| %‘% PR {

'y

A MONTHLY JOURNAL DEVOTED TO ORIENTAL PHILOSOPHY, ART, LITERATURE AND OCCULTISH : ENBRACING |
MESMERISM, SPIRITUALISM, AND OTHER SECRET, SCIENCES. ol

v

H 1
oy o

Vor. 2. No. 8,

BOMBAY, MAY 1881.

A
* No. 20,

SPECIAL NOTICES.

It s evident that the Turosoriist will offer to advertisers unusual ad-
vantages in circulation. We have already subscribers in every part of
India, in Ceylon, Burmah, China, and on the Persian Gulf. Qur paper
alsu goes to Great Britain and Ireland, France, Spain, Hollaud, Germany,
Nerway, Hungary, Greece, Russia, Australasia, South Africa, the West
Indies, and North and South Awmerica. The following very moderate rates
have beon adopted :

ADVERTISING RarTes.
First insertion,,,......16 lines and under.........1 Rupoe.
For each additionad e .o vreenieeaiinnnnns 1 Anua.

Spacoe is charged for at the rate of 12 lines to the inch. Speciol arrange-
ments cau be made for large advertisements, and for longer aund fixed
periods.  For furtber information and contracts for advertising, apply to

Messns. COOPER & Co.,

Advertising Agents, Booksellers and Publishers, Meadow Strect, Fort,

Bombay. :

To S8UBSCRIBERS.

The Subscription price at which the Tiurosormist is published barely
covers cont—the design in establishing the journal having been rather
to reach o very wide ¢dirclo of readers, than to make a profit. We caubot
afford, therefore, to send specimen coples free, nor to supply libraries, so-
cieties, or individuals gratuitousty. For the sume reason we are obliged
to adopt the plan, now umiverzal in Aerica, of requiring subscribers to
pay in advanee, and of stopping the paper at the end of the term paid for.
Many years of practical experionce bave convineed Western publishers that
this system of cash payment is the best and most sitisfactory to both
parties ; and all respectable journals are now conducted on this plan.

Subseribers wishing a printed receipt for their remittances must send
stamps for return postage. Otherwise, acknowledgments will be made
through the journal.

The Turosorinst will appear each month, The rates, for twelve num-
bors of not less than 40 coluinns Royal 4to cach, of reading matter, or
4S0 columns in all, are as follows :—~To Subscribers in any part of India,
Rs. 6 per annum ; in Ceylon, Rs 75 1n the Straits Settlements, China, Japan,
and Australia, s, 8§ in Africa, Europe, and the United States, £ 1. Half
year (Indin) Rs. 45 Single copies annas 12, Remittances in postal stamp
must be at the rate of aunas 17 to the Hupee to cover discount. The above
rates include postage. . No nwme will be entered i the books or paper sent
until the woncy <5 vemitted ; and ineariably the paper will be discontinuved
al the expivation of the tevm subserdbed for.  Remittances should be made in
Money-orders, Hundis, Bill cheques, (or Treasury bills, if in registered
letters), and made payable only to the Prorrikrons or THE TiEosordist,
Breach Candy, Bombay, India.  Subseriptions cotumence with the Volume,

€H"THE OCTUBER AND NOVEMBER NUMBERS OF THI FIRST VOLUME HAVING
been reprinted, the subscription for the first year (4 « from October 1879 to
September 1880) will be Bs 6-8 as advertised in the April and subsequent num-
bers of that Volume. Sulscribers for the Sccond Volume pay Rs 6 only.

AckNTs @ London (Eng.), Bernard Quariteh, 15 Piceadilly, W, ; France, I'. G.
Leymario, 5, Rue Nenve des Petits Champs, Paris 5 New York, Fowler
and Wells, 703, Broadway ; Boston, Mass, Colby and Rich, 9, Montgomery
Place j Chicago, 111 J. C. Bundy, 92, La, Salle St. American subscribers
may also order their papers through W. Q. Judge, LEsy., 71, Broadway,
New York. Melbourne, W, 1L Terry, Pub. Harbinger of Light. West Indies 3
C. E Taylor, St. Thomas.

Coylon : Isanc Weeresooriya, Deputy Coroner, Dodanduwa : John Robert
de Silva, Surveyor General's Oftice, Colombo : Don Timothy Karunaratue,
Kandy. China @ Kelly and Walsh, Shanghaf,

THE THEOSOPHIST.

BOMBAY, MAY 1st, 1881,

- -~
qeary Tifer qor aE ¢ |
THERE IS NO RELIGION HIGHER THAN TRUTIL,
{Lamily motto of the Mulurejuhs of Benares.]

R

The Editors disclaim responsibility for opinions expressed
by contributors in their articles, with some of which they
agree, with others, not. Great latitude is allowed to corre-
spondents, and they alone are accountable for what they
write. The jowrnal is offered as a vehicle for the wide
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" (Concluded from the April number.)

THE BENI ELOHINM : OR,“ CHILDREN .

. " OF THE GODS.”.

BY MIRZA MOORAD ALEE BEG, I.T.S. :
Other curious lines of speculation are opened up by the
Mooslim idea of “ whent” being the “ Tree of the Kuow«
ledge of Good and Evil," 4 e, is the sophistication- of
mankind by civilization as exemplified in the cultivation
of the earth in contradistinction to the Primeval ilge of
Ignorance, and consequently Innocence, typified by that
fruit, “ on partaking of - which Adam and Eve perceived
that they were naked” 7 Or, is the “Star of the Morning”—
“ Lucifer'—the light-giver-~whicl is identified by $o many
with Satan, the Adversary, and Azazael, and « the Serpent”
the emblem of ‘Wisdon, an allegory of that' light—the
light of knowledge—day—of which the morniug star is
the herald and which is fatal to that Darkness—Iguo-
rance—with . which™ alone - the Innocence due and amena-
ble to Absolute restraint,—* Thou shalt w0t eat—of the
fruit’—is ‘compatible 2 And- what relation "has this
story to that ot Prometheus who drew five from Iewvens,
for the benefit aud iustruction of mankind, and wag “ damn-
ed” for it 7 Shelley- and Byron evidently ' identified him
with Satan,and who shall say that the poets’ instances
were wrong ? But, for reasonsI have before adverted to,
I feel that it is going out of the range to which I have
determined to limit inyself’ to more than slightly advert
to these interesting (uestions. ' :
It appears then, that in spite of the “break” in evidence
which for so many hundred years prevented (owing to- the
“hiatus” in the account of Geuesis as to who “ the
Serpent” really was) the scientific proof of the fact, the
common Christian ideutification of the Snake Tempter and
Teacher of Knowledge with “that old dragon” who revolt-
ed in Heaven and was “cast out into the bottomless pit”
aud outer darkness when defeated by Adonai, was after
all correct, and that the conception of Milton’s Cosnogony,
though undoubtedly unauthorised by the exact words of
the Bible was in reality only an elegant and not very inac-
curate expression of the old Shemite mythological cycle
beginning with the “War in Heaven,” aud ending with
the expulsion of Adam, which had, so to speak, been borne
along the stream of time for all those centuries since the
days of the Akkadians and Sumivians, existing as a tra-
dition alongside of, and supplemental to, the various theo-
logical systems which had been successively raised on the

basis of its primitive fornu o ' ;
Having got thus far, we are now competent to under-
stand the meaning of certain passhges in the Book of Job
which like those already alluded to, have long been stumb-
ling-blocks to Christian theologians, but which are calcula-
ted to throw considerable light on the “ constitution,” if we
may so phrase it and nature of “the Elohim”, And these
will gain additional significance from the fact that Job is
in the first instance generally admitted to be one of the
oldest books in the Bible, while the personage who is its
hero is equally generally allowed to have been no Heb-
rew, but an Arab, as also that his “book” is a translation
into the Hebrew language from an Arabian dialect.
Hence, whether with regard to age or country, we might
expect to find this work leading, to a great extent,
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marks of freedom from the exclusive exaltation of their
own particular patron Deity which marked the Israeli-
tish branch of the descendants of Abraham. In the
first place we find “ Satan”
of the “sons of the gods” (the Beni Elohim) in terms
which seem to imply that it was by no means an
uncommon, but rather a customary, thing for him to do.
Now this is a scenc manifestly irreconcileable with the
usual Christian view of Lis character and status, but be-
comes intelligible and natural immediately we recognise

him (as only the progress we have already made in the in--

vestigation of his history warrants us in doing) - as one of
the “Beni Elohim” himself—a separated and hostile mem-
ber perhaps, but still one who by virtue of his origin has a
right to attend and speak in the tribal assemblies. This
also cxplaing the almost equal terms (so revolting as
Christians generally find them) on  which “the Lord”
argues with him and finally lays a sort of wager
with him as to Job’s fidelity. Equally clear is the
light cast on the manner in which « the Lord”
makes over “ his servant,” or worshipper for a term
to the merey of his “adversary,” and also to the nature
of “the service” which Job rendered, 7.e., the dependence
on, and adoration of, one particular member of the Elohim,
who in return was expected to look after his worshipper’s
material beuefit,—his “sons and daunghters, his flocks and
hiscattle”. It is, in fact, two rival “ Gods” contending
with each other about and betting on, the fidelity of their
respective worshippers,—“If those take from him all that
he Lath, he will curse thee and die”. And “the Lord”
boldly asserts that the gratitude of his worshipper for
past benefits will answer his loyalty eveu under. the pres-
sure of the present misfortune, a view the conduct of Job
triumphantly establishes as correct.  Finally the Lord”
rewards his worshipper with a renewal of those material
advantages which his fidelity proved him descrving of.

A further glimpse of the real nature of “ the Elohim”
is obtained through the medium of that celebrated pas-
sage of Genesis “ And the sous of the God (the Beni
Elohim) saw the daughters of Adam that they were fair
and took them wives of all that they chose.” I donot
suppose that any really impartial and learned critic now-
a-days ventures to uphold whz'tt was long the or@odpx
interpretation of this passage, viz., that the sons of Elohin
meant those of Scth, and the -daughters of Adam meant
those of Cain—a violation of sense and grammar
which was besides contradicted by the Arabic and Heb-
raie legendary lore, which expressly stated (what was,
indeed, the fact) that the “sons of God” were « flllgels
who became enamoured of women. If any one: wishes to
convince himself of the hopeless and irremovable absurd-
ity of the old Protestant theory, he can see 1t we!l ex-
emplificd in about the worst poew* of an able writer—
Macaulay—who has adopted it therein with the result that
even the boundless licence of fiction cannot conceal its
inherent want of logic and its unnatural straining. of
ideas. AsI have said, both Hebrew and Arabian legends
agree in declaring that theso.“.Sons of Elohim,” were “ an-
gels,” one of the Arab traditions—that of Haroot and
Maroot—being especially suggestive in one version, stating
that these two “angels” were so proud of their ability to
resist the fascinations of the daughters of Adam, that
they expressly weut down to put tllcnl.S(ﬂVOS to the test.

