa came from the “ Land
of the Word of God.” Where was that land ? Sweden-
borg, the Northern secr, advised his followers to search
for the LosT WoRrD, among the hierophants of Tartary,
Tibet aud China, To this we may add a few explanatory
and corroborative facts. Ll'hassa, the theocratic metro-
polis of Tibet, is commonly translated as “ God-land,” that
1s to say, this is the only English equivalent that we can
find.* “Though separated by the Karakorum range and
little Tibet, the great Tibet is on the same Asiatic plateau
in which our Biblical scholars designate the table-land
of camirt as the cradle of the lhiuman race, the birth-place
of the mythical Adam. Tibet or Ti-Boutta, will yield,
ctymologically, the words 2%, which is tlie equivalent for
God in Chinese, and Buddha, or wisdom : the land, then
of the Wisdom-Deity, or of the incarnations of Wisdom.
It is also ealled “ Bod-Jid.” Now “Jid” and « Jod” are
synonymous apocalyptic and plallic names for the Deity,—
Yop being the Hebrew name for God. G. Higgins
shows in his Celtic Druids, the Welsh Druids altering the
naue of Bod-Jid into Budd-ud which with them too mecant
the  Wisdom of Jid” or what people now call “god.”}

The religion of the Druses is said to be a compound of
Judaism, Mahomedanism and Christianity, strongly tinged
with Gnosticism and the Magian system of Persia.  Were
people to call things by their right nancs, sacrificing all
self-conceit to truth, they might confess things otherwise.
They could say, for instance, that Mahomedanism being
a compound of Chaldeism, Christianity and Judaism ;
Christianity, a mixture of Judaism, Gnosticism and
Pagauism ; and Judaism, a wholesale Egypto-Chaldean
Kabalism, masquerading under invented names and
fables, made to fit the bits and seraps of the real history
of the lIsraclite tribes—tlic religious systen of the
Druses would then be found one of the last survivals of
the arcliaic Wisdom-Religion. It is entirely based on that
clement of practical mysticism of which branches have
from time to time sprung into ecxistence. They pass
wnder the unpoprlar names of Kabalisim, Theosophy and
Occultisim. Except Christianity which, owing to the -
portance it gives to the principal prop of its doctrine of
Salvation,—(we mean the dogma of Satan) had to anathe-
matize the practice of theurgy,—ecvery religion, including
Judaism and Maliommedanisn, credits these above-
named branches. Civilisation having touched with its
materialistic all-levelling, and ail-destroying hand even
India and Turkey, amid the dinand chaos of erumbling
faiths and old sciences, the reminiscence of archaic
truths is now fast dying out, It has become  popular and
fashionable to denounce  the old and mouldy “ supersti-
tions of our forefathers;—verily cven among the most
natural allies of the students of theurgy or occultisin—
the Spirtualists. Among the many creeds and faiths
striving to follow the cyelic tide, and helping it them-
selves to sweep away the knowledge of old, strange-
ly blind to the fact, that the same powerful wave of
materialisin and niodern science also sweeps away their
own foundations—the only religions which have remained
as alive as ever to these forgotten truths of old, arc those

* And a most unsatisfactory term it is, as the Lamaists have uo
conception of the anthropomorphic deity which the Luglish word
“ God” represents. Fo or Buddha (the latter name being  qnite
nnknown to the common people) is their equivalent expression for
that All-embracing, Superior Good, or Wisdom from which all pro-
ceeds, as does the light from the sun, the cause heing nothing per-
sonal, but simply an Abstract Principle. And it is this that in
all our theosophical writing, for the want of a better word, we have
to term  God-like,” and “ Diyine.”

+ There are scveral Damirs in Central Asia, There is the Ali-
ghur Pamir which lies more north thau either—the great Pamir with
Victoria Lake in its vicinity, Taghdwubast Pamir and the little
Pamir, more south ; and eastward another chain of Damir
dividing Mustagh Pass and Little Gubjal. We would like to know
on which of these we have to look for the garden of Eden ?

+ The name in Hebrew for sunctuary is Te-bek and Z'i-boutta and
T'ebet, also a cradle of the human race. Zhebeth meaning “a box"—
the “ark” of Noah and the floating cradle of Moses.

which from the first have kept strictly aloof from the
rest. The Druses, while outwardly mixing up with Moslems
and Christians alike, ever ready to read the Kuran as
wellas the Gospels in their Thursday public meetings,
have never allowed an uninitiated stranger to penetrate
the mysteries of their own doctrines. Intelligence* alone
communicates to the soul (which with them is mortal,
though it survives the body) the enlivening and divine
spark of the Supreme Wisdom or Ti-mecami—they say
—but it must be sereencd from all non-belicvers in
H'amsa. The work of the soul is to seck wisdom, and the
substance of carthly wisdom is to know Universal Wisdom,
or “ God,” as other religionists call that principle. This
is the doctrine of the Buddhists and Lamaists who say
“ Buddha” where the Druses say “ Wisdoin”—one word
being the translation of the othier. “In spite of their
external adoption of the religious customs of the Moslews,
of their readiness to educate their children in Christian
schools, their use of the Arabic language, aud of their
free intercourse witl straugers, the Druses remain even
more than the Jews a peculiat people”—says a writer.
They are very rarcly if ever converted ; they marry within
their own race ; and adhere most tenaciously to their
traditions,bagiling all eflorts to discover their cherished secrets.
Yot they are neither fanatical, nor do they covet proselytes,
In his Jouwrney through Tartary, Tibet, and Ching, Huc
speaks with great swrprise of the extreme tolerauce and
even outward respect shown by tho Tibetans to other reli-
gions. A grand Lama, or a “ Living Buddha,” as e calls
him, whom the two missionaries inet at Choang-Long, near
Koum-boum certainly liad the best of them in good breed-
g as well as tact and deference to their feelings. The two
Frenchmen, however, ncither understood nor appreciated
the act, since they seecmed quite proud of the insult
offcred by them to the Hobilgan. “ We were waiting
for himn...seated on the kang,..and purposely did not rise
to recetve him, but merely made him a slight salutation”
—boasts Huc (Vol. ii. p. 35-36). The Grand Lama ¢ did
not appear disconcerted” though ; upon secing that they
as “ purposely” withheld from him “ an invitation to sit
down” hc only looked at them “ surprised,” as well he
might. A breviary of theirs having attracted his atten-
tion, he demanded “ permission to examine it ;” and then,
carrying it “ solemnly to his brow” he said : It is your
book of prayer; we must always honour and reverence
other people’s prayers.” It was a good lesson, yet they
understood 1t not. 'We would like to see that Christian
missionary who would reverently cairy to Lis brow the
Vedas, the Tripitaka, or the Grantha, and publicly honour
other people’s prayers ! While the Tibetan “ savage,”
the heathen Hobilgan, was all affability and politeness, the
two French “ Lamas of Jehovalt” as Abbe Huc called his
companion and himself, behaved like two uneducated bul-
lies. And to think that they even boast of it in print !

No more than the Druses do the Lamaists seek to make
prosclytes. Both peopic have their “ schools of magic’—
those in Tibet being attached to some la-khang (lama-
series), and those amoug the Druses in the closely-guard-
ed crypts of initiation, no stranger being even allowed
inside the buildings. As the Tibetan Zlobilguns arc the
incarnations of Buddha's spirit, so the Druse Okhals—
erroneously called “Spiritualists” by some writers—are
the incarnations of H'amsa. Both peoples have n regular
system of pass-words and signs of recognition amonz* the
neophytes, and we know them to be nearly identical since
they are partially those of the Theosophists.

In the inystical system of the Druses there are five
“ messengers” or interpreters of the “ Word of the Supreme
Wisdom,” who occupy the same position as the five chief
Boddlus'att.vus, or Hecbilgans of Tibet, each of whom is
the bodily temple of the spirit of one of the five Buddhas.
Let us sce what can be made known of both classes. The
names of the five principal Druse “ messengers,” or rather

. * The Druses divide man into three principles ; body, soul and
intolligence—the * Divine Spark,” which Theosophists call ¢ spirit,”
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their titles, as these names are generic, in both the Druse
and Tibetan hicrarchies, and tho title passes at the deatih
of each to his successor—are —

()y* Il'amsa or « El Hamma,” (spiritnal wisdom) con-
mdolml as the Messiah, t11r0uOh whom speaks Inc'ull'lte
Wisdom.

(2). Ismail—Ti-meami—(theuniversal soul). He prepares
the Druses before their initiation to receive “ wisdown.”

(3). Mohammed—(the Word). His duty is to watch
over the behaviour and mnecessitics of the brethren ;—a
kind of Bishop.

(4). Se-lama,
Wing.” ‘

(5). Mokshatana Boha-cddin, (the “ Following”) named
the « Left Wing.”

These last are both messengers Dbetween Hamsa
and the Brotherhood. Above these living mediators
who vemain ever wnknoun {o all but the chief Olkhals
stand the ten Incarnates of the “ Supreme Wisdom,”
the last of whom 1s to return at the end of the
eyele, which 1s fast approaching—though no one but ¥l
Hamma knows the day—that last - messenger” in accord-
ance with the ecyclic recnrrences of events being also the
first who came with Il'amsa, hence Boha- cddm The
names of the Druse Incarnations are Ali A-llal who ap-
peared in India (Kabir we believe) ; Albar in Persia ; Alya
in Yemen ; Moill and Kalim, in Eastern Africa ; Moessa
and Had-di in Central Asia; Albou and anq%om n
China; and DBuddea, that is, " Boha- eddint in Tartary,
whulce Le came and whither he returned. This last one,
some say, was dual-sexed on carth. Having entered into
El-Hakim-—the Xhalif, a monster of wickedness—ho
brought him to be assassinated, and then sent H'amsa to
reach and to found the Brotherhood of Lebanon, El-
Hakim then is but a mask, It is Buddea, 7. ¢., Boha-cddin
they expect.

And now for the Lamaic hierarchy. Of the living
or incarnate Buddhas there are five also, the chief of whoin
is Dalay, or rather Talay, Lama—{from Tale ¢ Occan” or
Sea ; he being called the “Ocean of Wisdom.” Above
h]m, as above H(LI]]S'L there is but the “ SurriEME Wis-
poM"-—thie abstract pnn('lple from which emanated the
five Buddhas—Maitree Buddha (the last Boddiswatta, or
Vishnu in the Kalanki avatar) the tenth “ messenger” ex-
pected on earth—included. But this will be ¢he One
Wisdom and will incarnate itself into the whole lhumanity
collectively, not in a single individual. But of this mys-
tery—no more at present.

These five « Hobilgans”
order :—

(1). T‘Ll'Ly-L{Lnl(‘l,
« Spiritual” “ passive 7 wisdom,—which
Gautama or Siddartha Buddha, or Fo,

(2). Bande-cha-an Rem-boo-tchi,
e is “ the active carthly wisdom,”

(the  Preceding”) called the “ Right

are distributed in the following

arnation of the
proceeds  from

at  Djashi-Loombo,

0

* Very curiously the Druses identify their H'amsa with Hemsa,
the Trophet Mahomet's uncle, who, they say, tired of the world and
its deceitful temptations, simulated death at the battle of Dhod,
A. D. 625, and retived to the fastnesses of a great mountain in Cen-
tral Asia where he became s saint. e never died in spirit. When
reveral centuries after that he appeared among them it was in his
gecand spiritnal body, and when their Messiah had, after founding
the brotherhood, disappeared, Se-lama and Boka-eddin were the
only ones to know the retreat of their Master. They alone knew
the bodies into which lie went on, successively re-incarnating himself
—asg he is not  permitted to die until the return of the Highest
Messenger, the last or one of the ten avatars. He alone—the now
invisible but expected onc--stands higher than H’amsa. But, it is
not, as erroneously believed, ¢ El- ILr.klm,” the Fatimnite Khalif of
bad name.

4 One of the names of Minerva, Goddess of Wisdom, was Budea.

+ In the Druse system there is no room for a personal deity,
unless a portion of the divine impersonal and abstract wisdom in-
carnates itself in a mortal man. The deific principle with them is
the essence of Life; the Ally and as impersonal as the Parabralm of
the Vedandins or the Nivvana State of the Buddhists, ever in-
visible, all-pervading and incompreliensible, to be known but
through occasional incarnations of its spirit in human form.  These
ten incarnations or human avatars, as above specified, are called
the “ Temples of Ti-meam ” (Universal Spirit,)
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. famous Tzong-ka-pa,
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(3). Sa Dcha-Fo,  or the « Mouthpiece of Buddha,”
otherwise the “word” at Ssamboo.

(4). Khi-sson-Tamba—the “ Precursor” (of Buddha)
at the Grand Kooren,

(5). 'Tchang-Zya-Fo-Lang, in the Altai mountains. He
is called the “ Successor” (of Buddha)

The “ Shaberons” are one degree lower. They, like the
chief Okhals of the Druses, are the nitiates of the great
wisdom or Buddh esoteric religion. This double list of
the “Five” shows great similarity at least between the
polity of the two qystomq The reader must bear in mind
that they have sprung into their present wisible conditions
nearly at the same tine. It was from the ninth to the
fifteenth centuries that modern Lamaism evolved its
ritual and popular religion, which serves the Hobilgans
and  Shaberons as a blind, even against the cu110s1ty of
the avernge Chinaman and Tibetan. It was in the
eleventh century that H'amsa founded the Brotherhood of
Lebanon ; and till now no one has acquired its secrets !

It is supremely strange that both the Lamas and
Druses should have the same mystical statistics. They
reckon the bulk of the hummman race at 1,332 millions,
When good and evil, they say, shall comne to an equilibrium
in the scales of human actions (now cvil is far the hea-
vier), then the breath of “ Wisdom,” will annihilate in a
wink of the eye just 666 millions of men. The surviving
666 millions will have “ Supreme Wisdom” incarnated in
them.*  This may have, and probably has, an allegorical
But what relation might it possibly " bear to
the number of the “ grand Beast” “of John's Revelation ?

Tf more were known than really is of the religions of
Tibet and the Druses, then would scholars sec that there
is more affinity, between Turanian Lamaists and the
Semitic, “ El-Hammites,” or Druses, than was cver sus-
pected. Butall is darkness, conjecture, and mere guess-
work whenever the writers speak of either the one or
the other. The little that has transpired of their beliefs
is generally so disfigured by prejudice and ignorance that
no learned Lama or Druse would ever recognise a glimpse
of likeness to his faith in these speculative fantasies. Even
the profoundly suggestive conclusion to which came Godf-
frey Higgins (C(’IMc])Tuzds Part 1, 101) however true, is
but halfso. “Itis evident” ho writes “ that there was a
secret science possessed somewhere (by the ancients) which
nust have been guarded by the most solemn oaths......
and I cannot help suspecting that there is still a secret
doctrine known only 1 n the deep recesses of the crypts of
Tibet.”......

