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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajohs of Beunares. ]

THE HIGH WATER MARK OF MOD'ERN
PHILOSOFrILY.

In last month’s Nineteenth Century, the great Eng-
lish thinker and philosopher, Mr. Herbert Spencer, has
contributed a remarkable article, “ Religion—a Retros-
pect and Prospect.”” This contribution, which saps the
very foundation of Christianity, breaks down the elabo-
rate structure and sweeps away the débrisof the ruin, is
sure to be received by the intellectual portions of the so-
called Christian Society admiringly, by the others—in
guilty silence. As for its uniutellectual and bigoted sec-
tions—since the statements given therein, do uot admit of
even au attempt at successful refutation—by such the
iconoclastic article will be complained of and deplored.
But even the criticism of the latter will be tempered with
caution and respect.  We subjoiu a paragraph from the
article to show its general tenor :—

The cruelty of a Fijian Giod, who, represcnted asdevouring the souls
of the doad, may bo suppased to intlict torture during the process, is
small compared with the craelty of a God who coundemns men to
tortures which are eternal ; and thoe ascription of this cruelty, though
habitual in ecclesiasticnl formulas, occasionally occurriug in sermons,
amd still sometimes pictorially illustrated, is becoming so intolerable
to the better nutured that, while some theologians distinctly deny it,
others quietly drop it out of their teachings.  Clearly this change
cannot cease, until the belicfs in boll and damnation disappear, Dis-
appedrance of them will be aided by an increasing ropuguance to in-
Justice. The visiting on Adan’s descendants througl hundreds of
groorations droadtul penalties for a small transgression which they did
not commit ; the dammning of )l men who do net avail themselves of an
alloged mode of obtuining forgivencss, which most men havo never
Lieard of ; and the effecting a reconciliation by sacrificing a son, who
wag perfectly funocent, to satisfy the assumed necessity for a pro-
pitiatory victim, are modes of action, which, ascribed to a human ruler,
would call forth expressions of ubhorrence ; and the ascription of them
to tho Ultimato Cause of things, even now felt to be full of ditficulties,
must become impossible. 8o, too, must dic out the belief that a Power
present in iunumerablo worlds throughout infinite space, and who,
duriu{; millions of years of the carth’s earlier existence, nceded no
honuring by its inLubitants, should be seized with o craving for praise,
and, having crented mankind, should be angry with them it they do not
perpetually tell him how great he is.  As fast as men escape from that
glamour of early impressions, which prevents them from thinking, they
\\;i}l lf'cfuso to imply a trait of character which is the reverse of wor-
8 “p ul,

These and other difficulties, some of which are often discnssed but
never disposed of, must force men hercafter to drop the higher anthro-
pomorphic character given to the First Cause, as they have long since
dropped the lower. The conception which has been enlarging from
the beginning, must go on enlarging, until, by disappearanco of ita
limits, it becomes a cousciousness which transcends tho forms of distinct
thonght, though it for ever remains u consciousness.

It would bo interesting to watch the indignation and
tho outery of some of our readers had the sanie thoughts
been found embodied in the Theosophist under the
uawe of an Eastern thinker, Yet, what have we over

allowed to appear in our magazine half so iconoclastic—
‘“ blasphemous” some may say,—as this wholesale
denunciation of the religion of the civilized portions of
Humanity ?  And this leads us naturally and sadly to
think st once, of PunLic OrintoN—that dreaming and
docile “ she ass” when whipped by the hand of a favour-
ite, that pitiless and remorseless “ hyena’” when suddenly
awakened and lashed into fury by the opposition of those
who may, for some mysterious reason or unothe}', bp
unpopular with her, because, no doubt, they have no inclhi-
vation to pander to the dotage of old “ Mrs. Grundy.”

It never rains but it pours. Elsewhere, and frow
another, though perhaps less elevated, platform, another
celebrated oppouent of tho Christian scheme, Mr. T,
Harrison, the Positivist, in an address to Lis fcllow-
thinkers at Newton Hall, recently sent a thunderbolt
over tho heads of the  Sapernaturalists,’”” as he calls the
Clristians. 1le spoke of Christianity as eaten away to
the core by superstition, as effete and worn out and
destroyed root and branch by modern science, whilst the
religion of Humauity was marching forward to replace
it. As remarked by a paver :—

His ideal is lofty. Hig confidence as to what may be done for the
welfure of men is inspiriting. Ile puts the supernatural aside as nn-
true and unnecessary. It is not necessary to resort to othor agoencies,

Lo nssuves ug, than the resources of man’s owu nature. Let us only
love and worship humanity, and all will be well.

Theosopliy, too, advocates the development and the
resources of Man’s own nature as the grandest ideal we
-can strive for. T'here is anothber point in tho extract
from Mur. Herbert Spencer’s paper, which' must not be
passed by in silence. With regard to the First Causoe, he
siys, it Is— consciousness which franscends the forms
of distinet thought, though it for ever remains a con-
sciousness.”  We may not adopt this language in its
entirety, but it is perfectly plain to those who can read
the sigus of the times that a stroug current has set in,
i the Western world of thought, towards the much
reviled Occult philosophy, which is, at present, l.arge¥y
incorporated only in the religions of the Bast—chietly iu
the Adwaita and Buddhist religious systems. Further
results—remain to be seen.

—————
OCCULT STUDY.

[The following Paper was read lately by a Theosophist
and *“ Lay Chela” <n London to an audience consisting
chiefly, but not exclusively, of Thevsophists.—E.]

Tie practical bearing of occult teaching on ordinary
life, is very variously interpreted by different students
of the subjoct. For many Western readers of recent
books on the esoteric doctrine, it even scems doubtful
whether the teaching lhas any bearing on practical life .
at all. The proposal which it is supposed sometimes to

couvey that all carnest inquirers shall put themselves
u nder the severe ascetic regimen, followed by its regular
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Oriental disciples, is felt to embody a strain on the habits
of modern civilisation which only a very few enthusiasts
will be prepared to encounter. The mere intellectual
charm of an intricate philosophy may indeed be enough
to recommend the study to some minds, but a scheme of
teaching that offers itself as a substitute for religious
faith of tho usnal kind will be expected to yield some
tangible results in regard to the future spiritnal well-
being of those who adopt it. Has occult philosophy
nothing to give except to those who arc in a position and
willing to make a sacrifice in its behalf of all other
objects in life ? In that case it would indeed be useless
to bring it out into the world. In reality the esoteric
doctrine affords an almost infinite variety of opportu-
nities for spiritnal development, and no greater mistake
could be made in connexion with the present movement
thau to suppose the teaching of the Adepts merely ad-
dressed to persons capable of heroic self-devotion. As-
suredly it does not discourage efforts in the direction
of the highest achievement of occult progress,—if any
‘Western oceultists may feel disposed to make them, but
it is important for us all to keep clearly in view the
lower range of possibilities connected with humbler aspi-
rations,

I believe it to be absolutely true that even tho slight-
est attention seriously paid to the instructions now
emanating fromn the Tndian  Adepts will generate results
within the spiritual principles of those who render it—
canses capable of producing appreciable consequences in
a future state of cxistence. Any oue who has sufficiently
cxamined the doctrine of Devachan will readily follow
the idea, for the nature of the spiritual existence which
in the ordinary course of things mmnst succeed each phy-
sical lifo, provides for the very considerable expunsion of
any aspirations towards real kunowledge that may be set
going on carth. I will recur to this point directly
when I have made clearer the general drift of the argu-
ment I am trying to unfold. At the one cnd of the
scale of possibilities connected with occult study lies the
supreme  development of Adeptship ; an aclievement
which means that the persou reaching it has so violently
stimulated his spiritusl growth within a short period, as
to have anticiputed processes on which nature, in her own
deliberate way, would have spent a great procession of
ages. At the other end of the scale lies the small resnlt
to whicli I have just alluded,—a result which may rather
be said to estublish a tendency in the direction of spiri-
tnal nelievement than to embody such achievement.
Bat between these two widely different results there is
no hard and fast line that can be drawn at any place to
make a distinet separation in the character of the conse-
gqnences ensuing from devotion to occult pursuits. As
the darkuess of blackest night gives way by impercepti-
ble degrees to tho illuminatiou of the brightest sunrise, so
the spiritual consequences of emerging from the apathy
cither of pure materialism or of dull acquiescence in
unreasonablo dogma, brighten by imperceptible degrees
from the faintest traces of Devachanic improvement into
the full blaze of the highest perfection human nature
can attain.  Without assuming that the course of nature
which prescribes for each human ego sucecessive physical
lives and successive periods of spiritual refreshment—
without supposing that this conrse is altered by such
moderate devotion to occult study as is compatible with
the ordinary conditions of Buropean life, it will neverthe-
less be seen how vast the consequences may ultimately
be of impressing on that career of evolution a distiuct
tendency in the direction of supreme enlightenment, of
that result which is described us the uhion of the indi-
vidual soul with nniversal spirit.

The explanations of the Esoteric doctrine which have
been publicly given, have shown that humanity in the
mass has now attained a stage in the great evolutionary
cycle from which it bag the opportunity of growing upward
towards final perfection. In the mass 1t is, of course,
unlikely that it will travel that road ; final perfection is

S —

not a gift to be bestowed npon all, but to be worked for
by those who desire it. It may be put within the theo-
retical reach of all; there muy be no hmman creature
living at this mioment, of whom it can be said that the
highest possibilities of nature are impossible of attain-
ment, but it does not follow by any means that every
individual will attain the highest possibilities. Regard-
ing each individual as one of the seeds of a grent flower
which throws out thousands of seeds, it is manifest that
only a few, relatively to the great nmmber, will become
fully developed flowers in their turn. No unjust neglect
awaits the majority. IFor each and every one the conse-
quences of the remote future will be precisely proportion-
ed to the aptitudes le developes, but only those can reach
the goal who, with persistent effort carried out through
a long series of lives, differentiate themselves in a marked
degree from the general multitude. Now that persistent
effort must have a begiuning, and granted the beginning,
the persistence is uot improbable. Within our owu
observation of ordinary life, good habits, even thongh
they may not be so readily formed as bad ones, are not
difficult to maintain in proportion to the difliculty of
their commencement. For & moment it may be asked
how this may be applied to a succession of lives separate
from each other by a totsal oblivion of their details, but
it really applies as directly to the succession of lives as
to the succession of days within one life, which are sepa-
rated from each othet by as miany mnights. The certain
operalion of thoso affinities in the individual Ego which
are collectively described in the esoteric doctrine by the
word Karma, wust operate to pick up the old habits of
character and thonght as life after life comes round,
with the same certainty that the thread of memory in a
living brain recovers, day after day, the impressions of
those that have gone before. Whether a moral habit is
thus deliberately engendered by an occult student in
order that it may propagate itself through future ages,
or whether it wmerely arises from unintelligent aspira-
tions towards good, which happily for mankiud are
more widely spread than occult study as yet, the
way it works in each case is the same. Tho unintelli-
gent aspiration towards goodness propagates itself :}nd
leads to good lives in the future ; the intelligent aspira-
tion propagates itsclf in the same way plus tho propa-
gation of intelligence; and this distinction shows the
gulf of difference which may exist between the growth of
a human soul, which merely drifts along the stream of
time, and that of one which is consciously stcered by an
mtelligent purpose throughout. The human Ego which
acquires the habit of secking for knowledge becomes
invested life after life with the qualifications which
ensure the success of such a search, until the final snccess
achieved at some critical period of its existence carries it
right up into the company of those perfected Egos,
which are the fully developed flowers, only expected
according to our first metaphor, from a few of tho thou-
sand sceds. Now it is clear that a slight impulse n a
given direction, even on the plane of physical phenomena,
does not produce the same effect—as a stronger one ; so
exactly in this matter of engendering lm‘bit‘,s. requn'e'd to
persist in their operation through a succession of lives,
it is quite obvious that the strong impulse of a very
ardent aspiration toward knowledge will be more likely,
than a weaker one, to triumph over the accidents of
nature which, to a certain extent, in the cosmic process
as in the experience of ordinary life, interfere with the
intentions we set out to accomplish. 1t seems perfectly
rational, as I began by saying, to assume that no eﬁ'ort n
the direction of spiritual study, however slight, will be
wholly thrown away; but it is equally reasonable to
assume that a sustained and purposeful application to
spiritnal science, will be reqnired to give such a momen-
tum to the evolutionary process as will constitute a sure
guarantee against the abandonment of the habit hereafter.

This consideration brings us to the question of thoso
habits in life which are more immediately associated in
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popular views of the matter with the pursnit of occult
science. It will be quite plain that the generation
within his own nature by an occult student of aflinities
in the direction of spiritnal progress, is a matter which
has little if anything to do with the outoer circumstances
of his daily life. It cannot be dissociated from what
may be called the outer circumstances of his moral life,
for an occult student, whose moral nature is consciously
ignoble and who combines the pursuit of knowledge
with the practice of wrong, becomes by that condition of
things a student of sorcery rather than of true occultism,
—-a candidate for satanic evolution instead of perfection.
But at the same time the physical habits of life may be
quite the reverse of ascetic, while all the while the
thinking processes of the intellectnal life are developing
affinities which cannot fail in the results just seen to
produce large ulterior consequences. Some miscon-
ception is very apt to arise here from the way in which
frequent reference is made to the ascetic habits of those
who purpose to become the regular chelas of Oriental
adepts. It is supposed that what is practised by the
Master is necessarily recommended for all his pupils.
Now this is far from being the case as regards the
miscellaneous pupils who are gathering round the
occult Teachers lately become known to public report.
Certainly even in reference to their miscellaneous pupils
the Adepts would not discountenance asceticism. As we
saw just now there is no hard line drawn across the scale
on which are defined the varying consequences of occult
study in ail its varying degrees of intensity, so with
ascetic practice fromn the slightest habits of self-denial
which may engender a preference for spiritnal over
material gratification up to the very largest develop-
ments of aseeticisin required as a passport to chelaship,
no such practices can be quite without their consequences
in the all-emnbracing records of Karma.
speaking, asceticism belongs to that species of effort which
aims at personal chelaship, and that which contemplates
the patient development of spiritual growth along theslow
track of natural evolution claiins no more, broadly speak-
ing, than intellectual application. lven withont this,
we may, any of us, waste this, and a dozen other lives,
with all their iutervening periods of enjoyment or regret,
and yet bein time to pick up a perception of our higher
destinies at some maturer period of growth. The boy
may neglect his school work, and yet, by a later effort,
recover his position amongst his contemporaries. All
that is asserted in regard to the opening now offered to
those who have taken notice of the present opportunity,
is, that they may now give their own evolution an impulse
which they may not again have an opportunity of
giving it with the same advantage to themselves if the
present opportunity is thrown aside. 'I'rue, it is most
unlikely that any one advancing through naturve, life
after life, under the dircction of a fairly ereditable Karma,
will go on always without meeting sooner or later with
the ideas that ocenle study implants. So that the ocenlt-
ist does not threaten those who turn aside from his
teaching with any consequences that must necessarily be
disastrous. He only says that those who listen to them
must necessarily derive advantage from so doing in exact
proportion to the zeal with which they undertake the
study and the purity of motive with which they prowote
it in others.

Nor inust it be supposed that those which have here
been described as the lower range of possibilities in con-
nexion with occult study, are a mere fringe upon the
higher possibilities, to be regarded as a relatively poor
compensation accorded to those who do not feel equal to
offering themselves for probation as regular chelus. 1t
‘wonld be a grave misconception of the purpose with
which the present stream of occult teaching has been
poured into the world, if we were to think it a universal
incitement to that course of uction. It maybehazardousfor
any of us who are not initiates to speak with entire con-
fidence of the intention of the Adepts, but all the external

But, broadly

facts concerned with the growth and development of the
Theosophical Society, show its purpose to be more directly
related to the cultivation of spiritual aspirationover a wide
area, than to the excitement of these with supreme
intensity in individuals. There are considerations,
indeed, which may almost be said to debar the Adepts
from ever doing anything to encourage persons in whom
this supreme intensity of excitement is possible, to take
the very serious step of offering themselves as chelas.
Dirvectly that by domg this a man renders himself o
candidate for something more than the maximum advan-
tages that can flow to him through the operation of
natural laws,—directly that in this way he claims to
anticipate the most favourable course of nature and to
approach high perfection by a short cut, by violent and
artificial processes,—he at onco puts himself in presence
of many dangers which would npever beset him if he
contented himself with a favourable natural growth. Is
appears to be always a matter of grave consideration with.
the Adepts whether they will take the responsibility of
encouraging any person who may not have it in him to
succeed, to expose himself to these dangers. For any
one who is determined to face them and is permitted to
do so, the cousiderations put forward above in regard to
the optional character of personal physical training fall
to the ground. Those ascetic practices which a candi-
date for nothing more than the best natural evolution
may undertake if he chooses, almost as a work of supe-
rerogation, with the view of empbasising his spiritual
Karma to the utmost, become a sine qua non in regard
to the very first step of his progress. But with such
progress the present explanation is not specially con-
cerned. Its purpose has been to show the beueficial effects
which may flow to ordinary people living ordinary Jives,
from even that noderate devotion to occult plilosophy
which 1s compatible with such ordinary lives, and 1o
guard against the very erroneous belief that occulb
science 1s a pursuit in which it is not worth while to
engage, unless Adeptship is held out to the student as
its ultimate result.
——————m
A BRITISH TIIINKER ON THE < THEOSOPHIST’

Oxe of the ablest philosophical students and writers of
Great Britain writes 1n o private letter to a friend, who
has kindly allowed us to quote a portion, as follows, about
our magazine :—

“ This monthly (the Theosophist) is a veritable mine of Truth and
Right, on every form of knowledge that deserves the appellation Sophos,
in the sense first occurring in Euripides or subsequently : but as teo
the term T'heos, it belongs to the unknowable, and therctore I rejoiced
in Theos (the feminine) as Themis, &c.” (IHere follows a far too
couplimentary estimate of our own imperfectly developed capacities
to be quoted by us.) I may say in all sincerity that I know of no
Journal, British or Foreign, in which for all objects is so regulariy
displayced such love of wisdom * * * ¥ Tt igcosmopolitan, i
short. Philosoply, proper, is no where represented so ably, thorough-
ly, aud exhaustively as in the Turosornist.  Verily it is the magazine
of the whole world of Wisdom in respect to the Science of Being,
analysis and synthesis of primary causes, or primitive conditions of
gentient and conscious Existence. Yverywhere justice, morcover, is
rendered to mythological, hypothetical or theological systems, old
and new.  And each class of material or set of spiritual phenomena hus
an abiding place accorded to thewn in the Temple of Theosophy only ns
they arc built on Nature, and their principles arc grounded on
scientific experimonts and historic facts, alike invincible and dewon-
strative * * * ¥

We have in this instance departed from onr usual rule
of abstaining from the reprint of the complimeutary and
kind things said of our journal in and out of the press.
Our excuose is that the enlogy in this case comes from «
gentleman, whose  praise, like Sir Hubert’s, is praise
mdeed.” It has the greater weight, since, but for the
obliging courtesy of lits correspoudent, we should have
been quite unaware of his opinion of our efforts to
instruct and interest the thinking publie. The great
Prof. Huxley it was, we think, who said in one of his
works, that 1f about a certain dozen persons in Kurope
and an equal number in America were satisfied withit, he
ghould consider his trouble amply rewarded. 'Thesameis
the case with us. In the whole world are there more than
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a handful—outside the circle of our secret schools of Oc-
cult Philosophy—who can entirely comprehend and
assimilate the pure doctrine of Ksotericism ? We wish
we might so believe.

—_————e

(Concluded from the last Number.)
THE BREST FOOD FOR MAN.
By Mgs. Kinasrorn, M. D, I*. T\ S|
President of the < London Lodge,” Theosophical Society.

It has always seemed to me a strange and horrible
anomaly that everyone of the great Festivals of the pre-
sent Christian Church is marked by somo wholesale
sacrifice of living creatures to our depraved appetites.
Christmas, Shrove-tide, lsaster, Michaclmas, all are made
tho occasions of special slanghter.  And the scason of
¢ peace and good will’ is, above all others, selected by
common consent as that of universal bloodshed and
violence ! So soon as ‘the time draws near the birth of
Christ,” the streets of city and hamlet everywhere rmm
with blood, and the knife and the pole-axe make havoc
among the patient-cyed beasts of tho stall, in whose
presence, tradition says, the holy Child made his advent
on carth. What a basis is this for Christian civilisation !
What associations are these with which to familiarise the
minds of our children ! Ilow many among the tens of
tlrousands of worshippers in church and chapel through-
out the land ou Christinas day, give so much as one
winute’s thought of regret to the incalculable suffering,
and cruelty caused to our ¢ poorrelations,” the domestic
animals, in order to celebrate tho reign of One who is
called the ¢ Prince of Peace P How many think with
any shame or sorrow of the himan ninisters to all this
gluttony and selfishness :—of the butchers and slaugh-
ter-men  passing their lives in scenes of loathsomo
bloodshed and among unwholesome fumes of death,—of
the demoralisation and deterioration of body and mind,
of which the perpoetration of so much cruelty and savage-
ry must be the inevitable cause ?

We trust,—we who live in the Future rather than in
the Past or Present, that the dawn of a better day is
about to rise upon our world. Year by year the Spirit
of Christ grows mightier and its meaning clearer, as
one by one the mists of superstition and misconception
melt and drop away from the Holy Name, and we learn
that tho history of Man is the history of perpetual
struggle after the Ideal, of perpetnal aspiration after the
“more excellent way.” This Ideal, this Way, which is
also the Truth and the Life, constitute the Christ in man,
the ever-living, ever-risen Lovrd,—to follow whom is to
follow €all things lovely, just, pure and of good report.’

It will be seen that the view I take of this question,
—* What i3 the Best Food for Man,” involves considera-
tions far transcending the mere physical or economiesl
plane. There is a Best Food for Man which implies a
Best modo of Living, a Way into which all paths con-
verge, leading to one celestial goal. This is the Way
of Paradise, which is, equally, the Way of tho Cross,
because 1t is the will of Ged, and therefore, the law of
ithe universe, that no perfection is possible in anything
but by means of self-denial and sclf-conquest. The
ordinary tlesh-cater, if he be a man of any perception,
is always fain to acknowledge, on being pressed,
that there is something in the usual mmode of feeding
which clashes with his finer sense of what onght to
be, He would rather mnot talk about tho slaughter-
liouse, he fecls that the whole subject is, somehow,
unsavoury, and more or less frankly admits that he
crunot associate the idea of slanghter with what are
called “Utopian’ theories of existence. But, in
most  cases, he s not ready to sacrifice the least
of his appetites to his conscience. Iloe likes the taste of
flesh-meat, he will tell yon, and does not wish to deprive
himself of the pleasuro it gives him. It is the custom
of Society to eat it, and he has no desire to make him-

self conspicuous by refusing to partake of the dishes set
before him by his friends. Such an attitnde of mind,
of conrse, can only bo dealt with effectually, by an effort
of will on the part of the individual himself. The
excuses thus formulated, are preciscly those with whicl
every transgressor of every moral law turns to bay on
the man who seeks to reform or convict him. The
reason of such a man may be amply convinced that flesh-
cating is neither scientific nor civilised, and yet he Jacks
the conrage to carry these convictions into practice.
No logic 1s able to influence a person of this kind.
His atfair is with his Conscience rather than with his
reason.

But sometimes we mect opponents who tell us that
the plea for purer and more merciful living rests on mere
“sentiment.”  Beasts kill one another, they say, there-
fore man may kill beasts. And if he did not so kill
them, they would so increase in numbers that he himself
would become their prey. Let ns examme the value of
these arguments. It is no shame or reproach to us that
a large part of our doctrine rests upon the basis of the
sentiments. It must necessarily be so if the doctrine be
really a scientific and reasonable doctrine, because God
and Nature are not at strife but in harmony, and that
mode of living which is best fitted for our bodies and
most helptul to the development of our minds, is, of
course, most in harmony with onr moral nature. Nature
has not wade the consnmption of flesh necessary or
snitable to the human organism, and the bodily needs of
man arc not therefore in continual antagonism to his
reason and to his spiritual instincts.  Were it otherwise,
we should be forced to admit the tendencies of civilisa-
tion and of morality to be at war with the dictates
imposed by natural law. And it is preciscly the power
to rccognise and exercise the sentiments which makes
man to differ from the beasts. 'The glory of humanity
does not lie in its physical form, for, from time imme-
morial, the world has seen brutes in human shape, with
whose ferocity, malignity and lust no lower animal could
compare. Nor does it lie in sagacity, or perfection of
method in mechanical contrivance,—the basis of all we
call Intellect ; for on this ground, the mere bee, the ant,
the beaver, the bird, the fox, the dog, compete with and
even surpass us, as may easily be ascertained by any ob-
server of nature. Nor does man’s superiority rést on
his physical strength, for what is his muscular force
compared with that of the elephant, the rhinoceros, or
any of the terrible beasts of jungle, forest and plain ? It
is none of these things that makes man; but it is the
possession of moral reason, the conception, practice, and
veneration of I'rutl, Liove, Mercy, Justice, Self-denial,
Honour, Charity. And these are the sentiments. And
our system of living is preeminently a sentimental sys-
tem, founded iu the naturo of Ilunanity, and made for
truo Men.

The rule which applies therefore to the lower animals,
our brothers in all but in the development of spiritual
faculties,—is no rule for us, and cannot be twisted into
a criterion for our conduct, or an apology for our cruel-
ties. If wo are to justify ourselves in killing and eating
them, becauso some of the ficrcer races among them kill
and eat one another, we might by the samo logie,
descend to their plane in respect of all other practices
attractive to low-minded and vicious men, and revert to
polygamy, disregard of personal rights ard still worse
manners, IFor if certain animals see no harm in blood-
shed, neither do they see harm in theft, rapine and
seduction. :

As for the objection that unless we ato our animal
brethren, they would eat us, nothing can be more ill-con-
sidered or pointless. One would suppose the objector
to be under the impression that cattle, sheep and other
market animals grow wild like trees or grass, instead of
being tha objects of an elaborate system of forcing, breed-
ing, rearing, buying and selling. It would bo quite
as logical to fear being devoured by our unused potatoes
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and turnips, as to dread being eaten up by our herbivo-
rous animals ! For these creatures are exactly in the
position of the edible crops we plant annually for our
use, and if they were not artificially bred, they would
rapidly diminish in numbers, change their character,
and return to the orderly balance of Nature. The fact
ig that the force of our objector’s argnment is all the
other way, and that it is precisely to the flesh-eating
habits of our present population that we owe a very real
danger of being eaten up by flocks and lerds. Forin
order to meet the exorbitant demand for animal food
and for field sports, thousands of Knglish men and wo-
men are annually compelled to give place to cattle and
tc sheep runs; land which would support scores of fa-
milies with corn and crops is laid waste for pasture,
tor cover, for warrens, for preserves, for deer-forests ;
and the peasantry and the agriculturists, eaten out of
house and home by beasts, are forced to congregate in
overstocked towns, whose streets are hideous with the
plague of drink-shops, slaughter-yards and meat-markets ;
or else to quit therr native shores, and scek a new
world far off beyond the seas.

Under our present reghnen the beasts of fold and of
cover usurp the people’srights, and with this usurpation
come the accompanying evils of poverty, dirt, squalor,
drink, erime, the enforced exile of field labourers, and the
vonsequent surplus of a helpless female population of a
million souls, condemued thus, nevitably, to a loveless and
lonely life, or to the alternative of misfortune and shame.

Is it too much to ask of the human race that it sliould
consent to restore the world to the dominion of natural
Jaw and order ;—that it should sacrifice the luxury and
sensuality of the Few to the peace and joy of the Many,
and that it should learn to be wise, cleun, pure, thrifty
and virtuous ?

Is it too much to ask the suppression of an organized
system of carnage, involving a foul and unhealthy traffic,
disgusting occupations, depraving spectacles, and gross
barbarity 7—to plead for the restoration of Beauty in
the morals of the people, in the surroundings of daily
life, in the haunts and homes of the poor ; in the sports
and at the banquets of the rvich ?  Surely not, for
alike from the scientific, the hygienic, the @sthetic, and
the spiritual point of view, the Best Food for Man is that
which does no violence to his nature, physical or moral,
aud which involves none to other creatures at his hand.
1'or this we are Men, that alone of all Nature’s children,
we should be able to understand the seeret of her mani-
fold transmutations, and the goal of her striving ; for
this we are Men, that we may be able to confirm her
inspiration by our Reason, and that standing open-eyed
and face to face with our nursing mother, we may
know what the best of our younger brothers ouly dimly
feel, and grasp with strong, mature, responsible sense
knowledges that are with them but instincts, and
virtues which their undeveloped wninds reflect as inborn
impulse merely.

Thus, may Man endorse the work of God, becoming its
cxponent and interpreter while others remain its objects,
and realise upon a higher and spivitual plane the
beautiful intentions of the Divine Mind in the world of
nutural forms and evolutions.  Aud the more he himself
becomes uplifted towards that Mind, the more also will he
love and pity and long for harmony with all innocent
iucarvations of life in the great universe of Being.

¢ No Flocks that range the Valley free
To slaughter I condemn,

Taught by the Power that pities me
I learn to pity them ;

Bat from the Mountain’s grassy side
A bloodless Feast I bring,

A gerip with Froit and Gorn sapplied,
Aud Water from the spring.’

——p e

EXOTERIG CHRISTIANITY 1IN AMERICA.

_ Tue North American Review is the oldest and most in-
duential periodical of ite kind in the United States, and
what it says is listened to with respectful attention.
For this reason we transfer to these pages the following
brief but pungent article upon the present state of re-
ligions thought in the Great Republic. For the opti-
mistic wissionary it will have little of comfort, and may
make bis task in India all the harder in giving to the
educated Hindu material for controversial criticism.
We do not copy it with this object, but only in the inter-
ests of truth, and to show the followers of the ancient
Eastern faiths how weak a religion becomes when its
vital strength dies out of it. What the Review saysof the
state of American Christianity, holds equally good as to
the more ancient world-religions. The one essential thing
to restore the vigor of one and all is an infusion of the
spirit of theosophical enquiry. Men can no more be
staunch Christinus than staunch Hindus or anything else,
without losing sight of the outer shadow and searching
after and finding the inner substance. 'Theosophy is the
lile as well as key of all religions. What the Review
laments in Americun nominal Christians, the Secretary
of State for India, in his famous dispatch to the Viceroy,
complained of in the Anglo-Indians for whom Govern-
ment supplies churches they do not use, and chaplains
whom they do not go to hear. DBut for the prevalence
of this vice of social hypocrisy, Theosophy would never,
despite its plain-speaking and denunciation of shame,
have been maligned and persecuted as it has. Whoever
has read the story of ¢ Pygmalion and Galstea,’” has
come to realise that the one unpardonsble social sin i3
candour and a thorough devotion to the Truth. Says
the North American Review :—

It is a generally admitted fact that in these days only a
small proportion, even of intelligent and eminently respect-
able people, nre regular attendants upon religious services ou
Sunday. It is believed, and frequently deplored, that the
proportion is diminishing year by year. The increasing aver-
sion of people who cannot be called bad or depraved to
church atteudunce, is generally ascribed to the sprend of
unbelief; bus this dees not wholly account for it. 1t is use-
less to fight against the tendencies of the age, or to deplore
them as evil, for they ave in the line of human progress. Men
are better and not worse than in the olden time, aud yet they
belicve less in the supernatural and the unprovable. The a-
jority of the people, whose purposes are good, whose aspirations
are high, whose conduet is upright, do not and cannou believe
what the churches teach, and they are weary of its reiteration.
In fact, the keener their apprehension, the clearer their mental
vigion, the stronger their powers of thought, and the brosder
their intellectual culture, the less willing or able are they to
stoop to the yoke of belief which the church imposes.