Tu reference to this part of the subject, the author has
long, but he regrets to say, 1111§tlcce§sf'ttll)f, endeavoured to
get a glimpse of sowe translation, Jn any language he is
master of, of the “Book of Enoch” which he has some-
where read contains a list ¢f the “angels” who intrigued
with the daughters of Adam, together with a more or less
detailed account of the whole occurrence and other mat-
ter bearing on the general subject of this article.  Whe-
ther this is so or not, he trusts some one who kas read the
said work will enlighten him. Anyhow, the whole of
this evidence agrees very well with what is stated in the
first chapter of Genesis, v42., that mankind was created of

* Called, if I remember rightly—I have not the book for roference—
“ Tirzabhad Ahavad,” :

.+ two sexes, in tae likencss of the - Elohiim' who were also

~of two sexes, sp exactly that members of the two races, if of

S : . . : . : . s
) . 1, opposite scxes, were capable of sexual relations with ach
attending an assemblage -

;- other, for the complement to the intrigues ot the sobs of the
{ Elohim with the dauglters of Adawm is alsv“to be found
" in the Hebrew legend of the amhour of Adam Limself with
- Lilith, who'is said. to have' been a “spirit” of some kind,

and perhaps was originally a female member “of the

- Elohimn,

The identity of the “ angels” with the Beni Elohim is
* furtlier proved by ‘theit natnes'which, as’is well “knovn,

. almost: always end ,in the particle “el” as “ Gabui-el”

* Azaza‘el” "« Mikha-cl” &c., Isral-cl, which appears to
be truly a kind of patronymic signifying « the God Gabri”

- “ the God Azaza,” &ec., though Christian writers have, of
course, endeavoured to put a different construction on the
circuinstance. ‘

It was plainly one of these “ Elohim” in whose image

man was made, who wrestled with Jacob for a whole night
and dubbed him “Isra-el” in the morming, though the
Protestant divines who edited the authorised English ver-
sion have seen fit to add in the “ coutents” of the chapter
coutaining the incidents the heading (which s by the
way nore accurate than they probably imagined  as they
were most likely ignorant of the real identity of “ the
angels” and “the Elohim.”) « Jacob wrestleth with an
angel,” though the context seems to suggest that it was
“ Adonai” himself wlo battled with his “scrvant,”
A repetition of the gratuitous transformation of “ the
Elohim” into “angels” in the “headings” and “ contents”
of the English Bible is further noticcable in the account
of the visit of the two mysterious personages to Abraham
when “Isaac” was promised, whom I feel convinced that
any candid reader going over the chapter after tho peru-
sal of this paper cannot fail to identify as “ Adonai” him-
self and another of the Elohim in his company. In exact
accordance with the account in the first chapter of Gene-
sis of the fmitation of the aspect of the Klohim in the
creation of man, so complete is their anthropomorphic
character that Abraham actually prepares food for them,
and when after the departure of Adonai and his com-
panion for Sodom (and their being joined ou the road by
o third member of the Beni Elohim, an incident sone-
how omitted in our present text of Genesis, but wlho pos-
sibly in the old and complete form of the legend was the
titular “ God” of Lot or Sedom, arriving to protect the
oue or observe the wickedness of the other before with+
drawing bis protection) they arrive in that city, the beauty
of their human aspect is so great, that the debauchees of
the doomed town are thereby prompted to that final crime
which is supposed to make the cup of their misdoings to
overtlow and which is followed by the destruction of their
‘birthplace and residence. I think that any unbiassed
reader, after studying the foregoing and comparing its
statements with those of the Bible and other sources of
Anformation alluded to, will admit that T have established
a very good case for the following sunuming-up as con-
taining most of the hmportant points, of the complete origi«
nal story of “the Elohim” :— '

That they were supposed to be a tribe of beings of di
origin other than that of the race of Adum, but like that
of two different sexes: that the race of Adam was creat-
ed by them in physical imitation of thom, but inferior
in point of intelligence and immortality ;* that. there
was a war among them, in which the leader of the
defeated  party became known as “ the Adversary”
(Satan) : that 1t was the latter who, with the design, pro-
bably of in some way strengthening his own side, en-
deavoured to raise the Beni Adam to the level of the
‘Beni  Elohim by causing them' to eat the fruits’ of
Knowledge and of Life whicli had been “forbidden” to

* Or we might take the Arabian  tradition for our guide at this point
and reconstruct the story thus i—That Adonal in 'the pride of his ingenuity
in  forming Adwm in some way taunted, delied, or otherwise, quuarrclled
over his handy work with Azazael (his adversary—Satan) : that the result
was, war between the partizans of tho two, ending in the defeat of Azazaol
that the latter, out of revenge, endeavoured to. raise the Beni:Adam tg
au equality with the Beni Elohim : and so on as in the text. ;.. |, -
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them by tho Elohim with a view of maintaining them
.in servitude ; that after the Tree of Knowledge had been
tasted, but before that of Life could be eaten, Adonai, one,
or porhaps the leader, of the victorious party of the Elohim,*
arrtved and e‘(pe[le(l the Beni Adam from the garden in
which “tho Trees” were planted, this resulting in cursing the
race with Knowledge devoid of Immor tallty that subse-
quently, owing to the physical similarity of the two races,
tho Beni Elohim and the Beni Adam misceganated : that
the defeated party of the Elohim, though cxpelled from
“Heaven” or the ordinary residence of the undivided tribe,
atill vetained their rights of origin so far as to be able (in
their character of, so to qpeftk “ Elohim by blood”) to
atteid the tribal assemblies, an instance of which is seen
n“Job:” that owing to the gradual cxaltation of one
pacticnlar member of the tribe by his adoption as the
titular God worshipped by the Noachic, Abrahamic, and
Jacobite stocks through which the Bible and Arabian
versions - of - the Elohistic legend have come down, the
victorious Adonai has been accepted as “ God” while the
other Elohim of his party have sunk to the rank of “an-
gels,” and the defeated “ Adversary” had gradually been
still further degraded to the medineval devil with the
other Elohim of his party forming his“fiends” or “imps,”
the whole series of transformations, under the influence of
the Messianic idea, culminating in the magnificent but
illogical world-drama  which Milton finally stercotyped
into the Protestant creed.

Another line of investigation into the history of the
Elohim is suggested by the Muhammedan name for “ God”
Ullah. 'This 1s so obviously identical with “ Eloh” that
it immediately introduces us to two considerations, The
first is that the retention of this primitive name for the
Supreme Being proves that the Arabic current of tradi-
tion through which the Elohistic legend of the Shemites
has come down separated from the primeval Shemite
source before- the supremacy of Adonai and Jehoval as
we sce it among the Jews had become established ; in
other words it corroborates the Bible itself in placing the
separation of the Joktamites from the branches which
produced Abraham as before that patriarcl’s family had
adopted  the exclusive worship of Adonai, and of the
Ishmaelites from that which prodnced the Hebrews before
Moses had “ revealed” the mystic name of Jehovaly, thns
proving that the Elohistic legend was no anomaly of the
Bible-writing race.  And secondly, it establishes the fact,
which will be seen to be of great importance, that so
strong was the Shemito tendency to monotheism that an
independent monotheistic theology gradually developed
among a race so distinet from those (the Jews) who are
usually advanced by Christian theologians as the sole cus-
todians of the idea that. the very names by which the
latter designated their sole Deity found no reception in
the national tongue of the former as representative of
the analogous abstraction, notwithstanding the similarity
of race, "wmaphlcal proximity and 1epumted immigrations
of the Jews into Arabia. It is proof positive that the
Arab monotheism was indigenous ; not adopted fram tho
Hebrews. In fact, the very formula of the Muhammedan
creed asserting the unity of the Deity sufficiently proves
what it protests against— La-Illahu-il-Ullal” which,
in this conunection may be more significantly translated—
“There are no Jolokim but Llok”—than by the ordinary and
correct English version—* There are no Gods but God.”+
But the tendency of all-the Shemite nations to mono-
theism by the elevation of their own national deity above
the gods of the surrounding nations is abundantly indi-
cated by other historical: facts. What -was « Allilat” one
of the pre-Islamitic Arab deities but an abridgment of
8 Ullah ool-Illahat,”—the “ God of Gods”}.. Identical with

* And it appears from the second version of tho creation in Genesis, the
actual constructor of Adam.

+ Tho popular Englich version—¢There is no God but God,"—is nat only
incorrect, but misses the significance of tho true one, both as’ regards the
orizin of the formula and the plurality of deitics against . which it was
directed.

I Or pel]mps a solidification "or  rolling of all tho gods ijnto one—
Al 1lh\lnt—“ the Gods,”- collcetively peraoxuhed ’

- or Baal—us ¢ Ulla-Elohim” the father of the Gods.

thig was the « Eli-ul”*-—the Pheenikian “ God of Gods’—
the “ Most High God” of the Bible to whom Mulukh Sidik
(Melchizedak) the “ Just King” officiated as High Priest,
and whose worship was- afterwards superseded, or, if you
like, coutinued (as the same idea was embodle(l) on the
same spot by that of Jehovah,. What was the “ Baal”

of the Babylonianst and Syrians but “ the Father
(or Patriarchal Chief) God”"—made up of “ El” and the
old Shemite root implying Fatherhood—Ub or Ba, And a
most conspicuous instance has recently been discovered in
the Moabite stone, whereon King Mesha sings the praisos
and chants the supremacy of Khemosh ina strain similar
in tonc and style to that in which his contemporary and
encmny David was then hymning the glory and achieve-
ments of Jahveh. It is venturing on more doubtful grounds,
and in exploring which I should like the assistance of
philologists and archaologists of more established reputa-
tion than the humble and unknown writer of this article,
to suggest the connection of the “ Beni Elohim” with the
host of Heaven—the astral deitics of the Sabwans and
the “ Nature-movers” of the Chaldeans, to whom, at least
Bel} and Ishtar (the Moon) undoubtedly belong—not to
speak of Shums (the Sun) whose name yet survives in that
of the race (the Shemites) which inhabit still the land
which contains his .own city (Damascus—* Sham”—the
Heliopolis of Asia). The same may be said of the endea-
vour to trace the root of “ Elohim” to“Al” the definite
particle—the something as opposed to nothing which
again  leads us forward to the more recondite my‘;terle%
involved in the Muhammadan Kabala of the « Aluf Lam
Meom” and to the Aholaite identification of “ Alce” with
the Deity.

1t was originally my purpose to trace in this paper the
effect of the primitive Shemite conception of the nature ofl
the Beni Elohim§ in its reactions on the social and politica
history, first on that branch of the human rvace, and
secondly on that of the world, but as I find I have
already excceded the proper limits of a single article, I
take leave of the reader with the promise to resume the
discussion of this branch of the subject in another essay
treating of the * fundamental differences of Aiyan and
Shemitic religions,” while in yet another on “ the War in
Heaven” 1 hope to consider the relations of the Shemitic
version of that struggle with similar myths among other
races,

[ .

A LOST KEY.

The (London) Times vecently in an editorial upon the
India Muscum expressed the following notable opiuion :—
“In considering the real purpose of the India Museum
and its effect in infliencing Englishmen, it is as well not to
forget that the old zeal for Oriental studies has somewhat
declmed both in this country and in India, since the
extiuction of the East India Company, The old Company
could boast of no such ambitious museum as that which
has grown up by continual and almost unobserved accre-
tions in the neglected galleries at South Kensington ; but
it encouraged Oriontal studies, and it never for got the lesson
it had le'u'ned by long tradition and experlence——that a

* What of Bel-i-al? The Father God of the Gody?

+ “ Bab-il” tho gato of the Gods—a significant namo in connection with
tho Biblical story of Balol and its notoriety as n chief place of worship of
 tho Gods" (vho Elohim).

%+ Represontativo of the Earth 1 or Saturn.

g8 Jules Baissac (“ Satan ou le Diable,” p. 24) says :—* On doit
rogretter (ue les arts ne vous aient point conservé limige de
co Satan ; peut-8tre le retrouverions-nous noir et cornu comme
notre Dinble traditionnel.” The arts kave preserved something
wery like it, See Layard’s Nineveh and Babylon, ed 1853, pp.
602--805. The figures shown, being engraved on stone un(l un-
colored, cannot be identified now as representmg a black or a white
mewmber of the Elohini

In the list -of the Assyriam gods given in the same work,
pp. 629, we find evidently Jao or Jaliveh of the Hebrews, pxov-
ing the latter to lmve been originally a.member of the primeval
Shemitic ¢ Elohim.”

