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SRIGEIESI
THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares]

THE VEDAS.

FJYHE real signification of the Vedic mantras is as yet a mystery

to the thinkers and philosophers of our age. The Western
Orientalist considers them to be the offspring of the powerful
imagination of the simple-minded Indo-Aryan bards in those
prehistoric ages when they first entered this country from their
primitive abode in Central Asia. Many of our countrymen also,
following the lead of Europeans in this as in other matters, have
persuaded themselves that there is nothing deeper in these sacred
Professor Max Miiller considers the mantras (Rigs) to
be nothing more than poetical allogories of ordinary natural phe-
nomena of every-day occurrence, such as dawn, sunrise, twilight,
night, frost, etc. Other scholars consider them to be prayers to
the elements deified as powers of nature. The orthodox Hindus,
however, regard the Vedas as containing the true wisdom revealed
to the sages of ancient India, and the unfailing repository of
information about naturc’slaws in all their departments. Though
they have firm faith in the infallibility of the Vedas, there aro
now-a-days but few amongst them who can explain their truo
meaning. From their literal signification the mantras do not
indeed seem to be anything more than prayers to the deificd cle~
ments, such as one might expect to hear from the lips of the simple-
minded and imaginative Aryan of prehistoric times. 'I'he reality
however is something far different. An endeavour to completely
unravel the mystery of the Vedas would require a thorough know-
Jedgo of the Vedic Philosophy without which any attempt to solve
the problem cannot but be abortive. The Hindus, it is woll known,
believe that the human being is a microcosm. 'They hold that all
the natural phenomena that take place in the visible universo have
their actual origin in the astral world, and that a man can easily
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understand and explain them if he but i
x 4 understands his ;
B?;g;%jzugimentl%dwil to bl;(: able to place himself en ra;;::rta::;ti}
] ctive world. A man by gradual trainin i
which modern scientists are af  unable 1o com ey
w : t unable t 3
That the attainment of some such ovwora bt s fa
7 OwWers 18 not a myth but a fact,
now admitted by those who have ’(}:)ome int ghe \ Socinty
t 0 contact with the Soci
ﬁﬁlgi'gc}éllf:; }{{esemitfh lla,telyil established in London.* E?gx?lﬁg
, t] ave all along held that the amount of
may acquire by undergoing a regular co f traini 2 (Ehis power
Deing of conray - Tl A gular course of training (this power
ng enerality of mankind), i
unlimited ; so much so that he gm 1ti donity oy
) ch so @ timately identify hi
with Brahm the infinite causo oty tho. uni T Tn the prosess
: m H the universe.” In tl :
of this training the Yogi or Rishj ¢ name he sy be
t 3 gl or Rishi, by whatever >
called, identifies himself with th 4 and brings o
self e forces of nature and bri
under the control of his intell; ‘ ok
un gence. These are the powers th
guide the five Bhuts— Akas, Marut Tey, it~ tho prines.
rut, Tej, Apa and Kshiti,—the princi-
ples or upadans that have, ’by their combinati iven birth to th
. ave ation, given birth to th
universe, and have established that affinity betw : 1
i ab ¢ etween our astral and
corporeal senses by which we are en'mbyi ; d th
cor B abled to comprel
exn‘:tqnce of the phengmepnl world. The Akas prilll);i)ignga:h:
;Ielld z;gogzzgertgl by which it directly acts on the organ of hearing
an § the perception of sound. Maru¢ has similar]
gé&};zrtgn &feprg‘iuczrf}g thed sensation of touch by itsald%rt;}::z
: . ) Skin (Tvagendreeyam), Tej or the light principl
Elll'loedllluoei the idea of vision, Apa that of taste, and Eshitgltl}?;fipo?
i ;isg;gceh:;tfre g}llyt ﬁive senlses for the comprehension
the . 0L objects (muscular pressure beir id
ed as included in touch), there 7 sinciples in
¢ can be but five principles i
nature, that, in contact with tho fiv ive tiso o five
kinds of perception ; so t} s mothing in tho uareerey 72
‘ ; hat there is nothing in the univer
Inacrocosm, which is not to be found j riorechone
In n, whic in the man, the m
: tl] :;o 1?1&%1:(; grmc'i!;]es are supposed to enter into the compézgi%f)?lsfé
the 86, Lhese are mahat tind atma, and their action ;
b n ;
:,h; ;111111:: dsi:?.se& '1'{1¢ktat :L]ctsf on the buddhi (intellect) and cnzﬁ)lzg
oo o disunguish truth from non-truth, and atma establishe
{;lanb.(YlSdOH'l)‘, the knowledge of tho’absolute tfitfllxb hsi};}fg
B::i nlla, usn. " Tho presiding powers of these seven principl’es are
Br;,hm:, ma}r)];?mgg?)’ In.drzli,] Vza,yu, Agni, Varuna and the Ashins
o Laramatma a8 the devata or presiding deit .
ﬁmutpunclplc, Savita, of mahat, Indra I:)f akag Vaylblr c;): 3;2
:(Llrutisl of the marut principle, Agni of tej, Varuna of apa,
;Llno ! gf Ats;hmit; of kfshl;’;l. The Karmakinda of the Vedas
116 laws of the five principles that have affinit
lmblh our outer senses, whereas the Jnm? Kénda of the Ug:]’wrrllli‘;-
120 Sb treats of tho other - two by which mukti or salvatian
c;tln (fai obtained, and only so much of tho general laws of the
gf 12;‘ ve as 13 necessary for the attainment of the knowledgo
of 33 éruth. l.he Br_ahman, on initiation, possessed of the
Sacred fire, the inner light, gradually developes his senses by
* We presumo our correspondent refers to tho phenomena, of Thougit-tmns-

ference and Mc smerism, fi . .
» T0or, 80 far as we kllOW the S. P. R docs not claim to be
n a position to rove th ten 0 of specific 0, ceult 0Werg in man.—FEd
p p: C existenc iy pow .
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occult education, obtains knowledge of the principles that act
on them and acquires power to control and manipulate the forces
at his will, and when he has thus identified himself with any
such natural forces; he is known as the Rishi of that power
or principle. The mantras are the words uttered in invoking
the powers, and the particular power that is invoked is called
the devata of the mantra. The Chhandra of the mantra is the
rhythm of respiration and sound with which tliat incantation is
pronounced, and is in harmony . with the rhythms in which
the power acts in nature, fulfilling the particular purpose for whiclh
the invocation becomes necessary. Thusin order that we may
have the power to manipulate the forces for our terrestrial wants,
it is necessary that we should first understand the principle we
invoke, the Devata or the power of that principle, its Rishi, ity
Chhandra and the purposes for which it may be employed. Every
one of these is absolutely necessary for the invocation of the
power we want to control. T'o understand the Rishiis to under-
stand the way in which he identifies himself with the force in
such a manner as to exercise full control over it. To understand
the Chhandras is to pronounce the invocations in such rhythms as.
will harmonize with those in which the forces act in nature, on the:
astral plane, to produce the results for which we invoko them.
The counterparts of all natural principles being already in exist--
ence in our own astral body, we, by controlling our own astral sclf,.
can easily gain control over the forces that act in the phenomenal
nniverse. The process by which this control is acquired is called
Jjagna, the most usual form of which is by igniting a fire and pouring:
ghee (clarified butter) or other material over the amé. Itis merely
a contrivance to develope in ourselves a power that will enable us to-
control natural forces. All this may, in this age of experimental
science, be looked upon #s no better than a product of the diseased
imagination of a maniac, but nevertheless there was a time in
India when sages actually had recourse to such occult practices
for the timely production of rain, the stoppage of hail, light-
ning, thunderbolts, heavy storms, etc. Modern scientists are
acquainted only with the physical phases of these powers, and -
have thus been able to manipulate them for out earthly benefits by
employing the powers of water, wind, light, heat and electricity
merely as motive powers, transmitters of sounds, curative agents,.
and so on ; but the method of controlling their astral phases for our
material welfare has not only been forgotten, but is considered
something inconceivable and thus impossible, although there are
ample proofs of the fact that the ancient Aryan sages were
thoroughly skilled in this art in their so-called primitive stages.
of ‘civilization. There is a fundamental differcnce between the
method adopted by the ancient Aryans and that employed by
modern scientists to get at the truths of nature. Asa consequence
of this radical difference of method, the former used to acquire:
powers by the gradual development of the human senses without
external aid ; while the latter cndeavour to increase the range of
the senses by bringing material instruments to perfection. In
former times a physician would but so develope his faculty of
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perception as to be able to diagnose a disease by simply feeling the
patient’s pulse, while in this age he would prefer to sharpen his
observations ‘by the use of instruments, such as the thermometer,
stethoscope and sphygmograph. The ancients developed their clair-
voyant vision in order to gain g knowledge of planets, of other
spheres, or of such minute objects as are not visible to the eye,
while the moderns make powerful telescopes, spectroscopes and'
microscopes for similar purposes. The whole mode of procedure
being so widely different, it is no wonder that scientists of our age'
ridicule what we Hindus believe to be the truths of occult science.

A Bramman, ,

HAVE ANIMALS SOULS ?

“0 Philosophy, thou guide of life, and discoverer of virtue I”"—Ciceno.
* Philosophy is a modest profession, it is all reality and plain dealing; T
hate solemnity and pretence, with nothing but pride at the bottom.”—Prixy,

THE destiny of man—of the most brutal, animal-like, as well as

of the most saintly—being immortality, according to theologi-
cal teaching ; what is the future destiny of the countless hosts of the
animal kingdom ?  'We are told by various Roman Catholic writers—
Cardinal Ventura, Count de Maistre and many others—that “animal
soul is ¢ Force,” :

“It is well established that the soul of the animal,” says their
echo De Mirville,— was produced by the earth, for thig is Biblical.
All the living and moving souls (nephesh or life principle) come from
the earth; but, let me be understood, not solely from the dust,
of which their bodies as well as our own were made, but from the
power or potency of the earth; 4. e., from its immat
all forces are...those of the sea, of the air, ete., all
those Elementary Principalities (principautés élementa
we have spoken elsewhere.”* ‘ C

"What the Marquis de Mirville understands by the term is, that
every ““ Element” in nature is a domain filled and governed by its
.Trespective invisible spirits. The . Western Kabalists and the Ros;.
crucians named them Sylphs, Undines, Salamanders and Gnomes ;:
christian mystics, like De Mirville, give them Hebrew names and
class each among the varions kinds of Demons under the sway of
Satan—with God’s permission, of course. ' e

Ho too rebels against the decision of St. Thomas, who teaches
that the animal soul is destroyed with the body. It is g force,”—
he says—that “we are asked to annihilate, the most substantial force
on earth, called animal soul”, which, according to the Reverend .
Father Ventura, is + * the most respectable soul after that of man,”

He had just called it an immaterial force, and now it is named by
him “the most substantial thing on earth.”

But what is this Force ? - George Cuvier and Flourens the
academician tell us its sccrot. : :

* Eeprits, 2m. mem. Ch, XIL. Cosmolatrie, - : : o
+ Ibid. ) . E Do i

b Esprits—p, 158.!

erial force, ag
of which are
vres) of which -
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- ¢ The form or the force of the bodigs,’f (f?‘n_n means goul in tt)_nisl;
se, let us rernember,) the former writes,— is far more essentia
1c;n them than matter i3, as (without being destroyed in 3lt;s estsenc?)
f;’l latter changes constantly, whereas the form prevails lc:ferr;:l), -
1"?’ To this Flourens observes:  In everything that has 1& tv;lO
f) "m is more persistent than matter; .for, that. which 'cons itu 'is
t(l)lz semva of the living ‘body, its identity and its sameness, is its
”*,.: o . - il ' .' ' .
fol;rrn];éin ” as De Mirville remarks in his turn, ‘,‘,n magisterial p'rnfrm-
1 hgi‘l’oso hical pledge of our immortality”t, it must be infer-
. ?1’ Slgt soul-?—human and animal—is meant under this misleading
::r'm - It is rather what we call the Oxe Lire I suspect. o
Howover this may be, philosophy, both p’r,of:mf? and '1-cl-,].1g'10us,
corroborates this statement that the t;)vo] “ sc:iull)s 'Issu'e 1deetn|;;;e;r:‘ergatg
‘ ibni ilosopher beloved by Bossuet, :
and beast. Leibnitz, the p!ul(z}sop ot Doty beme oo
dit ¢ Animal Resurrection” to a certain extent. enth g f
;:2;1 l‘? éimpl}; the temporary enveloping of the personali ‘ty,’ hpt Ill.ke‘r:s .
it to the preservation of ideas in sleep, or to the butterfly within i .sln
L‘;terpiﬁalz' “For him,” says De Mirville, re?urrelctloni li. a ge;:lmi;}
aw i : hich becomes a grand miracle, when per orm
wl‘il;zxizzﬁig’i:z only in virtue of its prematurity, of the sur’l,ounil-
al circumsta,nc:as, and of the mode in which he .opex"z‘llt]es. t;l
rﬁi Leibnitz is a true Occultist with]outt sysp;ctmg.ltl;_t e:slineq é;(zlwo E
nd i f a flower or a plant in five min E
:L:xi?;{):l?;l:gdowt;ks, the forced gormmatlgn pndt ](llovelo&lil‘;‘:t g}:‘
plant, animal or man, are facts preserved in the re 3 of
flllzn(t)’cc?lrlltl;:tz.' They are only seem(llnfg ]I(xln;mtcles_ %‘ ttlll?a yn:}t:xizld lﬁ:ré)d
cti es;hurried and a thousand-fold intensifie ,
duc(gli:?oflzr?lfdegl;)ccult laws known to the Initiate. The &bnm:mg.lly
COn'd rowth is effected by the forces of nat?re, whether blind or
::gchgd to minor intelligences subjectgd tolma.n 8 (;ccfugﬁ g(glvier:'é lﬁ:)nl]) %'
ively on the development o , to.
e ot of St et ts. But why call one a divine
th out of its chaotic elements. \ y °
:ig:z?lfozhe ?)ther a satanic, subterfuge or simply a fraudulent per
i E e . .
of S ‘ . .
fol“SnS?ig a true philosopher Leibnitz finds himself forced, gve;n &n.
this (lim;gerous question of the resurrectlontof thetdeud,t }f:q;;lc :n 3
i : i ingdont in its great synthesis, :
in it the whole of the animal king its great, synthesis, and
ay : “I believe that the souls of the anima peris o
2?13'1}' find that nothing is better fitted to prove our own immortal
‘ ” i o ) | '
M;T;}'mlliiﬁg Leibnitz, Dean, thé Vicar of l'}f'[iddleton, %l_lb!]i]l:?.
‘volume m this subject. To sum up his ideas,
in 1748 two small volumes upon this subject. m up his ideas,
5 ly scriptures hint in various passages
{)leuizgssltllfl:lbltli‘v;};fl ];,Of)lrltureplife. "This doctrine lmi been su&p%rgleig .
r « » ) v
by several Fathers ,Of, 'the Church. Reason teaching us tha th

L
* Longevity, pp. 49 and 52.

tions. p. 621. : . . e
; I'Iz‘:g::cc:uilct’iqtsl:all it - “ transformation’” during & series of hvgf and the l_‘ma]
nirvanic Resurrection. . .
|| Leibnitz, Opera philes, etc,

Gt
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animals have a soul, teaches 'us at the same time that they shall
exist in a future state. The system of those who believe that God.
annihilates the: soul of the animal is nowhere supported, and has
no solid foundation to it,” ete. etc.* - IS
Many of the men of science of the last century defended Dean’s
hypothesis, declaring it extremely probable, one of them especially
—the learned Protestant theologian Charles Bonnet of Geneva.
Now, this theologian was the author of an extremely curious work
called by him Palingenesiat or the “New Birth,” which takes place,
as he seeks to prove, owing to an invisible germ that exists in every-
body, and no more than Leibnitz can he understand that animals
should be excluded from a system, which, in.their absence, would
not be a unity, since system means “a collection of laws.”t
“The animals,” he writes, “ are admirable books, in which the
creator gathered the. most striking features of his sovereign
intelligence. * The anatomist has to study.them with respect, and, if
in the least endowed with that delicate and reasoning geeling that.
characterises the moral man, he will never imagine, while turning
over the pages, that he is handling slates or breaking pebbles. He
will never forget that all that lives and feels is entitled to his mercy,
and pity. Man would run the risk of compromising his ethical feel-
ing were he to become familiarised with the suffering and the blood
of animals. Thid truth is so evident that, Governments should never
lose sight of it.:.... as to the hypothesis of automatism I should feel
inclined to regard it as a philosophical heresy, very dangerous for
society, if it did not. so strongly violate good sense and feeling as
to become larmless, for it can never be generally adopted. '
- ¢ Ag to the destiny of the animal, if my hypothesis be right, Provi-
dence holds in reserve for them the greatest compensations in future
states||...” And for me, their resurrection is.the consequence of that’
soul or form we are necessarily obliged to allow them, for a soul
being a simple substance, can neither be divided, nor decomposed, nor,
yet annihilated. One cannot escape such arn inference without falling
back into Descartes’ automatism ; and then from animal automatisin
one would soon and forcibly arrive at that of man”...
Our modern school of biologists has arrived at the theory of
“ automaton-man,” - but’ its disciples may be left to their own
devices and' conclusions.” That with which I am at present con-
cerned, is the final and absolute proof that neither the Bible, nor
its most philosophical interpreters—however much they may have
lacked a clearer. insight into other questions—have ever denied,
on Biblical authority, an immortal soul fo any animal, more than
they have found in it conclusive evidence as to the existence of such a
soul in man—in the old Testament. One has but to read certain
verses in Job and the Ecclesiastes (iii. 17 ef seq. 22.) to arrive at
this conclusion, The truth of the matter is, that the future

*Bce vol. XXIX of the Bibliothéque des sciences, dst Trimester of the year 1768.

%+ From two Greek words—to be born and reborn again. T :

1 See Vol. II Palingencsis. Also, De Mirville’s Resurrections.

|| We too believe in * future states’ for the animal from the highest down to tho
infusoria—but in a scries of rebirths, each in a higher form, up to man and then
beyond—in short, we bolieve in evolution in the fullest sense of the word.
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‘ther of the two is thercin referred to by one single
:\:i:?l qf]}tﬁtilfl, on the other hand, only negative evidence 18 f;)unii
in the Old Testament concerning the immortal soul in ls;mm:(mi sf,t n
the New it is as plainly asserthdas gE&fI of 1;:31;73;::;5(3“],}1 2nqglq e llt
for the benefit of those who deride Hindu phacozorim, s
ir i Kill animals at their will and pleasure, and deny
t};igl ;;giintl’grtlz.l soul, that a final and definite proof is lggw'belxlg
given.’ . ’ .
o s mentioned at the end of Part I as the defender of
th:aS ii};nfx?ol;ltaq&; of all the brute creation. Fortunately th‘lls §t:'temerr:z
is not one of those that can be ppoh-poohed_ by the {Jll‘iﬂ ]mns o
« the blasphemous and heretical interpretations of the wly w1“é
by o group of atheists and free-thinkers.” Would that ev (In ytg .
of the profoundly wise words of the Apostle Pa,ul—t&n t:n &.LZ
whatever else he might have been—was as clearly unders 0(.)]] 1?9
those passages that relate to the animals. For then, aés -"v}l"tir
ghown, the indestructibility of matter taught by ma leltl)n, lihz
gcience ; the law of eternal evolution, so bitterly deniec 5; the
Church ; the omnipresence of the Oxg Lirr, or the mfnty to : 'IL °
Oxe Erement, and its presence throughout the whole o)c a\:m 1}1)r0 o
preached by esoteric. philosophy, and the secret sense of ‘d'.b ‘:}u s
remarks to the Romans (viii. 18-23), would be demonstrate c% 01‘1l
doubt or cavil to be obviously one and the same t'lung.] I.n«lou‘ .
‘what else can that great historical personage, so evident fy lllm hue
with neo-Platonic Alexandrian philosophy, mean by the tit.owm%'c,)
which I transcribe with comments in tho light of occultism,
give -a clearer comprehension of my meaning ? _1.6 : ] .-:) -
Apostle premises by saying (Roman vi. 10, 1¢) LA%S
« %‘1111: SIﬁI}‘)ﬂ‘: itsey}’)’ : (Pammagwm) « bearetI},WItneiS_Wltl}lgur'Spa 1tn
‘(atman) “ that we are the children of God, ‘tmd if ch{) Tren, A ;]cl n
heirs’—heirs of course to the eternity and indestructibility of
eternal or divine essence'in us. Then he tells us that :— !

