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SPLECIAL NOTICES.

It is evident that the Tirosorimnst will offer to advertisors unusual wls
vantagos in circulation.  Wo lave ‘alvcady subscribers in every part of
India, in Ceylon, Burmal, wnd on the Persian Gulf.  Our puper also goes
to Grent Brituin, Fraonce, Gerniny, Hungary, Greeco, fussia, Constauti-
nople, Egypt, Australia, and North aad South America. The followitig very
moderate rates have been adopted :

ADVERTISING LATES,

First in~crtion.........16 lines and under 1 Lupsce,
For each wlditional line 1 Auna.

Space is charged for at the rato of 12 lines to the inch.  Special nrrange-
ments can be made for large advertisements, and for longer and fixed
periods.  For further information and coutracts for wlvertising, app'y to

Missis, COOPEL & Co.,

Advertising Agents, Booksellers and Publishers, Meadow Strcet, Fort,

Bombuy.

To SUBSCRIBERS.

The Subscription price at which the THrosoriist is publishel barely
covers cost -the designin establisbing the journal hiving Leen rather
to reach avery wido civelo of readers, thuu to wake a profit.  We cannot
attord, therefore, to send specimen copies free, nor to supply libravies, =o-
civtics, or individuals grawitonzly,  For the samo reison wo are obliged
to adopt the plan, now uuniversal in America, of requiring sabscribiers to
\my in advance, and of stopping the paper at the end o the term paid for.
Mauy yoirs of practical experienco lins convineed Western pulilishers that
this system of cush payment is the best and most satistactory to both
portics 5 and all respectable jowrnals arve now conducted on this plan.

Sub-cribers wishing a priutad reccipt for their remittauees must send
staups for retirn postage. Otherwise, acknowledgments will be mate
through the jourual,

The Turosormst will appear cach month, The rates, for twelve num-
hurg of not lexs than 40 colmuns Royal 4to each, of reading watter, or
480 columns in all, wre as follows : —To Subscribers many purt of tudia,
L3, 6 por annum ; in Coylon, B, 75 in the Straits Settlements, Chioa, Jupiun,
amd Australia, I3, 85 in Afvicy, Furope, and the Unitod stites, ¢ 1 Half
yunt (ndin) K. 45 Single copies anoas 12 Lemittances in postal stump
wa-t boat the rate of angas 17 to the Lupee to cover disconnt.  The qabove
rutes includo postage. No st wll be caterd in the bols o0 pager soat
taled the woey s vardt d o and ieearicln the paper widl be desconticd
Wt the opuradioe of the tern subscrdbed fur. T Remittatces should be made in
Mouey -orders, Hundis, Bill chegques, or Troasury Lills, of in registered
lotters), and made payablo only to the Prorgietuns or 111 Turosurnist,
103, Girganw Back' Koad, Bumbay, Tadia.

AGists  Lowdon (Eng), Bernavd Quariteh, 15 Piceadilly, W ; New York,
8. K. Wells & o, 787, Broadway ; boston, Mass. Colby aud Iheh, 9, Mont-
gomery Place § Chicago, 1L 30 COBundy, 2, La Salle St Americien sub-
neribers iy ulso order theiv pupors through W. Q. Judge, Esy., 71, Broad-
way, New York.

ceylon: lsuae Weeresoeriya, Deputy Coroner, Dodanduwa : John Robert
du Silva, Colombo.
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The Editors disclaim responsibility for opinions expressed
by contributors i their articles, Great latitude is allowed
to conrespondents, and they alone are accountable for what
they write.  Rejected MSS. are not returned,
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THE OCTOBER AND NOVEMBER ISSUES OF THIS JOURNAL
having been reprinted, the ofter to purchiase copies, made
m the March number, is withdrawn,

New subscribers who wish to have their year hegin
with the October number, will now be charged sunias vight
additional to cover the extra cost of {he republication.
Those who order their subscriptions to  dute frone the
December, or any later issue, pay Rs. G only.

e — -

THE CIRCULATION OF THE THEOSOPHIST CONTINUES TO
merease. Within two days of the Tast month tive Rajahs
awd Mabiwajabs pegistered their nnes en our list,

A AEDAL 0F IIONOR.

The importance of the action, taken at its late meeting
by the General Council of our Society, in voting the foun-
dation of a Modal of Honor, to be amually awarded by an
unbiassed Jury of Native gentlemen of cininent clunacter
and learning to Native authors, willdoubtless beappreciated.
To recognize that Avyavarta has a grand history, and  that
the sous of the soil que her proper histriographers, and to
stimulate a brotherly conpetition for w prize of real dignity,
with ample guarantees for the nnpaotiality of the awards,
15 to take along step towirds creating that feeling of
nmationality on whieh alone great states can rvise.  Let this
action stand as one more pledge that the honor of India
Is dear to the heart of every true Theosophist. Our inner-
most feelings are summed up Ina single sentence of a
letter received by st mail from Amcerica. = When 1
tead of those noble Buddhists and Hindus who have passed
tlrough so much to make the sonl dominant master,”
writes the respected Dro Ditson, “ T feel as it I coulid
kneel and kiss thewr teet. How grannd they seem to me !
Tell all such whom you may  chance to mect that 1
with then i deep sympathv.” At another time we shall
publish extracts frowm the letters ot Theosophists in - differ-
ent pacts of the world to show how wniversal s this love
and reverence for hudia wmong then, Mewnwhile we
give the tollowing - —

(Lirvtvael from the ninales of the meeting of the General
Council, held at Bonbay, Webruwry Sth, (850.)

“With aoview to stunnlate enquiry, by the Natives of
India, mto the htevature of ancient times, to nerease their
respect for their ancestors, and to thus accomplish one im-
portant object for which the Theosophical Socicety  was
formed, 1t 1s by the General Council

RESOLVED

That there shall be founded a high prize and diguity to
be known and desionated as * The Medal of Hownr of the
Theosophical Society,” tor award under competition.

“ The satd medal shall he of pure silver and made from
Indian coms melted down for the purpose caond shadl e
suitably engriwed, stanped, carved or cinbossed with o
deviee expressive of its high character as o Medal of
Honov. It shall he annually  awarded by @ conmnittee of
Native scholas, designaded by the President, to the Native
awuthor of the best original Tssay upon any subject con-
nected with the ancient veligions, philosophics or sciences ;
preference being given in the Depaatient of Scienee, other
things being equal, to the ocendt, or mystical, branele of
scienee as known and practised by the ancients.”

*The following conditions to govern the awind, viz—

1. The Essay shall be of a high merit

2. Vach Essay shall bewe aeipher, mitial, verse o ot
to, but no other sign by which the anthorship inay be
deteeted. The anthor's mame, i cach case, to e written
in o closed envelope outside whiel shall be inseribed  the
cipher o other device which he has attaehed to his Essay.
The manuseript to be placed by the President in the
lads of the Jwry. and the covelopes filed away nnopened
aud mot examinad witit the Juwry shall bve made theiy
awad.,
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3. All Essays submitted to be at the disposal of the
Socicty, whose officers may designate such as are pro-
nounced most meritorious for publication in the THroso-
PHIST, with their authors’ names attached, so that their
learning may be properly appreciated by their countrythen.

4. The Society to be allowed to publish in a scparate
pamphlet, the Essay which shall be deemed worthy of the
Medal of Honor, on condition of giving to its author the
entire nett profits of the publication.

5 Fssays to comprise not less than 2,500 nor more
than 4,000 words—foot-notes and quotations included,

6. The Jury shall also award to the authors of the
Essays which they consider seeond and  thind in degree off
merit, special diplomas, to be entitled Diplomas ot Honor
and anthenticated by the seal of the Socicety.

7. The Jury may also specifically naume three other
Essays besides the three aforesaid, for the distinetion of
certificates of Jumorable mention, to be issued to the re-
spective athors wnder the seal of the Society,

8. PFssays to he submitted in English, but it is not obli-
gatory that the author shall himselt know that  language,

9. All competing nanuscripts to-be in the President’s
hands by 12 o'clock noon of  the st day of June 1880,
and the Jury to announce their awards on the 1st day
of September, 1880,

10, Upon the receipt of the report of the Jury, tle
Presidtent shall at onee ddentify the names of the suecesstul
authors, mnd officially  publish the same thronghont hadia
and in all eountrtes where there are branches of the
Theosophical Socicty,

11, Full anthority is given to the President to adopt
whatever measuves may be required to carry into effect
this Resolution,”

Attest - — Kuanskpgt N, SkEnval,
Secretwry, Eastern Division.

NOTICE.

By virtue of the anthority conferved in the seeond clnuse
of the above Resolution, the President of the Theoso-
phical Society has n‘lvpuintml as Jurors to award the Mednl
of Honor, the following gentlemen :—

Rio Bahddur Danona Paxvunaxa, Fellow of the Bom-
bay University, and Author (Bombay).

Rao  Bihddur Janasnnpaxy Saknavam Gancain, FT.S,,
Judge of the Varishtha Court, (Barodw),

Babu  Prary Cuaxn Merrera, FUS,, Author
Antiquarian (Bengal),

K. R Cama, Esq, Author (Bombay).

Babu Anrrvanray Buareacnarva, FIS., Professor of
Sanskrit, Muir Central College, Alghibid, (North-Wes-
tern Provinees),

aned
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ANEW pROPIET LN INDIL

Nowubs Clinder Sen, 0 high caste Brahmin who for some
time has been a rising light in India, has cast aside ap-
pearanees and heeome e founder of o new seet. He has
long and enrnestly  protested  against the superstition of
his own conntry, and at times the hearts of missionaries
were gluddened by his praise of their works, and his seem-
ing acceptance of the doctrines of Christ. To establish
Chiristianity, however, was not his object. He claims to
be a re-incarnation of the divine Bhakti, under the name
of Clitanya, mul that he is commissioned  to establish
the chureh of the futwre, Heis the Prophet Nadiya; an or-
ganization has been completed at Calentta and the apos-
tles, “ a preaching army,” have been sent forth on their
mission to convert the world,  This army moves from place
to place with banners flying and mnsic, and so great is the
enthusinsin that devotees voll themselvesin thedust heforeit,

The objeet of the new Prophet is to deliver his country
from dry vationalisim ond supply a living faith.  Whatever
the vesults may be, the movement is of deep interest to
the stndent of veligions history, as an illustention of the
rise and progiess of seets,  Kesub Chunder Sen, with his
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pretence of being a re-incarnation; in the light of the

present, is a shanyand a farce s removed tvo thousand years

into_the past, and a few womle{ ‘works would have made

good his pretence, and untold millions would have received

him as God.— Religio-Philosophical Jonrnal, of* Chicugo.
_*__ - .

A PARSI ASCETIC,

BY KHAN BAHADUR NOWROJI DORARIL K......., F.18,

“The path by whish to Iéity we climb,

L= arduous, rough, inetfuble, sublime,

And the strong, mnssy f;ttvn, through which we piss
In our just conrse, are bownd with chainsof Drass,”

The ways by which we arrive at a knowledge of God,
and of a future life, are two 3 and these are denominated
in modern Persian Tstedalidd and Mushdaheddat or Makdshe-
The first i3 that knowledge which we derive from
our observation and experience of the material universe
and the changes we see thereing while the second s the
illumination consequent on the practice of great purity
and intense contemplation, by.which the soul acquires the
power of visiting ghe spiritnal world,

Those who follow fstedaldl are of two classes :—(1)
Tuknvi Mashayin, who believe in natural religion withont
ackuowledging the anthority of any one prophet, and (2)
H vk Mutkalemin, who believe in some revealed religion,

OF those who practise Mushihedadt, there are three di-
visions :—(1) the Hukmd Elakiyat, who look upon all pro-
phets and all objects as the light of God 5 (2) Hukmi
Ishrdakin, who do not believe in any one_ religion, but look
upon all religions as true i prineiple 5 and (3) the Sufi,
who outwardly profess the religion that they are born in,

The laws of the ancients aceording  to which Mushdhe-
it (Yog) is practised, ave called  Elm-i-Tsavof, or Elm-
t-Saluvk, and the student is called Salek, There are four
states in which the adept sces the glories and secrets of
the world of spirit :—Nhab, or sleep, (2) Geid, (3) Masti,
or Moninatl, and () Nhab-budan. Thoso wlhose inner
sclf is not altogether powerless, often sce real visions in
their Khab, or sleep 5 but when « divine grace is commu-
nicated to the holy ascetic from the worlds on high, and the
transport avising therefrom locks up - external pereeptions,
it i3 the state of GQaib,  Masti means that state in which
divine grace being communicated without the senses being
overpowered, the person is transported for the.time l)cilfg
from the world of reality, The state higher than this,
called Khab-badun, is the power of the soul to quit the
body and return to it at pleasure,”

“ Amonyg the Il.l()llt‘l'll Parsis, the chief of the Abadian,
or Azur Hoshangian sects was Azur Kaivan, who resided
in Khum for 28 years, and removed in lis latter days from
the land of Tran to India where, in A, D, 1617, lie died
at Patna, at the age of cighty-tive.”  He was at the head
of the Lelirakin. philosophers of his time, and havipe at-
tained all the four states of Mushahedit, was styleglnzu,l
alum or the master of sciences. Leading a pure and
holy life, practising austerities from his earliest years, he
hal developed the powers of the soul to the highest ex-
tent.  His visions of the cmpyrean worlds have been
portrayved by him in Persian verse, anud are still extant in
the book ealled Jam-i-Kai-Khoskru,®* which contains an
adimirable commentary on the poeni by Khoda Jui, one
of his disciples, ,

He thus begins :—* T purified my hody, and leaving aside
the observances of every roligion or seet, 1 hetook inyself to
t'h(;: rnl.cs enjoined by the sages of old, Silence, sedentariness,
l}Vlng ma dark and navrow cell, geadual diminution of
food :.nul sleep, and constant recitation of the name of God,
constituted my discipline, which in time unfolded beforo
my soul’s eye the visions of the world on high. In the
state of Whab, or sleep, a ghastly form first broke upon
iy sight, mud T wad terrified, and invoked the name of

* The lnrc,i(-ut paper is based npon a Gnjarathi trnnslation of this Look
paliizhed from the * Sie Jamsetjeo Jeejeehhoy Transdation Fund,” in 1813 5
sl partly npon the noticp of Azor Kaivan and his diseiples given in the
Dolestren, '
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(10(1 when the form d]snppu\lul aml u glaring fire rose
to view and struck me with alowm. It glm]u.llly melted
away, and in its place appearved a scowling, fiery forn
with its head hanging down’ the breast and navel, and
kept we in agitation, * Next there burst upon my sight
fircs of various hues, and my soul acquired the power to
swim over the ocean, T saw crystal water, beautiful ave-
nues, and grand palaces, with tables uchly spread, birds
singing, and fair men and women moving about. A bril-
liaut splendour played before my breast, and I saw a blue
blaze out of which a”sweet seent pervaded on every side.
Ialso saw lights of red, blue and yellow, and various
souls ; besides dark and variegated lights, and 1 heard
voice which said ¢ Who is then here like unto me 2

“ Lnext pereeived a light of excellent color in which
I saw numcrous veils, good and bad, which might he
computed at ten thousand, and a blue light secemed to
envelope me, and ten thousand veils of l)cuutcuus hues
met my gaze.  Splendowrs of ruby-red, of brilliant white,
and golden yellow next came across me, and [ saw in each
ten thousaml curtains.  Then enme to view a forin dark
and territic, before which I forgot myself” and began to
tremble. T leard fearful sounds, and ghastly forins met
my sight ; but T flinched not, and passing through ten
thousand sucle veils, T saw 2 splendour of green, but
1 was unconscious, and next o splendour, boundless and
without form, overtook e, and secing it, T felt as ity
existence was wrapped up in it mnl I was one and the
s0NG with it,

* Tn the sccond state, eallel G’ail: I first saw a splen-
dour of green which  scemed unlimited, and  there a
sovereign of noble aspect was sitting on a throue, surround-
vd by learned and brave personages, with guardsmen all
dressed iy green. When 1 oftered praise {0 the king, he
did the same in return and seated me beside him. He
was an Tzad (angel), and 1 embraced him a hundred thon-
sand thnes, and each time I did so, methonght 1 beeame
an lzad too, and when I scparated I becanic myself again,
Next, I came to other regions—purple, white, yellow, sear-
let, blue and azure, in cach of which T wmet the respee-
tive kings and, embracing them, beeame an lzad like them,
Thence 1 enne to a joyous place where I met munerous
other kings and noblemen whom 1 embraced, and they
were ]mppy to seeme.  Going further, I came to a vast uml
lonely desert where I could sce nothing for a long time
till, at last, a being of benignant and clu,(,llul .hpwt came
before e, and vmbmcm«r it, | became an lzad, T next
came upon adik form, ad onwards T came in the pre-
sence of the Ahnighty, achere [ found that nothing of my
individuality remained and that, whevever [ turned miy
eye, I saw Myself. Thus having mounted upwards, step
by step, I came back again to this earthly abode with
consciousness. :

“ In the thivd state of Masti ov T14L T fivst saw a large
and prosperous city in which I found myself” sitting on
throne, with four sages standing around me, [ there heard
many sweet sounds and 1 saw beanteous youths, incom-
parable viands, and downy beds. A person next came to
e and said T was called, and following him, 1 found my-
selt in a place where they made me sit on o throne and
up it lew and bronght me to a place where there were
wise and illustrious personages dressed in green, who
paid me respect and took me to o palace, where T embraced
the king who made me sit beside him, He asked me
several things, and I learned wisdom from him, 1 then
went to a place which was all blue, where there wero
scribes, sages, mathematicians, magicians, astrologers, mer-
chants, physicians, and- prophets, who, coming up to me,
took me with great respect to the presence of the king,
who embraced me, and made me sit down beside him,
From him T derived a great part of my knowledge of the
mysterious. I next went to other worlds which were white,
golden, red, blue, azure, and there I was treated in the
same way.  Further I went to a vast place where also T
devived great profit. Theunee 1 went to a dark world,
where God Almighty guided we by his splendour, and as
I saw Him He drew me within Himself, and my existence
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was lost in His.  All the future was revenled to me, and
I returned the same way T cane,

“In KNhib-bidun, the tourth state, 1 pussed to a world
where T could see objeets in endless variety and all tha
different cities of the world,  There were many men awd
women there, who showed me a palace where 1 went and
sat asking. T learnt every language, and was tanght wisdom
by the sages oft every country, so that 1w Able to tell
every thing vegarding their various creeds, languages, cus-
foms and observances, W mdering in this wml(l [ veturn-
ed again to oy Dbody, and leaving it again, 1 leamt all
the myatcnc. of the creation, its beghming, end and
nim.  Casting aside this body as if it were a garment, 1
conld sce all the worlds on lngh at a single glanee. Going
to the first heaven, T osaw it all, and thence T went to
the worlds of Mercury, Venus, Mars, Jupiter, Saturn, to
the fixed stars, and lastly, to Falk-Atlas, or the highest
Heaven.  All the planets ol stars shine by theirown llglnt
exeept the Moon, ind their revolutions eause all the happi-
ness and misery  which men experience in this world,
When T passed onwards T eame near pure souls and  fonnd
myselt in o congenial atmosphere. If the soul that dwells
in man love understanding and justice, 1t attains to Hea-
ven by its righteousness, and, leaving this carthly body,
tastes of the fruits of purity, and l)encht.s itsclt by the
association with Intelligences higher than itself, ultimate-
ly reaching Heaven,  But if o man be impure and un-
holy, the soul wanders about in misery undementh Hea-
ven, and all the evil acts commmitted o this world, sur-
roumd it with their hideous firms,  Sometimes the soul
frees itselt from this state wnd joins the sprites and ele-
mentaries, or, if the v be very wicked, the soul enters
the body of one of the brate ereation, or that of' a vegeta-
ble,

“All this T saw myself. Next, out of the souls that
were moving around me, 1 oadrew oue towards myself
aid united myselt with it. Then [ reached up to Suiosh,
aned there a flash of light came upon me from the splen-
dour of the Almighty. As the radiance inereased my
understanding  departed, and T found myself an Tzad
mnong Tznds, God alone existed wnd there was no sign
of my individuality 5 cverything appearing to be but a
shadow of mysclf.  From the Angelic Iutelligenees to the
souls 1T moved about, and from them up to the carth there
was nothing but wmyself. 1T beeame acquninted with a
thousand mysteries of the Almighty and returned the way T
had gone up, T ean at will leave my body, and ascending
upwards, stand before the preseuce of God, T am willing
to leave this world wherein 1 wn as it were a bird from
Heaven,  The dignity of the Supreme Lovd is too exalted
for intercourse with his servants. By His efinlgence, in-
telleet beeomes ilhnnined as the Earth by the Sun. Through
love He confers bounties upon His servants and raises np
the downfallen. None but He ean duly praise Himself,
as He cannot be the object of speech or hearing.”