It is not the daring Atheist or the reckless cvil-doer that is
now found in the ranks of non-attendunts at church, but the
sober citizen and vhe father of a family, whois loyal to his con-
victions aud faithful to his duty. Why does he not go? Why
should he go P It is for the church to attract and it repels.
It proscribes thouglit and free inquiry. It cramps the brains
of ivs ministers until it is only the intellectual light-weights
that seek its sorviee. The mediocrities of the seminaries go
to the pulpit. ''hey offer nothing for the mental or moral diges-
tion aud nutrition of healthy men. 'Ihey minister chiefly to the
superstitious, the narrow and the morbid, and tle masculine
sox is disappearing from among their followers.

There is no doubt that people are repelled from the pews
because the pulpit is behind the age. 'T'he notion can no longer
be kept up that “ unbelievers” are bad, 1t has to be admitted
that they are, as a rule, intelligent, earnest, and altogether
honast. They still cherish the hope, at least, of a future life,
and they certainly have no enmity *“toward God.” They wang
to leand decent and well-ordered lives, and bring their children
up with good principles and high ideas. Thoy recognize the
needs of their higher nature, and have no objections to its being
called a spiritunl uature. They recognize the value of appenls
to the purer feelings and the loftier sentiments.

They know that through the eye and the ear the soul may be
reached and benefited. "I'hey would be glad on their weekly day
of rest to subject themselves to elevating influences, and bring
their families within them. Having this want, and recogunizing
this need, they still keep away from the “ Sanctuary,” partly
because it so inadequately provides for them, They do not find
there satisfaction for the boul, aud modern society, dominated

2
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by an antiquated ecclesiasticiam, is failing to provide for the
spiritusl wants of man. It is therefore failing to arrest the
working of bho'se forces in human nature that tend to moral
degeneracy. Sciesce is to-day doing fat more for morals than
the Church.
. —_———m
POST-MORTEM VISITORS.

A straNaE case of the apparition of the phantom of a
deccased student of the Academy, at the time of his
death, to his Holiness, the Metropolitan Platoun, having
been narrated by the latter exalted personage,in the Moscow
Gazctte and elsewhers,the confession seems to have loo-
sened the tongues of several persons, who hitherto had
avoided saying anything of their personal experiences.
Thus we find Dr. Vakoujovsky, a sceptic, as there are
raany, breaking the ice, and by his own story adding
to the weight of other people’s testimony. The Gazetie
copies from the Diocesan Gazette of Mohileff the follow-
ing narrative of that gentleman :—

My service compels me to keep night watches in the hos-
pital.  And as I have to remain on this official duty for 24 hours
each time, the work becomes very often tedious aud exhausting.
No means are afforded of gotting a good sleep, as one is likely
to be disturbed at every moment, whether to attend an old
inmate or to give immediate help to a new patient, Once, last
winter, T had just disposed myself for a short nap when there
comes 8 knock at the door. It was the assistant surgeon who
had come to notify me of the agouy of a patient. * All right,” I
said, “I am coming.” As I wns going up the stairs leading
to the wards, I suddenly saw coming down the steps
tbe identical man I had been told was dying. Clad in
his long hospital attire, there was the man in flesh aud
bones, as it seemed, before me. ** Why did you get out of
bed P’ I asked him—but lo! he had disappeared and was
no more. I must say, I felt very queer. Hardly had I
entered the ward, when the assistant met me with these
words: “ Gone to rest for ever.” Approaching the dead man
1 laid my hand on his forehead and found it ice-cold; tonched
his pulse, it did not beat; his heart, it had ceased to act... The
face, the same I had just met on the stairs! T have told no one
of this strange event, but entered it carefully in my diary.
Iaving returned to my room I could sleep no more that night,
and sat therefore writing till dawn an article on the centenary
of the birth of the poet V. A, Zoukofsky, published =oon after-
wards in the Gazette Slovo. It is evident that my brain wag
in no way predisposed on that night to anything very fantastic,
Yet, bad I told any one what I had seen, I would have
been accused of having dreamt the whole thing. '['he article
in question is a good proof that my sceing the just deceased
patient was a fact and no hallucination of a distempered mind.

—rs
THREE UNPUBLISHED ESSAYS.
By Yrruas Lgvr.

[Tue three Kssays—the first of which is now given—
belong to the unpublished MSS. of the late French
QOccultist, @ scries of whose other Lectures on Secret
Sciences is being published serially in the Journal of the
"Theosophical Society. These three papers were kindly
copied aud sent for this Magazine by our respected Bro-
alhier, Baron Spedalieri, I. T 8., of Mavrscilles.  We hope
to give, in good time, the translation of every scrap ever
written by this remarkable ¢ Professor of High 'rans-
cendental Sciences and Ocenlt Philosoply,” whose only
mistake was to pander rather conspienounsly to the dog-
mas of the established church~the church that unfrocked
him.—FEd. ]

Fssay I.
Tue Kotreaorks.®

Onc Spirit fills Immensity. It is the Spirit of God
that nothing limits, nothing divides, which is all in all
and everywhere ; which pervades every atom, and that
nothing can shut out.t

Created spirits] could not live without envelopes
suited to their surroundings, permitting action while

¥ The giants of Enoch.—TRANS.

+ In other words, it is tho confession of Vedantic faith: ‘¢ All thir

univorse indeed is Brahm ; from Brahm does it proceed; into Brahm
it is dissolved ; in Brahm it breathes.” — £d.
1 The term ‘‘created” is a perfeet nisnomer when used by an
Occultist, and always a blind in the works of Eliphas Levi, who ig
qnito aware of the fallacy implied in tho word “ Creation,” in the
theistic sense, and shows this repcatedly in his writings. It is the
Yast tribute, we hope, paid by our century to an nnscientific dogma of
the Past.—Ed, o o .

limiting it, and preventing them from becoming
absorbed into the infinity. )

Throw a drop of sweet water into the sea, and nnless
protected by some impermeable euvelope, it will get
suddenly lost therein.

There can be no such thing as spirits, formless or
without an envelope.*  Their forms correspond” o
the sphere they inhabit; and in our atmosphere, for
example, no spirits can exist save those of men—with
bodics as we see them here—and those of animals, of
whose nature and destiny wo are so far ignorant.t

Have stars souls, and the earth we inhabit—Dhas it «
consciousness and a thought proper to it 7 We may be
ignorant on this subject, but no one has the right to
charge with error those who believe and affirmn it to
be so.

Certain exceptional phenomena are thus explained as
the spontaneous manifestations of the earth’s soul ; and,
as a kind of antagonism is often observed in these mani-
fostations, it was inferred therefrom that the said sonl is
plural, that it reveals itself in four elementary forces
that may be resumed in two and made to equilibrize by
three : one of the solutions of the grand enigma of the
Sphynx. .

According to some ancient Hierophants matter is but
the substratwm of created spirits.y Deity does not im-
mediately create matter. Out of God emanate the pow-
ers, the FElohim, which constitute Heaven and Barth,
According to this doctrine, the first sentence of Genesis
oughtto be interpreted in the following wise:—DBereschith,
the head or first principle Dara, created (rather formed
out of pre-existent material) the Elohim, the Powers ||
Ath aschamain onath aoris, which are, or which (virtu-
ally) constitute heaven and earth. Woeo confess that this
translation appears far more logical than the onoe that
would allow to the verb DBara used in the singular, the
plural nominative—Elohim.

These Elohim or PYowers are regarded as the
great souls of worlds, whose forms would thus
become the specified substances in their elementary
virtues. Io order to create a world, the Deity,
it 13 said, lad to bind together four genii, who in the
act of resisting and wrestling first produced chaos; and
who, forced to take rest after the struggle, thus formed
the harmony of llements. In this way Larth impri-
soned Firc and had to swell to escape the invasion of
Water. Air escaping from its cavities sufrounded the
Larth and Water, but Fire struggles still within tho
former and gnaws its entrails ; Water trespasses in its
turn upon the Earth and escapes in clouds heavenward ;
Air gets irritated and to chuse clouds it forms currents
and tempests, the great law of equilibrium or harmony---
called the will of God—preventing the ever-going strug-
gle from destroying the worlds, before the time allotted
to them for their transfignration. 9

The worlds like the 1lohim are bound together hy
magnetic chains which, in their everlasting matiny,
they try to break. Suns have other suns for rivals;
plancts other planets opposing the chaius of attrac-
tion in equal cuergy of repulsion, to avoid being absorbed,
and thus preserve each an individual existence.

These cologsal powers have sometimes assumed a form

* Again an incorreet term. A “apirit” is—spirit only so long ag
it is formless and arupa ; and it loses its nnme as soon as it becomes
entangled in matter or rubstance of any kind known to us. A ‘* Spiritual

Sntity” would auswer better.—Ed.

+ Solittle was E. L. “ignorant” of the naturc—and ultimate des-
tiny—of animals that he devotes to thisa number of pages in his Dogne
ct Rituel de lu Hante Magie. No truc Occultist can bo in the dark upou
this subject. The prudent author pandered, we are afraid, to public
prejudice and superstition.—Ed. .

1 Or the highest Dhyan Chohans of Occultism. At the beginning of
Manvantara, the Fohat which they radiato awakens and differentiates
Mahattatsa, itself the radiation of Mulaprakriti —Ed.

l| Among the Hindus Kasyapa (Bralima) begets the Adityas (Dhyan
Chohaus). )

& This is the doetrine of the Manvantaric and 1st Pralayic periods
plainly {anght in Escteric Buddhisme—Ed
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and presented themselves under the appearance of
giants : they are the Eoarecores of the Book of Enoch : *
terrible creatures, in proportion with whom, wo
are what the infusorin——the .microscopical msects that
crowd the drop of water and breed under our epidermis
—are whén compared to man. The “ Eggregores”
crush us without pity, for they are. not aware of
our existence. They are too gigantic to perceive us
and too dull to discover our existence.

It is thus that tho planetary convulsions that often

. { .
engulph whole populations are explained. We are but
too well aware, that God dogs not save the innocent fies
whose wings and feet are torn oft by crucl mischievous
boys ; and that Providence never interferes in favour of
the patient ant, whose buildings are ruined and destroy-
ed by the feet of the passer-by.

Becanse the organisin of the infinitely small insect es-
capes man’s analysis, man forthwith assigus to himself the
right to suppose that before the face of eternal nature
his existence is far more precious than that of the tiny bug.
Camoéns had certainly more genius than Adamastor, the
Bggregore ; yet that giant, crowned with clouds, having
for a belt the waves, and for a cloak the hurricanes,
could have never unriddled the poetry of Camoéns. We
find the oyster good to eat; we suppose that it has no
self-consciousness, hence cannot snffer, aud in conse-
quence of this we devour it alive without the slightest
compunction.

We throw the craw-fish, the crab and lobster alive

into the boiling water, in order that its flesh, c_ooked m
this way, should be firmer and taste more delicious.

What is that terrible law in virtue of which God thus
abandons the weaker to the stronger, the little to tho
big ; the ogre being never made in the least aware of
the tortures inflicted by him on the tiny creature he is
devouring ¢ And what warrants an to think that he
will be protected in the future by any one orany thing
against forthcoming creatures stronger and as gluttonous
as we are oursclves ?

The planets act and react on each other, equilibrium 18
achieved through bonds of love and impulses of hatred.
At times the resistance of a star is broken, and it is at-
tracted to a sun who swallows it ; often a luminary feels
its attractive power dying out, dead—and it is violently
snatched out of its orbit by the revolution of the worlds.
Sympathetic stars approach lovingly each other and
engender other stars.  Infinite space is the grest metro-
polis of the suns, wherein they hold their councils and
send reciprocally telegrams of light.  Thereare sister-
stars and rival-stars. The souls of the fixed stars chain-
ed by the law from their regular course cau exercise their
freedom of action by diversifying their cfluvia.  Wheu
the earth feels cruel, she makes men furious and causes
scourges to appesr on ler sarface. She then
sends to the planets that are repellent to her a poisoned
magnetisin.  Mars takes his reprisals by causing war to
rage on Ilarth ; Venns poursupon our planet her unheal-
thy venom of immorality ; Jupiter excites the potentates
to rise against and make war upon each other ; Mercury
lets louse agaiust humanity the serpents of his caduceus ;
the Moon makes weu wmad and Saturn drives them to
despair. 1t is the loves und hatreds of the planets and
stars that ave at the bottom of astrology—too much
neglected in our days. Has not spectrum analysis proved
that every star has its magnetisation determined by a
special and particular metallic basis, and that there
oxisted in heavens gradations of - attraction as well as
scales of eolowrs ? '

It is then possible that there should exist-—and there do
exist—amoug the celestial globes magncetic influences
obedient to the will of those globes, once the latter are

* The *‘giants” of Genesis who loved the daughters of men: an
allusion to the first prehuman (so to say) races of men evoluted, not

born—tho Alpha and the Omcega of Humanity in this our * Round.”’—

kd, :

supposed to be endowed with intelligence or guided by
genial gods known to . the ancients as the “ Watchers”
of Heuvens, or the “ Kygregores.”

The study of nature enables us to observe contradic-
tions that amaze us. We are detecting everywhere
signs of intelligence, but ax often we stumble upon, and
lLiave to recognize entirely blind forces®. Scourges denote
perturbatious—a disorder that cannot be attributed to the
priuciple of aternal order. Plagues, inundations, earth-
quakes, famines are not the work of God. To attribute
them to the devil, 4. e., to an angel ;dumned, whose evil
deeds are permitted by God, amounts to calling God a
hypoerite hLiding behind the buck of a responsible but
evil-famed manager.

Whence then such perturbations ?  From the crrors of
secondary causes 7 But if these causes are capable of
erring, then they must be intelligent and autonomic, and
thus we are directly landed into the doctrine of the
“ Bggregores.”

According to this doctrine the planets busy themselves
but with their sympathies and antipathies. Your sun—
whose spots you regard as a commencement of hig
cooling offt—is slowly and fatally drawn toward the
constellution of Hercules. One day he will becomo
short of heat and light—for planets get old and have to
die as well as men—and become unable to repel tho
planets which in their farions impetus must break them-
selves against him and thus bring our universe toc an
end. But another and better universe will be formed
out of the ddbris of the old one. A new creation will
emerge out of chaos, and we shall be reborn as a new
species better fitted to struggle against the stupid
bulk of the Kggregores. Such changes will take place
up to she time wheu the great Adam will be entirely
reconstituted f—Adam—that Spirit of spirits, that Form
of forms, that collective giant who makes np the totality
of ereation ; that Adam who, according to the Kabalists,
hides the sun behind his heel, the stars in the hairs of
his beard, and who, when starting on lis journey,
touches with one foot the Orient and with the other thy
Occident. _

(Signed) Erirmas Levi (super quo Pax,)

Certified as true copy.

Barox Sreepanieri.
— e
A NEW TROY.

Privare letters, corroborated by newspaper reports,
give us enthusiastic descriptions of the new archao-
logical finds on the hills of Aphrosial, the site of ancient
Marikand (modern Samarcand), containing, as alleged,
unheard-of treasures. A telegram was received in Tash-
kund, on November the 7th, conveying the information
that the work of excavating the ruins connccled with
the doubted though by no means mythical name of the
Iranian King Aphrosial—had begun and various objects
of the pre-Alexandrian cra been found. This site,
whose ruins are scattered over an arca of 8 or 9 miles
in length and 4 i width, belonged to the fire-worship- -
pers, the Tudgik., Hitherto were found framn time to
time in the bazaar and with native silversmiths, tetra-
drachms, sold for their weight in silver, ancient coins be-
longing to the period of the Greco-Bactrian Kings, and

* A “blind” action does not necessarily constitute an undeniable
proof that the agent it eanates from ig devoid of judividual conscions-
ness or *‘intelligence.” 1t wmay simply point out the superiority of
one force over the other, domineering, and hence guiding foreibly the
actions of the weakest. There are no “blind” forces in nature in the
gense the author pluces on the adjective. Every atom of the universe
is permeated with the Universal Intelligence, from the lateut spark in
the mineral up to the quasi-divine light in man’s bLrain, It s all as
E. L. says “action and reaction,"” attraction or repulsion, two forces of
cyual potentiality being often brought #o a dead stand.still only owing
to & mutual neutralizatiou of power.—I'sANs.

+ E. L. gays ‘¢ youregard ;” for, ho himself, as an Occultist, does noé
8o regard them. The real ocenlt doctrine upon solar physics is given
out pluinly enough in the September number of the Theosophist (1833),
Art. Repliesto an English F. T. S.—Ed.

T The seventh and the lust race of the seventh Rouad.—Ed,
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various vessels and ornaments, such as beautiful vases and
jewolry. Such articles, says the Moscow Gazette, were
found generally in the spring after the winter rains, in
the vicinity of the Sartean tombs, During the building
of the vew road between the river Zarewshan and
Samarcand, a great number of ancient coins and articles
of gold and silver were found. For the purposes of the
pew transit, trenches were cut across certain parts of
Aphrosial. How great the wealth that lies buried in
the latter—a trne archeological treasure—may be seen
from what follows. In 1878, during the Djam campaign,
the Colonel of the regiment, Prince Tronbetzkoy, while
examining one of the hills, met with a few mardekars
(coolies) and hired them for the price of one rouble ““ to
dig a little, at random,” as he said. In less than half
an lionr le was rewarded by getting a small bronze
statue of exquisite workmanship, which represented a
wan in a half reclining posture with his arm around a
lion. Such private excavations were strictly forbidden,
Lowever, by the late General Governor K. P. Kaufman.
A committee was soon appointed, and professional arch-
:6ologists having been sent to tho spot, regular excava-
tions were begun from October 1st, under the direction
of Colonel V. V., Krestovskoy. During the first week quite
an nnusual quantity of articles was dug out: gold orna-
ments, vessels of bronze, glass and clay, beautiful mosaics
and coins. Traces of a series of successive kingdoms
have alrcady been found; and the more the work pro-
gresses, the more certain it becomes that Samarcand
13 built upon the tombs of the Arabian, the Greco-
Bactrian, and the ancient Arabian civilizations. At
the depth of 7 or 8 feet many ancient Chinese coins have
been also unearthed. How long must it be beforo the
Bombay Parsi millionaires will found a Zoroastrian
Archxological Society after the best European models,
and with an endowinent commensurate with the magni-
ficent field there is for research into the antiquities of
their hoary civilisation and faith? Are they all incurably
wedded to cotton and traffic ?

e e
(Concluded from our Last Number.)

POST-MORTEM RISE OF TEMPERATURE.
By Lroronp Sauzer, m.p., F. T. S.

‘Wi may then fairly assume that one of the contri-
vances of the organism for maintaining its temperatnre
within cortain limits under considerable variations of
temperature of the snrrounding atmosphere, consists in
this, that a hot atmosphere causes muscular combustion
to be carvied on in a proportionately economic way, that
15 to say, there is proportionately much work done while
comparatively little energy is allowed to be liberated in
the form of heat ; while cold has just the opposite effect.

"That some such economy is carried on within the organ-
ism in certain abnormal states, is to my mind out of
quostion. In all cases of dyspncea in consequence of de-
ficlent oxygen, we find the body temperature lowered ;
and when dyspnoea increases to such an extent as to cause
chronic convulsions,the mercury colmnn of the thermome-
ter falls lower still, although under ordinary circum-
stances muscular contractions are invariably accompanied
by increase of temperature. ITiven in tetanus caused by
strychnine, where respiration is often impeded, in conse-
guence of a tetanic state of the respiratory muscles ; and
where the blood is made nt the same time unfit to absorb

~ the usual amount of oxygen, in consequence of the direct
toxic action of the poison—even in such a case we find a
rise of temperature of 3 to 4° F. There must then be
some particular arrangement which in a case of threaten-
ed asphyxia keeps the body temnperature low in spite of
the spasms. But once granted that there is such a heat-
moderating agency in some abnormal state of the organ-
ism, we are driven to admit that a similar agency must
necessarily exist in the healthy body, as a physiological
iugtibution, so to say ; for Virchow has proved long ago

that pathological and physiological processes are the same
in kind, varying only in degree and relativity according
to varying conditions of life.

The difference between tetanus and asphyetic convul-
sions as far ag caloric evolution is concerned, would then,
as I understand it, consist in this, that in the former
the proportion of energy liberated by muscular com-
bustion, is largely in favor of heat production, while
in the latter, almost the whole of the energy developed
by muscular combustion, is employed in favor of the
work of contraction, leaving hardly a balance for evolu-
tion of heat.

If we remember that the convulsions during asphyxia
are set up in consequence of the extreme respiratory
strnggle, it would be strange, indeed, if those very con-
vulsions should have no other result, than to increase by
far the respiratory difliculties ; such, however, would be
the case, should they be accompanied by a large produc-
tion of heat, for large production of heat means combus-
tion carried on to a large extent—in other words, con-
snmption of oxygen and disengagement of carbonic acid
carried on to a large extent. Now the retention of the
just mentioned gas is a great factor in asphyxia, and
stands only second to the deprivation of oxygen. Any
production of carbonic acid on a large scale within the
organism, while, in consequence of deficient respiration,
there is no outlet for it, would .then only go to increase,
instead of mitigating the evil resulting from deficient
respiration. As it 13, I hardly think that there can be
any thing gained by those respiratory convulsions ; they
are moreover the outcome of one of those resources set
up, as it were, by unreasouing nature, to allay one evil
by setting up another, just as great, if not greater
than the original one. Yet theve is evidently provision
made against any undue evolution of carbonic acid, for
as a matter of fact, we find the asphyctic convulsions
carried on in so economic a way that heat makes itself
conspicuous by its absence.

I need not tell you that what has just been said with
regard to asphyctic convulsions may be made applicable
to the spasms—touic or clonic—of cholera. T'his is espe-
cially the case in the spasmodic variety of cholera, where
part of the spasms are really, as we have seen before, of
asphyctic nature. In the non-spasmodic variety the ori-
gin of the spasms is different. They do not start from
the medulla oblongata, but sct in gradually in the
measuro as vomiting aud purging is proceeding, partly
in consequence of the increasing venosity of the blood,
known as it is that the flow of veinous blood through
a muscle causes it to contract ; and partly in consequence
of irritation of the motor nerves brought on by their
being deprived of water. That the spasms in the extre-
mities are, to all appearance, primarily due to the veno-
sity of the blood. They manifest themselves first in the
parts most remote from the heart—in the fingers and
toes—where tho stagnation in the flow of blood is first
felt. Later on there is the additional element of nervous
irritation as already meuntioned. The spasms on the
other hand of the blood-vessels on the right side of the
heart and of the vaso-motor nerves in general, appear to
be of nervous origin from the very onset; they are due to
the specific action of the cholera poison, and originate
most likely within the vaso-motor centres. Of whatever
nature and origin the spasms of the mnon-spasmodic
variety of cholera may be, they have this in com-
mon with the asphyctic convulsions, that they are
carried on, on the most economical principle with regard
to expenditure of heat. As to the agency which presi-
des over this econowmic process, I have already mentioned
it to be, according to my opinion, a part 6f the function
of the heat-regulating provision existing within our
organism, and known by the name of caloric centre.

That the alleged existence of a caloric centre is more
than hypothetical, can now, to a largeextent, be proved.
In order to do 8o, we have only to go back to the experi-
ments of Ferrier, He defined on the surface of the
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brain of cats, dogs, rabbits and monkeys, the different
centres from which various movements of tte limbs, face,’
mouth and tongue, eyes and ears, &c., could be definitely
and distinctly excited. This gives us an idea in how fuar
spasms may be cerebral in their origin.  Since Ferrier’s
discovery it has been found by Hitzig, Bulemberg and
Landois that the ablation or destruction of regions in
close proximity to Ferrier’s motor centres is followed by
exaltation of temperature in the opposite hind legs ; on
the other hand electrical stimulation of the sume region
lowered the temperature of the limbs of the opposite side.
M. Bochefontaine has further found that strong stimula-
tion of the motor contres of the extremities causes
increase of the blood pressure in the arteries and retar-
dution of the beats of the heart.*

Having then shown you, gentlemen, that there are
caloric centres, and that they do exert themselves in
order to prevent any waste of muscular combustion in
the case of cholera spasms, we are now in a position to
anderstand far better Wunderlich’s suggestion to the
effect, that the extraordinary rise in temperature of
cholera-patients immediately before, or soon after death,
is due to a paralysis of those centres. 'We have come to
learn that the economy- with which choleraic spasms are
carried on is altogether exceptional ; there must then have
been a considerable amount of extraordinary energy
spent on the part of the caloric centre, in order to effect
the inhibitory regulation spoken of ; and this energy
must according to the law of Conservation of Forces,
become converted, in the measnre as the centre becomes
paralyzed, into heat.

In how far the state of the nerve centres is concern-
ed in the post-mortem rise of temperature, may best be
seon from the following observation of Professor Taylor.

Cases, hesays, where the post-mortem temperature
hus particularly risen are: Injuries to nerve centres,
especially the brain; in cerebro-spinal meningitis theoa
temperature has arisen after death from 104° to 11l
F., and in fatal cases of small pox attended with much
delirium, Simon observed that the temperature rose at
death from 104° to 113" F.

It appears to me that thesp observations conﬁrlg in
the mian my views on the subject. As I havef explained
before, the post-mortem rise of teinperature in general
is, according to my opinion, due to a gradual transfor-
mation of potential energy in the form of molecular
work into energy in the form of heat. Suppose then
that this transformatioc, instead of being gradual, as
is ordinarily the case, would, noder some extracrdinary
circumstances, be sudden ; what effect would this have
upon the evolution of heat I—Why, there would be a
sudden and considerable rise of t=mperature. Now this
is just what happens when death occurs in consequence
of injuries inflicted upon the nerve or upon the brain,
I'he molecular work by which the nervous and cerebral
irritability had been sustained, has suddenly been sus-
pended, the potential energy, dwelling in those organs,
can no more give rise to antomatic action or to unconsci-
ous cerebration ; and so it comes that this very poten-
tial energy issuddenly set free and explodes in the form
of an extraordinery amouut of heat. There is asudden
rise of high temperature.

Again, wheu there is during life-time an extraordinary
amount of nervous or cerebral irritation, even gradual
extinction of those latent activities involved in such an
abnormal irritation, must necessarily give rise to an
evolution of an umount of heat far higher in degree,
thau would have been the case, had there been a normal
state of ivritability at the approach of death. In cerebro-
spinal meningitis, and most likely in yellow fever too,
there is an extraordinary amount of nervous and cere-
bral irritability manifested during the course of the
disease, and the consequence is, as we have seen, an
extraordinary post-mortem rise in temperature.

*Landois, Lehrback der Physiologic 1680, P, 764,

-

Post-mortem heat, as far as molecular labor is concern-
ed, hus been explained on the supposition that molecular
lifs continues to a certain extent after somatic death has
taken place. There is certainly a good deal of truth in
this, known ag it is, that tissue irritability snbsists for
some time after deatli. What 1 believe owever to be
Just as true, and what I wish thorefore to impress on
your mind is this, that the post-mortem heat is not only
owing to a temporary subsistence of molecular life, but
inno less a measure, and perhaps to a far greater
measure to the setting in of molecular death.

——
(Continued from the December Number of the Theosophist.),

MEDICAL MAGNETISM AND THE HEALER
MAGNETIC.
By Spera Naron Grosk.

Now, I think every one may feel cuorious enough tq
know whether I have actually cured and created any
disease by means of my Maguetic Healer. To satisty
that coriosity I should say that the diseases which owa
their origin to derangements or obstructions of organic
functions, have been very successfully treated with the
Magnetic Healer. The diseases I have up to this time
treated most successfully with the said instroment are too
numerous to be mentioned here at length. A simple
reference to my Register* lying on the table, and in
which every case treated electrically by Kuropean in-
struments as weil as by those of my own has been faith-
fully recorded, will shiow that fevers, both remittent and
intermittent, simple and complicated, Dyspepsia, Diarr-
heen, Dysentery, Ascitis, Enlargement and Disorders of
the Liver and ~pleen, Pneumonia, Bronchitis, Asthma,
Head-aches of all varieties, Neuralgia, Anguinapectoris,
Pericarditis, Rheumatism, Paralysis, Locomotor-Ataxy,
Tetanus, Epilepsy, Hysteria, Mclancholia, Deafness,
Hydrocele, linpotence, Leucorrheea, Dysmenorrheea, Am-
enovrheea, Spermatorrheea, FEdephantiasis or Barbados-
Leg, Leprosy, and similar other diseases have been
and are being treated with the Magnetic Healer, with
more or less success according to their nature, I have
here to observe that diseases of recent origin have been
more successtully treated than when chronic. Surgical
diseuses of different varieties have also been benefited
and cured by the applications of the Magnectic lealer,
when, of course they have been helped by local applica-
tions of the galvanic battery. I must here fairly confess
at the same time that the Magnetic Healers at present,
in  my possession, have unfortunately inct with
sad fallures in a good number of cases, the reason
whereof I am not in a position to account for at present.
One important observation which I have been able to
make is that those patients whose blood had been pre-
viously vitiated either by sowe particular disease—poison,
drug-poison, or by the effects of over-anedication,
generally, proved obstinately unyielding to the healing
influence of Magnetism.

The diseases that have been first created and then
cured by the applications of my Magnetic Healer, though
few in number, have led mc to presumme that all other
diseases might be equally created and cured by it.
would give here two cases which I hope will enable
every one to appreciatc the value of the instrument in
question.