To conclude with the Druses: As Selama and Boha-
eddin—two names more than suggestive of the “ words
“ Lama” and “ Buddha’—are the only ones entrusted
with the secret of Hl'amsa’s retreat ; and having the means
of consulting with their master, they produce from time %o
time his directions and commands to the Brotherhood, so,
even to this day do the Okhals of that name travel
every seventh year, through Bussora and Persia into Tar-
tary and Tibet to the very west of China and return at
the expiration of the eleventh year, bringing them fresh
orders from “ EI’ Hamma.” Owing to the expect'xtlon of
war between China and Russia, only last year a Druse
messenger passed through Bombay on bis way to Tibet
and Tartzn) This would explain “the superstitious” belicf
that “ the souls of all pious Druses are supposed to be
occupying in large numbers certain cities in China.” It
is around the plateau of the Pamirs—they say with the

* The Hindus have the same belief. In the “ Deva-Yug?” they
will all be devs or gods. Sce Zama-nim-tshon-po, or ¢ Great
Road to perfection ,’ a work of the fifteenth century. The
author of this book i3 the Great Teformer of Lamaism, the
from whose hair sprang up the famous
koum-boum letter tree—a trec whose leaves all bear sacred
Tibetan inscriptions, according to the tradition. This tree
was seen by Abbe Huc some forty years ago, and was seen
last year by the IIungarian traveller Count Szitcheny ; who;
however, begging his pardon, could not, under its physical sur-
rouudmrrq have carried away a blanch of it, as he pretends to
have done, : i
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Biblical scholars—that the cradle of the true race must be
located : but the cradle of initiated humanity only ; of those
who have for the first time tasted of the friut of knowledge,
and these are in Tibet, Mongolia, Tartary, China and
India, where also the souls of their pious and initiated
brethren transmigrate, and rebecome “sons of (iod.”
What this language means every Theosophist ought to
kuow. They discredit the fable of Adam and Eve, and
say that they who first ate of the forbidden fruit and thus
became « Elohim” were Enoch or Hermes (the supposed
father of Masonry), and Seth or Sat-an, the father of
sceret wisdom and learning, whose abode, they say, 18
now iu the planet Mercury,* and whom the Christians
were kind ‘enough to convert into a chief devil, the
“fallen Angel.” Their evil one is an abstract principle,
and called the “ Rival,”

The “millions of Chinese Unitarians” may mean Tibet-
an Lamas, Hindus, and others of the Kast, as well as
Chinamen. It is true that the Druses believe in and
expect their resurrection day in Armageddon, which, how-
ever, they pronounce otherwise. As the phrase occurs in
the Apocalypse it may scem to some that they got the
idea in St. John's Revelation. It is nothing of the kind.
That day whicl, according to the Druse teaching « will
consummate the great spiritual plan—the bodies of the
wise and faithful will be absorbed into the absolute es-
sence, and transformed from the many, into the oNk”
This is pre-eminently the Buddhist idea of Nirvana, and
that of the Vedantin final absorption into Parabrahm.
Their “ Persian Magianism and Gnosticism,” make them
regard St. John as Oannes, the Chaldean Man-Fish, hence
connects their belief at once with the Indian Vishnu and
the Lamaic Symbology. 'Their “ Armageddon” is simply
“ Ramdagon,”} and this is how it 1s explained.

The sentence in Revelation is no better interpreted than
so many other things by Christians, while even the non-

* Buddha is son of Maya ; and (according to Brahmanic notion)
of Vishnu ; “ Maia” is mother of Mereury by Jupiter. Buddba
means the “ wise” and Mercury is God of Wisdom (Hermes); and
the planet sacred to Gautama Buddha is Mercury. Venus and
Isis presided over navigation, as Mary or Maria, the Madonna
presides now. Is not the latter hymned to this day by the Church:

¢ Ave Maris Stella.... .
“ Dei Mater Alma ?”—or
Hall, Star of the Sea,
Mother of God—thus identified with Venus ?

t+ Rama, of the Solar race, is an incarnation of Vishnu—a Sun-
God. In “ Machha,” or the first Avatar, in order to save humanity
from final destruction (see Iishknu Purana) that God appears to
King Satyavrata and the seven saints who accompiany him on the
vessel to escape Universal Deluge, as an enormous fish with one
stupendous horn, To this horn the Kinv is commmanded by ITari
to tie the ship with a serpent (the emblem of eternity) instead of a
cable. The Talay-Lanm, besides his name of * Ocean,” is also called
Sarow, which in Tibetan, means the * unicorn,” or one-horned.
He wears on his head-gear a prominent horn, set over.a Yung-dang,
or mystic cross ; which is the Jain and Hindu Swostica. The “ fish”
and the sea, or water, are the most archaic emblems of the Messiahs,
or incarnations of divine wisdoni, among all the ancient people.
Fishes play prominently a ficure on old Christian medals ; and in
the catacombs of Rome the *“ Mystic Cross” or “ Anchor” stands
between two fishes as supporters, “ Dagh-dac”—the name of
Zaratushta’s mother, means the ¢ Divine Fish” or Holy Wisdom.
The “ Mover oa the Waters ” whether we call him ‘“ Narayan”
or Abatur, (the Kabalistic Superior Father and ¢ Ancient of
the World”) or “Holy Spirit” is all one. According to Codex
Nazarewus, Kabalak and Genesis, the Ioly Spirit when moving
ou the waters mirrored himeelf —and “ Adam Kadmon was born.”
Mare in Latin, is the sea. Water is associated with every creed.
Mary and Venus are both patronesses of the sea and of sailors—-
and both mothers of Gods of Love, whether Divine or Earthly.
The mother of Jesus is called Mary or Mariah—the word meaning
in Hebrew mirror that in which we find but the reflection in-
stead of a reality, and 600 years bhefore Christianity there was
Maya Buddha’s mother, whose name means {usion—identically
the same. Auother curious “coincidence” is found in the selec-
tions of new Dalay Lamas in Tibet. The new incarnation of
Buddha is ascertained by a eurious icthumancy with three oald
fishes. Sliutting themselves up in the Puddha-La (Temple). the
Hobilgans place three gold-fish in an urn, and on one of these
ancient emblems of Supreme Wisdom, shortlv appears the name
of the child into whom the soul of the late Tulay-Lama is
supposed to have transmigrated,

Kabalistic Jows know nothing of its real meaning. Arma-
geddon is mistaken for a geographical locality, viz, the
elevated table of Esdraelon or Ar-mageddon “ the moun-
tain of Megiddo, where Gideon triumphed over the Mi-
dianites* It is an erroncous notion, for the name in the
Levelation vefers to a mythical place mentioned in one of
tlie most archaic traditions of the lcathen East, especial-
ly among the Turanian and Semitic races. It is simply a
kind of purgatorial Elysium, in which departed spirits are
collected, to await the day of final judgment. That it is so
is proved by the verse in Revelation. “ And he gathered
them togetlier into a place called......Armageddon” (XVI.
16), when the seventh angel will pour out his vial into the
air.” "The Druses pronounce the name of that mystical
locality “ Ramdagon.” It is, then, highly probable that
the word is an anagram, as shown by the author of
the “Commentary on the Apocalypse.” It means “ Rama-
Dagon,t the first signifying Sun-God of that name, and
the second “Dagon” or the Chaldean Holy Wisdom in-
carnated in their “Messenger,” Oannes—the Man-
Fish, and descending on the “ Sons of God” or the Ini-
tiates of whatever country ; those, 1u short, through whom
Deific Wisdom occasionally reveals itself to the world,

et

THERE IS NO LONGER ANY DOUBT OF THE TRUTH
of the charges that were recently made against the Scotch
Presbyterian missionaries in Africa, of having whipped and
tortured the poor natives, Says the Bombay Gazette :—

The seandalous story "of the Blantyre Mission, which Mr.
Chirnside made public some time ago, has been fully confirmed by
the report of a deputation seat by the Church of Scotland to
investigate the matter. The peaceful missionarics of Blantyre were
aceused of having taken the law into their own hands in dealing
with the natives. They executed a man whom they supposed to be
guilty of murder; they flogged men for acts of petty laceny—in
one cage with so much cruelty that the man died from the
effects of the punishiment.  Altogether eleven cases of cruelty, or
worse, were examined by the deputation; and the resnltis that
Mr. Chirnside’s charges are found to be substantially correct.
The Church of Scotland Commission, in dealing with thiz humiliat-
ing affair, extolled the devotion of its missionaries, while adino-
nishing them to abstain from exercising civil or criminal jurisdiction
over their neighbours in future.  The Pall Mall remarks :—This
isall very well, buta less sympathetlic tribunal would takea
sterner view of the case.  When British subjects, without law-
ful cominission, take it npon themselves to floe men to death or
hang them after a pretended trial there is only one word which
can fairly describe the transaction either in law or in commmon-
sense. Perhaps the civil anthorities will have something to sa
to the Blantyre missionaries now that the Chnrch has done with
them,

OUR MODERN « ALCHEMISTS.

“ Competition is the very life of trade ”...It is the great-
est boon, think some of our readers, especially in that
branch of trade which deals with the commouest and
most necessary staples of life—the commodities sold in
a grocer’s store. . Hence, competition, that so cheapens
prices as to allow many an article of luxury hitherto in-
accessible to the poorer classes to appear on the family
board, is blessed by the masses. In India also it has
begun making its inroads to an alarming extent for
the buyer’s stomach,and we have often seen persons amazed
at finding native merchants selling spices, liquors, pickles,
and so on, at prices far below the cost-price of the raw
material itself. Do our native friends and readers ever
think of the amount of adulteration the inanufacturers
have to resort to, so as to realize some degree of profit
on the articles of food they sell as genuine, and yet be
able to run the ever-increasing public “blessing” of
competition 2 Tt would be worth the trouble to collect
notes on the subject ; to fathom the mysteries of that silent
“ transmutation ” of elements in a wholesale grocery shop.

* It is not the “ Valley of Megeddo,” for there is no such val-
ley kuown. Dr Robinson’s typographical and Biblical notious
buing no Letter than hypotheses. '

t Rum is also womh, and valley ; and in Tibetan “ goat.” * Dag”
ia fish ; from Dagon, the man-fish, or perfect wisdon, '
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We verily believe that no poor Irish or Russian peasant
feeding his life-time on rotten potatoes and occasionally
on bread made of the bark of trees endangers more
his health and often his life than these who indulge in-
diseriminately in  the delicatesses sold in neat little
packages and pretty glass jars and bottles in fashionable
grocery stores.  Chemistry seems verily to have said
1ts last word in the science of adulteration.  The extracts,
which follow, are taken from a witty satire in Lippincott’s
AMagazine ot Philadelphia,  Notwithstanding its spirit of
mockery it is, as remarks the experienced Editor of the
Llrenological Journal < a fact extensively known” in
America among the very people who use these articles
of food daily. Dealing with the occult in all visible as
well as invisible things, we believe such revelations will
not be quite out of place In our journal.

Alasucrus, the eldest son of a respectable citizen,
has taken to analytical chemistry and turns his scientific
battery in adirection that is producing distrust and dismay
in the bosom of his family. His pursuit of science, com-
plains the father, “pokes sticks among the wheels of my
domestic economy and deranges their running,”.........
a way, ealculated to unsettle that gentleman’s faith in his
breakfast, dinner, and supper, and disturb the repose
and equanimity of his mind which he finds necessary to
perfeet digestion.  Everything in the house, the simallest
package sent by the grocer, is pounced upon by Ahasuervs,
the terrible analytical echemist and found “ prepared with
a vengeance.” We will let the dismayed parent speak
for himself.  Lamenting his last illusions about his break-
fast coffee, he says :(— ’

“Mrs. P used to mix it with the proper proportions

of cream and sugar, as she alone knew how to do, and
hand my cup gracefully across the table; and I used to
ake it with a velish, and think 1t remarkably nice;
and there was the highest degree of mutual confidence
between us on the subject. Now, when she hands it to
me, T am oppressed by the consciousness that 1 am
keeping a sceret from her: which she wonld not like, if
she knew it. For how can I tell that excellent sharer
of my joys and troubles that she is about to poison me
with a Huid extract of chiccory and mangel-wurzel root,
and roasted wheat flour, and roaste’l beans, and roasted
acorns, and carrots, and parsnips, and sawdust 7 and that
the chiccory. and wheat flour were themselves adulterated
before they were used to adulterate the coffee ?

“How can I tell our venerable aunt, who frequently
drops in just about supper time, and from whom we have
expectations that the tea, of which she always takes
three breakfast cups, is a decoetion of beech, horse-chest-
nut, oak, willow, and half a dozen other leaves 2—that
the white sugar, with which Mrs, P. sweetens 1t so artis-
tically, is improved by a mixture of powdered marble,
chalk, whiting, bonedust, and salt 2—that the crean, with
which she mollifies its strength and fecds the twins,
may be skim-milk bedeviled with chalk, calves” or sheeps’
brains, turimerie, and annatto, with water added to thin
it, and gum tragacanth to thicken it, and soda to keep
it sweet ¢

The next thing analyzed is a paper of fruit drops—a
kind of small candy pellets of vavious tlowers—after
whicli able analysis, the appetite of the family for candy
diminished suddenly. TInstead of bheing Havored with
“fruit essences” the pellets ave found “nnmber one, pear—
made ot coneentrated sulplarrie acid and fusil otl, distilled
with acetate of potash ; number two, apple—made of the
same, distilled with bichromate of potash ; number three,
pine-apple—made  of diluted butyric acid,” the latter
being obtained from butirie cther which is made from
sugar—the sngar itself having been just deseribed— by
fermentation with sour milk, chalk, and putrid cheese !

The oil of bitter almonds used to Havor puddings with, )

is found made of coal tar; the vinegar which the father
puts on his oysters is “made of water, sulphuric acid,
burnt sugar, grainsof paradise and pyroligenous acid, and
the pepper is composed of linsced meal, nustard husk,
wheat Hour, sago, rice flour, pepper-dust and saw-dust.”