The above is a short abstiact of the visions “which tho
great Parsi ascetic has himsclt” deseribed, and those who
would like to know more should read the ook itself, which
contains an excellent. commentary.

“ Azur Kaivan was master of noble demonsirvations and
subtile distinetions,  He wixed little with the people of
the world ; shunmed with horvor all publie admivers, and
seldom gave awdience to any bt his disciples and seareh-
ers after truth ; never exposing hLimself 1o the publie
gaze.”  The author of the Habestan has given o short but,
interesting acconnt of him and  his many disciples, several
of whom—ans he relates—he personally met and  conver-
sed with,

To the ordinary reader the above visions will probably
appear to be the product of o disordered or ovorwronght
imagination ; let such a one, however, before he dogma-
twully passes his venlict, leul and if 1)0\511)10 try tu examine
the beautiful and wumh'ous phenomena revealed by mesme-
risin, which modern scienee lins so umsslym-n]v(lml These
phenomena conclusively show that in nesmerie sleep or
trance, and in extasis, distinet states of consciousness arve
evolved.  Dr, Gregory, in his book en “ Aninal Magnet-
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ism,” quotes a case of extasis, which is worth while repro-
ducing. At page 83, he says:—* In the very remarkable
work of M, Cahagnet, alveady alluded 1o, there is an ac-
connt of & most remarkable elairvoyante, who conld at
pleasure and with the permission and aid of her mesme-
risers, pass into the highest stage of extasis, in which <he
deseribed herself as ineffubly happy, enjoying converse
with the whole spiritnal world, and hievself so entively de-
tached from this sublinnary seene that ghe not only had
no wish to return to it, but bitterly repronched M. Caling-
net for forcing her back to life.  On one oceasion, at her
urgent, request, he allowed her to enjoy that state limger
than usnal.  But he took  the preeantion of placing an-
other very Ineid clairvoyant, a young lad, en rapport with
her, with strict orders to wateh her (Iosclv She seemed
at first unconscious, but by degrees her lm«ly assimed nn
alarming aspecet, ]mhclmﬁ (‘H](I, and devoid of respiration,
The Iad who kept his eve (the internal vision of clairvoy-
ance) on her, at last exelaimed, < Sheis gone | 1see her no
longer M, Cahagnet then, after much finitless Inbour,
and not uniil, as hc informs g, he had |nnvml fervently
to be enabled to restore her to life, suceewded in establish-
ing warmth and respiration.  The girl on waking over-
whehued him with reproaches for what he had  just done,
aud could not be pacitied till he suceeeded in convineing her,
ghe being a young woman of pious character and  good
feeling, that what she desived mnounted to suieide, and
was a grievous erime, for which he would be held respousi-
ble””  Numerous other well-authenticated instances ecould
be addneed to prove  that « the soul has tho eapaeity of o
conseions existence apart from the body ; and that it is
limited by neither time nor space, being able to visit and
veturn from the farthest localities.”  But all these instan-
ces would be nseless to the skeptie, who is not nctuated by
the spivit of true inquicy. To the hmnble searcher after
truth, however, who, doubting, secks to gnnge the mvsteries
of Nature, they are invaluable,  Mushdheddt, or Yoy, has
been practised in every age and country, iu some more so
than m others, and not alwnvq by the pmctlcc of rigorous
austerities.  Self-denial, self-control, and  the ]nuhocf
monmlity form its bases, These are uni\'cmllly pwm‘ln-«l,
but. casily acted upon.  No wonder, then, that the power
of the soul is so little known and “ God-knowledge” is a
seeret,
. -

Fr BEING UNDERSTOOD THAT ‘THE AMERICAN BAPTIST
missionaries in India are thoronghly disheartened at their
poor suceess in converting the “ Heathen,” they may feel
ubliged to us for m(hc:mng a field of labour where their
services would be valuable, viz,, in America itself.

The Rev, W. H. Young draws a gloomy picture of the
state of religion as he finds it in the sonthern end of the
state of Delaware. He thus scts his views before the
readers of the National Buptixt : « While it is true that,
at present, Delaware affords a meagre prospect for multi-
plying Baptist churches, yet Just as huly it 18, outside the
Inrger towns at least, going to the devil unchecked, and its
blood, T fear, will lcqt upon some of us, 1 affinm, from
personal obm-l\'mon that the greater mass of the pvnp]v
in this Peninsula, who live bey (m(l the limits of the larger
towns, are wolully ienorant of pmctlc.ll and even theore-
tieal (‘Imshmnt_y ,mul I say thisin full view of the fact that
there is a chureh to every five miles of country. Any one
who knows the condition of the conntry people in the lower
counties is aware that they are, as a rule, peculiarly ignor-
ant.  Indeed, 1 have seen wlmlc settlements of those who
seemedd to have lost their title to the name < human,” Such
are wild and shy of wlurlon ns o strange cat, and one
needs peculiar patience and tact to .t|)pmu(-l| them, toge-
ther with unusual faith to believe they can be truly con-

verted, Yet onr duty is to go to men bem;.,htc(l, as well as
to those more favored, It is, of course, quite neeessary
and highly romantic to send missionaries to strange and
savage tribes : but we need not leave this Peninsula to
find lh'\t lgnm.mco, prejudice, and even easte necessary, 1o
make a penple heathen.  Of course, I have here taken the
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very worst and most unpromising cascs, but they are by no
means searce,”

—
CASTES IN INDIA.
BY DAMODAR K. MAVALANKAR, F.T3.

Noman of sincerity and wmoral courage ean read Mr,
Ci. O Whitworth’s Profession of Faith, as reviewed in the
April THrosornisT, without feeling himself challenged to
be worthy of the respect. of one who professes such honour-
able sentiments. 1, too, am called upon to make my
statement of personal belief. It is due to my family and
caste-fellows that they should know why I have deliber-
ately abandoned my caste and other worldly considerations,
1f, heneeforth, there is to be a chasm between them and
myself, T owe it to myself to deelare that this alienation is
of my own choosing, and 1 am not eat off for bad conduet,
I would be glad to take with me, if possible, into my
new eareer, the affectionate good wishes of my kinsmen.
But, if this ecannot be done, I must. bear their dlqplonelnv
as L may, for I am obeying a paramount convietion of duty,

I was born in the family of the Karhida Mahdrishtra
caste of Brahmins, as my aurn.nne will indicate. My fa-
ther carcfully edueated me in the tenets of our rcllgum
and, in addition, gave me covery facility for acquiring an
English edueation.  From the age of ten until 1 was
almut fourteen, T was very much exercised in mind upon
the subjeet of religion and devoted myself with great. ar-
dour to onr orthodox religious practices,  Then my ri-
tualistic observances were erowded agide by my scholastic
studies, but wntil about nine wonths ago, my religious
thoughts and aspirations were entirely un(lmnﬂed At
this time, 1| had the inestimable good Imtune to read
“ lais Unveiled 5 a Key to the M\ﬂt(-no‘a of Ancient and
Modern vawlon and Science,” and to join the Theosophical
Society. Tt is no exaggeration to say that I have been a
really living man onlythusc few months; for between life as
it appenrs tn me now and life as-1 ('omprch(m(lod it before,
there is an unfathomable abyss, 1 feel that now for the
first time I have a glimpse of what man and life aré—the
nnture and powers of the one, the possibilities, duties, and
joys of the other.  Before, thongh ardently ritualistic, I

-was not reatly enjoying happiness and peace of mind. 1

simply practised my religion without understanding it. The
world bore just as hard upon me as upon ()(herﬂ, and |
could get no clear view of the future, The only real thing
to me seemed the day's routine ; at best the horizon be-

fore me extended only to the romulmnr of a busy life with
the burning of my body and the ub‘qunl ceremonies ren-
dered to me hy friends. My aspirations were only for
mare Zaminddries, social position and the gratification of
whims and appetites.  But my later reading and thinking
have shown me that all these are but the vapours of a
dream and that lie only is worthy of being called man,
who has made caprice his slave and the perfection of his
qpmtlml self n grand ohjeet of his efforts.  As I could not
enjoy these convictions and my freedom of action within
my caste, I am stepping outside it.

In making this profession, let it be understoood that I
have taken this step, not because I am a Theosophist, but
beeause in studying Theosophy I have learnt and heard of
the ancient splendour and glory of my country—the high-
ly esteemed ld of Arydvarta. Joining the Theosophi-
cal Society docs not interfere with the social, polltlcal or
religious relations of any person.  All have an equal right
in the Society to hold their opinions,  So far from persu-
ading me to do what 1 have, Mme. Blavatsky and Col.
Oleott have strongly urged me to wait until some future
time, when 1 might have hal ampler time ta reflect  Bnt
the glimpse | have got into the former greatness of my coun-
try mukes me fecl qfully for her degeneration, 1 feel it, there-
fore, my bounden duty to devote all my humble powers to
her restoration,  Besides, histories of various nations fur-
nish to nus many examples of young persons having given
up everything for the sake of their countiy and having ul-
timately suceeeded in gaining their aims, Without pa-
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triots, no country can rise. This feeling of patriotism by de-
grees grew so strong in mo that it has now prepared my
mind to stamp cvery personal consideration under my
fect for the sake of my wotherland,  In this, 1 am nei-
ther a revolutionist nor a politician, but simply an advoeato
of good morals and principles as practised in ancient times,
The study of Theosophy has thrown a light over me in
regard to my conntry, my religion, my duty, 1 have become
a better Avyan than [ ever was, | have similuely heavd
my Parsi brothers say that thoy huve been better Zovous-
trians since they joined the Theosophical Socioty. T have
also seen the Buddhists write often to the Society that
the study of Theosophy has enabled them to appreciato
their religion the more,  And thus this study niakes every
man respeet his religion the more. Tt furnishes to him
a sight that can pieree through the dead letter and seo
clearly the spivit. He ean rvead all his religious books
between the lines. It we view all the religions in their
popujar sense, they appear strongly antagonistic to cach
other in varions details,  None agrees with the other,
Aud yet the representatives of “those faiths say that the
study of Theosophy explains to them all that lhas been
said in their religion and makes them feel o greater res-
peet for it There must, therefore, be one eommon gronnd
on which all tho religivus systems are built.  And this
ground which lies at the bottom of all, is truth,  There
can be but one absolute trath, but different persons have
different pereeptions of that truth, Aud this trath is
mornlity,  If we scparate the dogmas that eling to the
principles set forth in any religion, we shall find that
morality is preached in every one of them. By religion T
do not mean all the minor seets that prevail to an innume-
rable extent all over the world, bat the prineipal ones
frong which have sprang up these different scets. It s,
therefore, proper for every person to abide by the principles
of morality,  And, according to them, I consider it every
man’s duty to do what he can to make the world better
and happicr.  This can procced from a love for humanity.,
But how can anairlove the whole of hnunanity i’ he has
uo love for his countrymen 2 Can he love the whole, who
does not love a part ¢ If I, thevefore, wish to place my hum-
blo serviees at the disposal of the world, T st first be-
gin by working for my country.  And this I could not do
by remaining in my caste. [ found that instead of a
love for his countrymen, the observance of caste distine-
tion leads one to hate even his neighbour, beeause he
happens to be of another caste. [ could not bear this
injustice,  What funlt is it of any one that he is born in a
particular caste ¢ 1 respect a man for his qualitics and
not for his birth. That is to say, that man is superior
in my eyes, whose (nner man has been developed or is in
the state of development.  This body, wealth, friends, re-
lations and all other worldly ¢njoyments that men hold
near and dear to their hearts, are to pass away sooner or
later. But the record of our actions is ever to remain to be
handed down from generation to gencration,  Our actions
must, therefore, be such as will make us worthy of our
existence in this world, as long as we are here as well as
after death. I could not do this by observing the cus-
toms of caste, [t made me selfish awd unmindful of the
requirements of my fellow-brothers, I weighed all theso
circumstances in my mind, and found that [ bhelieved in
caste as a religious necessity no more than in the paln-
tree yielding mangoes. I saw that if it were not for this
distinetion, India would not have been so degraded, for
this distinction engendercd hatred among her sons. It
made them hate and quarrel with one ancther. ‘The peace
of the land was disturbed.  People could not unite with
one another for good purposes.  They waged war with one
another,instead otdevoting all their combined energies to the
eause of amcliorating the condition of the country. The
foundation of hmmorality was thus laid, until it lias reach-
ed now so low a puint that unless this mischict is stopped,
the tottering pillars of Indin will soon give way. [ do
not by this mean to blame my ancestors who originally
instituted this systemn, To me their object scems to be
quite a different one, It was based in my  opinion on the
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qualities of every person.  The caste was not then heredi-
tary as it is now.  This will be scen from the varions an-
cient sacred  hooks which are full of instances in which
Kshatriyas and even M&hdrs and Chémbhirs who ave con-
sidered the lowest of all, were not only made and regarded as
Bralimins, but almost worshipped as demi-gods shaply for
their qualities,  1f sueh s the case why should we still
stick to that custom which we now find not only impracti-
able but injurious 7 T again saw that it T were 1o observe
vutwardly what 1 did not really beliove inwardly, [ was
practising hypocrisy. T found that T was thus making
myself a slave, by not enjoying the freedom of conscience,
Fwas thus acting inmnorally.  But Theosophy  had tanght
me that to enjoy peace of mind and self-respect, [ must
be honest, candid, peacetul and regard all men as equally
my brothers, hrespective of caste, colour, race or ereed.
This, T see, is an essential part of veligion. T must try to
put these theoretical  problems into practice.  These are
the convictions that finally hurried me out of my caste,

I would at the same time ask my fellow country-
men who are of iy opinion, to come out boldly for their
conntry,  [understand the appurent sacrifiées one is re-
quired to make in adopting such a conrse, for 1 wyself
had to make them, but these are sacrifices only in the
eyes of one who has regawd for this world of matter. When
a i has once extricated himselt from this regard and
when thesense of the dutyhe owes to his country and to him-
selt reigrs paranwonnt in his Lheart, these are no sacrifices at
all for hin Let us, therefore, leave oft this distinetion which
sceparates us from one another, join in one ¢ommon aceord,
and combine all our cnergies for the good of our conutry.
Let ns feel that we are Aryans, and  prove ourselves wor-
thy of our ancestors, Taay be told that T am making a
foolish and useless sacrifice 5 that 1 eut anysell off from all
social intercourse and even visk losing the decent disposal
of my body by those upon whom vur customs impose that
duty ; and that none but a visionary woull imagine that
he, even though chicfest among Bralomins, could restore
his conutry’s greatness and the enlightenment of a whole

nation, so great as ours, But these ave the arguments of sel-
fishiess and moral cowardice,  Single men have saved

nations before, and though my vanity does not make me
even dream that so glorious a result is within y humble
grasp, yet a good example is never valuelesy, and it can be
set even by the most insignificant,  Certain it is that
without examples and self saerifices there ean be no reform,
The world, as 1 sce it, haposes on me a duty, and T think
the most powertul and the only permanent cause of hap-
piness is the consciousness that I am trying to do that duty,

I wish it understood—in case what has preeceded has
not made this perfectly elem—thai I have neither be-
come a Materialist nor a Christinn, T am an Aryan in
religion as all clse, follow the Ve, and believe it to be
the parent of all religions among men.  As Theosophy
explains the sceondary human religions, so does it make
plain the meaning of the Ved. The teachings of the
Rishis acquire a new splendowr’and majesty, and 1 revero
them o hundred tiimes more than ever before,

AMERICA'S FoerreN INvENTIONS.—An English jonnal
frankly gives credit to the American nation forat least
fitteen inventions and discoveries which, it says, have been
adopted all over the world. These trivmphs of - American
gentus ave thus enumerated @ IMirst, the cotton gin ; se-
cond, the planing machine 5 thind, the grass-mower and
grai-rcaper ; fourth, the rotary printing-press ; fifth, na-
vigution by stem ; sixth, the hot air or enlorie engine;
seventh, the sewing-machine ; cighth, the India-rubber in-
dustry ; ninth, the machine manufacture of horse-shoes ;
tenth, the sand-blast for carving ; eleventh, the gange
lathe ; twelfth, the grain-clevator ; thirteenth, artitieial
ice manufacture on a large seale 5 fourteenth, the cleetro-
magnet and its practical application ; fifteenth, the com-
posing machine tor printers, It is wot often that. Awmeri-
can achtevements in this direction receive due eredit from
such a source,—New York Sun,
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SPIRITUALISM AND THLEOSOPILY,
STAINTON MOSES, M.A,, F.T.S,

BY W,

Spiritualism is a much misunderstood term, and not. less
s, it would seem, in Eastern than in Western lands, 1 know
some people who took upen it as a reeent American inven-
tion, to be classed with tvlcplmnos wooden nutiegs, ad
the cleetrie light. Some regard it as a subject to be stu-
died in ]ml)lu seancees, where, at the small eharge of a
rupee :l'hcul real s]mnks play real guitars, and make dis-
mtegrating attacks npon the furniture.  Some look on spiri-
lu.lh.stﬁ ns omntlun.ul funatics who are engaged in lnnting
down their departed  friends, and Inumw them to return
to am carth that they loathe.  Some again conceive that
spiritualists are unammons in the opinionthat all the bizarre
phenomena of the promiscuous circle are the product. of
the beneticent eftorts of their dear relations and friends,
who return for this special purpose, and to give them ¢
sort of beatific vision of what they in tum may expeet Lo
come to, Aud some, less insane and stupid, scem to pos-
tulate an antagonism hetween Spiritualism and Theoso-
phy, as ﬂmuuh a man conld not ecultivate the highest
powers of his own spirit, nd yet lend an ear to wlmt is
going on outside of him : as it a Theosophist must be sclf-
ce ntlc(], and sclf-contained, and selfish altogether,