On the same page Lay'ud upholds my translation of ¢ Bel”
H LAY SR
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study of Indian history, of the modes of Indian thought;
and the forms of Indian life was more necessary to tho
Western rulers of the country than a technical knowledge
of its fairies or a not too intelligent imitation of its art ot
design.  There is a real danger of our falling in this mat:
ter too much under the dominion of matter-of-fact views
and industrial ideas. Mr. Grant Duff contends that the
members of the Indian Civil Service—to whose zeal and
capacity he pays a merited tribute—are somewhat defi-
cient in the power to learn by the eye, andin a rational
curiosity about the objects in the midst of which their life
is passed. How if this should come, not from a lack of
observation, but from the lack of that historic sense which
more than anything clse confers the faculty of observing
rightly and intelligently 2 India is a country of strange
greatness in the past of long and checkered liistory,
of vast but almost unrccognized achievements in art,
in science, in philosophy, in forms of religious thought
and in  examples of social life. We of the West and
the modern world are a little too apt to despise all
theso things as obsolete and hardly worthy of ra-
tional attention. But to the mhabitants of India their
forms of thought, their modes of life, their traditions,
their creeds, their superstitions, all rooted in an unexplored
aid niysterious past, are of the very essence of their daily
life, These are the secrets of which we seemn to have luid
aside the ey, and to showno very eager desive to vecover it,
This is the knowledge which an India museum should illus-
trate, and which serious students of Indian affairs should
endeavour to compass. Whatever illustrates, in a strik-
ing way, the history, the archmology, the letters, and the
creeds of Oriental races, should find a place in such a
museum, It would stimulate that historic sense which
we are now in danger of losing, and without which we can
never hope to understand Tndia even though we were provid-
ed wilh  the most comprehensive industrial and economic
musewms in the world.” h

_——

NEW VIEWS ON PALL

“Dr, E. Forchhammer, who johied his appointment in
Burmah as Professor of Palt in February 1879, has,” says
the Pioneer, “ been busily employed throughout the year
in literary researches in the interior of the province, and in
the collection and transcription of Pali manuscripts. He has
also prepared and submitted plans for the organization of
Instruction in Pali in the High School at Rangoon. Pali
has already been admitted by the University of Calcutta
on the list of classical languages prescribed for the public
examinations; but the learned Professor, in his interesting
report on what he has accomplished during the year in the
investigation; collection, and preservation of Pali, Burmese,
Sanskrit, and Talaing literature, declares that Pali is not
a language at all.  The Burmese coneeption of the word
Pali is not, he says, the name of the language of the Bud-
dhist Scriptures, as has been commonly supposed, but
stands siniply for ¢ Sacred Texts’ without any reference to
the language or the dialect in which they are written.
The three Vedas, written iu Sanskrit, are by the Burmese
called Pali ; and Burmese Christians designate the original
texts of the Bible ¢ Pali; and they speak and write of our
Holy Scriptures in the original as being ¢ Hebrew and
(reek Pali” Dr. Forchhammer, on his first arrival in the
proviuces, found that no material had as yet been collected
upon which a study of Pali literature could be based, so he
obtained a Government grant for collecting or copying the
chief works of the Buddhist Scriptures, so as to form the
nucleus of a Pali Burmese library to be deposited in the
Rangoon Government High School. In the work of collec-
tion he met with but poor success, as the owners cannot
be induced by any means to part with a wmanuscript that is
worth having, those that are occasionally offered for sale
having been invariably found to be defective. Little
opposition was, however, offered to requests for the loan of
manuscripts for copying, though the owners generally
refused to part with more than one volume at a :time.
The librazics in ‘the various monasteries ysually contain

the most carcfully excéuted and rare works, laree ‘or
ancestral libraries being never found in the possZssion
of private individuals, This is owing to the circum-
stance that Burmese laymen considerit very meritori-
ous to deposit their books in monasteries, especially
on the near approach of death. The Professor 8ays i-—
“In most monasteries ' the literary treasures are pre-
served in well closing boxes' expressly made for the pur-
pose. Upon some of them is lavished all that Burmese
art can afford; variously coloured glass is cut and joined
to rosettes, flowers, and garlands ; the stalks and leaves
are of wood and gilded ; the sides and top piece frequently
exhibit excellent specimens of Burmese wood-carving, and
are adorned with Buddhas made of marble, bronze, or
wood.  Drapery encloses the wlole, umbrellas are spread
above, and in the dimness of the recess such a tabernacle
has, indeed, a magnificent appearance” He also visited
private individuals, especially native medical men, astro-
logers, &c., who were reputed to possess sacred manuscripts
which iu Burmah are always written on palm-leaf, paper
being used for ordinary writings.”

We are far from being prepared to acquiesce in the learn-
ed doctor’s views, The startling information picked up by
him at Rangoon where he was told that “ Pali is no lan-
guage at all” but simply an expression for “ Sacred Text”
will, we fancy, be news indeed to our Reverend Brothers in
Ceylon of the Amarapoora sect. Some of the most learn-
ed have passed years in Burmah, and perhaps not a few
amoug their number were born in that country. Hence,
there would be very little impropriety in our Buddhists
of thie Theosophical Socicty consulting them before accept-
ing such a rash statement. We do not for a moment,
challenge either the claiims to erudition, or the veracity of
the learned German doctor, Yet, we feel that until some
corroboration is received upon the subject from our
Burmese Brothers we almost have some right to doubt lis
discovery. Anyhow, we hope Dr. Forchhammer will not
take it amiss if, meanwhile, we place his philological
informant alongside that Irish railway porter who. denied
a pet tortoise its right to a place in the Dog compartment
on the ground that the tortoise was“ no animal, but
an insect,”

e e
COUNT SAINT GERMA1IN.

At long intervals have appeared in Europe certain men,
whose rare intellectual endowments, brilliant conversation,
and mysterious modes of life have astounded aud dazzled
the public mind. The article now copied from Al the
Year Round relates to one of these men—the Count St,
Germain.  In Hargrave Jennings' curious work “ The
Rosicrucians,” is described another, a certain Signor Gualdi,
who was once the talk of Venetian society. A third was
the historical personage known as Alessandro di Cagliostro,
whose name has been made the synonym of infamy by a
forged Catholic blography. It is not now iutended to
compare these three individuals with ecach other or
with the common run of men.  We copy the article of our
London contemporary for quite another object. We wish to
show how basely personal character is traduced without the
slightest provocation, unless the fact of one’s being brighter
mt mind, and more versed in the secrets of natural law
can be construed as a sufficient provocation to set the
slanderer’s pen and the gossip’s tongue in motion, Let the
reader attentively note what follows :—

“This famous adventurer,” says the writer in AU the
Year Round, meaning the Count St. Germain, “is supposed
to have been a Hungarian by birth, but the early part
of hig life was by himself carefully wrapped in mystery.
His person and his title alike stimulated curiosity. His
age wag unknown, and his parentage equally obscure. We
catch the first glimpse of him in Paris, century and a
quarter ago, filling the court and the town with his renown.
Amazed Paris saw a man—apparently of middle age—a
man who lived in magnificent style, who went to dinner
parties, where he ate nothing, but talked incessantly, and
with exceeding brilliancy, on every imaginable topic, Hig
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tone was, perhaps, over-trenchant—the tone of a man who
]'mows perfectly what he is talking about. Learned, speak-
ing every civilized langnage admirably, a great musician,
an excellent ehemist, he played the part of a prodigy, and
played it to perfection, Endowed with extraordinary
confidence or consummate impudence, he not only laii
down the law magisterially concerning the present, but
spoke without hesitation of events 200 years old. His
ancedotes of remote occurrences were related with extraor-
dinary minuteness. He spoke of scenes at the court of
Francis I, as if he had scen them, describing exactly tho
appearance of the king, imitating his voice, manner, and
langnage—affecting throughout the character of an eye-
witness. In like style he edified his audienco with plea-
sant stories of Louis XIV,, and regaled them with vivid
descriptions of places and persons.  Hardly saying in so
many words that he was actually present when the ovents
happened, he yet contrived, by his great graphic power, to
convey that impression. Intending to astonish, he succeed-
ed completely. Wild stories were current concerning
him. He was reported to be 300 years old, and to have
prolonged hislife by the use of a famous clixir., Paris
went mad about him. He was questioned constantly
about his secret of longevity, and was marvellously adroit
in his replies, denying all power to make old folks young
again, but quietly asserting his posscssion of the secret of
arvesting decay in the hwman frame. Dict, he protested,
was with his marvellous elixir, the true secret of long life,
and he resolutely refused to eat any food but such as had
been specially prepared for him—oat meal, groats, and
the white meat of chickens,  On great occasions he drank
n little wine, sat up as late as any one would listen to hiny,
but took extraordinary precautions against the cold. To
ladies he gave mysterious cosmetics to preserve their
beanty unimpaired ; to men he talked openly of his method
of transmuting metals, and of a eertain process for melt-
ing down a dozen little diamonds into one large stone,
These astounding assertions were backed by the possession
of apparently unbounded wealth, and a collection of jewels
of rare size and beauty.

-“From time to time this strange being appeared in vari-
ous European capitals, under various names—as Marquis
of Montferrat ; Count Bellammare, at Venice; Chevalier
Schoening, at Pisa; Chevalier Weldon, Milan; Count
Soltikoff, at Genoa ; Count Tzarogy, at Schwalbach; and
finally as Count Saint Germain, at Paris; but after his
disaster at the Hagne, no longer seems so wealthy as hefore
and has at times the appearance of seeking his fortune.
At Tournay he is “interviewed’ by the renowned Che-
valier de Seingalt, who finds him in an Armenian robe
and pointed cap, with along beard descending to his waist,
and ivory wand in hand—the complete make-up of a
necromancer. Saint Germain is surrounded by a legion
of bottles, and is ocenpied in developing the manufacture
of hats upon chemical principles. Seingalt being indis-
posed, the Count offers to physic him gratis, and offers to
dose him with an elixir which appears to have been ether;
but the other refuses, with many polite speeches. It is
the scene of the two augnrs,  Not being allowed to act as
a physician, Saint Germain determines to show his power as
an alchemist; takes a twelve-sons piece from the other augun,
puts it on red-hot charcoal, and works with the blow-pipe.
The picce of money is fused and allowed to cool. ¢ Now,’
says Saint Germain, ¢ take your money again” ‘But it is
gold” ¢ Of the purest’ Augur No. 2 does not believe
in the transmutation, and looks on the whole operation as
a trick ; but he pockets the picce, nevertheless, and finally
preseuts it to the celobrated Marshal Keith, then governor
of Neuchatel.

“ Again in pursuit of dyeing and other manufacturing
schemes, Saint Germain turned up at St. Petersburg,
Dresden, and Milan, Once he got into trouble, and was
arrested in a petty town of Piedmont, on a protested bill
of exchango ; but he pulled out a hundred thousand crowns’
worth of jewels, paid on the spot, bullied the governor of
the town like a pickpocket, and was released, with the
most respectful excuses, ‘

. “Very little doubt exists that during one of his residences
mn Russia, ho playod an important part in the rovolution
which placed Catharine IL on the throne. In support of
this view, Baroii Gleichen cites the extraordinary attention
bestowed on Saint Germain at Leghoru, 1770, by Counit
Alexis Orloff, and a remark made by Prince Gregory Orloff
to the Margrave of Ouspach during hig stay at Nuremberg,

“After all, who was he 2—the son of a Portuguese king
or of a Portuguese Jew? Or did he, in his old age, tell
the truth to his protector and enthusiastic admirer, Princo
Charles of Hesse Cassel 2" According to the story told by his
last friend, he was tho son of a Prince Rakoczy of Transylva-
nia, and his first wifo a Tekely. He was placed, when an
infant, under tho protection of the last of the Medici.
Wlien he grew up and heard that his two brothers, sons of
the Princess Hesse Rlicinfels, of Rothenburg, had received
the names of St. Charles and St. Elizabeth, he determined
to take the namo of their holy brother, Sanctus Germanus,
What was the truth?  One thing alone certain, that le
was a protege of the last Medicl. Priuce Charles, who
appears to have regretted his death, which happened in
1783, very sincerely tells us that he fell sick, while pursu-
ing his experiments in colors, at Eckrenforde, and died
shortly after, despite the innmumerable medicaments pre-
pared by his own private apothecary. Frederick tho Great
who, despite his scepticisin, took a queer interest in astro-
logers, said of him, “This is & man who does not dis,
Mirabeau adds, epigrammatically, “Ho was always a care-
less follow, and at last, unlike his predecossors, forgot not
to die.’”