The mustard analyzed, proves to consist of “ wheat-flour
covered with yellow ochre, and sharpened with cayenne
pepper—(made of ground rice, turimeric and the husk
of white mustard-sced, aund colored with red lead) and
ginger—(mmade of sago meal, tapioca, ground rice, cayenne
pepper, mustard husks, wheat-flour and twrmerie) and
pPlaster of Paris”—the only article which Abasuerus be-
lieves 4s pure. The best drng-stores are fooled some-
times—confesses the analyzer; for instance, a lot of
ipecacnanha has just proved to be a mixture of tartar
emetic, chalk, wheat-flour staveh and saw-dust.  In bran-
dy he finds “no brandy at all.” I found in 1t” he says,
“ some rectified corn whisky, hocussed with cream of tar-
tar, acetic cther, bruised French plums, and refuse grape
skins; it was colored with bumt sugar and roughened
with tincture of kino. Being ‘fine old brandy, it was
aged by an infusion of oak saw-dust and tincture of grape
stones, and Havored with grains of paradise and several
other equally liarmless ingredients.” .

In view of the revelations concerning tea and coffee the
pater familias thinks that cocoa and chocolate would agree
with him better. A cake of “ warranted Caraccas cocoa”
is sclected, and prepared for breakfast, and when analyzed
found to contain “ maranta, arrow-root, Indian corn, sago,
tapioca, chiccory, cocon-shells, old sea-biscuits, coarse flour,
tallow, and lard, and colored with Venctian red I”

Everything in the houschold provisions is shown to be
something else.  Even the father's scented rappee—our
native friends who use snuft, beware —yiclds to analysis
but—*“chromate of potash, red lead, carbonate of ammonia,
lime, powdered glass and powdered orris-root ;” their
morning twists are adulterated with mashed potatoces,
alum, plaster of Paris, and bonedust ; and the mixed
pickles whose bright green so delights the sight owe
their color to acetate of copper !

The family reduced to despair have to live on unsea-
soned neat and boiled eggs. ©“ Mrs. P. says she won't
make any more doughnuts, nor fry any more catfish or
anything else, until she ean get some lard that she is sure
is not mutton-suet mixed with potatoe flonr and carbonate
of soda : she won't make any more gruel until I can get
oatmeal made of something better than “barley tlour and
rubble ; and where is she to get arrow-root for the twins
when Ahasuerus has demonstrated that she has been
making it out of potatoe starch ?”

Our vegetarian friends may well rejoice and laugh in
their sleeves at the rest of humanity.  But we have seen
and know them to use an enormous amount of sugar in
their meals, and the sweet-meats they destroy unless made
of native pure gitlle, ave likely to infuse into their system
the smme amount. of “ powdered marble, chalk, whiting and
bone-dust” (which is not a vegetable), wine and aleohol
in the bargain, as in these ot other people. In a
recent Inwsait in which a Mr. Williains, manufacturer of
alucose or grape sugar at Buffalo N. Y. appeared as
defendant, his own testimony suggests the extent to which
this article is made and sold for the purpose of adulterat-
ing canc sugar, and many sweetened articles in- common
use.  The Poona « Society for the Promotion of the Native
Trade” ought to take note of these revelations,

—————ip————

DR, J. D, BUCK, ONE OF THE AMERICAN MEMBERS Of
Council of the Theosophical Society, is Dean of Pulte Ho-
meeopathic Medical College, Cincinnati.  The local papers
of 3rd March last, contain long reports of the annual
commmuencement, conternient of degrees and  award  of
prizes for scholarship and proficiency, The degree of M. D.
was conferred upon forty-one members of the gradnating
class ; among them three ladies.  The Dean’s address con-
tained the following high tribute to the capacity of wo-
men for medical edueation, and the benefit to a College
of their attendance ot the same lectures with the male
students.  When the admission of fomales to the lectures
was first mooted, a storm of abuse and  prognostications of
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the speedy ruin of the College followed.
Dean :—

“In spite of opposition and misreprosentation, such as the College
never before encountercd, its classes have steadily increased in
numbers, in scholarship and in moral standing with the presence of
ferale students.  The joint medical education of men and women for
the responsible dutics of a physician, is no longer an experiment in
Pulte College.  Among those who to-night will receive the honors of
the College we are proud to number three women, who have pursued
the same course of studics, listened to the same lectures, and been
submitted to the same tests as their hrother students.  They do nof,
therefore, receive this honor by grace or favor of any one, but solely
by their own merit, and as their own achievement, and I'ulto College
honors itself in honoring them.”

And it scems to be the fact that everywhere the old pre-
Jjudices against the education of woman for whatever useful
and houourable career her talent and aspimﬁons may
attract her to, are disappearing.

e

NATIVIE ASTROLOGIRS.
BY KHANSAUEB DARASHA DOSABHOY, F.T.S,

But, says the

Deputy-Colleetor at Sholupur,
INSURANCE COMPANIES, BEWARE!

T am already known to you as a Fellow of the Society
and a subscriber to the Tnrosornist. While glaneing
over the February number, my cyes just now caught a
foot-note at page 104, inviting opmion of * Hindu” gen-
tlemen on the subjeet of prophetic horoscopes.

Parsces have their nativity cast and horoscopes drawn
just as Hindus do. T, therefore, wish to have my own say
on the subject, thongh it clashes with what Mr. Moorar)i

fokuldass’ friends say. T, for my own part, have no
more faith in these foretellers of futurity than the
man in the moon, but my father was a stumch believer
in predictions of horoscopes, so much so that when
actually on his death-bed in 18G9, he said he had con-
sulted his horoscope and felt (uite assured that there was
no danger.  Even up to the very last moment of con-
sciousness, lie stoutly maintained that he would live for
four years more, as the astrologers had divined that he
was to attain the age of 72 years. The old gentleman
breathed his last the samo night at the avowed age of
(8 years.

I have always fownd prophecies rmnuing in an opposite
direction from that predicted, much less realized.  While
employed in Guzerat, 1 had many Khsatri Brahman
friends, and I was induced by one to have my “ Varsha
Fal” (showing the conjugation of plancts and their in-
fluence on the human body for cach year of our supposed
existence) prepared by an astrologer who could east up
constellations and prophesy futurity correctly. The fat
remuneration asked for the trouble I paid, because I was
eonvinced, at least at the time, that one or two very im-
portant events he had predicted had actually come to
pass at stated periods.  To be frank, I had rather a sini-
ster object in view than anght I cared for my own “ Varsh
Fal” T called and told the astrologer that I would make
him a present of Rs. 5,000, if he could with certainty pre-
dict the death of any one I knew, and who he thought
might dic within five, ten or fifteen years. I at the same
time warned him that Iwould be the first to see him hung,
it death was caused by foul means. T also required him
to pass an agreement to forfeit donble the amount T had
agreed to give him, provided death did not oceur, during
the period specified by him. I distinetly gave him to
understand that I was going to insure the life of the
party. whose demise lie could foretell, and if his predie-
tion was not fulfilled, he wounld be placed in an unplea-
sant position. The educated astrologer thought 1 was
rather a tough customer, and I was not at all surprised
when he candidly admitted that he or none else could
do what I wished. I have since then heen persistently
putting the same question when any Joshees are recom-
mended to me, and when they brag of their astrologiceal
powers.  Iere then is a chance for Mr. Nana to get rich,
if he can correctly forecast human destinies, and bad look-
ont for insurance companies,

Liditor's Note—Our esteemed Brother and correspond-
ent was unlucky in his astrological researches, and that
isall he can say. Because half-cducated astronomers in one
country may fail to correctly predict an eclipse, is it a
reason why its inhabitants should decry astronomy and
call it a visionary science ? Besides the great neglect
into which astrology has fallen during the last two cen-
turies, it is a science far more difficult to master than the
higlest of mathematics ; yet, notwithstanding all, wo assert
again that, whenever studied conscientiously, it proves
the claims of its proficients correct. No more than Mr,
Darasha Dosablioy do we believe astrology capable of pre-
dicting every trifling event in our life, any accidental ill-
ness, joy or sorrow. It never claimed as much. The
stars can predict () no more unforeseen cvents than a
physician a broken leg to a patient who never stirs from
liis house. They show a lucky or unlucky life, but in gene-
ral features, and no more. If our friend was unsuccess--
ful with every astrologer lhe met, we know at least a
dozen of well-educated men who were forced to believe in
astrology as its predictions caune to pass in every case. A
large volume would be necessary to explain in detail the
understanding of this ancient science, yet a few words
may serve to correct one of the most glaring errors con-
cerning it, not only current among the inasscs, but even
among many who understand and practise astrology,
namely, that the planets make ws what we are, their good and
evil aspects causing fortunate and unfortunate periods.
Says a Professor of Astrology, W. H. Chancy:—* Take to
the unphilosophical astrologer the horoscope of a boy born
with Sagittarius rising, Jupiter in the same, on the ascend-
ant, in exact trine to the Sun and Leo, with other favour-
able configurations, and instantly he would declare that
the boy would becomne a great man, a Prince, a President,
—and so would I, But the astrologer might insist that
all this good fortune was cawused by the boy having been
born under such fortunate aspects, whereas I should look
beyond the birth for the cause, and should probably dis-
cover, that, before his conception, his parents had been
away from cach other for wecks or months, during which
both lived a life of perfect chastity ; that they were very
harmonions, in excellent bodily health, their intellects
clear, their minds cheerful, and theirmoral natures strong.”

The Egyptian episcope (“overseer ;” our English word
« Episcopal” is derived from the name of this ancient
pagan star-gazer) discovered that in the morning shortly
hefore sun-rise, in June, he could sec in the cast the
brightest fixed star in the heavens, and immediately after
thus sceing this star the Nile would overflow. Having
witnessed the phenomena for many successive years, he
laid it down as an axiom that this star indicated the over-
flow of the Nile, no one thinking of disputing him ; for the
cause should be traced to the melting of the snow in
the mountains of Africa. Now supposc some onc—a
sceptic—had heard of this idea of a star cawsing the Nile
to overflow, what an opportunity it would have afforded
for heaping scorn and ridicule upon the poor episcope ?
Yet the cpiscope would have continued to observe the
same plicuomena year after year; and being called
“moon struck,” a “fool,” &c., would not have changed
his opinion in the least. Now all the hubbub on this
point would arise from ignorance on the part of the
sceptic just as nine-tenths of all the disputes and quarrels
arise.  Teach the man that the appearance of that star
at a particular time and place in the heavens indicated,
not eansed the overflow of the Nile, and he would have
ceased to call the episcope an idiot and liar.

The intelligent reader must now see the point at which
we aim—naiely, that In astrology the stars do not cause
our good or bad luck, but simply ¢ndicate the same. A
man must be a psychologist and a philosoplier before he
can become a perfect astrologer, and understand correctly
the great Law of Universal Sympathy. Not only astrolo-
gy but magnetism, theosophy and cvery occult science,
especially that of attraction and repulsion, depend upon
this law for their existence, Without having thoroughly
studied the latter, astrology becomes a superstition.



June, 1881.]

THE THEOSOPHIST, 199

The article “ Stars and Numbers” which follows was
written before we received the above letter. We draw
our esteencd correspondent’s attention to it.—Ep. Tiros,

—— e e

STARS AND NUMBERS.

Ancient civilization saw nothing absurd in the claims
of astrology, no more than many an educated and thorough-
ly scientific man sces in it to-day. Judicial astrology, by
which the fate and acts of men and nations might be
foreknown, appeared, nor does it even now appear, any
more unphilosophical or unscientific than does natural
astrology or astronomy,—by which the events of so-called
brute and inanimate nature (changes of weather, &c.),
might be predicted.  For it was not cven prophetic in-
sight that was claimed by the votaries of that abstruse
and really grand science, but simply a great proficiency
in that method of procedure which allows the astrologer
to forcsee certain events in the life of a man by the posi-
tion of the plancts at the time of his birth,

Once the probability; or even the simple possibility, of
an occult influence exercised by the stars upon the destiny
of man admitted—and why should the fact appear more
improbable in the case of stars and man than in that of
the sun-spots and potatoes ?—and astrology becomes no
less an exact science thau astronomy. The ecarth, Prof.
Balfour Stewart, F.R.S,, tells us— is very seriously atfected
by what takes place in the sun”......a connection “ is
strongly suspected betwecn epidemics and the appearance
of the sun’s surface.’*

Aundif, as that man of science tells us, “ a conuection
of some mysterious kind between the sun and the carth
18 more than suspected”......and the problem is a most 1m-
portant one “to solve,” low much more important the
solution of that other mystery—the undoubted affinity
between man and the stars—an affinity believed in for
countless ages and by the most learned among men !
Surcly the destiny of man deserves as  much considera-
tion as that of aturnip or a potatoc.......And if a discase
of the latter may be scientifically foretold whenever that
vegetable erops out during a “sun-spot period,” why
should not a life of discase, or health, of natural or vio-
lent death be as scientifically prognosticated by the posi-
tion and appearance of the constellation with which man
is as directly connccted and whichbears the same relation
to him as the sun bears to the earth ?

Iu its days, astrology was greatly honoured, for when
in able hands it was often shown to be as precise and
trustworthy in its predictions as astronomical predictions
arc in our own age. Owmens were studied by all imperial
Rome, as much, if not more than they arc now in India.
Tiberius practised the science ; and the Saracens in Spain
Licld star-divination in the greatest reverence, astrology
passing into Western Europe through these, our first
civilizers. Alphonso, the wise king of Castile aud Leon,
made himself famous m the thirteenth century by his
« Astrological Tables” (called  Alphonsine) ; and his
code of the Siate Purtidus; and the great astronomer
Kepler iu the seventeenth, the discoverer of the three
“great laws of  planetary motions (known as Kepler's laws)
beliecved in and proclaimed astrology a {true science.
Kepler, the Emperor Rudolph’'s mathematician, he to
whom Newton 1s indebted for all his subsequent dis-
coveries, is the author of the “ Principles of Astrology” in
whicl: he proves the power of certain harmounious con-
figurations of suitable plancts to control human m-

* Onme of the best known vegetable epidemics iz that of the
potatoe disease. The years 1846, 1860, and 1872 were bad years
for the potatoc discase, and those yoars are not very far from
the years of maximum sun-spots......there is a curious counee-
tion between these diseases affecting plauts and the state of the
Sll..eee....A lisease that took place about three centuries since,
of a periodical and very violent character, called the ¢ sweating
sickness”......bookc place about the end of the fifteenth and the
DLeginning of the sixteenth century...and this is exactly the sun-
spot period......( The Sun and the Larth, Lecture by Prof, Balfour
Stewart).

pulses.  In his official capacity of Imperial astronowmer,
he is hustorically known to have predicted to Wal-
lenstein, from the position of the stars, the issue of the
war in which that unfortunate general was then engaged.
No less than himself], his friend, protector and instructor
tlie great astronomer Tycho de Brahe, believed in, and
expanded, the astrological system. e was forced, morcover,
to admit the influence of the constellations on  terrestrial
life and actions quite against his will or wisli, and merely
because of the constant verification of fucts.