Of cowrse, views of this kind are ernde and foolish,
and the mere statement of them shows this at once, [
ghould not think thene worth refuting, were it not that
sone such antagonisin hetween Splnlu.nllsm and Theoso-
phy, and some misundorst: inding of what, \pnltn.\hsm 18,
unhntmmh-ls prevails even mnmmqt the mstrocted writers
who grace your columns, S]nntu isin is by no means the
silly and wicked thing that some consider it We, Wes-
tern Spivitualists, who fall under the ban of Rio Béhd-
dur Jo S, Gadgill, are serenely unconscious of meriting
any such rebuke.  We smile blandly at the misapprehen-
sion of our position that the paper in question displays,
We ave by no means prepared  to admit either that we,
Spiritualists of to-day in England, are engaged in an at-
tempt to drag our dead relatives back fo carth, and to
cause them willy-nilly to “ revisit the glimpses of the
moon ;7 nor that, it we did engage in that wild-goose
chase, we should merit the (.]h\l"(‘ off anything more Tthan
folly and bad taste,  The evidence of existence outside of a
human bady, from which may logieally he argued a general
spiritual survival after bodily death, may be luul in various
ways, and by no means exclusively from one’s dead ances-
tors and friends.  The point is to get it, to get it in abun-
dance, to get it heyoud the shadow of a perhaps, and to
repeat it till a erass Materialism eries. Hold, enough @ If,
in that beneticent work, I come across some of my own
friends, I certainly shall not turn my back on them and
rmn away erying, Fie, for shame : yon ought not to be
here. Why, you are o Pishacha ! T should rather thank
Gl and take cournge from the presence of friends that
I had known and trusted in the days of their carthly life ;
and my respect for them would be increased by the work
that they are engaged upon, even as fresh Iustre has been
shed on the name of woman by the dewds of Florence
Nightingale, and many another such Inbourer in the shuns
and : allc s of those advanced products of high civilization

—our great cities,

I, for one, would never seck to attract to this unlovely
life of mine, one who had passed beyond it. T should deem
it selfish so to do,  And my search after evidence of a spi-
ritual life has not been fettered by any preconceived no-
tions of what I would or would not ask for and accept.
I have not thonght it within my province to prescribe.
I have stmply we l("ll(‘(l and tested the evidence offered by
the Reason that 13 in me, the only standard 1 have hy
which I ean judge., I have, in this way, come upon evi-
dence most .1bumlzmt, most conclusive, and totally unim-
peachable, that what is looscly ealled Spirvitualism is a
great and organised scheme  for acting upon humanity in

tln‘; state of cnqtcncc l)s Spirits in an advaneed state of

knowledge and progression.  In the course of this attempt,
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through the gates that are sct ajar, a motley crowd, who
live in this worll’s atmosphere, have no doubt intruded
themselves,  Human ignorance and human {olly have
attracted congeninl spivits ¢ and disorder has prevailed to
an extent that might be expected.  But all this is but the
fringe, the mere border and edge of the subject. If the
fringe were clipped off, if that which is vulgarly known
as public Spirvitualism were to be extingnished at once and
for ever, that which T know and trace in its effeets on mod-

ern thonght and on modern Theology and Theosophy  or,

if you plcmo modern Religion, would 1ot he in the lenst
affeeted exeept heneficially by the removal of an incubus
aud drag from its progressive marceh,

No : ‘the Spiritunlism which 1 deal with is not that
which your Essayist understands, and its cffeets are so far
from being narrowed down to the little emotional titilla-
tion of the affeetions, that he contemplates, that they
find their ehiefest expression in fields of thought where the
intelleet, rather than the emotions reigns qupwmu Jhat
which Lunderstand as Spiritualism is so far from being mere
ghost-hunting that it deals fully as much with the spirit
that is in the bady—the Ego, the Self—as with any of the
denizens of the vast world of spirit, of whom it is a mere
accident that they are not my fiiends and relations, and
of whom the vast majority whom I have eome into com-
munieation with, are persons of whom I had an antecedent
knowledge, and with whom, save as children of one com-
mon father Ads am, 1 am not in any way connected. They
have come to me from no  solicitation of mine ; they are,
one and all, animated by a rational motive in seeking my
society : aned when tlwy have done their work, they go
their ways.,  Why not 7 They do me good, and T thank
them, Ihey do other people g good tlnnuuh me, and I am
liononred in bheing  the instrnment of their beneficence.,
They are themselves the intermediary agents of higher
powers, and the work on which they are c-m])lu)e(l is one
of far-reaching importance to mankind, with “which any
one may well e prowd to be associated.

Spiritnalisiy in oy vocabulary includes much that is
contained in your definition_of Theosophy. 1 have no
sort of ehjection to the term 5 Twill adopt it with pleasure,
and avow myself Spmtn.\llqt and Theosophist too,  In the
gense that l’mplnlv pnq‘-m at the close of a life, spent in
one long yearning for union with the Supreme, from a
lower %pmtu.nlmn to a higher Theosophy, I can under-
stand and dimly appreciate The dev clopment.  In his ear-
lier vears he had striven much after communion with the
world of qpirit but he had found only vanity and vexa-
tion of spirit ; illusion, delusion, and nncertainty,  As
the higher necessities of his nature, fed by meditation and
prayer, centred on communion with the Supreme and In-
eftible Deity, “ the thought of a visible or tangible com-
munion with any Being loss angust became wpnfrnmlt to
his mind,  For what purpose should hie draw to lim those
unknown intelligences from the ocean of environing souls ¢
For on those things which he desired to know there is no
prophet or diviner who can declare to him the truth, but
himselt only, by communion with God, who is enshrined,
indeed, in his heart.”  And so, popular Spiritualisim gives
way to esoteric Theosophy 3 and Porphyry, the Spiritualist,
developed into Porphyry, the Theosophist.  That is a plece
of progress that commends itself to my mind.  If Spirit-
ualism meant for me grovelling spook-worship, T would
have none of it. If it meant fruitless attempts to solve
riddles propounded to me by couscienceless $pirits, who
have powers I cannot gange, and who are untrmmmelled
by any law that I can iutlmm I would give it up, and
do something better worth the doing, if it were only to
teach the alphabet to little boys. But this is not the

ase.  And, while I am prepared to admit the moral ele-
vation and grmulcm of Torphyry's Inter aspirations ; while
I see that for the individual spirit no greater boon can be
reached after than this union with the highest conceiv-
able ideal, T am not prepared as yet to say that it is in-
compatible with the true Spiritualisin which claims so
much of my attention, nor even that it might not become,
when carried to its legitimate issues, a sublimated and
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superfine sclfishness. It befits, at any rate, the close -
ther than the noon-day of life ; and though never, as I
should conceive, out of place, it should, as the medicine
of spirit, in days of viguir and activity, temper the eftect
of the conflicts and worries of life, which to evade is to
lose & portion of education, and await the close of that
part of expericnee before it assumes undivided sway. The
pertect Theosophist would be'a Spivitualist and he would
he but a sorry Spivitualist who was not, in some sense, a
Theosophist as well.
e -

REAL BUDDNISM—K A1),
|l\'.'l'”]': REV, I T, TERUNNANSE, P S,
Buddhist Hiyh Priest ut Dodandwwa, Ceylon.

The Pali term Awnma admits of a variety of mcanings
almost synonymous with each other, but they are of less
importance in conveying any sense, and consequently do
not call vut serious contemplation, than its religious tech-
nical meaning, which reveals one of the main features of
the Philosophical teachings of owr Lord Sidkyun  Mui,
Kanm when viewed in this light is good or bud doads
sentient beings by the infallible influence or efticicncy
of which the said beings are met with due rewands or
puuishment, nccording as they deserve, in any state of
life. Thus, a man who robbed his neighbour may be
born in this world destitute of any kind of wealth, beg-
ging from door to door, after having been punished for an
inumerable number of years @ insulting a righteous man
is a sufticient cause for & man to be punished fora count-
less number of years and to have his birth anong the
most. degrided of mankind, where it is ten to one it he
will be able to lead alife that we eall righteous.  On the
other hand a man who abstained trom stealing would he
boru in this world & very wealthy man, and a man who
was of assistance to others would be attended with every
prosperity when bornin this world,  1f we see blind, a
cripple or any other deformed person, we attribute the canse
of his deformity to his own Kanuua,

However situple it may appear to those, whose know-
ledge of the doctrine of Kamnia inculeated by Buddha
does not extend beyond what  has been alveady alleged
above, yet I think it demands some sort of explanation as
to its nature and tlee manner in which it manifests itself,
I shall, therefore, in the first place, call the attention of
our readers to a fact our Lord Buddha has taught us, that
the world (satwa loka) has no being, nnd that it is subject
to an alternate process of destruction nnd renovation,  Ad-
mitting this, thercfore, the inference we are to deaw from
such o dictimn will be quite unfavourable to those who
believe in the instrumentality of a divine agency in the
world’s coming into existence and such  other mattery
of importance. But are we to be content  with such
a conclysion alone ¢ On pushing our inquiries into the
ubstruse doctrines of Buddhia, so as to know whether the
affiivs of the mighty  governmment of the world  (satwa
loka) are dirceted by any kind of power, or whether the
vacuity thus caused by the nonsexistence of a creation, is
filled up by any other kind of power, at least ahinost equi-
vitlent to that of creation, we hit on the word Kanuna,
the very subject of this theme, as o potert monarch di-
recting the general administration of the moral govern-
ment ol the workl, — In this respect Kanuna occupies such
a prominent place in Buddhism as that of the creator in
Cliristinnity :—The mysterious influence of Kanmma may be
explained thusi—At the death of u heing nothing goes out
from him to the other world for hiy vebirth, but by the
ctticacy or, to use a more figurative expression, by the ray
of influence which Kamma cemits, a new  being is pro-
duced in the other world, very identieal with the one who
died away,  In this light Kanona may be detined as the
link which preserves the identity of a being through all
the countloss changes which it wndergoes in its process
through Sainsara (transmigration of the soul), and henee
we may call it that deresistible foree  which drags the
griminal duto the bell-fire wmidst his loud  Lunentution,

THE THEOSOPNIST. 199

the powerful hand that rescues the wreteh from the merci-
less hands of the infernal angels, and takes him to a hap-
pier place for the amelioration of his miserable  condition,
or the heavenly angel who bears away, as it were, the
enrapturing soul to the blissful abodes above, and takes
buck after w very long conrse of heavenly enjoyments to
this world, or to hell itself, paying little or no attention to
the sorrowful tales of” the reluetant soul,

“That birth s an evil to man” says our Lord Sdkya
Muni, for wherever life is, and in whatever state it may be
it iy inseparably bound up with grief, pain, sickness, old
age, death, &e., henee the final cmancipation of the soul
or attaining Nirwina, is the highest bliss and ultimate
voal of Buddhism, It s Kaoma that gave life to nan,
it is Kanmua that supports life, and curies i, as it
were, around the wheel of Sainsara. In this sense Kame-
i is an enslaving foe of the liaman soul, tor it detains the
soul in Saiusara, subjecting it therehy to griet, pain, &e.,
and o the other hand Kannacis - that spiritual power by
the aid of which the final deliverance of the enslaved
soul 1s cffectad,

It iy o well-known fact that misfortune attends imany
righteous people wd reduces them to fearful extremitics
in spite of their virtuons, temperate, industrious  and
ceononmical habits and that desperately wicked people, are
thiiving in the world as though they had discoverad the se-
crets of prosperity.  In the enquiving mind therve arises a
doubt as to the propriety of the government of Kamma over
such people.  He may ask himselt how is it that Kana is
so unjust as to make awicked man proper, &e. To this the
answer would be very simple, that it depends on the
Kamma in one ol his past states of life, the present Kan-
ma being reserved for another oceasion. Some see good
days forr years together, and are darkened with clouds of
adversity for the rest of their lives 5 others enjoy  the
sunshine of prosperity after along course of adversity,
All these vieissitudes ot life are attributable to man’s own
Kamma., Such is the vital importance of Kaimma for
man’s being, that hie is horn of it, and lives with it, and is
governed by i6 inoall his affaies. The very essence, the
spiritual food of his life, death itself the detainer of it
in Transmigration, and the power that assists the wearied
soul in gaining its final rc(}cm]»tiun, i3 man’s own K-
mi.  The very existence of the animated  world, the
changes which it undergoes are all attributed to Kamma,
without which the world  (sutwa loka) would come to
llmlgllt.

(Lo be continued.)
——————

ALL WHO CAN RECEIVE ADMEPTANCE, HURRY PO SER
one of the greatest of nataral phenomenn, in the presence
of which all the medical celebrities of - London stand per-
plexed. T the Lomdon Hospital Ties ayonng givl plunged
mnto a lethargic sleep.  For over three weeks, she has re-
nutined motionless, cold, without foad or drink, dead to all
intents and parposes, as the pulsations of the heart have
completely censed. Her eyes are shat s hut, when the doctor
deliberately lifts her eyelids, the looker-on is struck with
the clear, intellectual expression of Ler bright eyes, in the
pupils of which all her lite seems to have concentrated itself,
and in which light shines and sparkles :the subject evident-
ly understanding and hearing all that takes place around
lier.  Nevertheless, she remains in this state of apparent
death, with the  exception of an occasional intter of the
pudse. The doctors confess their inability of explaining
this extraordinary  manifestation, and expect everything
from time, Attempts have been made to arouse the paticut
by galvimisin, clectrie currents, and five, but all to no result,
The young givl Ll been about a week in the hospital,
when one night she awoke everyone with lond cries that
she was dying,  She was found in convalsions; and hefore
the doctor eould be summoned, she utteved o terific ery
and fell backwards anotionless,  Frow that tiime she did
not move, For three weeks the doctors eondd not detect the
slightest chamge,  For certain reasons it is impossible to
s into hier body any foud—(Letrael fronec e pricate letter.)
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THE STLENT BROTIER,
BY COUNT B———— Ae———— TS,

Glaiierbach was pale and solemn, but composed.  Bianea
trembled from head to foot end kept her hottle of avoma-
tic salts in constant use.  The Prince and Heetor looked
like two criminals led to exeention. The large room was
lighted by only a single lamp, and even this dim light was
suddenly extingnished, Amid the thick darkness, the Ingn-
brious voice of the conjuror was heard to prononnee o short
cabalistic formula in Latin, and finally, to command the
shadow of Alfonso to appear,—if it reas, indeed, in the land
of the shadows,

Suddenly the darkness of the furthest recess in the
room became illuminated with a feeble bluish light, which,
by slow degrees, hronght hefore the sight of  the andience
W large magic mirror, which seemed to he covered with a
thick mist. Toits tien, this mist was grandually  dissipa-
ted, sand finally, the prostrate form of i man appeared to
the eyes of those present. Tt was Alfonso © His hody
had on the identical dress he wore on the evening of his
disappearance ; heavy chains elasped his hands, and he
lay dead on the sea-shore. Water dripped from his long
hairand blood-stained and torn clothes; then a huge wave
crept on and, engulfing him, all suddenly disappeared.

A dead silence had reigned during the whole progress
of this fearful vision, The persons  present  trembling
violently tricd to keep theiv breath 5 then all relapsed in-
to darkness, and Bianen uttering a feeble moan, fell sense-
less into the arns of her guardian.

The shock lad proved too much,  The young gird had a
brain fever which held her between life and death for weeks,
The Prince felt little better ; amd  Heetor never left his
room for a fortnight. No more donbts—Alfonso was  dead,
he was dvowned, The walls of the padice were hung with
black cloth, strewn all over with stlver tears,  For three
days, the bells of many  churehes at Palerig tolled
for the unfortunnte vietim of the pirntes and  the sea,
The inside of the great cathedral was also deaped from
floor to dome in black velvet. Two thousand-and-five
hundred gigantic tapers flickered awronnd the eatafalque ;
and Caurdiual Ottaboni, assisted by five bishops, daily per-
formed the service for the dead for six long weeks,  Four
thousand dueats were distributed in charity to the poor at
the portad of the eathedral, and Glaiierbach, elad ina sa-
ble nantle like one of the funily, represented its alent
members during the funeral obseguies. His eyes were
red, and when he covered  them with his scented  pocket-
lundkerchief those newr him head his convulsive sobs,
Never had a saerilegeons eomedy  been better performed,

Soon after, a magnificent monmument. of pure Carrara
marble, sculptured  with  two allegorieal figures,  was
raised in Alfonso’s memory in St. Rosalin’s chureh, On
the sareophagus grandiloquent inscriptions in Greek ad
Latin were cut by order of the old Prinee.

Three months later, the news spread that Bianea was
wedded to Heetor, Glaiierbach, who had nicanwhile gone
to travel all over Haly, vetiwmed to Monte-Cavalli on the
eve of the marrtage.  He had exhibited  his wonderful ne-
cromantic powers elsewhere, and had the “ holy ™ Inquisi-
tion upon s heels. He felt full secnrity only in the ho-
sont of the fanily which adored and lovked upon hin as
a demi-god.

On the following morn, the numerons guests proceeded
to the chapel, which was resplendent with gold and silver
and decorated as for a royal wedding.  How happy looked
the bridegroom ! How lovely the bride ! The old Prince
wept for Joy, and - Glatierbach Dadd the honour of being
Heeto's best man,

In the ganden were spread enormons hanquet tables at
which were entertained the vassals of botle the families,
The feasts of  Gargantua were less rich than such a festi-
val.  Fifty fountains sponted wine instead of water ; hut
towards sunsct, no one could drink any more, for unfortu-
nately—for seme people—lounan thirst is not infinite,
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Roasted pheasants and partridges were thrown by the do-
zens to the neighbonring dogs, which  they too Ieft un-
tonched, for even they were gorged to the throat,

Suddenly, among the gay and' showy crowd, there ap-
peared a new guest, who attracted general attention, 1t
was a man, thin as o skeleton, very tall, and clad in the
dress of the penitent monks or “ Silent Brothers,” as they
are popularly ealled.  This dress consists of a long, flowing,
gray, woollen garment, gitded with a rope at the two ends of
whicl hang hunan bones, and a pointed hood which en-
tirely covers the face, except two holes for the cyes.
Among many orders of penitent monks in ltaly—the black,
gray, red, and white penitents—none inspire such an in-
stinctive terror as these,  Besides, no one has the right to
address a penitent brother, while his hood is pulled down
over his face 5 the penitent has not only the tull right but
the obligation to remain unknown to all,

Thus, this mystetious brother, who so unexpectedly np-
peared at the wedding feast, was addressed by none, though
he scemed to follow the newly-married  couple, as if he
were their shadow,  Both Hector and Bianca shuddered
every time they turmed to look at him,

The sun was setting, and the old Prinee, accompauied
by his children, was for the last time going the round of
the banguet tables in the gardens.  Stopping at one of
these, he took a goblet of wine and exclaimed : ¢ My
friemds, let ns drink to the health of Heetor and his wite
Bianea 7 But, at this very moment, some one seized his
arm and stopped it It was the gray-frocked « Silent
Brother”  Quictly emerging from the crowd he had ap-
proached the table and also taken up a goblet.