On one occasion Babu Ananta Lal Roy, the proprietor
of the Ink Manufactory at Baliaghat in Calcutta was pus
mto the instrument and an electric current from 8
Bunsen’s cells was applied to it, iu such amanner that
his head received the north polar current and his feet
the south. After 15 minutes, he said on enquiry, that
he felt-all right, I then connected the battery with the
Magnetic Healer in the contrary way and desired him to

* For the satisfaction of the readers 1 append to this pamphlet an
extract shewing the particulars of the cases which bhave op to thig
ime been cured by the Magnetic Healer,
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erceive the effects. About ten minutes after this he was
weard to call loudly by name one of my assistants then
sitting by me ; and became quite insensible. On imme-
diately running to the instrument I found him labonr-
ing under a severe epileptic fit, his eyes being protruded
and staring, jaws locked np, froth issning from his month,
and his trunk and extremities convulsed. Instead of
having recourse to any other means, I without a moment’s
delay disconuected the battery from the instrument and
made fresh connectious in the mammer they had been
made ot first. Within about two minuntes after this he,
to the great astonisltment of myself and the spectators,
got rid of the cpileptic fit and recovered his senses.
The only complaint he then made was that he felt very
weak and giddy, lle was conscquently kept in the
instrumont for 15 minutes more in the same favourable
position, and was thereby freed from all sorts of uneasi-
ness. In the evening of that day ho felt weak again,
but on his lying down within the instrument for 15
minutes in a favonrable position, no trace of uneasiness
was left behind in him,

The second interesting case was my own. On
one occasion while I was experimenting upou the efficacy
of the instrument in question, I nsed it myself to cure a
bronchiaf aflection which I was then labouring under. I
had two powerful applications of the instrumeut on two
successive days. Instead of feeling better I gradually
got worse. 'The cough I had, became very troublesome,
especially at night. At twelve A, M. of the day following
tlie last application, 1 was quite astonished to find blood
in the mucus I expectorated. From that time forward
blood used to come out not only with the expectorations,
but sometimes with the natural evacuations. Fucther, 1
Telt myself so much dyspeptic that Icould not digest any-
thing properly. I gencrally threw up what I took at
night and suffered from diarrhwa. This state of things
coutinued for five days and five nights and prostrated me
so much that I conld not sit up in my bed for 15
minutes together. During these five days I could
not make out the canse of my sufferings, and there-
fore nsed almost all the medicines best suited to the com-
plaints, but unfortunately did not derive any benefit from
them. My health gradually gave way, and in conse-
gnenco I became hopeless of my rvecovery. On the morn-
ing of the sixth day, it prowmdeutially ocecurred to me
that perhaps by the two applications of the instrument
I made the intensity of the magnetic polarity of my body
must have becu to some extent reduced, or clse the com-
plaints would not have been so obstinate as to defy the
healing influence of the medicines I took. With this
idea I tested the polarity of the instrument by means
of a compass-needle, and. found to my satisfaction that
the two applications I had undergone were perfectly uu-
favourable on account of a mistake of an assistant of
mine, whonade reverse connections of the galvanic bat-
tery with the instrument in question.

On finding out the mistake, I got the battery connect-
ed with the fnstrument in such a manner that the natu-
ral magnetic polarity of the body might be strengthen-
ed by it. I then got into the instrnment and remained
i it for an honr, T fell asleep after being a few minutes
in it, and continued in that state till about the end of tho
honr.  Before entering into the instrument, I had found
bright red blood in the mucus I expectorated, but on
coming out, I expectorated a clot or two of dark colored
blood within abont ten minntes, and then no trace of
blood of any colour was found either in the mucus expec-
torated or in any other way. I did not throw np my
food the following night, and enjoyed a long and
sound sleep till the morning of the ensuing day. The
next day I underwenta similar application of the instru-
ment and got rid of every discomfort I had to com-
plain of.

In addition to these, I have scveral times produced
and then cured several other diseasesof minor importanco.
Deotail description of such cases being uninteresting

R W

to sceptical readers mnced mnot be given. Thus
the success of my experiment in creating as well as in
curing discases of dilferent descriptions with my Mag-
netic Healer, has led me to presume that  Health and
Disease are but the two phases of Magnetism only.”

From the foregoing facts and observations I now
propose to lay down my theory of Health and Disease
i a few words.

What is health and what is disease and what are
their most rational and primary causes? To this vitally
Important question my concise answer is this: health is
that natural condition of the body in which no un-
casiness of any kind whatever is felt. That condition
is dependent upon the functions and freedom of all the
organs of the body. Again, this freedom depends en-
tirely upon that magnetic condition of the bodyin which
the head is the north pole, and the palms and the feet are
the four branches of the south pole. Disease is that
condition of the body in which some kind of uneasiness
is felt. Uneasiness is caused by inactivity or over-
activity of the functions of one or more of the organs.
The inactivity and overactivity of the functions are again
the results of certain derangement or obstruction taking
place in the way of the functions. The derangement or
obstrnction isin its turn caused by a certain amount of di-
minution of the intensity of the natural magnetic polarity
of the body. Thoughin reality all the diseases which
flesh is heir to are bnt the manifestations of one
and the same primary disease, yet, according to the
character and position of the manifestations, they are
varionsly named and differently treated by medical men.
When all the discases can actually be created or
aggravated in different subjects by merely redncing the
normal magnetic attitude of the body, and when again
all the discases can actually be cured or alleviated in
different subjects by merely bringing to a proper order
the snine  1nagnetic attitude of the body, every reason-
able being, I think, will concur with me in the above
conclusion regarding Health and Discase.

Last of all, in reply to the most important question,
What is death ? 1 should simply say that when the
normal magnetic polarity of the body is reduced to zero,
the derangements and obstroctions arising therefrom
become so great that all the functions of the body come
to an end, and in consequence the body is at once trans-
ferred from the animate to the ijuanimate kingdom.

Now let us take a comparative view of the electric
system of treatinent as practised in England and America,
and the magnetic system of treatinent, discovered by
myself.

The system of electric treatment which is in vogue ab
present in Inrope and America, cousists chiefly in using
the constant Galvanic or interrupted or Faradic currents
of eclectricity according to the discretion of the physi-
cian or the surgeon. The constant Galvanic current is
nsed sometimes for cauterisation ; sometimes {for electro-
lysis or chemical decomposition of tissues; sometimes
for producing an electrotonus, 1. e., tonic, sedative or
anodyne actions and eat-electrotonus, 7. e., stimulating
and irvitating actions in the system, and sometimes for
giving a positive or tonie charge to the body, as invented
by Dr. C. B. Radcliffe’s. Theinterrupted current is nsed
to stimulate and thereby to give tone to partienlar part
or parts of the body. '

In the purely electrical system almost all serts of
surgical operations are performed either by Galvanic
cantery or Iilectrolysis. The most astonishing points of
those operations are that they are thoroughly bloodless and
that the sores heal np very rapidly withont much cuare
being taken for them.

Except Dr. Radcliffe’s positive charge, the other modes
of using the constant as well as the interrupted currents
are more adapted to local complaints than to those of the
general system. Radcliffe’s positive charge thongh
a mode of general application, yet in the experiments of
myself as well as of some respectable authorities, has
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proved so inefficient that it requires no mention here.
It may be a learned scheme, but not so useful. In the
modesof applying both constant and interrupted currents,
it is required to select, according to the seat of disease,
particular organ, muscle, nerve and tissue for electrization.
But this s so difficult a task that even the best patholo-
gist cannot in all cases do it satisfactorily. In some
stances the diseases of different organs become so inti-
mately connected with one another, that neither the cons-
tant nor the interrupted current can be applied with good
results, though their pathological relations are clearly
defined.

Further, chemical decomposition is so closely allied,
with the application of constant current of clectricity
that the parts of the body acted upon by it cannot be
secured against the effects of more or less decomposition in
spite of all cares taken for the purpose. It cannot be
denied by any body that uunecessary decompesition or
disintegration of a very minute part of the body is
detrimental to health and longevity.

In the prevailing system of Klectro-therapeutics, al-
though clectricity has been deemed to be an agent similar
to vital power, yet no means has yet been devised to
retain it in the body after it is applied toit. Any effect
produced by the application of electricity to the body is
accomplished by its passage through -it with inconceiv-
able velocity. Such a quick passage of electricity through
the human body, which is a bad conductor of Electricity,
grencrates very great heat and in consequence proves in-
jurious to health, even when its intensity is less than mo-
derate. For this simple reason in the purely Electrical
system of treatment, which is marching forward rapidly
in the medical fields of Europe and America, overaction
of Electricity is very often complained of both by the pa-
tient and the physician. As the effects of overaction are
very dangerous, physicians and surgeons practising in
Blectricity always exercise all possible care to guard
against 1t. Sometimes cven the very cautious and
experienced practitioners are found to fail in protecting
their patients from overaction.

In the magnetic system of treatment conducted by my-
self with the instruments now before ns, the defects of
the purely electrical system mentioned before have been
wellnigh remedied. The applications of these instruments
act npon the whole system, and therefore necessitate the
sclections of particular organs, nerves, muscles or tissues
to deal with for the removal of a particular disease. In
this arrangement magnetism being induced in the whole
system, it acts only npon those parts where it is needed,
the others remaining almost untouched. According to the
general principles of magnetism laid down in the fore-
going pages, those parts of the body which are already
inbued with a sufficient quantity of maguetism, arenot at
all affected when an additional ynantity of magnetism is
induced in themn, o express mnyself more clearly on the
matter, I should say that, as by applying soap-water to a
piece of white cloth soiled iu some particular part,
the stain only is removed, while the white parts are not
further whitened, so by applying magnetism to a body
having some diseasc In some of its particular parts, the
diseased part only is made healthy, while the other parts
already healthy are not affected in the least. Conse-
guently the pernicious effects of unnecessary action are
very rarely met with in this system.

Like electricity magnetism having no violent motion
through the molecules of the body, no heat is generated
by it. 1f however some patients magnetised fully by
the instrument described before, expericnce o sensation
of heat just after the operation, that heat must be ascribed
Lo the too great activity of some torpid organ or organs,
hrought about by magnetism, and not to the violent and
rapid motion of the same throngh the body. That heut
though disagreeable to the patient generally, goes off
withm a day ortwo without doing any perman¢nt mis-
chief to the system, :

In the magnetic system under discussion no chemical
decomposition of any part of the body can take place when
any magnetising instrument is applied to it. It is per-
fectly harmless in that respect.

Unlike clectricity, magnetism is retained in the body
after it is applied to it. Magnetism instead of passing
off through the body like clectricity sticks to it like a
common steel magnet and constantly works upon the ma-
chinery of life in the body. It isin my opinion a thing
similar to the vital principle of the body.

The effects of overaction cannot be wholly dispensed
with in the magnetic system. Like the purely electri-
cal system it has also this defect intimately allied to
it.  When a patient is magnetised to a far greater extent
than what is necessary for his constitution he is surely to
suffer from an aggravation of his disease notwithstanding
his head is rendered the north pole and his feet the south
pole by the operation. Why such aggravation of dis-
ease takes place even under favourable magnetisation isa
question of great moment. The reasonable solution of this
important question may probably be that when a patient
gets some serious obstructions of his natural functions
he must feel uneasy for a time if they are cleared
off or attempted to be cleared forcibly by inducing a high
degree of favourable magnetism in his body. Sudden acti-
vity of some dormant parts of the body, where obstinate
obstructions of some formn or other have taken place causes
a good amount of violence which is badly borne by the
patient. The prudent means therefore to be adopted in
all such cases is to magnetise the patient slowly and gra-
dually. This will clear off allobstructions effcetuully and at
the same time bring about no discomfort whatever along
with it. The peculiar mode of my feeling the pulse of
patients of which a mere mention has becn mmade before,
furnishes me with a ready mmeans to discriminate how
much magnetism is to be induced into a particular patient
to lielp his vital principle to remove all functional ob-
structions and irregularities slowly and gradually without
causing any kind of uneasiness to him. In eonsequence
of this, although in the magnetic system of treatment
under discussion, the overaction of even favourable mag-
netism mnay sometimes aggravate the complaints of some
patients yet there has been at the same time discovered
a mode of operation which in the hands of » discreet phy-
sican can successtully avert such aggravations. The ay-
gravation of symptoms if brought about by the over-
action of fuvourable magnetism 1s by no means a matter
to be dreaded. It gencrally subsides of itsclf within a
short time. If it continues for a longer period than two
days it can be very successfully remedied by the applica-
tion of a very slight degrce of favourable magnetisin
for Lalf an Lour or one hour.

Another great defect of the magnetic system is that
it has no Surgery init. In this respect the eleetrical
gystem is unrivalled. 1 have therefore becu led to combine
the eleetrical system as practised In Burope and Amert-
ca with the magnetical system devised by nyself for the
treatinent of diseases I et with in my practice. From
this noue should infer that I have altogether abandoned
drug-medicine in the treatment of diseases. On the con-
trary 1 nse it in cases where I have to cowmbat with
sone medical poison in the patient’s system. In somno
cases I use it also to cxpedite a cure
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Fotteys to the Gditor

A QUESTION TO THE AUTHOR OF *“MORALITY
AND PANTHEISM.”

Tnr author quotes disapprovingly a scntence from the
Christian Bible—* He who giveth to the poor lendeth to
the Lord.” e sces in it an immoral motive as an ineentive
to duing good ; but could not the sentence be considered as
a symbolical aflirmation of the law expounded in the above
article on the subject of happiness and morality ?

When giving to the poor, 7. e., in practising charity, man
places himsgelf i havmony with that grand law of Nature—
Solidarity. Therefore, acting in communnion with the whole,
he places himself in the conditions of happiness indicated
by the author and thus receives in rcturn for his deed a
gift which is not arbitrary, but which in faet is the accom-
plishment of the law., Uunderstood in this way that sentenco
1s not in disaccord either with Theosophy or with Occultisni,

I have remarked that several of the sayings of Jesus are
thus illuminated by the light of Occultism. 1 must even
add that they are quite unaceceptable without that key, 1
shall be grateful to the anthor if he answers me. :

J. K. 0.

I hinsten to reply to the question raised in the foregoing letter, The
Christinn Scriptures are, no doubt, capable of yieldiug very satisfactory
answers, quito unsuspected by the generality of the so-called Christians,
il approached from the Occult standpoint. DBut that was not the
subject to which 1 addressed myself in my articlo on Morality and
Pauthetsm ; my objeot was simply to show the nnsoundness of the basis
upon which Morality is mado to depend in the current Christian faith.
Helping tho helpless poor, certainly gencrates a beneficont force react-
ing upon lTumanity as a whole—the Lord, the true Adam —of which
the helper forms a unit.  But how few would rcad that meaning in the
sentenee quoted ?

1t is quite true that a student, of the true philosophy will bo able to
cvolve a porfect system of Mornlity from the nebulons mass of what-
ever roligions system he may be surrounded by, Dut the fact mnst
always be borne inmind that the vivilying influenco of the lsoteric
Doctrine is absolutely indispensable before the floating mist can form
iteell into a pure crystalline sphiere. I may tako this opportunity to
snake an attempt to digpel the inchoate dissatisfaction, that seemns to
be slowly spreading its shadowy wings over nany a western mind in
regard to the attitnde of the Thoosophical movemeut towards Fsoteric
Chrigtinnity. It is ag reasovable to complain that our Socicty does not
come forward, lanee in rest, as a champion of Esoteric Christianity, as
to find fault with the wind of heaven for not sceking adwnission into
our own privato chamber, ail the cascments of which lying in the
way of the wind we have taken care to shut. The Theosophical
Society will belie its name if it wedded itself to any particular form of
faith, But as the humble exponent of the Divine Keoteric Doctrine, it
is thq snpporter of all religions founded on that rock of truth, and who
shall say that therc is no form of Christianity which is so founded ?
But,until the windows are thrown open to let in the light, until a gallant
band of Cliristinns stand up for their lost Gnosticism, we aro quite
powerless.  Inthe meantime, however, we have a duty to perform, to
prevent a crime from being punished by another erimuc and by greater
criminals—to save, if possible, the still qnivering life impulse in the
old Asiatic religions from being crughed out by the dead weight of
Missionary Christianity, the worse than Islamic Iconoclasm of our
modern days.

A HumbLe CukLna or A GreAT MASTER.

ON PRAYER.

In your last issue Mr, V. K. Rajwade solves the question
¢ Why are men averse to prayer ?”’ But his arguments are not
satisfactory to many. With yonr permission, I will explain
bricfly why men holding the identical views with him as
regards Brahm, Iswara and Jiva, differ from the conclusions
he arrives at.

Mr. Rajwade does not say what he mcans by prayer:
but if he means the outburst of fceling and the solicitations
of one to approach the ““ Great-sclf,” there can be vo harm
in whatever way the outburst takes placc or in whatever
form the solicitations are made. Mr. Rajwade in bringing
into field the three terins Brahmdndd, Adtmd and Deha, virtu-
ally admits the existence of three in place of one, Even

if he maintains the last two as the two different phases of the
First, the separate existence of Atmd and Deha is not denied,
and it would be impossible as long as one is within the
control of Mdyd to divest onc-self of the notion of the differ-
ence of the A¢md from the Bruhm. Now, when the Ad¢md, which
considers itsclf a totally distinct entity from the Brakm,
yearns to unite itself with the latter, or at least tries to
approach it, where is the self-applause even if in praying it
praises but in reality its own self 7 It is the Duality that
aspires to Unity, and liow can this unity be effected without
Love? The natural outcome of love is the pouring out of
feelings according to the morul status of the lover. The
lover should first try to approach the object he loves before
he aspires to the nnion.

The Atmd, though uunknown to the physical and the
mental senses, knows that she has been scparated from her
Lord and she must strive to be united to her spouse again.
Rather try to stop the mouth of the child that cries for its
mother, or the yearnings of the faithful wife for her distant
husband, or the murmurings of the rivulet obstructed in
her way to the ocean, than attempt to impede the soul
in her offering praise to her Lord.

Mr. Rajwade is of opinion that the A¢tmd does not be-
come lowercd by its connection with Deha. This is not un-
derstood. The Pardmdtmd is unconditioned, and it can
never be polluted or purified ; but surely even according to
Mer. Rajwade’s classification, Atmd is inferior to Pardmdimdi
and what else can be the reason of her fall if it is not
throngh its contact with Deha.

Mr. Rajwade may be an advanced Yog?, who has entirely
divested himself of the sense of Duality, but for persons
who have not yet been able to do away with the phenomenal
world and who have not been able to be united with the
Parabrahma, does prayer imply self-applause ? The first se-
ries of scnsations that a psyehist feels even in Rdjyuga where
the plen of Iypnotism cannot be brought into account, are
the standing of his hair on end and the gnshing out of
tears from his eyes. Do not these imply the love of the Atmd
for the Pardimdtind, and does notthe very idea of love
convey the scnse of Duality ? And when there is Duality—
where is the sclf-applause ?

I do not ask thig question in a hostile spirit; but, as a new
comer to the road of psychism, I am inexpericnced in these
matters. I thercfore respectfully beg to be enlightened on
the subject. I find that prayer 1s allowed in all the known
religions of the world. There must have becn some strong
grounds for enjoining the practice. Was it because the
Teachers thought it advisable not to meddle with the na-
tural feelings of their followers ?

Will you not, Madame, give your opinion on the subject
that concerns the whole of humanity ?

SIMLA,
The 29th December, 1883.}

K. C M.

We act npon the principle that what is meal for one is death for
another. While, therefore, some people may not be able to develop
their lntent psychic capacities withont prayer, therc are others who
can.  We gset no value upon the words uttored. For, if the words had
any eflect, how is it that different religionists, although uwsing different
forms of expression, obtain the samne result 7  Again, those who pray
silently and intensely gain their object, while those who merely
mumble gome formula without uuderstanding the mneaning, get no
answers to their prayers. As has been said in Isis L'nveiled, we
believe prayer is the giving of expression to the desire, which generates
Will. And this" WiLL is all-powerful; ite effect depending, of
course, upon all the surronnding conditions. I’hilosophers can be bat
few. They need no external cercmony or object for the purpose of
concentrating their Will.force. We cannot expect the ordinary
mortals, whoso sensuous perceptions and avocations do not permit them
to ponetrate behind the mask, to do withont the help of some external
process.  What wo regret is the degeneration of this real prayer—
the outward expression of the inward feeling—into a meaningless
jumble of words. "I'he prayer of the philosopher is his contémplation,
an article on which snbject will he found in the last number of the
Theosophist.

—_— D. K. M.
A NEEDED DEFINITION.

Tar Adept, the Medium, and the Ordinary Fellow are to be
represented by Nos. 1, 2 and 3, respectively.

No. 1 only feels in the Esoteric state.

No. 2 fecls and speaks in the Eso-exoteric state.

No. 3 is capable of speaking only in the Exoteric state.

So, No. 2 forms a sort of link between the two- states,
giving vent, according to destiny, to marks, partly compre-
hensible and partly incomprehensible to No. 3, and bears a

-remarkable resemblance to the Zoophite, uniting the animal

and vegetable kingdoms,
0. M,

_
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ESOTERIC CHRISTIANITY.

T uave read with satisfaction Dr. A. Kingsford’s address
to the President, which appears in the Theosophist Supple-
wment for January 1884,

Since my acquaintance with the Theosophist, I have been
sorry to see antagonistic language employed with reference to
Christianity and the advertisements of Anti-christian works
appearing In its columns, although I understood that such
language, so sure of misinterpretation, was only being used
aguinst the adulterators of this sublime creed. I feared too
that the public might form their estimate of the Society by
detaching phrases from the context of its literature and not
by studying the careful expositions of an Editor,

I knew that it was the high aim of Theosophy to remove
the disfiguring crusts of exoterieism from all creeds, but at
the same time I bewailed the habit of calling in the aid of
those who sought to overthrow every sign of a creed, with-
out seeing the need of preserving the esoteric and spiritual
beauties these signs denoted.

God has said (according to the Ghinese) with supreme
insight into human impulses, * those who worship idols
worship Me;” still, it marks an advance in worship when
idols can be dispensed with.

Theosophy is at once Destroyer and Preserver, whilst
authors of Anti-christian literature can only be compared to
those barbgrian hordes who lay waste a country, heedless
of their ownt interests and those of humanity.

At last, the President of the London Lodge has put into
words the thoughts of Esoteric Christians on the subject, and
as prominence to them seems to me not out of place and their
significance may have been missed by some, 1 venture to ask
you to reproduce them, if space permits.

“To me personally, it has always been a matter of regret
that in attacking the orthodox presentation of Christianity,
your Society has hitherto been hardly carveful to gunard itself
against the imputation of antagonism to the essential
mysteries of that veligion.

* * *

It is not by wholly setting aside and rejecting names and
symbols, hallowed by familiar use among our people from
their birth as a nation, that we shall create for ourselves the
largest sphere of uscfuilness. It is not so much the revela-
tion of a new religious system that is needed here, as a true
interpretation of the religion now existing.”

D. M. Strong, Lt.-Col,, F. T. 8.,
10tk Bengal Lancers.

THEOSOPHY—WHAT IT IS.

TueosoPuY, a8 understood by me, is made up of three
elements, viz., universal brotherhood, knowledge of truths
discovered by science generally known to the ordinary
scientists, and knowledge of truths still in store for them.,
It may be described in another way, viz., “ universal religion
and science, reconciled.” To be a Theosophist, he must
acknowledge and practise universal brotherhood. If he is
not prepared to admit this principle, he cannot be a Theoso-
phist. In addition to this, he should be a student of truths
generally known, of course, to the extent of his capacity. He
should besides be a searcher of truths hitherto unknown.
If he be all these three, he is undoubtedly a Theosophist. It is
however possible that one may not be capable of knowing
scientific truths, extant or prospective, and yet may be able
to recognise and practise Universal Brotherhood ; he is still
a Theosophist. No one who does not admit and practise Uni-
versal Brotherhood, though he be a scientist of the first
degree, can ever be a Theosophist.

What are vulgarly called phenomena, are really effects
produced by causes recognised by laws of nature ascertained
or ascertainable by science. Steam engine was once a pheno-
menon to this world. So were telegraph, telephone, gas light,
electrie light, &c. liven horse-riding wasa phenomenon to the
aboriginal tribes of America. Neclipse served asa pheno-
menon to Columbus for very valuable purposes.

A thing is a_phenomenon or even a miracle, so long as its
natural cause is not known.

KRISHNAVILASS, } R. Racoonate Row, r. . s.

25tk January 1884,

IDOL WORSHIP.
Ix your issue, Vol. 8, No. 12, dated September 1882,

page 3803, ‘‘ correspondent’s column 2,”” I read under
“ ldclatry in the Shastras,” that Mr. «“ D)’ F. T. 8., is
quite prepared to prove that idol worship is sanctioned
i the Shastras (1. e., the four Hindoo Vedas); and I wish
you will be good enongh to extract the letter® signed
B. K. X. in the accompanying Epiphany, snd inform
that gentleman through the medinm of your valuable
Journal that 1 am ready to contradict his statements in
favor of idol worship.
Yours faithfully,
A, YALPANAM,

Carcurra, 10th January 1884.

Diar Mg, Epitor:—1 hercunder enumerate a profusion of golden
proofs selected from various Shastras of the Hindoos as [ promised at
the end of my introdnction 1o the origin of idol worship in India;
but T wonder where Babn Ishan Chundra Ghose found that “the
Vedas enjoin upon the Aryan Hindoos the worship of that Supreme
Leing throngh the manifestations of Hisuttributes in nature’s works.”
I assure you that there is not a single Text in the so-called Veda
or Sruti which could encourage the idol worship, but many which
discourage it. However I shall deal with his letters Nos. I and IT in
their right place. As I fear that your journal cannot afford much
space for both the Texts and their tranelations, I beg to note hero u
few names of the Hindoo’s sacred books, and the respective pages
wherein the Texts are found with their translatious.

Translations of the Texts:—-Mun (God says) dishonours me by idol-
worship while I livo always in all moveable and immoveable things.
Whosoever throngh foolishness, neglecting the worship of me in spirit,
adores idol worship, his pujuh will go in vain as ghee is poured into
burnt ashes. Oh Sinner ! T shall not be pleased with those who cause
disgrace to full on nature’s works by making idols, and worship these,
placing before them valuable fruits, &c.:—Bhagavata, 3rd Skandha, 29th
Adhyaya.

Iig who desires very earnestly the worship of idols is neither a votary
of me, nor any other but a worldly man :—Bhagavata, 11th Skanda, 2nd
Adhyaya.

(These two quotations, from the Bhagavata, are originally drawn from
the Vedas.) :

The eyo does not go thither, nor speech, not mind. We do not know,
we do not understand, how any one can tcach it. It is different from
the known, it is aiso atove the unknown, thus we have heard from those
of old who taught us this.

That whieh is not expressed by spsech and by which speech ia
expressed, that alone know as Brahmin, not that which people adore
here.

That which does not think by mind, and by which they say, mind ig
thought, that alone know as Brahmin, not that which people here adore.

Thut which does not see by the eye, and by which one sees (the work
of) the eyes, that alone know as Brahmin, not that which people here
adoro.

That which does not hear by the ear, and by which the ear is heard,
that alone know as Brahmin, not that which people here adoro.

) Talavakara-Upanishad I-Kanda 1.8,

Whenever & man believes and trusts that his happiness is in Him
Who is a Spirit, then only he frees himself from every sort of fear.
Whenever a man thinks it otherwise, does not fear rise in him ? (See
the Commentators.)

Paitrya-Upanishad.

He (the Self) encircled all, bright, incorporeal, scatheless, without
muscles, pure, untonched, &e., &c.
All who worship what is not real knowledge enter into blind darkness,

&e-, &ec.

Brahmananda Vally Anuvaka 7—.

Vagasaney-Samhita-Upanishad 8.9.

Whatever action which is not disgraceful ; that should be done and
observed.

Whatever thing is good to me and that should be exercised by you.

(The context here shews that the disgraceful action referred to,
is idolatry, so also do the Commentatours.)

Taitrya-Upanishad. Shishta Vally Anuvaka 11—,

Whatever is found consistent with the Vedas in the A gama, Ithigasa
Purana, &c., is acceptable, and inconsistencics should be cat off—Sanka«
ruchariar (the Great Commentator of Vedas.)

Sankaracharia, in the context, speaks of idolatry as * inconsistent with
the Vedas.”

One that dispels his heathen blindness and proclaims Him that shines
as sun has risen “I know Him the Mahapurush,” he oonquers death,
Thero is no other way except this to obtain heaven.—Suvatha-Suvethara«
Upanishad, 3cd Adhiyayg, 8th Apuvaga.

“ Ueathen blindness” here admittedly refers to idol-worship.

Who understands Him that He is beanty of beanties, no body or pain,
they shall enjoy everlasting blisy, the contrary shall suffer—the same as
above 10th Anuvaga.

Vide tho samo Upanishad, 6th Adhyaya }1-12 verses. * None shall
obtain heaven except those that ses God is in themselves,”

* Ep. Nore.—We accede with pleasure to our correspondent’s desire,

and re-publish tho esid letter from Epiphany of Deec. 15, 1883—

verbatim, : -
4
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Sec 15th verse “ Kadopn-Upanishad, 4t Vally, 11th verse.

(A man) “ conld reach Him by mind only. “T'here are no kinds. One
that sces God here in various forms and shapes, goes from death to
death.”

Sce 5th Vally, 12th verse,

oo 13th

Rise up and awake from the sleep of idol-worship; and having ap-.
proached nble teachers (holy men), acquire knowledge of God, the
origin of the Soul: for the way to the knowledge of (God is considered by
wisc men difficult as the passage over the sharp cdge of o ruzor.—
Kadopa-Uj anishad, 3rd Vally, 14th verse.

All who worship what i3 not the true cause, enter into blind darkness;
1hoso who delight in the worship of the created coter as it were into
greater darkness.——Vagasueyi Samhitn. Upanishad, 12th verse.

It is thonght to be known (asif) by awakening and (then) we obtain
jmmortality indeed.—Tnlnvakara Upanishad, 2nd Kanda, 4tk verse.

Those fools who immersed in ignorance, that is, the foolish proctice
of rifes, consider thomselves to be wise and learned, wander nbout,
repeatedly  snbjecting themselves to birth, disease, death and other
pains, like blind men when gnided by a blind man.—Munduk Upanishad,
First Muduk, 2nd Adhyaya, Oth versc. :

Engaged in varions manners of rites and sacrifices, the ignorant are
sure of obiaining their objects : but as tho observers of such rites,
from excossive desire of fruition, vemain desbitute of a knowledge, &c.,
&e.,—Munduk Upanishad, First Munduk, 2nd Adhiyays, 10th verse.

There are thoosands of other proofs from the Vedas, which I will
write down if any of your idol-worshipping correspondents think the
foregoing are insuflicient. By the bye I shall be ready to argue from the
4 Vedas vorbally with any desirous of conviction of the true worship
of tho truo God, if thay care to call on me at the Oxford Mission House,
No. 154, Bow Bazaar Strect.

B.F. X,
(To be continued.)

Rovigws,

LA LINGUISTIQUE DEVOILEE (LINGUISTICS
UNVEILED)

By M. L. Levy Bing, F. T. S.*

Tmg extraordinary and learned work on a most fascinat-
ing subject in the ecircle of the sciences is by one of onr
Tellows belonging to a Paris Brancl:, The gentleman is an
Israelite, an eminent member of many scientific societies and
known as a great scholar and original thinker in Philology,
especially Scimnitic.  This quarto book of some 450 pages is a
valuable contribution to the Science of Liangnage. With no
ordinary skill and boldness the author supports a long ex-
ploded plilological hypothesis—still no doubt a pet theory
with many a Jewish or Christian Kcelesiastic, and one in no
way very original, as the author inthe fulnessof his heart ima-
gines.

The task before the reader of this book is anything
but easy, for he has to determine what he should admire
most—the astounding conclusions drawn by the author, or the
ingennity and boldness with which he maintains that the
so-called Avyan, Indo-European or Indo-(Germanie anily of
languages arc one and all derived from an obscure Semitic
tongne, viz., the Phoonician, the language of Carthage, and of
that enterprising race of merchant-mariners settled at the
dawn of history on theshores of the Mediterranean who have
been known to have sailed beyond the Pillars of Hercules
and established colonies on the Western coasts of Spain,
France and cven England. The boldness of the attempt is
710 dantbt as unique as it 18 astounding. Tt is neither more
nor less than a deterinined plan to knock down and subvert
the present science of Comparative Philology, an claborate
and collective superstructure reaved mostly by the German
linguists, bearing snch great names as Bopp, Grimm, Herder
and Heyse, and tlluminated by a galaxy of other Envopean
savants, who have worked laborionsly in the same field of
research with remarkably unanimous if not always splendid
results. Idence, the author cannot be surprised to learn
that students of philology, trained as they are in the
modern well established methods of philological research,
will receive his conclusions with a shock. He cannot
expect his theorics, innocent as they must appear to cvery
orthodox philologist of all scientific treatment, to be appre-
cidted by any of them, notwithstanding his skill and inge-
nuity to establish the Phoonician parentage of the Aryan
family of languages.