«The sufferings of the present time are not worthy to be compared
with the glory which shall be reveale 2 (v.18) i :

« glory” we maintain, is no “ new Jerusalem,” the symbolical
repTr};:ent%':ao}l’l of the future in St. John’s kabalistical Revelatloqg—
but the Devachanic periods and the series of births in the sucC(]aq( ;n\g
races when, after every new incarnation we shall find ourselves flilg ﬁr
and more perfect, physically as well’as spiritually ; and when‘ 111,:’\ 5{;
we shall all become truly the  sons” and the 01111(1‘1‘01.'1 of God” a
the * last Resurrection” —whether people call it (Jhrlstgan‘, Nu:v]mnc
or Parabrahmic; as all these are one and tho same. For truly—

¢«The earnest expectation of the creature waiteth for the mani-
festation of the sons of God.” (v. 19.)

: imal is here meant, as will be ghown further on
npgrsl, :fl?t:lll‘:ilgﬁg;aof St. John .Chrysostom. But who are tho
«gons of God,” for the manifestatloz,l’ of.whom the :w‘/hczlo creation
longs ? Are they the sons of God W}E;h whom _bat:??n ]C{‘m,e
also” ' (See Job) or the “seven angels O‘E anola,t.y‘on;”. . avo
they refcrence to Christiansg only or to the ‘¢ sons of God” all over
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the world 7* * Such “ ianifestation” is ‘promised at:the .end of
‘every Manvantarat : or world-petriod by ' the scriptures ‘of every
great-Religion, and save in the' Esoteric interpretation:of all these,
.1n none so clearly as in the:'Vedas. - For theré it is said that at the
end of each - Manvantard comes' the pralaya, or the ' destruction of
the world—only 'one of which: is: known to, and 'expected by; the
Christians—when there will be left the Sishtas, or remnants, seven
Rishis and one warrior, and all the seeds, for the next human * tide-
wave of the following Round.”} But the main question with which
we are concerned is not at presént, whether the Christian or the
Hindu theory is the more correct } but to show that the Brahmins
—in teaching that the seeds of all the creatures are left over, out
of the total periodical and temporary, destruction of all visible
things, together with the “sons of God” of the Rishis,, who
shall manifest themselves to future humanity—say neither more
nor, less than what St." Paul himself preaches. Both include
all animal life in the hope of a new birth and. renovation in a
more perfect state when every creatire that now “waiteth” shall re-
joice 1n the “manifestation of the sons of God.” Because, as St. Paul
explaing :(— o S A
“The' creature itself (ipsa) also. shall beé delivered from the
bondage of corruption,” which is to say that the seed or the indes-
tructible animal soul, which does not reach Devachan while in its
elementary or animal state, will get into a higher form and go on,
together with man, progressing into still higher states, and forms,
to end, animal as well as man, “in the glorious liberty, of the
children of God” (v. 21). * . b o i
And this “ glorious liberty” can be reached only’ through the
evolution or ' the Karmic' progress of ‘all creatures. The dumb
brute having ‘evoluted from- the half sentient ' plant, is itself trans-
formed by degrees into man, spirit, God—et seq. and ad infinitum !
For says St. Paul— ' -+ - R
“ We know (““ we,” the ‘Initiates) that the whole ‘creation, (omnis
creatura or' creature, in the Vulgate) groansth,and travaileth (in
child-birth) in pain until now.”|| (v. 22). ©. . . .- o

- ¥Beo Isis, Vol L. - ¢l I S ot
- 4 What was really meant by the “ sons of God” in entiquity is ‘now demonbtra-
ted fully in-the SBECRET DoCTRINE in its Part I (on the Archaic Period)--now neudrly
ready. - : .o o o AT ‘

T This is the orthodox Hindu as much as the csoteric version. ,In his Bangaloro
Picture “ What is Hindu Religion ?"'~~Dewan Bahadoor Raghunath Rao, of Madras,
says: “ At the end of each MaXvantara, annihilation of the world takes place; but
one warrior, seven Rishis, and the seeds are saved froni.destrnction. - To. them God
(or Brahm) communicates the Statute law or the Vedas..,as soon as 8 Manvantara
commences these laws are promnlgated...and become' binding...to the end. of that
Manvantare. These eight persons are called Sishtas, or remnants, becaise they
alone remain after the destruction of all the others. - Their acts and precejits are,
therefore, known as Sishtacar. They are also designated ¢Sadachar’ because such
acts and procepts are only what always existed.” - ° = e )

This is the orthodox version. The secret one speaks of seven Initiates having attain-
ed Dhyanchohanship toward the end of the seventh Race on this earth, who are left
on earth during its *“ obscuration” with tho sced of every q:inoml, plant, and animal
that had not time to evohite into man for the next Round or world-poriod. See
Esoteric Buddhism, by A. P. Sinnett, Fifth Edition, Annotations, pp. 146, 147,

|...tngemiscit et parturit usque adhuc in the original Latin translation,

_in accordance with Karmic lz'mw. By « until now,’
the fifth race. To make it still plainer,

“Yes, it is we, men,
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This is plainly saying that man and onimal are on a paron

S tO y B « tvh Ou I lld.
h r lutrl n 0 5
ear th, & Sllffel 1ng, m t} elr evo. onar e“ or tﬂq tr war d ¢ roul &

the greut Christian Initiate

explains by saying :— l .
l‘ Not only tl?ey (the animals) but ourselves also, ‘Vhl?g),
have the first-fruits of the Spirit, “(’le gr(;an wn:hm oix::;v’e’assz;% )—
i tion, to wit, the redemption oI our LOCY. 3.
fug for the ooy l()leiz'ho ha,v’e the « first-fruits of the 1Splrn‘f,” (;1' tﬁe
i ic light, our : th principle, owing to the
direct Parabrahmic light, our Atma or seventn prinoip
petfection of our fifth principle (Manas), which 18 fa;l less (l_e;el?{)i:i
in the animal. As a compensation, however, their Karma 18 ;m(; e X
heavy than ours. But that is no reason why they too :clllou' 21(1)
reach one day that perfection that gives the fully evoluted wan the
Dhyanchohanic form. o -
l\ylothing could be clearer—even to a profane, non-initiated ci‘ltn,
— than those words of the great Apostle, whether we 1_nterpref,]t 1lem
by the light of esoteric philosophy, or that of .medmvnl scho as-l
ticism. "The hope of redemption, or, of the survival of thf’:,spn‘ntnla
entity, delivered ¢ from the bondage of corruption,” o1 t 10
series of temporary material forms, is for all living creatures,

not for man alone. ' '

But the * paragon” of animals, proverbially unfair even to
his fellow-beings, could not be expected to give dea‘,i@y cotx‘x-‘
sent to sharing his expectations with his cattle an Eulegdlo
poultry. The famous Bible 'commentator, Cornelius a '?1plt, }f’
was the first to point out and charge his predecessors wit . t,u
conscious and deliberate intention of doing all they cquf to
avoid the application of the word creatura to the‘ in t?l‘l()‘lﬁ
creatures of this world., We learn from him that St Gregofx y Od
Nazianzus, Origen and St. Cyril (the one, most likely, who refuse

to see a human creature in Hypatia, and dealt with her as though

M . 13 . . y . . Ile
‘he were a wild animal) insisted that the word creatura, in b
;\Dre?'ses above quoted, was applied by the Apostle 51m§)ly f:o‘tfh:f
angels ! But, as remarks Cornelius, who appeals to St. T (,;(')-Ltnd‘; Ot
corroboration,  this opinion is too distorted and violent (dis m“a](;
violenta) ; it is moreover invalidated by the fact that th?’ a&lbe 5
as such, are already delivered from the bonds of corruptl(in. B o1 r:o
St. Augusting’s suggestion any happier ; for he offe)rs 1tle \s' r:y:—j, o
hypothesis that the creatures,” spoken of by St. Paul, wc(;.ut ¢ 1:
infidels and the heretics” of all the ages ! (.?orneh.us contra 1cl§ : o
venerable father as coolly as he opposed his earlier brother-i%).mé]s.
«For”, says he, ““in the text quoted the creatures spoken of by ;u
Apostle are evidently 'creatures distinet from men :—not ong{
they but ourselves also; and then, that whlcl:’*ls meant is ?{f
deliverance from sin, but from death to come. But even Z
brave Cornelius finally gets scared by the general opposmo\‘l atn
decides that under the term creafures St. Paul may have mean .
as St. Ambrosius, St. Hilarius (Hilaire) and others msxste:
—elements (1) 4. e., the sum, the moon, the stars, the earth, etc. etc.

» Cornelius; edit. Pelagaud, 1. IX, p. 114,

2
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Unfortunately for the holy speculators and scholastics, and very
fortunately for the animals—if these are ever to profit by pole-
mics—they are over-ruled by a still greater authority than them-
selves. It is St. John Chrysostomus, already mentioned, whom
the Roman Catholic Church, on the testimony given by Bishop
Proclus, at one time his secretary, holds in the highest venera-
tion. In fact St. John Chrysostom was, if such a profane
(in our days) term can be applied to a saint,—the ‘“medium” of
the Apostle to the Gentiles. In.the matter of his Commentary on
St. Paul’s Epistles, St. John is held as directly inspired by that
Apostle himself, in other words as having written his comments at
St. Paul’s dictation. This is what we read in those comments on
the 3rd Chapter of the Epistle to the Romans.

““We must always groan about the delay made for our emigra-
tion (death) ; for if, as saith the Apostle, the creature:deprived of
reason (mente, not anima,  Soul”’)—and speech (nam st heec crea-
tura mente et verbo carens) groans and expects, the more the shame
that we ourselves should fail to do so.”*

Unfortunately we do, and fail most ingloriously in this desire for
‘“ emigration” to countries unknown. Were people to study the
scriptures of all nations and interpret their meaning by the light
of esoteric philosophy, no one would fail to become, if not anxious
to die, at least indifferent to death. We should then make profit-
able use of the time we pass on this earth by quietly preparing in
each birth for the next by accumulating good Karma. But man is a
sophist by nature. And, even after reading this opinion of St. John
Chrysostom—one that settles the question of the immortal soul
in animals for ever, or ought to do so at any rate, in the mind of every
Christian,—we fear the poor dumb brutes may not benefit much by the
lesson after all. Indeed, the subtle casuist, condemned out of his
own mouth, might tell us, that whatever the nature of the soul in
the animal, he is still doing it a favour, and himself a meritorious
action, by killing the poor brute, as thus he puts an end to its
“groans about the delay made for its emigration” into eternal
glory. o : ,

The writer is not simple enough to imagine, that a whole British
Museum filled with works against meat diet, would have the effect of
stopping civilized nations from having slaughter-houses, or of making
them renounce their beefsteak and Christmas goose. But if these
humble lines could make a few readers realize the real value of St.
Paul’s noble words, and thereby seriously turn their thoughts to all
the horrors of vivisection—then the writer would be content. For
verily when the world feels convinced—and it cannot aveid coming
one day to such a conviction—that animals are creatures as
eternal as we ourselves, vivisection and other permanent tortures,
daily inflicted on the poor brutes, will, after calling forth an eut-
burst of maledictions and threats from society generally, force all
Governments to put an end to those barbarous and shameful
practices, C

H. P. Bravarsky.

* Homélie XIV. Sur UEpitre aux Romains,

[}
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UNPUBLISHED WRITINGS OF ELIPHAS LEVIL
- . (Fourth Series.).
i b which we b
i re a
is ‘thout good reason that the book with which wo are
rizelstn(?:c:;ied hags been called Sohar or Splendour. Fgr “{16 ?32
Ehe bright truth emerging from its mysterious shadows, and relig

i ith science. ‘ .
" 3§;:§?§n§swgtex'n&1. The worlds that commence are bap ﬁlsi;t
iven over to the conflicts of the elements. When efl}llxh ru;‘llx:n :
astablished, light is produced. The earth becomes fertile as
nous equilibrium arranges t’hf :}emeafstm ;:;;rfbglruzis:i oxhanst tho
Then come enormous vegetations that © : !
j rom their putrefaction are
. The earth rejects them, and from k
?)It)l;brlll monszrous anim!a,ls, fighting and slaying onelanoglle:];e'll“giqu
are followed by the intermediate species, and at leng g
:)f man comes to manifest the eqni.librllum (zlfz;lvm%‘n :ﬁf:rt%ought 5
ars like the God of animals, and thus man 3 s
li\gajrle?g pgg Zp;rit of the world. The need of association beiconlnes
{;imifest, and thinking beings comm}cincebllw.y ;t;bxmtt:nnli btg 1?91; -S:(vi
( but they soon feel that blind torce g
gié)h(?oiﬁ;‘ggrah(ﬁlgh};.y The physical Wgrld zles{!eld :; h::((ll gll;r:t';
i i hat equilibrium might be established, anc B
i}éfé’islaaﬁderﬂfeamogal world could not be constituted without
nvisible head or chief which is God. .
nn&gz;%;gleth: :;irst chapter of the Sohar we have a picture gft 1?13
b'»ttles; of chaos, the heavens becoming lighter by degrqes,lgmht a;d
“Juminous head appearing on the horizon, shadow in l%h nd
Tight in shadow, the supreme thought argll 113 o(iivnf 1;1;:?}%9, o :nx(::; n
illuminati ightening the God o . t
of heaven illuminating and enlig e Go piraera
i i d the equilibrium of hie r
the gaze of this head is forme o ovont magic
culates and undulates like a fiery serpent. in the Bront i tho
Holy Spirit, the chain of the
agent, the body of the o chain of the o .
¢ of the rungs of the shining la : )
doﬁ}esz?eg%gris there, and you can see plainly that Eliphas Levi
i d nothing. - o
ha%‘;l(;:: nt?}ie fI'llrst cl;gaptcr of our mysterious book we af'e able to
indicate the fundamental principles of science as follows :— -
(1) Bternal life is motion balanced by the alternate ma
tatzg;llgf'jl?;cgti:ce that is in excess is lost by this excess through
- ovokine a reaction which paralyses it. . .
rog;ﬂ'ilzgngrililrg:{;lgﬁe‘zhing ]i)s to arrive at nothing : to obtain 1t you

ml}ls‘;fli?il; twv:ﬁir the Rosicrucians in their symbols unite tho crqss

and the rose. B "
The rose is lifcand the cross 1s de?,v . .
The rose is pleasure and the cross s suffering. -
i is sacrifice. -
The rose is love and the cross 18 ’ '
But sacrifice is only desirable for the sake of love, and lave is
made perfcet by sacrifice alone,
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Life : . .
o ];}: is the conquest of death, and death is the transfiguration
Pleasure has no existence for those wl
. ) existe s 10 have never suff
vaﬁqmsl}ed sngffei'mg 1s the greatest of moral pleasures ered, and
appiness 1s the consciousness of : ool i
ool TDiness i ess o ,gbrength. T(? feel weak is to
- Pain itself has no real existence unl ’ i i
as > * uniess associated twith the senti-
:gerin:edoi weakness. Saint Theresa, exalted by her mysticismi,
O;‘}zﬁe b 0 an as the greatest f’f all pleasures, a,nd cried “ Suffer
Ascetics are insatiable lovers of to nse in
; S ortures, because in them the
?n(ll the joys of ecstacy. To exercise force is to live, but they :]m:'Z
o;) s who themselves excite pain and who voluntarily injure them-
selves, just as if nature did not offer us sufficient work to be
nc&‘ohmpllillxgd, or sufficient obstacles to be overcome
6 soldier is not called upon to roast his own feet, t
[ " 1S | ; t, to fast v -
tarily, or to inflict wounds upon himself. He will énd n?:: l‘aglltngf
W(:Jt‘llnds, lf(;rced marches and privations, ‘
1e soldier loves war, the honest work y <
sﬂ-g]f loves the trials of l;fe. : man 10} * W'OTL’ and the
e who desires the end desires also th
) s S als e means. §
i8 'zlm‘ldozble 0}1{)]9917 for the will—the end and the means Thes thero
.., 1@ true Rosicrucian ought to cultivate two precious mif
f:lf(i; tof tears mlld the gift of laughter. Man negds both gtlot?mt;l(:
7 o cry, g is 1 ) n
and to ry, and this is the secret of tho success of a good melo-
- But the wise man never laughs } i iri
S : rer laugns 1n & mocking spirit, and nev
;lv.eeps from sadness. His laughter is a joyous gong’ratt’ll';rt‘:;onm":rf:l‘
EI tia-rs :'Ljr;a proofs of tenderness and compassion T
@0 not here mean the laughter and t it ' i
dentally to nervous persons. € ' ea,lts;tha,fz Of-t(’m come aeer
Sincere t isti i '
mn:n.  tears and honesb la,ughter. are dlsb;ppb signs_of a good
Talse sages are always forcin i
; ages ¢ g themselves to arrive at one si
;;)hmg only. They want to be exclusively serious, and conséq;;?l%]](’
T(}e’come mortally wearisome to others as well as to themselveqy
Lhey want to he supernatural by acting against naturo. But, ng
it has be;nt;velldsmdz “Often when one’s head is filled with m;rqt(il
asm and the desire of becomin i ly
Toaa o g e des g more than man, one 18 really

' The thing to be desired is equilibrium. But equilibeim i i
A S quiibrium.  But equilibr i

result of two forces, whether associated or a-lterggltc:b:»lrl::ln ilF t(I)ll(:
would gain it, do not make the mistake of desiring n solitudz in
";hlch you could devote yourself entirely to philosophical studies
t.hr: thi:dgnod plnéos;o%vler 1;'me must practise philosophy, and for
hat wo m ies i :
e ust fulfil the duties imposed on us by nature and

But what has been said above as to i

] as be aid s s to the necessit
object for the balanced movements of the will roqxti:;.g;:ri: f:]r(;:llllﬂ:

explanation.  This point i3 a peculi ) i i
the full attention o[r;}xc rcadc;: iy delieate one and wil need
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Wo cannot be said to really possess anything unless it can also
be said that that thing does not possess us; that is to say, unless
we have learned to be independent of it. Desire injures tho will.
We must will as God wills, independently and calmly, and we
must understand that contraries are affirmed by contraries. This
is the drift of Christ’s sermon on the mount. Why on the mount ?
In order to make it plain that a very elevated subject is hero
treated of, for, as you know, the gospels are symbolical rather than
historical, and there is nothing in them that has not a double if not
a triple meaning. ‘ : AL :

Jesus promises royalty to those who are voluntarily poor. Iio
promises conquest to the peaceful, consolation to the mourners,
plenty to the famished, happiness to the persecuted and so on.

In other words he teaches that the light is manifested through

the shade.
Pleasure has need of pain in order to become fixed through

temperance.

Excessive joy as well as sadness has its tears.

"This is why great souls are sometimes desirous of suffering.

The allegorical tree of scienco bears two sorts of fruit, that of good
and that of evil ; and the first of all sinners gains the heart of God
by exposing herself to evil, in order to know the good. God expels
her from paradise and promises her the conqriest of heaven.