“ And is there ne one, old man, besides Hector and
Bianca whose health thou couldst propose #'—he asked
in deep, guttural tones— Where is thy son Alfonso 7

“ Knowest thou not he is dead 2"—sadly answered the
Prince,

“Yes Lodend——dead ! "-~cchoed the penitent,  « Bug
were he only to hear again the voice he heard ap the
moment of his eruel death, methinks he might respondd. ..
aye.. from his very grave...Old man, sunimon here thy
son Heetor 1,7

“ Good God P what do you,...what eun you mean —"
exclaimed the Prinee, padhid with nimameable terror,

Biamew was ready to faint. Heetor, more Livid than his
father, was hardly standing on his legs, and would haye
fidlen had not Glaiierbach supported him,

“To the memory of Altonso —" slowly pronounced
the same lugulwons  voice.—* Let every one repeat the
words after me t Heetor, Duke of R—V.—. .1 invite you
to pronounce themi...”

Hector made a violent effort and, wiping his trembling
lips, tried to open them,  But his tongue cleaved to the
roof of ||i:§ month and he failed to utter o sound.  Every
eye was rivetted wpon the young man,  He was patlid
as death and his mouth foamed. At last, after a super-
human struggle with his weakness he stammered out,
“To the memory of Alfonsoi...” '

“The voice of my amnr-de-ver!,..” cjaculated the peni-
tent i a deep but distinet tone,

\Vit‘].l these  words, throwing back his hood, he tore
open his robe, and before the sight of the horrified guests
there appeared the dead fornof Alfonso, with four: deep
gaping wounds on lis breast, from which trickled four
streams of blood

Plie cries of terrorand the fright of the spectators can be
more casily imagined than deseribed.  In one moment,
the garden be e empty ; the whole crowd upsetting the
tubles and Hying as it for lite......But, more strange than
all, was the fact that it was Glaiierhach who, notwith-
standing his intimate acquaintance with the dead, was
most panic-stricken,  Upon sceing a real ghost, the necro-
naneer, who had raised the dead at will, hearing him
t:l.lk as would a llvnng Dbeing, fell senseless upon a bed
ot flowers, andd was picked up, late that night, a stark
lunatic, which he remained for months,
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It was only half a year later that he learned what
bl tken place after the terriic arraignment.  After
uttering it, the penitent disappeared from the cyes of
all, and Hcector was carried into bis room in violent
convulsions, where, an hom later, after summoning his
confessor to his bedside, he made him write down his
deposition, and after signing it, drank, before he could be
stopped, the poisonous contents ot a hollow seal-ring, and
expired almost immediately.  The old Prince followed him
to the grave a fortnight later, leaving all his fortune to
Bianca. But the unfortunate girl, whose carly lite had
been douned to two such tragedies, sought refuge i a
convent, and bher immense wealth d into the hauds of
the Jesuits,  Guided by a dream, she had selected a distant
and unfrequented corner in the large garden of Monte
Cavalli, as thesite for a magnificent chapel, which she had
erected as an expiatory monument of the fearful crime which
put an end to the ancient family of the Princes of R—
V—. While digging the foundations, the workmen dis-
covered an old dry well, and in it, the skeleton of Altonso,
with four stabs in his half-decayed breast, and the wedding
ring of Bianca upon his finger.

Such a scene as the one on the wedding-day, is sufticient
to shuke the most hardened scepticist. ﬁlmn recovering,
Ulaiterbach left Italy for cver, and returned to Vienna,
where none of his friends was at first able to recognize
the young man of hardly twenty-six in this old deerepit
form with his hair as white as snow. He renouncad the
evocation of spirits and charlatanry for ever, but became
from that time o firme believer in the survival of the hu.
man soul and inits occult powers. He died in 1841, an hon-
‘est and refornied man, seareely opening his mouth upon this
weird history, 1t was but during the last years of his life
that & certain person, whao won his full contidence through
a service he was cnabled to render him, learned trom
him the details of the mock vision and the real tragedy
of the family of the R—V—,

——————e
Tl CHILDREN OF 11117 SUWN,
BY A FELLOW OF THE NOYAL GEOGRAFPHICAL SOCTETY,

I connection with Ho P, Bs paper in the Theosophist
on the Peruvian antiipuitics, may I be allowed to note a fow
references to the works of Mr, Talboys Wheeler ¢ H. P.B.
writes :—* The Inens, judged by their exclusive privileges,
power and infullibility, are the antipodal counterpart of
the Brahminical caste of India. Like the lutter, the
Incas claimed descent from the deity which, as in the
case of the Seoryavansa dynasty of India, was the Sun”
Mr. Wheeler writes in a recent volume :—* The coloniza-
tion of the ancient world by the children of the Sun is one
of the phenomena in India which have yet to be investi-
gated.  The Incas of Pern were the children of the Sun.”
Aguin, in page 277 of the 4th volume of the « History of
India,” Mr. Wheeler writes:—* From a remote antiquity,
India has been divided between a solar and a lunar race,
between the children of the Sun and the children of the
Moon. The Persinng, the Moguls, and the Rajputs claim
to be descended from the Sun.”  The supposed counection
between the Moguls and the children of the Sun is curi-
ous. Inthe prefuce to his tourth volume, Mr. Wheeler quotes
a passage from the travels of Rubruquis, in which is des-
cribed the worship of the Tartars, as being very like Vedic
worship.  Elsewhere he notes that the religion of the
Moguls of the thirteenth century bears a signiticant 1ve-
semblance to that of the Hindus,  Especially e notes that
“the Moguls had priests like Brahmans who were skilled
in astronomy, foretold eclipses, and cast nativitics.”  They
had also “suaints vesembling Yogis who pertormed miracles
by virtue of their sanctity and penances.”  Marco Polo
speaks of these things in the 61st chapter of his first
Book ; whilst his cditor, Colunel Yule, has a learned note
on the subject.  Colonel Yule quotes the Tartar historian,
friar Ricold, and the passage may perhaps interest Theo-
sophists;—* There are certain men” says Ricold, “ whon
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the Tartars honour above all the world, who are o kind of
idol priests. These are mentrom India, persons of deep wis-
dom, well-condueted and of the gravest morals,  They
arc usually acquainted with magic arts, and depend on
the counsel and aid of demons; they exhibit mauy illu-
sions, amd predict some future events.  For instinice, one
of eminence wnongst them was said to fly; the truth,
liowever, was that he did not ly, but walk close to the sur-
fuce of the ground without touching it; and would seem
to sit down without having any substance to support him.”
This walking in the air, Colonel Yule ubserves, * was
also witnessed by Ihn Batuta at Dellii, in the presence of
Sultan Mahomed Tuclac; and the same power was shown
by a Bralinin at Madras,”

I give the reference, as 1 know youare interested in the
subject. Tt is with the Sun-descended rulers of Peru, how-
cver, that 1 am now concerned.  Unfortunately, 1w un-
able to quote two other books which illustrate the sub-
ject, namely, one by Dr. Lopez, “ Ruaces Aryenues de
Pérou,” and ancther by Ranking which tinds a connection
between Peru and the princes of the Moguls,

THE VEDANTA PHILOSOPILY.

EXPOUNDED BY 'THE SOCIETY . OF BENARES PANDITS,
AND TRANSLATED FOR THE THEOSOPHIST
BY PANDIT SURYA NARAYEN, SEC'Y,

Although the different researches of the Vedauta
Philosophy have resulted in a definite and decided con-
clusion, as to the existence of one Supreme Being ouly
who is called Brakie, still the same Being wnder the
different disguises of Jowe and Maya is designated by
the term Isheare in the Vedanta,  Viewing the matter in
a difierent light altogether, when He does not assume the
disguises we have just touched upon, He may be called a
Pure Animate Being,  As, for instance, space, as it is co-
vered by a vessel or by a mass of clouds, will be ditterently
described, while space unaffected by these conditions will
be called pure space. By the word Jiwa we wmean that
stite of the One Animate Being, which consists in the une
consciousness of His real nature.  In that stute He poss
sesses qualitics, in virtue of which He is called  doer, an
enjoyer, and a possessor of limited knowledge of things ;
and the Supreme Being, having as it were brought Maye,
the instrument of His disguises, under His yoke, 1s the only
possessor of the qualities contrary to those we have us-
cribed to Juea,

As to the marked difference between Bralma and
Jiwa, on account of the one possessing the quality of
vmmniscienee, and the other its reverse, we have to say that.
which fullows,  For exanple, “ to say thisis the very Dese
Datte (that is, Deva Datta wnd no other), the same man,
whom we saw in his childhood,” and s the saime now in
his grey hairs, involves the sume kind o difliculty as in
proving the samencess of Brahma and Jiwe.  But in this
example we overlook the different times, at which we had
seen him, and take the identity of the man into considera-
tion.  In the smme manner, wherever the sameness of
Brahma and Jiwa i3 discussed in the Veduas, it is to be
remarked, that though the quality of omniscience in the
case of the one, and its reverse iu that of the other, gives
rise to some defects in the validity of this argument; still
according to the process, called Bhdgatyiye Lakshund
(@ o) which sanctions the dismemberinent of the
attributes relatively possessed by the things under come-
parison ; neglecting the onmiscience of Brakua and the
unconsciousness of Jaea, we reach the point aimed at,
which is the dircet beam or the sempiternal essence ot
the bewmns retiected, ‘

This Jiwa, when brought back to the right path
throngh an adviser conversant with the precepts ot the
Vedas, recognises his native form. Having heen thus re-
leased from the troubles he has endured on aceount of
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his actiong, hie obtains salvation or the everlastinghappi-
ness.  An example will make this clear. Suppose there are
ten persons inoachoat erossing a river, and when the boat
reaches the bank they all leave it While thus on the
bank, every one begins, in order, counting his companions
exclusively of himself, and necessarily fulls short of one in
his count every time.  T'his sudden disappearance of one
of their number causes a great disturbance mnong them,
insomuch that they think one of them to be lost. 11 by
chance some merciful man passes by and after asking
the cause of their erying, sets everything right (by prov-
ing the existence of the tenth man) they all rejoice, aud
each man who performed the oftice of counting, perceiving
himself the tenth mie, becomes very happy, and gets rid
of the trouble he had endured, when he had no know-
ledge of his real nature, Thus itis proved that Jiwn on
recognising his native fornu or veal nature obtaius salvation
throngh an able adviser,

So far we have disenssed the ity of Brahma and
Jiwo, ind made elear the way o Moksha or everlasting

freedom for the latter (npon his obtaining knowledge of

his real nature with the aul of an able adviser),  But the
question might be raised that if the attainiment of Noksha
depends solely on the mere knowledge of onc’s real nature;
why should men Tike Ve Deva and others have suftered
the pangs of misery in the saume manner ax those who
were (lllilc ignorant ot the knowledge of being and know-
ing 7 Suffice it to say that as far axeven the present
standard of rational heings is coneerned, we tind the above
position well taken, The answer (o the question just
asked is that every one (wise or unwise) undergoes the
results of his Proaedho—action.  But that which lies on
the surface is, that one who is unwise hewrs the brunt of
misery very clumsily, while the wise wian, thinking he
must have to expericnee the same sorts of {roubles, bears
its burden without auy fear or expression of sorrow,  De-
scend to instances nnd the intricaey of the argument will
come out of its own accord. Let us suppese two persons, one
wise and the other unwise, travelling towards the sane city,
Some unforeseen accident hinders them from completing
their journey till the end of the day 5 the man who knows
there ave only a few miles left, and that the difticulty may
be got over by extri travelling, takes pains to reach the
place of destination on that very day,  While the other
man, being doubtful still of the end of his jowrney aiwl
chilled with the thoughts of the troubles he had experien-
ced in the way, grows  heavy-hearted and gloomily magni-
fies his troublesome task,  No we see the troubles of this
lite do not spare anybudy, ag o matter of fact : the ouly
difference is that one meets ity solicitadions without any
fear, being wnable to - eseape them, while wnother mcets
them with an ever inereasing agitation and delusiveness of
mind,

It should at the same time be borne in mind that
these who ave called the wise (FF) break loose from the
fransmigration of the souls but the unwise (3TFH) eover
after undergo thesame kindsof troubles continuonsly during
their successive Iives, 1t is the wisdom of the wise in vir-
tue of which they put an end to the actions ealled the
Sanchit or stored, the canse of their successive hirths and
deathe,  When it is all over with the Senelil actious, they
are, in that case, like scorched grain productive of no plant
if sown in a tickl,  Sihnilwly, when there is no chanee of
the second birth, the gencration of those actions called
the AAgami (i. ¢, those that are yet to he done) is qnite
impossible.  They are like the petals of lotus that do not
betray any trace of water on their swrface, even when they
ave first dipped and then taken out of it. There remains to
be explained only one sort of action called the ’ravdha
which brings forth its result as soon as the life of man sets
in,  Therefore.a man whose investigations as to the know-
ledge of the real nature of Jiwa have reached the zenith,
cannot fall under the different stages of creation.

We deal with three kinds of actions—the Sanchit, the
Agami and the DPravdha.  The Sanchit actions lie buried
in the hearts of man without giving vent tv the effects

[Mny, 1880.

produced. The Agami actions ave those which remain to be
tinished or those which are being done, while the Prar-
dhur action is the result of our luture actions terminating
in bringing into light our present existence. For example,
the existence of an arrow in a quiver implies the Sanchit
action, and that which is adjusted on a bent bow for shoot-
ing is the Agamni or the Kriyamana action. The I’ravdha
action may be designated by that arow which is alveady -
shot, and hence it must be productive of sume result.
Thus it is shown that the I’raedhe action never ceases to
work upon created beings; even if they be eulightened
in mind and soul,

#*x The above communication we received from andit ltina
Misra Shastree, Professor of Sankhya, Benares College, s Manager
of the said Society.~—~En, Turos, )

—_——— .

JOURNALIST rs. MISSIONARY :—Some weeks ago, the
Times of India in a moment of rancorous spite to-
wards the Incalide Russe, which it had caught, miorabile
dictw ! in a political fib, denounced the Russian nation as
* all born liars.” The iusult was, no doubt, more than Rus-
sin— Gortchakof, Nihilists, and Gendrmes included —
could bear. The Zimes having “set a mark” upon the
Northern Cain, henceforth every Russian ought to feel
himself like one branded and estimate death, nay, even.
the unpleasantness of being blown up by the Nilnlists, as
less terrible than such a public blowing up by the T'imes
of Indic. One thing may, however, assuage their woe, and
offer a kind of consolation, anl this is that they have been
most unexpectedly thrown into a most saintly company of
“liars.”  This is what the world-famous Archibald Forbes
writes of the Christian niissionaries, in lis letter to the
Scotsian :— I regard missionary enterprise as simply a
gross impertinence ;and did I chance to be a straightior-
ward and self-respecting heathen, I would kick the in-
terloping missionary who should come canting around me,
secking to pervert me from the faith of my fathers.”

Not content with the expressed desire of “kicking”
the holy payces, Mr. Forbes sceks to prove—and justice
forces us to admit, with no mean success—the position
of the nissionary as “inherently false and illogical,” and
clinches his argument with the rather irreverent remark—
“ My expericuce of missionaries is, that they are mostly
LIARS,”

In a letter to the ioneer, intended to pulverize the
Theosophical Society and its General Council, the Rev,
Mr. Scott, bitterly recriminating against Mr=, A. Gordon's
article—* Missions in Indin—""published in the January
nmumber of the T'heosophist, spoke of it as “an ignotaut at-
tempt at making it appear that missions are a failure.”
We wait with interest to learn what the reverend pole-
mic will have to sny now,  Prone as they arve to fly into
the Theosophists’ fuces for every quiet and polite remark
in their organ, what will they answer to this bitter denun-
ciation by the “light of newspaper correspondents,”  as
some journalists call their fiery confidre, who has en-
countered the missionary in every lwnd ¢ And to think
that this Avmstrong shell should have been fived from that
heavy eun, the Seolsman, which is mounted in the very
citadel of the bluest Presbyterianism !

— e p— —

ANEW APPLICATION OF PHOTOGRAPHY HAS JUST BEEN
discovercd in Japan, The  manufacturers of Japanese
virnish have long sinee remarked that one of the sub-
stances used by them in their trade, when left for several
liours exposed to the rays of the sun, hecomes as hard as
iron.  Henee a Japanese workman had the idea of applying
a layer of this substance (most probably some kind of piteh
or asphalt, though they deny it) on a plank and then
placing it behind the negative.  The board remained thus -
for twelve hours ; and the image appeared on it of a dull
colour and as hard as a stone, while the other parts remain-.
ed soft and lustrous as hefore. so that it was an casy mat-
ter to remove from the board by mechanical means the,
layer with which it was covercd, This board is made after
this process to serve the purposes of a lithographic stoue,
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(Concluded from tho Janunry Number.,)

THE 1IFE OF SANKARACHARY A, PIHLOSO-
PHER AND MYSTIC.
BY KASHINATH TRIMBAK TELANG, M.A., LL.I.

The novth thus disposed of, and aceepting the vespect
and veneration of the Videhas, the Kosalas, the Angas
and the Bungas, Sankarn went into the country of the
Gandas, It was then that the nefarious designs of the dis-
comfited doctor of the Sakta School—mentioned in my
last—culminated.  Sankara suddenly caught the disease,
called Bhagandara®* which had been sent upon him by the
necromantic spells of Abhinavagupta, who had perform-
ed w special sacrifice to accomplish his malicions plot.
The greatest physicians  attended on Sankara, but in
vain.  Mennwhile the patient himself behaved stoically
or rather vedantically,  But at Jast when the disease
conld not be cured, he prayed to Muhadeva to send
down the Ashvinikumdrs, who were accordingly sent
down disguised as Brahmans, But they pronounced the
disease to be beyond their powers of cure as it was caused
by the act of another.  On this commnunication the anger
of Padmapada once more came to the rclief of the Ve-
dantism of Sankara. TFor, though dissuaded by Saunkara
himself, e muttered some mystic incantations which
transferred  the disease to Abhinavagupta himself who
died of it. (1)

Abont this time Sankara heard of a temple in Kashmir
which none but an all-knowing person could open, which
had heen opened on its northern, eastern and western
sides, but which had continued closed till then on its
southern side.  Sankara accordingly went up to the temple,
but the controversialists there would not allow him to enter
before they examiued him.  He was examined accordingly,
and was found, as one may say, not wanting. He then
entered, but as he was going to take his seat ou the stool
within, the Goddess of the temple—Sarasvati—said “Your
omuiscience has been already more than sufticiently proved ;
but ommniscience is not enongh to cutitle you to take your
seat on this stool, Continence is also necessary.  Bethink
yourself of yonr acts, and say whether yon can claim it
under these cireumstances,” Sankara veplied, “ This body is
perfectly pure. It cannot be tarnished by the sins of ano-
ther bady.” This was, of course, a clincher, and Sankara
took his sceat on thé coveted stool ! (2)

He thence went to the hermitage of Rishyasringa, and
after staying there for some time to Badari. There he
tanght bis Bhashya to some persons who were studying in
the Patanjnla School of philosophy.  Thence he proceeded
to Kedara—where he prayed to Mahadeva to send down
warm water for his bemunbed pupils.  That was, of course,
done ; and Madhav says,the river still flows with hot water
in that part of the country. (3)

He had now arvived at the close of his thirty-sceond yenr
and his term of life being over, all the Gods, and all the
Siddhas, and all the Sages came down in divine vehieles
to escort him np to heaven.  As soon as Sankara made np
his mind, his vehicle appeared for him and  then “with his

waises sung by the principal deities headed by Tndra and
bpcndm, and worshipped with heavenly flowers, supported
by the arm of the Lotus-born Clod, he mounted lis excel-

® A torrible form of ulcerated sore, or fistula.—Ep. THEON.