Tt would not bo an unprofitable task were we first of all to
lay before the profane readers of our Journal a short sketch

* Member of the Theosophical Society —‘‘ Société Scientifique des
Qccultistes de Frauce,”—Paris,

r
e

of the present state of Philology, and the scientific methods
by which the eminent Philologists,—the great Gurus of the
Uninitiated in this line of research—have established their
facts, of the so-called splendid results they have achieved,
and of the fascinating vistas that have opened before their
eyes to theirgieat satisfaction. Theseresults, we arctold, have
cnabled them to peer more closely than before into the his-
tory of humanity  from its first beginnings,” thus affording
them an almost nnexpected source, an efficient help to Arch-
wology and Kthnology. The field is so vast and the task so
fascinating to their direct profane admirers, that it would be
idle to expectany justice done to it In a magazine article.
But some attempt may be made in order to enable the reader
to estimate at their true value the theories so boldly pro-
pounnded and the assertions so vecklessly made by this verit-
able apostle of Hebraism, M. Levy Bing, the author of this
strange book.

Without attempting an elaborate definition of Philology,
it is enough fo statc that this young science, scarcely bhalf a
centary old in Burope, (it may be said to have taken its
rise from Bopp’s Compurative Grammar of the Aryan lan-
guages)—treats of the origin, growth and deeay of language,
that subtle instrument of human thonght—and its various
vicissitndes through along series of years. 1t is remark-
ably similar to the science of Biology—another and hardly
older sister that has under the fostering care of a Darwin
and a Hneckel created a similar revolution in human
thought in the domain of the science of livingeforms, As
Biology and the kindred sciences wouald be incomplete and
extremely poor without the element of comparison, so Philo-
logy cannot and will not stand on its legs without be-
ing comparative. It isnot to be inferred from the above
that the science of language is a purely modern inven-
tion. On the contrary,it is as old as the world, so to
speak., Its germs were scattered broadeast ever since
the dawn of old Western civilisations, as the student can
ascertain for himself, if he only knows English, from
Max Miiller’s Science of Language. Ylato, the Father of
Philosophy in Europe, to whose comprehensive intellect no
acience was foreign, has devoted his whole Dialogue—Craly-
Ins—to our subjeet, extracts from which are given hy M.
Levy Bing in his book. These germs, from what is still be-
licved an cxtremely meagre soil, were vitalised almost sud-
denly into life at the beginning of the present century by
the discovery, as Kuropean scholars express it, of a finished
and well-cultivated language in the far East—the Sanskeit,
whose past is as brilliant as its future must be great. This
discovery, notwithstanding M. Levy Bing’s disparaging ve-
marks, due, no doubt, to his pro-semite proclivitics, marks
an era in the history of modern thonght, Comparison be-
ing thus the very life-blood of the seience.of Philology,
similaritics and dissimilarities, coincidences and differences
began to be noticed from the first and paved the way o
classilication-—as has been the case with Biology, Zoology,
and Botany. The materials at hand were so many and so varied
that they alforded ample opportunities of passing them
throngh the crucible of strict iuduction. Plato and others
having failed, it is thought, to rear up the plant of Philology,
simply because their horizon waslimited, some having drawn
their matorials from their own vespective languages and their
dialects, disdaining to give a single thonght to other. lan-
guages which they in their pride of race called barbarous,*
whilst some in later ages were guided by a theological bins
ot similar prejudices. Therefore, all past labours, in this
direction, are proclaimed useless: the philologists of the past
century have made a mess of the science and—their work
cannot be regarded scientific in any degree.

Now the chief clements in the scientific classification of
languages are certain phonetic laws which are well establish-
ed by the process of strict induction, the resemblance of
grammatical forms, and last, bnt not the least, the names of
the numerals. 1lence, have arisen three principal groups or
families of speech—the Aryan, the Semitic and the Turanian,
or the Allophyllian, not to speak of others too numerous and
too impertectly explored to need any 'mention here. What

* Foreigners were oalled Barbaro by the Greeks. This word is
found philologically connected with the Sanskrit “ Varvara,” an Onomato-
peia for indistinet spcech. The Hindus called them Mlenchha, from
the root Mlai, meaning to fade, to be indistinet, unintelligibles The
Russians still call the Germaus Nicmets from a Slav root meaning mute,
unable to speak (compare Greek; aglossos). The Hebrews called the
Geutiles Laog,—* stammerers”; vide Canon Farrar’s ¢ Families of
speech,” page 284, )
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concern us the most ave the Aryan and the Semitic lan-
guages, being not only the most widely diffused, but also the
16st important, as being the recognized vehicles of the
thoughts and aspirations of civilized life—therefore, each of
them necessitating a few words of explanation. The former
group, called also Indo-European, comprises the Sanskrit,
the Zend, including the Armenian, the Greck, the Latin, the
Teutonic, the Celtic, the Lithunanian and the Slavonic
Branches. The Sanskrit is the parent of the Hindi, Punjabi,
Bengali, Marathi, Gujarathi, Sindhi and a few more. The
Teutonic Branch has the English, the German (the Hoch-
Deutseh, or High Duteh), the Duteh (the * Platt Deutsch”
or flat Duteh), the Icelandic, the Swedish and a few more.
To the Latin branch belong the Romanic languages par
excellence : the French, the Italian, the Spanish, the Portu-
guese, the Provengal of the Troubadours and several more.
To the Celtie belong the Guelic, Irish, Cornish and Welsh.
The Russian and Polish ; the Bulgurian and Servian, &c., are
all Slavonic.

The second family in literary and historical importance,
although it has given three religions to the world—Judaism
and its off-shoots, Christianity and Mahomedanism-——includes
the Hebrew, the Arabi¢, the Assyrian, the Abyssinian, the
Pheeuician, which M. Levy Bing males so much of, and afew
niore.

1t is to be remembered by the lay student that mere words
or coincidences of words, a8 has been foreibly stated by Max
Miiller in bis Survey of Languages, are not sufficient to deter-
mine the group to which a language should belong.  To take
an instance—the Turkish contains more than sixty per cent.
of Arabic words ; still a Philologist would never look upon it
as an Arabic (Semitic) language, for the plain reason that
its grammatical system is purely agglutinative, and therefore
cannot be Semitic, as it is placed by Max DMiiller and
others in the Turanian Family. The same may be said of the
Literary Tamil in India which, though containing more
than twenty per cent. or more of Sanskrit words, yet
belongs to a sub-group of the Turanian stock, the Dravidian,
as its grammatical system is nor-Aryan in a marked degree.

M. Levy Bing objects to the names of these two fa-
milics, and speaks of them as * inappropriate” in his eighth
chapter, To the name Avyan he prefers the name “ Indo-
Buropean.” This and the word “ Indo-Germanie,” M.
Pictet in his Origines, as quoted by Canon Iarrar, desig-
nates as * ai logigues ni harmonieuw,” neither logical nor har-
mouious. Max Miller in his sixth lecture (1st series, Science
of Language) very ably demonstrates that the word Aryan
(meaning in Sanskrit well born, noble) being found* in all the
cognate lunguages in sonme form ov other together with the
numerous offshoots .of its roots;t A R meaning to plough,
can safely claim universal acceptance. But anyhow, what-
ever be the objections raised against the adjectives Aryan
and Semitic, M. Levy Bing must know that they are now
long established terms in the Seience of Language, and can-
1ot be ousted so unceremoniously from the philological trea-
tises. Would he object to the terms oxygen, nitrogen, che-
mistry, protoplasm or metaphysics ?

There is still another remark that we cannot resist the
temptation of making with reference to the Induetive Methods
of research closely followed by the devotees of this science ;
aud that is, when the same methods are scrupulously made

*A reckless philological blunder—an invarviable result of the igno-
rauce of phouctic laws in comparative philology—oceurs in the “ Vieis-
situdes of Aryan Civilisation”—a prize essay by Mr. Mahadev M. Kuuté
—a Professor of Sanskrit at Pooun, we believe. e believes that the
word Arya, meauing noble, is connected with the English word ¢ Sir,”
Sir represented by ¢ Har” and * Har’™ corresponding with Ar in the
adjectival substantive Arya. ‘I'his is certainly philology run mad with
u vengeance, to boot ! Now, if he had taken the trouble to get at tho
true dervivation of the modern English word “ Sir,”* such an unscientitic
blunder would have never crept into his otherwisc able essay. “ Sin”
iy to be traced to the Latin “ Senior,” the comparative of ¢ Senex,”
old, baving well-known representatives in all the Romanic languages.
This word “ Senex” is traceable to the Aryan root *san,” represented
in an old Vedic word “sana,” old, ancicnt; whence ¢ wandtana,”
ancient, perpetual, everlasting ; compare Gothie ‘“ sinteino,” and Anglo-
Baxon prelix ““ gin’’—all having the idea of something old. Vide M,
Williams’ Sauskrit Dictionary. A cognate root * sun,” means to honor,
to worship also for ¢ Senectus reverenda est,” “old age is to be honoured.”
Vide also Zehetmayr's Lezicon Etymologicum Comparativum, p, 230 (kd.
1873.) For the allix—ior, old form—ios, vide tbe above and Bopp.
Breal’s Grammaire Comparde, Vol. I1., p- 190.

YFarrar says in his * Origin of Language” that if Erin, the nativo
namo of [reland, be rightly derived from the word ‘“ Arya,” then “the
fact is important as showing that some memory of the old name was
presorved in the extreme West as well ag in the Kast.” Page 189,

use of in the sub-classes, they invariably lead to the distinct
recognition of the mothers from which they sprang as in the
case of the Romanic languages derived from the Latin, the
Modern Teutonic from the oldest Gothic of Ulfilas, and tho
Tudian* languages (Aryan) from the Sanskrit. We should
like to ask whether M. Levy Bing’s method, which, we ave
afraid, is noless haphazard than empirical and dogmatic, could
evor boast ‘of such precision or of such splendid results,
as are achieved by this inductive science in the resusci-
tation of long lost languages and dialeets, as the cunci-
form languages of ancient Persia and Babylon ? Could
his methods produce a Burnon for a Rawlinson, when he
institutes a comparison between his favourite Phanician
on the one hand and modern languages derived from the
Gothic and the Latin, on the other ? What would the in-
telligent veader think of a Philologist were the Jatter to
compare a Bengali or Hindi word with a Gaclic term spoken
in the Highlands of Scotland, without tracing them back to
their older forms in their respective mother languages ¢ To
take one instance out of innumerable others in the book
under review, he ascribes a most fanciful and, therefore, un-
scientific derivation to the Irench article du (Eng. of the)
derived, as cvery one knows, from' the Latin de tllo, to the
Chaldean da, whilst in the same breath he avers that
au (Kng. to the), which he rightly says is for @ le (though
it ig from the Latin, 4 7llo) is from the Pheenician al? The
English pronount they, he derives from the Pheenician ze,
“soften,” from Chaldean da; in them we find—he says—
the m, o Pheenician characteristic of the plural. Iustances
of this playing fast and loose with etymology are so many
and so bold, that it is difficult to make a selection of them
in the limited space at our command.

Erioorres, F'. T. S.
(To be continued.)

POYSIOLOGICAL CRUELTY OR “FACT AND
FANCY.”
By Pumianruroros.

Soown after Dr. Auna Kingsford’s paper on Vivisection,
published in the December namber of the Theosophist,
and probably as an answer to the same, we received tho
above named book. It is very well written, and when
the author says that it is lawtul and necessary to make
experiments with living animals for the purpose of
alleviating human suffering, and thav such experiments
should never be made except by competent persons and
only when absolute necessity demands them—we agree
with him to some extent. Ourinodern scientists have
not, and probably never will, develope their psychic
powers to a sufficient extent to become clairvoyant.
They are stuck up to their neck in the mire of materiality,
and have no other but physical means to liclp themn
their disecermunent of the fitness of things. Bat the author
demoustrates toowuch. 1Ile attempts to show that there
never was any abuse of vivisection ; that vivisection i3
uot at all painful, and that the animals seem to enjoy it;
that cryiug and howling is no sigu of pain ; that vivisec-
tion is of very rare occurrence ; and that the doctors have a
right to vivisect and the people a right but to mind their
own business. We must disagree with him, unless we
consider reliable witnesses as impostors, and those people,
who have moved away from the vicinity of medical
colleges on account of the pitiful eries of the tortured
animals, as being hallucinated.

In the Decewber number of Dr. Dio Lewis’ “ Popular
Monthly,”” he has an editorial article on Vivisection or the
“ Arvt of Opening and Dissecting Living Animals.”  The
details are shocking enough to stir with indignation

*#Ju the case of tho Iudiun lauguages, the field Las been worked
up with a precision und ability that cannot be too mnch admired, only
of lute years, by a Bengal Civilian, Dr. John Beames, in his ¢ Compuia-
tive Gramwmar of the Modern Aryan Languages.” Vide his Introductioe
to Vol. 1. .

$For an exhaustive and scientific treatment of these English forms,
we refor the reador to the New York savant, Prof. Marsh’s Comparative
Grammar of the Anglo-Samon. (Part 11, Bd. 1875), than which wo know
of no book after Grimmus Deuts-che Grammatik, more perfect in the
dowain of Teutonic Philology.
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even the soul of a Red Indian at the cruclties perpetrated
in the nume of “ Science.”” Where one such experi-
ment 18 made in the interests of humanity, a thousand of
the same kind are daily made and repeated to satisfy
over and over again the curiosity of some gaping im-
bectle future knight of the pill bog.

Sarya Kama SmarMma,

THE PHILOSOPHY AND SCIENCE OF
VEDANTIC RAJA YOGA.*
By D. K. Mavarangag, F. 1. S,

1 rern really obliged to my friend and brother, Babu
Siris Chandra Vasu, B. A., for the presentation of a copy
of a 'Treatise on ¢ The Philosophy and Science of
Vedantic Raja Yoga,” edited by himn. It is the reprint
of a book which was first published about four years
ago, and a notice of which will be found on page 147
of Vol. 1. of the Theosophist. At the time the curions
autobiography of the author was published in theso
columns, his book was passing throngh the press; and
although the account of the Swami’s tho anthor’s) life
looked rather odd, and a trifle too fantastic, the Editor
of the Theosophist naturally emough abstained from
hazarding an opinion upon the merits of a work as yet
unpublished.  The nentral attitude has since been un-
fortunately misuuderstood, one way or another; there-
fore, a few reinarks on the book in its present form will
not be uncalled for.

A carefnl and attentive perusal of the Treatise forces
the carnest student of Philosophy to the conclusion that
a large portion of it is either allegorical or that it is
a mystification.  But the latter is an untenable suppo-
sition. Would, it is asked, tho highly edncated FEditor
have undertaken the publication of a work, ap; arently so
full of impossibilities—nay absurdities, had 1t no hidden
merits ? 'I'ho alternative, therefore, to whizh one is
redvced is, that the work is a parable, that it is pur-
posely veiled, like so many other treatises on Occultism
—iu short an ullegory. 1t is needless lere to repeat
the impracticability of certain occurrences given out by
the author as his personal experiences ; and it must be
said that the Kditor has, to some extent, in a special foot-
note hastened to extricate his hero and himself out of a
really perilous situation. Turning, however, to the philoso-
phical portion of the work, two or three important points
must not be omitted to be noticed.  The author begins by
taking Puramatma as the Guren, and Jivatina the disciple.
The latter at the snme time is defined to bo *“ the reflected
light or ray” of the former, 7. e., the Jivatma referred to
in tho work under notice i1s identical with the seventh
priuciple of the Occultist. And yet a passago on page
2, reads :—

Tho Jivatma having reached the sablimest height of knowledge, both
Ltheoretical aund practical, by perfectly understanding all the principles
of rightoousncess and virtue in all the religions of this as well as of tho
world above, and having enjoyed ullthe worldly pleasures with great
avidity, tho pleasures of a kingly life for a short space of time in a
corner of this vast universe of the Almighty, at whose call the royal
heads even lio prostrate, the plensures resnlting from the volnptuous
beauty of the fair sex and all other sensual plensures, and strived hard
for the accminnlation of wealth, and giving himself to all kinds of whims
and coprices of bis nnsteady and changefnl mind, in short, after enjoy-
jng all the pleasures, both intellectnal and sensual, of this world, and
finding thewn worthless and vain, comes t» the conclusion that no
worldly pleasure is lnsting and eternal. Belng thus disgusted with all
worldly cnjoyments, the Jivatma feels deep remorse and begins to
repent sincerely.,

An occultist who will have the patience to iaster
thig interminab'e sentence, need not be long in finding
out that the author has nsed the word Jivatma in three
different senses, namely, the animal soul, the human
soul and the spiritual soul, or, the fourth, the fifth
and the sixth {which is the vehicle of the seventh) prin-
ciplo. Atma—the seventh principle—is alipta, and can
neither enjoy nor suffer. It is the fourth principle which
generates the desire for material enjoyment and the

* Edited by Babu Siris Chandra Vasu, B, A., F. T. 5,

human soul which takes delight in sensual pleasures,
but at the same time its upper strata, in which is reflect-
ed the light of the sixth, try through its own inhereut
powers to bring the lower principles under subjection.
Otherwise, it is inconceivable how a principle, or sub-
stance, which bas been immersed in one sort of enjoy-
ment or suffering, can of itself torn its course into
another channel. It may be argued that, afier all, these
principles are but different manifestations of the same
Paramqtma, and hence might be all included uuder the
heading of Jivatma. A little reflection will, however,
show that position to be indefensible,  For the variety
in the manifestation of the simme essence mnst be die
to the difference in the vehicles of manifestation. If
these vehicles be different, how can they be called by one
comion namo ? Nor does it require a very deep thinking
to find out that it 1s the vehicles of manifestation that arve
named, for the manifested being one, is absolute existence
and shows no different attributes. It is therefire a
matter of great regret that all throughout the book the
word Jivatma is used to denote so many different prin-
ciples, and thus is sure to mislead the unwary reader.
The second important point to be noticed is the fact
that Asans, &c., are enjoined for the practice of Vedantic
Raj Yoga. 'I'o an occultist it is of course evident that
the author has adopted the techuical terms of Hatha
Yoga, which will disclose the real Raj Yoga system, only
when esoterically interpreted. In one place a process is
described for subjngating the twelve kingdoms, begin-
ning with tho lowest one, which is situate in the Kundlre.
A student of psychology kuows that the nethod refers
to the impertections of the flesh which are to be con-
quered ono by one, beginning with the grossest. It is
a matter, however, of great concern as to how many of
the readers will feel disposed to give that attention to
the work, which alone may, under favourable circum-
stauces, lead them to a correct understanding of the under-
lying esoteric meaning—(I still persist in giving the
author the benefit of the doubt, and feel ready to admit
such a meaning in his work). Thirdly, the langnage put
into the mouth of the Guroo is such as to confuse the
reader greatly before he can find out whether by * pre-
ceptor’’” the Paramatma is meant, or—the anthor him-
self. These are among the chief peculiarities that
permeate almost the whole of the Treatise; and hence
it is very doubtful whether its perusal will do any good to
the general public. For only those can understand it
who have studied esoteric philosophy up to a certain
point ; and for them the work contains very little they
do not know : while the ordinary reader will be misled
by the exoteric phraseology adopted, and consequently
find the Treatise positively misleading and harmful. How-
ever, the motives of the author and the editor being no
doubt perfectly benevolent, it is hoped that these remarks
may help to remove all grounds of apprehension in the
future. The editerial notes and appendices added to the
second edition are of a certain importance, and if pro-
perly understood, are calculated to throw light npon some
of tho most obscure passagesin the text. They also
help to a clearer understanding of the Adwaita Doctrine
as propounded by Srimat Sankaracharya, which, unfor-
tunately, the author puts in a very mtslending form.
The Iditor is deserving of all praise and thanks for
having, by his notes, attempted to rescue his reader,
who, otherwise, would have been left hopelessly floun-
dering in a sea of misconcepticns. We would recom-
mend the little T'reatise to onr students on account of
its Appendix. We hope that they will carefully peruse
it, for it does an infinite credit to the Kditor.

Since the above Review was in type, Mr. R. C. Bary,
the Publisher of the I'reatise, has kindly sent a copy of the
same to the Theosophist office. In the absence of the Xditors
from Madras, I beg to thank Mr. Bary on their behalf, for

the pamphlet.
D. K M,



March, 1884.]

THE THEOSOPHIST.

147

Pereetval  Aumanac.—We - beg to acknowledge . with
thanks receipt of a copy of “ A Perpetual Calendar,” kindly
presented to us by Munshi Tej Rai, F. T. 8., a teacher in
the Bareilly College. It begins with the year 1800 and runs
up to 6099 of the Ohristian Era—a flattering though rather
too sanguine prophecy for the latter. It isa great conveni-
ence to be able to find out the days of months for so many
years, by the meaus of but half a sheet of paper. Of course
its greatest utility will be rather for the future Astronomers
and Astrologers, ordinary men being hardly expected to live
beyond a forty-third part of the period over which the calcu-
lations of the Perpetual Calendar extend. All thesame, the
little sheet-almanac will accomplish its beneficent mission,

The same author has favoured us with a copy of Part I1
of his “ ScuoLak’s GUIDE 1o ALGEBRA, OR A CoMPLETE EXErCIsSE
Booxk ror 1HE Usk oF Higner Crasses iN IND1aN ScuooLs.” The
work, we are told, is intended for candidates working for
the entrance examination of Indian Universities. The pre-
sent part treats of additions and subtractions of Algebraical
fractions, We are further informed that the fourth part,
which is in the press and is shortly expected to be out, treats
of simple equations of one unknown quantity. We trust
the efforts of our scholarly Brother in the interests of young
students will prove beneficial and successful, and that he will
receive the patronage his work may deserve.

Nouner 3 of the Alpha, Vol. IX, an American journal
conuected, as we understand, with the * Moral Education
Society,’” contains something quite unusnal, a rara avis
in the columns of any magazine or daily, nawmely—a
fair and unbiased mention of our Society, followed by
a letter from one of the lady members of our Rochester
Branch, to the editor of Alpha, Mrs. Winslow. Says
the editor :—

We are in receipt of a very interesting pamphlet, .
published in Muadras, India, containing observations and
explanations of this too imperfectly known sssociation, The
very uame theosophy is a mystery to the common mind.
The word sigunifies “ wise in the things of God,” aud through
this wisdom the attainment of direct communication with God as
distinguished fromn a revealed knowledge, which is supposed to
be uttained by extraordinary illuminution, a direct insight into
the processes of the diviue mind and the interior relations of the
divine nature. ‘I'kis is the aspiration of the Hastern Adept, aud
these wise men are said to develop almost superhuman uatural
powers, often controlling the elements, reading the souls, und
influencing the minds of men of lesser growth. But accordine
to a very interesting account of an American brunch souiebyc,
from a letter which we give below, theosophy eans to their
members the strictest temperance in all things, perfect sclf-
control, charity, benevolence, and even tenor of mind, which
tend to soul development. In this respect there is harmony of
sentiment betwcen them and our own society for moral edu-
cation,

India, and the spirituality of this ancient people, seems very
near to us just now, by reason of the kunowledge of theosophy,
¥, Marian Crawford’s novel, “ Mr. Isaacs,” and the information
obtained from the lectures and social conversution of the Hir.doo
Brahmin, Mozoomdar, who is now delighting the religious world
with his sweet Christian spirit, his elegant and eloquent use of
the English language and the knowledge he impurts of his
waonderful country, and the reform religious society he repre-
sents, known as Brahwmo Somnj* We are glad to kuow
of these things, aud thut the study of theosophy has begun in
our own country. May such societies multiply and may our
young men and women become adepts in wisdom,

L R

Rocuester, N. Y., October 9, 1883.

My Deag Mrs. WinsLow,—1 cannot express the pain it gavo
mo to hear of your poor health. Of all women I know of in
the world I would have you well. I now wish more than ever
you had como to us when you went away for your heall.
When peoplo can get no relief elsewhere, they seemn to drift to
us and get well. They nearly always come and stay a while with
me, and there seems to be a power with us throngh which it
is done. I kiow mot from whence it comes. Spirituslists suy
it is spirits do it all and that 1 ain not honest encugh to
give the credit where it is due, and I nsed to think myself it
wag spirits, I know now such is not the case, but that I
psychologised myself to sec and feel as I did, and many other
honest persons considering themselves spirit mediums are in

* Known as the New Dispensation of the late Keshub Chunder Seu,
Mr. Mozoomdar is no Brahwin, as he himseif knows. He ought to
correct this mistaken notion which has erept into many American
papoers,.—-£4d, :

a similar condition, Some of our own friends are now con-
vinced that no spirit out of the form has ever controlled them,
and others who feel “spirits” may have iufluenced them, feel
it has been to their cost, and we as a society * fear” for our-
selves to investigate spiritisn without the Eastern Adeptsto
aid us. They are never condrolled by spirits, but control thom,
My dear Mrs. Winslow, I have touched on this subject that you
may fully understand the aims of tlie Theosophical Society.
Many of the members have been spiritists for years, and while now
denying notling lo spiritists, we for ourselves fear to investi-
gate further without any means 1o try spirits as commanded
so long ago by one who knows. You would like to koow the
aims of our society. I really donot kaow how to t-1l you so much
in so little time and space. I shall send'with this a pamphlet
explanatory of theosophy, but probably our society is not like
any other “ branch,”’ as so many of our rales have grown up
amoug oursclves, The most important one being perfect self-
control, perfect temperance in all things, perfect cleanliness of
body, chustity of mind and body, perfect toleration of the opini-
ons of others, and higher than all comes “ charity.” We also
.cousider it a great misfortune to give pain to any human being
or animal, consequently we eat nothing having life. We com-
menced by leaving off flesh diet, and to control anger and
remain calm under all circumssances. Weo also listen to
tho woe of the most lowly, and have never been asked
for aid in vain. Wae believe man has great possibilities, and if
he lived in harmony with his buman and diviue nature, he
could do as did Jesus of old. We huve great veneration for our
own and the Bibles of other natious, believing them all to have
been more or less inspired. We believe the law of comnpensation ig
inevitable and eternal, and tbut every sin must be atoned for,
I think you will appreciate the stcepness of ounr path, but we
struggle on, fulling buckward and climbing up again sad and
weary, bat firm and determined, cheered on by each othber in
kindness, and we really have made some great strides upward,
for we have overcome the appetite for meat and other food much
liked by us, and some of our members bad used tobacco thirty
years, and wonld not use it in any way now. None of the
society indulge in any of the small vices “so called,” and another
evidence of the progressed condition of onr society iv, its appreci-
ation ard approval of Tug AvLrua. Need I say more for the young
men and women of this group?

I have now given you a sketch of this chapter of the 1'heosophi-
cal Society, roughly drawn by an unskilled band, having but one
merit, that of truth, which I think will be vouched for by the
whole thirty-six, “and thongh we may fail many times, we are
trying to become more than neophytes in the great science of
theosophy.” Some of us have been theosophist for four years, and
Lave abstained from meat since then. DParker Pillsbury, one of
the nomber, though he was but just initiated into the brother-
hood, is still with us, brave and trne as ever, and as ever working
on the unpopular side. If he were not brave and unselfish as
only he can be, his wonderful book on Which he is toiling with
his might would never see tho light of day. We found he was
fully appreciated in India when he vouched for us, thus making
it possible for us to get our ¢ charter,” and again [ think he will
vouch for the present letter to yourself. I suppose it would be
well to add, the founders of this Theosophiral Socicty are in com-
munication with the * Wise Menof the Bast.” And we have been
made aware to our perfect satistaction that some of those Wise
Men still live and Liave lived many, many hundred years, and by
following in the foot-steps of Christ possess his powers and his
promise, “ the last enemy overcome is death.” Indeed, we have
thiose in the pareut society who have seen, conversed with, and
been guided by them by written mcssages, &c., &c. And we can
call apon them in secret, and after establishing a sympathy
toward us by our worthiness of their assistance for unselfish rea-
sons they will inspire and lead us to tbe light. We know of one
who has been instructed by his Guide and is now healing the
sick, and has healed over four thousand persons of all manner of
disenses, and he denies that any spirit of the dead had anything
to do with him. All is done by a pure life and psycbological
law. 1 shall soon be able to send you undeniable evideuce of
theso fucts. I think the seventh seal is about to be broken,

Ever gratefully,
(Mns.) J. H. Canres, F. T. S.

PSYCHOMETRY.

Frou a private letter to our energetic friend, Mrs.
Parker, from DProfessor J. R. Buchanan, we learn that
that distinguished gentleman is engaged in preparing
for the press a work upon Psychometry. His wife, who
is one of the bost psychometers living, is, he writes,
“ continually furnishing material for illustration. Yes-
terday, she described El Mahdi, the Mahomedan leader
and prophet of tho Soudan. She says le is a great seer
and has a remarkable future—being a superior man.”

The writer has enjoyed the friendship and appreciated
the rare intellectual c¢ndowmnents of Prof. "Buchanan

5




148

THE THEOSOPHIST.

[March, 1884,

for about thirty years, and has always deeply regretted
that he has never taken the trouble to produce a treatise
upon the beautiful and supremely important science of
which he was the modern re-discoverer. Beyond devoting
to it a chapter in his work upon Anthropology—published
more than a quarter century ago, and an occasional article
in his long-extinct Journal of Man, he has not given it,
so far as we are aware, any special attention. To Pro-
fessor and Mrs. Denton, not to the Discoverer, are we
indebted for an elucidation of the subject ; yet though
the Soul of things is in three volumes, and their contents
are most interesting, the reader scarcely finds that full
elucidation of the psychometric faculty and how to deve-
lope and sustain it, which is needed. If Prof. Buchanan
cares for a world-wide circulation for his promised book,
he would do well to make it in one volume of 400 to 500
pages, and put it at a price that will not be prohibitory.
Wo have already some thousands of English reading
Theosophists in Asia alone, and feel perfectly sure that
the book would be welcomed eagerly if of the form de-
scribed. Psychometry embodies even more potentialities
for instructing and elevating average humanity than
Clairvoyance. While the latter faculty is most rare, and
more rarely still to be found, unless accompanied by a
tendency in the clairvoyant to self-deception and the mis-
leading of others, by reason of imperfect control over
the Imagination, the psychometer sees the secrets of the
Akasa by the “ Eye of Siva,” while corporeally awake
and in full possession of his bodily senses. A perfectly
independent clairvoyant one may meet with once or twice
in a lifetime, but psychometers abound in every circle of
society, nay, may be found in almost every house.