Closely related to astrology is the Habela and its
system of mwmerals. The sccret wisdom of the ancient
Chaldces left by them asan inheritance to the Jewsrelates
primarily to the mythological science of the heavens
and contains the doctrines of the hidden or occult wisdom
concerning the cycles of time.  In the ancient philosophy,
the sacredness of numbers began with the great Finst,
tlic ONE, and ended with the naught or Zero, the symbol of
the infinite and beoundles ecircle, which represents the
wuniverse. All the intervening figures, in whatever combina-
tion, or however multiplicd, represent  philosophical ideas
relating either to a moral or a physical fact in nature.
They arc the key to the arclican views on cosimogory, in
its broad sense, including man and beings, and relate to the
hwnan race and individuals spiritually as well as physical-
ly. «The numerals of Pythagoras,” says Porplyry, « were
hicroglyplical symbols, by means whereof he explained
all ideas concerning the nature of all things” (De Vit
Pythag). In the symbolical Labala—the most ancient
systeni left to us by the Chaldeans,—the modes of examin-
iug letters, words and seutences for hidden meaning were
numerical,  The gemaniric (one of the three modes) is
purely arithnietical and mathematical, and consists in
applying to the letters of a word the sense they bear
as monbers—Iletters being used also for figures in the
Hebrew as in Greck. Figurative Gemantria  deduces
mysterious interpretations from the shapes of letters
used in occult manuscripts and the Bible.

Thus, as shown by Cornelius Agrippa, in Numbers (X,
35) the letter et means the reversal of encmies. The
sacred anagrams known as Zeruph yield their mysterious
sense by the second mode named Thenuera, and consists
in displacing the letters and substituting them one for
another and  then arranging them in rows according to
their numerical value. 1f, of all operations in the occult
sciences there is not one that is not rooted in astrology,
arithmetic and especially geometry are a part of the first
principles of magie. The most recondite mysteries and
powers in nature are made to yield to the power of num-
bers. And let this not be regavded as a fallacy. He who
knows the relative and respective numbers or the so-
called correspondence between causes and cffects  will
alone be able to obtain of a certainty the desired result.
A small mistake, 2 trifling difference in an astronomical
calculation and—mno correet prediction of 2 heavenly phe-
nomenon beconies possible.  As Severinus Boethius puts
it, it is by the proportion of certuiu‘numbers that all
things were formed. “ God geometrizes” saith Plato,
meaning creative nature, If there are so many oceult
virtues in natural things, “what marvel if in numbers,
which are pure and commixed only with ideas, there
should be found virtues greater ana more occult ” asks
Agrippa.  liven Time must contain the mystery number ;
so also does motion, or action, and so, therefore, must all
things that move, act, or arc subjected to time. But
“ the mystery is in the abstract power of number, in its
rational and formal state, not in the expression of it by
the voice, as among people who buy and sell.” (De ocenlta
Plils. cap. iiL. p. c1i.) The Pythagorians claimed to dis-
cern many things in the numbers of names.  And if those
wlo having understauding were invited to “ compute the
number and name of the beast” by the author of « St,
John's Revelation it 1s because that author was a Kabalist,

The wiscacres of onr generations raise daily the cry
that science and metaphysics are irreconcilable ; and facts
prove as daily that it is but one more fallacy among the
many that arg uttered, The reign of-exact science is
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proclaimed on every house-top, and Plato who is said to
bhave trusted to his imagination is sncered at, while
Aristotle’s method built on pure reason is the one accept-
ed by Science. Why ? Because * the philosophical
metkod of Plato was the inverse of that o Aristotle, Its
startiug-point was universals, the very existence of which
15, “ a matter of faith” says Dr. Draper, and from these it
descended  to particulars, or details.  Aristotle, on the
contzary, “ rose from particulars to universals, advancing to
them by inductions” (Conytict between. Religion and Science).
We Lhumbly answer to this, that mathewmatics, the only
exact and infallible seience in the -world of scicnces—
proceeds from UNIVERSALS,

It is thisyear especially, the year 1881, which scems to
dety and challenge sober, matter-of-fact science, and by its
extraordinary events ehove as below, in heaven as upon
carth, to invite criticism upon its strange “ coincidences.”
Its freaks in the demains of meteorology and geology were
proguoosticated by the astronomers, amd these every one is
bound to respect. There is a certain triangle seen this year
on the horizon formed of the most brilliant stars which was
predicted by theny, but none the less left unexplained. It
is o simple geometrical combination of heavenly bodies,
they say.  As to that triangle, formed of the three large
planets—Venus, Jupiter and  Satwn—having  aught
to do with the destinies of cither men or nations—why
that is pure superstition.  “The mantle of the astrologers
is bnrnt and the predictions of some of them, whenever
verified, must be attributed to simple and blind ¢hance.”

We arce not so sure of that ; and, if permitted, will fur-
ther on tell why—ineanwhile, we must remind the read-
er of the fact that Venus, the most intensely brilliant of
the three above-named planets, as was remarked in Ku-
rope and for all we know in India also—suddenly parted
conipany with its two conipanions and slowly moving on-
ward, stopped above them, whenee it gocs on dazzling
the inhabitants of the carth with an almost preter-na-
tural brillinney.

The conjunction of fwo plancts happens but rarely;
that of three 1s still more rare ; while the conjunction of
four and five plancts becomes an event, The latter phe-
nomenon took place in historical times but once, 2449 years
B.C,, when it was observed by the Chinese astronomers and
has not recurred since then. That extraordinary mecting of
five large planets forebode all kinds of evils to the Ueles-
tial Empire and its peoples, and the panic then created by
the predictions of the Chinese astrologers was not n vain,
During the following 500 years, a serics of internal broils,
revolutions, wars, and changes of dynasty marked the end
of the golden age of national felicity in the Kmpire found-
ed by the great Fu-hi.

Another conjunction is known to lave happened just
before the beginuing of the Christian cra. T that year,
three large planets had approached so closely together as
to be mistaken by many for one single star - of an im-
mense size.  Biblical scholars were more than once inclin-
ed to identify these “ three in one” with the Trinity, and
at the same with the “star of the wise men of the East.”
But they saw themselves thwarted in such pious desires
by their hereditary cnemies—theirreverent men of science
#ho proved that the astronomical conjunction took place
a year before the period claimed for the alleged birth of
Jesus, Whether the phenomenon forebode good or evil is
best answered by the subsequent history and development
of Christianity, than which, no other religion cost so many
human victims, shed such torrents of blood, nor brought
the greater portion of humanity to sufter from what is now
termed the “ blessings of Christianity and civilization.”

A third conjunction took place in 1563 A.D. It ap-
peared near the great nebula m the coustelation of Can-
cer. There were three great plancts and according to
the astronowmers of those days-—the most nefarious: Mars,
Jupiter aud Saturn. The constellation of Cancer has
always had a bad reputation ; that year the mere fact of
its having in its ncighbourhood a triunc conjunction of
evil stars, caused the astrologers to prediet great and
specdy disasters.  These did  come to pass, A terri-
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ble plague broke out and raged in all Europe, carrying
oft thousands upon thousands of victims.
And now, in 1881, we have again a visit of three otler

“ Waunderers.”  What do they forebode 2 Nothing good ;
and 1t would seem, as if of the great evils they arc likely

to pour on the devoted heads of hapless humanity, the
fatal prelude is alveady being played. Let us enumerate
and see how far we are from the truth. The nearly simul-
tancons and certainly in some cases unexpected deaths of
great and the most remarkable men of our age. In
the region of politics, we find the Emperor of Russia, Lord
]}‘caconshcld, and Aga Khan ;* in that of literature,
Carlyle and George Eliot ; in the world of art, Rubinstein,
the greatest musical genius. In the domain of geology
—earthquakes which have already destroyed the town of
Casamiceiola on the island of Ischia, a village in Cali-
fornia and the Island of Chio which was laid catirely
waste by the terrible catastrophe—one, morcover, predicted
for that very day Dby the astrologer Raphael. Iun the
domain of wars, the hitherto invincible Great Britain was
worsted at the Cape by a handful of Boers ; Ireland is
convulsed and threatens ; a plague now rages in Meso-
potamia; another war is preparing between Turkey and
CGirecee 3 avmiies of Socialists and  red-handed Nihilists
obscure the sun of the political horizon in Europe ; and
tlic latter thrown into a violent perturbation is breathless-
ly awaiting the most uncxpected events, future—defying
the perspicacity of the most acute of her political men.
In the religious spheres the heavenly triangle pointed its
double horn at the monastic congregations and—a general
eaodis ofmonks andnuns—headed by thechildren of Loyola
followed in France, There is a revival of infidelity and
mental rebellion, and with it a proportionate increasc of
missionary labourers (not labour), who like the hordes of
Atilla destroy much and build but little.  Shall we add to
the list of signs of these nefusts dies, the birth of the New
Dispensation at Calentta 7 The latter though having but a
sutall and quite a local importance, shows yet a direct bear-
ing upon our subjeet, 7. e the astrological meaning of the
planctary conjunction. Like Christiantty with Jesus and his
Apostlesthe New Dispensationcanhenceforth boastof having
had a foreruuner in starry heaven—the present triune con-
junction of planets. Itproves, morcover,our kabalistic theory
of periodical cyclic recurrences of events.  As the Roman
sceptical world of 1881 years ago, we are startled by a fresh
revivalof mendicant Ebionites, tasting Essenes and Apostles
upon whom descend “ cloven tongues like as of fire,” and
of whom we cannot even say as of the Jerusalem twelve,
“ that these men are full of new wine” since their in-
spiration is entircly due to water, we arc told.

The year 1881, then, of which we have lived but onc-
third, promises, as predicted by astrologers and astrono-
mers, o long and gloomy list of disasters ou land, as on
the scas.  We have shown elsewhere (Bombay Gazctie,
March 30, 1881) how strange in every respect was the
grouping of the figures of our present year, adding that
another such combination will not happen in the Chris-
tian chronology before the year 11811, just 9,930 years
lience, when—thiere will be no more a « Christian” chro-
nology we are afraid, but something clse. We said :
“Qur year 1881, offers that strange fact, that from-
whichever of four sides you look at its figures—from
right or left, from top or bottom, from the back by
holding the paper up to the light—or cven wpside
down, you will always have before you the same mysteri-

* 1. H. Aga Khan was onc of the most remarkable men of
the century. Of all the Mussulmen, Shiahs or Soonis, who re-
joice in the green turban, the Aga’s claims to a direct descent
from Mahomet through Ali rested on undeniable proofs. Ho
again represented the historical “ Assassins” of the Old Man of
thhe Mountain. Ile had married a daughter of the late Shal of
Persia ; but political broils forced him to leave his native land
and scek refuge with the British Government in India, In Bom-
bay he had a numerous rveligious following. He was a high-
apirited, generous man and a hero. The most noticeable feature of
lis life was that he was born in [800--and died in 1881, at the
age of 8. In his cage too the occult influence of the year 1881
has asserted itself, »
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ous and kabalistic numbers of 1881—1It is the correct
number of the three figures which have most perplexed
wystics for over cighteen centuries. The year 1881, in
short, is the number of the great Beast of the Revelation,
the number 666 of St. Joln's Apocalypsis—that Kaba-~
listic Book par eacellence.  See for yourselves: 1 + & +
8 + 1 make cighteen ; cighteen divided thrice gives three
times six, or placed in a row, 666, “ the number of man.”

This number has been for centuries the puzzle of
Christendom and was interpreted in a thousand different
ways. Newton himsclf worked for years over the pro-
blewm, but, ignorant of the secret Kabala, failed, Iefore
the Reformation it was generally supposed in the Church
to have refercnce to the coming Antichvist, Since then
the Protestants began to apply it in that spirit of Christ-
fan charity which so characterizes Calvinism to the Latin
Popish Church, which they call the “ Harlot,” the “ great
Beast” and the  scarlet woman,” and forthwith the latter
returned the compliment in the same brotherly and friend-
ly spirit.  The supposition that it refers to the Roman
nation—the Greek letters of the word Latinus as nume-
rals, amounting to exactly 666—is absurd.

There are beliefs and traditions among the people
which spring no one knows from whence and pass {rom
one generation to the other, as an oral prophecy, and an
unavoidable fact to come. One of such traditions, a cor-
respondent of the Moscow Gazette lappened to liear in
1874 from the mouutaineers of the Tyrolian Alps, and
subsequently from old people in Bolicmia, “ ¥rom the
first day of 1876, says that tradition, “a sad, heavy
period will begin for the whole world and will lust for
seven consecutive years.  The most unfortunate and fatal
year for all will be 1881. He wlio will survive it, has an
tron head.”

An interesting new combination, meanwhile, of the year
1881 in reference to the Jife of the murdered Czar may
be found in the following dates, cvery one of which marks
o niore or less important period in his life. 1t proves at
all cvents what important and mysterious a part, the
figures 1 and 8 played in his life, 1 and 8 make 18 ; and
tiie Tmperor was born April 17 (L + 7 == 8) in 1818,
He died in 1881—the figures of the year of his birth and
death being identical, and coinciding, moreover, with the
date of Lis birth 17 = 1 + 7 = 8. The figures of the
years of the birth and death being thus the same, as four
times 18 can be formed out of them, and the sum-total of
cach year’s numerals is 18, The arival at Petersburg of
the late Empress—the Czar’s hride—took place on Septem-
ber 8 ; their marriage April 16—(8 + 8 = 106) ; their
cldest daughter, the Grand Ducliess Alexandra, was ]'JOI‘ll
August 18 the late Czareviteh Nicolas Alexandroviteh,
on September the 8, 1843 ; (1 + 8 + 4 + 3 = 16, v,
twice &). The present Czar, Alexander III'., was born
February 26, (2 4 6 = 8); the proclunation of the
asconsion to the throne of the late Kmperor was signed
February 18 ; the publie proclamation about the Corona-
tion day took place April 17 (1 + 7 = 8). His entrance
into Moscow for the Coronation was on August 17
(1 + 7 = 8); the Coronation itself being performed
August 26 (2 + 6 == 8) ; the year of tllQ h.bemtl.ou of
the Scifs, 1861, whose numerals swin up 16—te., twice 8!