And now we ask what shadow of proofis herein afforded
either that St, Germain was an “ adventurer,” that he
meant to “ play the part of a prodigy,” or that he sought
to make money ont of dupes. Not ono single sign is
there of his being other than what he seemed, viz., a
gentleman of magnificent talents and education, and the
possessor of ample means to honestly support his stand-
ing in society. He claimed to know how to fuse small
diamonds into large ones, and to transmute metals, and
backed his assertions “ by the possession of apparently
unbounded wealth, anud a collection of jewels of rare size
and beauty,” Ave “adventurers” like this 2 Do charla-
tans enjoy the confidence and admiration of the cloverest
statesmen and nobles of Europe for long years, and not
even at their deaths show in one thing that thoy were
undeserving 7 Soine encyclopedists (see New Am. Cyelo,
vol. xiv, p. 266) say :—“ He is supposed to Lave been
employed  during the greater part of hislife us « spy
at the courts at which he resided !” But upon what
evidence is this supposition based ? Has any one found
itin any of the state papers in the secret archives of
either of these courts 2 Not one word, not one fraction
or shred of fact to build this base calumny upon, has
ever been found, Tt is simply a malicious lie, The
treatment that the memory of this great man, this pupil
of Indian and Egyptian hierophants, this proficient in the
secret wisdom of the East, has had from Western writers
is a stigma upon human nature. And so has the stupid
world behaved towards every other person who, like St.
Germain, has revisited it after long seclusion devoted to
study, with his stores of accumulated esoteric wisdom, in
the hope of bettering it and making it wiser and happier,’

One other point should be noticed, The above account
gives no particulars of the last howrs of the mysterious
Count or of his funeral. TIs it not absurd to suppose that
if he really died at the time and place mentioned, he
would have been laid in the ground without the pomp
and ceremony, the official supervision, the ' police
registration which attend the funerals of men of his
rank and notoricty 2 Where are these data? He
passed out of public sight more than a century ago,
yet no memoir contains them. A man who so lived in the
full blaze of publicity could not have vanished, if ke really
died then and there, and left no trace behind. Morcover,
to this negative we have the alleged positive proof that
he was living several years after 1784, He is said to have
had a most important private conference with the
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Empress of Russia in 1785 or 6, and to have appeared to
the Princess de Lamballe when she stood before the tri-
-bunal, a few moments before she was struck down with o
billet, and a butcher-boy cut off her head ; and to Jeanne
Dubarry, the mistress of Louis XV., as she waited on her
scaffold at Paris the stroke of the guillotine in the Days of
Terror, of 1793, A respected member of our Societv, re-
siding In Russia, possesses some lighly important docu-
‘ments abont the Count St, Germain, and for the vindica-
tion of the memory of one of the grandest characters of
modern times, it is hoped that the long-needed but miss-
ing links in the chain of his chequereil history, may speed-
ily be given to the world through these columns,

PARAGRAPII FLASHES FROM THE FOUR
QUARTERS.

Woxnerrurn Fiwps, we are told by the Turkish gazette
Osmanli, Liave just been made at Malweh, in Arabia, Among
other antiquities dug from the sands, are silver coins of King
Solomon's time, with birds and other animals represented ;
stone tablets shaped in various geometrical figures with strango
figures on them ; a marble hend of a young girl ; three gold
coins with the nameof the oldest Constantinople Emperors on
them : all these things have an immense archawological and
artistic value. The present village of Malreb situated in Arabia
Felix (the Happy) is on the site of the ancicut town of Shebba,
whoze Queen is said in the Bible to Lave visited King Salomon
in the days of his glory, and to have bronght to him precious
gifts and tough riddles. It is not yet ascertained what may be
conccaled under the great Ilamyaritic ruins, known to have
been inbabited at the dawn of history by those whom the Bible
ealls * the sous of Ham,” and who originally settled in Syria,
Phoenicia and the countries adjacent.  These ruins oceupy an
nren of more than 200 square kilometres, and are the remains
of hundreds of ancient towns and villages, Aecording to the
unanimons averment of the Mahreh and other Arabs ¢ this
part of the country is full of enormous subterranenn passages,
which the Arabs abstain from  penetrating;. and even refuse to
guide the travellers inside, as they firmly believe them to be
inhablted by the djins.”

Tue Gesesis oF THE SJUL is the title of a series of papers
upon the kabalistic doctrines which have just been appearing in
the Loundon Spiritualist. We are glad to see room given to such
tenchings—though thekabalistic doctrinesas given by “M.D.” ave
fur from being free from error—as it is something  hitherto  de-
nied them by the conductors of most Spiritual organs, It shows
progress and a decided step in the direction of impartiality. To
granta fair hearing to both the ancient aud modern interpretations
of things spiritual and hidden, can but help psychologists in their
search after truth, “ M, D, the writer of the article in ques-
tion, interpreting o portion of the Kabala, says apropos of the
Kabalists :— Their views were grand in their simplicity,
ond, could T but do them justice, I am sure they would be

_found more than suggestive by many of your rveaders. Of
course they are open to eriticism.  Yon admit them to your
colunins for that purpose : and this they deserve and demand,
The more I study the few fragmentary tenchings of the Kab-
bala that have survived the destructive, and especially the
transformiug influences of time, the more surprised am Tat the
depth of knowledge to which they testify, and I often find
myself wondering whether the advancing seienee of our day is
on any single point, more than a rediscovery of what was
formerly well known, but has been anfortunately loug since lost.
There were giants in thoso days—giants, in science ; and
those giants were.the Kabalists,” . : TR

“Ix T NAME OF THE FaTtner, Sown, axp Hony Griosr, isa
formula to be henceforth classified with the magical muntras of
the Atharea Veda—at least in its alleged effects.  The Calais
Times (Maine) tells us how it cured a child and killed a
donkey.” A young daughter of Mr. John Robinsou, of Calais,
hag been perfectly cured of that terrible aflliction, St. ‘Vitus’
daunee, since the New Yenr, by means that have exeited mucli
interest among those acquainted with the facts. ~Mr. Robinson
thus relates the particulars of the strange cnse @ ¢ My - little
girl, only 7 years old, suffered avery hour, night and day, witly
the disease so that she had to be watched constantly to prevent

her falling on the stove and dishes. Tho physicians who attended
her said that she must be sent to the hospital at Augusta. [
related the case to an, old nian whom I happened to tncet and
.told him how bad T felt at seuding heraway. IIe said that sho
could be entirely cured in hine daysand that I wasa lucky ran
(i having the means of cure at my divn home. IIe told me to
ftand my donkey with his hiead to the south ;'then to take the
‘child and sit her on its back with her face to the cast, aud then
to'pass her over the donkey’s back towards the west, saying
¢ In the name of the Futher, Son and IToly Ghost.” Following
his instructions I diil shis for nine mornings beforo " breakfast.
On the third morning the ehild began to improve and the dou-
key began to take the disease.  From that timoe to the end of
the nine days the child grew rapidly better and the donkey grew
worse in proportion, until; it died on Monday, the 10th, after
frightful suffering from the disease. The child is now per-
fectly restored, having uo trace of its trouble. “I'hese are the
fucts and all the neighbours are "witnesses.” "« It is certainly
o strange case and that it should continue to exeite much com-
ment is not surprising” adds the Zimes. Amen. o

AN TnrorTaANT Binrican Erron, is alleged to havo been
discovered by M, Charles Beak, the learned author of &
well-known work ealled Origines Biblicw, and exposed in n
new pamphlet of his bearing the title of ¢the Idol of Horeh, He
proves thercin that the ¢ golden ealf” made by Aaron. and wor-
shipped by the Israclites wag, in fuet, no ealf at all bat a globe.
This would be a curious yet trifling evror in a book " which iy
now proved to bhe more full of errors and contradictions than any
other work in the whole world ; but in this instance, we aro
afraid, the mistake is rather that of :the author himself, - We
have not yet seen the pamphlet, and therefore, judge but by the
reviews of it. The mistaken use of the word ¢ calf” for.« globe”
is due, he says, to the incorrect translation of the ' Ilebrew
word * agel” or ¢ egel.” The Israelites despairing of the return
of ‘Moses from Mount Sinai, made and weorshipped not a
“ molten calf” but a globe or dise of molten gold which was in
those days a universal symbol of power. Latei on, the . word
“oegel” was  translated ¢ calf,” beeause both terms * calf” aid
“ globe” are synonymous and pronounced alike in the Hebrew
language.  We do not question the correctness of the author’s
philological demonstration as to the “word itself, but rather
whether he is right in calling it & mistake in “its symbological
rendering,  For if both “ealf” and ¢ globo™ are synonymous
words, so also the symbology of the globe and the ox was'iden-
tieal. » "The winged globe of the Rgyptians, the Scarabens or
“ gtellar dise” 3 the cirele or globe of the Phaenician Astarte ;
the Crescent of Minerva ; the disc or globe between two cow’s
horus, ou the brow of Isis ; the winged dise, with pendant-
crowned Urai, carrying the cross of life ; the solar globe or
disc- resting upon the outspread horiis of the woddess Hathor ;
aud the horns of the Egyptinn Amon ;the deifying of the ox—
all have the samo meaning.  The globe and the liorns of the
ox speak the same story : they are the emblem of the eternal
divine power.  Was not Amon or ** the hidden one” tho great-
est and highest of the Egyptian gods, the “ husband of his
mother, his own father, and his own son,” the One in Three,
(7. e. identical with the Christian trinity) ‘according to'the
futerpretntion of  the best Egyptologists; - including  the
piously Christian George Ebers and Brogseh Bey—represented
with'aram’s head as Amon Chnem ? Before, therefore, the
Biblical scholars lay sich stress upon the dead-leiter meaning of
the Biblical words, they should in all fairness turn their atten-
tion tomore secrious questions. They ‘ought, for instance, to
prove to the satisfaction of all,—Christians and infidels alike—-
the reason why in ancient Hebrew coins  and elsewhere,
Moses is likewise represented with horng 5 and why | such
“ horns” should be also found on the monotheistical Levitical

altar ...,

i M . S TR

‘ . . f . .
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Tne 'ST. PrTErsBurd Golos devotes two articles to tlié
question now hecoming so threatening and evident in - all
the classes of Russian society, of their rapidly falling off
from the orthodox Greek faith. The lower clusses will be
“ perverted” into the heresy of Stundism, let ihe clergy and
Government do what they may 3 and . the higher and edueat-
ed classes will follow - some M. Pashkof, ‘the great Russian
religious ““ heretie,” and most of them. Spiritism and Spiritual-
ism . ..”  (Independance Belge, Feb..3.) This is sad indeed,
and must be regarded as one of the sigus of the .time, .. ., ..,
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, II!ENI{Y Berci, rur Grear Zoorninist AN Fousver-
President of the * American Society for the Prevention of

- . S .
Cruclty to Animals” has heen bringiug down * on himself a tor- .

nado of criticisms Ly his receut declaration in favor of the
whipping-post for men who abuse their wives. It might have
been supposed that he would have had the .sympathy of down-
trodden wives in this movement, but such is not the ease. One
of the ohjectionable things about the whipping-post is its pub-
licity.  Much as an indignant woman might desire to have her
husband publicly thrashed, the disgrace of the .trausaction
reacts upon herself.
the disgrace lo the name tells on her as greatly. as it does on
him.  She is thus a shaver in his punishment, which is uu-
reasonable, as he punished her enough when e gave her the
thrashing which Drought him the lash.  Mr. Dergh now pre-
sents Limself before the Legislature of New York with . two

bills,  Oune- of thesc is to provide whipping-posts for wife-
LA Al . D
beaters.  'The other is to save dumb brutes from the danger

of Leing. dissected while alive.  Mr, Bergh has a lively sym-

pathy for the suffering dog whicl is cut wholly or partially to

picces before life is extinet.  Ile wants to preserve the ani-
mal from being hurt.  But hie has no sympathy for the wret-
ched man whose bave back is gashed and torn by the cruel
thongs of the public whip.” (DPhiled. Weekly Times.)