Much shameless abuse of ourselves has at different
times come into the press from American sources—chiefly
from Spiritualists, who have shown very bad jndgment
in making theinselves so contemptible. It is all the more
gratifying to read the following remarks upon us and
our movement by Professor Buchanan—himself one of the
most respected authorities in the American spiritualistic
world :—

I love the tropical climates and people and hope some day to have
n good time in India. I have been interested in the progress of my
friends Mme. Blavatsky and Col. Olcott, and have sent them copies of
my book—Moral Education.* In looking over the Theosophist T per-
ceivo what n grand field has boon successfally occupied, and T rejoico
that Blavatsky and Olcott escaped from the atmosphere of New York.
Our country is very Jargely the land of materialism, avarice, and some-
times hypocritical selfishness; we are amidst a counterfeit Christi-
nnity, a stolid science, aud a vast aren of human littleness. Bnt still
there are many bright souls hereand thero and they are tho leaven of
the fnture.

This is equally the case in every other country, it
would soem. Ex uno disce omues.

LIVING VAMPIRES AND THE VAMPIRISM OF
THE GRAVE IN OUR SOCIAL INSTITUTIONS.

By Dgr. Formiv, F. T. S.

Mowsieor THOREL and one of his friends, a physician,
visited me at Paris. These gentlemen came to inform
me of some extraordinary things which were going on
at Genecy, a village situated near Ruflee.

A girl named Eugenie, whose physiological charac-
teristics were very extraordinary, had been living for
twelve yoars in a cottage at that place. For twelve years
this girl had been bed-ridden and lived without eating.
A small quantity of pure water was sufficient to satisfy
all her wants.

The most extraordinary phenomena occurred around
her person; such as raps and knocks on the walls,
answers to mental questions, apparitions of spectres,
hands isolated in space, an invisible force which took
hold of objects that were held in the hands of the specta-
tors; but the most extraordinary thing of all was that

* Noticed in the Theosophist for D '
pnge 100 . or December 83 and Jany. 684, on

her clean clothes, locked up in a box, were put on her
and exchanged for those she wore while she was lying
quietly in bed.

People from all parts came to see her. As Ruffee
was situated on the Bordeaux line, a road which was
much used by the Government officers of that time,
Eugenie was visited, amongst others, by Monsieur Thiers,
who passed there a night to witness these things.

All the people of the Government, delegates and
ministers, came to see the seeress of Genecy.

After I had been told of these phenomena, I hurried
to see them myself and started for the place with
Monsieur Thorel and his friend, Dr. Boudoin. I took
with me Doctor de Guerne, so as to be more secure in
our observations ; because at that time I was only a
student of medicine.

I had at that time a somnambulic person as sabject in
hand. She had extraordinary clairvoyant powers, and so,
of course, we took her with us, and we expected to make
use of her for the purpose of controlling the phenomena
of Eugenie.

When we arrived at Ruffee, we said nothing about
our project. We started at night for Genecy, hoping to
surprise Kugenie before she would be able to hear of our
arrival.

Monsieur Thorel had selected the best horse in his
stable, and our trip seemed to come to an end without
any remarkable incident, when suddenly the horse
stopped and refused to advance further. Monsieur
Thorel took it by the bridle and attempted to lead it on ;
but all his efforts were in vain. 'I'he horse, covered with
sweat, was trembling in every limb and neighing ina
manner indicating terror and pain.

I then invited my somnambule to come out of the
carriage and magnetised her to find out what was the
matter. She described phantoms and monstrous beasts
who obstructed the road in front of our horse. The
cause of this phenomenon was explained to us in this
manner. Having arrived at Genecy near the residence
of Engenie, she had already perceived us by her clair-
voyaut sight and knew our object. We were forced to
take another route, which was pointed out to us by our
clairvoyant.

The cottage in which Eugenie lived was an isolated
house by the side of the road. Its appearance was very
miserable, and in the interior there was only one window
through which the light of day fell upon the seeress,
who was lying in a bed, the serge-curtains of which were
fastened to the bed posts. The white clothes which the
seercss wore, formed quite a contrast with the squalid
appearance of the surrounding furniture, which consisted
of a table, four chairs and a trunk.

Eugenie seemed to be from 85 to 40 years of age, of a
dark complexion and nervo-bilious temperament. Her
face was round, her hair black as the wiugs of a raven,
her eyes projecting and round, grey with a green tint,
spotted with brown. They shone with a feverish glare,
the pupils were lightly dilated and had all the character-
istic appearances indicating an amaurotic condition.
Her eyes were insensible to even strong light, her mouth
was large and her teeth foul; her bands were extraordi-
narily fine. Her abdomen was considerably extended
and swollen, and her legs looked dropsical. Her tempe-
rature was below the nornal point.

We got two ladies, to whom Eugenie seemed to be
particularly attached, to introduce us, hoping so to gain
her confidence and to obtain thereby a true and detailed
account of her condition. To all our friendly questions
she answered with an uncertain voice and in a dry manner,
indicative of uneasiness.

1 know the object of your visit she said. “ You want to
take me to Paris, but I do not want to go. I could pro-
duce no miracles there, I am satisfied where I am now.”

The next day we found her better disposed. We heard
sounds, saw a phantom in the form of a woman dressed
in white and veiled. A silver piece of five francs present-
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ed by Doctor de Guerne was taken up as by an invisible
band and held in space in spite of our efforts to remove
it, until it finally fell on the floor. Other phenomena
occurred, but I shall restrict myself to a description of
the most important ones,

We had a box made of 0, 60 by 0, 40 centimeter depth,
which could be closed by a double lock and added a
secret chain. ‘

In this box we put a night gown, a shirt and a bonnet
(cap), each of which articles were marked secretly by
each of us with private signs and our signatures. Doctor
Boudoin insisted on sewing to the gown a piece of his
handkerchief, which he tore for that purpose, and to one
of the ribbons of the bonnet he fastened a ring which he
took from his finger. After locking the box we took
some strong glue and glued four layers of paper one on
top of the other, over the same. Doctor de Guerne then
took the box in his arms and we waited.

Presently Eugenie commenced to laugh, but, imagine
our surprise, when we saw on her head the bonnet,to which
the ring of Dr. Boudoin was fastened. All this was done
without our being able to see a single motion, and Dr.
Guerne, who held the box, felt not the slightest shock.
When we opened the box, we could not deny the evi-
dence.  Bonnet, gown and shirt were completely ex-
changed.

For five days and six nights one of us remained con-
stantly with Eugenie without losing sight of her, A lit-
tle pure and cold water was all she took, but the visits
of several women, who came with their children to have
them touched or blessed by the seeress, soon led to a
relation.

First came a woman with four children, the oldest of
whom was about eight years of age. A small boy of four
years was the first one to be presented to her. Eugenie
took him up in her arms, and while a shiver of excitement
seemed to run through her, she covered him with
kisses. She kissed passionately his lips, his eyes, his
head, his neck; she seeined to suck him, to inhale him ; her
fuce had suddenly become transfigured by an expression
of frenzy ; there was a wild and fiery look in her eyes,
and the child crying piteously attempted in vain to
escape from her embrace.

Ten times we witnessed the same performance. I was
selected to attempt to maguetise Eugenie by surprise,
for we hoped that by doing so we might obtain still
more information. For this purpose I posted my own
somnambule, after having magnetised her first, at the foot
of the bed, with the object of thereby obtaining a double
control. By my touch I established a communication
between the two sensitives.

Next, following the advice given me by my seeress,
I threw the bed clothes suddenly off, and grasped the legs
of Eugenie, put her two feet against my own breast,
and pointing with my right hand at her face I command-
ed her with a loud voice to sleep. I was young, I had
faith.

At once Eugenie gave a terrible cry, followed by strange
hissing sounds. The commotion was so great, that a
uterine hemorrhage appeared, which literally covered me
with blood.

My somnambule, having been overcome by faintness,

had left the cottage and fallen down on the way. Mon-
sicur Thorel, who was standing near the door, seeing
her in such a critical condition, came to take me away
from the bed of Eugenie, and I went to the assistance
of our poor somnambule, who was lying there, vomiting
blood.

It was Sunday ; a lot of country people had collected
and made hostile demonstrations. A rumour had spread
that the physicians of Paris intended to carry off Eugenie
against her will. Things looked quite different, when
they saw a strange woman rolling in the street and a
man who was covered with blood come out of the house
of Eugenie. There was no more doubt. Evidently we
wanted to assassinate her, ,

I took my subject up in my arms and attempted to
seck shelter at the foot of a large calvary near by, which
was surrounded by walls; when fortunately the officers
of police, who had been already notified, came running
up to us, followed by the Catholic priest and the mayor
of the village.

The country doctor and the Thorel family, whose
authority was respected at that place, explained rapidly
the situation to the authorities.

_ Let us review the facts and make our scientific deduc-
tions. Eugenie found herself, after the death of her
mother, alone with her father and went to the neighbour-
Ing town of Angouléme to take a situation as a servant.
She obtained such a situation in the house of a doctor,
who found that she was clairvoyant. He magnetised her
regularly for six years. Suddenly this doctor died with-
out having provided for the future of the poor girl, and
Eugenie returned to ler village, where she lived with her
father, and by force of habit she fell at certain hours into
the magnetic sleep. Her father, having received instruc-
tions by his daughter, granted consultations and pre-
scribed medicines, etc. They went on living in this
manner-for two years, when the father died. Eugenie,
who was now alone and without support, fell several times
Into a cataleptic condition, in which she was believed to be
dead. The first time this condition lasted 21 days and
the last time 17 days. At our visit she had been lying
in bed for 12 years, and she was very much emaciated.
Nobody ever saw her take any food,—a fact which hag
been ascertained by an almost constant surveillance, and
it is certain that very often she was unremittingly watch-
ed for 15 to 20 days at a time. All that any one ever
saw her partake of, was a little pure and cold water.

Doctor Boudoin, who was practising in that part of
the country, informed us that two of his fricnds remained
alternatively with Ler for 14 days to watch her without
interruption.

With her last cataleptic fit her menstroation ceased
and her abdomen began to take size and form of a state
of pregnancy at the full term. During the period of
such suppression she used to complain of having a taste
of blood. May we not suppose that this girl vampirized
herself ? Her blood, which was all the time retained,
may have become asgimilated and served as nourishment ?

During winter her condition grew worse. She became
weaker and had the appearance of a corpse, especially in
consequence of her immobility. Her voice was very
weak and seemed to come out of hor abdomen. Atsuch
times her seership was very great. In Spring time the
inhabitants and tho physicians of the neighbourhood
assisted at a veritable resurrection. Eugenie came slowly
and laboriously to life again.

Iow can we explain this last phenomenon ? By the
vampirism which she exercised npon those children that
were brought to her that she may tonch and bless ther.
Indeed, in winter roads become very bad, there are no
more visitors and no more children to be vampirized.

One more remark. At the time when I attemnpted to
megnetize her, her blood was red as vermilion. We ex-
amined it carefully with the microscope. Nothing indi-
cated a chloratic condition or a change in its constituent
particles. After tho described event took place, Eugenie
became hungry, recovered life, rose and went out.

I expected to take her to my house, to continue my
experiments ; but was called baek to Paris, where I had
to remain for several days, and when I returned to take
her with me, she had left the country in company with
a stranger.

(To be continued.)

DRAMA OF THE LATTER DAYS.
' A SUGGESTION.

[We hardly need to offer an apology to the English
friend and author who sends us his S.uggestion” for re-
printing it, witkout his special permission, It is too
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good to be lost for our readers. Only why shonld the
writer, who seems to us quite impartial in other things,
be so very partial to ¢ Esoteric Christianity ?”  Surely,
without in any way lowering down the Christ system, or
oven tho tdeal Christ, we can say what is but too easy of
proof, that, properly speaking, there is no ‘‘ Esoteric
Christianity,” no more thian there is Esoteric Hinduism,
Buddhism or any other ‘“ism,” Wo know of one
Esoteric doctrine—¢ the universal secret Wisdom-Re-
ligion” of old. 'fho latter embraces every one. of the
great croeds of the antiquity, while none of these can
-boast of having it in its entirety. Our mission 18 to
gather all these scattered rays, bring them back
to one focus, and thus help those who will come after
us to unveil some day the glorious sun of Truth. Only
humanity must be prepared for it—Ilest it should be
blinded by the unexpected splendour. The true Theoso-
phist, he who works for the sake of truth-—not for his
own sclf and personsl predilections—ought to respect
_every religious system—pander to none. But then,
- perhaps the author is not a theosophist, yet, unq as such,
-we welcome him as one, who, judging from his *“ Sug-
. gestion,” is on-the high road of-—becoming one.—Fd. ]

AL toe Cnurcues.—Come thou long-expected Jesus !
Born to set Thy people free. O come again, Lord Jesus
- come ! ’
(The Messiah appears. They gather round him.)

Rome.—Hail, Master | If Thou be indeed the Messiah
Whom we expect, wilt Thou submit Thy claims to the
judgment of thy infallible Vicegerent and coufirm the De-
crees of Trent and of all other General Councils by Rome
accepted, with all the dogmas and decisions and traditions of
our Fathers the Popes ? ,

Messian.—There is much truth and beauty and goodness

_in your Chureh, and your zeal hath been great in what you
believed to be true; ye have Unity and Order and devotion,
and ye acknowledgn the Powers of the unscen world, and
your rites are siguificant of spiritual truths. But of these
councils and decisions, as such, I know not; that which is
true 1s true without their authority, and that which is false
their authority cannot make true, and any who teach them
by force or violence are not my disciples. I know them not.
Seek ye the truth and the truth shall make you frec, and by
it yo shall prevail, [zt Rome.

Grekcg.—Hail, Master ! If Thon be indeed the Christ of
God wilt Thou ratify the decisions of the holy couneils and
their dogmas and deerees which we receive, and make the
Orthodox faith to be Supreme and the chair of Constanti-
nople, and humble the pretensions of the Pope of Rome ?

Mussias.-—There is much of faithfulness and steadfastness
in your Church, and I see much that is beautiful and vence-
able in your rites, but of the decrces ye call orthodox, I know

,not; if they be true, they shall stand by their truth; if they
be false, they shall fall by their falseness. To make you
supreme in my kingdom is not mine to give. Leave ye the
past and go on to perfection. [Ezit Greece.

EngrLanp.—Hail, Messial, long cxpected ! 1f Thou be He
who was to come, wilt Thon ratify our thirty-nine Artieles
and the nse of our glorious Liturgy, and swear allegiance to
our Queen, and drive out all that conformeth not to the
teaching of our glorious Reformation, and put the Pope
of Rome beneath our feet and all his enormities ?

Messian.—1 know not the Articles whereof ye speak, nor
did I ever sanction them, nor do I see any beauty in your
Liturgy that it should be desired, nor do I know of any re-
formation so glorious as ye describo; what good ye have ye
have borrowed it from Rome and spoilt it. Ye have some
truths, but ye have no unity and littlelove; ye fight one
with another. How can yo rule if ye lhave no rule among
yowrselves P Seek unity and peace. Seek truth and light,
and scek ye love. [Fzit Bngland.

Scoruanp and Geyeva.—Hail, Master! Dost Thou ken
the Confession of Westminster and the Institutes of Calvin
and the Doctrine of John Knox; and wilt Thou guide us by
the same, and ohiefly wilt Thou pull down Rome and its
Bishop, and all other prelates and their liturgies, and make
iS toobe great among the Churches and the Sabbath to be
eph ¢

18 nob with us.

Messian.—I know nothing of your Confession of West-
minster, nor of Calvin, nor of Knox. By their writings and
teachings ye have made my Father a Devil, electing to
eternal life those who believe your opinions, and consigning
all the rest of Iis children to eternal torture. Ye have
made. my Name to be abhorred of all men by your blasphe-
mous dogmas and your contempt of reverence and beauty in
the woiship of my Father, and ye have caused my Sabbath
to be a day of gloom and a burden to all my people. _

tEmit Scotland and Genevd.

150 omirer Sters oF ProTesTANTS (each trying to be-heard

‘above the rest).—Hail, Master |  Wilt Thou establish ug and

our doctrines and confirm our ordinances, and teach our ways
to all the others which be in darkness and the shadow of
death ; and, abhove all, wilt Thou destroy the kingdom of Rome
and banish all their rites ahd customs-? :
Mzessian.—Ye are in gross darkness yourselves, and teach
for truths the opinions of mern cuntradicting each other, how
then can ye teach others? Ye are at-war and variance
among yourgelyes, how then can ye stand ?  And wherefore
claim ye each-for his own sect and beek to wrest the Supre-
macy of Rome your Mother, whence ye all have sprung ?  Ye

-fight with each other; and ye protest against each other, and
.ye only agree in fighting and protesting against Rome.

Avt tnE CuurcHEs T0GETHER.—We have heard Him. He
He is against us. 'He cometh to overthrow
us—away with Him ! As for His works, they are of the
devil. He is the Anti-Christ—away with him | Let us pray,
(Here they contond violently what they shall pray for, and
with what forns, and some doubt to whom they should pray,
and not agreeing they all go their way, lcaving the Messiah
alone.) o
Enter Punosoparrs, efc.—Oh, what is Truth, and whither
ghall we go that we mayfind it? Oh, that we might find
God, that we might know Him !

Messian.—*[ am the Spirit of Truth. Come unto me all

-ye that arc weary and.lieavy laden with doubt and the vain

theories of men who profess to know me, but know me not.
Verily, theso are the days when the Spirit is poured out on
all flesh, and your sons and daughters prophesy and see
visions, and your old men dream dreams. Marvel not, nor
be deceived, but try the Spirits if they be of God, and see and
taste the goodness of God, and find rest for your souls.
Privogorners.—Oh, that we might know the Eternal One,
the Good, the Beautiful, the True! : ‘
Mussian.—I come to hear witness unto all Truth, that by
the things which are visible and created ye may come to
know the invisible things of Good the uncreated and eternal.
All truth is in God alone, and God is Truth. Abstain from
flesh-eating, from drunkenness, from bloodshed, and from
all cruelty to any living creature. Barly rise ye when the
sun arviseth; wash your bodies and be clean, and worship
the Iiternal Father; work with your hands that which is
good, think good thoughts, speak good words, do good
deeds. When the Moon appearcth worship the .Jternal
Mother, and early take your rest. This do and ye shall be
taught of God, and ye shall be able to touch and see
and know for yourselves the Good, the Beautiful, and

‘the True: the Powerful, the Wise, and the Loving One.

There is but One God, perfect, infinite, and eternal, Who is
in all things, in Whom are all things, and Who is over all
things, God blessed for ever. In tho eternal ave Spirit and
Substance, whereof all things are created, and these two are
One in the Iiternal, even as the Spirit and the Soul are One.
And as in the onec man ye sce threec personalities of the
Father, the Son, and the spouse, so in God manifest iu the
Perfect Man are these Three, and these Three are One.
Likewise asin the Onec Woman ye seo three personalities
of the Motlier, the Maid, and the Bride, so also in God
manifest in the Perfect Woman are these Three, and these
Three are One; and as Man and Woman perfected arc One
in the Unity of Love, soalso is God manifest in, the Per-
fect Man and Woman, the Two in One, and the Name of
the Perfect Manifestation of God unto you is Jesu-Marie, the
Two in Oue, and of these are the generations of the saved,
who do show forth each one in himself the Father, the Son,
and the Spouse of God, and each one in herself the Mother,
the Daughter, and the Bride of God—ever conceiving God,
ever being born of God, ever being united to .God, and "this
is the mystery of the Trinity within you. . -

* We would stop to enquire of the anthor whether by “:Messin.h” be
means Jesus Christ alone or—tho SPIRIT OF UNIVERSAL THOTH having
had its representative in every nation and ereed P—Ed, -

~
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Ag the Sun cometh from the East and shineth even unto
the West, arising out of darkness and setting in darkness
again, soalsois man, When he comsth from the darkness
it is that he hath shone elsewhere before, when he goeth
into darkness it is that he may shine again where ye sece
not. So man bath lived before, even as he liveth now, and
ho goeth to his rest for & time and cometh into life
again. So through many lives and experiences he is
made perfect, and when he is perfect he i1s made a pillar
in the temple of God, and he goeth in and out no more.
He dieth no more, seeing that death hath mo more do-
minion over them who are perfect, Again and again is
man born into this and other worlds, till his soulis puri.
fied from all evil and made perfect in all good. Marvel
not then that I said, ye must be born again of water and
of fire, (and what these signify ye know). They who
have done evil go-into corrective chastisement for an age,
and they who have done good go into happiness for an
age, and when perfect they go into life eternal. God
is just, and to every one is given that which they have
deserved. As they sow they shall also reap, and each
goeth into his own placo which he hath prepared for him-
self and for which be is fit, till his time is come and an-
other place is given to him for further smendment, Aund
they only who persiat in wickedness to the end shall die—
they shall go out as a candle and be extingnished as a
flame.

" Puinosopuers,—Of a truth this ia the Messenger, the Mes-
siah of God. Master, Thou hast spoken the words of truth,
therefors we know Thou art from God, the very Christ, the
Auvointed, All Nature beareth witness to the Truth of Thy
doctrine. Other men have taught with aunthority their own
opinjons, but Thou hearest witness to the truth, and from the
things which are visible leadest us to know the things that
are 1invisible—even the Power, Wisdom, and love of the
Eternal Godhead. Hail! Master, we receive Thee and we
worship God and venerate the Image of God, the Two in One,
Jesu-Mario in Whom is the atonoment of Man with Woman,
of Beason with Faith, of Humanity with God. We will go
forth and declare Thy truth,*

[ Exit Philosophers,

A Voice,—* This is marvellous in our eyes ; the Stone

which the Builders rejected hath become the Headstone
of the Corner.”
" (Re-cuter the Pope of Rowme in garments of black serge and with
aches on his head, and with him some of his priests and peoples, with
the Philosophers, and numbers of other rsligions, kueeling beforo
the Messinh, He says) :—

Hail ! Master, alas! alas| we knew Thee not, but we have
heard Thy Voice, we have seen Thy light, and we return to
Thee; for our eyes have beeu so darkened through the dimness
of ages that we saw Thee not; our ears so deaf that we
hcard Thee not; our spirits waxed so gross that we per-
ceived Thee not. In the beginning we were with Thee
but speedily we fell from the spirit which giveth life to
the fleshly letter which killeth ; and we grovelled on the
earth, and mixing with the world and its fashions we for-
got the truth and eontended for dominion and power over
the kings of the earth by force of carnal weapons. We sat
on the ancient foundations, but we revealed not the ancient
truths; we have the keys of leaven, but we opened not
the gateg ou{'selves, nor suffered others who desired to enter.
To us was given Light, but wo concealed it in a dark place,
aud those that cried for more light we persecuted and
coanted as heretics, and cauysed many to be put to death in
our blindness. Andeven now, O Master! we had well nigh
again rejected Thee, but by the Mersy of the Etgrpal we
Leard the holy and trpe dgctrines which once Thpy gavest
under parables—even the doctrines of ancient timeg given
anew—the new wine of Thy kjugdow ; and at length our
eyes being opened and our ears being nnstopped, we ave res
tarned -to Thee, We are no longer worthy to be called
Thy Vicegerent or Viecar, or tg rule Thy people, Make ns
asone of the least of Thy servants that we may carry to all
the ends of the earth the ljght which Thou hast giyen.t '

* Are we to understand that these ¥ Philosophers” are Western born
Clristiaps or Philosophers in general ? This is the impgrtant questioy
to clear after the perusal of this able pamphlet, The whole rests
apon who personally is “ Mossiah.”—&d. )

t Great must be the imagination, and greater still the sanguine tem-
?)em‘menx, of our friend, if he can ever hope as much from the Romish

opish Church ! This looks to us like a bitter sptire, or does he really
Lelisve jt P—Ed. . o B '

Messian.—Arise! Thon hast loved much, and to thee
ghall much be forgiven. Be humble, be faithful, be merci-
fnl, be just, walkin the light. Thou desirest to be the servant.
of servants and this place I give thee, and in thig thon
art king of the kings of the earth. Oceupy till I return.

Poee.—Master, send help, there be few with me, and I
perish, for the rust have forsaken me, '

Mgssian.—My strength is sufficient for thee; and lo!
I give thee twelve men to be Apostles and councillors
and rulers with thee and to help thee in all thy work
for the twelvo tribes of the earth. Other twelve I give thee
to be Prophets and Seers to give thee light in all dark places,
that thy steps slip vot. Other twelve I give thee to be-
Evaugelists and teachers, that they may send forth in faithfal-
ness the words of truth to all nations and peoples, And yet
another twelve I give thee to be Pastors, that they may feed
my people with fruits of the Tree of Life in their season, and
heal their sickness with its leaves, These I ordain and conse-
crate to be thy fellow-workers and Priests with thee of the
Universal Church, and under thee the Apostle, Prophet, Kvan-
gelist and Pastor—the Supreme Pontiff of my Church iu this
age of Light. De thou with them a light unto all the earth,
growing brighter and brighter unto the perfect day ; and let
these be for light and perfection, even as the twelve four-
sided jewels in the breast plate of my High Priest of old.
And lo! I give thee other eight and forty to be workers
under these, twelve in sach ministry, to lead up my peopls
and to judge less weighty canses and to take charge of
the tomporal affairs, that the poor and the weak may be
helped and the oppressed may be restrained; and to this
end I ordain them and set them as Deacons of the Univer-
sal Church, each under his Priest to attend him in his
ministry and service of Humanity,

Pore.—Now, Lord, I go forth in Thy strength, Come
all ye who have sought the truth and desired for more
light. Let us leave Rome to the Ruler of Italy and go
unto the place the Lord hath shewed us, apart from the
nations and kingdoms of the earth; and thence let ng
receive all light for all, thence let us send all light to all, and
so this Temple of the Lord and His Bride shall be joy and
gladness nnto all the ends of the earth.

VAVANAN

e
V4

Glory to Father, Son, and Bpouse,
Glory to Mother, Maid and Bride,
Who, T'wo in One, and Lach in Three,
From age to age One God abide.

Ed. Nots,—No need to explain to our Occultists, either the meaning,
or the morc than suggestive hint contained in the symbol which con-
cludes the satire. Lut somp theosophista will be sorely puzzled by the
congluding quatrain,

WART-CHARMING.
By Henyry G. ATKINSON.

Tuk subject is deeply interesting, because it opens the
whole question of animal or vital imfluence as an action,
froam without as a contagion for instance, or as an action
set up in the patient’s own mind, and going on waking
or sleeping, cansciously or unconscionsly. When Lord
Bacon was a young man at the Embassy at Paris and had
warts, a certain lady professed to be able to cure them,
to effect which she rubbed them with some bit of animal
matter, which she then nailed outside Bacon’s bed-room
window, saying ‘““now when that rots your warts will be
gone.” And so 1t happensd. And Bacon adds, “Idid not
wonder at some of tho smaller ones that came quickly”
and might pass away as quickly, but I had some big hard
fellows that had boen growing there for long, and Idid
marvel that those as well should have gone with the
others,”” Now this is similar to the proceedings in Russia
by fixing the idea which gpes on working insensibly just
ag the growth of the wart taok place, My own warts,

6
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when a child, were cured by a man coming to our house
on business. He took me on his knees and brought out
his knifo as if to cut them and I, frightened, scrambled
away from him. “That will do,” he said to my mother,
““ the warts will go,”” and sure enough they very shortly
disappeared. Now at Lourdes, in France, they use mes-
merism as well as by the appeal to the Virgin to keep
up an impression on the mind ; but you will see the priest
aside praying with his hands held over a bowl of

water to mesmerise it, which is administered to the pa-

tients ; but through the impression on the mind (faith),
the patients are often cured on the way before they
reéach Lourdes. DBut to psss to another clags of cases.

I bave a letter at my house in London from the late -
Bishop of Norwich—Stanley—relating what ocenrred to -

his own actual knowledge to a poor woman who lived
close by and who was with child. Oue day a loud thump
at her door, she opened it, and a rough looking sailor
thrust forward tho stump of his arm. The poor

woman was so shocked and frightened that she fainted -
away ; when the child was born it had a stump precisely -

resembling that of the sailor who had so frightened her.
Another ease that highly gifted lady, Mrs.-Basil Mon-

tague, related to me in respect to the influence on the mind -
we call sympathy. Mrs. Montague brought a rnde stranger -

to her liome to dine, and she felt unpleasantly shocked
at a nasty sore on his face. Three days afterwards,
a similar sore appeared on the sanie part of her own face.
But I must not go on or I could fill a volume with such
like matters.
Mr. . Sergeant Cox attribute all the effects in mesmeric

cases to the action set up in the patient’s own mind ; -

The

but at one time I was a perfect mesmerometer.

patients felt in themselves in the sane spot any pain in :
me or pinch caused out of their sight, and not only so-
but I felt their pains before knowing what or whero

they were. On passing my hand over the person 1 could

detect where the pain was and the pain would enter my

hand and leave them, or I could take it from one part
and plant it in another just as with heat that you
abstract, and feel as you pass your hand over a heated
body and with the leat abstracted cast the heat into
another body ; but what is all this to the wonder of our
continnally leavening the fresh insensible matter
absorbed with life and in all our specialities, physical
and mental, a vital action occurring thronghout all
living nature, vegetable as well as auimal—a matter
occult aud snbtle enough in a grand generalization
of all animate nature—a law of investment carriyng
our memories and sense of individual samneness
and identity with it and the microscopic gem-cell
absorbing, subduing and investing the fresh sub-
stance imbibed as it develops with all its special
life, and throughont all the infinite varicties of living
forms with blind instincts to end, corresponding to the
formative laws that caused the correlative forms that
produced the instinct, whilst the poor human mind goes
labouring on resting on accumulated experience and
observation. What is certainly more mechanical and not
occult at all, but all rather based on reason than intui-.
tion. The difference between instinct and reason is very
simple and clear. The one bound by experience what
the other over-leaps.

R —

IS MAN THE HIGHEST ANIMAL?
By C. 8. Mivor.
(Read before the American Association for the Advance-
ment of Science, Cincinnati, Meeting, August 1881 ;

and published in the American Naturalist, Vol. XVI,
pp. 511 & 512.)

Trr measure of zoological rank is the specialization,
exhibited by all the organs, taken collectively, Speci

But I may add that many like the late

alization may be exaggerated in one or several organs,
without the animal therefore attaining as a whole a high
rank, This is the case in man. The measure of speci-
alization is afforded by embryology, which shows in ear-
lier stages the simplicity and uniformity of structure,
which in later stages is replaced by complexity. The
human body preserves several important embryonic fea-
tures. In man we find three series of high differentia-
tions, namely, in the brain, in the changes induced by
or accompanying the npright position, and third in the
opposibility of the thumbs to the other digits. These
are the priucipal, though of course not strictly the only
characteristics of mai, wliich show that he is more spe-
cialized thant any other animmal. In other respects le
shows a still more striking inferiority. It is of course
a familiar observation that his senses are less acute than
those of many animals,~—he has neither the keen vision
of the falcon, nor the delicate scent of the dog. .He is
equally inferior in many structural features. His teeth
are of a low mammalian type, as is shown both by his
dental forinnla, and by the presence of cusps upon the
crowns of the teeth, a peculiarity of the lower wammalia,
entirely lost in the horse, the elephant, and many othef
“brates.” His limbs show a similar inferiority, since
they are littlo modified, preserving even the full fum-
ber of five digits, and in respect of these members -man
stands therefore very low, lower than the cow and the
pig. He plants the whole sole of his foot npon the
ground, yet none except the lower mammalia, together
with man and his immediate congeners, are plantigrade.
So too with his stomach, which is so simple as compared
with that of a ruminant, and indeed is of about the same
grade as that of the carnivora. It makes, however, u
still more forcible impression to learn that the hnman
face, which we admire when withdrawn under a high
intellectunl forehead, is perhaps tlie most remarkable
of all the indices that point out man’s inferiority. In
the mammalian embryo the face is formmed under the
fore brain or cerebral hemispheres. ln our faces the
fatal disposition is permancntly retained, with changes
which wheu greatest are still inconsiderable. In qua-
drupeds the facial region acquires a prominent develop-
ment leading to the specialization of the jaws and sur-
ronnding parts, which brings the face to a condition
much ligher than ‘that of the foetus. Hence, the pro-
jecting snout is a higher structure than the retreating
human face. These facts have long been familiar to
naturalists, but I anmi not aware that thé inferiority of
the human to the brute countenance has herctofore
been considered a scientific conclusion by any one. . Yet
that inferiority is incomtrovertible and almost self-evi-
dent.