To conclude, we may mention here a far more curious
discovery made in relation, and as a supplement, to the
above calculation, by a Jewish Rabbi in Russia—a Kaba-
list evidently from the use he makes of the Gemantria
reckoning. ‘It was just published in a St Petersburg
paper. The Hebrew letters as stated have all their
numerical value or correspondence in arithmetical figures,
The number 18 in the Hebrew Alphabet is vepresented
by the letters—* Hemit” = 8§, and “Jop” = 10, .., 18,

United together Heth and Jod form the wm:d « khn:i,” or
« Hai,” which literally translated means the imperative—
live and alive. Every orthodox Jew during lis fast and
holy days is bound to donate for some pi
sun of moncy consisting of, and containing the number
18 in it. So, for instance, he will giv'e 18 copecks, or 18
ten copeck bits, 18 rubles or 18 times 18 copecks or
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rubles—according to his means and degrec of religious
fervour. Hence, the year 1818—that of the Emperor's
birth-—meant if read i Hebrew—*khaj, khai"—or lize,
live—pronounced emphatically twice ; while the yecar
1881—that of his death read 1 the same way, yiclds the
fatal words “ Khai-tze” rendered in English thow living
one depart ;” or in other words ““ life is ended.”......

Of course, those sceptically inclined will remarlk that it
is all due to blind chance and *“coincidence.” Nor would
we much insist upon the contrary, were such an observa-
tion to procced but from uncompromising atheists, and
materialists, who, denying the above, remain only logical
in their disbelief, and have as much right to their
opinion as we have to our own. But we cannot promisc
the same degree of indulgence whenever attacked by
orthodox religionists. For, that class of persons while
pooli-pooliing speculative metaphysics, and even astrology
—a system based upon strictly mathematical calcula-
tions, pertaining as much to exact science as biology or
physiology, and open  to experiment and verification—
will, at the same time, firmly believe that potatoe discase,
cholera, railway accidents, carthquakes and the like arc
all of Divine origin and, proceeding divectly of God, have
a meaning and a bearing on human life in its highest
aspects. It s to the latter class of theists that we say :
prove to us the existence of a personal God cither out-
side or inside physical nature, demonstrate him to us as
the external agent, the Ruler of the Universe ; show him
concerned in human affairs and destiny and cxercising
on them an influence, at least, as great and reasonably
probable as that cxercised by the sun-spots upon the
destiny of vegetables aud then—laugh at us.  Until then,
and so long as no onc is prepared with such a proof and
solution, tn the words of Tyndall—* Let us lower our
licads, and acknowledge our ignorance, priest and philoso-
pher, one and all.”

— e e e

« PRAISE LM WITH THE TIMBREL
AND DANCLY
cennes Lt the childven of Zion,.....praise the Lord’s name in
the dauce.,....with the timbrel and harp.” (Psalm CXLIX, 3).

«oooohe Brahmo body ($he Sadharan) publishes in its
organ odds-and-cnds called «“ Musings on the New Dise
peusation,” which are witty but cruel hits against its
venerable Parcnt, the Bralimo Samaj that was, and the
New Apostolic Chureh that  is—of Babu K, €. Seuw.
There is a paragraph on a NEW INVENTION which speaks
of the

“ Mode of chaslising apostacy with love, persecution with
prayer, and scofling with solemn hymus.,” Weapon ! ¢ Avtillery
of forgiving love and prayver “as personified in the following
lovely ~aud dignified epithets : “ deluded renegade,” © wanton
Dlaspbemy,” ¢ irreverent scofting,” * weak-minded brother,” ¢ mis-
guided Lrother” &e.”

Our esteemed colleague of the Bralono Public Opinion
is somewhat unjust.  He should bear in mind that  these
“ lovely and dignified cpithets” are not at all original with
the Aryan apostles of the New Dispensation.  They are
but mild echoes of those so profusely lavished upon each
other, in days of old, by their Semitie predecessors, the
Apostles Peter and Paul (withh whom, we are told, M,
Sen is on fricudly terms and even occasional communica-
tlon), and which have been of Jate years so strongly revived
by our valued friends, the Padri-Editors of Dissenterism.

Aud there is another bit quite as liable to mislead the
uninitiated reader and make him regard the vencrable
New Dispensation Church, as a branch of the whirling
and dancmyg dervishies of the Mussulmans of Turkey.

“ Prinosorny OF Dascixa—* The minister” asked the Lord's
help, © perpetually to dance and swmile.” Delieving that a response
has been given, he shaved his icad, took the vow of poverty, put
on dore kopin, tied a brass ghoongoor round his ankles, and begau
to dance. This is the religion of the New Dispensation !”

We are sorry to sce our witty colleague cast o slur
upon one of the oldest and most venerable rites of anti-
quity. Mystical dancing is & practicc hoary with age
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and pregnant with occult philosophy, and the “Minister”
of the New Dispensation has done wisely to adoptit. It
can bring him but into closer aflinity with, aud make
Lim resemble the more, the “man after God's own heart.”
The sweet psalm-singing I(ing David, “ danced before the
Lord with all his might,” wicovered himself “in the
eyes of the handmaids of his servants,” promised « to be
more vile than thus,” to be base even in his “own sight,”
and apparently succeeded. It is at this moment, we love
to think that the clairvoyant cye of the Proplet of the
New Dispensation, after the fashion of Professor Den-
ton's psychometers, caught sight of the Iing Psalmist in
a vetrospective image performing the circle-dance of the
Amazons around a priapic image, and thus moved, gave
birth to the sweet hymu of the “ Mystic Dance.”
,..“Jesus dances, Moses dances...Old King David dances,
LG And with him Janak and Yudhishtir”......

And why not 7 The mystics and devotees of nearly
every religion and seet have ab some time adopted the
salutary excreise. There was the “Dance of the Daught-
ers of Shiloh” during the Jewish Mysteries (Judges
xxI, 21, 23 ¢f pussim) and the « Leaping of the prophets
of Baal” (I. Kings xviii. 26). From the Sabean dance—
denoting the motion of the planets round the sun—down
to the American Shakers of old Mother Lee, the traly rveli-
gious bodies found themsclves occasionally possessed with
Bacchic frenzy. During their religious meetings  the
Shakers first sing a hynm, then form a wide cirele around
a band of male and female singers, to the music of whomn
they dance in solemn rliythu, until ¢ m'ovod by the spirit”
they begin prophesying and speaking with tongues.” Danc-
ing was established as a rite, together with the Liss of
charity, by the Agapaists, the vencrable members of that
primitive Christian iustitution called the “Agapa” which
counted St. Augustine among its influential members. Of
these, the too plain-spoken Tertullian, who had belonged to
the sect and spoke from experience, said after hie had joined
the Montanists :......“ In the Agapwe, the young men lay
with their sisters, and wallowed in wantouness and luxury”
(Treatise on Fusting ¢. 17). Prominent among the mo-
dern and highly philosophical dancing seets we may also
place that of the Mcthodist negro “ jumpers” of the Unit-
ed States. The piety and zeal of these humble « de-
scendants of Ham,” during religious service, baffles de-
seription and puts the infidel to shame. They have been
even known to make frantic cfforts to catchiat the legs
of Jesug, whom they afiirm having scen above their heads
in all His glory, and so to forcibly bring their Redeemer
downt to land in their midst ; their fury of zeal endowing
them with the agility of a Hanuwman and making them
jump in dancing higher than the benches. Then, again
we have the Russian dissenters called Molokwns and the
Doohkobory, two jumping sccts, whose clders bring promis-
cuously together persons of both sexes to dance and pray
_disrobed and in utter darkness ; who choose their own
«Mothier Virgin”’—the comumunity representing collect-
ively the « Spirit of God” 5 and who recogvize her subse-
quent first male progeny as Clrist, and set aside the
fomale issue as waterial for future “ yirgins,”  Verily
dancing with, before, and jor < the Lord” 1s an old}ugt-p
tution, and must have been adopted by the Christian
sect-founders to avoid the accusation contained i Ma-
thew and Luke ; “ we have pined unto you and ye have
not danced.”  Babu Keshub's New Dispensation contain-
ing, as we hear, “ pipings” from every religion, especially
from those of Mahomedanism, and Christianity, whose
vow of poverty and sacrament it has adopted, did not, of
course, wish to be outdone by Dervishies, Shakers and
Negro-Methodists.  Let the Grihasta-Vairagis of the
Calcutta Church, by all means “go forth in the dances
of them that make merry.” They Lave our Theosophical
blessing.

Tollowing is the text unabridged of the New Dispens
sation's Tlymn of the « Mystic Dance,” ag we find it in the
organ of that “scct, and which we will venture to call—
A COTILLION OF SAINTS.

[Juue, 1881,

MYSTIC DANCL.
Chanting the name of Hari the saints in heaven dance
My Gouranga dances amid a band of devotees
How beautiful his eyes which shower love !
Jesus dances, Moses dances with hands upraised ;
Devarshi Narad dances playing on the harp.

Old King David dances, and with lLim Janak and Yudhish-
thir.

The great Yogi Mahadeo dances in joy, and with him dances
John accompanied by lis disciples.

Nanak and Prohlad dance, dances Nitya-nanda, and in their
midst dance Paul and Mahomed.

Dhruba dances, Suk dances, dances Haridas, and in their
company dance all the servants of the Lord. Sankar
and Wasudeb dance, Ram and Sakhya Muni, Yogis, de-
votces, ascetics. workers and wise meun.

Dadu and Confucius dance, Kabir and Toolsy ; Hindus and
lusulmans dance, on their lips the smile of love.

The sinner dunces, the saint dances, the poor and the rich
dance together, the women sing ‘ glory, glory” with sweet
voices.

Renouncing the pride of caste and rank the Braluiu aud
thie Chandal dance cmbracing each other.

Surrounded by saints in the ceatro is Sri Hari, the Lord
of all; aud all dance unitedly with hauds round each other’s
neck.

And in this lioly company dance the believers in the New
Dispensation, killing the distance of space and time.

The fishes dance in the sca and the fowls in the air, aud
the trees nnd plants dance, their branches sporting with
the wind,

The Bible and the Vedas dance together with the Bhagvat ;
the Puran and the Koran dance joined in love.

The scicutist and the ascetic and the poet daunce, inebriated
with the new wine of the New Dispeusation.

The world below and  the world above dauce, chanting the
name of Ilari, as they Lear the sweet gospel of the New
Dispensation,

In short, the whole company of the apostles and mar-
tyrs in the various “ heavenly mansions” sceni to Lave been
bitten by the tarantula. Qur European and American
members will perhaps sigh to think that 1 so promis-
cuous a quadrille of saints and sinuers—there should
have been no room for the “atheistic Theosophical So-
cicty.” Is it, we wonder, because the Bengal Psalmist
thouglht it would be straining metaphor too far to picture
such thoughtful and sedate persons as moving in “the
mazy” and ¢ tripping it on the light fautastic toe ?°

————— e e

MARQOTI BAWAS WONDERS.

With reference to Mr. G. S. Khaparde's article on this
subject, publishied in No. 13 of our Magazine, the Honour-
able Rao Baliadur Gopalrao HariDeshiukh, Vice-President
of our Socicty, has kindly forwarded te us for publication
the translations of the following two letters received by him
in the vernacular from his trustworthy correspondent,
Mr. Venkaji Jayawaut Khot, of Umrawati, the place where
the Bawa 1s still said to be residing :—

Translation of a letter dated 10th March 1881.

1 reccived your letter through Mr. Krishnarow Khot,
asking me to report upon the facts and circumstances con-
nected withthe supernaturalfeatsofthe well-known  Maroti
Bawa of Umrawati, and the occasion of his having appeared
at Karanji to give evidence 1n a certain case while he was
at Umrawati, and, in reply, I beg to state as follows :—

One day while dviving with Maroti Bawa in a country
cart to a garden, the Bawa asked us if we wanted any
thing. We replied in the affirmative.  “ What would you
like, a dry or a wet thing 27 enquired the Bawa., We
replied “we want the latter,” He thereupon desired the
cartman to fetch a stoue {rom the roadside. This the cart-
man did ; but the stone fetched being too small, the Bawa
threw it away, and asked for a larger one which, when
put into his hands, the Bawa offered us, saying that that
was a “ prasad” (a sacred favor) for us, the handled stong
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having turned itself into a cocoanut. At this we were, of
course, greatly astonished, but we cheerfully broke the
cocoanut and distributed it among all the persons riding
with us and to the members of my family.

Another time we happened to walk along with the
Bawa to a garden, when the Bawa espied some cotton
lying on the road which he took up, dipped into water
and handed overto us. The cotton then began to yield such
a swect fingrance as to please us all. Upon this a
Nagpuri orange (Santra) was offered by us to the
Bawa who broke it and distributed it in portions among
those who stood mnear him, wviz, a certain  gentleman,
myself and two lads.  The Bawa desired us to hold  these
portions of the orange in our fists.  The Bawa held his
portion in the same way, uttering a sacred hymn,  Five
minutes after, when we opened our fists at the desire of
the Bawa who did the same, we found the orange picces
in our hands just as they were, but the one in Maroti
Bawa's hand disappeared.  In the same way, I ap-
proached the Bawa with a stone in hand and was about to
rosent it to him to ask fora * prasad” when the stone
itrelf disappearced !

Oun the 1st March last, I invited the Bawa to a dinner at
my house. At about 8 a. m. while the Bawa was ap-
proaching my house he picked up some small stones and
distributed them among boys and persons standing on the
road jthese small stones were turned into sugarcandy
pieces.  Of such strange and wondeiful phenomena per-
formed by Maroti Bawa, I have heard many a time, but of
those I have related above, I always was a personal
witness and have inspected them closely each time.

Mr. Krishnarow Narhar Bappo Saheb in my interviews
with him on one or two oceasions, marvelled at Maroti
Bawa's spivitnal power as exhibited in his presence for
cleven days successively and  simnltancously at  both
places, viz., Karanji and Umrawati, on the occasion of his
being summoned to give evidence at the latter town,  He
added also that lie witnessed Maroti Bawa’s phenomena of
such a wonderful nature many a time which he attributed
to his having attained the state called Siddki.

Yesterday, while Maroti Bawa was sitting along with me
at the house of one goldsmith named Rama, surrounded by
four or five respectable gentlemen, pilgrims of Pandharpur
came for alms.  The goldsmith Rama offéred a picce to
them, but they refused and asked for three or four annas.
Hearing this, Maroti Bawa picked some small broken picees
of betehnuts from the carpet seat and instantly made them
overto Rama,  But these botelnnt pieces all the persons
on the spot witnessed as pices falling in the goldsmith’s
hands amounting to annas two.