(1). Madhav XVI.22-32. [An important point for the student of oc-
cult seienco ia here made and should not be overlooked. Tho law of physics
that uction and reaction tend to equilibrate vach other Lolds in the reaim
of tho occult. ‘Thin has been fully explained in “ Isis Unvoeiled” and other
works of the kimd. A current of Akas divected by a novcerer at a given
objoet with an evil iutont, must cither Lo propalled hy such inlonsity of will
as to break through every obstaclo wiml overpower tho resisinnt witl of the
selected victim, or it will rebound against tho sender, and attlict him or her
in the samo way as it was intendesl the othor should be hurt. 8o well is this
law understood that it has been preserved to us in many popular proverbs,
such as the Euglish ounes, ‘curses como home to roost.” *The bitor’s bit,’
ete, the Italian one * La biestemia giva, o girn, o gira, ¢ torna adosso a che
Ia tira,” ete.  I'nis veversal of a maleficont current upon tho sender may be
greatly facilitated l?' tho friendly intevforonee of another person who knows
tho sceret of controlling the Akasic currents--if it is perniissiblo for us to
coin a now word that will soon be wanted in the Wostoru parlance.—- e,
Turos.

(2). Madhay X VI, 86,

(M. Madhav XVI 101, According to Anandagiri the prayer for hot water
was made to Narayana, p. 233,

lent Bull, and exhibiting his knots of hair with their orna-
ment, the moon, he started for his own residence hearving
the word “ victory” ! uttered by the suges. (4)

- This does scem too materialistic and non-vedantic.
Anandagiri has the following account :—“Once in the city
of Kanchi, the place of absolution, as he was seated, he
absorbed his gross bady into the snbtle one and became
existent; then destroying the subtle one into the body which
is the cause (of the world) beeame * pure intelligence’; and
then (assuming the) size of a thumb, and attaining in the
world of the Ishvara full happiness (anbroken) like a perfect
cirele, he beeame the intelligence which pervades the whole
universe.  And he still exists in the form of the all-pervad-
ing intelligence. The Bralhmans of the place, and his

* pupils, and their pupils reeiting the Upanishads, the Gitn,

and the Brahmasutras, then exeavated a diteh in a very
clean spot and oftfering to his budy pigment, rice &e,
raised a tomb over it there.” (5)

And lhere ends the story of the life of Sunkaracharya,
As 1 look back over the narrative thus given by me after
Madhav, methink 1 hear the gening of nineteenth century
scepticism whisper in any ears,  * All this is an absund
fable from first to last ; it s the * tinsel elink of compliment’
to one whom a halo of glory surrounds. At the age of
two, it is impossible to have learnt what Sankara is snid to
have learnt ; those miracles which he is reported to have
performed are *mere and sheer’ impossibilities—in a word
all Madhav's narrative is fitter for the pages of a romance
than of a work professing to be historical.”  Now though
I confess that 1 do believe theve is some force in thisargn-
ment, I mnst also confess that T am not prepaved to give
it as much weight as those who propound it seem to claim
for it. T am perfectly willing to grant that there is a con-
siderable menstrunum of poctry in this narrative : but [ am
not prepared to say that it is as mucl as may at first sight
appear. Even in the sceptical uineteenth century, we have
had accounts of historieal personnges given as history
which bear in some points a very striking resemblance to
Madhav's account of Sankarachavya. I shall put forward
two very good instances in point which occur to me at this
monment, Dr. Thomas Drown, & wan who Hourished in
this nineteenth century, a man whose life has been written
by a prosaic Western not guilty of Orvicutal hyperboles, ix
said to have been engaged in the fourth year of hisage, in
comparing the narratives of the evangelists in order to find
out any discrepancies that there might be between them,
To appreciate the tull foree of this cxample, it st be
remembered, that this critieal spivit was hronghit to bear
upon a work, on which an opinion vut of the  conmon rt
would be—downright heresy.  This cirenmstance, T may
mention, is recorded in the memaoirof Dr. Brown prefixed
to his eloquent lectures on the Philosophy of Mind. (G)

Mr. John Morley, the present Lditor of the Fortaightly
Review, has contributed to the pages of that publication a
valuable lite of Turgot. Iere is his delivernce on the
precocity of the subjeet of his mewoir, Tt has been justly
said of him that he passed at once from infancy to man-
hood, and was in the rank of sages before e had shaken
oft the dust of the play-ground. (7)

If more authority is necessary for rcfusing to subseribe
to the theory thatevery statement which appears won-
derful is, at once, and by reason of its being wonder-
ful, to be put down as totally false, we have the anthority
of that prince of philosophic historians, Mr. George
Grote. *“Tn separating” says that great authority upon
all matters ‘of historic criticisi “ hetween the marvellous
and the orlinavy, there is no sceurity that we are di-
viding the fictitious from the real.” (8) And not to depend
on the ipse dixit even of a Grote, T would refer the sceptic
to the wonders of science, which are “truths stranger
than fiction”, which yet we see performed beforc onr eyes.

o). Madhav XVI, 107, (3).  Annndagivi, p. 280,
(6), Sccalso the Cuntcporary Reciem, Juno 1872, Nobiert Leslie Ellis,

- Pea, Grotoe,

(0) Loctuightly Revic, Angust 1840,
(8). 8ee, too, the Duko of Sumerset's recont book of Christianity and
Scopticism, py 46, and the Duke of Argyll's Reignof Law, jressim.
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Before the fact, what would one have thought of the
Electric Telegraph 7 Before the fact, what was thought of
the Railway ¢ I would ask the sceptic to pause here, to
consider these matters fully from this point of view, before
at once arguing “these circnmstances are  wonderful ; ergo
they are impossible,” They are not of a piece with the com-
mon run of occurrences, I am willing to concede also
that they may be mnel exaggerated.  But when I am told
that they are wholly false, when I am told that no reason-
able man can believe them, then T demur, T rather choose
to hold myself in suspense,

I had intended in this paper to say something about the
works of Sankaracharya, and about some other matters
connected with him.  But want of time and the length
to whicl this paper has already extended, have prevenied
me from incorporating those necessary portions of a hio-
wraphy into the present, paper. 1 hope, however, in ano-
ther paper to treat of those matters, asleisure and the
materials accessible to e will permit,

NoTE A,

According to Anandagivi, Smuikara does not seem to have
left his hirth-place before taking the Saunayisa, and when
he left the place, he had already got numbers of pupils,
He tivst. went from Chidambarapur southward to Madhyar-
Juna (p 19) where he econverted the people to adualisin
hy a miracle (p. 20).  Thence he proceeded to Raumeshvar
near the Setu, where he stayed for two months defeating
the representatives of various sects that entered into con-
troversies with him (p. 21). Then he went on to Anane
tasayana where ho remained for one month (p. 51). Tra-
velling westwands, e reached  the town of Subrahmanya
in fifteen days (p. 81).  Procecding thence in a north-
westerly direction he went. to the town of Ganavara and
sojourned there for a month (p. 102), thence to Bhavani-
nagara (p. 122), where he stayed for a month, and held dis-
cussions with the sectaries of the neighbouring towns of
Kuvalayapur and others (p. 127). From that town he
went northward to Ujjayini where he remained for two
months (p. 138), thence in a north-westerly direction to the
city of Anumalla (p. 160) where he spent twenty-one
days.  CGoing westward next to the town of Arundh, (p.
164), and northward from that to Magadhapura (p. 170)
lie went on first to Indraprastha (p. 174), and then to
Yamaprastha, whence, after staying there for a month,
(p. 178) he proceeded to Prayoga at “ the confluence of
the Ganges, the Jumna and the Sarasvati” (p. 184).
Cloing castward thenee, in “ half a fortnight” he reached
Kashi (p. 205) and after staying there for some time, e
went northward to Badari by the route of Kurukshetra,
(p- 235). Having next seen Dvaraka and other heaven-like
places, he went to Ayodyha, thence to Gaya, and thence
to Parvata by the route of Jagannath (p. 235). After o
month he proceeded to Ruddhapura where he saw Ku-
marila (p. 236) and northward thence to a very famous seat
of learmng—Vijilabindu—situated towards the south-east
of Hastinapura (p. 238). Having there vanquished Man-
danamisra, and  established a college near Sringapura on
the banks of the Tungabliadra, he stayed theve for twelve
months (p. 251), after which he proceeded to Ahobala,
thence to Vaikalyagiri, and thence to the town of Kanchi,
where within a month of his arrival he founded Sivakan-
chi and Vishnukanchi (p. 251). Here his soul left this
nortal coil, But before this end, he is said to have au-
thorised five of his principal pupils to found the Shaiva,
Vaishnava, Saiva, Sakta, Ganapatya- systems of worship
(p. 264 et seq.)

NotE P.

[ must confess that even after a great deal of time and
libour spent npon the work, I am as far as ever from being
able to comprehend the geography of the tour of Sankara-
charya as related hy Anandagiri and abstragted in the last
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note. Many of the names cannot be found noted in our
modern maps. “The only point worth noting is, perhaps
this, that Chidambar which is mentioned by Anandagiri as
Sankara’s bhirth-place may be Chillumbrun (so-called in
the map) a place ta the sonth of Porto Novo, The ac-
count, of Madhav i3 somewhat better, but there are difh-
culties.  Thus, though his progress through the countrics
of the Pandyas, the (tholas, and the Dravidas, to Kanehi, and
thence to the conntry of the Andhras, may be understoad,
why should he go up as far as the country of the Vidar-
bhas—identified with Berar—and then return to the Kar-
natic districts 2 What follows, however, is not. very hard
to understand. Tt may, perhaps, be worth while to men-
tion some of the names which have been identified. The
kuowledge may not he new to those who have studied the
subjeet, but it may he new to those who have not looked
into it as it was to myself, Mahishmati is mentioned in
Raghuvansa (VI, 43) as situated on the Narmada, It is
also mentioned in Magha (I1 G4) as the city of Shishupitla,
and it is identified in Mr, Garret’s recent dictionary with
Chilf Maheshvar,  The Pandya country embraces the Tin-
nevelly and Madura districts ; the Chola country is the
Coromandel  Cloast, southward from Godavari and east-
ward from the hills at Nandidurg (Eiphinstone’s India,
fifth Edition, p. 239); the Dravida country about Madras
up to Bangalore on the west (Elphinstone, p.231). Kanehi
is Conjeveram, south of Madras (Kiphinstone, p. 239).  The
Andhra country is about Warangol and forms part of Te-
lingana. The country of the Vidarbhas is Berar ; that of
the Surasenas is Mathura; that of the Kamarupas is
the east of Hindustan ; that of the Videhas, Mithi-
la ; Kosalas, Oude : Angas, north-west of Bengal Proper.
Indraprastha is near Delhi. The probable situation of
Chidambara has been already stated, that of Stingeri is
well-known,  Sasalagram, mentioned above, T eannot find.
May it not be the « Sallagrama” in the Mysove provinee ;
or perhaps, what is ealled * Sosilly” in Cassell's Atlas, also
sitnated in the same province 7 As to Kalati mentioned
by Madhav, I can say nothing at all. T may add here that
it appears to me to be very prohable that Madhav did not
regard Sringiri as Sdnkara’s birth-place, for in XTIV, 29,
he makes Sankara leave Sringiri in order to see his mother
in her last. moments, and is then deseribed as flying
through space, while she herself for aught that appears to
the contrary, continued to remain at the town of his birth
where he had left her in charge of relatives,

——————e

.

A PRISONER FEIGNING DEATIIL

"The (Glazgow News says :—* Suflicient justice has not
been done to the genius of a certain native of the Emerald
Isle, who, a short time ago, fell into the clutches of the
(ireenock police,  When apprehended, the man  dropped
into, or feigned to have dropped into, a comatose state,
which had many of the characteristics of approaching dis-
solution.  The appearance did not satisfy the Greenock
police-surgeon, and a state of conscionsness was success-
fully produced. When removed to the town in which it
was alleged he had committed a felony, he was lodged in
a cell, and eseaped from it three or four minutes after-
wards in a way Robert Macaire could not have emulated,
A foew days afterwards he was caught red-handed, and
taken into custody, but not before some hard knocks had
been exchanged between him and the constables. Bleeding
at the mouth, the result of a blow from a baton, the pri- ~
soner, in the presence of the police-surgeon of the dis-
trict, simulated illness and the last throes of departing
life with such faithfulness that the police-surgeon hurried
off to the procurator-fiseal to report n fatal assault by-the
police.  The officers were detained, and the seemingly
deaul man, minus his boots, was laid out in the mortuary
attached to the police-station, the door being left ajar.
The fresh air of the place effected a mrid cure, nnd when
the police-surgeon and the fiseal arrived the mortunary was
cmpty.”
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SOUNDINGS IN TIIE OCEAN OF ARYAN
LITERATURE.

BY NILKANT K. CHHATRE, B.A,, L.C.E.
Brihat Sanlitd.

Tn o previous article it was shown that the syphon was
known to the commonest artisan in Arydvarta in the clo-
venth century,  This time T propose to place before my
readers some interesting information from the Brihat San-
hitd.  This work scemsto have been written in the sixth
century, A.D. Beeause, firstly, the elaborate commentary of
Pandit Utpala bears the date 888 Shilivihana, §1, and se-
condly, the author Varihamihira quotes from Aryabhatta,
who was born, as is decided by Dr. Bhiu Dijee in the
year 470 A.D. §2.  We will call the following onr second

H(nlllnlillg.
(2) Thickness of Walls.

The fifty-third chapter of the work under review is de-
voted to architecture. The massive architectural build-
ings that have outlived the rude handling of destiny, create
an impression on the common people that theancient Arvis
were ignorant of those arts that form the trivmphs of
madern architecture, that econoiny was unknown to them,
and that they did not know what stability of structures is.
This tmpression is heightened by the comparison always
made between old massive structures and the new Publie
Works buildings. However, they forget that the former
may have been designed to last for ages, whereas the lat-
ter arec emphatically not so.  The immense thickness of
walls which generally obtains in buildings of old is at the
hottom of this impression.  But Varfhamihiva’s rule for
the thickness of walls of storied buildings settles the
matter at once. I have found out the thickness of walls of
the several stories of a building twenty-four feet wide, and
thirty-six feet high, divided into three stories. Vardhami-
hira's rule is as follows :—* Let the height of cach story be
one-twelfthless than thatof the one below §3. For the thick-
ness of walls built of burnt bricks take the diagonal length
of the cross section of cach story and divide it by twelve
¥+ This gives thirteen feet, twelve feet and eleven fect
as the height of the several stories, and V' 8} ; 1'-74" and
1'-7" nearly for their respective thicknesses,

The rule given in the Roorkee, Vol. 1L, is well known
to every engineer. - The thickness obtained by it is two
feet nearly ; 1-8'4" and 1'-1" nearly.

The following table will prove that both the results are
analogous,

TABLE.
Thickness of walls for Varshamilira's rule| Romkee, .“’“1' 11, vule
© gives glves
st Story ... 1-8}" ' 2’ nearly.
2nd Story .. 1-74" N W '
Hd Story ... 1.7 1'-1” nearly.

It will thus be seen that structures that were designed to
outlive ages were as a matter of course massive, but build-
ings which had no such pretensions, and which were gene-
rally used for dwelling purposes, were  constructed upon
the rules of strict cconomical engineering.

(3) Lillars.

Pillars are perhaps the best index of the style followed in
a particular kind of structure.  Pillar” says Var&hamihira
“may be in section square, octagonal, 16-sided, 32-sided, or
ronnl.  They are respectively called Ruchake (pleasing);
Vajire (strong) 3 Dwivajra (doubly strong) ; Praleena ;
Veitta (ronnd) §5.” He is very particular in deseribing
the tapering form of the colummn, ¢ The diameter of the
hottomn of a pillar is 9/80 of its height and that of its
top 1/10 less than that of the former §6.” The lonic order
follows the same rule, though it is otherwise quite distinct,
By the bye I cannot but remark, that the double scrolls

or volutes of the capital of this order are very like the horns
of a figure which every Hindu knows is earved on the
threshold of the temple of Shiva. The several parts of
a pillar are deseribed by Vardhamilira as follows :—* Let
the pillar be divided into nine parts, the first division be-
ing oceupied by the figure of an animal (Valuingin—beast. -
of burden) and the sceond by that of a pot. .Five divisions
are left ont for the shaft, which may be turned out oeta-
gonal, square, &c.; of the remaining two, one is to be turn-
ed into o lotus and the other to serve as Mtarosta, 1.0,
the upper portion having o suthicient bearing surface for
the superincumbent weight ” §7. 1t will here be seen that
the auimal, the pot, and the lotus arve three distinguish-
ing features of an order which Varthamibira has de-
scribed on the authority of Hindu writers older than him-
self.  The three features just cnumerated are 50 Aryan in
conception, that the presence of even asingle one of them
will sutlice to stamp the order as Avyan or Hindu, 1 think
the capitals surmounted by double clephants in the Karli
caves, are examples of the developed eondition of the
order which is spoken of by Vardhawmihiva,

(To be continned.)
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PUZZLES FOR THFE PIILOLOGISTS,
BY ,_“. GRACIAS, ESQ,

In a somewhat lengthy article which appearsin the Mareh
number of the THEOSOPHIST under the above heading, an
attempt is made to revive the question which has hitherto
been deemed as settled among philologists and ethnolo-
gists, viz, that centuries ago, in the dim past, at a period
long antecedent to all profane history, there touk place at
different intervals those emigrations of people from their
primeval seats in the great tablean or table-land of Cen-
tral Asin, which overlowed Europe up to the shores of
the Atlantie, and, extending southward, overran Persia
and passed beyond the Himalayas into India till they
reached the margins of the Indian Ocean. [ need hardly
say that the subject is an interesting one, and atfords a wide
ficld for intelligent and useful diseussions. For my part, [
should be glad if it were soon taken up by abler hands
than mine, and more light thrown upon it, if possible,
than has hitherto been doue.  However, as there are seve-
ral points in the article referred to, which the writer has
contrived to introduce, but for which there appears to be no
valid foundation whatever, although ashow is made of their
heing not without, support of good authorities by nume-
rous references in foot-notes to Monntstuart  Elphinstone’s
History of India, and Pocock’s India in Grecee, perhaps
you will kindly allow me to make a few remarks on some
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of the most salient of the«e points, and to en(le'woul to
show that the results of patient and laborious researches of
European scholars and others in the atter are not the
results of mere speculation anud guess-work, but are too
well founded upon ascertained facts as brought to light by
that branch of exact, though recently (](‘\(‘lﬂp(‘d, science—
Cumpmah\(--]’ln[uluuv——tu be swept nway by the first
vague whisperings of doubt, and conjecture. The argument
as adduced by the writer in support of his views is inthe form
of queries to the T 0SOPHIST, i, if Tanderstand it aright,
may be resolved and stated as follows :—That if ever
the alleged onmrmhon of Avyans took place towards the
north-woest, - e, kurope, the European nations would have
borne tm(‘cq u( thon Aryan origin, i. o, they would have
shown traces of Vedie liter atuw and u-lnrmn, and their
oldest extant histortes would have contained amyple records
of their foreign progenitors, as in the ense of the Hindus ;
but as no sieh traces are forthcoming among either the
ancient or the modern Buropean ])CH])ILS the allegation
that the Avvans ever emigrated into Europe and settlod
there, must be gnarded  against, or relegated to the do-
mains of iyth and legends,  Anil, lunking upon the sub-
Jeet fronn an Listorieal point of view, he contends that the
Aryans were never foreigners who invaded India, but were
real aborigines and elildren of the soil, and refers for
authority to a passage in Mountstuart  Elphinstoue’s
History mentioned  above, which for the benefit of your
readers, [ feel, I eannot do better than reproduce  here in
eatenso, for it is only one of the many references quoted that
has any direct bearving on the point at issue :—* 1t is op-
posed to their foreign origin that neither in the code, nor,
I believe in the Vedas, nor in any hook that is certainly
older than the code, is there any allusion to a prior resi-
dence, or to a knowledge of more than the name of any
country out ot Indin.  Fven mythology goes no further
than the Himalaya chain in which is fixed the habitation
of the gods." —Mountstuart Elphinstone’s History of Tu-
dia, Vol. L, page 97,

I think the argument adduced, such as it is, scarcely
requires an cffort to be upset ; for it can hardly be said
to be able to stand on its legs.  Instead of there being no
traces forthcoming, one would think after witnessing the
facts of philology, that there were more than abundant
traces and winnistakeable ones too, if not exactly Vedie, to
be found, which speak as p].unly to the philologists of
the once Aryan or eastern origin of the European people,
ns do the stars to the astronomers, or the rocks to the
geologists.  In short, the langnages of 1lurope are too full
of the fossil relics of the old Sanskrit, the language of the
Aryans; and more full perhaps than are the Tartl’s stra-
ta of the bones of extinet animals, to admit of a doubt on
the subject,

As regards the passage in Mountstuart Elphinstone’s
History of India above quoted, perhaps I might as well
quote, and with advantage, one or iwo from treatizes on
modern philology as a set-up against the former, to enable
the reader to judge for lmnscll before lnoceedm«7 to show
why [ cousider that distinguished authority’s dictum, at
least in this particular case, as not entitled to much weight.