" “Yon shall be as Gods knowing good and evil,” had said the
serpent to Eve ; and God (the God of Moses) repeats that Adam
“has become one of us, knowing good and evil; let us Prevent him
from gaining immortality by eating of the tree of life.” '

What are we to think of thislegend ? 'Is it not the God in tho
fable who is vanquished, and the cxiled ones who are triumphant ?
What was Eve’s real attraction towards the forbidden fruit ? Did
she risk death for the sake of tasting an apple? Tho true attrac-
tion was the hunger for divinity through which came dis-
obedience. 'To will in disobedience to a master and to realiso
that will, is to annul the authority of the master. The martyrs in
the midst of their torments trinmphed over the impotency of tho
Cwxsars. When Christ said “tho law was made for man and not
man for the law,”” he revolutionised the moral world and revealed
the great arcanum. If it istrue that man was not made for the law
but the law was made for man, then that law cannot reprove man.
God then by making the law, rendered himself not the master, but
tho slave of man. Thus Jesus seoms to teach God himself o
lesson, when he says “ Father forgive them for they know not what
they do.” * ’ '

']gut does not the Father himself know what they do, since ho is
the creator of these innocent sinners 7 For it seems that he needs
to be reminded not to chastise an ignorance of which he is himself

the author. There are depths here that are beyond our longest
sonnding lines. '

The enemies of human royalty—or let ns go farther and say of
human divinity—are desire and fear. There is no need to desire
what one has the right to will, and when one has arrived at true
and complete independence there is no longer anything whatcever
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to fear.  Physical sufferings count for so little, that in the caprices
of exaltation they may constitute the greatest delights. " As to
moral sufferings, they always proceed from want of equilibrium.
Having attained the perfect peace, the brother of the rosy cross
constantly reflects the divine serenity, and his gaze is like 4 smile
from heaven. To arrive at this condition, he has willed two things,
free existence and knowledge. ' Free existence at the price of the
hatred of a world that he may not brave, but which he knows how
to transcend. - He may pass for a libertine and a rebel, he may he
called satan and become holier than the angels. In these two
things, free existence and knowledge, are contained all the science
of good and evil. They are the generators of that new state, in
which men ¢ shall be as gods.” ot ' ‘
What the Bible calls the Elohim, are forces of nature directed
by the powers of the mind. Just as our body needs a plastic
medium to become subject to the influence of our will, it is only
through intermediary force that the world can receive an impulse
from God. ‘ ' ' o '
For God never departs from the order that he has willed
eternally. In him there is never change or caprice. His omnipo-
tence is for ever governed by his wisdom.' Order is his eternal
miracle. o ' : o
He has made for himself an instrument for the finishing and tho
renewal of the world. Tt islike the great main-spring of the watch
of time. It is the fluidic agent, of which heat, magnetism, electri-
city, and light are the manifestations. - This agent in the hieratic
or sacred hieroglyphics has always been typified by the ser-
pent.  Often this sign is to be found surmounting the tau, sign
of the universal influence, whence has come the Hebrew letter
“Lamed.” -~ = ' o S
Thus in some’ very ancient tarots there is on the twelfth card a
serpent, by which a man is suspended by the foot between heaven
and earth. " This serpent has been réplaced by a rope in the more
modern cards. In the tarot of Marseilles however, called the
Italian tarot, the head of the serpent is still to be seen. :
The book of mystery says that the great astral serpent bears in
relief on his scales ‘the symmetrically arranged plan of all the
worlds.  This is to make it plain that the reason of the existence
of all forms is to be found in this great universal agent, and that
there is an exact connexion and a perfect symmetry among all the
works of God, as among the proportionate and regular scales that
cover the skin of a serpent, or rather that of the allegorical serpent
which is at once serpent and fish. It is the serpent that tempts
the first man; and it would devour the world, were it not vanquish-
ed by love. This serpent is the father of the gargoyles and other
monsters of the middle ages.. To obtain command over this serpent
is to becomo a magus, to tame it is to become a saint. '
This universal agent is the photograph of God and of nature. It is
saturated with ideas and forms, which it moves and disposes
fatally and by chance, when not directed by intelligence, as
happens in dreams ; but in itself it is neither intelligent nor free.
This is why it is said in Genesis to be the most subtle and the

1886.) UNPUBLISHED WRITINGS OF ELIPHAS LEVI. 359

hangeable of all animated beings, or as it ought to bo trans-
ﬁlm(;::)l ?—th% most prompt to cl{%:ﬁgetforfwl}. . ; hii qsil;s:nt I}tle:? I:;]t;
without autonomy, that is without Wi s own. tl;em Py
roflects the woman’s mental visions and so transiorm n into
j i i 1 nor devil it has no imtia
objects of desire. Itsclf neither :mgef ror devil b b T omes
tive will, but is set in motion by that of t ("t,hw an. 1 i
a demon only when she has endowed it wi vqt lon dy giving i
nfidence, and has surrendered herself to its blind guidance.
}i‘?recgisobedieﬁc(a of Eve has created a false gc‘)(d b}clatvmus‘ee &l;g };'}m‘(:
neither the spirit nor the courage to say :i— I : ave L;.ut, 1 tho
fruit of the tree of science because I willed so t(il o. |
che accuses the serpent, she endows fatality with o 1::{:  become
" She becomes the mother of the deyll, she v'v}{o mig bt !;VG bec
the mother of God and so have retained divinity wit lm 1e1:L ot
. Wo have been speaking in somewhat figurative éu}gl.l; geédful
you know that symbolism is the divine language, an :} llS r;t an
that we should familiari;e honrs}elves to some extent at lea
i lyphic forms of thought. ) )
thfoith;: I:gvgrlr)lan who believes in the personal existence og }tlhei ngl‘::l];
and makes him responsible for her own perversities. sv is thus
the mother of the devil, and the wise imitiate 18 & wqm;m}:t 0wl
restore his angelic form to the pretended devil. Sheisthere
. er. )
- é)}fneL ltli(gefs good even with the arms that she has caill]ic;;d elezlli :3
surrender, and in overcoming Satan shelrle]owes in all the leg
ide of Lucifer. ' ‘
m%ﬁ£§er, the star of the morning, t}.xe'.torch-beaﬁ'er of s}é:m}:’:\rrlé
the angel of intelligence and love, he it is whom the prie :

demned. )
co%uimtrile last judgment is at hand, and human sentences will be

revised by the eternal judge.

THE SPENTA-MAINYUS AND THE ANRA-MAINYUS.

is generally recognized that there is a twp-'folt.l operation in
IT tllsxeg forces S;hrouggh which the Divine Spirit is m?mfe(;tﬁtllé
According to some philosophies, they are the centnpe&;at]nn t];ex'
centrifugal, one working from without inwards, and the (i) rer
from within outwards. The Platonists call them the Bound a
th?‘ Ilgllﬁlll:)‘l;:us asserts that the deity established bound 1n_m}ll
infinite: by bound, indeed exhibiting every co-ordlnatl%q, :v :llct,o
is more allied to the one; but by infinity, a nature subjecte e
bound. And prior to these two principles, he places one, m}l1 iy
singular cause, separated from the universality of thmg;,'\l\; ic '
Archainetias denominates a cause prior to cause ; but which, ac

cording to Philolaus, is the principle of all things.”*

i i rinci denominated
Zoroastrian doctrine these two principles are denomin '
th:nS?:ntaTﬁiinyus and the Anra-Mainyus, the respective literal
meanings of which are, the good mind and the bad mind.

# Introduction to the Parmenides of Plato, by Thomas Taylor.
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Spenta-Mainyus, in one aspect, is a force or power or principle
that' draws and receives' back the soul into the Divine ‘Spirit
or Being, . while - Anra-Mainyus is that power which sends
forth or brings down the soul’ into material existence. This
power, therefore; which has brought down the soul into matter,
and whose characteristic ‘is not only to keep the soul tied ‘down to
matter and to ignorance of the Real Being, but to lead her to
annihilation, is the devil, to destroy whom is the constant aim of
Zoroastrianism, ' Proceeding 'from " the ' Divine Spirit, the soul,
through thus being connected with matter, is imprisoned or fixed
in the body, and cannot return to her original source until she be-
cowes sufficiently regenerated to be able to dispense with the need
of the body ; and this ‘connéction with matter, therefore, is to the
soul an evil." This evil is, in the universal sense, applicable
to the spirit, as it is in the individual ‘sense applicable to the
soul. It may be explained hero that matter is not in itself
cvil, or that it is but a mode of spirit and is essential to tho
crucifizion of the spirit as well as of the soul. The evil lies
in not apprehending the truth that matter is not the Real Sub-
stance but is transitory and impermanent, and that, therefore,
the tendency towards matter should be vanquished and the
tendency spiritwards made predominant, in order to be ai one
with the Divine Spirit. The love of matter leads to extinction,
and the love of God leads to permanence of being. This love of
God means purifying and spiritualizing one’s own soul so as to be
able to receive God and be at one with God. - It is the business of
religions to teach how this can best be done. Purity of thought,
word and deed is the essential precept of Zoroastrianism. Purity
of thought involves intense concentration of mind and constant
love towards and meditation on God, and prayers are intended
to serve in this direction. : o

Speuta-Mainyus in another aspect is knowledge, while Anra-
Mainyus is ignorance. To kill out ignorance and to attain to
knowledge is the road to- acquiring immortal individuality, The
cvil in man is ignorance—ignorance of the true knowledge of
Being—which, until removed, misleads and tempts man to the
course that involves the gradual extinction of his individuality.
True knowledge having been acquired, ignorance ceases, and the
road to evil is closed. S SRR ‘

Anra-Mainyus speaks to Zoroaster :—* Curse the good Mazdy-
asnian law, .obtain happiness, as Vadhagna, the lord of the
regions, has obtained it.” : o :

The holy Zarathustra answered :—“I will not curse the good
Mazdyasnian law; not if bones, soul, and vital power were to
suparate themselves asunder.” o : r

Him answered Anra-Mainyus, who has created the evil creatures:
“By whose word wilt thou annihilate, by what.well-made arms
/(smite) my creatures, O ! holy Zarathustra ?’ :

The holy Zarathustra said:  Mortar, cup, Haoma, and the
words which Ahura Mazd has spoken; these are my best
weapons; by this word will I smite, by this word will I annihilate,
by theso well-forined wedpons (smite), O evil Anra-Mainyus.
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i i i Tazd) created ; he created in
Spenta-Mainyus (¢. e., Ahura Ma‘yr

:?1’: 11?1};11:};: time. V%,/'hich th’e Amesha-Spentas cre:X(ﬁd, th\?a;iz:o:

rulers, the wise.” Zaratliustra pronounced the una- ya.

Vendidad ; Fargard 19.) . . ‘ o
( The Whol’e of the above dialogune 18 rpeb_&phorl(éal: Anr:(-‘i\lam'g}l::
is' but a personification of the principle o 1;;;;11:1)1‘11.[)0‘;“q tho
creatures of Anra-Mainyus are t]',he et\]nl pasm;)ns},‘e 92' . sl)i;-i’t; the
y The last three ar s
Drugas, and the Drukhs. Th b o e o, Thaving
wstral sphere. These evil spirits are souis,. who,
f;ibg’;izl ml::d cultivated in themselves the evil pnnplple,t r::::i(i
become devoid. of the divine principle and m;ia in 1& bransi-
tion state on their way to ethcthll‘ll. tBem%( . i:::l(g e
inci from the true dge, ]
divirie principle and debarred true knowlorge, e,
constant vocation is to mislead men an pt L e
! ’ g lmost always . mentioned 1
These spirits are, therefore, a g oy, and
sta ‘as the creatures of -Anra-Mainyus. M ) cuf
ﬁiﬁ:ﬁl :::e the articles used in mystic ceremonies. P]Im 1r;\%org
of‘ the mystic ceremony, when rightly nnderstood(i ;;31 _ ngzva fm\%
o i hy of Being—an is obt ,
—knowledge of tho trne philosophy ot bei ont
i i T 1 spirits have any hold upon
neither the evil tendency nor the evil sp \ :
i i nthras of the Zoroastrans.
man. Ahuna-Vairya is one of the man ronstrians.
i i it imparts the true knowledge. us it i
Rightly interpreted, it imparts L ety
i be rooted out and replaced by g
o s ot ly the intellectual comprehension
Knowledge does not imply merely the intelle rehonss
i i arr th it the necessity of the
of the philosophy of Being, but carries with 1 1eC of th
i igi ts which enjoin parity 1n
strict observance of religious precep ] ] :
; \ : the overcoming o
ht, word and deed. This again means ng
:%:gugass’iogs of worldly desires and the de]evzlmbmg Oft'ﬁni s i]:; 13;:\;
i ivi irit. Knowledge has a still g
entity to the Divine Spirit. ill higher and
i T towards knowledge is to develop
deeper import. To progress it SRR
’s self—one’s spiritual essence—to develope 1t
Oﬁi: ;ﬁich isthe s:};ne thing as to divest it of material tendenc}zr, tg
such’an extent as to enable it to penetrate nature and comprehen
the' same through its own self indepencllenlﬁy gf.any :tpers xtr)l}(;a?:r
t of this kind is not feas
The progress towards development of e tomehorcn,
those who are enveloped in worldly desires and worldly !
i the laws essential to
i t feasible for those who revolt from
%eli?l n%r Existence. It is feasible indeed only for those who laxt'e
a.bovg' desires and act in conformity with the laws essential to

. . \
Being, ever striving strenuously to gan the ultimate end. The

ined i ivale nan’s transformation into
knowledgo thus obtained is equivalent to man'a tran

i igh order such a heing acquires
" being of a very high order, and suc
glfgcﬁd ?)IWZI'S ovgr nature ns the ignorant would (:’l.l.supervmtnmli
One e{)levatod to this extent is beyond tho r‘eqch of ignorance ml1) -
of evil spirits : this spiritual entity is sufficicntly puritied to be
. ssociate with divine beings. ‘

ab}? }?zarﬁes affirms that those who know God are preserved fslr‘)lm
assaults of the evil onc, and are not even subject to destiny. 'r_.le
i%ﬁowledge of God is religion.” (The Fragments of Hermes Tris-
i S Al Mazd, is the principle of
Anra-Mainyus, as opposed 130 inra Mazd, is th > of
non-nBeing, which is the devil. God is the prmc1plo30f Being
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as well as of Existence. Wherever there is being, there is (od.
God is Being, Love, Wisdom, Knowledge, Perfection, Truth, Order.
Everything good is God. God is Spirit, Light, Life, Mind, Reverse
the picture and you will find the opposites of all these. These
opposites are not realities, thongh not the less powerful on that
account, and are, therefore, the creatures of Anra-Mainyus the
principle of non-Being. 'God’s’ opposite, that is the opposite of
Being is non-Being, as of Light the opposite is Darkness. The
contest in the universe is thus between Being and N ot-Being, Light
and Darkness, Truth and Falsehood, Good and Evil, Knowledge
and Ignorance, and so forth. Hence is it that the Zoroastrians are
enjoined to strive constantly to kill out the Anra-Mainyus, to
praise and exalt the whole (pure) creation, to cultivate in them-
selves, and to adore and be united to the Principle of Being which
is the- Good Itself. By cultivating this principle, which is the
divine principle in man, and isa ray or emanation of the DivineSpirit,
one is enabled to preserve his individuality and to attain to beati-
tude. This is .accomplished by acting up to the precepts of the
religion. - To: revolt from the tendency towards Being, and to
harbour and cultivate a tendency toward non-Being, which is
Anra-Mainyus, ' is to prepare the way for the extinction of one’s
individuality. ~ ' : :

From the above, it will be evident why the Zoroastrians are
enjoined to constantly recite the Manthras, such as the follow-
ing :— - o :

<g‘P‘I praise the well-thought, well-conceived, well-performed
thoughts, words and works. I lay hold on all good thoughts,
words and works. - I abandon all evil thoughts, words and works:
I bring to you, O Amesha Spentas, praise and adoration, with
thoughts, words and works, with heavenly : mind, : the vitdl
strength of my own body.” (Yasna 12). =

“All good thoughts, words and works are done with know-
ledge. “All evil thoughts, words and works are not done with
knowledge. All good thoughts; words and works lead to Paradise.
All evil thoughts, words and works lead to helli To all. good
thoughts, words and works (belongs) Paradise—so (is it) manifest
to the pure.” (Visp. Humta), . : L o

“ Let Ahura Mazd be King, and let Aliriman (Anra-Mainyus),
the wicked, be smitten and broken. Contentment and praise for
Ahura Mazd; contempt for Anra-Mainyus.” (Nirung Kustee).

It need hardly be said here that it is not to be understood that
the mere recitation is stipposed to have any effect: Constant
repetition involves strong determination in action and constant
weditation on purity, and so helps one to cultivate all higher and
nobler faculties, and to throw into oblivion all but the aspiration and
love towards the Real Being in order to he able ultimately so to
elevate one’s divine principle as to enable it to be at one with the
Divine Spirit, Ahura Mazd. , :

In another aspect, Ahura Mazd is spirit, and Anra Mainyus is
matter. The Divine Spirit is dual in that it is the product of
the Divine Spirit and the Divine Substance, which are the two
latent properties of the unmanifest Original Being. This original
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. . . eiple
anifest condition of Being considered as the First Principle,
IB:E:: Mazd, is the Adonai, the Logos, the I)emmrgos,d the gfl:lr;l];
fest Spirit, which is Sevenfold. Matter is tho conde{ls}e 1Jc}:m Lition
of the Divine Substance in which, and through whic 1{t 10 Sp b
manifests itself. Matter, though but a mode of spiri ?bls 1'r11‘hu;
nature opposed to spirit, and is dependent upon spirib. " hus
there is supposed to be a constant conflict between .tspm '1‘}10
matter. Spirit is Eternal Essence, but matter is transi ory..t ho
object of mankind should be to do away with thefneces:%t: y:m(1
having anything to do with matter, to be freed If‘OlT(l‘ 1d, and
to become pure spirit. That which is good is o d;.ro 7 2
proceeds from spirit. That which is the reverse of goo tis 0 b
devil, and proceeds from matter. Matter in this aspect, therelore,
i il. . . . -
® "i%;leedgz;solution of the phenomenal universe and theka,nmléll?n
tion of the Anra-Mainyus (or Ahriman), so often ]spo en (10 an
Zoroastrian writings; have referenco to the Ka }ms ang tihe
Mahapralaya of the Hindoos. The Kalpas mean tho pcmow]“;l.1
return of the phenomenal or the material into the substance, when
the creative principle comes to 2 stand-still beforo a fr sh
manifestation occurs. The Mahapralaya is that ulthmam}a1 “m“,e{nrﬂ
Pralaya when even the substance will be resolved into the OIi;g t]; !
state of Being, and this is probably what the Parsees ml()!zm liyevecl
arrival of the Soshios, when all souls are supposed to ° 1;0 evec
from the sufferings occasioned by their sins, and to retur
blissful state.
th?[‘ﬁ:déiise knowledge and love of God can alone (i?al:i]o 011:i$g
vanquish the devil—the principle of non—Being and i :‘c?and
creatures, and to elevate Oé(le’sz1 ess;nttlal .sell'fs;oy :he perceptio
inment of the eternal Good. Patanjali — o
att;?lﬁll::;ethe consummation said to be attained by the exgrmse.o]ii
yoga may be far more easily achieved by devout communion wib
Al ”» .
(X(i(‘i.How may the soul be delivered from the illusions of sense, the
distempering influence of the body, and the disturbances ofhpa,ssmn;
which becloud the vision of the real, the good, and t'? Elml(i
Plato believed and hoped that this could be accomplishe . y
philosophy. This he regarded as a grand intellectual dlslm'plin({
for the purification of the soul. By this it was to be disenthra c(f
from the bondage of sense, and raised mt? the empyrean ]0
thought, ¢where truth and reality shine forth.” All soul.? havle % 10
faculty of knowing, but it is only by reflection, solf—l\t]low cdge
and intellectual discipline, that the soul can be raised to tho .v15101;3
of eternal truth, goodness, and beatliiy——that is, to th}e’ vision o
God.” (Cocker: “ Christianity and Greek Philosophy.”)