Translation of a letter of 21st March 1881,

In continuation of my letter, dated 10th March, I beg to
communicate more phenomena which 1 witnessed about
two or three days ago at the house of Maroti Bawa where
T had gone at his dinner time,

In a copper vessel called « Waishwadeva kund” he
(Maroti Bawa) put in my presence small picces of cowdung
cakes, of wood, and a little of grass in order to offer daily
sacrifices to “ Agni” (fire) and after reciting some mantras,
sprinkled some water over it which ignited of itself and
produced fire In the vessel in which sacrifices were then
offered.  He also put his hand over au entirely empty
copper evp, but no sooner had he recited some mantras
than the cup was filled up with water,

Another striking instance is that in ovder to offer lhis
daily food as usual to the deva he served a dish with all
the articles of dressed food as rice, toor-pulse, vegetables
and wheat-flour cakes, &c, and put the same in an emp-
tv room, sprinkling some water over it.  The food in the
dish disappeared ! On being questioned as to where the
food had gone, Maroti Bawa pointed to a girl residing
the premises, who pointed to a male child with a bright
yellow silken cloth ealled “ Pitamber” as dining in the
room, but the child was invisible to us. All these things
we have witnessed onrselves and-—they are facts,

MODERN ALCHEMICAL CIIEMISTRY,

If it be true that Prof. Norman Lockyer has achieved
the results in metallic transmutation reported in the
Religio-Pleilosophical Jowrnal of March 12, upon the
alleged authonty of the (London) Daily News, no one
will more heartily vejoice than our alchemical friend
Mubammed Arvif, of Benares. The reproach of modern
Chemistry would, in such a case, be half removed, and
the speedy and sure vindication of ancient Alchemy
as a true science be assured. Under the title “Arc
the clements clementary 27 the Journal disconrses as
follows :—

“Irom an enfertaining article on the above subjeet, in the
London Daily Neiwcs, we learn some important facts. It seems
that dr, Norman Lockyer has realized the alchemist’s dream,
the transmutation of metals. In the presence of a samll party of
seientific men, by the aid of a powerful voltaic current, he
volutized copper within a glass tube, dissolved the deposit
form-d within the tube in hydrochlorie acid, aud then showed,
by means of the spectroscope, that the solution contained no
longer copper, but another metal, caleium, the baze of ordinary
lime. The experiment was repeated with other metals and
with corresponding results.  Nickel was thus changed into
cobult. and caleium into strontium.  All these Lodies, ay is well
known, have cver been regarded as clementary—that is, ag
ineapable of being resolved into any components, or of being
changed one into another, It is on thisbasis that all moderu
cliemistry is fouuded, and should Mr, Lockyer’s discovery hear
the test of future trial, our cntire systemof chemistry will
require revision.

“The great object of the old alchemists was, of course, to
transmute base metals into gold, and, so fur as our knowledge
goes, Lhere is no reason why copper should not be changed
into wold as well as into caleium. The means at preseut
employed are obviously such as to render the process far more
costly than any possible results can be worth; Lut this is
necessavily the case with most scientifie discoveries hefore
they are turned into eommercial facts. Mr. Lockyer is
represented as one of the best living speetroscopists, and no man
with a reputation suel as his would risk the publieation of so
startling a fact as he has just anunounced to the scientific world
without the very surest grounds,  ITe is kuown by his friends
as somewhat sanguine, and he does mnot pretend to be an
accomplished ehemist, butis supported by some of the leading
chemists of Iingland, all of whom admitted that the results of
his experiments were inexplicable on any other grounds but
those admitting of the changze of one elemeut into another,
unless indeed the whole system of speetrum analysis is to be
upset, the other horn of a very awkward dilemma,

“ IIans Buchuer has demonstrated the fact that certaiu
microscopic fungi, an active agent for the propagation of disease,
ean be changed into perfectly harmless microscopic fungi, by
repeated growthsaud cultuve. 1le experimented for six months,
and during that time rai-ed 1,500 crops, the last one bearing
no resemblance to the first.  Under these circumastances, why
ghould there unot he some truth in the statement of Mr,
Lockyer ? 7

A PILGRIMN'S STORY.
BY A GRADUATE OF TIIE BOMBAY UNIVERSITY.

The following rather marvellous account was told by a
person named Rameshwar Bawa to a company of friends
assembled for amusement. In order that it may be
better understood it is necessary that at first some account
should be given of the Bawa.

This man i1s o “ Konkanastha” Braliman, a widower and
nearly 50 years old. He does not know how to read or
write. IHeisapoor humble man. Ife is reputed to be a
very hardy pilgrim. At the twenty-fifth year of his age
e was moved by a desive of visiting the sacred places in
India, an_ interesting account of which is given by the
Hon. Rao Bahadur Gopalrao Hari Deslimukh in  the
December Tnrosornist.  The sacred places in India are
so numerous that it would be diffieult to point to auy
particular one which is not associated with some sort of
nieritorions or heroie deeds,  Kverywhere are to be found



204 THE THEOSOPHIST,

[June, 1881,

associations of the hostile Pandavas and Kauravas, the
virtuous Rama and Sita, the loving Krishna and the
Gopees.  The Bawa who is gifted with a very healthy and
Lardy constitution, resolved to start on a pilgrimage, and
although it is nearly 25 years that he is travelling with
this purpose he has not yet completed his expedition,  ITo
has travelled ten rounds along Rameshwar which is the
southernmost end of India, Benares which is in the East,
and Badrikedar which is at the foot of the Himalaya
Mountaing,*® '
_In the north he has visited several places including
Badrikedar the way to which is so steep, icy, unfrequented,
uninhabited and dangerous in varions other ways that it is
considcred by the Hindoos onc of the holiest of things to
have.visited it even once. The Bawa having travelled
ten vounds along all these devious paths is held in great
respect. e has visited almost all the sacred places of
note in India, and considering their great number and also
the fact that they are scattered all over, one cannot but be
struck with the hardihood and determination whicli must
be necessarily possessed by one who has to travel so cir-
cuitously and so often. All along he travels barefooted and
with a very poor supply of clothes. He has left off all
relations and is therefore free from cares. Tle has no desire
for bodily comforts and therefore does not trouble others
cither for money or other things. His habits are very simple,
and his demcanour unassuming. 1f asked to give an account
of his travels he does so without reserve, e never takes
his meals with any body but cats of his own cooking which
necessarily reduces his food to some two or three simple
preparations of ol and rice. He makes pilgrimage merely
for its own sake.

‘I'he above account, I hope, will give some idea of the
character of the person, a portion of whose statenent I am
going to give below. It will show that he has no interest
in giving out false accounts, for lie has little 1o wish or
expect therefrom, Ileis so simple and honest at the
same time that to suspect him even of exaggeration is to do
him great injustice. I could mention more particulars about
him if 1 chose, but that is not my object. Aud the few
particulars which are given above arc only to show the
trustworthiness of our informant.

I give the story exactly as was given by him. In hig
third round from Rameshwar to Badrikedar when he wag
travelling along the most difficult tract between Hardwar
and Badrikedar in the company of ten or twelve other
pilgrims, the Bawa being fatigued by the troubles of the
Journey was left a little behind his companions, Being
not quite accustomed to the sight of those iey hills and
valleys overgrown with wild trees and knowing that if he
missed the way he could expect nothing short of death in
those solitary regious, he was rather annoyed to find lim-
self alone and Dbehind his friends. But mustering fresh
vigour he walked quickly to regain them. By mischance
he lost his way altogether and for some time knew not
whither he was and whither to proceed. Having often
met with similar difficulties elsewhere and having as often
overcome them, lic resolved to go further wherever the
road might lead him. But the more lie procecded, the more
he found himself enveloped in jungles of interminable
lengths and of a very rugged type. Undaunted still, he
travelled on, in hopes to find his lost cowmpanions, when
suddenly he beheld behind him at a distance a multitude
of wild cowst common in those parts, rushing towards
him. It was then 7 o'clock in the evening. He was ter-
rified at this sight and began to devise the means of his
safety. But what could he find there ? Despair and
disappointment overwhelined him on all sides. He said
unto himgelf “T left my dear home for the performance of
rcligious penance and wished to complete twelve rounds
along Badrvikedar, Rameshwar, and Benares, but God does

* This is the usual proseribed route of pilgrims in Tudia.

- 'Tho wild cows being naturally very ferocions and strong are very dan-
werous animals. . They havo keon horns and are well known to all Iindoos.
Since the TirosorHisT has a world-wide circulation I thought it necessary to
make the abovo remark  The hair of the cow is worn by rich lindu females
in their braids, They are long and hlack,

not want me to succeed, and I must soon die under the
hoofs and horns of the wild beasts, unmourned and
unnoticed.”  But lo! what followed. Frightened to his
heart he ran off the place whence he had espied the
cows and soon saw a small cave cut in hard rock, with
folding doors of stone. The Bawa rushed into it as if in a
fort and shut the doors, Tn a few minutes one of the wild
cows came exactly to the place of Bawa's concealment,
She tried to force the entrance open with her horns whicly
she was thrusting forcibly in the hole of the folding door,
The Bawa was intensely alarmed and concluded that the
cow would soou throw open the doors. His alarm increased
still more when, to lis grief, he saw crawling out of
the crevices of the roof and coming down to the door a
moustrous scorpion nearly three feet long * with a pro-
portionately long tail. As the monster was coming down
he breathed poison which made the Bawa desire death
rather with the horns of the cow than with the sting
of this noxious insect. Things, however, took a differeut
turn.  The scorpion struck under the cow’s horn which
slic was thrusting in the doors. Immediately she breathied
her last and fell down with a loud low. The scorpion
then again crept up the wall and returned to its abode.
The Bawa gathered courage enongh to open the doors
as quick as he could, and secing that the wild cow was
lying dead walked out with delight. It was now nearly
cight in the evening. He could not see Lis way, and,
relieved of one fear, he was still lopeless as to finding
his way and meeting his companion-pilgrims, 'J'ukin;;'
his scat on a large stone of which theie were plenty,
he resolved to pass his night there. But no sooner was
lie scated than a tiger, almost rubbing his body with its
own, brushed passed the Bawa. Then le knew that
it was useless to be disheartened in such a place and
he resigned himself to his fate.  But the terrors of
that loeality were suflicient to intimidate the bravest
mind, and the Bawa had already undergone a series of
them. So he shut lis eyes and inwardly prayed for
help in & most humble and fervent spirit.... e soon felt as
though some human creature was approaching hin. Rejoic-
ing, he opened his eyes, when he beheld a Being of a very
superior order who addressed him thus in Hindustani :—
“Who are yon and why have you come here ? Do not sit
here, come...obey me, shut your eyes fast !”...The Bawa
obeyed aud closed his_eyes. And liere comes the most
interesting part. The Yogi,—for so the Bawa afterwards
concluded him to be,—held him Dby his shoulders, Ile
felt as if an impulse was given him, when instantaneous-
ly on opening his cyes he saw himself among his lost
fellow-pilgrims.... Iis surprise at this event may be better
imagiuned than deseribed. e knew not whether to call
this event a dream or arcality. The change indeed freed
him from all dangers and restored him to his friends.
But where was the Yogi 7 IHe had vanished with the
place. The Bawa was verysorry for this. DButso it was
and he could not help it.

Ilcave the readers to say what this Vidyais. These
powers, these mysterious powers of the great Yogis can he
understood only by those who are couversant with the
supreme scicnee of Yoga, Whatever the apparent incongrui-
ty of such a phenomenon, it must be heard and read with
delight by those who admit the existence and cultivation
of higher powers than those exhibited in the Railways
and Telegraphs.  Again, these stories, incapable as they
are of demonstration at a moment’s notice, must be ac-
credited as they come  from purely disinterested sourees,
I might here observe that these pilgrims who travel
over such unfrequented and difficult places, meet with
many similar adventures.f But unfortunately there are
few who narrate them and fewer yet who listen to them.

* Those who may doubt the veracity of thissize are referred to thoskin of
a scorpion, still presorved in tho Baroda State.

+ There existe n widely spread opinion in ludia— one which with somne
amounts to positive kuowledge that most of the inaccersible fastnesses in
the Himalaya mountaine are inhabited by “ Youis” and Mahatmas—men
who have acequired tho greatest ocenlt knowledge or Siddhis,
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T also think that the sceret of the perseverance and
contentiment of these men is chiefly to be attributed to
the fact of their having witnessed such  extraordinary
phenomena on their way, as the one described above,
and which fully repay their otherwise tiresome travels.

PARAGRADPIT FLASIHHES FROM TUFE FOUR
QUARTERN.

A strange phenomenon happened, write the Russian
papers.  “ There was a sign in heaven on the day of the
regicide.  On March 1 about 10 pan., the whole town
(St. Petersburg)  witnessed a most startling phenomenon :
a large and very brilliant  star suddenly appeared on the
clear night sky. It proved to be o double-tailed comet,
one of its tails pointing upward, and the other—a far fong-
er one—expanding itself downward.  The phenmomenon
lasted for over twenty minutes” The Russian paperssee in
it a divine portent of great significance. The peasant
c¢lasses remain firmly persuaded that this comet was the
« Martyred Father-Czar’s  soul.” A superstition——we
agree fo it, but a touching and a harmless one.  No Czar
of Russia—aye, no other sovercign in the whole world,
perhaps—was so much heloved by lhis people as that
Tmperial victim of the savagest production of this, our
most savage and eruel century—the Nihilist-Socialists,

AxotiER Tovenxg Proor of the above is found in a
book just published at Moscow, and got up by subseription
from the Joojicks, all of them ex-scrfs liberated by the
(zar, aud residing in the old Russian metropolis. 1t
hears a title, which at first sight may appear to the gene-
ral reader somewhat pretentious; but we, who know well
the Russian peasant and cven the middle classes, sce
in it, hut the true expression of that passionate devotion
which they bore to him, whom in the simplicity of their
hearts they consideras their God upon earth.  The Book
is called N

A WREATH oN TiE ToMs
of
Tk Russiany (zar-Marryn,
ALEXANDER NIKOLABVITCIL

WoveN out oF Tuk TEARS AND LAMENTATIONS of
not only the Russian people, but also of all the nations of
the Groek Orthodox ~East, as of the Forcigners, with an
illustration

Tir Czar-MarTYR 1N 118 COFFIN.
CONTENTS.