“ There have been historieally two great streams of
Aryan overtlow : the one southern, including the Brah-
manic Arvans of India and the Persinn followers of Za-

rathustra (Zovoaster) ; the other the northern at the out-

set, but western in the end, embracing the great families
in North-Western Asin and in Fll|1>[»0. '—Modern Philo-
logy, by Benjamin Dwight, Vol. I, page 31,

Again: * Has the Sanskrit reached India from Europe,
or have the Lithuanie, the Slavanie, the Latin, the Greek,
and the German reached Europe from Indin 2 If histo-
rical evidence be wanting, the « priori presumptions must
be considered. 1 submit that history is silent, and that the
presumptions are in favour of the smnller clnss having been
deduced from the area of the larger vather than vice verse,
If so, the «itus of the Sanskrit is in the castern, or south-
eastern, frontier of the Lithuanic, and its origin is Euro-
pean. " Elements of Comparative Philology, by R. A, La-
tham, M, A., page GI1.

Aml again:  “ At the ﬁmt dawn of tr‘uhtnoml hlstorv
we see these Aryan tribes migrating across the snows of
the Himalayas southward towards the « Seven Rivers” (the
Indus, the five rivers of the Panjdb and the Saraswati),
and ever since India has been ealled their home. That
before this time they had heen living in more northern
regions, within the same precinets with the ancestors of
the Greeks, Italians, Slavonians, CGermans, and Celts,
is a fact as firmly established, as that the Normans
of William the Conqueror were the northmen of Seandi-
navia, ‘The evidence of lnngung«- is irrefiagable, and it is
the only evidence worth listening to with refrmd to ante-
historical perinds. It wonld have heen next to impossible
to discover any traces of relationship between the swarthy
natives of India and their conquerors, whether Alexander
or Clive, but for the testimony borne by langnage, - *.-*
There is not an English jury now-un-days, which after ex-
amining the hoary documents of lllllgllllﬂ(‘, would reject
the claim of o common deseent and a Jegitimate relation-
ghip between the Hindu, Greek and Tenton, Many words
still live in Indin and in England that have witnessed the
first. separation of the Northern and Seuthern Aryans,
and these are witnesses not to be shaken by any eross-
examination, The terms for God, for house, for father,
mother, son, danghter. for dog and cow, for heart and tears,
for axe and tree, identical in all the Indo-European idioms,
are like the watch-word of soldiers. We challenge the
seeming  stranger, and whether he answers with the lips
of a Greck, a Uerman, or an Indian we recognise him
as one of muselves,  Though the historian may shake his
head, thougl the physiologist may doubt, and the poct
scorn the idea, all must yickl hefore the facts furnished by
language,  There was a time when the ancestors of the
Celts, the Germans, the Slavonians, the Greeks and lta-
lians, the Persians and Hindus were living together be-
neath the snine roof. separate from the ancestors of the
Semitie aud Taranian races,” Max Muller’s Chips, Vol I.—
Last Results of Sanskrit Researchies in Comparative Philo-
logy by Max Miiller :—Philosophy of Universal History
by ‘Chevalier Bunsen, page 129, Vol, L.

To reswme,  With all due deferenee to one who ocen-
pies so high a position in the literary world as the author
to whonm the writer in the article under notice vefers for
support, when the task before us is one of aseertain-
ing the real origin of any people, we must. not allow con-
siderations to bias our minds, A knowledge of the past
history of the people might do much to enable us 'm at-
tain that object, but it is not always the best, or the
surest, or the most reliable,  Traditions mislead as nft(‘n
as they guide the inquiver, and the indieations atforded
by mythology, manuers, and customs, not to mention
books and codes, which are their depositories, are frequent.
ly deceptive and always vague.  Langnage alone s the
surest and certain means available for this purpose. It
is an enduring memorial, and whatever changes it may
undergo in the course of ages, it rarcly loses those fun-
damental elements which proc].’um its origin and affinity.
If then we conduct owr inquiry into the origin of the
Furopean people by means of their ]anmuwu we shall
have no difficulty in coming to a mhshutm) conclusion,
Now if Mountstuart Elphinstone says *“ the common origin
of the Sanskrit language with those of the West leaves
no doubt that there was once a counection between the
nations by whom they were used,” ® then there is, |
submit, little gronnd for asserting that the Aryans were
not foreigners but aborigines of India, and that they
had no relationship to their contemporarvies of Europe
and Persia, but formed an exelusive race among them-
sclves that never went out of, or came iuto, India, 1t
may be true, as the same authority says, that “ neither in
the code, nor in the Vedas of the Hindus, nor in any book
that is (entamly older than the code, is there any allu-
gion made to a prior residence, ov to a knowledge of any-
thing more than the name of any country out of India ;”

® Mountstuart Elphinstone’s Ilistory of India, page 07, Yol I,
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but that fact cannot be entitled to any consideration as
the Avyans, like the rest of the ancients, we kuow, were
lamentably deficient in philological knowledge, and had
no notion of the aftinity of languages. It is too well
known now to students of modern philology what an
important part a knowledge of Sanskrit plays in the study
of the languages of the great Indo-Ewropean family,
especially with regard to roots and derivatives, and
tracing the identity of primitive ideas, And as regards
the unity of the languages of' this fanily, I think, it scarce-
ly remains for me to say that it has been more than am-
ply demonstrated by Kuropean philologists and scholars,
and, above all, by no less distinguished an Orientalist and
Linguist than Professor Max Miiller himself, as may be
secn from his lectures on the Science of Languages, as well
as from those on the same subject, delivered recently in

connection with Lis Hibbert Lectures in the beginning of -

last year., 1 trust, 1 have lLere satisfactorily disposed of
this part of the objection, and shown that the results of
philolugical researches are but too well founded to be yet
controverted,

The science of anthropology may also be brought to
bear upon the subject.  According to it, the various races
of the hnman family are classitied into five principal types
or divisions, according to the various peculiarities and
confour of the cranium, and general physiognomy, viz,
the Caucasian, the Mongolian, the Malay, the African, and
the Indians of the American prairvies, It will be seen from
this classification, as also from a reference to the cthnolo-
gical or philological map, that the Hindus are included
amony, and regarded as a member of, the great Caucasian
or Indo-European family.  Much is not known of this
people, except perhaps that they may have belonged to
the Neolithic period or the Stone age, and inhabiting
the great tublean or table-land  of Central Asin, bounded
on the east by the Hindu-Koosh ranges, and on the west
hy the waters of the Black Sea. These regions ave sup-
posed by some—not least weighty authoritics—to have
been the eradle of humanity, at some period long ante-
cedent to all documentary history, and perhaps for the
same reasons which political cconomists in latter days attri-
bute to Trish and German enigrations to America and the
Colonies, they issued from their primeval seats and
sprewd over a considerable portion {:oth of Asia aud of
Ewrope.  In Asia the ancient Aryans who spoke the Sans-
keit, amd the Medes and the Persians whose language
was the Zend, were the two principal branches of these
people.  In Europe, the Germans, the Pelusgians (the
ancestors of the Greeks), the Lettic, the Slavonians, and
the Celts were the five chict varieties.  The exact period of
these cmigrations, as 1 have mentioned above, i not now
aseertninable 3 but it we may aceept  the Biblical state-
ments, the period would seen distinetly to refer to that
immediately tollowing the Nonchian  deluge, whiclh by
Seriptural chronologists is stated  to have ocenrred about
2343 yuus before the Christian e and - the separation
of the three sons of Noah with their childven and tumilies
would appear to explain the several  cmigrations in ques-
tion,d viz, thit Cham went to Afvica, and Japhet to u-
rope, Sem remaining at home in Asia,

Of course, further consideration on this subject would
Jead us to the vexed and unsettled question of the unity
and common origin from Adiun of the hunun race. But
when doctors disagree, as undoubtedly they doon this
head, who shall decide, cspecially when the theory of
“evolution,” and the doctrine of “ survival of the fittest,”
with experiments advanced to avoueh = spontancous gene-
ration” act like oil poured on raging fire ¢

Bowmbay, 12th March, 1880, °

+ The ablo younyg writer acts prudently in prefacing  his Biblical vefoer-
ence with the conjunction ““if.” "That there never was nor could huve been a
“ universal deluge” iu 2,343 B.C, is proved beyond any doubt or cavil by geo-
logy.  Barou Buusen in *‘ Exypt's place in History™ allows a peestial jc“uge
woerv than 10,000 years BL.C. " Chaw"” or Ham is now slown l?' anthropo-
gy to have had nothing to do with the Kgyptian race, the skulls of whose
wnmniics have boen proved Iudou-Cancasian and whose high civilization an-
telated tho Noachian delugo oy the wators of the Jled Sen autedats the
Sucz Canal - B, Tures.
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dCASE OF OBSESSION,

The particuls of the case of * obsession” alluded to
in the April number of this magazine are given in the fol-
lowing letter from a respectable English medical man
who is in attendance upon the victim :—-

“ I take the liberty of mddressing you in the cause of
humanity, with the intention of exciting your sympathies
and obtaining all the aid in your power to afford, in a
case of ‘control’  You will understand that the gentle-
man is being made « medivm against his wish, through
having attended a few seances for the purpose of witness-
ing ‘ materialization,’

“Lver since he has been more or less subject to a series
of persecutions by the * contvolling’ spirit “and in spite of
every eftort of Ins to throw off the influence he lias been
made’ to suffer most shamefully and painfully in very
many ways and wnder most. trying and aggravating circum-
stances, especially by his thoughts being foreed into for-
bidden channels without external canses being present—
the Dbodily functions overruled, cven being cansed o
bite his tongue and checks severcly whilst cating, e,
and subjected to every species of petty aunoyances which
will serve as ameans tor the * control’ (nuknown) to sustain
ind establish the counexion,  The details are in their
most paintul features not such as 1 ean write to you ; but
it there be any means known to yon whereby the intluence
can be diverted, and it is thought necessary to he more
particular in my deseription of this ease, [ will senl you
all the information I possess.”

So little is known in India of the latest and most
startling  phase of - Western medinmistic phenomenn—
“materialization,”—that a few words ol explanation are
needed to make this case undorstood.  Briefly, then, for
several years, in the presence of certain mediums in Amieri-
e and Burope there have bheen seen, often under woud
test conditions, apparitions of the dead, which in cvery
respect seem like living mman beings.  They walk about,
write messages to present and absent fricuds, speak andi-
bly in the languages tamiliar to them in lite, even though
the medinm may be uwnacquainted with them, and are
dressed in the garh they wore when alive. Many cases of
fraudulent personation of the dead have heen detected,
pretended medinms have sometimes gone on for years
deceiving  the eredulous, and real ones, whose psychical
powers have been  appavently  proved  beyond doul,
have been  canght playing tricks  in some evil Lour
when they have yiclded to cither the love of money or
notoricty,  Still, making every allowance for all these,
there is aresidunm of veritable cases of  the materinliza-
tion, or the wmaking visible, tangible and andible of por-
trait fignres of dead people. These wonderful phenomens
have Dbeen vavdously  regirded by investigators,  Most
Spivituadists have leoked upon them as the most precions
proots of the soul-survival 3 while Theasophists, acquaint-
ed with the views of the ancient Thenrgists o the seill
more ancient Aryan philosophers, have viewed themn as at,
best misleading deceptions of the senses, franght with dan-
cor to the physical and moral natures of hoth niedimn
and spectator—if the latter chances to he suseeptible to
certain psychical influcences, These stadents of Ocenltisin
have noticed that the medimns for naterializations liove
too often been ruined ine headthe by the dvain apon their
systems, and wrecked inmorals,  They have over and again
warned the Spivitualistic public that medinmship wis o
most dangerous gift, one only to be tolerated under great,
precantions.  And tor this they have reccived mach abuse
and few thanks.  Still one’s daty must be done at every
cost, and the case now before ns atfords a valuable text for
one more bit of fricndly counsel,

We nead not stop to discuss the question whether the
so-called materialized forms above described are or are not
those of the deceased they look like. That aay be held
in reserve until the bottom facts of Oriental psychical
scienece are better understond. Nor need we argue as to
whether there has ever heen an authentie matevialization,
The Lundon experiences of My, Willkun Crookes, F.RS,
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and the American ones of Colonel Oleott, both so widely
known and of so convincing a character, give us a sufticient
basis of fact to argue npon.  We assuwine the reality of
materializations, and shall take the instance cited by the
English physician as a subject for diagnosis.

The patient then is deseribed as having been “ control-
led” since attending “ circles” where there were materiali-
zations, and as having becone the bond-slave of some evil
powers which force him  to say and do painful and even
disgusting things, despite his resistance.  Why is this ?
How can a nian be compelled  to so act against his will ¢
What, is Obsession 7 Three brief questions these are, but
most difficult to explain to an uninitiated publie. The
laws of Obscssion ean only be well nuderstood by him who
has sounded the depths of Indian philosophy.  The only
clue to the seeret which the West possesses is contained
i that most beneticent science, Magnetism or Mesmerism,
That does teach the existence of o vital finid within and
about the luoan being ;s the fact of different human polari-
ties; and the possibility of one person projecting this
fuid or foree at will, to and upon another person difterent-
ly polarized.  Baron Reichienbach's theory of Odyle or
Odic torce shows us the existence of this same fluid in
the mineral and vegetable as well as the animal kingdoms,
To complete the chain of evidence, Buchanan's discovery
of the psychometrical faculty in man enables us to prove, by
the help of this faculty, that a subtle influence is exerted
by people upon the houses and even the localities they live
in, the paper they write upon, the clothing they wear, the
portion of the Universal Ether (the Avyan dkdsa) they
exist in—and that this is a permanent influence, percep-
tible even at the most distant epochs from the time
when the individual lived and exerted  this influence.  In
one word, we may say that the discoveries of Western
scicnee corroborate most fully the hints thrown out by
(ireck sages and the more detined theories of certain In-
dian philosophers,

Indians and  Buddhists believe alike that thought and
deed are both material, that they survive, that the evil
desives and the good ones of a man environ him in a
workl of his own making, that these desires and thoughts
take on shapes that become real to him after death, and
that Molkshe, in the one case, and Nieeane, in the other,
cimnot be attained until the disembodied sonl has passed
quite through this shadow-world of the hannting thonghts,
and become divested of the last spot of its carthly taint,
The progress of Western diseovery i this direction has
been and must ever be very gradual. From the phenome-
naof gross to those of more sublimated matter, and thence
on towards the mysteries of spirit is the hard road made
necessary by the preeepts of Aristotle,  Western Seienee
first ascertained that our outcoming breath is charged
with carbonic acid and, in exeess, becomes fatal to human
life ; then, that certain dangerous diseases are passed from
person to person in the sporules thrown oft into the air
fiom the sick body ; then, that man projects upon every
body and every thing he encounters a magnetic anra,
peculiar to hinsclt; and finally the physical disturbancee
set up in the Ether in the process of thoughit-evolution
is now postulated,  Aunother step in advance will be to
realize the magical creative power of the Tuman mind,
and the fact that moral taint 1s just as transmissible as
physical.  The “influence” of bad - companions will then
be understood  to imply a degrading personal magnetisin,
more subtle than the impressions conveyed to the eye
or the ear by the sights and sounds of & vicions company.
The latter may be repelled by resolutely avoiding to sce
or hear what 1s bad @ but the former enwraps the sensi-
tive and penetrates his very being if he but stop where the
moral porson i floating in the air. Gregory's “ Animal
Magnetism,” Reichenbael'’s « Researches,” and Denton's
“Soul of Things” will make much of this plain to the
Western inquirer, though neither of those authors traces
the conmection of his favourite branch of scicnce with the
purcut-stock—-lmli:m Psychology.

Keeping the present case in view, we sec a man highly
suseeptible to magnetic impressions, ignorant of the na-
ture of the “materializations ™ and, therefore, unable to pro-
teet himself against bad influences, brought in contact
with promiscious circles where the impressionable mc-
dium has long been the unwitting nucleus of evil may-
netisms, his system saturated with the emanations of the
surviving thoughts and desires of those who are living and
those who are dead.  The reader is referred to an interest-
ing paper by Judge Gadgil of Baroda, (sce our December
number) on * Hindn Ideas about Communion with the
Dead,” for a plain exposition of this question of carth-ticd
sonls, or Pisachos, Tt is considered” says that writer,
“ that in this state the soul, being deprived of the meauns
of enjoyment of sensual pleasures through its own physical
body, 1s perpetually tormented by hunger, appetite and
other hodily desires, and can have only vicarious enjoyment
by entering into the living physical bodies of others, or by
absorbing the subtlest essences of libations and oblations
offered for their own sake.” What is there to surprise us in
the fact that a negatively polarized man, a man of a sus-
ceptible temperament, being suddenly brought into a
current of foul emanations from some vicious person per-
haps still living or perbaps dead, absorbs the insidious
potson as rapidly as quicklime does moisture, nntil lie is
saturated with it. Thus, a susceptible body will absorh the
virus of small-pox, or cholera, or typhus, and we need only
recall this to draw the analogy which Occult Science
affiving to be warranted.