DrunyiBEOY JAMSETJEE MEDHORA.
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“KNOW THYSELF.” -
THE one characteristic which, we are able to prédicate of the
. universal life as persistent' and invariable throughout its
infinite variations is that of never ‘ceasing, endless motion. That
motion is the one attribute that can be truly said to be eternal ;
forms disappear and are replaced by fresh ones, beings are con-
tinually being transformed into higher types, nothing 1s still even
for a moment ; wherever we turn our eyes throughout the whole
universe, we find the same everladting motion. No particle of
matter, however solid it may appear, however fixed its shape may
seem, but is in a state of continual vibration, as if, endued with
a latent soul, it was struggling to burst the bonds by which it is
limited and enchained and was trying to escape to a freer region
where it could find scope sufficient for its now imprisoned energies.
Analysing this motion to find in what it begins, to trace it to
its source and origin, we find that all motion is derivable from
simple vibration, from a mere’ shaking, and from this may be
formed all the varieties of motion with which we are familiar
even to that which seems the most elaborate—the motion in g
spiral or rather helical direction such as we see exemplified in the
growth of plants, around every one of which is drawn & spiral line
formed by the sprouting points of its branches. And let us here
note that in this spiral formation of every plant and tree, proceed-
ing as it were from the upward motion of its growth as it seeks
the sun, we may recognize a proclamation of the law, written
plainly for all who have eyes to- sece, by the very finger of
mother nature herself, that cyclic evolution must ever proceed
in a spiral direction, cycle following cycle in similar thougl
nnequal curves, parallel yet ascending, ever progressing upward
and ouward. And one thing more is’ taught us™' by 'this
eternal motion, and that is the constantly varying character not
only of separate particles of matter, butof the whole whole considered
as an aggregate, and so its contemplation should act as a warning
and an encouragement ; a warning against the egregious folly of
imagining that the universe will stand still until we are ready for
its further progress, or that there is within our immediate grasp
a state of final perfection, having reached which we may rest on
our oars and lay us down to sleep; and an encouragement in that
we know that cycle is moving on though the wheels of time seem
to have ceased their revolution, and that in the woinb of the eternal
cause there still remain heights of grandeur as yet unscaled ahd
glories as yet unseen by mortal eye, laid up in store to be scattered
abroad in the brighter future—in that golden age which we cannot
yet see and may never behold with our present eyes, but for which
we are yet able to work in the firm assurance that its advent though
delayed is certain, and that every honest effort will hasten its
approach.
Now let us turn to man and trace out the beginnings of motion
in rational action.
And first let ns assume the presence of consciousness. From
one point of view the entire universe may be looked upon as an
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of different states of consciousness. For if we believe
:&gfv%!;tlz to be a unity, and the visible multiplicity to be only
apparent, and the same one life to be working through all, then
we may say that each particular entity, from the mineral to man, u;
a 'manifestation of the one, limited as to extent by the materm}
organism and environment of the entity in question, and each
man differs from his fellows and from himself in previous incar ilfx-
tions by the difference in the limits within which the universal lifo
is ablé to become ianifest through him. Or again if we imagine
the universe to be the manifestation of the absolute consclousfne.;s,
then the apparent differences may be expressed in terms of the
limiting organisms' and their environments; hence the cons]mous_t-;’
ness of each entity is the absolute consciousness itself, but laten
except as in so far' the nature of that entity .al:lgvys it to be(iomo
mamfest. ‘ o d ht'. "y
" This latter ‘view may help us to understand w at is meant in
Thgil)ls?)phic writings byy the gt!sainm’e;lt by men of different pl:_l.m;s“
of consciousness. N j L T
" The contents of our ordinary waking consciousness may be
roughly divided into self-consciousness, the feeling “I am I,”” the
products of memory and present perceptions. Now on whatev.mi
plane we may be conscious, there must evidently be, asa centra
unifying point, some sort of self'-cdr}sc1ousness,‘ but that s‘e]f-cog-
sciousness will vary in the extent of its range as its field is q‘xten.]-'.
ed. The intense feeling of separation for instance which prevails
on the normal plane will gradually disappear as higher planes are
teached. * Next it is plain that the contents of our normal memory
are on the whole all on the plane of ordinary consciousness, hence
if we are to rise to a higher plane, that memory must for the
time being become obliterated and we must live entirely jin the
present without any reference to past. s
The third point to be considered is present perc?p:tlon.
~Now if it be true that our normal consciousness is but a reflected
pbrtion, so to speak, of the absolute consciousness, and if it be
further true that it is possible to extend our.limits; we are led to
enquire - into- the nature of those limits. : ,

* First it is evident that things on the higher planes continue to
éxiFs;r::hlgther we see them or Eot;' What prevents us from secing
them is first memory and secondly our present perceptions which,
with self-consciousness, together fill up our field of, consciousness.
1f then we are able to transcend these limits (1) by eliminating
memory and (2) by becoming impervious to our normal perceptions
50 that they fail to make any impression on our minds, thpn there
will be asit were an empty space, an open feld of conscionsness.
But if we suppose there are many degrees of consciousness above
our' normal state before we can attain absolute consciousness ;
then, although the normal objects of perception on our ordm;'u'y
plane will not affect us, yet as the one life is'always working
through our minds its energy must find an outlet in manifestation,
and the normal field of its operations being closed to it, it will
work in that of the next higher plane, (for as we have not

'
'
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habitually, experienced this higher plane we sh
transcend it) and -this is what . happens in Samadhij and- gimilap
conditions: .0 . - o LRI
Of course this attempted explanatiori- starts with the postulate
that consciousness on higher planes is possible, and although it is
difficult to realize the full meaning of this fact unless such higher
consciousness can be realized subjectively, ' some jdea may be
formed of ‘what it means by a study of the accounts of clairvoyant
powers exhibited by mesmerised persons and others, whilé thg
manner in which normal perceptions may be transcended and: fail
to impress our minds can be experienced by any one who will
concentrate his. mind on one single subject to the exclusion of all
else. . o ' S S :
A further aid to the comprehension of this subject will be found

in a careful consideration of the various qualifications stated to be
requisite for those. desiring to attain: the higher life, and then
comparing the mental standpoint of one who - possesses these
qualifications with that of the mass of ordinary men. The reader
will then be able to understood how this difference in the mental
standpoint of two persons will, as it were, make the universe assumo
a different appearance to ©ach of them .and so bring about &
difference in their respectiva planes of consciousness, |
_ Going back then to man, we find that behind all rational action
there must exists the element of mind. Before a man can acquire
the habit of right action he Imust acquire the power of right thought,
The main object of all mental education is to enable
correctly so that he may be able to solve ‘any problem presented
to his-attention; to decide Upon any particular course of action to
be followed and to form a Jjust opinion on any subject, with which
he is in any way concerneé. - In these days of ranning to-and fro,
when books are multiplied and learning is’ treated ag something to
be shovelled up and crammed into human minds like corn into 4
sack, thero is too great a preponderance of formal over real know-
ledge; the assimilative faculties are taxéd to their utmost and the
Strain upon them is 8o great that the reasoning’ powers becotiia
weakened, and our opinions are tog often but the echoes of thode of
our companions and we adopt a ptevailing tone of thought as we
adopt the usual garb of our class and nation; without question and
without reflection, contented with the endorsement of those around
us and regardless of intrinsic merit or the contrary. Our intellec.

being. . 0 ' o ' : Rt
The simplest form of thought is perception.  Before we can q

raw
an inferenco we mnst perceive the data 'on which oup reasoning- is
to be founded. ' But perceptions are useless if ‘they stand alone.

The bare knowledge of a fact cannot make any one cither hetter or
worse unless ho is able to draw an inference thereftom. .« We- must
not only perceive, we must also Compare, If we consider the sim-

all 'not be able to
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: i yunds are
lest form of thought, the prime f{tct:r mt(()3 V\::‘i]lsigﬁ?g‘épggngilza_
. ‘ sception, just as w ak
to be’ xjesohtrﬁd-, troink]w: pft:&((a)};tof :ml]l motion ; then we' may sayhtth?rf;
tion ‘was ergsent the simplest form of reasoning or thqug o
mfe!-ences Eepq the most complicated machine we can congeny;v ’I’I}:“‘]l
Bt 1 a‘t.)orate“ combination of levers, so we iy snj: t ?{Z"aq
AR l?:t or thought in action, is a combination of per ceptions
living thollg " by inferences. - Since percéptlons' are the pmrfe
set in mo l?& le;i(.h we have - to 'deal; like a skilful artizan we
materl@ls]:w 1 are fhat our materials are of s goodr a q}ljﬂnb&r a:
s gtacliat they are above all things perfectly pure." To 0} ce
possible an ht to make a very careful examination of _the thing
this' we oug As things appear to us, they are seldom unmixed, ea‘ch
I erc?lved-h 1in som%a garment or form, the attendant c.lrcumstanl(.:es
ea is 9k}t‘lih1 real object of our view as to make it hardly dis-
may So vel -eWhmt we have to do then is to divest the objects of
tmgms}mb]?' S i"u‘ aswe can of all that does not intrinsically
our Percept}llons ?md‘ diving down to their true nature endeavour to
belong tot'l;l efge ths of their immost souls, so to speak. I\In.p).
sec 1ntot, teke tl;le trouble to do this, many have not the pow er
neglect g)h A have never tried to begin, fo‘r this art becomes in
hecanse t > ift, a sort of intuition, like the 'power of dmgnqsns in
the lilf ]a % sici'm which cnables him to see at once the disease
the skilfh! Il)l })17 ;tient is sufferirig, distinguishing it from others
under which hie pre similar. - Accurate observation, and searching
whase .symp?:;z:d to acquire this faculty and j;hese must be ChIEICI'{-
mmlysﬁ&l@ ults of previously acquired experience.” We should in
R e duce all bur observations to terms of the absolute 80
fact bry to '(Iie of the absolute will allow us: to dc? 80, and by this
s eZan such portion of the whole truth (which noman inany
nb(;?rll:f-;‘ivscr:rnation can expect to behold wholly unveiled), as we
or . C .
have bieen abl:ftowisiil}?ﬂﬁze.have spoken as being mnecessary for
This caserce tion is ‘especially neédful when we are estlmatm.g
aocurate Eehergent' in the object perceived and the category in
the force inh to be placed. Some things are' of the nature
WhI.Ch lit;; 1:rees from which spring many * branches, v:hlle
of grea of the nature -of branches springing from some rcio,
ot-}:lerist iﬂ:‘%e fore all - things. necessary to Sl?tmgmsht(})eti)\:"iir; }:,elqc
g belone rees and - those belonging i S.
thmgq l;lezﬁgl:go:g o?;?dgment made by men, nearly all those;
Nparly . f opinion and belief which have been thp means o
d]i?fer('encesa O'Lth pa,nd suffering to men, have had their origin in
?’"?‘?gzllg & ‘iimw this distinction with accuracy. ) Look for ms(t’imnco
mabllltyh0 tly, blood-stained record of sectarian strnfq, an se(;
ab the g 13 ty ’a,ceable these differences have been to this want 0f
h?W .pl'f"nty r» How seldom has the matter of dispute beeg o
discrimina 'lfgﬁce and yet it seems ag if the more petty the oblegt
vital cpnsetcllll more virulent the feelings of opposition created.
of Str.'fe. t: s of private concern, how few would be the disputes
?%veféol;];ninl?‘ktoblf someé pains to form a right estimate pf the
if p o

intringic value of the disputed points.
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Perceptions must be also compared with on i
relative value  estimated, and. alz-mnged, as itev:::;: h?:l ZZ;Ii:;I'e(;;
a,;cendmg and descending gradation. But that we ’may gain an
advantage by these perceptions in the: shape of additions to o‘uZ:
e;_rper;ence 1t 18 necessary that we' draw inferenses a8 the result
0% our comparison and arrangement.: That is, having assorted our
materials we must determine their colléctive resultant, and so will
a complete thought .be produced. We might say ’that if we
Imagine an arrangement' of our perceptions according to" their
Eci;}:fgtgedtiglues,b x(igpres’enting them by lines of different lenigths
. erent directions, we should produce & sort'of dj
.of the whole collective conce’ t and thasdia ram, i o b
past experience of what has iappened in simifiy;\rlzz,ms:ar;tel\;‘lr)ill‘iezid :;y
sent the inference drawn. Man .is unable to create & sig) l“
particle of. matter, all that he can do is to arrange articlquo?'
il,vé;lgl'rg;gaét;ons (i);f ]lazyrtlglelsl‘in such'a manner as to form ‘allftioles that

© of.use to him in his' life. So in like manner wé }
to create thought. We are able to perceive and to dr:‘; fibflie::z?ég
from our perceptions, and that is all. . All the. products of the
highest thogght'that ever entered the brain of man may be trdced
_:))z,:k to their primal constituents iri this manner. Theytota,lity of
‘encelf??ge}?t‘%fc.)ns ggd , mfe:re:rff:fs form fahe ‘ s:um to;ta_l of. our exper;’-

o '
ERL R e

But as each man is an ofganic unity formed of meand ach
having adifferentoffice, whilst in the agé‘re'ga.té theyﬁr;yapc{gl:l?:fgg
unity adapted to theé' various exigencies” of human life at every
part of its evolutionary journey, so in like manner our minds '02:
mental bodies ought to form such a unity adapted to any call that
may be made upon their energies. And it is necessary that this
should be the case, for; just as a unity is needful in order that the
body may develop in a'regular’ and continuous mannet, so, it must
be remembered, our development does not stop at the ’ph sical
body but is carried on in the higher principles as well ; anc{ the
channel to reach these liés through the mind. " As it is the object
of man taken as a whole to attain divinity and in each ihcarnagioh
to make as much advance towards his goal as possible, so it is the
object of the mind to arrive as far as possible on the road leadin
to the comprehension ' of the whole truth. But we have said th'a,gf;
there is a certain saturation point' for' each'individual at &n
given time, and also that this point is capable of " removal in 15;
progressive direction. Man, it has beén said, cannot behold God
and live, and if the wholé truth were tg be ‘suddenly revealed to
one unprepared, physicil death ‘would result. IHence progress
must be gradual, each step must be firmly planted every new id(‘?z‘;
must -be thoroughly - assimilated,. each’ frosh ' t)hedrjr" must’ bo
thoroughly: tested. " Let us endeavour tg ‘present some' idea of
practical method of right thinking. - First in order that our mind
may be easily adapted to the varying calls made upon it ‘we onght
to reduce our - intellectual baggage to the smallest com %’ss
possible. . We' ‘ought to' endeavour to 'form a sort of melljltal
touchstone, a formula of universal application' instantly ready in
case of need. We ought to codify our experience and fashion
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its conclugions into an organically united whole. "It must be
remembered that all truth is one, and our portion of truth is for
each of us the absolute truth so far as it lies within our capacity
to perceive it. Thus our codified experience will be an absolute
formula to us, and so capable of resolving all problems. Every
one, though for the most part unconsciously, forms such a formula
for himself and in it finds a complete explanation of all things
in heaven and earth, so far as they affect him and are within the
limits of his -‘comprehension. And this formation not enly takes
place unconsciously but also, we may say, automatically. 'I'he one
life works through mind as well as through matter ; and here too
its activity is unceasing, its motion unending. We cannot prevent
the occurrence of renewed perceptions, which are continually
conveyed to us through the channel of the senses. The ceaseless.
motion compels us, or at least urges us, to draw inferences wherever
they are possible : and whenever we voluntarily shut our eyes to the
inferences deducible from observed facts we do so by an effort,
though through constant recurrence such effort may at last becomo
a fixed habit. The nourishment, repair and waste of the body find
their analogies in the processes of the mind. Old ideas shown by
riper experience to be erroneous are rejected, and new ones tako
their place. Herc again much is within the power of our own
volition. We ought never to allow ourselves to retain an
erroneous idea when once its falsity has been thoroughly proved
to our reason. Much courage is often requisite to carry out this
rule, but if any real progress is to be made it must be strictly
obeyed. Prejudice is the poison of the soul, and the man who
willingly entertains notions that he knows to be false is & mental
suicido. On the other hand, we should endeavour to encourago
the growth and increase of our share of the truth, but we ought to
take care that this increase is a process of development and not
the mere piling up of atoms into a sort of heap, each atom
diséonnecte(f with its neighbour. We must always remember
that from the law of motion above enunciated this body of truth
cannot remain & constant quantity. Hence we ought not to try
to solidify it in such a manner as to stop its further development.
But we too often check this further development instead of
promoting it. To look at things as they really are, stripped of all
adventitious surroundings and all the artificial glamour that clothes
them, requires both courage and exertion, and when we have once:
as we think arrived at the end of our tether, when after some
exertion we have made a serious examination of the contents of
onr mind with a view of asecrtaining how much we reully do
know, and have arrived at some sort of conclusion ag to an ex-
planation of life and its purpose, tho temptation is groat
indeed to persuade ourselves that the task has been accomplished
once for all, and that it at least may be left in peace." For
a habit of thought like 'other habits is easy to 'acquire but
difficult - to forsake. 'I'he natural desire of comfort, one of
the most potent of the many foes which beset the aspirant
in his upward progress, is ever urging us to avoid any exertion
s0 long as we can find the least excnse for shirking it. But the
4
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fact is that the mind needs continual watching, since it is a fertile
soil not only for beautiful flowers but also for ill weeds which
are only too apt to flourish unperceived and spread their influence
on all around. Each one ought to make a searching examination

true and why he believes it to be true. For just as man has no
right to harbour prejudice, so is it in all cases his bounden duty
to be able to give a reason for the faith that is in him, and he must
take care that his reason is thorough and complete as far as he can
make it 50 to himself, whatever it may appear to others. Every
idea in our minds which we believe to be a true one ought to be
thoroughly tested as far ag possible by the results of our observa-
tion and - experience, and in all cases in which we have been able
to evolve a conclusion that is of the nature of g law we' ought to try
whether it agrees with other laws; always testing our mental
edifice two ways, by theory and by practice. Further we ought to
endeavour to reduce the contents of our mind as far'as may be to a
series of connected laws of living active principles; and these princi-
ples should be as conclusive, as comprehensive and as few as possible;
But as they must- always be connected, we should endeavour to in.
clude them all under one leading principle or law, which should
stand to the rest in the relation of a root from which all the others
spring, or a germ in which they are all contained. Having once
erected our edifice as perfectly as we can, every part in organic
connection with all the rest, and each part thoroughly tested as far
as our capacity will allow, it will not be so difficult to make additions;
alterations or improvements, and this we should faithfully do
whenever necessary. If such additions and alterations are mnot
made from time to time the inevitable result will be that: the mind
will crystallize. Moreover this crystallizing process beginning
from the outside will proceed in an inward direction. Thug
the mind will become narrower and more “incapable of
taking in new ideas, and so more incapable of progress until it
becomes & limitation and a barrier instead of an aid to the
attainment of perfection. But if we have thus arrived at an esti-
mate of the truth let us not rashly abandon it on the appearance of
some small flaw. There are some persons who are continually
changing their religious and other opinions en masse; and it wiil
almost invariably be found that such persons ultimately adopt that
system of thought which promises the least responsibility. It
seems as though the mind can only make a certain number of these
gigantic changes, and that its power of going through a series of
complete transformations is limited, so that after a time it be-
comes worn out and incapable of fresh exertion in the same direc-
tion and sinks into a sort of apathy. If we have fairly tested
our stock of theory, taking every precaution to eliminate prejudice,
giving a full and strict account for each opinion and each belief,
then, if it has stood the trial, we may be sure that it contains a
certain portion of .the absolute truth though its form may
be indefinite or capable of improvement.. It is folly to cast
it all away at the first difficulty. Every man has the capacity
within himgelf of arriving by his own exertions at a knowledge of

[
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‘ solute truth so far-as he is capable of comprehending it. ‘¥_{.e.
}Islxl Z;;)a.ble of obtaining a measure equal to his receptive I}\}mﬁ; sl}f
only he will faithfully and courageously strive to do so(.1 tod resh
theory should be formed and no fresh law should be adop ebl ¢
involves the renunciation of an old one, unless the new is cagm ) 3-
solving all the problems solvable by the old one. We mus recac:ld
struct our edifice; but no material must be thrown aw,uyf )
wasted. It will again sometimes happen that we 1MO .]clon rgnﬁ;
ed with what seems an anomalous idea, one which Wlf llno fi
in with our previous stock of theory, though we at:eh udys::)O
vinced of its truth. Should this take place let us n}elltbe: stebriny |
the already existing structure nor reject the new t.ruti , bu freq}g’:
it in some corner of our experience patiently wait for 1i;'ome s
deduction which will enable us find a p]acq for it, andlt i8 WZ 1:110 v{
do quite confidently for we know that truth is one tho;g 1 lwe ar » now
only able.to look upon it piecemeal. Conscious deve ol?(tlne o
some such lines as we have indicated will carry us on_le?l a.d no%
way on our road, for we shall thus become workers wi h, a]nmind
opponents of, the universal law, and a part of theh tl.l)‘;lvel sztmn m b(;
The strife will only end with attainment, and watc utntels:s i;e 0
continually maintained until the goal is reached. Bu AL e le);ai s
worth the winning and the crown is worth the fight. : e nal be.
nefit is not confined to. the individual combatant _aon}e:, hu t01';s
hunianity—the whole universe—will be partakers in t ef w;lcf bor 5
spoils, and the results obtaineld will go f;) zl;se nf?(:.r::;]]ﬁ?i (;Jn :
starting-point in a higher cyclic course ¢ ,
starting 'pomt'm@ nig . yclic cour: o, 3. Wionows.

vy ot ey

. TAES ] ; YAMS, OR
THE SARTHHANTHIKOPADESA VAKY AMS, OR
. ., PRACTICAL INSTRUCTIONS TO A STUDENT
' OF RAJA YOG. Co

fi f 1 forms are
ketlio! you #ire the form of Atma. .A]
O ngat}flg}; oof ygur Atma. This is true. He is Atma. You

hat. . N
_ha%' > bgc?;g;k: !'you have possessed the dauntless or promising

aging Brahma. ) - o
0r3e nc%]rgt%ctgi‘;hricé or practice strictly the observances of qehbaccylr
and of non-injury to any life; also abstinence from evil gains an
from sensual gratifications. - '