The wife-beater ought to be coufined in an iron-cage though,
together with the cowardly jackal and hy:wena, for such a brute
is 1o better than a wild beast,  But even admitting this, it atill
less becomes Mr. Bergh in lis official capacity to be advising
cruelty to an animal, evenif a biped.,

bil

Tue vast “ Revue pes Deux Monpes” inan article by
M. Volbert upon Carlyle, contains' the following passagey
which we think will prove of interest to our readers :—¢ In
spite of his lively cloquence, of his puissant and colovrful
style, Carlyle hus not succeeded in converting his  country-
men to his mysticism or his hero-worship.  Official England
has remained faithrul to its formulas: thinking Fngland  has
committed itself to paths very different from those marked
out by lim.  He lived too long, not for his fame, but for his
happiness. e was respected, lie wad admived 5 but he was
no longer heard. Ilo saw the direction of men’s mirnds cseape

him to pass into other hands 3 he saw his authority supplant-’

ed by rival influences which destroyed without merey all  that
e adored.  The constantly growing ascendaney of  Darwin
and Ilerbert Spencer caused him Dbitter pain 5 it was a thorn
in hisside.  The new empiricism which they have rendered
popular was contrary to all his leanings 5 it wonnded  liis
heart, and he sorrowfully behield its triumph.  “This philoso-.
phy whose prosaicness he despised, and whose sternness he
cursed, has fatlen not only on theosophy and mysticisi, but on
metaphysics whi h it relegates to the kingdom of chimeras s
finding in evolution, in imperceptible progress, in heredity
and in adaptation, a suflicient cause for all things. It deunics-
prophets, it disseets heroes, it applies the prineiples of natural
science to morals 3 yet it will have hard work to”account,
not merely for the genius of a.great wan, but for a simple
act of honesty o the most vulgar of good deeds. For there
is nothing more oppozed to Nature than not to take from
thy ucighbour his ox or Lis ass, his wife, or’ his purse,
wiien it can be done without ruming any risk.”

« Ty lurorean Wire of a European preventive officer heve
Las written to her husband returtiing him her wedding-ring, and
stating that she  hias embraced the Buddhist religion, and
that availing herself of the rights of her new faith she di-
vorces him | The husband is about instituting proceedings,
for divorce in court in & more regular mauner. This is tho
first instance I have heard of a Luropean making . a public
recantation of Cluistianity in favor of Buddhism.”—Bombay
Gazette. '

*.* Tho “TRangoon correspondent” is not well informed in
this latter particular. There have been other similar changes
of faith, European and American, and in future we  hops to
record many more.—In. Tirros. ‘

Ox “Twerrrn Day? or Lreiewany  last, the  whole
population of Bertolla, a sniall borough nczu'v‘Turiu, passed inta
Protestautism.  ‘The Archbishop of Piedmont having sus-
pendel the curate of the parish ¢ divinis, and ovdered the
chureh to be closed, the members of that parish, feeling indig-
nang at & measure which they regaided as unjust and  despotic,

She cannot avoid bearing his name, and .

senta petition to the Protestant pavish of Turin, signed Ly
2,000 names, asking it to despatel to them immediately an
Iivangelical minister.” I Diritto. ¢ This is a lamentation,
and shall be for a lawentation,” indeed. ¢ The fathers have
eaten sour grapes, nud the children’s teeth are set oun. edge.”
But is not this getting *“a Rowland for an Oliver #7 - o

Frowgrs Axp Prants Growing wiTHouT ANY Eawvrti is
the latest achicvement of Chemistry.  M." Alphotise Dumenil,’
an illustrious Freneh chemist, has succeeded in finding out the
secret 3 and at the last Flower-Show at Rouen, (December 1880)
cnormous hanging baskets full of a variety of beautitul flewers
were shoivn growing without either sold or clay.  Their roots’
were cutirely eleancd from' c¢very particle of earth and only
surrounded with moss. According to thismethod, from thirty to
forty plants can be gathered into oue basket which, thus deliver-
ed from its cearth, will weigh about twenty times less—and
when the stalks ave carefully wrapped with that chemical moss,
even the flowers cut from their roots will preserve their
freshuess thivty-seven to forty days. o

1 o

SKULLS: OR, MAN, IWOMAN, AND CHILD. .
' ’ BY COL. R. ¢. INGERSOLL, ) : ‘_‘ :

foy . . P
" duthor of © Moses’ Mustakes.” S

[The announcement that Col. Robt. G.. Tugersoll svould
deliver the following lecture at Haverly’s Theatre yesterday,.
and that on the same occasion -he would reply to some of his
critics, drew to that house ouc of the largest audiences ever
geen within its walls.  LEvery available seat was occupied, and:
all vacant spaces on the stage and in the building were crammed:
by people who scemed glad to get standing-room. ‘The lecturer.
was frequently interrupted by hearty bursts of applanse and
langhter, often lasting for some time. = At the mention of
Thomas Paing’s name, tremendous applanse and cheers were
siven again and again. . The lecture occupied nearly three.
lLours in delivery, but the vast audience manifested no evidence-
of weariness—on thie contrary, it showed every indication of an
anxicty to hear more. Chicago Times, April 21, 1879.]

Man advances just in the proportion that he wmingles lis
thouglhts with his labour—just in the proportion that e takes
advantage of the forces of nature : just iu proportion as he loscs.
superstition and gains confidence in himself.  Man advances as,
e ceases to fear the gods and Jearns to love his fellow-men.
It is all, in my judgment, a question” "of intellectual develop-
ment.  Tell me the religion of any man, and I will tell you the
degree he marks on the intcliectual thermometer of the world.
It is a simple question of brain. *Those among us who are the
neavest barbavism have a barbarvian religion.  Those who are
uearest civilization have the least superstition. 1t is, I say, a
simple question *of brain, and I waut, in the first place, to lay
the foundation to prove that assertion. - C

A little while ago I saw models of nearly everything that
man has made.  Isaw models of all the water craft of . the
world, from the rude dug-out, which® floated = naked savage,
up to a man-of-war, that carries a hundred guns and miles of
canvas 3 from that dug-out to the steamship that turus its brave
prow from the port of New York, with a compass like = con-
science, crossing three thousan:d miles of billows without miss-
ing a throb or heat, of its mighty ivon heart from shore to shore.
And I saw at the eame time ' T o e

TIE PAINTINGS OF TIIE WORLD,

from the rude daub of yellow mud to the landscapes that etriclt
palaces and adorn liouses of what were once called the common
people. . o S

1 saw also their seulpture, from the rude god with four legs,
a half-dozen armsg, several noses, and two or three rows of cavs
aud one little, contenptible, brainless head, up to the figures
of to-day,—to the marbles that. genius hus clad in such a per-
sonality that it seems almost impudens to touch them without
an introductioun, ) S

I saw theiv books—books written npon the skins -of wild
beasts—upon  shouder-blades of shecp—Dbooks written upon
leaves, npon bark, up to the splendid volumes that euvich the
libravics of our day. When I speak of libraries, I thiuk of the
remark of Plato : “ A house that has a library iu it has a soul.”

I caw at the sume time the offensive weapons that man has
1aade, front a club, such as was grasped by that same savagey
when he erawled from his den in the ground and hunted a snake
for his dinner ; from that;club to the boomerang, to the sword,

.
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to the cross-bow, to the blunderbuss, to the flint-lock, to the

eup-lock, to the needle-gun, up to a cannon cast by Krupp,

_capable of hurling a bull weighing two thousand
through eighteen iuches of solid stecl.

1 saw, too, the armour from the shell of a turtle that one of
our brave ancestors wore upon his breast when he went to fight
for his country ; the skin of a porcupine, dried with the quiils
on, whiclt this snme savage pulls over lhis orthodox hend, up
to the shirts of mail that were worn in the middle ages, that
lnughed at the edge of the sword and defied the point of the
gpear 3 up to a monitor clad in complete steel.

And I say orthodox not only in the matter of religion, but
in everything. Whoever has quit growing he is orthodox,
whether in avt, politics, religion, philosophy—no matter what.
Whoever thinks be has found it all out, he is orthodox.

pouuds

ORTIIODOXY 18 TIIAT

which rots, and heresy is that which grows for ever. Ortho-
doxy i= the night of the pust, full of the darkness of supersti-

tion 3 and heresy is the eternal coming day, the light of which

strikes the grand foreheads of the intellectual pioncers of the
world. I saw their implements of agriculture, from the plow
made of a crooked stick, attached to the horn of an ox by some
twisted straw, with which our ancestors scraped the carth, and
from that to the agricultursl implements of this generation, that
muke it possible for aman to enltivate the soil without being an
ignoramus.

In the old time there was but ohe crop; and when the rain
did not come in answer to the prayer of hypocrites o fumine
same and people fell upon their knces. At that time they were
full of superstition. They were frightencd. all the time for
fenr that some god wounld be enraged at his poor, hapless,
feeble, nnd starving children.  But now, instead of depending
upon one crop they have several, and if there is not rain
cnough for one there may be enough for another, And if the
frosts kill all, we have railonds and steamships enough to
Lring what we need from some other part of the world.  Since
man has found out something about agriculture, the gods have
retired from the business of producing famines.

I saw nt the same time their musical instruments, from the
tom-tom—that i, n hoop with u couple of strings of raw-hide
drawn neross it—from that tom-tom, up to the instruments we
have to-day, that make the common air blossom with melody
and Isaid to myself there is a reguler advancement. I saw at
the sume time

A ROW OF IIUMAN SKULLS, .

from the lowest skull that has been found, the Neanderthal
ckull—skulls from. Central Africa, skulls from the bushmen of
Aunstrulin—skulls from the furthest isles of the Pacific sea—-up
to the best «kulls of the last gencration—and I noticed that
there was the same difference between those skulls that there
was between the products of thoso skulls, and I said to myself s
« After ull, it isn simple question of intellectual development.”
There was the same differenee between those skulls, the lowest
aud highest gkulls, that there was between the dug-out nnd the
man-of-war and the steamship, between the club and the Xrupp
gun, between the yellow daub and the landseape, between the
tom-tom and an opera by Verdi.

The first and lowest skull in this row was the den in which
crawled the base and meaner instinets of mankind, and the lust
was o temple in whick dwelt joy, liberty and love.