The preceding statements render it clear to the reason
that man is not in all respects the highest animal—and
that it is a prejudice of ignorance that assumes that the
specialization of the brain marks man as above all ani-
mals in the zoological system. It does give him a su-
premacy by his greater power of self-maintenance i
the struggio of the world, but that has nothing wht-
soever to do with his morphological rank. There is
nothing in morphology that any-wise justifies assigning
as is actually done, an almost iufinitely greater systematic
value to the specialization of the brain, and a specializa-
tion of the limibs, stomach, teeth, face, ctc., hence it is
impossible to call man even the highest mammal. It is
also doubtful whether mammals would be regarded as
the highest class of the animal kingdomn, were they not
our nearest relatives, Let us beware of claiming to be
the head of organic creation, since thé Carnivora and
Ungulata are i many respects higher ‘than we. I
believe that it is just as unscientific to call any one
animal species the highest, as to pitch upon any plant
to stand at the head of the vegetable kingdom.

1
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THE NILGIRI SANNYASIS. ‘

[Zhe following is a * verbatim” translation of what a Settlement
officar told me relating a Sannyasi he met on the Nigiris.—
§5. H. Moraan, ¥. 1. 8.]

1 was told that Sannyasis were sometimes met with ona
mountain called Velly Mallai Hills in the Coimbatore Dis-
trict, and trying to meet with one, I determined to
ascend” this mountain, I travelled up its stecp side and
arrived at an opening, narrow aud low, into which I crept on
all fours. Going up some 20 yards I reached a cave,into the
opening of which 1 thrast my head and shoulders. I could see
jnto it clearly ; but felt a cold wind on my face, as if there
was some opening or crevice—so I looked carefully, but could
see nothing. The room was about 12 feet square. I did not go
iuto it. 1 saw arranged round its sides stones I cubit long,
all - placed upright. I was 1nuch disappointed at there
being no Sannyasi, and came back as I went, pughing myself
buckward as there was no room to turn. L was then told
Saunyasis had been met with in the deuse sholas, and us
my work lay often in such'places, 1 deterniined to prosccute my
seurch, and did so diligently, without however any success.

Oue day I contemplated a joavney to Coimbatore on my
own affuirs, and was walking up the road trying to make a
bargain with a bandy man whom I desired to engnge to carry
we there; but as we could not come to terms, 1 parted with
him aud tarned into the Lovedale road at 6 r.m. I had
not goue far when | met a man dressed like o Suunyasi,' who
stopped and spoke to me. He observed a ring on my finger
aud asked me to give it to him. I said ho was welcome to it,
but enqnired what he wouald give me in retorn. He said “1
don’t care particalarly about it; 1 would rather have that
flour and sugar in the bundle on your back.” 1 will give you
that with pleasure” 1 said, and took down my bundle and
gave it to bim. * Half is enough for me,” he said, but, sub-
sequently changing his mind udded ** now let me sce what
is in your bundle,” pointing to my other pareel. 1
cau’t give you that.” id “ why cannot you give mo

He said
your swami.” 1 said “it is my swami; I will not part with
it, rather take my life.”

On this be pressed me no rmore, but
said. * Now you bad better go home.” I said: *I will not
leave you.” * Oh you mast,” he said, *“you will die here of
hunger.” * Nevermind,” I said, * T can but die once.” You
have uo clothes to protect you from the wind and rain ;
you may mect with tigers, he said ““T don’t care” I veplicd.
“ It ig given to man once to die.” What does it siguify how he
dies ? When I said this he took my hand and embraced me,
and immediately 1 became unconscious. When I returned to
consciousness, 1 fonnd myself with the Sannyasi in a place
pew to me on a hill, near a large rock and with a big skolah
near, 1 saw in the sholah right in frout of us, that there
was a pillar of—fire like & tree almost. Tasked tle Sannyasi
what was that like a high fire. Oh, he said, most likely a tree
ignited by some careless wood-cutters. No, I said—it is not
like any common fire—there is no smoke, nor are there flames,
—and it's not lurid and red. I want to go and see it. No, yoa
must not'do so, you cannot go near that fire and escape alive.
Comio with me then, I begged. No—1I cannot Le said—if you
wish to approach it, you must go alone aud at your own risk ;
that tree is the tree of knowledge and from it flows the milk
of life: whoever drinks this never hungers again. ‘Thereapon
I regarded the tree with awe. .

1 next observed 5 Sannyasies approaching. They came np
and joined the one with me, entered into talk, and finally
pulled out a hookah and bogan to smoke. They asked me if 1
could smoke. 1 said no, Oune of them said to me, let us see
the swami in your bundle (here gives a description of the
same). I said I cannot, I am not clean enough to do so—
* Why not perform your ablutions in yonder stream” they
suid. * 1f you sprinkle water on yonr forehead that will
suflice”. I went to wash my hands and feet and laved my
head and showed it to them. Next they disappeared. Asitis
very late, itis time you returned home, said my first friend.
Mo, I said, now I bave found you and I will not leave
you. No, No, he snid, you must go home, You cannot
leave the world yet. You are a father and a husband and you
must not neglect your worldly dnties. Follow the footsteps of
your late regpected uncle; he did not neglect his worldly affairs
though he cared for the interests of his soul ; you must go;
hut I will meet you again when yon get your fortnightly holi-

day. Ou this, he again embraced me, and I again becames
unconscious.  When I returned to myself, 1 found myself ot
the bottom of Col. Jones’ Coffee Plantation above Coonoor
on a path, Herc the Sanoyasi wished me farewell, and
pointing to the high road below, hesaid “now you will know
your way home”; but I would not part from bitm, I said all
this will appear a dream to me nnless you will fix a'day and
promise to meet me here again, * I promise,” he said. * No,
promise me by an oath on the lhead of my idol.” * Again he
promised and touched the head of my idol; be hLere, he said,
this day fortnight. When the day came I anxiously kept my

eugapgement and went and sat on the stone on the
path. I waited a long time in vain. At last I gaid

to myself, “I am deceived, he is not coming, he has
broken his oath’—and with grief 1 made a poojah. Hardly
had these thoughts passed my mind; then lo! Me stood
beside me. *“ AL, you doubt e, lie said—why this grief.” I
fell at his feet and confessed I had doubted him and begged
his forgiveness. He forgave and comforted me and told me to
keep iu my good ways and he would always help me; and he
told me and advised me about ull my private affairs without
my telling him one word, and he also gave me some medicines
for a sick friend which I had promised to ask for but had for-
gotten. This medicine was given to my friend and he is per-
tectly well now. '

E. H. M.

A SOUTH INDIAN YOGINI.*

I know a young Hindu lady at my native town of ,who
had long studied Raja Yog under a Siddka in the Northern
parts of India. I had been too often duped by pretended
Yogis to accept any such claims on mere hearsay, and
without sufficient evidence, Having read nnimcrous rare
works on Yoga Vidya, I knew how to test real Yogis. One
day, I accordingly went to her house. She appeared to be
about 17 years old. Assoon as she saw me, she told mae
what I came for, aud gracivasly permitted me to cxamine her,
ag best I comld. Tasked ber some questions; her replies
alone were enough to convinece me. I then requested.her to
smoke ganja and let ont the smoke through the several ont-
lets of her body, one after another. She not only did so, but
made the smoke pass throngh the pores of her skin; so that
she scemed, for a time, enveloped, as it were, in a dense
clond. Some days after, slie took me to the river which was
then overflowing. She walked barefooted np and down upon
the river’s surface for about an hour, and then plunged into
a dangerouseddy. Wheu I saw a girl accomplish what is de-
scribed as a grand ““ miracle” in the Bible, “ snrely,” thought T,
it needs no Christ to perform such feats ; in every age a hun-
dred sneh ¢ Christs’ or Yogis, of either sex, must have lived
in Dharat-Khand.” In vain did the bystanders and Police
constables try to save her. An hour after, she emerged and
swam for about four hours with the whole of her body under
the water, her tresses alone being seen floating at the surface,
now up the river against the strong current, now down with it,
and now right across. At last, she rose—or scemed to rise—
high in the air, and, to the astouishment of all, suddenly
vanished. I immediately went to her honse, but could not
find her there. She had disappeared. I passed five years in
a staté of almost desperation before she reappeared in this
part of the country, She was now sternly resolved to show
no phenomena whatever. 1Irepeated my visits to her. One
day, she iustructed me to remain in my private room, with a
dagger ready for nse. At the appointed hour, she entered
the apartment and closed the door. She sat down in padinasan
(one of the Yoga postures) and commanded me to stab lLer
ag soon as she became breathless. Thoagh I hesitated for a
time, yet the proofs I bad seen of her powers nerved me to
the deed. I lifted the dagger and struck her with so great

‘a fcrce that it penctrated ber chest until one inch of {he

point was seen outside her back.
to take to my heels. She suddenly rose up aud calmly pulled
it out. Far from being soiled with gore, the weapon was per-
feetly clean. On examining her, I found scars on the front
and back as of wounnds recently healed, just where a minute
before was the dagger. To many European and American
intellects, all this may sound like a fiction.t But Hindus

I was frightened and began

* For sufficient reasons we suppress names of person and place,
though all are in our possession. The facts, of course, we cannot
vouch for, in this ingtance.—Ed.

t Cortainly ji does, though the writer afirms his story tobe
frue,—&d,
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whose.blood still retains some of tho inherent tendencies for
following in the footsteps of their illustrious ancestors, will
1in it recoguise, but a connterpart of what they have heard or
read, or seen before, My worthy heroine can also convent
Jower metals into gold. I onco gave her a copper plate with
Hebrew characters engraved on it. No one else in this town
kuows this alphabet. She transformed it into a guldt}}\n (I);lé.

Tre Notice about the publication of the Secret Doctrine
having been issued very lately, there was very little time
for a wide circulation. A sufficient number of subseri-
bers has thereforc not yet been registered in this Office
to warrant its publication from the 15th of March, us at
first contemplated. At least one thousand subscribers
must bo secured before the work can be begun. It is
hoped, however, that within three months the requisite
number will be got. The first number will then appear
on June 15th.

Mapaxe H. P. Bravatsky, Corresponding Secretary
of the Theosophical Society, left for Marseilles by the
«“S. S. Chandernagore,” sailing from Bombay on the
20th of February. The continuous hard work she has
been doing for tho Theosophical Society for the last nine
years and five years’ stay in the hot plains of India,
have told considerably upon her health, and the General
Council of the Theosophical Society found it an impera-
tive duty to advise her to go to Europe for a change of
‘climate and a short rest, if her industrious nature wonld
permit ber to avail herself of it. She will, it is hoped,
speedily recover and return to India within five or six
months to resumo her work with redoubled vigour. She
will of course send her interesting articles for the Jour-
nal from Burope, in the meantime. All correspondence
for the Journal should be addressed to the Theosophist
Office without any individual’s name. Private corres-
‘pondence for Mme. Blavatsky should be sent to the care
of M. P. G. Leymarie, F. T. 8., 5 Rue Neuve des
Petits Champs, Paris, France. Mr. T. Subba Row
TPantulu Garn, B., A. B. L., F. T, 8., will conduct the
Journal during Madame Blavatsky’s absence in Kurope.

Cor. 1. S. Oleott, Prosidont-Founder of tho Theosophical Society,
left for Kurope by tho same steamer, nccompaniod by Babu Mohini
Mohun Chatterjee, M. A. B. L., F. T. 8. To has appointed a Special
Executive Uommitee of tho following soven gentlomen to transact all
official business, whilo he is absent from India:—(1) Dr, F, Hartmann,
(2) bir. 8t. Georgo Lanc-Fox, of the London Lodge T. S., mow in
India, (3) Mr. W. T. Brown, (4) Diwan Bahadur R. Raghunath Row,
(5) M. R. Ry. G. Muttusawmy Chetty Garn, (6) M, R. Ry. P. Sree-
nivas Bow Pantnlu Usru, and (7) M. R. By. T, Subba Row Pantulu
Gara. For further particulars, seo the Supplement,

As nlready announced, the Supplement to tho Theosophist hag been
appeariug ns a Jowrnal of the Theosophical Society, since January last.
1t contasns translations of the mnpnblished writings of Eliphas Levi,
besider other matters of interest to a student of occultism, whieh, it is
oonsidered desirnble, to print in a Journal intended more for our
Fellows than for outsiders. Anpual subscription to Theosophists in
India is Rupees two and, abroad, six shillings, For non-Thoosopbists,
the chargo in India is five rupees and, foreign, twolve shillings, Single
copies can bp had at eight annas, each.
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No. 3.

THE WORK OF THE BRANCHES.

My esteemed friend and brother, Pandit Parmeshri Dass,
President of the Branch Theosophical Society at Bara-Banki,
writes to say that he finds the menio. on the above subject in
the last month’s 7heosophist, has been cntirely misunder-
stood. The following passnge therein has been the cause of
misapprehension :— :

Sinco tho commencement, the Theosophical Society has tried to
fmpress the fact that the Laws of Nature aro immutable; and no liv-
ing being, however high or powerful, can over alter them to suit
the convenience of students...... It will thus be seen that the Theoro-
phical Bociety promises no Teachers, no Gurus, to take every member,
upon joining, under their special charge.....No doubt there are
individunl members who have been fortunate enough to be accepted
a8 Chelng, but their accoptance was due not to tho fact of their being
Fellows, bot becanse they have been living the life and have volun-
tarily pnssed through the training and tests, cujoined npon aspirants
for occult knowledge of every age and nationality.

Upon this it is argued :—

One’s own Karma is tho essencc irrespectively of his connection
or non-connection with the Theosophical Socicty—in other words,
all deponds upon one’s living the life cnjoined upon aspirants for
ocenlt knowledge. The act of joining the Society is immaterial inag.
mnch ns the life boing an esscritial thing, fellowship in the fociety
carrion nn weight with it. The Society thus confers no benefit as a
prorequiaite on its members, in addition to the result of their own
Earma. This being 8o, a Theosophist and an outsider stand upon
the mame footing ; hence no one should join the Soeioty.

This strange logic passes my comprehension. * All ap-
pears yellow to the jaundiced eye,” says the poet. One blinded
hy sclfishness cannot thercfore pierce through the thick
veil before his eyes, and all his conceptions must therefore
be narrow. My friend’s reply to the above superb reasoning
18 :—

It is troo that living the life ia cssentinl—Dbut the life lived by a
Fellow of the Theosophical Society has an advantage over that lived
by an outsider. A follow, by the act of joiring, places himself in o
position wherein tho essential qualification can immediately and
directly attract the notice of the ManarMas. A Theosophist has to
exert lers in point of atiractive force than an outsider, for the latter
is not so nenr the MAnATMAs as the former. Both of them do not
therefore steud upon the same footing. All that the passago in the
Memo, on the Work of the Branches meant to convey was that the
Theosophical Society was not an improved sort of Miracle Club or
Rehool "of Magic wherein for ten rupees (or any sum whatever) a
man could becomo a Mahatma between the morning bath and the
evening meal; but that in addition to merely joining the Socicty, a
man shoald live tho requisite life and wait pationtly for the results
which_will come in dne time.

The Pandit's reply is correct so far as it goes, but it is
incomplete. It does not give the reasons why a Thoosophist
is nearer to the Masrters than an outsider. It also omits
tertain other important considerations. With a view to
avoid any further misunderstanding, I shall go a little fuller
into the subject, being at the same time as brief and concise
s possible. If the critics had read carefully the whole of
the memo. and digested it thoroughly, they would probably
have not been led into such curious conclusions as they now
put forth. Tt is admitted that the Theosophical Society has
been engaged in doing good, with unparalleled success, to
Humanity ; that, had it not been for its exertions, people
would have gone in their own ways as heretofore, would
have paid no attention to the writings of the ancient snges
and would have remained in entire ignorance of the glorious
truths contained therein, not because they could not have been
found if properly searched into, but becanse the earnest spirit
of enquiry which has now been raised could never have. assert.
ed itself. It is therefore a duty we owe to the Tlieosophical
Soclety to encourage and support it by all possible means, if
wo have the least sense of gratitude within us, Moreovor, it is
within almost every one’s mouth that more and moreimportant
facts of the Esoteric Philosophy are being gradually giwen
out through the instrumentality of the Theosophical Society.
Have the critics reflected to what causes this fact is due ?
v It is because the legders and promotepé of the A‘séoéiatig’m

find that their labour is not being thrown entirely upon
barren ground, but that their work is being more and more
appreciated, as is prpved by important additions to its
ranks ; they thus feel encouraged to continue their arduous
task more and more cheerfully. But let it be once proven
that the work has created no interest, and that those for
wlom exertions are being madc prefer to stubbornly remain
blind to all higher considerations, and the theosophical lead-
ers will be compelled to drop the work in spite of themselves.
Is not the fact that the moral if not the nctive support given
by people to the Society by joining it acts as a stimulant
for renewed work—is not this fact a sufficient inducement
for right thinking mcn not to keep aloof from the move-
ment ? Again, the Theosophical Society being a Universal
Brotherhood embraces all Humanity : as such it may very
well be recognized as one complete organism. All its doings
are /s Karma. And just as the different organs derive
nourishment from the joint work of the whole body ; so also
ench member of this huge organism has a part.of its nours
ishment from the accumulated store of the Karma of the
Theosophical Society as a whole. And who will dispute the fact -
that that Association has been aequiring an immense amouns
of good Karma by its beneficent work of increasing human
happiness by promoting knowledge and by uniting together
different people into one bond of an Intellectual Brother-
hood ? Stiil further : it is a well-recognized principle that
Union is Strength ; and therefore if any Association could
afford large opportunities for doing good, it is the Theosophi-
eal Society. Selfishness having scaled the eyes of the eritics
to the fact that they form buta part of the InTEGRAL WHOLE,
they fail to perceive that the good of their Fellowmen is their
own good. The cloud of self-benefit darkens their mental
horizon, through whiah their sight eannot pierce to have a
glance at the future results of their attitude. They sce no
superior advantage within the narrow range of their vision,
and therefore they conclude nosuch advantage exists. They
cannot understand that of all the Associations now existing
in the world, tlie Theosophical Society is the only one that
can be employed to the best advantage for promoting human
happiness by bringing people to realize the common found-
ation of all Religions. And that the Illuminated have
thercfore adopted it as the channel of communication be-
tween themselves and the ounter world. As such, it forms
the centre of light, and he who steps into its sphere from the
outer darkness, comes within the radius of vision of the
BLessep ONks. To advance further depends upon his active
goodness and work. By joining he has got his reward of
giving an expression & his sympathy and thus affording
moral support—and that reward is that he puts himself in a
prominent position whence he can be more easily perceived
than those who prefer to remain in the outer darkness.

Damopar K. MavALANKAR,
Joint  Recording Secretary, Thoosophical Sociely.

Apvar (Mapras), }
3rd February 1884.

UNPUBLISHED WRITINGS OF ELIPHAS LEVL.

IInd Lecture.
Tune Greatr ArcaNum AND THE GREAT WORK.

(Translated from the I'rench.)

Tre Kingdom of Heaven, or if you prefer to call it so, the
Divine Royalty, can only be obtained by force. This was said
by one of the greatest Hicrophants. Only audacity full of
energy can obtain it. God in the Bible blesscs Jacob ; because
Jacob dared to wrestle with him. Only those that are equals
can battle with cach other, and the Israelites are the children
of the man who measured his strength with Gud.

Occultism is the science of the dogma and the ritual; it is
the intelligence of the Great Work. All symbols refer to a
single seeret; which'in magic is called the Great Arcanum,
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and all the vites and ceremonies refer to a single operation,
which the hermetic initiates have called the *“ Grear Work.”
People in our days continue to ignore with great obstinacy
that the universal symbolism, like true science and like true
religion, is a oneness, and that symbolism too las a double
face ; black and obscure on one side, white and shining on the
other. Symbolism is the veil of the sanctuary ; black on one
side like the sable curtaing hung in the chamber of the dead,
and luminous on the other, as if gilded over by the rays of the
sun. On the dark side you behold avenging swords and
bitter tears and an inscription which says: * If you lift this
veil to enter into the sanctum, which is only reserved for
priests, you will surely die.” Those that read the inscription
and feel fear fall prostrate and die in darkness; but those
who dure to lift the veil enter into glory and come to light.

The Great Hierophant of the Hebrews, Moses, represented
this truth by that cloud which was dark and thundering on
the side turned towards the Mgyptians, and luminous and
radiant on that turned towards the Jews, whose audacity had
trinmphed over the abyss of the sca. We understand the
spirit of symbolism after we have ceased to believe in ity
dead letter, and after we have ccased to regard Christ as an
Idol, we begin to feel in what vespect he is God.

Fear says: “ Believe, ordie I”  Audaeity answers : “ Twill
know, even though 1 had to die for knowing.” * Tremble if
you dare,” says Fear; and Science answers boldly: “ Just
because I do not tremble I shall dare.” “If yon battle
against God, you will surely die,” says Fear ; but Will veplies,
“ I shall fight the shadow to obtain light, and I can only live
after having conquered the terrors of death.” * You will
encounter the wvualtures of Prometheuns,” says Iear; but
Euergy and Patience say: “ We will defend ourselves with
the arrows of Hercules.,”  Fear exclaims with a ey of terror:
“ Imprudent mortal ! enter not into the Kingdom of Hades;
your voice would raise all the powers of hell against you.”
Wisdom answers : ““ Ishall know how to keep silent.”

All the epic poems of antiquity, the Golden Fleece,
the siege of Thebes, tho peregrivations of Ulysses, and
the poems and romances of a more modern age; Dante’s
journey through the three worlds; from the poet of the
Inferno, to the “Rose of the Stars,” the tale of the rose
being a more common version of the same voyage ; every-
thing gravitates around the Great Arcana and the Great
Work. The books ou Alchemy, the orthodox books, pla-
ced around the emerald table of the great Hermes, have be-
come unintelligible to the science of our days ; becaunse they all
have a double meaning, of which the most abstract and the
only reasonable one was reserved for the initiates alone, and
is now so completely lost, that if some savant wounld rediscover
1t, he would be called a dreamer,

BEkartshausen and Jacob Boéhme are the only ones in onr
days who have penetrated to the hcart of the Hermetic
philosophy and divined the dogmas of...............and Ascle-
piades, which have nothing in common with the Jewish mys-
teries of the book of Nicolus IFlaniel. We must not confound
the cunning of Jacob with the prudence of Trismegistus.

But the mystic writings of Jucob Boshme and Ekart-
shausen are for the ordinary reader eutirely unintelligible.
The night birds are stricken with blindness in the presence
of the sun, and so it is with the majority of mankind. In
the spiritual world they carry with them their durkness even
into the very heart of the sun. The wise can make use of a
Iamp in the middle of the night; but what lamp could the
wiscacres of intelligence invent to, give them light during
the day? Diogenes did well in making nse of a lantern
during day time. This derisive illumination did not compen-
sate him for the prejudice which the shadow of Alexander
threw on his state of beatitude.

The phuntoms are the lies of night and the realities are tho
veritics of light. Dogmas appear like dreams to those who
examine them at night time, but to those who contemplato
them during the day, they are eternal verities.

For this reason we must, if we wish to grasp the spirit of
the dogmas, tear open the envelope in which the letter is
hidden. 'We must throw away credulity to obtain faith, and
the true adoration of God begins only then, when we trample
our idols into the dust. The first word of high initiation in
Egypt sounded like a blasphemy against Osiris ; for this god
of light was called a “ black god,” which nieant that symbol-
ism is only a shadow and reason is light. Tf we make use
of a sign or a rite to aid us to express a religious sentiment,
we perform a reasonable act; but to. subject ourselves to a

sign or rite, to make ourselves the slaves of a practice oran
image is an act of folly, and is called superstition and idolatry,
For this reason the candidate in certain initiations wag
required to trample under his feet the most revered signg,
It is said that the Templars before conscerating their swords
to the defence of the Cross were wont to spit three times
upon a crucifix. Was this meant as an insult to the Redeem-
er?  Certainly not. [t was simply an affirmation of their
disrespect for the idol.  The Templars proved by this strange
action that to them the cross was an idea and not a fetich.

Initiations are the schools of immortality. Immortality, the
divinity in man, can only be conquered by a supreme inde-
pendence.  Liberty is the real life of the soul, and man in
making himself free of all servitude makes himself also free
from death. The great effort of probation must be to cut
the umbilical cord which connects us with fatality. The
Great Arcanaand the Great Work are both one and the samo
thing.

The books of high initiation are so closely veiled in their
language, that the text is entirely incomprebensible to theo
profune ; and to them they appear more like the dreams of
madmen than like sensible lucubrations. The Sokarand the
Apocalypsis aro full of monstrosities, and the twelve keys of
Basiling Valentin would discourage the sagacity of (Edipus.
The Hermetic philosophers, of whom the tradition is lost in
the night of Egyptian symbolism, and the magic of Zoroaster,
deseribo the Great Work in this manner,

We wish to dissolve a natural stone and to make of it a
preternataral one, which shall possess the property of chang-
ing all the baser metals into gold and to cure all discases.
This stone—they said-—is a stonc and at the same time is not
a stone; it containg fire which does not burn, and water
which does not wet. Here they were speaking allegorically,
The word stone is usually employed by the hierophants to
express that which is immovable and real. St. John sees God
in the shape of a jusper-stone; Jesus advises his disciples to
build upon a rock ; he says himself that he is the stone which
the builders rejected, and which shall become the corner-
stone. The divine law which was given through Moses was
engraved npon astone ; Moses caused water to come out of a
rock and Klias produced fire from a stone. Jesus gave the
name of Peter (which means rock) to the foremost of hisg
followers in faith, and in the ancient mysteries of the great
goddess, the mother of the gods, there was no other repre-
sentation but a ragged black rock.

In the sanctuary of the Hebrews, the mysteries of the In~
effable Namec were engraved upon a eubic-stone. This stono
is still one of the grand sccrets of initiation in masonry.
We find it again in the tablets of ancient rites under the two
forms of the unhewn and the hewn stone, and in certain
rituals the unhewn stone is called * antimonial stone.”

The substance of which this stone is composed,—say tho
sages,—is found everywhere in the universc. Ivery body
carries it with him, the poor as well as the rich. It is
necessary first to calcinate it in fire without burning it, then
to triturate it carefully and to let it dissolve in its own flame;
then to extract by wuy of sublimation the *“ milk of the virgin’
and ‘“ the dragon’s blood,” which must be made to boil to-
gether on the lamp of Hernes. The substance then turns
from black to white, from white to yellow, from yellow to
red. It is then solidified and we obtain that inestimable
ruby, which is the talisman for wealth and immortality.

All mystics, however, affirm that it is impossible to suc-
ceed in accomplishing the work without a high ideal and
without the inspiration of a religious sentiment. It requires
indifference to riches, and the absence of all evil desire;
which faet points neither to the searoh of material gold, nox
to the purely scientific manipulation of some substance which
has been analysed by chemists. Here we will now give tha
explanation of these allegorics: —

The unhewn stone is man, such as nature made him, and
he must be calcinated by passions; but if he allows them to
burn him, he is lost. He must be triturated by work and
meditation, and when ho once well understands his misery,
when he sees himself a moral leper like Job, and left npon
the dunghill, then his spirit begins to work and to ferment.
First poetry and religion appear and clevate his broken heart
and smooth his coueh of suffering. They are the doves of
Diana of which the sages speak ; they are also represented
as the virgin-milk, which promises to man a new birth.
But poesy and faith would remain sterile, if they did not
impregnate the labor of real life, The sublimated whiteness

[5)
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falls Lack in roseate showers upon the black matter and
mcets with the sulphur of the sages, which 1s the real life;
the red oil, the philosopher’s wine, and the blood of the
dragon of Cadmus. [Poectry unites with scicnee, the ideal 18
confirmed and fortified by reality. Then is accomplished
the occult marringe of faith and reason, authority and
liberty, force and meekness.

Go then to work you, the alchemist of intelligence. Tiight
tho lamp of Hermes, apply a progressive heat, help to ripen
tho fruit of thought, let day follow night, and make usc of
that heat and hght. Cut off the head of the raven, make
room for the dove to soar, and assist at the rebirth of the
Phoonix, Perscus, monnted npon his winged horse, winged by
poetical aspirations, pierces the dragon with his sword
and liberates the beantiful Andromeda. Let the white rob-
ed bride be led to the king, robed in purple, let Gabricns
become the hushand of Beice, et the eross of light be united
Lo the cross of Jove.

The unhewn stono of the free-masons was called antimony ;
because natural man is in complete contradiction with the
monastic ideal,  Besides this, antimony is nsed to test and
purify gold, and likewise are our natural iinperfections nseful
in the moral order of the universe.

Gold, the niost perfect of all metals, represents the perfec-
tion of works of wisdom. Everything becomes ameliorated
and perfected in the hands of sages ; becausce they possess that
precions stone and the talisman of immortality, whicl they
knew how to obtain and with it they change into gold the
basest of metals.

Man can only reach a perfect independence through a
perfect equilibrinm of all his faculties and of all his Forces.
This equilibrium renders his will a well balanced centre
and everything scems to obey his desives, because his desires
are just. I'he sage therefore possesses in reality the myste-
rious powers of the magicians ; he repulses everything that
could be injurious to him and attracts that which is good.
He reads the thonghts of others by taking into consideration
their moral condition ; he inspires confidence, and by inspir-
ing it, he often cures the discases of the soul as well as those
of the body.

When man once reaches this sovereign independence, he
becomes a priest and a king in such an absolute manner,
that neither priests nor kings can influence him in the least.
For this reason, the scerets of Occultisin have always been
veiled.  In former tinwes those scerets belonged to the lords
of the carth, who did not wish to be dispossessed by con-
spirators, aud who punished with death those who made their
dangerous knowledge known ; but in onr days the priests and
kings, having lost these secrets in consequence of having
used them for ignoble purposes, they have now come into the
possession of the world’s exiles, who are obliged to carefully
conceal them, becanse they constitute the legitimate titles to
their claims.

The world shudders and becomes agitated at the misunder-
stood name of liberty. Revolutions are fermenting, and
no one can tell what the hidden leaven is, that makes her stir.
The world is in labor, preparatory to the great work; the
hicrarehy of the great mystics must be rveconstituted ; rcli-
gion, instead of a pope, wants a grand hierophant. Boeiely,
disgusted with kings, will only obey a truly great sovercign,
The temple must be rebuilt and the Fathers of the Society of
Jesus must give way to the “ Brothers of the Rosy Cross.”