“ 4. You, the representative of

i Brahma. o . '
?ggr(?&s»%xftgt'si%:‘g Evh;?h is not known by mind, but that which knows

mind,—understand that to be Brahma, ; and that which“se\rves" this
3 ¢ d N . y
is itself. : . )
is !710t %}\lflﬂém Brahma is the Atma of everything ; is the essence

) erything ; and is the main support of the Universe.
m'.Ss o}l‘ll;):ue;:;ythal,t g;;hich is more minute than the minutest thing

Jiva, have become that, the

| ang. * Iiglizn:]i)ot dipped in a sea, you are completely filled both in

and out,
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"10.  Like a vessel in air, you aré empty both in and out. ' "

gnggn—i] &(;(;Ill?::.c:'rfbé the nature of Atma or Brahma, which a
o lt }lle ir]]))(;rrégf"v};??ﬁ:l?tjit;ls?r the pérceptible qualities of things,
b tltZe.r bzzg;i; .tra,né;cends all Bhdvina or conception——that you had
which i seon, s ey sooing oot oo, that
whl()5 sm%zlz;}r;% ;Iil(g:’sn in II::he beginning of all seeing.v @ Fhat Abma
which prevails everywherZ?nsngzgkzgzhmg:;: }:gl?:,t 'Chittlll thm(rll
"y e et o B T
o lc;li't%}.;dI&dsagh?ggkgahdkgsa?n . ixt the Chiddkisam is devoid
et et e
" i | e e
;gggglgﬁsaar;lgoe%g; t:]h?nglz ]Lde;)e?, of diifsee?;I?:e og Ic)lli);;li?f:ticg;lp(ls::v%zz
i g e T e ot
alsg)Zf?a%:haI;ihgsg?gg (i(';)!;lt}; a.ng?:l%eﬁ%?:i(.i) wd; bad), pnd oo
hogg)_,gze 111}: tl}{:élmir;lh?liog velup athyt.z, and A.m-utha (false-
?:eeslg;}ixlilrtl)g, dar,lnddi rwlvilizil;hpigv:ﬁ:ggyzr;::ﬁ‘gg?rlgljlegﬁc?sr%%x:t;z:f:
{resiraint), : nd is & ol;:s}zfzp?‘. (lllbzerty ?) wipe off all trans-
28, Let desire become dess
(IiJ:s(; rﬁiﬁ; ac}l:;sé;gf become eNg‘:;Zfi&:o .a;lr:a(:irz.a ?efnbi?ig]re v::,)(i'?ies?’lo:t‘.;
;et;;g;?}t; Ii;(i’:_e{aj{?) v{il%}:;f?)isgiegslgzpﬁgfuiw; (not . hav.e).j, :. Ig 'o.ther'l‘ fvords‘
e i e
oot et e o
Br'21(lim a:l‘he plzoltoct(g)l.\"is -Vishnu ; »am’l the cause of ;:rqabiqn,: is
or{;gise }E,%]éeve that to sa?yv th.'?mt.R;udx;‘a ig the ,(viest;;oyerv is;a'_rl’n;y'tﬁ
31, Thete is not the. sli i ich is Toft. by, mo—he
cre S ey b e e T et e
kng?s:]e;dlé 2;73(21;?1 ;:]i?: (])ire&:3 ;i]; te:‘xists beyond me (5. e,; m;" povv;eit of

1886.] THE SARTHIHANTHIKOPADESA, §ec. 373

33. Know for certain that Arndtma (what is not Atma) is either
a mere argument, mind, Jagath (world), or a nonentity.

34. O Sinless man! On account of that which renders every-
thing—in the beginning, the middle, and the end—a source of
sorrow and unhappiness; give up everything, and become ' thath-
wanishta ; ¢. e., begin to know the Truth. T

37—388. Forgetting your outerself, and shutting out completely
sleep, the talk of the people, sound, and all other kinds$ of distur4
bance, think and study your self in your inner self. L '

- 39. Given up all action and think that you are Brahma.

40. After determining that you-'are Brahma, give up the
Ahambhava ; 1. e., forget your individuality, or forsake self pride.

41. - As contained or divided Akasa merges into the undivided
Mahakasa, so let your individual self merge into the universal self
of Paramatma (Brahma): And then, O Muni! remain always quiet
with the idea of undividedness. : : ‘
* 43, Where there is Chit or Gnyanam, there is said to be
Chinmathra (only Gnyanam itself) and Chininaya (made of Gnyanam
or full of Gnyanam.) : S "

- 44, Think that you are Chit, I am Chit, and this world is
Chit. =~ : N b
* 45—46. Think that you aro that, which is Sathya [1. e,y existing
in Past, Present and Future; or in Jagrat (waking), Swapna
(dreaming), and Sushupthi (sound-sleeping) conditions], Gnyana,
all-full, second-less, invisible, unaffected by Mdya, most eminent,
pure, and distinction-less.. Think that you are always that, and
observe silence. ! B tro o - :

47—48. Think that you are that, which is devoid of birth, death,
happiness, sorrow, caste, method of "action or ritual observance,
tribe and ancestry, and which is the cause of this world—a modi-
fication of Chit. Think that you are always that, and observe
silence. o ‘ 2 K

49—50. Think that you are that, which is all-full, non-dual,
almighty, free from the creation and vicissitudes of these worlds,
second-less, most high, and Gnyanam throughout. Think that you
are always that, and observe silence. !

" 51—52. Knowing that this world of moveables and immoveables,

which appears to be distinct and separate from self, s yourself,

think well that you have become that. :
53—54. With the help of that which tides us over the chasm
of birth overcome all changes, and think well of the residual bliss

of Chit or Gnyanam.

B. P. Narasmumiag, s, A, F. T. S,
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: ..+ A TARDY RELEASE. e
: (Continued from page 337.) "
1\{[ bedroom was a huge panelled chamber with talls of
prodigious thickness, and with sorme very beantiful old
earving about it.- - A border of roses and lilies that ran round the
panels especially attracted my attention as oné of the finest
examples of that style of work that I had ever seen. Thers is
always, I think, something uncanny about great Elizabethan bed-
rooms and huge four-post bedsteads, and I supposd my late ghostly
experience - had rendered me specially alive to such influences; so,
though the roaring fire which Jack’s hospitable care had provided
for' me threw a cheery light into every corner, I found myself
thinking as I lay down in bed :—* What if this should turn out to be
Sir Ralph’s forgotten chamber, and he should come and disturb my
rest, as that other:visitor came to me in town!” This idea
returned to me again and again, until I really began to fancy that
T could distinguish the peculiar- atmosphere of which Jack had
spoken—a sort of subtle influence that was gradually taking pos-
session of me. This I felt would never do,.if I was to have a
comfortable night; so' I roused myself from this unhealthy train of
thought and resolutely put it away from me ; but do what I woild,
I'could: not’ entirely shake off ghostly associations, for, recalled I
suppose by my surroundings, every-detail of the strange occurrence
at my chambers passed beforé my mind over and ‘over again with
startling distinctness and fidelity. e ' o A
" Eventually T fell into a troubled sleep, in which my late mysteri=
ous visitor and the idea I had formed of Sir Ralph Fernleigh
seemed to chase each other through my brain, till at last all these
confused visions culminated in‘one peculiarly vivid dream.. I
seemed to myself to be lying in bed (just as I really was), with the
fire burnt down to a deep.red glow, when suddéenly there appéared
before me the same figure that I had seen in my chambers, habited
in the same loose black ‘robe; but now it held in its left hand a
small book—evidently that to which the slip "in my possession had
belonged, for I could see the very place froin which the 'missing
leaf had been torn—and with the forefinger of the right hand the
spectre was pointing to the last page of thé book, while it looked
eagerly in my face.'t I sprang up and approached the figure ; it
retreated before me until it reached- one of the panelled twalls
through' which it seémed to vanish-—still pointing’ to the page of
its book; and with that imploring gaze still on its face.. I woke
with a start, and—found myself standing close to the wall at ‘the
spot where the figure had seemed to disappear, with the dull red
glow of the fire reflected from the carving, just as I had seen it in
my dream, and my nostrils filled once more with that strange
sweot Oriental perfume ! Then in a moment a revelation dawned
upon my mind; there was a peculiarity in the atmosphere of the
room—I had been quite right in fancying so ; and that peculiarity
which I could not recognize before, consisted in the faintest possi-
ble suggestion of that magical odour—so faint that T had not been
able to 1dentify it until the stronger scent made it clear. Was it a
dream, I asked myself ; or had I really seen my mysterious visitor
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11 in the room

1d not tell, but at any rate the sme

N l:x? rizdolulc)ggd fact. - T went and tried the door, bll;it:,‘ g,stI

::;ected found it as I left it—fast locked. astlrridtl:)pbt:({ § ; :il:ll 0
’ ‘om i wen gain—

i blaze, threw fresh coals on 1t, and o be -

?]1?: 1tfljirl}zlfo toa:le,ep ‘soundly and 1'ei::reshﬁngly ttln I W'as-flw‘a}{ened in
‘ning by the servant bringing hot water. o
th(i{?:ileﬁir:xgg z’ny last night’s adventurd 1n the so})er ltlght: Ioi
day I was disposed to-think that som}fzthu;lgloft‘ lllt, ffb::ng:; Irz:’% ]ld

to overheated imagination, though 1 st , :
gzti‘;ih:t ;)aj,int peculiarity of"-utmostphere ;klnotfmi_y; f;t:g]cll (:.z(;l;l‘ic;

; hing to' Fernleigh, since to speak ol 1t ' lve
tlc:esz:iybizztftlhleg apparition in my chambers, which I shr ﬁng il'l 01‘?
discussing with any one : so when Jack asked me hpw I had slept,

! TI{IT]:gr:;ﬂi indeed towards morning, though a little 'restless in
i rt of the night.” R L
thi&??;‘}'le{)rgzﬁifas“t‘ we xgvalked about the park, which was ;;mryE
extensive, and 'studied the stately old houset f;om %ﬁl'gé'eir;g E&l‘r&; ((j)n
i ' ! ith the great beauty '
view. 1 wasmuch struck with : uty of its situstion
' indings; and, though there were sad tra eglect
z‘v}gr;:l:ll;g:: Ims%m:v’ that the expenditure of Wh&% was corrigql;:tl‘:':l%
’ ' » 8o large a place wou a
but & small amount of money for so e ould makeo |
i estate of its size in the
fully worthy to rank with any mansion and e o 2 in_tho
i lasti ted out the various possibih
kingdom. I enthusiastically poin ! rious possibibtios
' he, poor fellow, sorrowfully remarkec bhe sumi
:—Z {13:13'5(,1 g)u:nalgt’a tll)le improvér’nents', though no doubt compar ntnvel;;
snilall, ‘was absolutely pretty large, and far beypp_d }1'15 presen
mﬁzrfl:e;r some hours’ ramble we returned to the };{)ﬁse, .m‘:ll g:sll;
icturd-gallery and s
d that we should look over the pictu |
g:ﬁgl(‘) Br%oms that we had not seen‘on the previous night. Vge took
the gallery first, and Jack told me that it had once containe m:.{)n{
almcit priceless gems of the old Flemish ar;;l Im};mn mimsstel;:;ir;]inl:L :
is di  of them, often at merely n
his dissolute uncle had sold most of them, ‘
i i8 v town, so that what were
i to raise money for his riotous llfq in , 8o ] b were
ﬁ?: ::ére, generally s};)ea,king, compatl'tznsl\(ely»vzlm.l%};e]l?]:z.ZL ng‘?:; :f:l(]l;
' i traits—some lhte- ful
the usual collection of ancestral por { efully
; : ‘and we were passing them over ,
executed, others mere daubs; an oro passing Hhem orer
gcant interest, when my eye was caught by } instantly
i i t a cold thrill down my spine, brig
riveted my attention and sen | spino, bright,

i i ; here, out of the canvas, looked the very.

e g a0 wiv, e " last night—the face of the
face I had seen so vividly in my dream las g' L he,
i s hambers in London! The commanding
mysterious visitant at my chamb G O ey
¢ of i ill And dauntléss courage was there, ‘
!O%]Zf?rfalﬁ: :irxl- of latent passion and cruelty; there too, though'
::nnderl treated by the artist and made less prominent than 1{, was
in li{ wag the curious white scar running down from the OWB(;
i? r.eaéxcye, b tilat, he was here dressed in rich court costume instea; !
£ the lari)n black robe, nothing but the pleading look of ﬂpﬁ).ea ‘
27&5 wa?nting to make the resemblance exact. T suppose por‘rixet n}:)gl
of the emotion I felb showed itself in my face, for Jack seized me by

the arm, crying i
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+ ““Bless me, Tom, what is the .
: 018 the matter ? Are il ?
you bglllm i?{ﬁ}?}f ;he Yportrz]nt of Sir Ralph in that ’Zv?;}l:l“n‘mn‘rﬁ]z%’?m
ir: es, the wicked Sir R “hi
f:aﬁe ':zltq my room I{Ls;p-pight. ’ve égelj'ﬁ?rg.twgc;( o 'hlm‘ He
. :;Iri :51?§_t}hese: dls]omted Sentences, I staggered. to an ottom |
collect . Iy scattered senses, For the whole truth h::il

uch for me. Of course it

b ig ong ago il thi
oment, absolutely no suspicion had ever crogse n’lyl:;?ngnt‘iittg;:

Ralph ‘and my s isitor i
oh “ar pectral visitor in London were i
:sv:vlrti gl;vt;[;hl?i:zl;ln commenclilng»with ““Ra” that I?ell'ri:c? zlrcii(li‘sgl l(::;(:l[
name ; he had son '
how) foresgen .that Iishould visi: dF:?lIlll?alilol‘r o o one knows
make an impression on m i e

and was relieved to find that instead of lgz;]}(lig?azhﬁ: sZ(;ryI,
>

m(:f; than hzlf.expecﬁed;-he was deeply interested,
séemé'nzg’e:ooehefved In a ghost -before,” he said, “but here the
you in Lend m for doubt. LA perfect stranger shows himself ze
here at I 011,_ you recognize his portrait at once on sight d .
tradition pf)ll:ﬁtelgll’[; &mli he turns out to be the very m'%n W}(:(‘)an:
8 : i : {
is perfect” ; - oubas 'l,ém?t"‘:g this place ! Tho chain of evidence
“But why. should he have come to ps 2 1 o
. : @ come. to me 2 id : i
:o.tl}tl;ngl'about ghosts and their ways: I ain. notIe:Z:ld' }:‘I o
851;11 g‘;f:; f‘c‘:’::vca(lil lzaedlumistic. ‘Would it not have been :';11331 :Ifllese
ar 0 appeal ¢ : ore
glffdlout, forbS'JCh A vigﬂationo?ny ou direct ?, Why should I be sin-
" “Impossible ‘to 8ay,” replied Jack ; «T i
lo_(s)i‘ 8; but what could he have war,lted ??upp(:asem]?: ied your
pa,pg:?n%g;) :hz:t 't;;h.s;;n we were before, - Whefe i8 thmf? (;cfm?relg
‘ L 1t strikes me: . . . € ap ot
yl? d the answor to ons rided | et.l’l’at thve solution of itg mystery -will
i I'pulled out my pocket-book and handed the Blip to Jack R

“Hal” h '
] e _exclaimed, the moment he. glanced at it, « this ig

certainly Sir Ralph’s monogra W i

o, o X ’ s ; I E

lt-%xr sevteral of the books ]i]:l)gth‘e- ]ibrar]'(_;1 e 1t well, ;e feen
1 Yve at once adjourned to the library . ‘
[ 1ce , brary and com iti
;)r;m?(fgewtfs ?)g;flmtlpz;l s b(;loki with that on bhep:f;;d. tt}ff:a vg;téglg

a , ect, though -the writi slip s )
fal pl)flully done, s though with g, speciZIge?fgrtt }ilag‘ Isr:zlurl){ vty LTS
]f—:‘gl. e: while in the monogram - (a very com ]icabe?i
J}nlz and stroke were exactly similar, Wi, Ja}:)k"s
able to.make out of it the initials « R.F,” but I
ilfaver have dwcoyered them without assis;:zmce :
mJted our attention on the two lines of Wniting:
" ack. took a,. powerful .glass from a .drawer. d
f:(n}long anéi earefully, - . e o

: our reading of the letters seenis erfectly Y he

‘ ' ectl ” i

gt 'lliqg}th 5 “but what language oan th?s possi}ll)l;ozl;aegt’ Ith? ot

acp(u 1sh, Porpuguese-, or Itfglian, I know; and 0;1 ' hls'nqt
quainted with geyera] Oriental dialects, do not;y récovgvn?zeagz

L one) every
guidanco T way
should cortainly
We‘ nOW. i concen-
o

scrutinised

-
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either. I don’t believe it i3 a langnago at all, Tom ; it Jooks much
more like a eryptograph.” -

“Scarcely, I think,” I remarked; “you know in a cryptograph
one always gets utterly impossible combinations of consonants
which betray its nature at once.”

“Not invariably,” replied Jack; “that depends upon tho sys-
tem on which it is constructed. I happen, though only by way of
pastime, to have made this subject a rather special study, and [
do not think therc are many cryptographs which I could not, with
sufficient time and patience, manage to make out.”

“Then, Jack, if you think this may be one, by all means
proceed to exercise your talents upon it at once.”

Jack set to work, and I must say I was really amazed at tho
ingenuity he displayed, and the facility with which he scized upon
and followed up the most seemingly insignificant clues. I need givo
no particulars of his processes; thanks to Edgar Allen Poc, every~
body in these days knows how a cryptograph is solved. Suflice it
to say that this, though really extremely simple, gave a good deal
of trouble—led us off on a false scent, so to speak—in consequenco
of the fact that a double system is employed in its construction—

the rule being to sabstitute for every consonant tho eno suceeed-
ing it in the alphabet, but for every vowel—nob the letter, hut—
the vowel next preceding it in the alphabet. By a reversal of this
process the reader will easily discover that its signification is as
follows :—

: Pull the centre rose in the third panel.

Our excitement may be imagined when this was deciphered. I
knew what it referred to at once, for I remembered the carved
border of roses and lilies round the panels in my bedroom of last
night. The butler came in to announce luncheon, but we cared
little for that ; we rushed upstairs like a couple of school-boys and
dashed into the panelled room.

“The third panel from which end ?’ asked Jack. But I had
not the slightest doubt; I remembered that tho spectre had
vanished through the wall on the left of the fireplace, so I walked
up to that spot without hesitation, put my hand on the third pancl
from the cornér, and said, This is it.” :

So large was the panel, however, that the centre rose was ahovo.
our reach, and it was necessary to drag a table underneath it to
stand npon. Jack sprang upon it and gave an energetic pull at
the centre rose, but no result followed. ,

“(Get down again,” I said; “let us try the other side of the
pancel,”

: We moved the table, and Jack tried again, and thig time with
success, A small piece of the border had been ent out and hinged
at the top, and the pull upon the rose lifted this and disclosed a
small cavity about six inches each way, in which was a large
knob—evidently a handle.  For some time this resisted our efforts,
the machinery attached being probably rusty; but eventually wo
succeeded in turning it, and the whole huge panel swung into the
room like a door, showing behind it a dark arched recess with
5
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steps leading downward, up which came, stronger than ever, that
strange sweet smell which had haunted my thoughts so long.
dJack was springing in, but I held him back.

. “Stay, my dear fellow,” I said; “curb your impatience, that
place probably has not been opened for a very long time, and you
must first let the fresh air penetrate it; you don’t know what
noxious gases may not have accumulated down in that dreadful
hole: besides we must first lock the door of the bedroom, that we
may not be interrupted in our investigation.”

Finally I persuaded him to wait five minutes, though in our
excited condition it was a hard thing to do. Meantime we could
not but admire the enormous strength of the walls, and the care
that had been taken to make the moving panel safe by a massive
backing .of oak that prevented it from giving anything like a
hollow sound if accidentally struck, and indeed made it as capable
of resisting any conceivable blow as any other portion of the wall.
When we noticed, too, the immense size and strength of the lock

it had to move, we no longer wondered at the trouble 1t had cost
us to turn the handle.