And I suid to myself it is all @ question of intellectual develop-
ment. Man has advimeed just as he has mingled his tlnonght‘
with his labour.  As he has grown he has taken advantage of
tlie forces of natare j first of the moving wind, then of fulling
water, nud finally of stenm.  IFrom one step to another he has
obtained better houses, better clothes, and Detter books, and he
has done it by lolding out cvery incentive to the ingenious to
produce them. The world has gaid, give us ‘bet,tcr clu_bs.und
guns and eannons with which to kill our fellow Christiuns.
And whoever will give us better weapons and better inusic,
and better houses to live in, we will robe him in wealth, crown
Lim in honour, and render his name deathless. Every incel.ltl\'e
was held ot to every human being to improve these things,
and that is the reasont we hiave advanced in all mechanical arts.
But that gentleman in the dug-ont not only lm(! hig idenas about
politics, mechanics and agricnlture ¢ he bad his ideas :ll'SO nb’ont
scligion. Ilis iden about politics was “might malkes 1'1ght." Ie
will be thousands of years, may be, before mankind will l)gh.evc
the saying that “right makes might.” 1Ic had his religion,
That low skull tvas a devil factory, He believed in hell, and
the belief was n consolation to bim. 1o could see

THE WAVES OF GOD’S WRATH

dashing agninst the rocks of durk dammnation. " He could see
tossing in the white-caps the fuces of women, and stretehing
above the crests the dimpled haods of children 3 and he regard-
ced these things us the justice and mercy of God. Aud all
to-day who believe in this cternal punishment are the bar-
barians of the nineteenth century. That man believed in a devil,
too, thnt had n long tuil terminnting - with o fiery durt
that hiad wings like a bat—a devil that had a cheerful habit of
breathing  brimstone, that had a cloven foot, such as some
orthodox clergymen seem to think I have. And there has not
been n patentable improvement made upon that devil in all the
years since.  The moment you drive the.devil out of theology, .
there is nothing left worth speaking of. "The moment they
drop the devil, away goes atonement. The moment they
kill the devil, the whole scheme of salvation has lost all of
its interest for mankind. You must keep the devil and you
must keep lell. You must keep the devil, because with
un devil no priest is necessary. Now, all Task is this—the snme '
privilego to improve upon his religion as upon his dug-out,
and that is what I am going to do, the best I can.  No matter
what c¢hurch you belong to, or what church belongs to us.
Let us be honour bright and fair. ’

I WANT TO ASK YOU ¢

Suppose the king, if there was one, and the priest, if there was
one at that time, had told these gentlemen in the dug-out ;-
*I'hat dug-out is the best bont that can ever be built by man .
the pattern of that came from on high, from the great god of
storm and flood, and any man that says he can improve it by pute
ting o stick in the middle of it and a rag ou the stick, is an
infidel, and shall be burned at the stake;” what, in your judgment
~—Nhonour bright—ivould have been the effect upon the circume
navigation of the globe ? )

Suppose the king, if there was one, and the priest, if there
was one—and I presume there was a priest, because it was a
very ignorant age—suppose this king and priest had said ¢
“‘Ilint tom-tom is the most beautiful jnstrument of music of
which any man can conceivo 3 that is the kind of nusic they
have in heaven 3 nn angel sitting upon the edge of a glorifled
cloud, golden in the setting sun, playing upon that tom-tom,
became so enraptured, so entranced with her own musie, that
ina kind of ecstasy she dropped it—that is how we obtained
it; and any man who says it can be improved by putting a
back and frout to it, and four strings, and a bridge, and getting
a bow of hair with rosin, is o bluspheming wreteh, and shall’
die the death.”—I ask you, what effect would that have had
upon music? If that course had been pursucd, would the
huinan ears, in your judgment, ever have been cniiched with
the divine sywnplionics of Beethoven ?

Suppose the king, if there was one, nud tho priest, had snid
“That erooked stick is the hest plow that can be invented 3 the
pattern of that plow was given to a pious farmer in an ex-
ceedingly holy drenm, and that twisted straw is the ne plus
ultra of all twisted things, aud auy man who says he can make
an improvement upon thut plow, is an atheist ;7 what, in your
judgment, would have been the eftect upon the science of agtie
culture ? _

Now, all I ask is the same privilege to improve upon his
religion ns upon bis meclanical arts. ~ Why don’t we go back
to that period to get the telegraph s because they were bar-
barians,  And shall we go to burbarians to get our religion ?
What is religion ?  Religion simply embraces the duty of man
to man. Religion is simply the seience of human duty and the
duty of man to man—that is what it is. It is the highest
science of all.  And ull other sciences are as nothing except
as they contribute to the lhappiness of man, The science of
religion is the highest of all, embracing all others. And shall
we go to the barbavians to learn the science of sciences ? The
nincteenth century knows more about religion than all the
centurics dead.  Theve is more real charity in the world to-day
than cver existed bofore, There ismore thought to-day than
ever before, :

WOMAN IS GLORIFIED

to-day as she never was before in the history of the world.
There are more happy fumilies now than ever before-—more
children treated ns though they were tender blossoms than as
thougl they werebrutes than in any other time or nation. Res
ligion is simply the duty man owes to man; and when you fall
upon your knees and pray for something you know not uf, you
neither benefit the one you pray for nor yourselt. One ounce of
restitution is worth o million of repentances anywhere, and a
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man will get along faster by helping himself a minute than by
praying ten years for somo oue to help him. Suppose you were
coming along the street, nnd found a party of men and  women
ou their knees praying to a bank, and you nzked them, “ Ilave
any of you borrowed any money of this bank ¥ ¢« No,
fathers, they, too, prayed to this bank.”  “Did they ever wet
any 7 ¢ No, not that woe ever heard of.”” I would tell them
to get up. It is easier to earn it, and it is far more manly.

Our fathers in the ** good old times,”—and the best that [ can
say of the “ good old times” is that they are gone, wul the hest
I can say of the good old people that lived in them is that they
are gone, too—believed that you made a man think your way
by force.  Well, yon can’t do it.  There is a splendid some-
thing in man that says, “ I won't 3 I won’t be driven.” Dut our
futhers thought men could be driven. They tried it in

THE GOOD OLD TIMES,
I used to read about the manner in which the carly Clivistiany
made converts—how they impressed upon the world the idea
that God loved them. 1 have read it, but it didn't buru iuto my
goul. 1 didw’t think much about it—I heard so much about
being fricd for ever in hell that it didn’t scem so bad to burn a
few minutes. 1 love liberty and I hate all persccutions in the
name of God. I never appreciated the infunies that have been
committed in the name of religion until I saw the iron argn-
ments that Christinns used. 1 snw, for instunce, the thumb-
serew, two little innocent- lvoking pieces of iron, armed with
some little protuberances on the imner side to keep it from
slipping down, and through each end a serew, and wheu some
man had made some trifling remarks, as, for instance, that he
never believed that God made a fish swallow a wan to keep
him from drowning or something like that, o for instance, thnt
he didn’t believe in baptisin.  You know that is very wrong.
You cun see tfor yourselves thojustice of damning a man, if his
purents hud hnppened to baptize him in the wrong way—God
counot aflord to bhreak a rule or two to save all the men in the
world. 1 happened to be in the company of some Baptist minis-
ters once—you muy wonder how I came to be in such a company
ns that—aud one of them asked me what I thonght about
baptism.  Well, I told them I hadn’t thought much ahout it—
that I had never sat up nights on that question, I said,
SBAPTISM— WITIl SOAP~—

1

bnt our

is a good institution.” Now, when some man had said some
trifling thing like that, they put this thumb-serew on him, and

in the name of universal benevolence and for the love of God—
man has never perzecuted mun for the love of man ; man las
never persecuted another for the love of chavity—it is always
for the love of something he calls God, and evevy man’s iden
of God is his own idea. If there is an infinite God, and there
may be—I dow’t know—there may be amillion for all T know
—I lope there is more than one—one seews so lonesome.
They kept turning this down, and when this was done, most
men would sy, “I will recant.” 1 think I would. There is
not much of the martyr about me. I wounld have told them,
“ Now, you write it down and I will sign it.  You may have
one god or a million, one hell or a million.  You stop that—
I amn tired.” :

Do you know sometimes I have thought that all the hypo-
crites in the world are not worth one drop of honest blood.
I wm sorry that any good man ever died for religion, 1 would
rather let them advauce a little cagier. It is too bad to see a
guod man sacrificed for

A LOT 01 WILD BEASTS

and cattle.  But there is now and then o man who would not
swear the breadth of n hair.  There was now and then a sub-
lime beart willing to dic for an intellectual conviction, and had
it not been for these men we would have been wild beasts and
saviges to-day. There were some men who would not  take it
back, und had it not been for afew such brave, hevoie souls in every
age we would have been cannibals, with pictures of wild bensts
tattooed upon our breusts, doncing around some dried-snuke
fetish. And so they turned it down to the fast tiwead of agony,
and threw the victim into some dungeon, where, in the throb-
bing silence and davkness, he might sutler the agonies of the
fabled dammned. This was done in the name of love, in the name of
mercy, in the name of the compassionnte Christ. Aund the
men that did it are the wen that made our Bible for us.

I saw, too, nt the same time,

TIE COLLAR OF TORTURE.

Tinagine a circle of iron, and on the inside a hundred points
almost as sharp as needles.  This argument was fastened about
the throat of the sufferer. Thea he could not walk nov sit
down, vor stir without the neck being punctured by these points,
In o little while the throat would begin to swell, nud suffocation

THIE THEOSOPHISY.

would end the agonies of that man,  This mau, it may be, had
committed the erime of saying, with tears upon his c¢heeks,
“Ido not believe that God, tho father of us all, will damu to
cternal perdition any of the children of men.” And {hat was
done to convince the world that God so loved the world that
e died for us.  That was in ovder that people might hear the
glad tidings of great joy to all people.
I saw another instrument, called
TUE SCAVENGER'S DAUGHTEIL.

Imagine o pair of shears with haudles, not only where they now
are, but at the points as well, and just above  the pivot thiat
unites the blades a circle of ivon. In the upper handles the hands
would be ptaced : in the lower, the feet ;and throush the iron
ring, at the centre, the head of the victim wonld I)G foreed, and
it that position the man would be thrown upon the earth, and
the strain upon the muscle would produce such :u'nn_;r tliat
inganity took pity.  And this was done to keep l)c(?plc from
going to hell—to convinee that man that he had made a niis-
take in his lowic, andit was done, too, by Protestants—DProtestants
that perseeuted to the extent of their power, and that is as much as
Catholicism ever did.  They would persecute now if they had
the power.  There is not a man in this vast andienee who will
say that the church should have temporal power.  There js not
one of you hut what believes iu the cternal divoreo of churel
and state.  Is it possible that the only people who are it to wo
to heaven are the only people not fit to rule maukind ? ;

(19 be continued.)
DNYANESHWARL ; 11115 BOOK FROJ
A TOMB.
BY TiE HON, RAO BAHADUR GOPALRAO HURRKE DESHMUKH,
Vice-Dresident, Theosophical Society.

There is o Samadhi or tomb in the village of Alundi
near Poona, of a celebrated saint and Yooi, named Dnvan-
eshwar or as  Marathas pronounce it “ Gauoba.” "The
tomb is a sacred place of pilgrimage of the rising sect of
Warkarces who follow the precepts of Duyaneshwar and
Tookaram. The latter is believed to have ascended to
heaven inthe presence of a crowd at Declioo in 1644 as
mentioned in the life of Tookaram attached to the gatha
or pocns edited under the patronage of the Boinbay Gov-
erument.  Dnyaneshwar wrote his celebrated commentary
on Bhagwat Gitta in 1290, He is said to have gone alive
with lis book m the toinb, and was buried alive.  Three
centuries later she appeared in a vision to anothier saint,
Eknath of Pyton, and told him that his book of comment-
ary was fully revised and divected him to publish it.  So
Lknath came to Alundi and dug up the tomb. e found
Dnyaneshwar sitting with his book which he gave to
Eknath. Such is the story of the book called Dnyanesh-
wari. 1t is written in < oned’ formn of poetry. It is printed
in Bombay and is extensively read i the Decean,

The Warkarces i their Kirtans exclude all poctical
authors, except those composed by five poets whom they
regard as true Sadhoos. Even Ramdasa, the spiritual
preceptor of Shivajee, is exeluded.  They make no ac-
count of Waman and Moro Pant. They consider them as
attached to the world acd patronized by Government.
The great Sadhoos whom they respect are Namdewa,
Dnyaneshwar, Kabir, Eknath, and Tookaran, The versc
which gives their miracles is as follows :—

~
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TRANSLATION,

In Kaliyuga, there appeared many saints, but  among
them, five arc most revered.  The first made a he-buffa-
lo utter Vedas, The seccond made the idol ot Vitthal at
Pandharpoor cat dinner.  The third died, but his body
became twlsi leaves and flowers. The fowrth evoked
the deccased ancestors of certain DBralimansg, aud gave
them « feast at his house. The fitth ascended to heaven
with his mortal body. This is Tookaran ; who can de-
scribe his sanctity in this world !