1. Tnconceivable, mysterious portents. 2, Divine
warnings to the Sovereign. 3. About - the martyrdom
and decease of the Czar, 4. Narratives of Iiyc-witnesses.
5. The feelings of the Russian people. 6. Lhe sincere
sympathy of foreign mations. 7. The Czar-Martyr in
Lis Coffin. 8. Irom the Palace to St. Peter and Paul’s
Cathedral. 9. The spot where the Czar was killed
prcoMES saCRED—Iet here be tne Temple, 10, And
at Moscow a monument to the Czar-Liberator. 11 The
heart-rending farewell of 1ms people with their Czar
“asleep in God.” 12, Herealter—Ie is the NEVER-0-
BE-FORGOTTEN !”

The contents of the volume are said to be ultra-mysti-
cal. “If 1 forget thee, O, Jernsalem 7......will be the
national rallying ery of Russia for years to come, and—
unto many a new generation.  The “ All-Annihilating”
Nihilists have laboured but to build a nwmber of new
churches, and to adid one more martyr to the host of other
publicly and  synodically 1ecognized great martyrs of
Russia.......

Tii AMENDED BiBLE—According to the London
Record, the new Fnelish “ New Testament” is copyrighted
in England by the Universities of Oxford and Cambridge,

“ Queer, is it not 77 asks the Religio-Philosophical Jowr-
nal of Chieago, “ The word of God”  copyrighted  hy
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English universitics ! There was an American commit-
tee consulted in the work ; but the Iinglishmen finally
decided the “word of the Lord"—how it should be, 1t is
to be scttled hereafter.  How much authority belongs in
this country to the new reading? Itis said some pas-
sages of importance never doubted by churches here, aro
omitted altogether, '

A Portuguese sarant named Magitot, a member of the
Prehistovic Congress which met at  Lisbon last year,
reports the discovery in Portugal of a buried city now
named  Citania i Briteivos. It has been completely
covered with debris, soil and a vieh vegetation for twenty
centuries, Nafure says of the excavations — Many stone
monunents are covered with sculptures and inseriptions,
which in their general character wveeall those of India and
China...... It 1s possible that this fact might be adduced
as a proof that the tribes which built these Citanias had
originally emigrated from Turan.”

T'his is & year of discoveries of buried cities, the above
being the fourth during the year 1881, The first eity
dug out was in the Salara desert now called by the ar-
clizologists aud the learned the “ Oriental Pompeii, an
ancient Moorish eity with its monuments, buried for ages
in the sand of the desert The city disinterred” lies in
the envivons of Ouargla, in  the Sabara desert. Ty
is identified with the ancient city of Cedrata, spoke
of by Largeaun in his work on Biskra. Historians descrih |
these wastes of sand as peopled centuries ago with flourish”
ing cities, having gardens and artificial water-systems,
all long since destroyed iu tribal wars, or buried in the
sand, and of which up to this time no visible trace has
remained,  The site is deseribed as precisely  resembling
that of Pompeii : it is buried in the sand to the extent
of from six to ten metres. The discoverer speaks enthusias-
tically of the riehly sculptured marble arches, columns,
inseriptions, &e., abounding on every side.”

A NOVEL MODE OF RAISING MONEY FoOR THE CITURCH
s announced by our sativical contemyporary, the Brokmo
Public Opinion, the rival and opponent of the New 1)/s-
pensation.  “ A new ovder of Grihasta-Vairazi has been
istituted in the Brahimo Somaj of India, the members
whereof “ would labor amd earn money at the sweat of
their brow, but their carnings they would lay at the
feet of the Chureh.” So that “money having passed
out of their hands, covetousness beeomes impossible, and
the sting of worldliness is destroyed.” Three have already
heen fleeced in this way.”

We confuss our inability to see anything very “novel”
in that. The three great counflicting Churches  of
Christendom  have adopted that “ mode” for over one
thousand years and like the Jewish “ God saw  that
it was good.”  Our friends, the “ Apostles,” however,
have improved, upon the systemn of their predeces-
sors and can justly clabm it as something quite new
in that line of business. It is themselves, personally,
who propose to “labor and earn money at the sweat of
their brow,” while their Christian brothers prefer « beg-
ging” to “ working.” “Salvation” in one hand and “ Dam-
nation™ in the other they foree the credulous parishion-
ers to “ lay their carnings at the feet” of their respective
Churches.  BEurope having ¢ Peter’s Pence,” why should
vot India have a “ Kwesnun's Pice 77

e e -
TADLE OF CONTENTS.
Tage. Tage.
No more Death ovee.. 185 | Our Modern © Alchemists.” 196
A Psychic Warning......... 187 | Native Astrologers ........ 198
Apollonius  Tyaneus and Stars and Numbers ..., 193
Simon Magus.......cceoeanes 188 1 ¢ Praise him with the Tim-
Skalls : or, Man, Woman, brel and Dance”.o.oneee. 201
and Child ......oviveee. 190 ) Maroti Bawa's Wonders,
Sihyl ivveneiiveeivenannea. 191§ Modern Alehemical Chemis-
Antiquity and Sanctity of ey e veresennsnes 203
the Sanskrit Language... 191 U A Pilgrim™s Stoty.......c.. 203
A Tit for Tat..veeenrinnnicns 192 | Paragraph Flashes from the
Lamas and Druses.iieiei,.. 193 Four Quarters ............ 205

Printed at the Judustrial Press by B. Cuarsetjco & Co., and pnblished by
the Theasophical Society, at Breach Candy, Bombay.




SUPPLEMENT

THE T

TO

EONOP

Yor. 2 No. 9.

BOMBAY, JUNE, 1881.

Noa. 21.

THE BOMBAY THEOSOPHICAL SOCIETY.

A meeting of the Bombay Branch of the Theosophical
Society was held on Sunday, the 22nd of May, at Mr. Pad-
shalv’s house, when a proposal to reorganise the Bombay
branch on a scientific and philosophical basis, was consi-
dered and unanimously adopted.  Papers bearing on the
new plan were  prowmised by several members.  The
reading and consideration of the bye-laws were referred
to a committee composed of all the officers of the Branch
who were clected that day for the new year, viz :—
Lresident, Dr. D, K. Dudley; Viee-Presidents, The
Howble Rao Baliadur ,101){1‘11‘:;0 Hari Deshmukh, and
Mr. K. M. Shroft'; Cowncillors, Khan Saheb  Naorvoji
Dorabji  Khandallewalla,  Messes,  Callianji Narainji,
Vinavakrao Ramchandra Patvardhana, Framroz R. Joshi,
Tukaram Tatia, Bal Nilaji, and Dr. Pandurang Gopal;
Treasurer, My, Martandrao Babaji Nagnath, and  Mr,

17, M. Banaag,
Seeretary.
—————

ounr NEW BRANCIS.

BZETFor the information of our  Fellows,” throughout
the world, we hereby give the list of the new Branches
of the Theosophical Society duly chartered and registered
saice Mareh 1881 :—

(1) The Leneva Theosophical Society (Australia.)

(2) The Toowoomba Theosophical Socicty (Australin.)

(3) The St. Thomas Theosophical Society (West Indies.)

{(4) The Pekalongon Theosophical Society  (Island of Java.)

(5) The Punjab Theosophieal Society (India)

(6) The Tinnevelly Theosophical Society  (Madras Presidency,
Tndia.}

(7} The Snorashtr Theosophical Society  (Bhaunagar, Kattyd-

. war, Ludia.)
Besides the above, fieo newe Branches are in formation
. i . .
in France, one in ITolland, and one at Allahabad (India).

—— -— -
EXTRACTS FROM AN OFFICTAL LETTER
FROM THE

PARIS THHEOSOPHICAL SOCIETY.

oo We had a fine public reception here for Mr.
Sinnet, Member of the Ceneral Council of the Theoso-
phical Socicty. There wasa large gathering of Theoso-
phists and of members of our Committee, the vencrable
Baron du Potet being also present,  Mr. and Mrs, Flam-
marion alone were missed, as they were away, travelling.
Mr. Sinnett, who is a very distinguished and sympathetic
gentleman, was cordially weleomed by all the members.
He gave them some very lengthy and interesting cxplana-
tions concerning Theosophy and its achievements.  Baron
du Potet had the chair after him,  The grand and noble
octogenarian spoke with his usual cloquence for over
twenty minutes upon the highest and most transcendent-
al questions, and that with a clearness of diction, a pro-
fnndity of ideas and knowledge, quite surprising.

Mr. Sody Etfendi, son of the Chief of the Maronites,
of the Mount Lebanon, a great magnetizer aud mystie,
was the next speaker, He took the ehair, le sald, fo
certify that the Orientals, in general, had the highest and
noblest conception of the Deity, and of the Soul ; aud
that, in Syria and Egypt, there were some of the highest
initiates (in the occult scienecs), an assumption which
was vigorously contradicted by Mr. Sinnett who defended
the superiority and claims to esoteric knowledge of the
Indian adepts,

Then came Mr. Bonnemere (historian), Mr. Eugene
Nus, Mr. Fremeschini (astronomer) Madame Rosen, M.
Leymarie, &e., who, each in turn, took the chair and made
more or less lengthy discourses.  Professor Thurman, a
learned philosopher, whose application for membership in
the Theosophical Socicty was just forwarded to Bombay,
spoke on the great transcendental philosophical prineiples
which unite together the East and the West.

Yefreshments were served after that, and frequent
toasts proclaimed and drunk by the Theosophists to the
lhealth of the Founders, Madame Blavatsky and Colonel
Olcott,* and all their Eastern Brother Fellows of India,
especially by Baron du Potet, who, notwithstanding his
85 years, was as nierry as a young man of 20.

The reception night was as frankly cordial asit was
uninterruptedly animated and proved quite a suceess.
Mr. Sinnett was grected and feasted by a number of
men of science and distinguished authors.

The Paris Theosophists were very anxious that Mr.
Sinnett should accept their invitation to a dinner party
given by them in his honour. Unfortunately his time
being limited and his engagements numcerous and press-
ing, he had to decline and” leave Paris three days later.
The farewell Tie had from his colleagues was as wari as
their welcome.

IT IS WITH CONSIDERABLE REGRET THAT WE AN-
NOoUNCE the sudden death by cholera of our Brother,
Mr. S. Ramrao, Pleader at Benares, on the third of May.
The deceased gentleman was an esteemed Fellow and
Councillor of the Theosophical Society, and as such
has ever actively co-operated with us for the spread of
theosophical knowledge among his countrymen. The
last time we saw him at Benares, December 1880, he
was well and seemed full of life and spirits, and there-
fore lis death has come to us like an unexpected
blow ; the more so, because that loss cannot be well
replaced for us. . The deceased was a native of Trichi-
nopolly and a trusted friend of His Highness the
Malarajah of Travancore.

RULES OF
THE THEOSOPHICAL SOCTL TY
onr
UNIVERSATL BROTHERHOOD.

An explanation of its Objects and  Principles, vevisedin
General Council at Bombay, February 17, 1881,
President :—Colonel enry 8, Oleott.

Corresponding Seerctary :—11. P. Blavatsky.

General Council :(—Rt. Rev, 1I. Sumangala (Buddhist
1ligh Priest), Ceylon 5 Baron Jules Denis du Potet, Ifrance :
Raja Shyama Shankar Roy, Bengal ; Major-General  Abner
Doubleday, U.S. America ; The 1Ton'ble Rao Bahadur Gopalrao
1fari Deshmukh, Bombay ; A. . Sinnett, Fsq., India 5 Pandit
Adityaram  Bhattacharya, N, V. Provinces ; C. O. Massey,
Isq., England ; Monsieur Camille Flammarion, Paris, Irance ;
The on'ble Alexandre Aksakof, Russia , David . Dudley,
I’sq., . n., Bombay ; Signor Pasquale  Menclao, Corfu,
Greece.  (The above ave also Vice-Presidents.)

® \Who feel very thankful for the honour, but are at the same time sorry
to sco that their French Brethren and ¥ellows have not thought as yet of
hecoming teatotalera,



Juhe, 1881.]

Prof. Alexander Wilder, an, New York, U. S, A3 J.IL
D. Buck, 13sq., s n., Cincivoati, U, 8. A.; M. J. Iollis-
Billing, New York, U. S. A.

Rev, Mohattiwatti Guimananda, Colombo, Ceylon ; Rev.
Potuwila Tudajoti, altura, Ceylon ;5 Rev. B. D. Sumana Tissa,
Galle, Ceylon 5 Rev. Piyaratana Tissa, Dodanduwa, Ceylon.

The Enrl of Crawford aud Balearres, London ; Geo. Wyld,
Esq., o, (Bdinl), London, Iugland ;5 Monsicur P, G. Ley-
marie, Paris, I'rance ; Daron Odon von Vay, Buda Uesth,
Ilungary 5 Dr. Nicolas, Couut de Gonemys, Corfu; The
Ilow'ble N. A. Ifadeew, Odessa, Russia; Roberto B Allen,
18, Venezuela, 8. A, 5 W I Terry, Isq., Melbourne, Aus-
tralia 3 Count de Nichichievich de Nichea, Mansoura, Eaypt;
Licut.-Col. W. Gordon, Staff Corps, Maubloom, Bengal 3 Rao
Bahadur J. 8. Guadgil, B.a., L.L.., Baroda, Bombay ; Babu
Sishir Kumar Ghoese, Calcutta, Bengal ;3 Babu Jwala Suhaie,
Jeypore, Rajputana 3 Vinayek R. Patwardhan, Lisq., B.A., LL.1.
Bombay ; Pandit Jaswant Roy Bhojapatva, Mooltan, Punjab ;
Kavasji Merwanji Shroff, IS, Bombay ; Pandit Mohuunlal
Vishuulsl Pandea, Nathdwara, Rajputana ; Takaram  Tatia,
S5, DBombay; Mirza Moorad Alec Esq,, Kattyawar; A.
Sankariah, Bsq., 8.4, Madras Presidency ; I{han Salieh N, D.
Khandalewala, Dekkan.

Joint Recording Secretaries :—Willlam Q. Judge, B,
71, Broadway, New York ; Damodar K. Mavalankar, Theo=,
Society’s [Tead-Quarters,

Treasurer :—George Valentine Maynard, 15xq.

Librarians ;—Auvgust Gustam, Esq. 3 Marfandrao  Babaji
Nagnath Lxzq. .

Assistants to the Correspondiny Secretary :~Rustamji D.
Scthna, I85q., B.A., LL.B., Sanskrit ¢ Damodar K. Mavalaukar,
Marathi and Buglish 3 Mme. E. Coulomb, French and I(!\Iinl‘l ;
Panachund Anansji Pavekh, Bsq, Hindi 5 Kallinoji Narayangi,
Es., Gujrathi ; Mir Shujact Ali Khan Saheb, Telegu and
Yersian ; Naraynn Lakshmaya Bhatkal, Exq., I(:lllz\\‘c§c. ]

Supreme Chicf of the T/:.eosop/{isls of the Arya Swmnay :—
Pandit Dayanaud Saraswati Swami. ) .