When the five minutes had expired we lighted a couple of
candles that stood on the mantel-piece, and with mingled feelings
of awe and pleasure entered the secret passage. The stairs turn-
ed abruptly to the left, and descended in the thickness of the
wall. My fears as to want of ventilation seemed groundless, for
there was quite a strong draught, proving that there must be an
opening of some kind in the passage. At the bottom of the steps
we found ourselves in a long narrow vault or chamber, scarcely
six feet in width, but perhaps thirty in length, and certainly four-
teen or fiftcen in height. Floor and walls were alike stone, and
at the extreme end near the roof, quite out of reach, was a small
slit such as those made of old for the convenience of archers,
throngh which came a certain amount of light and the current of
air that we had noticed. On the floor at the further end were two
large chests—the only furniture of this dungeon—and on one of
them lay a black heap that by the flickering light of our candles
looked horribly like a shrouded corpse. B ‘

“ What can that be P’ said I, shrinking back instinctively ; but
Jack pushed on to the end of the vault, and then dropped his
candle with a smothered cry and came back towards me with a
very white face.

“It is a dead body,” he said in a horror-stricken whisper; it
must be Sir Ralph.”

“Then,” said 1 in the same tone, “he must have been shut in
here somehow and starved to death.”

““ Good heavens !” cried Jack; and he rushed past me and up
the stairs at full speed. At first I thought he had lost his nerve
and deserted me, but in a few moments he was back again, though
still pale with emotion. ' '

“Just think, Tom,” he said ; “suppose a gust of wind had shut
that door, the very same thing might have happened to us! No
one knows of the e¢xistence of this place, so they would never think
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ith 1ts grin-
Joose black robe with wide sleeves—lay # skeleton, W1 g
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ifﬁ;fs;; l;‘;v%l})l:d zvide—mouthed bottle, ?J:(ll ?;1-?}‘1‘; very memo-
> i .
ed afresh as I recogmreC am ! I took 16
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stily to that last page at ! >
{la any(,l there read the following words last dying words. By
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;;Z]éc];ﬁ:re:g:}tly upon that, and so lifted i from the bed where it
open e cﬁgg. Then, not withqut a feeling of excitemen?; ewle
e sy o sﬁEa work of no difficulty, for the key that was i
Clovely pa,ckede 't] ed that of the other “as well. The first w s
to o dacked wi ; bags and smaller boxes, the former of whic%s
coin of soonis ment, wo founc! to contain chiefly gold and silver
Tongs ot tsl; countries ; while the lattor proved the truth of e;;
carofaly fot 1e popular rumours about Sir Ralph, for il‘l‘mr)or{bl
whish Yo tf If;?i:as a collection of gems, cut and :xncu’bl sc;nlg lz)(’f
. )
Tosa | even our experlenged eyes could ‘tell to be almost price-
{3 J : : | ‘
prese::glg,b fngebolj(r,’] ’ said I, grasping his hand " (for not even the
Tl e © weds eleton” could altogether restrain my joy) “you
Ralphoeon your Lilian now | Even after carryin ty‘S'
“IYeSs‘;i‘S'les’ Jou will still be a rich man.” yig otk Bir
_ »12010," answered he; “but rememl, 1 s is 5
Wlf‘hOl(l)t ZOI}"I shquld never have known of itc;regg;glflgg » S yons:
o ,sptxre,rglr)lléedbg s;id(;n(')t(-,; a penny will I touch ; T hz;,ve enough
Ralphs 1% $161s all yours by right, for you are Sir
Bus he insj '
accel;)b ;(?nl:clffﬁd», and at last to pacify him I had to consent to
Choel s, b /A (,a,lst, of the larger Jewels as mementocs. 'J‘hle other
NS n,nd-n;ms :ivea, Tlﬁf ]aﬂl);:oun(t1 of family plate—some of ib vof;
d me — half a doze :
i;h(]:3 ba:ﬁs (;f the wild myth that I m:nf?i?fgib:l:(i;v%f ol probably
on. ); nde ;;n(in zurbmvestlgatlons were finished ev.eninrr had come
ot , e af't; Y be supposed, we sat down to dinner with an
Sppelite, « o haer 'llt Was over sat talking and planning far into tile
n aoy A 3;]1 }21}‘)}11 ¥ though very quietly, we spent our Christm
Cer(’)a,inly kaoh ] ursday we dined ab " the rectory as arran 038
an uly i;1 i’ a n‘ot_ exaggerated the charms of his fajy Liﬁan.
oonsamen i te course of the evening I saw them come out of the
ey e I}n’a,p;ggretlhliﬁe.vg?l? b]ookgng greatly discomposed b;:
'm;;{ iongmtnlatio:l. : at I might safely offer the dear fellow
ave little more to tol] .TI ‘
litle e Lhree months later, i
fzf::;l{}’r’ Z;gr;n‘%r;}t(;irir;c, I WO&Ib down to Fernleigﬁ ag;?ﬁlzo l:ctt;l: ‘s‘“l‘;f:sg
g ; ding, and as w 1 e chu y
o A g ve passed down the cl ¢
appy bridegroom silently pointed out to me a ,whi(éél;;;};g?; ((1:1"(;)};:

FIE RALPH FERNLEIGH, BART,
1795, '

'l
“hough not myself it ' ‘
I reccivl(::d t,llcnlydll an eyowitness of “'.0 events,of the ahove story.
that T hod e ummpeachable testnnony; in fact I may sq ;
e L1 Ut evidenco for them such as would have satisf; (.ly s
ary jury. . With the narrator I had the pl 0 of an intin ot
acquaintaney of o D 2 Jvhe pleasure of an intimato
have seen only of years duration. His friend My Ternleigh I
18 3 ’ .
o occa:i (;):] y. i(?n"cc, wlhcn he was in town for g few days ; bliab lo
; 8 tetully and eivcumstantially ¢ T -
ace ) antially corroborated My ’
count of thege strango cvents, and £avo me g \(v'u‘m [:];({(]CS{?OI: i
a Wi and hearty

wyiati : . .
vilaion to come down aud spend g fortnight at the Hall, 5o as to
) B
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examine the theatre of their occurrence at my leisnre : and further,
ds my engagements compelled me regretfully to forego the pleasure
of this interesting visit, he was good enough to take the trouble to
send up to Mr. Keston for my inspection, the curious old memoran-
dum-book and' the torn leaf :containing tho cryptograph which
occupies so prominent-a place in the narrative. L

' Whether or not my - friend is right in describing himself as not
mediumistic in the ordinary sense of the word is uncertain. There
are certain peculiarities in his character which may help to explain
what seems to have puzzled him so much—the. reason why Sir
Ralph should ‘have. selected Atm: to receive his communication.
He is pre-eminently. a man of deep feeling, of intense and ready
sympathy, as indeed” may be seen from the narrative ; a man. who
reminds one of those lines of Béranger :—* ... 1. . .
o Son ceenr est'un luth suspenduy

. .. Sitot qu’on le touche il resonne. . S

Probably this capability of sympathy attracted the elementary

as a channel through which his purpose (if we can call it a purpose)

could be carried out. . : T .
The story seems to me to differ from other accounts of the visita-

tions of “ earth-bound souls” only in the appearance of the wraith
in the first place at a distance from tho seene oftdenth to a person
in no way specially conncctod with it, and. tho sort of foreknow-
ledge which it ‘seems to have possessed of that person’s visit to its
former home—not only before tho invitation was given, but even
beforethe idea of the invitation (which, as far as we can see, was quite
accidental) could possibly have existed in the mind of either host or
guest. 'This latter is the point which seems to me.most difficult to
explain, since such foreknowledge would appear to indicate a power
of prevision much more considerable than that with ' which cntities
in such a condition can usually be' credited. “Is it probable’ that
the clementary’s attention (if we may use such a term) was attract-
ed to Mr. Keston in consequence of the bond of friendship existing
between him and Mr. John Fernleigh, and :that—finding him to
be sufficiently. impressionable to receive -its, commnunication—it
endeavoured to deliver its. message to him in higs chambers; but,
failing in that attempt, it influenced Mr. Fernleigh (as it might
easily do) to invite him into its own:peculiar domain, wlere its
power was naturally greater ? Perhaps some learned friend will
give an opinion on the subject. o '

IRt , - Cmarces Wepster; F. T. S,

i
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"THE OCCULTIST’S FIRST RULE.*

I _ERCUtLES, the mythic hero of ancient Greece, once, accord-
b 'll‘lr;g ol'lthe myth, walked along a road, until it divided into
e e (]3;[1 e stopped, at first unable to decide what 'direction
ko ¢ s ef saw to the left a very broad, even and pleasant high-
wa ({, " lth v_vmgra,nt_; flowers and beautiful trees on either side
anc @ e end a palace of white, shining marble. " To the
th%;,t ti;aosage : rug%r(;:d pta,th c;l\{rer hills and mountains so narrow,
at could not "walk side by side along it. :
this path ended he was n y " e crie
ta ot able to see. - All his senses cri
i(;l:ll‘;yt h i:lg(}:v ti(l) t};)he {eft. and attain honour and glory! e&d?;sg
il be pleasant to you! Go, and will b i
and a hero among men!” But th < T it that meves
! : e atma, the spirit, that :
cries aloud, whispered in low, melodi ones ¢ If follow
L , melodious tones: * If you folk
yz;n' segses, seeking pleasure and nothing beyond, yo{; will ﬁ(l)lz
E(; }1)1 ank. sorrow, and nothing but pain and sorrow. If you wish
shorz aé. ing and a hero among men, you might seem to be so for a
Sho tie?ini,o an(c)l yeft 1bn rimhgy be nothing but a poor slave, with a
» your foot. And you will be no hero after all
?vﬂf-tf:;etd ill)ea,t};) (');nce lclomes unbidden to your feast %h;nw;l'sz
o flee, but will be unable to stir. Yon must bid
ti:sts:(():lyd p'lazla,ce and its transitory pleasures farewell and é‘o g::]:
Inte .';:)11 ness; and you will come out from the ‘darkness, more
m erable perhaps thal’l’ ever, and will be forced to begin the pain-
bl ]ourngy once more. The strong Greek shuddered. “ And this
isgtyi; road, then ?” he asked, pointing to the right-hand path. “It
s i .e:' way from Time to Eternity,” answered the atma. * Diffi-
"Llrll ¢ it is to wander upon it, and in a worldly sense it has only pain
" nd s:;‘argw ‘:(.)uoﬁertto t'}flie (;vanderer. But the man who dares to take
, will, unterrified and unconquered rch tl : (
T roud, wll, unt q , march through the
~thtiJJLanyd ¥ S);) iri(;.”Dea,th and be a king and a hero for ever in
Gvery one has to choose the wa imself.”
T choos ay for himself.” As fo
tkom;;v; I:vjiltl}? what directloi; we have to go. But to k;:;nl;s’mxg

: e way only, is of very little conseque st

awalk upon it,~walk, and never sto o i v o
on it, : p, or else we shall gain no spiri-
itfu?x}epf;;fve:hﬁont'h ) Butt ‘vze c:lmnot walk upon the rigl%téha;:é‘l ;)I:L]f}}:

] nothing to tread upon; and we cannot i ,
path, if the atma cannot shine through us : e o
We must eliminate our baser co S elomantn g s
! e : rporeal elements, and when thi
is accomplished, then the atma can see clearl : o body
(or rupa). And how can we tram Town 1o aael tlane oS

_trample down the baser el $
ﬁi‘)i-il;o((;l'{n?]oolliot‘}: can }thcasggate and cleanse the body sc:3 ?}?;Itt gt',}?cf
spirit can, rough it and see the path? The answer i
:::lﬂqiagutl;]’];fu ;ve“on,gy.rimer;llge;‘ that the first of the occultist?; glzl(?:tf

sus: rink not wntoxicating liquors, take not intoxs
d;ugs. Eat no meat. Destroy not any lg"e.” " The ogc;ﬁ?;:wlﬁigg
;)0 (é(})lursp,hst1~1ct]y obey this rule, or else his spirit cannot cleml*ly’
sce the right-hand path. For the occultist, as for a would-be athleto

* A TPaper read :
15, 1885.1 before the Chicaga Branch Theosophical Society, November
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in a worldly sense, training is necessary. I am informed that a
candidate for athletic victories, must not drink alcobol during the
time he tries to gain strength.* 1f he does, he will fail. And we
know well the reason why. «Alcohol” said the late Dr. Carpenter
¢ is not a help but a hindrance to work”” It causes degeneration
of nerve tissue, and if freely indulged in, produces a fatty deposit
in the muscles and internal organs.T To gain calmness of mind we
have to evade every disturbing influence ; and intoxicating drinks
certainly disturb the calmness of the mind. But why are we not
permitted to eat any meat? Even that is not very diflicult to com-
prehend. To get meat, we, or somebody else, must destroy living
beings. And that we are strictly forbidden to do, because to kill
is to work against nature and an occultist must be nature’s co-
operator. According to the wonderful little book “Light on the
Path” we have only six things—no living beings—to kill out : ambi-
tion, desire of life, desire of comfort, sense of separateness, desire for
sensation, and hunger for growth. That is all. The author of
« Hints on Esoteric Theosophy,” No. 1, after having told a corres-’
ondent several things necessary for an occultist, adds in a foot-’
note :  When I wrote this letter, I was myself so little advanced,
that T did not know that there was a third rule having referenco
to physical preparations, no less important than the two referred
to in the text. This rule requires entire abstinence from all fish,
flesh, fowl, and eggs,—in fact from all animal food, except milk
and its preparations, butter, cream, ghee, cheese, &c. A vegetable
diet, supplemented only by these is essential to any considerable
development of the psychical senses in the great majority of man-
kind. I myself, though brought up in Burope as a flesh-eater,
have, since I wrote this letter, given up entirely all animal food,
and have reduced the quantity of liquids and solids I have been
accustomed to consume by fully one half, and that without the
smallest inconvenience—nay, so far that I can judge, with a distinct
benefit to my health. At present my daily food consists of from
12 to 14 ozs. of bread, rice, butter, vegetables, fruit, and sugar,’
and from 16 to 20 ozs. of water, milk, and tea. But as time goes on’
these quantities will be found capable of great reduction, and
cuch reduction will distinctly aid the development of the super-
sensual faculties, provided that this repression of tho physical
elements is accompanied by the expansion of the mental and
moral parts of our nature. H. X., June, 1882, What the author
here says, accords with what is said in  The Elixir of Life” to
which I refer. For the present I will only try to show what the
Sacred Books of the East say concerning the subject of this paper.
The following are a few quotations from the canonical books of the
Buddhists:— - o
« The thirst of the thonghtless man grows like a creeper; he rons
from life to life, like a monkey seeking fruit in the forest. Whom-
goever this fierce thirst overcomes, full of poison, in this world, his
sufferings increase like the abounding Birana grass. He who

# There is no general rule. The trainer uses his judgment in the matters In
England small quantities of alcohol are gencrally given with food.—Ed.
t Vide Dr. Anstey’s lectures on the physiological action of alcohol,
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overcomes this fiereb thirst, diffcult to be conquered in this
world, sufferings fall off from him, like water-drops from a, lotus-
]eaf.”—Dlmmmapada, ch. XXIV, v. 334-336, « Whosoever in
this world harms living beings, whether once or twice born, and
in whom there is.no compassion for living beings, let one know
him as an outcnst.”—-Urrzg(waggm,‘ Vatasutta, v. 115, « Aq a
mother at the risk of her life watchos over her own child, her only
child, so-also let overy.one cultivate g, boundless (friendly) mind
towards. all beings."—mvagavagga, Hemavatasutta, v. 148." "« And
then the king, the lord of chariots, instructed by the Brahmanas;
caused .many . hundred  thousand cows to be slain .in offerings.
The cows, that are'like goats, do not hurt any one with their feet
or with either of their -horns, they are tender, and yield vessels

(of milk);—seizing them by the horns the king cansed them to ho.

slain with.a Weapon. - Then the gods, the forefathers, Indrs, ‘the
Asuras, and the Rakshasas cried out: ‘This is injustice,” becanse
of the ‘weapon falling on the cows. There were. formerly threo
diseases : desire,’ hunger, - and decay ; but from the “slaying of
cattle there came ninety-eight. This injustice of (using) violence
that has' come down’ (to-us) was old ;' innocent (cows) are slain,
the sacrificing . (priests) havo fallen off from the Dhamma,.”—
Kilavagga, 4]J’rr?,hmanadlzmnmikasutla, 1v. 307-311. + “Tet him
(the: Bhiklkhu) not kill, nor canse to be killed any living being,
nor.let him approve of others killing, “after having: refrained from
hurting all creatures, both those that are strong and those that
tremble in the. Wor]d.”—-Kdlaragga, Dhammi/.:a.éutta, v. 393, «I

will praise-an ascetic life; such as the clear-sceing’ (Buddha) led,

such as he, thinking over ity -approved of as an ascetic life.”—
Mahdvagga, Parabaggisutta, v. 404.. : : ‘

f we ponr out blood, we thereby provoke so-called ghosts, especi-
ally elementaries. ‘And with sucl; beings we ought to have no com-
munication at all, becauso: they are injurious and try to consumo
the provoker’s aura. Therefore, no man ought to shed blood,
cither of men or animals ; and he should eat no flesh, either of
animals or his fellow-men, This is a rule that must not bhe forgotten.
And we must do as it bids us, if we wish to attiin the blisstul, mys-

torious subjective .state called N itvéina. And that is all we ought

to wish for..i) If we try to attain NirvAna, we need do nothing more.
Everything wo need will come tous then. " If we wish to be wonder.
workers, conjurdrs,” and : so on, we shall gain. notliing, - but lose
much. The lett-hand path with itg prey-hunting astral centres then
stands open for us, and we have only to strengthen our will-power
on the:lowest plane to become jugglors and miracle-mongers; But
tho true occultist, wishing . for nothing in this world, will minglo ds
a drop with the ocean of the One Life, and thus be all-powerful,
Declarations to that cffect we find in the Buddhist books, as I will
now show by quoting a few passages. . A !