We cave very little, whether or not the ¢oming hicrophant
of the futurc be ealled Popo or not, whether the great Sover-
cign will be a king o1 not, and whether or not the Brothers of
tho Rosy Cross, like the Illuminali of Weishaupt, shall
borrow sonmo rules from . the Byc-laws of the Jesuits.
Humanity always changes her forms, but lives continually
the same life, and very often the intimate manuer of living is
entirely followed out again under the same exterior form,
Arc not onr priests shaved like those of Cybele and Milhvos ?
Is not onr almanac almost entirely the same as the one used
by the Romans P Tlave not seyeral of -our siints a striking
resemblance to the hevoes of ancient mythologics?  Isnot
God explained by tho Kabbala—ever the same Jehovah ? and
Jesus, althongh transfigurated by the universal symbolism,
which prays to him under the name of Osivis, of Balder, and
of Chrishna, is he now less than formerly a man.god ?
So does the hwman body renew itself daily and still remains
always the same. ‘

As long as slaves are led by slaves, they will continue to
rebel ; but they do not become free, Men, who axe domis
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neered over by their passions, arve like animals chained to the
edge of a precipice.  Woe to them, if they break their chaiu,
The flock that
follows the ram, having neither dog nor shepherd to guard
it, runs nndoubtedly the risk of going astray, because their
leader is as stupid a beast as they themselves; but if they
scatter here and there, cach one following his ewn inclination,
they will certainly be lost.  Tuking everything into considera-
tion, we may say that the tyranny of Caligula or Nero is
better for vicious people than a complete state of anarchy,
which would soon produce a war of extermination among
themselves,  One ferocious beast causes less disasters than a
hundred thousaud ; and evilly disposed men, believing them-
sclves free; ure only so many wolves unchained.

Behold the great criminals of all abortive revolntions!
What slaves are those tfrants ! How they are tortured by
envy ! How they are dragged along by ambition ! How they
are scourged by rage ! low they are outraged by hate and
stung by passion | What furies misled the veason of Masani-
cllo, when he saw himself abandoned by the very people
whose extreme love he believed himself to have gained !
With what anguish expired that subliime monster, the sight
of whose hoarish head made kings tremble and whose name
was Miraheau | What feverish insomnity 1nade the niglts of
the pale Robespicrre seem endless ! What nests of vipers
were wriggling in the leprous heart of Mavat ! Those meun
believed themselves to be the apostles of freedom, while they
were only the nionopolizers of u jealous isolation in w savage
scervitude.

What did those men need to make them {ree? They
needed everything, for they needed God.  Hebert and
Chaumette thonght they had him killed. Robespicrre at-
tempted to resuscitate him by calling him the Suprewe Being,
a title which is as absurd as it is servile ; because it presnmes
that God can be a ring in the chain of his beings ; for even
if his position were the highest and first, in an absoluke man-
ner, it wonld still presuppose him to be a link cither at the
extreme end, in the middle, or on the top. We see plainly
that Robespierre was unacquainted with the tablets of
Hermes, *

According to this precious relic, which contains the * credo”
of Oceultism, the collective being is & unity.t That which ix
above is as that which is below, and as it is below so it is
above, and forms the wonders of unity in being. This means
that God and man are making cach other reciprocally, and
their simultancous operation is identical and reciprocal.
Fyerything orviginates from o sole being, from a single
thought, above by creation and below by adaptation.

The Sun is the father, tho moon the Mother. (Sun signi-
fies fire and Moon water). The Breath is the gestator, and
Karth is the nurse. I'he universal father and his work ;
the power of oue and the forco of the other are ull one com-
plete sovercignty. Man is God lLidden on earth. Separate
the earth from the five, disengage tho spirit-breath from mat-
ter by applying your whole attention and all your wisdom.
Spivit ascends from Ilarth and descends from Heaven to
carth, to unite together the superior powers and inferior
forces. Then will the whole world be revealed to you in its
splendonr and every obseurity will fly away, because force
issnes from all the united forees, spiritualises that which is
terrestrial and realises that which is ideal.  Such is the mode
in which the world was created.

Trom this universal principle flow wonderful adaptations-
This is the law and the measure of the whole philosophy, and
for this reason I am called Trismegistus, because I possess
the secrets of wisdom of the three worlds,

I said the sun has done his work and the mystery is com-
plete.  Such is the symbol engraved npon the Smaragdine
tablets. Perhaps the most acute mind of this age has guess-
¢d the hidden meaning of this symbol, when it is said:
“The word became flesh, so that the fiesh may become the
word.” (Sce Seraphita by . de Balzac.)

The religion of the Initiates was obliged to envelope it-
self in the veils of mystery to escape persecution, because it
spoke of the cternity of creation, of the sinlessness of the
flesh and conquered immortality. For.this purpose the ficti-
tious form of a chemical operation was adopted, which ruined
many a credalous fortune-secker and exasperated the obsti-
nacy of many knights of the blow-pipe and bellows., The
minor sages arc not to be blamed for that. They have often

Tvﬂe—ém;mgdino Tablets.
t Thos says the Book of Khiun-te—Ed,
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enough repeated that theiv salt and sulphur and mereury
ure nothing like ordinary substances of that name; that
their fire is entirely gpiritual, and that he who expects to
make gold in his crucible, will find there nothing but scovim
and ashes.

Bernard le Trévisan says that we must reject all salt, all
sulphur, all metals, half metals and marcasites to retain the
red servant. Now who is this red servant P Some say it iy
the philosopher’s wine, others say it is the blood of the little
children ; that means the elements of strength and of life.
They said that the Great Work costs nothing or almost
nothing, that women can  perform it while occupied with
spinning, and that nevertheless it is a Herculean labour ;
becanse it is necessary to conquer a lion, cut the wings of a
dragon, grind the bones of an old man and to let them rot
for forty days, ete.

Many do not understand the meaning of those mystical
figures of speech, of the vices that we must conquer, the old
habits which we must break up, the evils which we must
learn to suppress, iu short, the spiritual regencration, which
@ woman can accomplisl, without interrupting her daily
work,

Novertheless, it is not absolutcly demonstrated that thiy
allegorical and spiritual doctrine entirely excludes the pos-
sibility of producing artificial gold.

A contemporancous chemist, Mr. Tiffercan, truly and
with great expense and labor, produced a small quantity.
T am acquainted with some distinguished savants, who are
stil seeking for a solution of this chemical problem, and I
have myself assisted them in their efforts, more out of
curiosity and seientific interest, than with any scrions hope
of suecess.

Let us recapitulate: The Great Arcanum is the divinity
of man, or in other words :—The identification of the human
soul with the divine principle. This identification imparts to
him a rclative omnmipotence and sccures to him personal
immortality by conservation of memory. (After Bodily
Death.)

The Great Work is the conquest of this divinity through
complete emancipution of intellect and will.  This is the
roalisation of absolute liberty ; which is perfect royalty and
supreme priesthood.  We reach this end through a persever-
ing will with the help of science, and the initiative of daring
under the protection of silenee.

We know that the four principal and fundamental words
of ocenltism are:

To KNOwW, 1O WILL, TO DARE AND TO KEEP SILENT.

Fottors to the Goypsponding Segyebany.

FUND IN HONOUR OI' THE LATE SWAMI
O ALMORA.

1 sunp herewith in original the letter I reccived from
Rajani Kanta Brahmachari, & pupil of the late Swami of
Almora. He acknowledges with thanks the ten Rupees [
sent him at yourinstance, and expresses his gratitude to, and
admirution for, the Theosophical Society, which, although
not agreeing with the views of the late Swami, subseribes to
the Fund raised for the memory of the lutter. He thanks
Madame Blavatsky, Colonel Olcott and all the members of
the ‘Theosophical Society (I think he means the Parent
Society) for this act of their generosity.

SivLA, }

Gth Feby. 188 Kunup Cusnoer MUkERJEE.

THEOSOPHIY AND LOVE.

Our contemporary of the Epiphany has the following
remarks on the letter of D). K. M. published in the
danvary number of the Thevsophist :—

1t is with pleasure that we reply to the letter signed with
the initials D. K. M., so well known, at least to Theosophists.
We will simply put down the thoughts sngucsted by it, in the
orderiin which they are suggested.

(1.) We apologise for tho mistake of putting
Yoga ; o monient’s thonght would bave prevented it.

(2). Wo did not mean by * what men call miracles” simply
physical marvels, hut marvels both physical and psychical,

Yogi for

as may be gathered from our words ““ the power of supreme
wisdom or working what men call mivaeles,” or our parallel
phrase ‘“ the power of the invisible worlds.”

(3.} Still we distinctly spoke of powers other than the
power of love. And our words might be taken to imply that
the power of love was subordinated in Theosophy to these
other powers.

(4.) But a glance at the conteat of our words would shew
that this was not necessarily so.

In a letter to which we were replying, our correspondené
A, B. C. had asked “ what internal or external powers have
you gained from your God, which can consume the sinful
element in your nature, &e.?”’ '

In thus questioning the existence of sin-conquering powers
in Christians we simply asked A. B. C. whether he had fol-
lowed the best method.

We asked whether o more careful study of the history of
Christianity, &c., would not perhaps lead him to admit the
working of such strange powers. In that case the only ques-
tion left would be the question of their source, in delusion or
in God.

And we adduced the parallel case of certain powers claimed
by Theosophists and admitted by us, so that our only ecnquiry
waug as to their value and their source.

Not one word was said as to whether the power of intense
Tove was claimed or possessed by the Theosophists.

We needed a parallel case of admitted powers, and we conld
only take those powers which we do admit to be attainable by
Thevsophical methods. Among these perfect love has no
place. Theosophists may somectimes be more loving than
individnal Christians, and we do all homage, for instance, to
the nobly appreciative obituary notice which you lately print-
ed of your opponent Swami Dayanand Saraswati.

It is in no spirit of pride that we state it as a part of our
Creed that, however unloving nominal Christiaus may be,
pertect love is only attainable by man through union with
Christ, nay, that the very gateway to love for the mass of
men must be the faith in Christ’s love for ns.  Such a theory
has nothing to do with any estimate of persons, but is a ne-
cessary corollary of our belief that God became incarnate for
love of ns.  For, if that be a true doctrine, the recognition of
the fact of such tremendous love must be the natural preli-
mioary to being intoxicated and transformed by it, the first
step in the true Yoga.

Woe were, you will now perceive, obliged by the logical ne«
cessitics of our reply to choosc by wuy of illustration a class
of powers which we could admit to be attaivable by your
methody, powers, e. ¢., of supreme wisdom, of psychical per=
fections, of physical inarvels.

(5.) We wercand are perfectly aware that Theosophy does
profess to despise the meve “ powers” or Siddhis, and teaches
that Universal Love is an essential part or condition of
Bralima Vidya. But we are net aware that it teaches love
in the Christian sense to be the wery essence of perfection,
since “ God is love.”

There has been recently in our columns some correspondence
with Professor Dvijadas Datta of the Bethane College. That
gentleman has very lucidly set forth the Vedantist idea of un-
selfishuess, or identification of self with the Divine Being, jn
your own words, of Jivatma with Paramatma,

We cannot recoguize in that identitication the Christinm
idea of perfection, which regards God as the oternal infinite
not-sclf to which we sacrifice in ever repeated oblation the
cternal finite self, as we ave also gloriously fated for ever
to sacrifice onrsclves for other finite beings, loved by God and
by us. Even when sin, what you call Maya, has ceased to
veil from us our true union with God, we shall still (we
believe) retain our conscious separatencss from the Supreme
and from Hig other created beings. We postulate ke you,
that we are ** part of an integral whole” and that ¢ the good
of others iy our own,” not because we are identical with
them, but because our highest perfection consists in active
and loving work for the perfection of others.

So we do not, with the Vedantist, slowly rccognize that
weare God, but we slowly learn to give oursclves up to God.
You sce we are inveterate and irreconcilable dualists. As
God for ever ycarns and labours in the infinite process of
“ bringing many sons to perfection” through suffering, so do
we for ¢ver demand o non-Ego to which to sacrifice (without
annihilating it) the Ego.

But whatever the end, the Nirvana, the Mukti, you may
fairly say that the means, the Yoga, are the same, Separate
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personalities as we imagine ourselves to be in our present
snbjection to Maya, the first lesson to learn is that of bene-
volence. We said long ago, in our reply to Col. Olcott's
most kind letter to the Fpiphany, that we both profess to be
fighting the same battle in the outset, the battle of love
against selfishness. DBut we deliberately deny, simply on
the ground of the experience of the innnmerable Saints of
the Church of God, that the flame of love can be fully kind-
led in the heart by Theosophical methods, or by anything
less than the Incarnate Sacrifice of God. It is not pride
“which says this, 1t is the bitler practical experience of the
“best Christians.
If then you require “unselfish philanthropy” as a
“ guide in the acquisition of Brahma Vidya,” you arve, from
the point of view of the positive experience of millions, in-
dulging in a petttio principii. Unable to obtain by human
will the Nirvana of Love, yon will knoek in vain at the
closcd doors of the Nirvana of Wisdom and of Power. But
certain powers, psychical, occult, or physical, you may gain
by the power of Yoga, without conscious dependence on the
help of the Suprene. Your position if you do, without the
Christian God, teach the primary necessity of ILove, is worse
‘than if you subordinate it to other powers morc easily attain-
able, knowledge, asceticism, &c.
(6.) The same argument precisely applies to what you
say about pride. Your theoryis perfect, your practice is,
like our own, imperfect.

Theoretically you require as a condition of Bramla Vidya
a perfection of love which would cast out all pride. Pride
is a form of Avidya, and is as incompatible with DBrahma
Vidya as love is essential to it. But just as human experi-
‘ence shews that we cannot unaided attain love, so it shews
that we cannot banish pride. And Christian experience (not
theory) deliberately says that human natore can only be
entrusted with the smallest degree of knowledge orof power
without danger of pride when chastened by the belief that
the knowledge or the power is not acquired, but undeservedly
and freely given, given throngh One who died to gain it for
us.
If then you cannot attain the prcliminary conditions of
Nivvana by your methods, by your own will or the help of
Gurus (wholly dependent on your own fitness to receive it,
you asscrt) how can you attain Nirvana itself P If, on the
other hand, you reply that you can attain love and humility
by gradual human cffort, you must be made of nobler clay
than any Christian that has ever yet lived and learned his
own profound nothingness and helplessness in spite of his
initial faith in his own power to deveclop himself.

(7.) But, as a matter of fact, though our words did not
nccessarily imply that Occultism subordinated love to know-
ledge and power, they did in their general tone reflect
the ordinary attitude of Theosophical writers, and the ordi-
nary conception of Occultism in the vulgar mind. Outsiders
cannot be expected to make nice distinctions. They read
such books as *“ the Elixir of Life.” They read the Rulcs of the
Theosophical Society. If in England, they read the pages of
“ Light.” If in India they read the “ T'heosophist” Magazine.

In the “ Elizir of Life” they are told, on page 59, that the
will to live is unselfish, long life is “ a nccessary means to the
acquirement of powers by which infinitcly more good can be
done than without them.”

But they vead below that * very few of the truly great men
of the world, the martyrs, the heroes, the founders of reli-
gions, the liberators of nations, the leaders of reforms, ever
became members of the longlived Brotherhood of Adepts.”
And they read, on page 73, about these same Adepts that it
is with the utmost difficulty that one or two can be induced
even by the throes of a world to injure their own progress by
meddling with mundane affairs . . . . A very high adept,
undertaking to reform the world, would necessarily have to
once more submit to Incarnation, And is the result of all
that have gone before in that line sufficiently encouraging to
prompt g renewal of the attempt ?”

Yes—to quote the words just before those last quoted—
# our dirty little earth is left below by those who have virtually
gono to join the gods,”

In gne word the ordinary reader finds the Incarnation of
Christ and His life-work regarded as a discouraging mistake,
and he naturally thinks of such a publication, * issued under
the authority of the Theosophical Society,” as cmbodying
with subtle -philosophy a very doubtfpl morality, & very
strange doctrine of Uniyersal Love,

Again men read the Rules of the Theosophical Society, and
they find mention of an Universal Brotherhood of Humanity,
but they find the speeches and books of Theosophists rather
occupied with philosophy than with the solution of the ques-
tion of questions, how to learn to love.

Once more they read, if in Kngland, the pages of *“ Light.”
In the issue of July 28th, 1883, they find an analysis of the
speech of & ropresentative Theosophist, Mr. Sinuett, the
author of “ Ksoteric Buddhism.” Welcomed by the London
Theosophists, he is reported to have said that the pursuer of
adeptship aimed at something more than elevated enjoyment
in the spiritnal state; he aimed at great developments of
knowledge concerning natnre and at a longer span of exist-
cnce than could be granted by Nature “as a reward for mere
goodness.” TFurther on the speaker said (if the report be cor-
rect) that < the only way to get on it the evolutionary process
beyond the stuge lo which goodness cowld carry the Ego was to
develope supreme spiritual wisdom or knowledge, and that
was the object at which the efforts of Adepts are directed.’

Now in the course of this same address Mr. Sinnett quite
passionately repudiated the charge of sclfishness, and spoke
of Theosophy as seeking to extend these blessings to the
ignoraunt masses with untiring devotion. But ordinary
readers will still feel the timpression that the time is not yet
come for Theosophy, that goodness, the first stage in the
process, must be attained before we talk of supreme wisdom
or knowledge, and that Theosophy puts the cart before the
horse.

Equally strong will be the impression of ordinary readers
of the ¢ Theosophist’ magazine that the radical defect of Theo-
sophy is its belief that gooduess is sufliciently attainable by
an cvolution from within of human nature, a position
passionately denied by the experienoe of mankind at large.
If there be no secure foundation, no true method of conquer-
ing selfishness and pride, tho whole edifice must tumble
down.

8. One or two points more may also be noticed with
advantage. The question about trance-consciousness, and
the conditions of its puve vision, is only the question of love
in another form. The most potent of all preconceptions is
that theve is no personal loving God. And tlis preconcep-
tion, Leing negative, cannot be removed by negative methods.
It is impossible to place the noble soul in a purely indifferent
attitude to this problein. The moment the idea of God in
the Christian sense rushes npon the soul, the soul rushes
towards it with au intcusity proportioned to its own noble-
ness.  Only the soul which loves can know or feel God ; the
soul in a negative attitude, presenting a blank white sheet
to be inseribed ¢ God’ or ‘mno-God’ with indifference, is
debarved by its very attitude from knowing Him. The soul
which does not know God instinctively dreads the thought
of a God, and carries the atheistic preconception into the
trance-vision. The soul which has truly conguered Avidya
has learned to love, and feels the prescient instinct of a
Divine Presence already. Learn truly to love and you must
see, or at least suspect, God. The dogmas of occultists on
this point are valucless unless we first know that they have
learned the lesson of perfect love. The first condition of
true insight is according to our experience impossible to
human nature without the help of that God who alone makes
us capable of perceiving His subtle presence, His utter
distinctness from, and yet His closeness to ourselves.

(9.) Let us pass to the next subject of D. K. M.s
criticism.

It is needless to say that if Christianity had appealed to
blind faith it could not have survived the criticism of the
West for cighteen centuries, Appealing then to reason, we
are asked whether Clirist declared Himself to be God in
“plain unambiguous language.” Silence is sometimes the
most cloquent language ; when Christ heard 8t. Thomas ad-
dress Him as “ My Lord and my God” (John xx, 28), simple
silence would have been enough. The words which He
spoke in reply, « Because thou hast seen thou hast believed”
do but point the contrast between 8t. Thomas and us whoe
have been convinced without seeing, and are indeed blessed
in our faith, Had Christ Limself been always silent, the
written testimony of IIis best loved disciple that the ¢ Word
was God (John I, 1.) and of His whilom persecutor that
% God was manifest in the flesh, believed on in the world,
received up into glory” (1. Tim. 3, 16.) would have been
enough for all who could gauge at its true value the abso-
lute guilel¢ssness of the writers, . -
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But e spoke. He never said “Iam God.” lle would
huve been tauken to mean that e was the father whom the
Jows worshipped (John 8. 54), whcreas He was but One
Person of the Trinity. But he said God was His Iather.
Hindus would have understood this in a mystical sense.
The Jews understood that it meant (John 5. 18.) “ making
himself equal with God.”

We have the testimony of the Evangelist that his lan-
guage was to the Jews perfectly unambiguous.

The whole difficully in India is crcated Ly those critics
who separate the words of Christ from their historical con-
toxt, and put upon them mecanings possible to a pantheistic
Hindu, impossible iu the mouth of a monotheistic Jew
speaking to Jews.

The Declaration of pre-existence before Abraliam (John 8.
58) and of oncness of essence with the Father (Johu x. 30)
were s0 unambignous to the Jews thut on cach oceasion they
tried to stone Him (John 8, 9. and 10. 31.) They suid that
He “being o man” had * made himself God.” (John 10,

33.)

Christ once rebuked a man for calling Him good, as you
say. 1f the Jew had meant to attribute Divinity to Him, he
might have been rebuked for so doing, conceivably, Bat
the whole story (esp Matt. 19. 22) shews Lim as an un-
heliever in the divinity of Christ ; the idea alnost certaiuly
pever occurred to bim., He is therefore gently rebuked
for using a term of reverence unbefitting one belicved by
its user to be a mere man. The question whether Christ
really claimed to be good, and therefore (according {o this
test) to be (tod, 1s not here touched npon, but is answered
in the affirmative by another word of the Sauviour (Joln
8. 46) “ Which of you convinceth me of sin P 1t is hardly
fair to represent Christ as disclaiming in one passage a
Divine attribute which he claims in another,

But you go on to say that cven if He did cluim to be God,
his claim was disproved by His historical character which is
equalled, if not surpassed, by that of Buddha. When you
gy that Buddha excelled Jesus in humility, as not olaiming
to be God, you assume the question at issue, since there can
be no pride in claiming to be what you are, if you really are
x0. And moreover, if Christ were God there at once appears
in his life an infinity of condescension impossible to the hu-
man Guru.  So that the question of the comparison of their
chavacters 1tself p&!‘tly imp]ies the 1)1'0\'ious scttlement of
the question of Divinity; just as the interpretation of the
words “my God and your God” (ynoted by you) imply the
previous determination of the velation of the human nature
to the Divine in Christ,

The Church has expressed that relation thus in the Atha-
nasian Creed, “ Eequal to the Nather as touching 1is Godhead ;
and inferior to the Father as touching His manhood.” You
must then shew that there could bono such union of two
natures in 1lim, or els: you must shew that these and sini-
Jar expressions of inferiority referred to His superhuman
nature also, to whicl in teuth thoy ave as fuapplicable as arve
the frequent expressions of equality with the Father to Iis
Lhuman nature. [t isin fact this very union of irreconcilable
attributes in His deseriptions of Himself which has confirm-

ed the Church in the conviction that Ile is both God aud
Man.

We need not discuss whether Buddhists or Christians now
work the greater wounders.

It was well said by John Keble that the proplecy of Christ
(Johm 14, 12} that we shonld do greater works than those
physical mivacles of Cheist is fulfilled in the LUncharist. But,
quite apart from miraculous feeding of the souls of men by
the Christian Priest in the Kueharist, wherein the uninitiated
sec nothing but a little Lread and wine, 1 boldiy say that 1
would seoner work the marvel of placing a sinful “soul in
contact with the spiritual and redeeming energy of the Cross
thun fly through the air or cure the Mahwrajuli of Cashmere.

(10).  Last of all, you scem to accuse me-of a self-evident
fallacy in condemning idolatry because of the corruptions of
it by the masses.  But T did ot appeal {o any wilful incon-
sistencies of Iindus pavallel to the wilful denial in practice
of Cliristianity of the man who.sold Lis wife, and called Lim-
szlf a Christian,

Ignoratio elenchi I can hardly attribute to & man of yout
ability : but 1 would ask you whether the point which I at-
tacked was really the miscoueeptions ol idolatry by its votaries.
B0 soon as a man can realize the idols as concrete analysis of
the Sapreme he is uo longer, properly speaking, an ddola’or.
It is of the essonce of idolatry to worship somu idols in pre-
ference to others who are yet acknowledged, und thus to pre-
fer one or more attributes of the Supreme to the rest, and so
to distort the symmotry of the Divine Conception.  This is &
necessity with the masses for whom idulatry 1s iute nde.d, nota
perversion of the system. You will hardly have patienco to
reud, muel less to unswer, this lengthy reply to Yeur concise
and able letter.

REJOINDER.

I shall briefly reply to the remarks of the Kpiphany. T am
sorey I failed to gutber from the wurds, * the power of
Supreme wisdom or of workiug what men call miracles,”
even in the light of the parallel phrase @ the power of the
invisible worlds,” that by * what men call miracles,” was
not meant “ simply physical marvels, but marvels both physical
and psychical,” us, otherwise some waste of words wonld have
been preveunted.

We maintain that the highest ideal of love s to e found
ouly in Dralmavidya or Ksoteric Theosophy ; euv ideal of lovg
beiag a perfect union with the AvL by an utter abnegation of

be selt wud by ardent steepless endeavours for the gogd of
all sentient belnga—even the brute creation, whose sufferings,
and wholesale slaughter, ave made entirely subservient to the
pleasure of Christisns and Muhomedaus, 1t the ideal ot the
Chiristiuns is different,—they arc welcowe to it; only let them
not place It higher than ours, unless they are prepared to sup-
port their action by the foree of arguments. 1 amglad to find
an attempt has been mad: in this direction by my fricudly
critie, and proceed to examine it with the attention it deserves.

“ It is in no spirit of pride” says the Epiphany, ¢ that we state it as a
part of our Creed that, however unloving nominal Christians may be,
perfect love is ouly uttainable Ly man through union with Uhrist, nay,
the very gateway to love for the mass of mon must be in Christ’s love
for us.  Such a theory has nothing to do with auy estimate of persons,
but is o necessary corollury of our belief that -Gud bocamo incarnute
for love of vws. For,if that be a true doctrine, the recognition of f:ho
fact of such tremendous love wust be the natural preliminary to being
intoxicated and transformed by it, the first step in the true Yoga.'

The great incentive to love among Christians is, we are
told, the realisation of the fuct that Curist, or, in other words,
the perfeet God, ingarnated  himself, moved by love, for the
redemption  of man.  Without stopping to guestion t'hu
neeessity of such a stop fnone who, if God, wight have avoid-
od it by suppressing the aviginal wet of njustice—namely, the
“upple ineident,”—we ray here say that thers are other doc-
trines in the Christiun faith, aud vegarded as cqually true,
which are caleculated to weaken if not to completely neutral-
ize the force of this wrgument.  How can we say the Christian
¢ God is love,” when he delivers up helpless Huomanity,
Lrought into existence without ity consent, to the mangling
tooth of sin and suffering fora small transgression of its fiest
parents 7 Mven heman justice does not hold & son linble for
the debts of his father boyond the extent of that father’s ussets.
Aud how is it that not even the blood of Jesas could restore
man to the © blssful seat” from which he hud fallen? It
may here be urged that the all-Merciful Father has ordaived
evil bat for the ultimate good of mw,  But the other sido
may with equal justice contend that an Qumnipotent  cruel
Abriman lLas created all apparent good for the uhtimate des-
truction of his creatures, not unlike the Satan of the Middle
Ages, granting a short festive season to lits servants as o pre-
lude to the cternal domnation of their souls.  The veal fuct 1s,
that our inner sclf perceives, although the perception in very
aany cwses is clouded by preconceived netions, that Jove and
charity arce but the law of vur being, and that t-he vivktion of
the law is always attended with sutlering. 1t 1s no argument
agaiust this proposition that the general mind is not conscious

of such being the case, any more than it is necessary fov the

miser to be aware.of the true worth of riches when couuling
his unsunned hoards with a greedy cye.
Our [riendly criticthen charges me with a paetitio proncipiii—

If von then regnire « unselfish philanthropy” as u “guoide to the
-acquisition of Brahmavidya,” sou. are from .the point of view of the

positive experience of willivus, indulging ina potitio priacipii,

3
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Nothing of the kind. It is enoughif I am supported by
the  positive experience” of one man-—and suoch & man is
always to be found in the person of bhe Great Beggar rince
of Rupilavastu. The only logical misdemeanour committed
in the present transaction is that of hasty geveralisation
chargeable on the critic himself, in deriving a general proposi-
tion from a particular one, howcever extensive that partienlar
proposition may absolutely be.

The subordination of love to power, attributed to Theoso-
phy, is dume to the learncd eritic’s misconception of what is said
in the Blixir of Life, which has never been cl.nimvd as & ecom-
plete exposition of the subject. The objections now raised
clearly show that the article on  Morality and Pantheism”
in the Theosophist for November last, hasnot been properly

considered. Thereitis distinctly said :—

Inactivity of the physical body (Sthwla sarira) doos not indicate a
condition of inactivity either on the astral or physical plawo of action.
Tho human spirit is in its highest state of nctivity in Samddhi, and
not, as is generally supposcd; in a dormant quiescent eondition. And,
moreover, it will be seen by any one who examincs the natare of
Occult dyntmies, thata given amounut of energy expended on the spi-
ritual or astral plane is productive of far greater results than the same
amount expended on the physical objective plane of existence. When
b adept has placed himself en rapport with the Universal Mmd,.ho
becomes n real power in nature.  Even on tho objective plane of exist-
ence, the difforence betwcen brain and muscular energy, in their
capacity of prodocing widespread and far reaching results, can beo
vory ensily perceived. The amount of physienl encrgy expended by
the discoverer of the steam engine might not have been more than that
expended by o bard-working day-tabourer. But the practical re'ﬂnlts
of the ceoly's tork can never be compared with the results achieved
by the discovery of the steam engine. Similarly, the ultimate effects
of apiritual chergy are infiuitely greater than those of intellectual

cnergy.

To pass to the concluding remarks of the Epiphany. My
arguments with reference to Hindu idolatry have been mis-
anderstovd by the criticc,  What I mean is this ¢—That, as no
idolatry is sanctioned by the Hindu Scriptures, it is quite an-
just to condemn the symbols of Hindu Religion, which are
tiot without a certain similarity in principles to the Christian
Eucharist, simply on the ground that the ignorant masses cans
not always prrceive the nnderlying spiritual truth, 1t would
be as reasonable to charge the grotesque eccentricities of the

Salvation Army on the purity of the Christian faith,
' D. K. M.

Dhognwomonal.

MY EXTERIENCES,

Soxeropy of old hag said :—

“Give ye not that which is sacred to the dogs, neither
cast ye your pearls hefore the swine, for the swine will tread
them undet theitr fect and the dogs will turn and rend you.”

1t is therefore with a great deal of hesitation and reluctance
that 1 make tp my mind to pen the following account of my
experierices. If this article were destined to go into the
public papers, it would certainly never have been written ;
for not only is it disagreeable to throw one’s name to be
devoured by the vitltures of criticism § but especially becanse
it paing me to see the names of our revered Masters bandicd
about by fashionable dandies and unfashionable dunces.

In a publie paper I would have three classes of readers:

The first class would read it as they would read the mar-
ket report about the price of potatoes snd lay the paper aside
without giving the sihject a further thought, and this class
I consider a very mmiable one.