Duyancshwar is said to have ordered a wall to walk,
aud 1t did so. This wall is shown now at Alundi. The
tomb is endowed with the revenues of the village by
Mahadajee Scindia.

In the sixth chapter of Dunyaneshwari, the author de-
seribes the Yoga as inculeated by Krishna who is re-
garded both as an evatar and Yogeshwar. : A

The following verses, extracted from Dnyaneslovar, will
show the achicvements of & Yogi. 'The language is  the
old Marathi of the thirteenti century.
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His body becomes a mass of light. Wind, water and
carth arc absent. He sces what is beyond the  sea.
He licars what passes in heaven. He knows the mind
of an ant. Ile can ride upon the wind, and walk on
water without touching it. He sces what is hidden in
the carth, In short, by the study of Yoga, & man becomes
Bralima. :

The sixth chapter of the work is well worth the study
of those who enquire into Yoga and its achicvements.

[PUBISSI SR

AL CAMILLE  FLAMMARION, T J‘]MlN»l']N'!,‘ l"_l‘\]y']N(,,'ll. AS-
tronomer, has been made a Knight of the Legiond Honwm{
in recognition of lis services to science. Ululq the f{li\‘ct
rule some other knight must voluuteer toact as the pur-
yain, or sponsor of the new comet, and hand }11111 t‘hc star
and vibbon ol the decoration, To Lh}: surprisc of nuqu,
Admiral Monchez, director of the Paris Qbscl'\'ato}‘y, con-
sented to act in this capacity. Nufure, in 1'0'(:01'((1‘mg thcl
fact, says the liberal determination of the Adlmral ("I’Cil,t(:‘l(
some sensation in the French astrononiical \}'qr]d. No
doubt ; since M. Flaimarion is an zwowull spm‘tlsp, and :ui
honoured Vice-President of the Theosophical Socicty, an
that it has not yet beeomne .f'a.sl’l)louable to confer stars
and ribbons upon such “herctics:

et i st

LRI DEATH OF THH FATMER 15 A DARKNESS THAT
ovbscures the three worlds th(,: deatlll of the mother 1s & ces-
sation of sweet and unourishing dict; the deatll of the
brother is like the breaking ot: the 1_'1ght arm tllcw(l()zl,tll
of the wife is like the losing of the face.—(Fastern
Proverd). y

A FALSE “ WITNIESS.”

. Thg Lucl..:rn,ow Il‘i{zwgs, 1t appears, indulged some time
since in a bit o’f caswstical morality at the expense of the
“Theosoplists.”  The term used by that organ of picty
1s very vague, for “Theosophists” are many and various,
u‘n‘d as many and various are their opinions and creeds.
Still, as the Lit secnis suspiciously- like | others thiat have
bqen made at us, Wwe assume the unpleasant duty of re-
_](‘)llld(ll‘, though the bolts have not reached the mark.
Says the IWitness (the italics being ours): — |

“The Theosophists complain, in the last nwmber of
their periodical, that “ ever since we landed in this coun-
try, impelled by motives, sincere and houest—though
perhaps, as we now find it ourselves, too enthusiastic, too
unusual in foreigners to be readily believed in by natives
without some wore substantial proof than our simple
word,—we have becen surrounded by moie enemies and
opponents than by friends and sympathizers”  They hive
themselves chiefly to blame ™ for the opposition they have
met.  What their motives may be, we do not feel called
upon to prouounce, but their  uctions have been in. many
respects discreditable.  They began by setting forth the
most scrupulous and wntruthful charges against the mis-
sionaries, und by exhibiting such a rabid lhatred of
Clristianily as to make their subsequent pretensions lo
wniversal love aund brotherhood ridiculows. Their profess-
ions have been high and their practice low, wnd it is no
wonder that a lavge part of their adlerents have fullen
away disuppointed and disgusted. Their oceult perform-
ances (7), whether duo to sleight of hand or to some spe-
cial gifts in the live of aunimal magnetism, have not been
of @ charucter to raise them i the estimation of thought-
Jul people or to show that they cowld accomplish any tm-
portant or wseful ends. We shall not be surprised to Liear
befove long  that they. have left the shores of Indic not to
vetuwri, sadder and somewhat wiser than whew they came.
Meanwhile the foundation of God standeth sure, and 1lis
Chureli advances (sic) i its triumphant warch to certain
victory.” :

Now rveally, this < kind: There is then « balm in
(tilead” even for “ theosophists,” who will "vauish from
these shoves “ sadder and somewhat wiser 77 So inexcus-
ably ignorant are we of the names of the numerous Christ-
jan sccts and subisects that labour in India, that we really
dlo not kuow to what particular sect the Lucknow paper’s
cditor is paid to witness for. The name. of these sects is
Legion.  For, disregarding the direet command— Thow
shalt not sow thy vineyard with divers sceds, lest the
fruit of thy seed which thou bast sown.........be defiled”
(Deut. 22 9), they one and all seck to transforin palm-
covered  Aryavarta  into  their ¢ Lord’s  Vineyard)”
make the Brahmau who drinks of their wine, like Noah,
« drunken,” and so  cause their fiuit to be “defiled.”  But
we love to think it is o Methodist organ. 1t is but these
phihmtln‘opic dissehiters  who have the gencrosity to
offer o “ pussible salvation for the whole hwuman race.”
Only whether the Witness be a primitive Methodist, a
New Comieetion Methodist, o Church Methodist, a Cal-
vinistic Methodist, & United Free Church Methodist, a
Wesleyan Reformer, a Bible Cluistian Episcopalian, Pres-
byterian, Baptist, or any other sectarian, we are sorry that
we are compelled to refuse its Editors the gift—let alone—
of divine prophecy, but even that of simple mediumistic
south-saying. The “ theosophists” . ¢, the founders of the
Theosopliical Socicty, do not intend to leave « the shores
of India, not to return,”  They are trnly sorry, but really
find themselves unable to oblige their good friends of
Lucknow and other missionary stations. - o

And now a “word to the wise,” Iudulging in his
broad and catholic eriticisms, our censor (whoever, Lo
may be) evidently “ forgot to take counsel of his ow1 pil-
low” as the saying goes. He jumps, therefore, at conclu-
siong, which to say the least, ave dangerous for himself and
brethiren, as the weapon is a two-edged one,  Of noothor
class, the world over, are the “ protessions (so) high” and
‘the ¢ practice (30) low,” as of our henevolent friends, the
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padris—with, of course, honourable exceptions. Because
we have said that we were “surrounded by more cnemics
and opponents thau by friends and sympathizers,” lie de-
clares that “a lavge part” of our adherents “ have fallen
away disappointed and disgusted.” To begin with, if we
include a modest half-a-dozen of “adhevents” at Bombay
who left us for motives purely personal and selfish, and
with which “ theosophy” had nothing to o whatever, just
nine inall left the Society in the year 1881—all” its
branclies inclusive.  Then our eritie psychologizes himself
into the belief that if we have met “ opposition” it is on
account of (1) our actions having been “ in many respects
disereditable 7 (2) of owr “most setupulous (7) and wn-
truthful charges against the missionaries ;" and (3) of our
“ exhibiting such a rabid hatred of Christianity as to make
their (our) subsequent pretensions to universal love and
brotherhiood  ridicnlous "—Three charges, the first of
whicli is & malevolent, wicked and wnealled-for slander,
which we would ask the” writer to substantiate by some
unimpeachable jfuet ;the second, an untruthful and sweep-
ing assertion ; the third, a most impndent identification of
what we would call a confusion of “ centre with cireum-
ference,”  Christianity being one, and Christians quite
another, thing. “ Many arc called but fow are chosen,”—
the axiom applies to missionaries and the clergy with far
more’ truth than to theosophy. Must we repeat for the
hundredth time that whether we do or do mnot believe in
Christ as God, wehave no more “ hatred of Christianity”
than we have of any other religion in which we do not be-
liecve 7 And we blindly beliove—in none. Tt is not
against the teachings of Christ—pure and wise and good,
on the whole, as any—that we contend, but against dog-
mas and their arbitrary interpretations by the hundreds
of confiiciing and wutterly “contradictory seets, calling
themselves “ Christians,”  but which are all but power-
secking, ambitious, human institutions, at best. That
the  foundation of God”—if by God, Truth is here meant,
—“standeth sure,” is perfectly true. Truth is one, and no
amonnt of misinterpretations of it, cven by the Lucknow
Witness or the Trrosornist, will ever be able to prevail
against the One Truth. But, before our very virtuous
contemporary indulges in further brag that the “ Church
advances in its trinmphant march to certain victory,”
(church meaning with them their own only, of course,) wo
must insist that it proves that its sect and none other of
the hundreds of others is right ; for all cannot be. 'To
make good our words and show that the “ Church,” in-
stead of advancing to “ certain victory” has in this cen-
tury come not only to a dead stop, but is more and more
vanishing out of sight, we will quote here the coufession
of "a Christian clergyman.  Let the Imeknow 1Witness
contradict it, if it can,

The following is an extract from a speech recently deli-
vered in Paisley, Scotland, by the Rev. David Watson, a
minister of the Presbyterian Chureh, and which can be
found in Mr, Tyerman’s “ Frecthought Vindicated.”

“The great, and the wise, and the mighty, are not
with ns.  That I fear we must all own' to, however much
we may grieve to say so; and the more we read of the
history, the poetry, the biography, and the literature of
the age, the more we will think so, The best thonght,
the widest knowledge, and the deepest philosophy have dis-
carded onr Church. Not that they have taken up a hostile
attitude towards us—some have, but not all—but they
have turned their backs upon us with a quiet dislike, an
unspoken disapproval, and a practical renunciation, great-
ly more conclusive than a wordy man would be. I do not
mention names, 1t would be unfair to do so, for there is
still a social stigma thrown at the man who ventures to
disconnect, himself from the cominon creed. DBut that
does not alter the case one whit—the great, the wise, and
the mighty are not with us. . -, . They are not even
nominally with ns. They look not for onr heaven ; they
fear not our lhell. They detest what they eall the in-
humanities of our creed, and scorn the systematised
Spiritnalism we believe in. They step out into specula-
tive Atheism, for they can breathe {freer there, . .

But, mark you, they do not pass over into practical Athe-
ism, for however they hate the uname of orthodoxy and
everything theological, their hearts arc too large and
their souls are too religious—instinctively religious—to
forget that reverence that is due, that is meet and fit,
Some become practical philanthropists and philosophic
friends of man by helping industry, extending knowledge,
advocating temperance, inaugurating institutions that
incarnate  Christinnity, furthering society, in a thousand
ways, reforming the manners, and making the men of
time and clime. . . . They ave all big with a faith in
the nltimate salvation of man—a faith thet iuspires them
to toil and shames our whining cant. And yet these
men—the master minds and fmperial leaders amongst
men—the Comtes, the Carlyles, the Goethes, the Emer-
sons, the Humboldts, the Tyndalls, and Huxleys if you
will, are called by us Atheists ; are outside our most
Christian  Chureh ; pilloried in our Presbyterian ortho-
doxy as ‘heretics’ before Clod and man.  Why are theso
and such like men without the pale of the Christian
Chureh 7 Not that they are unfit—we own that ; not
they are too great—we know that ; but that we are un-
worthy of them, and by the mob forée of our ignorant
numbers, have driven them out.  They shun us lhecanse
of owr iynovant mmisconceptions and persistent misrepre-
sentations of heaven, man, and God. They feel our evil
communications corrupting their good manners; they
feel our limited vision narrowing the infinitude of the
horizon, and, therefore, as an indispensable condition to
the very existence of their souls, they separate themselves
from us, and forsake—and greatly unwilling are many of
them to do so—the worship with us of our common God.”