“ Seeing misory in sensual pleasures; and considering the forsak-
ing of the world as happiness, 1 will go and exert myself ; in thig
my mind dolights.”—]l[ahrit‘aggn,, DLabbaggisatta, v. 423, <« Form,
sound, taste, smell, and touch which intoxicate creatures, having
subdued the desire for (all) these things (dhammas), let him in duo

<4
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i ‘ ikkhu, after having
1 in for his breakfast.” And let the Bhlkk s

glbn;:isgd"}llisofrood at the right time and retlll'n(é(i, snt}dpwni :3);1: :,liltd
i i ithin himself, let him not turn his minc -
privately reflocting wi ;L n e Yoy
1 but be) self-collected.”—Kiilavagga, 7 g

;Vagtslghég%'.s, (“%Vha)t origin have passion and hatred, dlsg'u_st, d(ia
light, and horror ? Wherefrom do they arise ? Whencgda‘l T’l:s%io 3
,dogub’ts vex the mind, as boys vex a crow ? Bufidha.tszl i} assion
and hatred have their origin from this f(bod;;)},l.glﬂ(%téz 5,,) gogbbé and
horror arise from this body ; arising {from this \pody) doubts ver
ind, as boys vex a crow.”—Kiilavagga Sikilomasutta, v. 269,
g};?) ml‘r‘l%i:; W%Z) have no riches, who live on recogmgcdifood,t;rélic;
have perceived void and unconditioned freedom (Nn:v:”nn.)bhmn-
path is difficult to understand, like that of birds in the a,u'é i—t, i
mapada, ch. VII,v. 92. “ Earnestness :ls thc}al pa,t}}hof 1mn;:)(:‘ :r :3 ?n -

A f death. Those w :

véna), thoughtlessness the path o i doad alvendy,

t die, those who are thoughtless are a ;
%(lals(;gov?}?o a:'f; advanced in earnestness, }}a?}rlxgkundf];;iltgg% fttlill:

: ight in earnestness, and rejoice in the know

Zlima',lsy’(t%flgl};ztl)r.l eThese wise people, meditative, steady, ?lwaxs
poéysessed of strong powers, attain to Nirvdna, the highest happi-

ness.”—Dhammapada, ch. I1, v. 21-23. Jacon Bonaarey,

THE CREST-JEWEL. OF 1WISDOAM. ‘
Being .a translation of Sankaracharya’s Viveke Chudamant
(continued from page 238.) .
i ich is the subject of enjoyment and experi-
ntlzg (is t-(')r g;ski%)ow‘rz]x: aI:anara.* . It attains three conditions by
:ssocia,tion with the qualities,t satva and the rest. N nd b
’ 107 By the agreeableness of objects it becomes a,p.rt)y : el{
the co.Iltraer unha?ppy ; happiness and unhappiness are its prop

i hich is the eternal bliss.
tlefO%nd r(l)%tjg(ft: t{)nea(‘:;vm;cdear not in themselves but by reason of

their usefulness to the self because the se’lf. is the most beloved of
I i bliss, for it there is no
the atma 13 the eternal bliss, i )
pmilr? > T'lfc})l el;'leifs(;rgf the atma, dissociated from all é{b.]ec;i,r gg{:gg
¢ ° 3 . : ng
] ienced in dreamless slumber, is during waki
i)syeéir:'zlgf? gognition,i by instruction and by inference.

i i bjccts has been
i ational consciousness of obj !
‘ i that hitherto only sens ' 15n s has heon
. It;l‘“fn b%::eiz every act of sensational consciousness is mvo]v:;lqt'!i:g“n et
treate fﬂtl.m self that experiences sensation. Whm} 1 bm,‘]?!l,‘r i(l.m{;‘ cionn sny for
HW f a book therc are two distinct branches into w ich : “m. giouances
roscimes i aif oOI conscious of the book and I am conscious o A
;esolves 1tsg ;s otPThe book. This Iatter branch of consciousness or r ,
am consciou ok, Thit ] T O e
co;:lsciousness or self-consclousncss] is cgofnﬁn:1 o; :Ol:]'\nncq; " ojns poin and passional
' iti satva or pleasure and goodness, 7 1 Passional
*' The quahtl'es:i'laf;?'ence or du{)lucss. In association with fihcso &m}l:\iets, form-
.:wtnv;lty,t}fama(s’];t;sés into which objects aro divided, the cggfaégm a ax‘::‘ess o e
mgdt't?onsree'l‘};e excess of satva produces super-human conditions, e
condi . g s :

human and excess of tamas sub-human cxisten(“e.
i i es
1 Which practical psychology or occultism gives, 6



386 THE THEOSOPHIST. - [Marca

110. Maya (energy) by which all this’ universe is produced,
which is the supreme controlling power called avyakta (unmani-
fested), and which transcends the beginningless avidyd, is, to be
inferred by the wise through its effect, which is wisdom. :

111. This Maya, is neither being nor non-being nor is it essen-
tially both ; it is neither differentiated nor is it undifferentiated nor
is it essentially both ; it is neither particled nor 1s it the unparticled
nor is it essentially both; it is of the most wonderful and indes-
cribable form. ' : o .

112. This can be destroyed by the realization of the non-dual
Brahman, as the illusion of the serpent in the rope is destroyed
by the realization of the rope. The qualities of it are called rajas,
tamas and satva and these are known by their effects.

" 113. The power of rajas is extension (vikshepa) which is the
essence of action and from which the pre-existing tendencies to
action were produced, and the modifications of the mind known,

as attachment and other qualities productive of sorrow are always
produced by it. o

114. Lust and anger, greed, malice, persbnality, jealousy and
envy are the terrible properties of rajas; therefore by this quality

is produced inclination to action, for this reason rajas is the cause
of bondage.

115. The power of tamas is called dveits (enveloping) by the
force of which one thing appears as another ; it is this force
which is the ultimate cause of the conditioned existence of the

ego and the exciting cause for the operation of the force of exten-
sion (Vikshepa).

116. Even though intelligent, learned, skilful, extremely keen-
sighted in self examination and properly instructed in various
ways, one cannot exercise discrimination, if enveloped by tamas ;
but, on account of ignorance one considers as real that which arises
out of error, and depends upon the properties of objects pro-

duced by error. Alas! for him ! great is.the enveloping power of
tamas and irrepressible !

i

. 117. TFruitless thinking, contradictory thinking, thinking of

ossibilities, mistaking unsubstantial things for substance, belong

o rajas. One associated with rajas is perpetually carried away by
its expansive power, ot m o

118. Ignorance, laziness, dullness, sleep, delusion, folly and
others are the qualities of tamas. One possessed by these perceives
nothing correctly but remains as if asleep or like a post,.

119.  Pure satva, even though mixed with these two, in the
same way as one kind of water mixes with another,* hecomes
the means of salvation; [for] the reflection of the absolute self
(supreme spirit), received by satva, sunlike manifests the universe
cf objects. -

* i, ¢ undistinguishably,
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ion,* self-
roperties of mixed satva are self regulutl‘on, It
co}j?t;l T:é?f-gult?xref and the rest, 1n=i;reab§¢3!1;:1i:3 frfcﬁil Sx,riljiem o
for libe’ration, god-like attributes,i and abs nfmund o o ercep-
121. 'The properties of pure satva are pro 'cl)lil; ¢ qI,)sens’e porcep-
tion of the atma within us, supreme t!‘f&nqmd 3,0«11 e welf by
tentment, cheerfulness, concgntra.thn of mind up
which a taste of eternal bliss is obta,med: st thess throe
122. The unmanifested (avyalktam) m‘dlcatte . Oyi oo ot
ualities is called causal body of the ego. The s a! o
?Ltion is dreamless slumber, in which the functxonsl
and of the Buddhi are latent. . . ) k
123. Dreamless slumber is that state n )vhlcli atllnct,ogés:;gtfs&o?:
is at rest, and intellect (buddhi) remains 1n § ate ;
known as a state in which there 1s no knowledge.

itali hankara, and the rest, all
124. The body, organs, vitality, a ara, o
differentiations, {iqe obje:.sts of sensc, enJO)l ment 'a‘;t:li‘.q:hg) ;1?15({:
dkdsa and other elements composing this endless 1‘1.;11(“‘ I;‘ov;’l.ego, ‘
ing the avyaktam (unmanifested), are t-he not-spirt e
125. Mdya, all the functions of Maya—irom Ma”é'a;”lik(; the
body—know to be asat (prakriti or the unreal objectivity
mirage of the desert by reason of their being the non-cgo. }
126. Now I shall tell you the ess_xentia,l form (mvartypazi oi rt(-) ig
suprer.ne spirit (ParayaTiA), knowing which man Irec |
bondage attains isolation (reality of beu'\g]z.tl o selating
‘ ‘eternal somewhat, upon which the conviction ©5
mlggé ix; er:;tns, exists as itself, bemg' _dlﬁerent from the five
sheaths and the witness of the three con ltlo(;ls.d | .
i i p sln
ho during waking, dreaming, and dreamiess SRS P
'knl'ozvfs. thzvm?nd a.ndgits funchi(,)ns' which are activity and passivity
this is the ego. '

i 1 oon-
* Ascoticism, cheorfulness, liborality, \\'?I‘Shlp of g?ds, st]url {L :)E l‘;l::n %l(‘;:;riepeti-
lusions of the scriptures, feeling of pain in doing wrong (sha . ’—t,hose w:;ording.
:ion of scriptuml texts and porformaucoh .gfbreh%florl;s g:lzrt?:r;on es
to the teachors of Yoga philosophy constitute soll- . I .
sonsisbs in i s voncss, truthfulness, non-acquisition of propoerty
to*t?:l:mic:i?l?;ﬂ g:mg:}&:x:‘, u::l)gnelg‘::yc? ?tr’aightforwurdness, forgiveness, pntwnoq,
mperance and purity. o A
tcx!(’}od-likc attributcs cnnbl{v u: tnnl')(;zf:vr::] (;trqdnél}:\;‘slx;t'h(;(r:‘t;[tlnsvﬂi“?::(_‘rmx.lit}
i 3% . Soc Bhagavad-gita, Chapler AVE, o
e O e as  moan of liberation and domonaic ttributen (ourl) (ho
' ¥ . p. i ivi nym for hi. D
Profess: .G&".d-'\'pndll ((:p.e:g.{——g““{:u:is:ﬁ-ltl?ii ?s Bg nv(')orj; unusunl:f‘nd qhostl,(mf“l;l(:-
Pro{eﬂﬂ_(‘f 'w‘l'switco:n ltxl‘s on'?y in the S. BhdsKya and may be au error, v‘orlmpz ‘0
denomm?tl()“- £ t(l)l”cls' nonyms: of baddhi in. the Amaora Kosha. 1t mm\}n J:
P m'lohOA 1.0 ‘ya. demon,’ ag if the facalty Worr-‘v‘lnconxpf!tont to t{?t‘f G'i'
c(')n'nccted Wlt1 dg m-“g&r one) of its properties, in connection with H'no (%\m ;Vl) lom
Foodin kn?wgbz;m Ctruo knowledge. Thero is no reason why it shou 1 e
go()flness, - Any the pupil of Kapila unless allusion is deO to sowme, pqn«fnéhe
(101‘_1‘76(1 fl"mll 1 st G b?ulrc)ihq') as the bride of the sage. l\o. !."Xp]ﬂ.‘.\n,h(\l)\ ot .
Cﬂtlon'of l'ntg iy 8 ei?ha’.sliua and T must confrsa my mu.‘nht.y to snggcs{ ?;10
o b any €0 ﬁl;‘ence » 1t will appcar from tho passago in the Bhag&‘ vau 'gln:'.
e tfo an;é (é’on t(hub a.;uri. is brddhi, with tho fluulity of rajas predominant;
:2;'):10 i:ei?x»":'cll known is specially connected with asuras, domons.

§ Buddhi, the first mapifestation of Prakriti.



388 THE THEOSOPHIST, [MArcw

129. Who by himself sees* evervthi i
" hi ing, wl
any one, who vitalizes buddhs and g;le o%hersloalitsinatilse?: b)t;
.v1tahzed by them—this is the atma. . : e

130, The atma is that by which this universe is pervaded,

which nothing pervades, whicl i i
which all thingspca,nnot lilavl‘;(;lgol s‘iﬁ?l:?s 0 things to shine, but

131, By reason of its proximity alone the body, the organs,

Manas and Buddhi appl i j
appliod [by st epgl g; ] f;hemselves to the;r Prope}' ob]ec‘ts as if

132. By it havin '

I aving the form of eternal consc
objects from ahankara to the body and pleasure and 11?1;?1:::2 v
perceived as a jar [is perceived by us]. - e

133.  This Purusha, ti i
o ; the essential atmat is eternal y
unconditioned, absolute happiness, eternally having) It)ﬁgpztal:i]of

form and being k i .
vital airs moy g nowledge itself—impelled by whose speech the

feslt3/f1:keTthhiz ﬁzﬂznifeit}fd spirih;lal consciousness begins to mani-
] 1n the pure heart, and shining I i
day sun in the  cave of wisdom” (th,e agnzclizlc:;cr;g l;le(: ﬁl‘l%ll?clzg;

of Pilgri ? r ! ist) i inati
Ilnivm‘ge.mage October Theosophist) 1llum1qat1pg the whole

185. The knower of the modi i
odification 1
zt‘anaa and gzha?zkriti, of the actions pef'fo(rcg;eegatll);nszlile 0{:‘)0:‘11['e
rgans and vitality present in them, as the fire is present in t}gé

iron, [heated by fire], does i
above,) nor follo}vrv (thf]ai’r actim;lsc))? bl (n the same sense us-the

136. That eternal is not born d ;
: . . , does not d e .
or modify, is not itself dissolved by the (:iiss:;’u(go%rgr tflli.sdlim&nmh’
space (is not‘dnssolved) by the dissolution of the jar o5Y> B8

187. The' supremo spirit i
/ | supr pintt (paramatma,) different from P X
3(1)1;1 its modifications, having for its esse,ntial characteristig ak;f?;
sm]gusness 18 unparticled, manifests thig infinity of realit pa d
unreality,—the underlying essence of the notion LT ’—ma,n}i,fe:ts
)

itself in the conditions ki \
fect) of buddhi, ) Waking and the rest, as the witness (or sub-

138. O disciple, with mind und
: ) er control, di i
:;llllli?iit;hzf abtn:i(fl hl.ll thyself as— this I am”(-’—-th:;z?lllytlrl)grgf;:’le
01 buadhy cross the shoreless sea of ch fi i )
whose billows are birth and d lish gy o T restiog
fraly i (o gere b Bmhm;ath, and accomplish thy end, resting

* Cognises.
+ B-ecanse it i3 not manifested as itself in the manifested univerge,
1 Viz. | Vitality, the organs, etc. .

|| The original word is vilasati, plays. T am compelled to sacrifice in the translation,

the suggestion in the original
sotiongBestion in tho egg."m as to the absence of want and therefore of a motive for
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139. Bondage is the conviction* of the “I” as being related to
the non-ego; from the ignorance (or error)t arising out of this
springs forth the cause of the birth, death, and suffering of the in-
dividual so conditioned. And it is from this (error) alone that (he)
nourishes, annoints and preserves this body mistaking the unreal for
the real in the same way as a cocoon maker (larva) gets enveloped
in its own secretion, T C

140. O friend listen! The notion of ego in one deluded by
tamas becomes strengthened in this (asat). From such absence of
discrimination springs forth the notion} of rope in the snake. From
this a mass of great suffering befalls the entertainer of such notion.

‘Therefore the acceptance of asat is the “ I” is bondage.||

141.  The enveloping power of tamas completely enshrouds this
atma, having infinite powers (Vibhava), manifested by the indivisi-
ble, eternal, non-dual power of knowledge, as Ilahu (the shadow
of the moon) enshrouds the sun’s orb. '

142. On the disappearance from the atma of "an individual’s
knowledge of identity with it—a knowledge which possesses
supremely stainless radiance,—the individual in delusion imagines
this body which is not self to be the self. Then the great power of
rajas called vikshepa (extension) gives great pain to this individual
by the ropes of bondage [such as] lust, anger, etc. - ‘

143. "This man of perverted intellect, being deprived of the
real knowledge of the atma through being devoured by the shark
of great delusion, is subject to conditioned existence on account of
this expansive energy (vikshepa). Hence he, contemptible in conduct,
rises and falls in this ocean of conditioned existence, full of
poison. .

144. As clouds produced (i. e.,rendered visible) by the rays of
the sun manifest themselves by hiding the sun, so egotism arising
through connection with the atma (or ego) manifests itself by
hiding the real character of the atma (or ego). ’ '

- 145.  As on the unpropitious day when thick clouds devour the
sun, sharp cold blasts torment the clouds, so when the ego is without

* The original word is mati which is a synonym for buddhi. Bondage thereforo
is that condition or modification of buddhi in which it takes the form of the error
mentioned in the text. Starting from this initial modification buddhi secretes,
larva-like, the world of objects which it reflects upon tho atma and produces its
bondage or illusive conditions. Atma is eternally pure and unconditioned, but through
its erroneous identification with buddhi, secreting the illusion of objects, its becomes
bound that is to say the modifications of buddhi become ascribable to it.

t+ The words avidye and agndnd are usually rendered * ignorance;” but it is
necessary to state that in this connection the word ignorance has a meaning slightly
different from the usual one. It does not mean negation of knowledge but is a posi-
tive concept as we said before. Perhaps error is a better rendering. The negative
particlo @ in theso words does not imply the negation of the term it qualifies but
its antithesis. Thus akarma=evil-act, akhyati=ill-fame &c.

1 Tho original word is dhishana. It signifles that sub-conscious activity which
goces on during the vivid cognition of any particular stato of consciousness and
becomes realized in the succeeding state. Thus the dhishana of waking con-
soiousness becomes real and objectivo in dream-life, Seo Sankara’s Commentary on
the opening Stanza of Gandapada's karika on the Mandukya Upanishad.

|l In other words bondage is tho condition in which the notion of I has any con-
tent which is objective, in the largest scnse of the word. But as there are grades
of liberation this definition of bondage is to be taken as the absolute limit.
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intermission enveloped by tamas the i ;

by aisaion : @s tho man with deluded buddhi is

B nse .9§P‘?n5?v9! plp“:v‘ef [y;lyghep{;{] goaded on with many,
146. " By these two powers is prod of the

146 , oOwers is d the bond

individual; deluded by th ro wand b thiohin. tho

‘boilz to Be the od ¢ ¥ these two he wanders abou§ thinking the

7. Of the tree of conditioned J;f :

147, e e truly th i ;
]?IF"IIE ;: nf:letcoiwl.ctn:ﬁl 'that the body is th)e" egcef ?tigclgﬁtlzr: '1?; :}EZ
af, Ty 18 the sap; the body is the trunk the vi i
:ﬁgl-tl?p branches’ of which' the tops are the o;lg]'zn’as I:h: lga(a)l“?;::;

. ("f jects [of'the‘org‘n,ns] ; bho fruit the variety of sufferin f
'131-11?2891(1 Tli‘arma, and jiva* is the bird that feeds. 8 rem
ks, t'efbol]l]d?ge of non-ego, rooted in ignorance, produces
the thiz ?{?heoji:a) bgﬁh,hgpaqh, '_sickness, old-age and :ther evilg
begmmir ey wa), ichis .19 .1ts‘o”wn":r‘1atgure ;naqifést without
149.  This ‘bondago is incapable of being severed by weapons

‘of offence or defence, by wind, o
» or by fire or by tens of mill;
acts,t but only by the great sword of diSCrin{inativg kfé&lﬁl;gf
h g 2

‘Sh‘f?())' a,n% shining, through the favour of Yoga.}
© 190 “For a man having a simple-minded. iction i
. L 81 convict

;g::ln;izzr&gf:: lfi]:;;vf(:gas (thire 1:3)l the application t(c’> l;)lllle 13“3;:
) 0 ‘om such application comes the self-purif;
tion of the jiva. Inthe purified buddhi i wlodgn ot th
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. & . A TIEOSOPHICAL FaABLE L
NCE ‘upon a time, in- a country: ; e
n- 8 y: far across the Indian '
) t~there was a soclety of people who wanted to heagczﬁc]:i
:lefr;g:rf; ’Ehguzngﬁlc of the spheres. They ocalled their society
“Ha ¥, eré -was very little harmony among they «
f.};f .t(i]o;f'ra,szy,i 2hey quarrglled'a, great deal n,myongst ega,chel:)lt.ileo:1
,vherr society was made up of men and wome i :
"natlor‘xahtlAes,i dlﬁgrent c]garacters and different opi:iozfs (’hg?;:egt
‘make, 11}3 for this <<deﬁcxency_, thay had in their possession Z
‘musical mstrument, upon which—if it was prol)ériy tuned—th
music of the spheres could:be heard. This instrumenit howe ‘:
was almost constantly out of tune, aind the winds from the fve'
corners of the earth would then blow into, it and it would (imr
forth on suchloccaswns very discordant sounds, To attune 1% ‘;et’
:lyai :Iegqssagy thtat:,l;& grgaz Genius from the upper spheres should
scend ‘and put it in T, § i :
: (?uld' 2 hem-(II). t 1, m,l or v‘er, S(l).:t,hatl the music of the spheres
It was indeed a very queer insh‘ ' '
b . ‘ . qu hstrument, and what is sti
E]cl)}e, rema,rkab!o about. it, is the fact, which will ;llar:iql Stll)g
e ieved b.y-senszrble people, that if a person whose mind Wasj;er
unharmonious, would come near {t, it would begin to make a ver§

disagreeable noise. -

* Individual ego + Religi roes,
k b ego. . eligious sacrifices, ete.
1 Dhatuh is used in this sense in several Upanishads s:l:o?
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The safe-keeping of that instrument was entrusted to the
president of that society, and that president was so proud of its
mysterious qualities, that he wanted to show it to everybody, and
asked everybody to come and listen to the harmony of the spheres.

Now there was a society of non-musicdl but learned men in a
country not far from here, and the president of the harmonial
society went to them and told them about his mysterious instru-
ment. They however did not believe him and said that there
was no sucg thing as a “music of the spheres.”” The intrepid
president however insisted that there was, and he promised, that
if they would send some one to look at that instrument, he would
show them how it was constructed, and he would ask the: great
Genius of the upper spheres to come and play a tune—for their
instruction and edification. - L
.~ Consequently the learned men of the West put their heads
together and consulted with each other, and the result was that
they selected a smart boy and asked him to go across the big
water to look at the great Genius from the upper spheres, and
to report the result of his observations to those whose heads had
grown to be grey in the acquisition of scientific opinions.