The second class would conclude that T was “omne of the
ring,” that T had come all the way [rom America to amnse
myself by concocting ghost stories, for no pereeptible purpose
except to fool them. 'This class I consider very stupid and
I pity them,

The third class are men and women of intclligence, who
neither aceept nor reject anything without sufficient reason.
They probably have heard of such things befove; still they
may have some lingering doubts, which they desire to have
removed. This class I consider my fricuds, and only for
their benefit, and to try to help to guide them along ou thei
tedious path through the mists of doubt and disbelief, did I
consent to have this printed in the Joutnal of our Society—a
paper published for the special use of the members of our
Association,

On the twenty-first of September 1883, I left my home in
€Colorado in the United States to go to India; partly for the
purpose of representing the Theosophical Societies of America
at our cighth Anniversary, purtly because, being of a very
sceptical nature, I was anxious to investigate more fully the
subject of Occultism and to remove my doubts. And how
could T expeet to do this better than by going to the Head-
Quarters ?

It would have been easier and cheaper for me to go by way
of New York and Marseilles, than by way of California, Japan
and China; but I had a certain business to perform in San
Francisco, which is of teo delicate and private a nature to be
mentioned cven in this paper. So x went to San
Francisco. Dut, alas! for the weakness of the human nature,
of even an eccultist in embryo! The charm of a pair of
beautiful black eyes proved almost toe strong for the would-
be ascetic. Saint Authony’s temptation was as nothing, if
compared to mine, and my trip to the promised land came
very near te be a delusion and a snare. However I succeeded
in tearing myself away, left, and went to China,

A week or two after my arrival at Adyar, seeing that
several others, strangers as well as members of our Society,
occasionally received letters from the Masters either by having
them dropped from the air, whirled at them through
windows, thrust at them by materialized hands through
solid walls or sent them through the * Shrine” ; I thought
by myself that it was about time that I should be equally
favoured ; for although considering myself a sinner, I could
not see that I was a great deal worse and therefore less
worthy of consideration than the majority of these that re-
ceived letters. Bucouraged by this thought, I doncluded to see
whether a letter of mine would clicit an answer from the
Masters.

Accordingly I wrote the following lines :—

Revered Master! The undersigned offers you his services.
He desires that you would kindly examine his mental capacity
and if desirvable give him further instructions,

Respectfully yours, ete.

I copy this letter verbatim, so that the kind reader may not
think nie so silly as to trouble the ** Adepts” of the Himalayas
witht my little private affairs, which, howcver interesting to
me, can be of 1o possible interest to them. Besides this, T am
in the habit of keeping my own counsel, and there was no one
in India or ouiside of San Fraucisco that knew anything
about the said affairs. I gave my letter to Col. Olcott and he
put it into the Shrinc.

A couple of days afterwards, I reasoned with myself about
this matter, and thought that, if the Masters should find it
worth the while to say anything to me, they would undoubt-
edly do so without my asking, and I therefore begged
Colonel Olcott to retrrn me my letter. Colonel Oleott
would have done so, but my letter had disappcared in =
mysterious manner in spite of locks and keys and was never
secn again.  Dut in place of my letter I received.amother
in the well known handwriting of onr revered Master, the
contents of which showed not only a compliete knowledge of
myself and a knowledge of some of the events of my past
life, but it ulso said: “ You have committed an act of great
mmprodence while in San Francisco”—and then went into
details about that very private and delicate business to
which I referred above, and the details of which I will give
to our kind Theosophists, if he or she will call on me and
promise, of course, never to reveal it.

Now such a ““ test” ought to be satisfactory to anybody ; but
having had a twenty years” cxperience with Spiritualism, my
doubts were mnot yet fully conquered. Could Col. Oleott
have written this letter P What did he know of my
private affairs ? How could any one know anything about
it, as there was no mail received from San Franeisco since
I arrived by the last steamer, and who in America would
take the trouble to write or telegraph anything, and who
could do #0, as I am almost as much a stranger in San Fran-
cisco as T am in Adyar. ’

But again: might not Colonel Olcott or somebody elze
have become clairvoyant and read my mind, and then by
gome unconscious cerebration, or somehow or other, some
gpirit or something night have written it, and who knows
but I might have been taken in after all.

These thoughts, in spite of all reasoning, were left lingering
in my mind, until I was so fortunate as to seo the Master
myself in his astral body, when, of course, they were silenced
for cver,
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But something more wonderful was in store for me; and
although it did not surprise me at all after all I had seen
and heard, it will be interesting to those who have no per-
sonal experience in such matters.

This morning at half-past eleven I went upstairs to
Madawe Blavatsky’s room and had a conversation with her
in regard to society matters. After this conversation the
thought came in my mind to ask her opinion in regard to a
certain subject of which I had been thinking. Madame B.
advised me to apply to the Master himself, to ask him men-
tally, and that the Muster himself would surely answer my
question. A few minutes later she said she felt his presence,
and that she saw him writing. 1 must say that 1 too felt his
influence and seemed to see his face, but of course ihis
circumstance will carry conviction to no one but mysclf.

Just then another lady came in, to my great annoyance,
and expressed her wish to have a pair of pincers, which she
peeded for some purpose, and remembering that I had such
a pair of pincers in the drawer of my writing desk, I went
downstairs into my room to get them. 1 opened the
drawer, saw the pincers and a few other things in there, but
no vestige of any letter, as 1 had removed my papers the
day before to another place. 1 took the pincers and was
about to close the drawer, when-—there lay tn the drawer a
great envelope, addressed to me in the well-known hand-
writing of the Master and sealed with the scal bearing his
initials in Thibetun characters. On opening it, I found a
long, very kind and somewhat complimentary letter,
treating of the identical questions, about whicl Ihad just been
talking with Madame Blavatsky, besides giving a detailed
and satisfactory answer to the very question which had so
porplexed my mind, and a satisfactory cx])lulmt»lqll of certain
matters, whicli for some time had been foremost in my mind,
but of which I had said nothing at all.

Movcover, there was in the same envelope a photograph,
cabiuet-size, of the master’s face, with a dedication to e at
the back. This picture will henceforth be considered as the
greatest treasure in 1wy possession.

Now, if 1 know anything at all, I know that my drawer
contained no such letter, when I opened it, and that theve was
nobody visible in my room at that time. The letter, giving
a detailed answer to my question, must have been written,
sealed and put into the drawer in less than four minutes,
while it tovk exaotly forty minutes to copy it the next day ;
and finally, it treated a very diflicult problem in such an
eluborate and yet concise manner, that only un iutelligence
of the highest order could have douce the same.

Any further comment I consider unnceessary.

SAPIENTI SAT.
F. Hartyany, M. D.
Avyar (MaprasTINp1a),
February 5, 1884. }

Offigial Beponts

COLONEL OLCOTT IN CEYLON.,

In response to a telegraphed request, the President-Tounder
arvived in Ceylon on the 27th January, and the same day met
the leading Buddhists of Colombo at Widyodaya College, for
conferenoce upon the state of Buddhism, as affected by the
late Catholic riots and the action of the law officers of the
Crown. Mr. Edward F. Percra, the senior Proctor for the Bud-
dhists, attended to explain the state of the case. A dispatch
from the Marl of Derby, Secretary of State for the Colonies, in
response 10 a Baddhist petition for redress, as received through
the Colonial Sceretary, was first read and discussed. The una-
nimous opinion of the meeting was that it guaranteed no sub-
stantial protection against the recurrence, under a weak
admiunistration, of the late outrages, and that a final appeal
mast bo taken to Parliament, failing a modification of Karl
Derby’s views, Colonel Olcott was then peguested to proceed
to lingland in charge of the case, with funll powers, The
meeting then organized themselves iutq g #* Buddhist Defence
Committee,” with power to add ta their number, and Colonel
Olcott wag unanimously clected an ITonorary Memboer. The
‘High DPriegt Sumangala presided at the meeting, and Mr. J.
R. deSilva, F. T. 8, officiated as Secretary. The Defence
Committee qrganized by electing the venernble A, P, Dharm.

gunarvardhgna, Mohandiram, as Chairman; Messrs. Don
Carolis and H. Tepannis Perera as Vice-Chairmen; Mr. H.
A. Fernando, Treasurer ; and My C. P. Guneverdhane as Sc-
cretary.  The meeting then adjourned after requesting Colo-
nel Oleott to proeced to Kandy and report its action to H. K.
the Goveruor, SirA. H. Gordon, G. C. M.G., and consult with
him. This interview occuarred at the official residence of the
Governor at Kandy, in the presence of Messrs. W. D. Abrew
and Goonesekara, members of our Society, and was very
satisfactory. His Kxellency while, of course, a decided Christ-
1an, showed nevertheless his disposition to extend to the
Buddhists the full protection of the British law.

On the 10th of January, having received all necessary cre-
dentials empowering him to represent Singhalose Baddhistic
intercsts before the Home Government and Parlinment,
Colonel Oleott crossed over to Tuticorin by steamer, and on
the 13th arvived at Head-quarters. After stopping there to
transact some official business, he left on the 15th by mail
train for Bombay, where he met Madame Blavatsky. On the
20th they both sailed by the French line—the Compagnie
Nationale—for Marseilles, en route for London. Babun Mohini
Mohun Chatterji, I*. T. 8., goes with the I’resident-Founder
as Private Secretary, and Mr. BurjorjiJ. Padshah, ¥. T. S,
of Bombay accompanies the party.

THE KANDY (BUDDIHIST) THEOSOPHICAL
SOCIETY.

Tor the first time since its organisation in the year 1881,
the President Founder has been able to visit our Branch at
Kandy, the mountain capital of Ceylon, the ancient and his-
torically famous stronghold of the native sovereigns whose
deeds and misdeeds are celebrated in the Mahavansa. He
found, as might have been expected, that many changes had
occurred, among others the thinning out of worthless mem-
bers and the assumption of Socicty work and responsibilities
by the more earnest ones. He was enabled to hold a chapter
in a new and sufficiently commodious hall, built and owned
by the Kandy Branch at a cost of nearly Rupees 2,000. The
walls are of pucca brick and chunam, the roof a double-
bipped one in the fashion of the ancient Royal buildings,
covered with tiles, and tinished with pinnacles. The plot of
ground i3 within the walled enclosure just opposite the Dala~
da Maligawa, or Temple Sacred Tooth, and the broad enclos-
ing wall on the side towards the charming esplanade is that
upon which Colonel Olcott and party, with the principal
Blikkus (priests) of the two chicef temples of Ceylon, stood
when addressing his vast andience in 1881, That this plot
was destined to be the site of w future Theosophical Hall did
not even enter their dreams at vhat time. The ground is
well shaded with cocoanut, bread-fruit, and other trees, and
the view of the lake and smrroundings exquisitely beautiful
as a picture of mountain scenevy. Bane (Buddhistic Philo-
sophy) 1is preached every Sunday in the Ilull by priests
specially detailed by the learned © Maha Terunanse,” (or
High Priest of Malvata Pansala Monastery) ; whose rank
among the Singhalese Kcclesiastics corresponds with that of
the Metropolitan of Moscow, or the Archbishop of Canter-
bury. The Lresident Founder’s visit will unquestionably
have Dmportant results in more wuays than one. At the
annual cleetion Mr. C. W, CGooneratne was re-clected Presi-
deut, Mr. G. F, Wecrasekara, Sccretary, C. L. De Silva,
Assistant Secretary, D. John de Alwis, Treasurer, A. de Silva,
Araclichi, A. B. Silva, D. T. Kuwrunarutna, D, Johannes
Silva, J. C. Caldera, and Rajcpakse Ukkuva Vidhane,
Councillors,

COLONEL OLCOTT GIVEN THE RANK
OF “ ACHARYA.”

Wuite at Kandy the impending visit of Col. Olcott to En-
rope was broached, and as a number of intelligent gentlemen
and ladies in that part of the world are desirous of deolaring
themselves Buddhists, the Migh Priest issued to him
& special commission which empowers Lim to ‘“‘give
Pansil”—that i3, to cause candidates for admission to
Buddhism to repeat the ¢ 1I'ive Precepts” after him
—and  grant them certificates that they are accepted
among the followers of Lovd Buddha. Thisis an extraardi-
nary mark of confidence—one never previously conferred upon
an Kuropean and, like the honorary bestowal npon him of the
sacred Brahmanical thread, hy the renowned Pandit Jibbananda
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Vidyasauara, a very high compliment. Amoug us in Iudia
thoy aro regarded as greater honors than any decoration by a
temporal sovereign. Upon hearing what the Malvatti High
Priost had doue, the illustrious Samangala, High Priest of
Adam’s Peak aud Principal of Widyodaya (Buddhist)
College, added his own consent, thus giviug an exora dignity
to the commission., The document 1s engraved in the Dali
language, with an ivon stylus, upon ollas—the prepared leaves
of the Talipot Palui —after the fashion of the sacred books
in tho Buddhist Mouasteries.

THE ARYAN THEOSOPIIICAL SOCIETY
(NEW YORK.)
" Tur New York Turosoriicat Socikry has been formed
under the name of Tue Aryan Turosoriists or New YOrRK—
the N. Y. Branch of the Theosophical Society.

The first mecting was held at the house of one of our old
members, Brother G. W, Wheat, and the organization com-
pleted.

The scecond was held on the 10th December 1883 and sonie

new members elected.

 The third mecting was on December 17th, 1883, and showed

an increase of interest.

Woare trying to spread theknowledge of Aryan literature
here, and can say that the Press has done great serviee in
that way. .

_OQur present members are all old Theosophists, but we
expeet to get new members.  In this we are careful however,
as we do nob care to let in inharmonious people, who only
wish to rule or ruin. The Rules of the P. T. 8. have been
adopted. At the last meeting the President, W. B. Shelly,
and Sceretary J. IL Cables, of the Rochester Branch, were
preseut as visitors.
WirLian Q. Jupce,

MortivErR MARPLE, I'resvdent,

Secretary.

PRESIDENTIAL SPECIAL ORDERS.

Tug arrival from London of St. George ILiane-Fox, HEsq.,
J. 1. S., and the postponcment of the anticipated tours of
Dr 1. Harctmann and W, T.Brown, Iisq., Assistants to the
President-Founder, to Ceylon and the Northern Circars,
suduce the Presidont to muke the following modification ia
the 8. O. of the 2lst January*. The above-namcd thrce
gentlemen ave added to the speciul Executive Committee,
and the whole will heknown as the Board of Control.  They
will elect a Chairman, who shall see that the measures adoupt-
ed by a majority vote, are carried out. All important
yuestions requiring the attention of the lxecutive shall be
wubmitted to the B. of C. aud decided by majority vote. The
Toard shall meet at least-once a week, and it is the particu-
1ar desire of the President-Founder that everything shall be
done to promote cconomy, system, and eflicicncy of adminis-
tration during his temporary absence from ludia. The points
embraced in the S, O, of 2lst Junuary, uot hercin modified,
shall stand as of full effect and force.

By order of the President-Founder,
Mouixt M. CHATTERIEE,

Drivate Secretary.
SPECIAU CIRCULAR TO TIIE BRANCHES.

Ty avoid minccessary correspondence and work, as also to
Sbserve uniformity of proceduroe, Branches are authorised to
~adopt the Rules of the Parent Society, aud to submnit in addi-
tion, for approval, such bye-laws as may be absolutely neces-
sary for the working of the respective Brauches,

Apvar {Manras), }
17¢h February 1884
‘ Ly order of the Council.
Danonar: K. MAVALANKAR,

Joint Nccording Secretary,

Cawr, Bonnay,
A9k February 1884,

Ticzos phical Society.

* Ses Journal of the T'keos, Socy., p. 4l (Feb, 1884.)

THE THEOSOPHIST. [March, 1884,

- . B PTITT e

MEMORIAL MEETING IN LIONOR OF THE LATE BABU
PEARY CUAND MITRA, F. T. 8.

HALL OF THE BRITISH INDIAN A8SOCIATION,

JANUARY 28, 1884,

RESOLUTIONS.
I

Tuar this Mecting desires to cxpress its sorrow at the death of
Babu Peary Chand Mitra, who had proved himself emineutly useful te
the country by his zealous devotion to public business, by his valuable
contributions to Bsngali literature, and by his scervicos connectad with
the intellectual and moral advancement of the people; and the protoc-
tion of dumb animals.

IT.

That a portrait or a bust of the late Babu Peary Chand Mitra be
placed in some pablic Institution with a view to perpetuate bis uewory,
and that sabscriptions be invited for that purpoac.

11

That tho unidermontionel gantlemen do constitute a committeo for
the purpose of carrying out the foregoing resolution :—
MEMBERS OF THE COMMITTEE,
Maharaja  Sir Jotendroe Mobun
Tagore, K. . 5. L
, Narendra Krishoa Bahaduar.
Babu Joykisson Mookerji
Dr. Rajendralala Mitra, L. L. D.,
C. 1. E.
1lon'ble Doorga Churn Law.
Dr. K. M. Banerji.
J. C. Murray, Ksq.
R. Turnbull, Esq.
Wi Swinhoe, Ksq.

Babu Peary Mobun Mookerji,

Narcudra Nath Sen

Shishir Kumar (Ghosh.
»  Dwijendrn Nath Tagore.
» Surendra Nath Banerji.
»  Shib Chunder Deb.

Manockjee Rustomjee, Kaq.

Liabu Jodu Lual Multick.

Hai Kanai Lal Dey, Bahadur.

Houw'bie Kristodas I’al.

Baba Groesh Chunder

b
1

Nawab Abdool Latif, Khun Baha- Gliosh, g"""_'jl
dur. » Radha daman { 007U
Haji Noor Mahomed Juckariah, Mitra, Tees

All communications to bo addressed to the Homorary Secrelaries,
No. 20, Nimtolah Ghat Sireet, Caleutta, i

The Maharajah Norendra Krishna Bahadur, President of the Britisk
JIndiau Association, was in the Chair.

The first Resolution wag movol by the Rovd. K. M. Banerjse, L.L.b.»
D.C.L., Pregident of the Indian Association, scconded by Mr. J. C-
Marray (late President of the Bengal Chamber of Commerce), and
supported Ly -Baba Dwijendra Nath Tagore, President of the Adi
Brahuno Somaj, and the Revd. K. 8. Macdouald, Missionary of tho Free
Church of Scotland.

The Second Resolution was moved by Babu Joykissen Mookerjee,
Zemindar of Uttarparah, seconded by Mr. Robert lurnbull, Secrctary
to the Calentta Municipal Corporation, and supported by Mr. H. M.
LRustomjee, Honorary Magistrate, br. D. B. Smith, late Principal of the
Caleutts Medical Collego, liabu Norendra Nath Ben, Bditor of the
“ Indian Mirror” and Babu Jodulal Mullik, Uonorary Magistrate aud
“Zemindar.

The third Resolution was moved by Babu 8hib Chunder Deb, Presi.
dent of the Sudharan Bralimo Somaj, seconded by the Venerable Baba
Ramtaun Lahivi, and supported by the Revd. C. II. A. Dall, American
Unitarian Missionary, and Mr. Hajee Noor Mahomed Jackariah (of
Mesers. 1lajee Jackariah Maliomed aud Co.)

The fourth Resolution proposing a votoe of thanks to the Chair, was
moved by Rai Koonjo Lal Banerjec Bahadur, Judge of the Caleutta
Small Cause Court.

OBITUARY.

We regret to hear from Mr. B. Venkatachella Iver,
B. A, ¥. T. S, of the decease of our brother . Subba-
ramayya, M. A., of the Madras Branch, at an edrly age,
The sad event occurred on the 17th of January last., Not-
withstanding his Western edueation, he had, we are told,
a strong love for India and a great respect for true Aryan
habits. lle inight have proved serviceable to his country,
had the cruel hand of death spared him a few years tnore.
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REPORT OF THE EIGHTH ANNIVERSARY

OF THE
THEOSOPHICAL SOCIETY.

A'I‘ which were present Delegates from Branches in America,

England, Ceylon aud all parts of Indis from North to Sonth and
Faat to West.

Price four annas per copy; postage and packing charges:—
India, one anna; Ceylon, three annas; all other Foreign coun-.
tries, four annas.

Apply, with remittance, to the Manager of the Turosopuist, Adyar

(Madras).

ESOTERIC BUDDHKIS M.
(CHEAP EDITION—PRICE RUPEES THREE)
THE Manager of the Theosophist has received a supply of the paper-

cover edition of Mr. Sinnett's Esoteric Buddhism. Like the Occult
World, this work also, in its second edition, has been made cheap for
- the convenience of the Indian Subscribers.

THE OCCULT WORILD.
HE Manager of the Theosophist gives notice that only twenty copisg
of the cheap cdition of this work are now in stock. After that
supply is exhausted, the book will bo 'out of print in its cheap form,
Ouly those will be able to procure copies, who can afford to pay high

prico.

TELOGU AND TAMIL PRIMERS.
DIWAN BAHADUR R. RAGHOONATH ROW.

IWAN Bahadur R. Raghoonath Row, President of the Madras T. 8.,
has prepared Tamil and Telugu primers for’the nsc of the students
of tho Theosoplical Sanskrit schools. They lave been approved by the
Sangkrit school committeo of the Madras Theosophical Society and are
nsed u8 Text Books by them for their schools. 'I'he primers will be
found oxtremely usefnl for boys who bavo to begin a stody of the
Sanskrit and Vernacelar languages simultaneously, Price, 6 pies per
cupy, exclusive of Postage. Apply to Kailasam Brothers, Popham’s
Broadway, Madras, who always keep a stock of Theosophical Publi-
oations on salc.
Sanscrit Primer No. II (in Sanskrit, Telugu and Tamil)—prico
As, b including postage and packing charges,

\'ESSRS. NICOLAS anxp Co., have made a splendid
l photograph of a group comprising eighty-three Dele-
gutes attending the Eighth Anniversary celebration of the
['heosophical Society, togetber with a'view of the portico of
the Adyar Head-quarters Building. Every portrait is excel-
leut, Copies may be had at s 2-8 (0s) each, inclusive of
packing and postage. Fellows of the Theosophical Socisty
may also obtain cabinet size photos of Madame Blavatsky,
Colonel Olcott and a group consisting of Madame Blavatsky,
Messis. Subba Row and Dharbagiri Nath at Rs1-12 (4s) per
copy, inclusive of packing and postage.
Avery’ ro THE MaNscER or rue Theosophist.

PIFTH EDITION, WITH AN ENGRAVED
PORTRAIT OF THUHE AUTHOR.

SIS UNVEILED,

A MASTER-KEY 710 o MYSTERIES or ANCIENT
SCIENCE AND THEOLOGY. By H. P. BLA-
VATSKY, Corresponding Secretary of the Theosophical
Socicty. 2 vols, large royal 8vo., of sbout 1,400 pages,
cloth extra, Rs. 25—reduced from Rs. 30,

Opinions of Leading Journals.

“Thia monunental work * * *abont everything relating to
magic, mystery, witchcraft, religion, spiritnalism, which
wounld bo valuuble in an encyclopzdia.”—North Awmerican
Leview.

* It must be acknowledged that she is a remarkablg woman,
who has read more, seep more, and thought more, than most
wise men., Her work abounds in quotations from a dogen
different languages, not for the purpose of a vain display of
erndition, butto sobstantiate her peculiar views, # ¥ * her
pages are garnished with foot notes establishing as her
authorities some of the profoundest writers of the past. To
a large clasy of readers, this remarkable work will preve of
absorbing interest. * * * * Demands the earnest attention of
thinkers, and merits ananalytic rending.’—Boston Evening
Transcript, | )

“The appearnce of erudition is stupendous. Reference to,
and quotations from, the most unknown and obscure writers
in all Janguages abound, interspersed with allugions to writers
of the highest repute, which have evidently been more than
skimmed throngh.”"—N, Y. /ndependent.

“ An extremely readable and exhaustive essay npon the
paramount importance of re-establishing the Hermetic
Philosophy in a world which blindly believes that it has oat-
grown it.”—N. Y. World.

¢ Most remarkable book of the season.'’—Com. Advertiser.

 To readers who have never made themselves acquainted
with the literature of mysticism and alchemy, the volume
will furnish the materials foran interesting study—a mine of
curious information.” — Fvening Post.

“They give evidence of much and multifarious research
on the part of the author, and contain a vast number of iu-
teresting stories. Persons fond of the marvellous will find
in them an abundance of entertainment.” —N. Y. Sun.

“ A matvellous book both in matter and manner of treat-
ment. Some idea may be formed of the rarity and extent of
its contents when the index alone compriscs fifty pages, and
we venture nothing in saying that such an index of subjects
was never before compiled by any human being. * * * Bat
the book is a curious one nnd will no doubt find its way into
libraries because of the unique subject matter it contains,
* ¥ * ywill certainly prove attractive to all who are interested
in the listory, theology and the mysteries of the ancient
world.””—Daily Graphie.

“The present work is the fruit of her remarkable course
of education, and amply confirms her claims to the character
of an adept in secret scieuce, and even to the rank of a
hierophant in the cxposition of its mystie lore.”—N., ¥, 1'ri-
buue.

“ One who reads the book carefully throughout to know
everything of the marvellous and mystical, except, perhaps,
the passwords. ¢ Isis’ will supplement tho Aunacalypsis. Who-
ever loves to read CGodfrey Higgins will be delighted with
Mme. Blavatsky. There is a great resemblance between
their works. DBoth have tried hard io tell everything apo-
criphal and apocalyptic. It is easy to forecast the reception
of this book. With its striking peculiarities, its andacity,
its versatility, and the prodigious variety of subjects which
it notices and handles, it is ove of the remarkable produc-
tions of the century.”—N. Y. Herald,

“In nothing does Madame Dlavatsky show her wonderful
ability in a moro marked degree then in her usc of the
Eunglish langnage, Her style is singularly vigorous, per-
spicuous and pignant, Her scholarship is varied and com-
prehensive. Iu metaphysical keenness she shows a power
that fow writers of our day have attained to. We doubt if
Mrs, Lewes (George Klliot), can be called her equal in this
respect. Her critical insight is also most remarkable, It
seems wmore like an intuition than the result of stondy, and
yet that she has been a profovud student tho aathorities.
referred to in her work abnndantly show. From the speci-
mens we have seen of its pages we caun vouch for its absorbing
interest, and for the strength and fascination of the style.” -~
Lipes Surgeant.

“ We do not lesitate to express the opinion that she has
made a gallant and mensurably successful effort at elucidating
the most absorbing and important problems life can furnish,
It the veil of Isis has not indeed been swept away, at least so
nrany of the folds have becn removed that we are afforded
partial ingight into the mysteries and splendors of the Goddess.
If our author has not achieved an uwuoquestioned triunmph,
where such a resnlt would have becn specially gratifying,
she has at least the consolation of knowing that she has sur-
passed ul] her predecessors iu a task, complete failure to
achieve which would have involved no humiliation. She hasg
produced a unique work,and it will become a classic,”—Sacra-
mento Lecord-Union.,

“IVEY VISIT TO STYRIA”

AVING proved such a success, it is Migs Caroline Corner’s inten-
I tion to publish another Volume of her late Visit to RHINELAND,
the procceds of which (expenses cleared) ave to go towards giving a
number of the poorest little Children of the East End of London a treatat
Cliristmas, by way of a good Tea, Amusement, aud a Christnas Tree,
from which prizes of useful nrticles of warm clothing may be drawn.

Miss Caroline Corner earunestly rcquests the kind coroperation of
friends and other sympathetic and benevolent persons,by means of
Subscriptions for the book * Rhineland”’ (published at 1s. 6d. and Zs,
6d, per copy), ar by Donations of Clothes for the little ones, or both.

Address Miss Caroline Corner, 3, 8t. Thomas' Square Hackuey,
Loudon N. E,, Evgland,
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“THE SECRET DOCTRINE,"

A NEW VERSION OF "“ISIS UNVEILED.”

WITH A NEW ARRANGEMENT OF THE MATTER, LARGE AND IMPORTANT

ADDITIONS, AND COPIOUS NOTES AND COMMENTARIES,

BY - -

1. P. BLAVATSKY,

Correspon(ii)z;(; Secretary of .the Theosophical Socioty.

ASSISTED BY

T. SUBBA ROW GARU, ». a., . L., F. T. .,

Councillor of the Theqeophical Society and Seerctary of its Madras Braneh.

PUBLISHER'S NOTICE.

. Numrrovs and urgent requosts have come from all
parts of India, to adopt somo plan for bringing the matter
contained in “ Isis Unveiled,” within the reach of those
who could not afford to purchase so expensive a work
at one time. On the other hand, m’:mﬁy, finding the out-
lines of tho doctrine given too hazy, clamoured for
“more. light,” and nccessarily misunderstanding the
teaching, have erroncously supposed it to be contradictory
to later vevclations, which in not a few cases, have
beon entirely misconceived. The author, therefore, un-
der the advice of friends, proposes toisfue the work in
abetter aud clearer form, in mouthly parts. All, that is
umportant in “ Isis’ for a thorough compreliension of tho
occult and other philosophical subjects treated of, will be
retatnod, but with such a recarrangement of the text as
to group together as closcly as possible the materials
relating to any given subject. Thus will be avoided
needless repetitions, aud the scattering of materials of a
cognate character throughout the two volumes. Much
additional information upon occult subjects, which it
was not desirable to put before the public at the first
appearance of the work, but for which the way has been
prepared by the intervening eight years, and especially
by the publication of “ The Occult World’’ and ““ Esoteric
Buddhism’ and other Theosophical works, will now be
given. Hints will also be found throwing light on many

will be compiled.

of the hitherto misanderstood teachings found in the said
A complete Index and a Table of Contents
It is ictended that each Durt shall
comprisc seventy-seven pages in Royal 8vo. (or twenty-
five pages more than every 24th part of the original
work,) to be priuted on good paper and in clear typo, and
be completed in about two years. The rates of s-ubscr{pn-

tion to be as follow :—

works.

Foreign

Indian. countries.

£ s

If paid Monthly ...Rs. 1 4 O 0 3
s sy Quarterly .. ,, 3 0 O 0 8
» 5 1lalfyearly. ,, 6 0 0 o 16
»w sy Yeurly oo, 100 O 1 7

Subscriptions payable invariably in advance, and no
npanie entered on the list nor Part forwarded until the:
money 18 in hand.  All applications to be made and sums
remitted to the “ Manager, Thoosophist Office, Adyar
(Madras), India ;"> at whick office money orders must be
made payable dnd always in his favour. In making
remittances it should be noted that no other amount
should on any aceount be included in the drafts or money
orders, except that intended for this work. Should
nothing unforescen happen, and should a sufficient num-
ber of subscribers be registered, the first Part will be
issued on Junc 1bth. ' , ‘
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W aiver — Any ofthe above conditions can bewaived ifyou get permission from the copyright
holder.

Public Domain — Where thework or any ofits elements is inthe public domain under
applicable law, that status is innow ay affected by the license.

OtherRights — Innoway are any ofthe following rights affected by the license:

e Your fair dealing or fairuse rights, or other applicable copyright exceptions and
limitations;

« The author's moral rights;

e Rights other persons may have either inthe work itselfor in how the work is used, such
as publicity or privacy rights.

Notico — For any reuse or distribution, you must make clear to others the license terms of
this work. The bestway to do this is with a link to this web page.