[This is a distinet branch of the Theosophical S(.)(:lc(vy aund
of the Arya Samaj of Tudin. It is composzed of Western
and Bastern Theosophists who aceept Swamiji Dayanand a3
their leader.]

-1 The present Head-Quarters and postal adilress of the

Society are at Breach Candy, Bombay.

ORJECTS OF TIHE SOCILETY.

Pirst.—"To form the nucleus of a Uuniversal Brotherhood
of Mumanity. . .

Seeond.—To Study Aryan literature, religion .nnd scienec,

Third—To vindieate the importance of this  inquiry and
correct misrepresentations with which it ]ms' bccn_ clouded.

Fourth.—To ¢xplore the Lidden _111ys(cl'lcs"0f Nuture .:\n\l
the latent powers of Man, on \\'l!n':h the l‘ounflcrs belicve
that Qriental Philosophy is in a position to throw light. .

It will be plain that thiese ole(r.cls ('.xnct Lh(_) 00-0‘1\01':1!1011
of Lastern and Westery H:ll()ljll‘s alike, Irrespective of‘n:mo.n-
ality.  Toall Jearned Dandits, Sndlu.ls, and (n,h(r.r fﬁl:{lsll’lr‘,
it ;\\»[)eu\s, calling on them ln_ l:xhom',—,—m common with W eslc,m
brethren inspired, for her ]?llllOSO]).hyS rake, \\'x'th a love for
India,—in Lringing about a rvevival of her ancient iutellectual
greatness. . . '

The Socicly represeuts no one }'chglu}nz but is eulnc.ly Sm.scct_
avian, and includes adherents of all f:ul_hs__.{l,c ]H‘Ill(‘,lpl‘c of
toleration being imperatively cn'l"orccd, in view of the objeets
it secks to atluin, It ouly claims from cach mtrmh(,'}‘ the
toleration whiell he expeets every other to extend to him.

Membership in the Socicty is open l'o 1»01‘3031::, of. hotly sexes.
Knowledge of English is not an essgnnn\ qualification.

If persons living at & distance frox.n (,he‘ “‘Cﬂ‘l-(l\ml‘icrs,—-
being in sympathy with the objects of Hl_c bocw(,y,——:q.)p]y for
authority to form a Branch, such :mthor'lly may be given on
conditions consiztent with the rules, interests or dignity of
the Parent Society. In caso the formation ofsm:.h a Dranch
ghould appear expedient, it would be necessavy, for ‘n.t'le'n.st
one of tho applicants, to come to .II *ad-Qu:u'('ers_ for initiation
and necessary instruction 3 or, If‘. the :lpphcnl,m!x should bo
important enough to warrant thig, a dl'lly qualified delegate
might be sent from 1lead-Quarters to inaugurate the new
Branch. i

When the Socicty first
India, miscouceptions arose

esfnblished its Ilead-Quariers in
concerning its uature, and it was

SUPPLEMENT O THUHE THEOSOPHIST,

groundlessly suspected of nouvishing politieal designs.  In
reality it has no concern with politics at all 5 and even, going
further than this attitude of indifference, it distinetly refuses to
admit or retain any fellowship with persons who are engaged
in any undawful enterpriso divected against the stability of the
Government under whicle they live.

In support of the statements made above, three documents
may here be quoted, iz, a lefter addressed to Madame Bla-
vatsky by direction of the late Viceroy (See Feb. No of Vol. Iy;
an address from  the Bralonamrita Varshint Sabba ; and the
resolutions for afliliation adopted, November 30, 1880, by
the Sanzkrit Sabha, celebrated throughont the world of letters
on account of the eminent abilities and  character  of its
chiefs, Pandits Bapu Deva Shastri and Bal Shastri.

The first shows that the carly suspicions concerning the
Society on “the part of the Dritish Government weare long sinco
dizsipated 5 the others, that fwo important bodies of Oriental
scholars have appreciated the aspivations with which it is really
animated.

The Resolution of the Benares andits is as follows :—

We, the Pandits of Benaves, certify that Colonel 11 S, Oleott,
the President of the Theosophical Society, has come to Iudia
with the view of trying his best to aid in reviving owr science
aud philosoply. Ilis aceeptance of the IHonorary Membership
of our Literary Society,—and not only the duc cousideration
paid by him towards Oriental seience and philosophy, but also
Lis just and unaffeeted inclination towards the Vedic truths and
principles,—have encournged us fo present him a certificato
stating the elose tic of union which he has formed with our
Society.  We think the journal, the Tieosornist, has tlic true
merit of prescuting to our view the exact measures which
should be takeu for the revival aud. perfeet development of our
philosophy for the zood of our country.

We have been taken by surprise at the daring enferprize of a
foreigner, solicitous to veceive the outrageous darts of lis
fellow-countrymen in this grand and noble undertaking.  As a
matter of fact, men generally say that the grand impulse to
such a befitting revival of the much-ueglected science and
philosophy of the Aryans is the work of several master-minds,
and could not be produced by the meditated efforts of a single
man.  Being overpowered with this exaggerated opinion, men
are in general not willing to risk their individual efforts from
the fear of these ending in smoke.  Im addition to all these,
hiz unafieeted tone towards our countrymen as brothers and
friemds has produced such a deep and permanent effeet on our
minds that we cannot forbear mentioniug it in these few lines.

(Sd)  Raya Misea SrasTri,
The Manager.

Aud the Resolutions of the Sauskrit Sabha ave as follows +—

1. Thereas, the interest of Sanskrit Literature and Vedie
Philozophy and Scicnce will he eminently promoted by a
brotherly union of all friends of Avyan learning throughout
the world 3 and

2. IThercas it is evident that the Theosophical Society is
sincerely devoted to the accomplishment of this most worthy
object, and possesses fucilities which it is desivable to secare ;
thevefore,

3. Iesolved that this Swmaj accepts the offer made on
behalf of the Theosophical Socicety, and hercby deelaves itsclf
in friendly union with the said Socicty for the purpose speci-
fied, and ofters to render whatever assistancee it can for the
wrrying out of such plans as may be agreed upon between
the coverning officers of the two  Samajes.

Drovided, nevertheless, that this act of union shall not Le
understood as making cither of the two Societies subordinate
to the rule or jurisdiction of the other.

(8d.)
Denares : ﬂlargns/zirs/:al
Shuddha 13th, Samvat
1437, corresponding to 3(){/1.5
November 1880, Trresday.

Barv Deva Suasrur,
President.

(Sd.) DBar Smasray,
Iice-President,

FORMS OIF APPLICATION AND OBLIGATION.

APPLICATION FOR FELLOWSIIIP,

R R R I R R R T e R N

I,. e
Leing in sympathy with the objects of the Theosophical Society,
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herehy make application for admission as a fellow thereof.

L. O Address ...

PRIlE resie B sesrevie-esrenctoe

St iertetraaiaete 1o ersstrsIEY

We, the undersigned, being two Fellows of (he T'heosophical
Socicty, hereby nominate the” above-written person for fellow-
ship with the said Socicty.

L R E R PR N R R N RN AR A RN Y X

Dated atiavvns wooedhisday of L., 18
This Application must he accompanied with the
Ten Rupees,

8 .
Tuitintion—1"ce

OBLIGATION,

aiapplicaut for fellowship in fthe Theosophical Sociely, do
hereby give to the President individually, and (o cach aud
every one who now is or may be accepted herecafter as a Fellow
of the said Society, my most solen and sacred promise thal
whatzoever information connected with the legitimate philoso-
phical work or researches of the Sociely may be communicated
to me, as a member of the Society, with an intimation that it
must not be revealed, 1 will faithfully keep sceret, allowing no
one, under any pretext, or Ly aay threat ov promise, lo extert
the same from me.

LFor the fuithful performance of this promise, I do hercby, in
the presence of these witnesses, PLEDGE MY WORD OF
IIONOR.

Dated at vouiiviranthis, e day of coeen. 188,

In presence of

eerree cesrues Cesrestueruerenaneran .y

Rules und Bye-laws as revised in General Council at
Dombay, February 17, 1881 (1. D.)

[ The Theosophical Society is formed upou the basis of a
Universal Brotherhood of Tlwmanity. It has been convention-
ally divided for administrative purposes into local Branches.

A Branch may, it =0 desired, be composed solely of co-reli-
gionists, asg, for instance, Arynsz, DBuddhists, Hindus, Zoro-
astrians (or Parsces), Jews, Christiang, Mahomedans, Jains, &e.,
cach under its own  DPresident, IXxccutive Oflicers, and Council,

11, The whole Society is under the special care of oue
General Couneil, aud of the President, is Ifounder.

I, The whole Society shall be fully represented in the
General Conneil, and each Branch shall have the right to elect
a member to represent it in the General Councit of the Theoso-
phical Society, whose Head-Quarters are for the time being in
that locality where the President-Founder may be.

1V, The Soecicty being a Universal Brotherhood, comprising
various Branches established in widely-separated countiies and
cities in both hemispheres, all such Dranches derive their ehar-
terved existence from the Parent Soeicety, witliout whose autho-
rity no Branch ean be formed.

V. DBy wnmniwous vote of the Council of Founders, the
President  and Corvesponding Secretary—hoth Founders —hold
office for Hife.  The term of all other ofticers is for one year,
or until their sueeessors ave appointed by the President-Found-
er, under the adviee of a General Council, of which body
three members constitute the quorum in all cases,

VI. No oflicer of the Socicty, in his capacity of an oflicer,
Las the right to preach his own sectarian views and beliefs to
members assembled, except when the meeting  consists of hiy
co-religionists,  After due warnings, vielation of this rule shall
be punished by suspension or expulsion, at the diseretion of the
President snd weneral Council.

VIL The President-Founder, nnder Council Resolution of
27th Aungust 1878 (New York), has nuthority to designate any
Tellow of capacity and good vepute to perform, pro tempore,
the duties of any oflice vacated by death or resignation, or
whose incumbent may be obliged to absent himself for a time,

V1L The loeal administration of Dranches is vested in
their respective ofticers, but no Branch has the right to operate
outside its chartered limits, except when so requested by the
Purcut Society, Officers of Branchies ave elected by a majority

z

of thie Lellows thereof, for the term of one year; but the
President of the Branch may be ve-clected an indefiuite number
of times, provided that the sanction of the General Council
be obtained before the expiration of cach annual term,

IX.  The Parent Society, through the DPresident- Founder,
has the vight to nullify any Charter for enuse; and to decree
the expuision of any Lellow, of whatever Brancl, for disgrace-
ful conduct, or the violation of the bye-laws or rules. The
name of the expelled person and the eiveumstances of his offence
being veported to all the Branches, fellowship with him as to
Society matlers shall cease.  Drovided, nevertheless, that no
Fellow shall be expelled without an opportunity lLaving been
given him for an explanation and defence.

X, The Society consists of three Scetions.  The administra-
tion of the two superior Scctions need not he dealt with at
present in a code of rules laid before the public. No respon-
sibilities connected with these superior grades are iucurred by
persons who merely desive ordinary wmembership.

The Thivd is the Section to which most Active [ellows
Lelong, and membership in it carries the vight to attend the
mectings of the Society, to lLiave aceess to the books aud
printed matter in the socicty’s Library, and to obtain intelleet-
ual sympathy from all Brauches of the Theesophical Socicty
in all parts of the world.

XL An ioitiation fee of £ 1, or its equivalent in other cur-
rencies, will be paid by new wembers on entering the Society.
The funds will be spent under the sanction of the President
and Council on the general objects of the Society, or, if at any
time a surplus accumulates, o works of a honevolent character.,

XII. There are threo kinds of IPellows fn the Third Sec-
tion, viz., Active, Corresponding, aud Honorary. The grade
of Corresponding ellows embraces persons of learning anl dis-
tinetion, who are willing to furnish information of interest to
the Socicty 5 and the diploma of Honorary Lellow is exclusively
reserved for persous cwminent for their contributions to  theoso-
phical kanowledge, or for their services to humanity.

NI Admission for Active IFellows juto the Thcosoplical
Socicty and its Branches is obtained as follows :—

I’crsons f’f c:ilhcr SeN, o any race or ereed, ave cligible.

An application is made in writing by the person who wishes
to enter, declaring his sympathy with the Socicty’s objects,
Two Fellows must endorse the new candidate’s application und
transmit it, l,ogcllwl‘ with the pl'cscri'be(l initiation fee, to the
proper authoritics, viz,, cither to the President, of the Society, if
present, or to the President of the Branch the applicant wishes
to join.  On being aceepted by the President of the Sociely or
Braneh, as the cuse may he, the candidate shall, at the expira-
tion of three weeks in ordinary eases, Le invested with the
seeret signsy words or tokens by which Theozophists of the
Third Scetion make themscelves known to ench ether 3 bug the
LPresident shall have the vight in special ¢ases to ante-dafe the
sandidate’s application, and ¢o dispense with this delay.  On
initiation a  =olemn  obligation upon  honor is taken from
the eandidate in writing, and subsequently repeated by Tiim
orally before witnesses, thiat hie w.ll neither veveal  the aboves
mentioned signz, pass-words, or tokens to any improper person,
nor divulge any information connected with the legitimate phi-
losophical work  or researches ot the Society which ny be
(_‘,()llllll\llliC:l[Ul,l to llilll llll(l(.‘l' an i“ju“(;“()n ()f'g(_l(;l'(}gy_ ALllll’la"
gion to fellowship in the Pareng Society carries with it the claim
to mutual sympathy and fellowship in any of the Branches
but Fellows availing themselves of this privilege shall conform
to the rules and bye-laws of the Branell selected  during  the
term of their conneetion with it.

Any one whe, for reasons that may appear satisfuctory to the
President admitting him to fellowship, may prefer to keep his
conncction with the Society a secret, shall be permitted to do
so 3 wid no oneexcept the President in question has the vight
to kuow the names of all the Fellows whom lic may enrol,

No bye-law ghall be adopted by any Branch that conflicts
with this rule,

XIV. Any Fellow convieted of an offence against the
DPenal Cede of the country he inhabits, shall be expelled from
the Society—after due investigation into the facts Las been
made on behalf of the Socicty.

XV, All bye-laws and rules hitherto adopled by the Society
or any Branch, which may bo iu conflict with the above, are
Licreby rescinded.

By the General Council—

Danovan K. MAVALANKAR,

Joint Recording Secretary.
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