Near the Eavth's swface there hangs over us—to use a
convenient simile— a steamy moral fog, composed of the
mdispersed exhalations of human  vice and passion, This
fog penetrates the sensitive to the very soul’s core ; his
psychic self absorbs it as the sponge does water, or as
fresh milk effluvia, Tt henumbs his moral sense, spurs his
baser instinets into activity, overpowers his good re-
solutions,  As the fumes of a wine-vault make the
brain reel, or as the choke-damp stitles one’s breath
in o mine, so this heavy cloud of fmmoral influences
carries away the sensitive beyond the limits of self-
control, and le hecomes *“ obsessed,” like our English
atient,

What vemedy is there to suggest ¢ Does not our very
diagnosis indicate that 7 The sensitive must have lis
sensitiveness  destroyed 3 the negative polarity must he
changed to a positive ; he must T»ccmnc active instead of
passive,  He can be helped by a magnetiser who under-
stands the nature of obsession, and who is morally pure
and physically healthy ; it must be a powerful magnetiser,
a man of commanding  will-force.  But the tight for free-
dom will, after all, have to be fought by the paticnt him-
self.  His will-power must be aroused.  Henust expel
the poison from his system. Inch by inch he must win
baek the lost ground,  He must realize that it is a ques-
tion of life or death, salvation or ruin, and strive for
victory, like one who makes a last and heroic effort to
save his life. His dict must be of the simplest, he must
neither eat animal food, nor touch any stimulant, nor put
himselt in any company where there 1s the simallest chance
for unclean thoughts to be provoked. He should be alone
as little as possible, but s companions should be care-
fully chosen.  He should take exercise and he much in the
open airy use wood-fire, instead of coals.  Every indica.
tion that the bad intluence was still working within him
should be taken ns a challenge to control his thoughts and
compel them to dwell upon pure, clevating, spiritual
things, at every hazurd and with a determination to
suffer anything rather than give way., If this man can
have such a spirit infused into him, and his physician can
scenre the benevolent help of a strong, healthy magne-
tiser, of pure charncter, he may be saved. A case almost
exactly like this onc, except that the patient was a
lady, came under our notice in Amerten ; the same
advice as the above was given and followed, and the
obsessing “ devil” was driven out and hay been kept out,
cver since,
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Hail, happy gathering of i appy men |
What friends and what oceasion have combined
T'o Iring ye thus together ¢ What seck yo !
*)
Ve come to welcome those who, leaving all
They cherished in their fir Colmnbian howe,
Have taken India for their mother-land,
And us, the sons of  Tndia, tor their friends,
Science and art, and all the past conceals
Inits wide wowh, all laws of mind and matter,—
This is the empire where they reign suprenie,
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By obstacles uncheck'd, with hope elate,
Like pilgrims to old Avyavart they come,
[ts momunents of learning to restore,
Its pristine grandeur and its holy faith,
Wise teachers, yet meck students ¢ they have joined
Into a learned brotherhood to trace
The elemental scerets to their souree ;—
And New York boasts the Tionour of its hirth,
Yet not their lnbours to one spot confined,
Bomibay, too, shares with them their noble task,
And truths of Avyan Shastras every month
Betore their eyes shine pure and beautiful,

3.
Such ave the friends, who bring ye thus together:
Long may they live ! and may their noble thonghts
For ever such exalted themes pursue ! )
Blavatsky i Oleott —Veterans tried and true,
May ye both prove sneeesstul in the field
Ot kuowledge aned scientifie rescareh !

+.
O, happy day @ O, day of jubilee :
Day of rejoicing to all friends sineere |
Day of the sacred Anniversary !
Accept this lay—my Muse's offering !
Rejoree, ye brothers I wheve-so-¢’er ye he,
Wherever met to celebrate this day —
Your labours are rewarded by the siles,
Th approving smiles of wise and leaened men,
What confidence is theirs, who move within
The civele of your sphere | What privilege
To share the knowledge of the truths oceult,
That rule the lnws cternal of the mind
The Vedas, that proclaim the praise of Trath—-
The Shistras of the Bralimins, Buddhists, Jains —
Al these extol the knowledge of the Brahm !

Alas © o change has passed o'er all the world,
And men believe no more their old belicts ¢
And the external senses judge between
Their impious ceavings and all-holy Truth
And ye, the sons of Avyavart, who once
Loved from your heart of hearts all ancient lore,
I7en ye have steeped yourselves in dishelief
What wonder, when Yog Sididhis are denounced
As speculative Ties, delusive dreams,
Cob-webs of far-fetched fancies, mixed, absurd 2
When the existence of the house-hold
Of ghosts and evil spirits serve no more
Than just to illustrate an idie tale ¢
When mystie rites amd prayers assume the shape
Of slavish bonds, that serve to bind the poor
And the unwise to cunning, greedy men
What wonder, if' this change has undermined
Faith's strong foundations, and destroyed the bloom
From the fair face of science, as it blest,
With vivifying powers, the human soul
And all the world hias felt the blighting toneh,
And matter, gross and carl‘h‘\'. has usirped
The god-head of the soul's divinity

0.
Bat now behold {0 Onee more the Sun of Truth
Shines mdiant, and the mists of ignorance
Vanish before his keen and searching rays !
"T'is thirty swinmers since America
(ave to the world exlmrilncnml proof
Of the existenee of the spivits of the dead.
And by four smmmers Time has older grown,
Since the votaries of Theosophy combined
To test and to believe the Siddhis™ truth,
No more the learned scholars of the West
Retuse to heed the promptings of the soul,
Which tells them ot a world within the world
Of matter, and beyond all matter’s sway.
Did we not Iangh, when not so long ago,
The hermit Vishnu told us of his dream—

gouls,
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Line 37— Beautiful” reqd

Between line 40 & 41 Tasert © Of these the four hegine
ning with affectional are called Ndama, and material aggre-
gates are called Ripa; except these—Nama and R
—there is no soul or person, whatever the living being’

Line 45— That which knows, &c., recd ¢ That which is
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The vision of the goddess Sapt-Shtangi ?

But now the laugh is turned the other way :—
The thoughtful lay aside their seeptic garh ;
For in their hearts the truth of Suldhis shines.
And does he not, the Pandit Dayanand,

The celebrated Swami, prove beyond

The shadow of a doubt, the huiman soul

Attains to Yog and highest wonders works,

And reeonciles all jarring clements ?

And the Theosophists have come to Ind,

And hand-in-hand with th’ Aryans work to clear
The mists of ignorance from this fair land,

Yet ignorance somctimes is linked with faith,
And those, to whom the Shastras will not speak,
Still cling to Siddhis with a Dlind belief.

There are a few, whose wisdom comprehends
All but the truth of Siddhis, amd for whom
Philosophy’s more common  truths have charms,
But let the lenmed agitate the theme,

And test the trath of this or that beliel ;—
The world cannot but profit by the search,
Then shall the veil, that hides the face of death,
Be lifted, and the knowledge of the world,

And the religious and the moral truths,

Of the supreme and all-pervading God,

Flash lightning-like into the hearts of men !
Then shadl the learned Titans work to solve
Nutnre's mysterious laws, and utilize

Their knowledge tor the good of human kind.
Now ancient learning once more flows amain,
The tile swells on, and soon the time shall come,
When Siddhis shall resume their former sway,
And the soul's hidden powers assert their own';

4
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Now may Uod’s spirit fill our anxious hearts,
And teach us how to recognise the truth—
1 Siddhis e acquired by time and nature,
By previous actions or by present thonghits,
By incantations of the sacred Mantras,
Or by the practice of the highest Yoy
Or all these ways must contribute to win
The smiling favour of the Siddhis’ Lord |

8.
Clory, Ol glory, to th' Eternal Light |
That shines, and digappears. and shines aguin
Before it fades material ignorance,
And dies in agony with pallid fear,
Avise Theosophy ¢ The world is thine |

-

TIHE BUDDHIST 1D ABOUT SOUL.

The lollowing errata, due to misprints in the Sanskrit
original alveady noticed, occurred in the translated article
in page 144 :— . )

. ’ LR g H Al

Line 11—Jartukis’ read * Tivkikis,

» 14— The animal soul is eternal,’ read * In that sys-

tem the aniinal soul is also regarded as eternal!
Jine 27— Sensational’ read mmaterial.’

“Nominal' read < perceptional,’

Line 28— Perceptional’ recd < mental’
o w “Sensationals’ rerd Cmaterinly)

o 31—"Sensational” read “material.’

32— Sensible” read < material.

»  3E—The nominal aggregates are those that give
names as characterising  recognition &
read < "I'he perceptional aggregates arc those
that receive the knowledge of objects by
the senses.

rood.
gouod,

sithject to growth and decay is shown to be
inserestant (‘sic)

y |
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Line 34— Bud’ read ¢ bird.
. o6— Theiv read * the,

I beg to say, however, that the translation is adinirable,
The translator, thongh learned in - Sanskrit and  English
must. have found it diffienlt to find appropriate terms for
techimieal wards in the Buddhist veligion.

. SUMANGALSA,

——————
THE “HINDU OR ARYA” QUESTION,
14 RAO BAHADUR DADOBA PANDURANG,

T doubt not but that almost all the thinking Aryans
of India will join with mein voting unanimously their ap-
probation of the recoimnendation of Mr. B. P. Sankdhar,
of Mcernt, in the ThrosorHisr for April, that his Aryvan
countrymen should discard from their voeabulary  the
name Hindw by whieh they have hitherto heen wrongly
calling themselves, and substitute instead the old appro-
priate and dignified term “ Arya,” by which their ancestors
were kuown, I have long been thinking on the sub-
ject, and have always laughed in my  sleeve, whenever the
Hindus, not content, as it were, with their lunentable
ignoranee in so designating  themselves, have shown a
sort of pride, to hoot, in the assumption of that contemy-
tuous name or rather nick-naume, as T must eall it.

The word Hindu eannot, T think, be traced to any other
language than Sanskrit for its first origin, viz, to either
Indw, the moon, or Stulhu, the viver Tndus, wiving the
name Tud ov HHind to the country, Hindi to the language,
and Hinda to the people of that country, as so-called by
the neighbouring Atghans, Persians, and  Arabs. The
name was not at first intended as a term of reproach, as
Mr. Sankdbar is led to suppose, but as a simple designation
devived from the name of the country,  But, when, in the
course of time, the Mahomedans  conguered this conntry
and settled in it, they retained the same name.  And as
conqguerors, full of enthusiasm for the propagation of their
new religion, they were often led by pride and arrogance
to use it in its derogatory and opprobrious sense to signify
a dark and weak race ; just as the word wigger is heard
applied to all the races of India in onr own days by some
inconsiderate and low-bred Englishmen—an ignominious
fate which cvery conquercd people must always be pre-
pared to meet and to submit to. Dark, no doubt, appeared
to the conquerors the bulk of the pepulation as compared
to the fair-complexioned Persians and Turks (of Turkes-
tan and Tartary), who comprised the majority of the
governing race.  In this way the word Ilindu soon cune
to signify dark or black, in the Persian language, as will be
clearly socn from the following couplet from the celebrated
Persian poct, Hifiz :—

Ager dn Turk-i-Shivazi ba-dast arad dil-i-mard,
Bakhal-i-Hindi ash bakhsham Sanierkand-o-Bolhdrdia,

In this couplet Héfiz qualifies the noun Lhdl, a mole, on
the fair clieek of a damsel whom the lover is scen here
conrting with the adjective Iinduw in the scnse of dark
or black. T should not, thercfore, wonder more at the con-
temptuous sense in which the name Hindu came to be
used by the Mahomedans as- the then congnering vace,
than at the word Native used in the same  sense by some
proud sons of Britain ; though i the intrinsic sense of
neither of these two terms themnselves is there anything
derogatory.  Both wonds are indispensable in the voenbu-
lary of forcign nations, to distinguish one race or com-
munity from the other with respect to either its coun-
try or its creed. But this view of the question con-
stitutes no argument at all in favor of the appropriation
of o name, apparently contemptuous and derogatory, by a
race or community at the expense of its own selt-respect
and dignity.  To continne to eall oneself Hindu, only be-
cause foreigners call one so, is a most lamentable mistake
on the part of our Aryan Dbrother, and the sooner he
avoids it the better ; especially now that he has been told
that there is an appropriate and dignified nae by which
he may designate himgelt and his whole community and

which was long in vogue amongst his own noble ancestors.
Let forcigners eall him by whatever name  they please,
for he eannot eoutrol their tongues,

But, allow me to speak here more fairly and candidly
than | have already dine to my countrymen—Andrya (not
Avya, or opposite to Arya) as they now really appear in the
sight of more enlightened and civilized nations, on aceonnt
of their many selt-derogntory practices to which  they
still eling wnder the guidanes of an ignorant and sclfish
priesthoad, as an essential parvt of  their present ereed—
that unless they become really Avya in the tiue sense of
the word, as were their ancestors of old, by  their moral
couwrage and magnanimity, T would not lay any great
stress on the mere assumption or bearing of & name, how-
ever higl-sonmnding and prond it may be. Let them,
therefore, first strive to deserve the name hefore they hegin
to wenr it.

As to the term Native, to which many of my country-
men seem to objeet, as will be seen from another eolumn
(page 166) of the Throsormist, I guite agice in the ob-
servation on this point of the Editor of that journal.

Equally, if not more objectionable is another practice
into which almost all the Euglish-edueated Natives of
Indin appenr to be inadvertently and thoughtlessly falling
fast, in mitation of the eustn peculiar to Kuropeans, 1
shall advert to it in miy next eomnuniention,

Boypay, 8th April, 1880,

———————

(Continued feow the Februavy Number.)
TIHE NATURE AND OFFICE OF RUDDITA'S
RELIGION,
BY THE RT, REV, H, SCMANGALAN, PILS,
Swnond Samddhi,
Ricwr Meprrarox,

[ propose to treat Ivietly on Semned Samddhi, the sub-
Juet of this paper.  This is the last (@nge) member of
the Arya astangibamdrga,  Inreligion Swmddhisare of va-
rious natures, but 1 shall here confino yself to one parti-
cular Sameadles and shall endeavour to ofter a fow remarks,
expliining the process by which that state should be
attained.

Sanatedhi is that state of the mind in which dispersed
thoughts are brought together and coneentrated on one
particular object.  The chicf feature in Swmadhi is com-
posure of the mind and its essential characteristic is the
restriction of thoughts from dispersion.  Stability aids its
sustentation and undisturbed happiness is its natural result.
The mind being thus eahin and reconciled attains the state
of Sanidhi. The primary stage of this state of the mind
is known as  paclaira Samadhi which simply restrains
thoughts from being dispersed. The second or the ad-

anced stage s Uppand Sanddhi which effeets a com-
plete reconeiliation and composure of the mind.

Again, Samddli is divided into two elasses— Lokdpa and
Lolwttwra.  Lokiya (worldly) Samddhi is astate into which
any one may enter, it he is so disposed, whereas Lokuttara
(superliman) Sanddhi can be entered into only by those
who are free from worldly desives.  Lokipe Senadhi is a
preliminary step to” the attaimment of Loketlare. The
devotee who is desirous of entering into Lokiye Semadli
should be guided by the directions luid down in Paitiia-
bldrcana, n process of maditation. o ovder to veach
this state the devotee should, as a primary step, entively
give himself up to devotion, and tlis is to be done in the
manner preseribed in the thivd, fourth, and fifth angas
of the Arya astdngibamdrga chatuparisuddhi sias. Next
he should proceed to free himself from the ten worldly
troubles,  They are—

. dwisupalibodha—tronble
houses.

2.  Kuwlupalibodlia—trouble arising from the connection
with a faunily, its happiness and sorrows,

3. Labhapad ibodha—Arvom exeessive gains,

4. Guapalibodha—from duties incumbent on ateacher,

arising  from  building
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5. Kammapalibodha—from any manual work, such as
carpentry, &,

6. Addhinapalibolha—trouble arising from a person
having to undertake a long jonrney in connexion with
the aftairs of another or for his own gains.

7. Ndtipalibodha—tronble arising from having to attend
1o the sickness of one’s own teacher, pupils and parents.

8. dbadhapolibsnlha—trouble  caused by one’s own
Dadily sufferings, :

0. Gunthapalibodha—from constant. study,

100 Tddlipalitinlha—trom worldly power and its loss.

Freed from these annoyanees the devotee shonld then
he acquainted with the systematie process of meditation
and should receive instruetions from a worthy friend or an
eminent preceptor. )

Meditation is of twa classes—Subbathhalammatthinam
and Parihdriyakammatthdpon,  Subbathhalammatthdnam
i that process of meditation wherein the devolee exereises
iniversal love of mankind, refleets  that death is elose at
hand amd  that the human body and all its component.
parts are Hable to deeay, and that, therefore, they are to he
abhorred.  Vdrvildviyakammatthinam is that process of
meditation which applies to a man according to his moral
nature.

These arc forty iu number, but I shall take up one of
them and show how abstract. meditation should be prac-
tised.

The wmoral nature of man is divided into six classes, viz.,

1. Rdgacharito—Sensuous,

2. Doszacharito—Irasecible.

3. Mohoeharito—Ignorant.

4,  Suddlicharito—Faithful.

5, DBuddhichuyito—Disereet.

G Vitakkoeharito—Refloetive,

The first three of these are evil gualities and the last
three are virtues, If in one man's nature an evil and
virtue combine, that which predaninates will influence his
moral charneter, The process of meditation is to be deeid-
ed by the preceptor according to the tendeney of the
eandidate’s moral character. The devotee shonld then
seck retivement. and seelusion where lie ean be free from
cares and tronbles, considering himself vesigned to either
his preceptor or Buddha,

e
THE JAIN VIEW 0F 0).
BY RAO BAIHADUR GOPALRAO HARI DESHUMUKII,
Vice-President of the Theosophical Soeivty,

Tn continuation ot the explanation of the word “Om,”
aiven by the learned Rao Bahadure Dadoba Pandurang,
I beg to state that there is an “ Upanishat” ealled “ Pra-
navapanishat” to be found in the first chapter of the Gopa-
tha Beahman of the Athava Vedao [t beging with the
worls

3% FETTBM: FUAT: FNQATZF &,
There are thirty-six (questions asked and answered in eon-
neetion with the sacred word “Om,” which is a “ Biji”
according to the Tantrie phraseology.  Manu in his digest,
of laws says as follows :
AEITHT a7 TRART=RIFEAT ||
AR A IRAAZETE AT
375 L HIF 24y,
Tt means “ whoever knows the Pranava, knows all the
Vedas.”
 The Padina Puran has the following verse on the sub-
Jeet:
@& A A% &7 WY ANF: ]
LR EELEEIEEIRIGE R

Translation,

The syllable “ Om"—the mysterions naue of Brahma—
is the leader of all prayers.  Let it, therefore, O Lovely-
Faced (Shiva addresses Durga) be employed in the begin-
ning of all prayers,

THEOSOPHIST.

[May, 1880,

According to this commaud the word “Om” is always
pronounced before any sacred recitation begins,
Vayu Puran has one chapter on the subject.
following verses are extracted from it:—
2 MATITAZ AN FHIGT:
PrgFmATRATRRAEATGET (|
STAZHCARITCHIFIRIGA: ||
TAgAREFTAEAAAANA: ||
HERTHGGSAGFIIATIA: ||
ATECA e AN || .
The Bhagwat (fita has the following verse t—
3 EAFINTANAFTARGE
geaiTeas-ggaqimratng ||
375 ¢ ¥lo 13
The Mandukya Upanishat contains a long enlogy upon the
word < Om.”