The smart boy went and looked at the instrument, but when he
came there it gave forth only discordant. sounds, because his own
soul was not in harmony with it, and the more he worked with it,
the more discordant did it become. The president then took out
his book of incantations and tried all kinds of conjurations to
force the Genius from the upper spheres to come and play a tune
for the smart boy, but the Genius would not come. !

So the smart boy took his travelling bag and went home again
and told his.fathers in learning, that he did not see the great
Genius and did not hear the music of the spheres, and the learned
men stuck their heads together a second time and consulted with
each other, and the result was that they said the smart boy was
wise and that the president of the harmonial society was—
‘mistaken. : :

Now, when the members of the harmonial society heard .that
important decision, they became' very much distressed and they
went and destroyed the instrument, because they said that if they
could not have an instrument upon which the music of the spheres
could be heard at all times, they would rather have no instrument
at all. Consequently the society dissolved and tho,members went
their way, some of them attempted to attune their own souls to
the harmony of the spheres, others believed that the great Genius
had never existed; but the keeper of the instrument sat down

snd wept bitterly, . .. . -
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LIGHT ON THE PATH. Sy

Wrirren down by M. C., Fellow of the Theos;(; phi A 1 S iety

. ( t
London; and annotated by P. Sreene R Vellow of thy
Theosophical Society, Madras, 1885, vas‘ .o?v,“‘]:?‘ellolxzv .O-f.'.tl.le

. (Continued from pﬁgé .329 dnd conclud_éd. ) ‘

Section III, Clause 3.—(Continued.) 1., . . .1, . ’
AVING shown in the preceding articles how Aura emanates
_ from all animate and inanimate bodies and makes an im-
pression upon the surrounding objects generally, T shall how
attempt to. describe the influence of Aura upon human beings in
particular. o o o & :
Mankind are affected, either for good or evil, acéording to cir-
cumstances, by the Aura, coustantly thrown off both by men
and women, and by beings belonging to the other species of the
animal kmgdom; as well as by the races of the elemental kingdom;
and even by the inanimate objects of the vegetable and mineral kino:
doms. The Aryans from time immemorial believed in the influen-
ces of'Aura .proceedmg from plants and stones, in avertine
contagious diseases by purifying the atmosphere ; in ' curine
dls.ea,ses by lmp'artlr}g a healthy tone to the system -,in 'countero-
acting the mallgq influences of evil elementals by,oppo'sin “an
Aura more electr{cal and powerful than that of the elemégtals
themselves ; and in developing various psychic powers latent in
man by means of the great occult properties which they possess
The following are among the plants and trees'so ‘held in relai;
esteem, namely,—Aswatha (Ficus religiosa), Paldsa or Pﬁtgr;mdru
(Butea frondosa), Tulsi (holy basil:Ocymtlmlsdnctum); Bilwa,
(Agle marmelos), Nimba (Neem=—melia azadiracta), Mim’a, (fi-
brous grass==Saccharum munja), and Soma, (moon-plant or ii]ectar
producing plant:S_acrostema viminalis) ; and among the stones ana
gems I may mention Indra nila (Sapphire), Saligrams (sacred
pebbles found in the river Gandak) and Sphatikzi :(Cr stal)
Such occult plants and stones are kept in or out of the housyes or
upon the person of the individuals conce"rn'éd, acbordfng’ to ::1'1"-
cumstances, in order to enjoy the benefits they!are capable of
producing. ' “ Throughout the long and hoary antiquity of ver
carly ages,” says Mr. P. Davidson,— has g faith in the effects 6}fr
magxcal charms, a,.mu]ets, and talismans existed, ‘even amongst,
nations the most widely apart and unknown to one another Miﬁst
In our own modern times the same belief in their eﬂic;c and
power i3 still entertained, not only amongst many of the n'{ti(
of Asia and Africa, but also in Turkey, Italy, Spain and Brit"t-irf »
an_d th'e learned gentleman gives numerous instances of the h(irrhi
efficacions properties of Saligrams, corals, flints, ma, efqb'mg
other magical and oracular stones. (Vido le.eosophi,st Vgg85 )(
It must be remarked .tha,t, some of the occulb’ pl.zmts"md
stones possess the extraordinary properties spoken of, inherentl:y in
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themselves; and some acquire such properties by a pecnliar pro«

cess of combinations, - Among the artificial productions of the

latter kind, I may mention the preparation called Anjana; a

.Bf)ecies -of 'collyrium applied to the eye-lashes or, as is generally
th

e case, painted on the palm of the hand, as the means of per-
ceiving things which are invisible to external eyes. This mode
©of divining mysterious things is effected by means of Anjana,
prepared in different ways for different purposes; as for instance ;
Bhitdnjana is a collyrium intended to discover apparitions, to
lay. spirits, and to render all sorts of gobling &c., visiblo;
Vasydnjana, is a collyrium by which a person may bring every
thing under his control ; Adrusyinjana, which enables onc to sce
all without himself being invisible to any; and Garudinjana a
collyrium of emerald and ghee by which the eye becomes as keen
as that of a Garuda or an eagle; and also Ilasanjana, made of
the calx of brass, Naganjana, made of the fat of serpents, and
Kuswmanjana, made of flowers, all these three last mentioned
being used for curing diseases, such as cye-sore, &c., &. And
here the readers will note the fact that the Magic mirror of tho
Western nation is prepared on the same principles as the Anjana
of the Eastern people.

And next, among the articles which possess extraordinary
powers by themselves, without any preparation, I may mention
the Sphatilka, the crystal, whose property is described by a gentle-
man, who tested it personally in these words,—“If a person
naturally endowed with a ‘certain amount of clairvoyant power,
gazes for a whileé into the crystal, ho will see a succession of
visions coming inte its heart,—landscapes, sccnes by sea and land,
and sometimes messages written on scrolls which unwind of them-
selves, or printed in books that appear and then fade away. The
experiment was tried with dozens of people, and in many cases
succeeded. One Hindu gentleman saw, besides various scenes, the
face of his deccased father.. and was deeply agitated by the
vision.” (Theosophist, I11. 287.) ) ,

~ While men are thus affected by tho magnetic Aura of plants
and stones, they are much more strongly influenced by the Aura
or rays of the planets. The Sun is the most magnetic of all
bodies. The. Sun’s emanations tend to bind all things to itsclf; and
the Sun imparts binding power to everything falling under its direct
rays. And so of the Moon, whose rays have an immense influence
on man, as well as upon the vegetable kingdom. This is the
case with also the other planets, although their effects are not as
palpably felt as those of the Sun and Moon. The science of
Astrology is founded upon this theory; and althongh it cannot he
denied that the divinations of numerous half-educated, careless
and mercenary astrologers have proved to be false, yet the
¢cientific basis of this sublime science remains unshaken up to
this 'day. Many are' the votaries of this science in the East and
the West; and one of the great philosophers of the present age,
Mr. Proctor, bears testimony to the fact that “the heavenly bodies do
rule the fates of men and nations in the most unmistakable mauner,
seeing that without tho controlling and beneficent influences of

7
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':1111: eg?;lelfma;ngng' .thbs?‘ orbs—the Sun,~—every living creature on
pes lMmeds perﬁsh. ( Our place among the Infinities;” page 313)
L author admits also the influence of the Moon ; anci

further, se i i i
» Sees nothing strange in the ancients’ reasoning, by analogy, .

:(lal:ti-il:lt‘ivgﬁamong these he”“'e“,ly bodies were thus potent in ter-
should be ﬂ‘l‘:l’llcﬁ-z,tlt was natural that the other moving bodies
p.314) ght to Possesg also thelr_own special powers.—(Ibid,

. grlllch being the effect of the Aura of hérbs, stones and planets
: Ife Amen,f 16 13 no matter of surprise that men are influenced b
]iableuz: ob é)n:e?,n%thgr among thimselves. A healthy visitor ig
g ized by an attack of diseagse ntering the
sick chamber, for ho imbibes th ) ) magnatic i
: e Aura,s. e., the magnetic flui
:‘:llrlll]‘;);ﬁl(l);if (;t:)}; dtitli?) nswkfp(;ll'lsoni) &vhichA})artai{eS of 319 Il;l}orbl;(li(}
L o e body. nd similarly, a pati
211?12&1}3111;3315‘“:&215?, ax;d gai;ns strength after somg,friengawi?tnlf
] . utlon has been sitting for some time by hj
;ld(;: tI}l,l the same way, the Aura thrown off by one and in)l;alelcsl"
: gemnf) h I;e(xi', tﬁglgzs l;)lvz or hatred, sympathy or antipathy between
m; 18 What we mean when we say that so and so i
g;(f;uglﬁgg (;)r biassed in 1i'espect of some other.y This ha;;ensonc::
. ne sees another, but also when one h th
inhales the odour proceedin } for tho effete. of
A ; r g from another; for the eff
Ez:z?ﬁizltﬁ;azﬁtmns in the; shape of sound or smell aree ni)(i;tieg:
1 056 arising from sight. The sympathy excited b
usic, and even pathetic or elo Y, 4nd Tho. foeling
1 r eloquent speech, and the feeli
ﬁzggn(ilﬁ;zgr:g smﬁllmg p';fltlcular odoursﬁ are ’too well ekn?)svlt?%:
) ton here. e philosophy of this theory j
explained by a renowned author, whoyholds that .e‘(:lv{h::sn tzl;g
Inen approach each other, their magnetism is either active or
ﬁ&::swe; dthat 13, positive or negative. If the emanations which
]'3 1 ty S(in out are brok_en or thrown back, there arises antipathy
Si(ll W!leln the emanations pass through each other from both
g es,tht en there is positive magnetism, for the rays proceed
(im © centro to the circumference; in which case they not
‘(:.n y affect health but also moral sentiments. Thig magne-
! xllsrgla(:qu syn:lpu_thy is f]om’ld not only among men, but also
1 and n animals.” I must add that upon this ‘th
Is founded the popular belief in the effects of goI:)d or evil Zory
good or evil touch and 80 on, ‘ ' o

Aqu su:}l: are the worgderful_eﬂ’eqts of the unconscious evolution of
A a, the result will be infinitely more marvellous when the
ura is thrown off consciously. Here let the reader recall to
m.enzzry what I have already stated, nanely,—that desires
::;gioneisspvl:illllgs t,(;lf ;LC:}IOD; thz;;p onefof the essential conditions of
; ; vhab the exertion of the will stirs up the £
the vital force (Tejas) which is within heronpon the
h s s ; that thereu th
vital force flows out of the bod y endowel?la?v’ibt Pur and
odour ; that, being the offsprir{g of the will ht?‘l?: n:}i,t:{)]ic’,:r!;: ni(;
semi-utelligent and electric in its effects ; and that when properl
propelled, it travels in whatever direction and to wﬁatever I&is&ncg
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the operator desires at the time of sending it forth, and affocs the
intended object, animate or inanimate. A

The first condition then for the successful conscious direction
of Aura towards any desired object, is strength of will.
By nature, will is the strongest of all the powers possessed by a
human being; for it belongs to his spiritual and therefore
indissoluble. part; and it displays itself the more forcibly the
more it is freed from the material part of human constitution.
Not only should & person have strong energy of will, but should
also have the power of concentrating and sustaining the attention,.
and of abstracting himself from everything foroign to the object
in view., And further, one should have faith in the strength and
efficacy of his will-power, and ought not to allow it to be checked
by the opposing influence of unbelief of whatever kind. Hence it is
that, although the faculty of commanding the direction and effect
of Aura exists by nature in every person, yet all do not possess
it in the same degree; owing to difference in physical and moral
qualities, as well as in the grade of development.

Then the second condition for success in this matter is the
nobility and purity of the will. A man endowed with a strong
will, but devoid of pure heart, may wield his power for selfish
and immoral purposes, and thus apply the purest of fountains to
the foulest end. He who desires to exercise this power, should be
perfectly free from all wordly incentives and sensuality ; he should
sincerely regard other men and women as his brothers and
sisters; and should not for a moment allow himself to be swayed
by any other motive than that of doing good to all, unmindful of
all other considerations, and unmindful of any sacrifices which
such beneficent task may impose npon him.. He should likewise
shun every kind of pridé or conceit, and avoid any show or
exhibition of his power for the gratification of the idle and the
curious. (Yoga Tatwa Upanishad). Hence it is said that tho
Aura of the little, innocent children is pure and healthy; that a
higher degree of purity and healing property attaches itself to the
Aura of an adult person who leads a moral life conscientiously ;
and that the highest degree of purity belongs to the Aura of the
Adept, who has completely divorced himself from every worldly
concern, and whose sole end and aim are the good of humanity in
the highest spiritual sense of the word.

And the third condition for the successful operation of the will,
is the entire absence of intervening obstacles. If a person wills »
thought to reach another person, 1t will reach its object, only in
case it encounters no psychological obstacles more potent
than itself. We must also remember that all are not alike sensible
to the action of another’s will; and that the same persons are
more or less so; according to the temporary dispositions in which
they are found. And further, where the operator and the patient
bhappen to be not of the same sex, but one is male and the other
female, extra precaution is necessary. The Aura of a woman
being by mnature more electrical, more chemical; and therefore
more positive and powerful than that of a man, the will of a
woman will prevail against that of a man, unless the latter
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develops his will-power to a degree sufficient to enable him to
combat that of the former. ' '
With these conditions, one may be able to evolve Aura con-
sciously for any desired end. The parts of the body whence
most Aura flows are the head, the eyes and fingers. I have
already mentioned the faculty-——the third eye—which man is cap-
able of developing on his forehead. "T'he employment: of the fingers
in the performance of what is called Mudra, 1. e., the gesticulations
and entwinings and wavings of the fingers, which accompany
prayers and other invocations among Aryans, has reference to the
Aura emanating from ‘the fingers, and is specially referred to in
the Rig Veda, I, 62—10. The process of placing others under the
influence of Aura projected through the eyes is mentioned in the
Rig Veda, I, 23—3, where a Rishi says, ‘ Looking at each other
they cast them asleep.” Instances of Rishis controlling elements
and conferring cfficacious blessings are to be found in the follow-
ing passages of the Rig Veda:— e ‘ o
“Brahma (Vedic hymn) is my protecting armour,” (Rig Veda, VI. 75—19).
This Brahma (Vedic hymn) of Viswamifta protects the tribe of Bharata”
(Rig Veda, III. 53—12—13). ““ The Ribhus, uttering unfailing prayers, endow-

ed with rectitude, and succeeding in all pions acts, made their parents
young.” (Rig Veda, I. XX. 4),

“Rishi Déwapi, son of Rishtashena, performing the function of . a hotri,
knowing how to gain the good graces og) the gods, has discharged from the
upper to the lower occan those waters of the sky which fall in rain.” (Rig
Veda, X, 98—5). S S B o
Who are these Ribhus? ° Who is Rishi Viswamitra? And who;
in particular, is Rishi Dewiri? I beg my reader’s pardon for
reserving answers to these queries for another occasion., -
- Now, to resume our account of Aura. It is a widely known fact
that the Aryans attach a great sanctity to bathing in water;
and this has a very intimate connection with the subject of the
magnetic Aura we are speaking of. By nature water has the
power of washing off and removing all material emanations, includ-
ing Aura, so that Aryans bathe at stated hours to remove the
emanations of bad Aura with which they may have come into
contact during the preceding hours, They also bathe whenever
they happen to touch people, animals, or other substances whose
Aura they consider to be vicious; and whenever they ‘are affected:
by unpleasant tidings of the death of those in whom they are
interested ; and even when the tidings are pleasant, if the event
he one which is coupled with circumstances which must contribute
to’ the flow of an unusual quantity of Aura, a portion of which
must in the nature of things be not quite salubrious—as for
instance in ‘the case of child-birth. ' Acting upon the same
© principles, the -Aryans refrain from bathing  themselves after
having seen, or tonched, things:or' men whom they consider to
be pious and capable of throwing off good aura. "~ ¢
- These notions,—about evil eye, evil touch, good and bad effects of
Aura and so on may no doubt seem superstitions to those who have
not studied this: subject. But, as’ observed by Bacon; * there is
““ superstition in avoiding superstition when men think to do best
& if they go farthest from the superstition formerly received, There~
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‘ , (as i h in ill purgings) the -
e bo. S}:;o':dl% b h:;l v:i}‘b?lt’t,lszsb":d ferelt\'][los:? olf 't?le sgymgbolicnl
“ not taken aw had. f cal
B muope : ingless fictions may, by in-
supposed by some to be meanimgless ]
?es;té}il:atzgg?fye fopzd to contain the most proquqd gxpr'esslqns of
Jefined sciéntific trath. © o
we%}(i;a tzqreturn to the subject of Auta. From whﬁ lz)xftsaflf)g:a
bove stated, the reader will perceive that man 18 capa t? - nffect-
ti}n'g' others b;r hig Aura even where itbls Elcot?sc:;u:{l{l . 01;(; rn ofts
the injunction laid down by the 5ages sy,
&'ild ]'lgnec:olv: g‘olod ‘thoughts, and be ever pure In ml?d, sge:zlci:i
o Wa);ion (Manu VI. 64, &c.) on one hand} and @hat they sho i
?1[(;: cassociate with vicious people on the IOﬂ_l(?!‘,‘ lest they shou
. . .. Al‘a." S O o . o
lm%iilgﬁgﬁgetheuliura affects the surrounding objects and indivi

i i j n that first
1als, i ot fail to affect the very same perso !
duals’llit:iqt? e: '::IOrdin to the chemical laws of action and reaction
oy explair J tations. ‘So thab

ained in the course of these anno :  the
:wefleeatll?ir/;‘xg:: evolve a thought, utter & word, or _com;mbba(; (ivo:ﬁ{ Lt;
respect of others; this affects them if they | app.(;r}xl :for eajer
than ourselves, and then reacts upon ourse}Vesdel 'r?l o gHenc0
evil, adcording to the nature of our.tholughts, wor 1§ 0 A u'ri.t,y fenco
the’additiona.l necessity of adhering to the ruleof p

W 1 ow 1 ves
1 i «’ \ n res ect of ourown selves.
our &ctloné, ords and thOllghtS, even P

v , . . f
Adherence to this rulé produces good Karma and violation thereo

dn bvil one:  Nobody ever enjoys or guffers except from g}f]?hiefgsvt;
of his own conduct. Every OE: rezzb}))s thrg ;.c;nizeglx:tlilg:sthe tis o
ines.  (Manu XII, 8, &c. &c. &c). 2B , th o
ﬁl?;?i%: by(which‘ the defstinie,s ~1'0£ man great:eiﬁxggga{m?ni Eo;gan:he
m arent enjoyment of pleasure by MOT ) 1 no
i}l)lgazggt‘ suﬂer'i]ng of‘misery‘ by 8 mgml fpei‘l‘s,op‘,1 : gtztfl Kaai,ir(;:x dno
ar ument against the retributive 1ustlce of ther lo of Bars t’;his
1 gd down by the Aryans.” We hold that human exis etnc(i 1 this
Tmiet is nob confined to one present life ; but that 1t_i§eznof§man,s
?nnume'ra,bl'e guccession of lives, so_tha§ yh'e copseqﬁe' Tl;is f mane
sctions in one life are in most cases felb_ in the nex i Thisas
t suge has said :=— T
f grest S8 # Who in this world is able to dlstlpgllls}}k- . N
b TeiThe virtuous from the 'wi'c_ked; both a{}kg L
. % The fruitful earth supports ; on bHoth ali ke - .
 The sun pours down his beams ; on l?oth alil . .
# Refreshing breezes blow, and both alike ., B

ey 2 purify P Not so hereafter s L
o "'E:gn‘v:g;{ftﬁe g’god be severed from tho bad” '

" *. (Mdhabharate X11—2798) . o |
And M'Lnfl‘j[::;’; athatv,'? “ iniquity etommitted in ‘this Worldz
ro£ibes 1;0t~fruit immediately ;.bup,‘lgke the:l gm-tth, 13] gu;an iaasg;x\é
o by little und little; it eradicates tho. 1T
e adtzzgm&g '}I’Iye 2’:‘0‘:3 rich for 2 while. through llgrlxlght?ft)lel:«f
g%l;lmghen he beholds pleasant things ; }fmld ’he :a;lgix:r (ia: Yoeq'{
! i is whole. roo . 93
' hes at length from his W root up
gllit(’pllliiypiﬁzeecommitte%, fails nzt of producing fruit to one who
Jit” (Manu IV. 173—174). ‘ '
Wrgl;%hg;:s zs}:%w?nln- enjoy happiness where lie does nothing to






















