The Jains sny that the word is the most saered accord-
ing to their hooks, They divide it into five letters,
3, 3. AL I, and A 7

The first indieates JET, . ., & man who has obtained
salvation of soul and lins attained the degree of fAdFT

The second shows 3T or @57, a saved soul which has
left the mortal hody,

The third letter denotes 3UFA or superior teacher,

The fourth means ST or subordinate teacher,

The fifth shows T or saint.

These five together are called 7FTTAR and the word
“Om” is equal to five persons to whom adoration is due
and is daily offered,

The following magedhi Tines express all that is written
above :—

The two

AT J/ITT I ITIFA
ATT Himd 1I@T F[r9A1 N1 dITmE ||

Each of these five persons is deseribed as endowed with
several virtues, The first with twelve, the seeond with eight,
the thivd with thirty-six, the fourth with twenty-five, and
the fifth with twenty-seven, equal to 108, In ecommemora-
tion of these virtues, they make a rosary of 108 beads and
repeat. the word “Om” in the morning and evening.

The Jain opinion abont God as the ereator is that he
does not exist,  They helieve that the universe is withont
heginning and without, end,  They hold that matter is
eternal in one shape or other.  The book, ealled TAH
Vol. I, printed at Bombay by Sha Bhimjee Manuk at the
Nirnaya Sagar Press, states at thebeginning of the page 743,

AT FE S+

and maintains that if it is neeessary to suppose that there
is a creator, then there must be a ereator of the creator,
Svery result must have a cause and by analogy there
must be a God for God,  The sonl is stated to be immor-
tal without beginning, but eapable of highest virtue, im-
provement :m«T salvation.  This is the Jain view of the
Creator.  The above is one of the many arguments which
the Jains give for disproving the existence of a creator,
They have no creator nor any prayer.  They believe  that
ench act produces its result which is either punishment
or reward, pain or pleasure.  Some Bengali writer in your
magazine said that the Jains helieved in the existence of
a ereator, but this does not appear to he correet according
to the Ratnakar eited above.

Bombay, ith April 1880,

e ——p———

TIIE POONA EXIHIBITTON OF 1880.

We have received from the Seerctaries of the Poona
Exhibition Committee, Messrs. Chintaman S, Chitnis and
M. B. Namjoshi, the ofticial cirenlar and premium-list just
issued. The Exhibition will open in the month of May in
Hirabag, and donbtless include a large and important dis-
play of specimens of Native Industrial Art,
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Prizes of Rs. 100 each are offered by His Highness the
Maharajah Holkar for cotton grown in the Deccan or Malwa;
by His Exccllency Rajal Sir 1. Madhav Rao, K.C.S.1,
for large or small locks in imitation of Chubb locks ; by
the Poona Muscum  Committee for specimens of useful
curths, with articles made from them: for uscful stones
for lithographie, tool-sharpening, and other purposes 3 for
woods of all kinds; for grasses i leaves of trees that ean
be employad in the arts ; for glass bangles ; mud for roshel
and linseed vils—specimens md o written  deseription to
necompany cach cx‘nibit.

As the competitors were required to hand in their es-
says and specimens by the last day of April, we can only
announee the prizes and add our carnest hope that there
has heen afull vesponse to the Committee’s liberal offers,
Every attempt to revive Indian art s entitled to the -
probation ind support of the whole country.

e - 7
HOW BEST 170 RECOME A THEOSOPIHINT.,
BY DR. GEORGE WYLD,

Lresident, British Theosoplical Society.

London, 19th Maeeh, 1880,
Drar CoroxNkr OLcorT,

The ThrosorHisT for March has just come to hand’
and in order to catch the post, I sit down to write to you
nt once a few hanried lines,

I thank you for the kind and flattering words yon use
in speaking of my Presidential address, hut at the same
time I think you somewhat fail to appreciate the full
meaning of the position T take.

When I speak of an Oriental adept, Tdistinetly declare
that T.do so with all deference, confessing my imperteet
information and even my ignorance. . When, for instance,
I say that “the adept obtains mngieal powers which he
uses for his own ends and over spirits,” you misinterpret
me by hmplying «eliish ends and consorting with spirits,

This is the reverse of what | meant, T meant that. lis
emls were more private than publie, and that he com-
fonded but did not consort with weaker spivits than him-
self,

As I intend shortly to reprint six of my papers which
have during the last two years appeared in the Spiritual-
ist, 1 will tuke care to express miyself so as to correct the
words on which you inadvertently misinterpret my mean-
ing,

[ suppose you at once acdmnit that the adept works eliefly
in seeret, aud that so far he Jdiffers frem these Christiams
who in the history of thie churel obtained divine powers,

I will also note what yon say about female adepts, al-
though we in London are under the belief that H. P, B,
led us to understand - that no fuldly initiated female adep
existed,

You say, your fifty years’ experience forees you to con-
clude that Christianity is a Fad veligion, and fosters every
sin and vice against which its cthical ecde inveighs.”

Surely you have not pondered your words—for how can
a perfect elhical code foster every sin and viee ?

What you mean is  that—so-called Christian churches
and pricsthoods have been gnilty of every sin awd vice,

I mighit with «qual logie say, Buddhismi must he an
abominable religion, Lecanse | find the nost degiading
ignorance and vice 15 to be found in many of the lama-
series of Thibet,

But, instead of veasoning thus, 1, in my address speak
of csoterie Buddhism with the greatest reverence and - res-
peet, and [ assert that esoteric Christianity amd esoteric
Buddliism are in their central spirit identieal.

I hope you may be able to insert this short letter in the
Throsornist, beeanse T wish my oriental brothers toun-
derstand that in all T waite, I desive truth only, and 1 am
prepared now and always to stund thereby ot whatever
cost.

Morcover, 1 feel this, as a conviction of my soul, that
were Joadmitted to intimate conversation with o tiuly
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spiritual adept, we should find our views on religion, in
their central essenee, identieal,
Believe me, dear Brother,
Yours sincerely,
GrorGE WYLD, M.D,
Notes on the wbove,

,M,V explanations of the real motive of the Tndian asect-
s osevere eonrse of self-spivitnalization, as given in the
article to whieh Dy, Wylld adverts, were so elear that, upon
aseeond reading 1 do not see that “further clucidation is
called for. 1 think T showed that the acquisition of divine
powers to use them for good of wmankind and wot. for pri-
vate henetit of any kind, was what is sought,  The ascetie
of Indin “works in seeret” while developing his powers
only hecause contaet with the filthy selfishuess and sen-
snalism of the world woulil prevent the development. And
it the full adept, after beecoming such lives apart, it is he-
canse hie can thus hest work for humanity.  Though un-
seen, he is nevertheless ever doing good. 1 reeall wo in-
stanees of Chivistinn “adepts,” or, indeed, any of another faith
—whao did not at least gain their powers by fasting, medi-
tation, and scelusion ; nor any who afterward ficely lived
and mingled with the gluttonons and vicious crowd.  The
long list of untrained religious cestaties we will not take
into account.  Whether epileptics, mediums, natural elair-
voyants, or mesmerized neuroties, they are not to he men-
tioned in the same breath with the instructed, powerful
mitiate of Ksoterie Science, to whonn nature's seerets are
known and her laws his auxilinries,

[ re-aftirm that T have met some female aseetios possess-
ed ot magieal powers, awd know ot more, But I did wof say
that cither of these orany female had reached the high-
est. possible degree of power i eceult seienee @ there
are many stages, and all persons do not reach the smne.

Dr. Wyld should not make me appearto eall the Christian
cthical code * perfect.” 1 it were perteet, then it certainly
would not lend itself to a double interpretation and so foster
every viee and sin, In my judginent, thedectrineof viearions
atonement, the very basis of Christianity, nentralizes all its
lofty moralities,since it pretendsthat faith, uot moerit, secures
salvation,  In this respect Buddhism is vastly superior,
As to the degrading ignorance and viee in the lamaseries
of Thibet, it Dr. Wyld has “ found” them there, it must
have been through the eves of some imaginative book-
maker 5 for no real traveller—the Abbé Hue wof excepted
—has had the chance to make such a discovery,  How-
ever, let us offset the lamasery, which we do wot know to
be anest of sensualistie recluses, against the Clristian
monastery amd nunnery which we do know to have so
often been such, and contine ourselves to the main subject,
The author of a very reeent essay, speaking in an Anstya-
lian magazine from the standing-point of personal obser-
vation, says:i—* On theotherhand savageanduncivilized races
may be found whose domestie life is i the highest degree
moral, a3 the Zalus, among whomn erimes, such as we regand
thiem, do not exist, and a more honest, trathful, and chaste
race is not to be found, as I ean affivin from years” residenee
nmong them,  Aud that thismorality avises from intui-
tion s proved by the fact that, when they are eduented
and tanght * Bible traths,” they fnmmediately become im-
moral ; ad, like the English wistress. who pmts into her
advertisement, * No Drishi need apply,” the Natal inistress
says, ‘ No Christian Kaflir need apply,” for when Chris-
tianised the men are thieves and the women unchaste,”

On behalf of Buddhist, Vedaist, Jain and Parsi, T am
guite satisfied to let the moral codo of cither of these taiths,
which alike tench that merit can alone save, be compared
with the code of Christianity, which teaches that the sin-
ner may be saved from the natwal cousequences of s
sin by faith in the viearious efficacy of the Llod of one
namned Jesus,  As was remarked in my previous artiele, if
iy respected friend and brother, D, Wyld, were to study
Sastern philosoplies under Eastern masters, his opinions
would certainly change,

"

. H. S, Opcorr,
Bowmbay. April, 1880,



214 THE THEOSOPHI%T

MR, IIII’II ORTI'S G lUN’I'LI' T.

To sneh as do not know the reluctance of the Chuis-
tian chureh and its bullies to attack a strong and manly
foe (except by inuendo), the silence in which My G. (L
Whitwortl’s « Personal  Statement of Religions Belief”
has been reeeived, must seem strange.  This Trnve pamph-
let. deserves the tlmuuhﬂul .uttvnhou of not only every
Christian, but every man of any faith who eares for the
approval of conscience, It is a clarton call to honest
speech and useful living.  Most unfortunately, our extend-
ed notice of the work (see p. 189 of TiEosOPHIST for
April) was so u.unpcd in between the article on © Crema-
tion in Ameriea” and the erowded matter in the last page,
that it may have vsmpml the notice of many ; which the
printer’s aggravating omission of its title from the Table
of Contents makes more probable still.  1f any have pass-
od it over let them read it and take its lesson to heart,

e
THE THEOSOPIHICAT SOCLETY,

Tmportant  events in the Society’s history  occurred
during the month of April, *\mnu(v these werc the selec-
tion of officers for the current year ;. the issue of a Charter
to Signor  Pasquale Menelao nml associates, of Corfu,
(ulccm to vegularly organize the ToNiax Thgosorticar
Soctery .nnl the fulmdltum of the Bonnay ThHroso-
PHICAL Sn( ey, which will be under a special charter
ad have jurisdiction over Theosophical affairs thronghout
the Bombay Presidency.  Inereasing demands upon the
time of the excentive ofticers of the P.nont Society made
the latter step necessary, and  the effeet. will doubtless he
most salutary,  Aunother highly encowging cireumstance
was the adhesion to the Parent Qonuoty of a considerable
number of eminent Frenclimen, among them M. Réné
Caillé, the cngineer, associate of de Lesseps in building
the Suez Canal, and President of the Paris Psychological
Society ; M. Caunille Flamiarion, the distinguishied astio-
nomer ; M, Fauvety, the philosopher and aunthor; M,
Trémeschini ; Bugéne Nus, the well-known anthor ; Charles
de Rappard, founder of the journal Licht, Mehr Lichi
Camille Chaignean, the poet ;- Georges Cochety, the mag-
netist, and others.  And now that the “ Russian spy”
seare about the Theosophists has blown over and we can
afford a good-natured langh with the detectives who at
great cost “ shadowed 7 us thronghout Tndia, their atten-
tion is nvited to the names of our British Members of
Couneil, among which is that of & noblewman whose rank
as o man of science is very great, since he is one of the
Conneil of the Royal Snuci\ of England, and President.
of the Astronomical Socicty.  Such Lll*fll\llllll moare not
commonly supposed to consort with Rll\\i'ln spics

The next step to be taken by the Society is one of the
most important possible.  On  the Gth instant, the Presi-
dent and Corresponding Secretary, acc«,nnp.uncd by a Spe-
cial Committee of the Bombay Society, will sail for Cey-
lon to inangurate the long-contemplated Buddhist branch,
Full ]nrtlcul.\m of the voyage will appear next month.
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BOOKS AND JOURNALS DEVOTED TO VARIOUS

BRANCHES OF THE SCIENCE OF MAN.
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THE PHRENOLOGICAL JOURNAL, AND SCIENCE
OF HEALTH.

FIRST  CLASS ILLUSTRATED MON'TINLY MAGAZINE

of 60 pages, Svo, devoted to the study of Hwman Nature in

all its Phases, vol. 69, Price R, 7, postage included,  Address, S, R,

Wells & Co,, 787, Broadway. New York, Messes, 8. R W, & Co., ave

also the largest publishers in the world of standard works on
Phrenolegy and Physiognomy.  Send for catalogues.

THE RELIGIO-PHILOSOPHICAL JOURNAL.

TNO L. Besoy, Editor: d. R Fraxets; Associate Bditor, A large, !
8 prge weekly journal, devoted to the religious and scientific
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“THE SPIRITUALIST" NEWSPAPER.
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organ of the educated spivitvalists of Burope,  Fublished  weekly,
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following :
MESMERISM AND ITS PHENOMENA,
onR

ANIMAL MAGNETIESM,

By the late Wa, Grevony, M.D., VLS, Professer of Chemistry |

at Edinburgh Unicersity.
Diedicated by the Author by Permixsion to His Geaee the Duke of Argyll
Just published, price 55, or 55, 6d, post free s o five copies post
free Tor 21s, Copies may alsoe be had bound in hadf calf, with
miarhled edges, price 8= Gd. per volume, post free,

I'rice Iive Shillings. Cr. 8vo, Post free. Cloth, red edges.
The uew hook by

“3M.A. (OXONY. oy

PSYCHOGRAPHY,
Hlustrated with Diagrams.

Ly the same Author SPTRIL TDENTITY.
LJust Pullished). Cloth &vo, Bed Edges, Shillings, post free.

THE DEBATABLE LAND, by the Tlon, Robert Dale Ower?
formerly American Minister at the Court of Naples, A standard
work containing interesting aud well-authenticated facts, proving
the reality of spivit communion. It also contains an elaborate
essay defining the author’s views of the relationship of Spiritua-
lismy to the Christian Churel,  7s, 6d.

FOOTFALLS ON TIHE BOUNDARY OF ANOTHER WoRrp)”
hy Robert Dale Owen.  An excellent book of absorbing intereSY
replete with well-authenticated narratives, deseribing manifesta-
tions produced by spirits. 7, Gd.

REPORT ON SPIRITUALISM, by the Commnittee of the
Dialectical Society. This committee consisted of literary,
scientific, and other professional men who investigated Spiri-
tualism for two years without engaging the services of any pro-
fessional medium, after which they published the report.
Original edition, 15s. ; moderately abridged edition, gs.

RESEARCHES IN THE PHENOMENA OF SPIRITU- !
ALISM, by William Crookes, I'.R.S, The best work ever '
published to scientifically demonstrate the reality of some of

the physical phenomena of Spiritualism. 5s.

ADVERTISEMENTS,

MIRACLES AND MODERN SPIRITUALISM, by Alfred

I Russell Wallace, F.R.G.S. T'his book contains a masterly
argument in reply to Hume's © Essay on Miracles.” It also
records a large number of interesting spiritual manifestations,
and contains some of the personal ¢xperiences of Mr.
Wallace. ss.

i PELANCHETTE; OR, THE DESPAIR OF SCIENCE, by
Epes Sargent. A book rich in descriptions of well-authen-
ticated spiritual phenomena. Information about the relation-
ship of Spiritualism to Religion and Science is also given. gs.

Price Sixpence.

THE UNTRUSTWORTHINESS or Dr. CARPENTER'S
PsycroLocicaL I'HEORIES set forth in a Review of his book
on MMesmerism, Spiritualism, &c., Historically and Scientifically
Considered. By Alfred Russel Wallace, V. R. S, T'his review
was originally published in Z%he Quarlerly Journal of Science.

Post 1ree.  Price IPive Shillings Cloth,
(With a 1vontispicee)
PROOF PALPABLE OF IMMORTALITY.
By Tpes Sargent,
One of the most respected authors of America,

.
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TiLEG SOUL OF THINGS, by Williun Denton.  In this extra.
ordinary hook the author, who 1s a I'rofessor of Geology in Ame-
vica, eniployed clairvoyants to reveal to him by visign events con-
nected with the early history of geological specunens.” The author
also sent his clairvoyants to examine portious of diflerent planets,
and they gave descriptions of the inhabitants, physical geography,
and vegetation of each.

AS’I’IIOLUU\’, a Popular Sketeh of Celestial Ehilosophy in all

ity branches, by Ao J. Pearce, suthor of the Weather ludde
Dok, &e, Price 1s. Gl Sent post free by the author on rveceipt of
stamnps 3 address, 3, Cedars-terrace, Queen’s-road, South Lumbeth,
London, S, W,

THETEXT BOOK O ASTROLOGY, by the swme author, is
now preparving for publieation.  Vol. I will contain the complete
rules, and all” tables necessary for culenlating Nativities on the
Placidian method improved by Zadkiel, by sphervical trigonometry
(the only relinble aud truly scientitic wethod), To subscribers the
prive will be 7= the first volume. Intending subseribers will please
! send their orders to the author.

SYCHISCHE STUDIEN, A Monthly dournal devoted to the
investigation of the unexplained phenomena of psychic life.
Edited by ArexaxpiEr Aksakor, and contributed to by several
German and foreign men of science,  P'rice 18, monthly.— Leipsic 3
i Oswanp Murze Niiruberger Str, 21,

! ALLAN KARDEC ( Blackwell's Translations ).

i THE SPIRITS BOOK (1868).  From the 120th thousand,
P MEDIUMS BOOK (1861). From the 85th thousand.
HEAVEN AND HELL (1863). From the 6uth thousand,

i Price 7s. G, Triinyenr & Co. Londou.

REVUE SPIRITE.

A journal of paychological studies, founded by Allen Kardee in
L1858 3 appenrs (i the French luiguage) on the st of every month,
Price 1 frane or (including Indian postage} 14 franes per year,
Publishied by the Nocdeté dnonyme, 5, Rue Neuve des Petits.
Chaps, Paris, FPrance,  Make postal orders puyable to Mr, P, G,
Leymavrie,

1.1\' OW RE.AD )
THE GAME BIRDS OF INDIA

HUME AND MARSHALL.
TOLS. 1. & 11, have been published, Vol. 111, will issue on or beforg
\' the ist August 1880,

Iatending purchasers should forward Rs, 64-8 (the price of the entire
 work, with packing and postage) to the Agent of the Oriental Bank, Cal-
i entta, with a request that the same may be credited to the Game-Bird Fund,

and the payment notified to the authors, The forwarding letter should |
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tral Press. Caleutta,

¢+ This great work—the cheapest of the kind ever published—ought te
b be in the library of every Native gentleman who has £35 to spare, Eb,
! Turosoruisr,
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