This is the confession of an honest and a mnoble-heart-
ed man—of one who is alike fearless in his speech and sin-
cere in ks faith and religion. For him this religion repre-
sents truth, but he does vot confound it with the persona-
lity of its clergy. Heaven forbid that we should ever go
against such a truthful man, however little we personally
may believe in Zds God ! But until our dying day will we
loudly protest against the Moodys and Sankys, and their
like. “ We were all guilty of high treasen to Christ, and
we should all go to him with ropes around our necks,
knowing that we were deserving of hell-fire ;” is the
remark, as reported by one of the Sydney daily papers, of
Mr. Thomas Spurgeon, in an address given by him in the
Protestant Hall, under the auspices of the Y. M. C, A,

These are the men and missionaries we go against.  As
to “scrupulous (7) and untruthful charges against “ the
latter, it 1s an unscrupulously untruthful charge of the
Luclnow Witness against us.  We never publish anything
against our friends, the padric, without giving authoritics.
Can our reverend critic give the proofs of one of our “dis-
creditable actions 7 If he cannot—as in fact, he cannot
—then how shall we call his action ?

The Tucknow Witness—a  fulse “ witness” in .our
case~—says that our “occult performances...............
have not been of a character to raisc them (us) in the
estimation of thoughtful people, or to show that they (we)
could accomplish any important or usecful ends.” Having
never made  ocenlt performances,” but only experiments
an oceult forces before a few personal friends and in pri-
vate houses, and the Lucknow Witness knowing no more
of them than it has scen in ncwspaper lieavy jokes—we
might decline altogether to notice the remark. But we
may as well remind the editors that in experimental
science there are no phenomena of a high or a low charac-
ter ; all discoveries of natural law are honourable and dig-
nifiecd.  The Witness refers so grandiloquently, we sup-
pose, to our experiments with the “ cigarette papers” and
others, of which he has heard. Well; the duplication of
a bit of paper, or a “cup,” or anything clse is as scienti-
fic and of no lower character, at any rate, than the instan-
tancous transformation « of the dust of the land into
“lice” or “ frogs,” which dying, “the land stank;” and
more useful and certainly less dangerous or conducive to
evil than the transformation of water into wine. Ours
were but inoffensive, and scientific experiments, without the

i
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slightest claim to either divine or satanic origin, but on
H\e.(‘,(‘)n.t,mry, having a determined object to dispel any
belief in “miracle” or ¢ supernaturalism”—which is
shameful in onr century of science. But the occult performs-
ances “ of Moses in lice” and such like « miracles” besides
their intrinsically low character have resulted in fifty mil-
lions of persons being put- to death by sword and fire,
during a period of cighteen centuries, for either not be-
lieving in genmineness of the alleged « miracle” or desiring
to repeat the same on more scientific principles. But
f})en, of course, our “performances,” being neither pub-
lie nor vet “miracles” at all, but being scientifically
possible, if not yet “ probable” in the opinion of sceptics,
are not caleulated to raise us “in the estimation of
thoughtul people”—meaning, doubtless those who edit
and the tew who read the Lucknow missionarvy paper.
Very well, so be it Our « pretensions to universal love
and brotherhood” are « ridienlous” beeanse we denonnce
some Tenorant, bigoted missionaries, who would far bet-
ter stay at home and till the ground, than live upon the
]_:\,])«')111' carnings of poor foolish servant girls whom they
frighten into fits with their stories about hell. One thing at
least not even the Lareknow Witness can gainsay. We do
not live upon extorted ov voluntary charity ; but work for
our personal support and preach theosophy gratis.  Nor
lLiave we accepted or asked for one penny from those who
do Delieve in and have seen our “oceult performances;”
nor do we clain fullibility for our teachings or ourselves.
Can the Cliistian missionaries say as much ?

Far wiser would it be for the would-be Christianizers
of Tndia, were they to follow the example of some of their
more intelligent “brethren in - Ameriea and  England !
Were the Padris to confess the trutl as the Rev. David
Watson did in the above-quoted extract, or treat their
opponents in religions belief as the Rev. Henry Ward
Beeeher does that most mortal enemy to Christianity—
(‘olonel Robert (L Ingersoll,—then would the “theoso-
phists” be their friends and show for their opinions and
(vistian views no more animosity than they now doto
the orthodox Brahmans, whose dogmas and views they
also 1eject, but whose Vedas as the oldest philosophy and
ook on the globe, they profoundly respeet.  The field for
human  coneeptions, philosophicnl and religious, is vast,
and there is roow for all without our taking to breaking
cach other's heads and mnoses. The following is charac-
teristic of the age.  We copy it from onr esteemed Aus-
tealian contemporary, the Jarbinger of Light, whose learned
editor is a representative of our Theosophical Socicty
at Melbourne :—

« Henry Ward Deceher and Ingersoll, ¢ the American Demos-
thenes,’ have, it appears, been fraternising in a manuer calenlated
to shock many religious souls and to astonnd others.  Says the
New Vork Herald:~- The sensation eveated by thespeech of the Rev,
1. W. Beecherat the Academy of Music in  Drooklyn, when he
uttered @ brilliant enlogy on Colonel Robert. (. Ingersoll and pub-
liely shook hands with him, has not yet subsided.”  Subsequently,
both gentlemen were independently interviewed Ly a flerald report-
or ansious Lo elicit the opinion entertained by each of the other,
¢ [ regard Mr. Beecher,  the Colonel i deseribed as saying, ¢ as
the greatest man incany pulpit in the world. . . . Ttold him that
night that T congratulated the world it had a minister with an
intellectual horizon broad enough, and a mental sky studded with
gtars of genius enoughy to hold all ereeds in scorn that shocked the
hoart of man. . . . Mr. Deecher holds to many things that I most
passicnatelv deny, but in common we believe in the libetty of
thought. My principal objections to orthodox veligion are two-—
slavery hevo and hell hereafter. I do not believe that Mr.
Teecher on these points can disagree with me. The real difference
between us is—he says God, I say Natwre. The real agrecment
Letween ns is—we both say Liberty . .. He isa great thinker,
2 marvellons ovator, and jn my judgment, greater and erander
than any creed of any Church.  Manhood is his greatest forte,
and T expect to live and die his friend.’

« My, Deccher's estimate of Ingersoll may e gathered from the
following remarks :— ¢ I regard him as one of the greatest men of
this age. T am an ordained clergyman and believe in revealed
relicion, I am therefore bound to regard all persons who do not
helieve in revealed religion as in error. But on the Lroad platform
of human liberty and progress 1 was bound to give him thie right
hand of fellowship. T would doita thousand timesover. I do not
know Colonet Ingersoil's veligious views precisely, bLut I have a
general knowledge of them. 1Te hias the same right to free thonght
and free spebeh that I have... I admire Ingersoll because he iy

not afraid tospeak what he henestly thinks, and T am enly sorry
that he does not thivk as I do. I never heard so much bril-
lianey and pith put into a two hours’ specch as 1 did on that
night. I wish my whole congregation had been there to hear

it.”
Bravo, Atheist and Clergyman! That is what we
might call the wolf and the lamnb lying down together.

\

—

A IIINDU STORY OF RE-INCARNATION.
BY A KSHATRIYA LADY.

In avillage, in the territory of the Nawab of Rampore,
there lived, abont forty years ago, a Brahman named
Nathu, a mouey-changer.  He had ason called Tej Ram.
an day, this Tej Ram (who is the hero of our tale) after
having taken his meal, retired to his chamber to smoke.
Just as his hand came in contact with his brazen
hookha, a venomous serpent bit himin one of the fingers
ot }n§ right hand, and he immediately fell scnseless. His
relations, after making many fruitless efforts to recall him
to life, threw his dead body into a neighbonring wilderness,
among some long wild grass. One morning, shortly after,
a crow was heard making a loud noise on a pipal tree close
to the house of Tej Ram. Kashi Ram (also a Brahman)
being annoyed with the harsh croaking of the bird shot it
dead on the spot with a pellet bow. Six months after this,
o poor Kurmin* of an adjoining village came to the place
to get her cotton cleaned, bringing with her some rice in
ler apron. Asshe approached, a cock-sparrow flew towards
her andstruck her foreliead with its bill.  Being fright-
ened she let the rice drop ;and, at the same moment, the
sparrow also fell dead on the spot ! The poor woman, (as
she belonged to the peaceful Hindn community) was much
grieved to sce the bird die in such a- way by her mere
contact. Clasping her hands, she prayed to God, declar-
ing that she was quite innocent of the bird’s death, and
that she had no intention whatever to injure it, though it
had been the cause of her losing her rice. Ninc or ten
months after this, the said Kurmin gave birth to a son.
When this boy was about three yeavs old he would refuse
to cat with his brothers or sisters or any other Kurmin,
He used to say that he was a Brakman and not a low
caste Jurmin,

Shortly after, the woman happened to come again to the
village where Tej Ram’s family resided in order to get
hor cotton cleaned.  She carried her child in ber arms.
As soon as the boy saw Tej Ram’s house, he sprang to the
oround and pointed to it with his pretty, little fingers,
saying that yonder house was his—that so and so,
naming the several members of the family, were his father,
brothers, wife and sisters. On hearing such strange words
from a child only three or four years old, a crowd of people
gathered round him.  He was repeatedly questioned as to
what had happened, more in jest than in earnest. He re-
lated his story in the following words :—“T am Tej Ram, the
son of Nathu Ram, Braliman living in the village of Lar-
pir. Onacertain day after taking my meal I entered my
chamber in order to smoke my kookha, but as I stretched ont
my hand to take it up a black serpent bit me in this finger.+
Al efforts to bring me tolife were unavailing, and at last
my relations threw my dead body among some kans (grass)
in a very uncercmonious way instead of disposing of it in
a becoming manner in the Ramganga river. My father was
sucl 2 mean fellow that he did not buy barley tor my pinda
ceremony, but got it gratis from Thakur Sital Singh,
After leaving my body I became a crow. It was my
daily practice to sit on the pipal trec near my house to sce
how affairs went on at home and particularly to have a
glance at my wife. One day I drank some water from a
ehdtty in my house, upon whichmy wife threw away the
water abusing me. Another day I was cawing on the
pipal tree when Kashi Ram shot me with a pellet.”}

® Kurmin is a low caste of Indinn husbandmen.
+ Strangely enough all found the marksof a serpent's teeth on the

finger.
~# It is remarkabie that he should have showed the mark on his forehend.
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On  asking his wife, she affimed that really on o
certain day the water was spoilt by a crow and thrown
away. He then repeated exactly and precisely what
had happencd to his, Kurmin mother as’ related above.
All were afraid that the child was possessed by an evil
spirit. This opinion was soon changed when he said that
there were three hundred rupees under ground hidden Ly
him near the door of his room and wrapped wp in two
coverings, one white and the other red.  "The boy dug the
spot and, to the astonishment of all, the bundle containing
Rs. 300, was taken ont.  The Doy next scarched a wall,
and Rs. 300 more were discovered. No one in the fanily
had known anything about these bidden treasures. The
poor Kmimin, fearing to lese lier son, made all haste to
reach her home and, a few days after, the family ¢mi-
grated to a distant village ; for the boy used to oy to
go to Tej Ram’s honse to see his wife, as she wasa very
beautiful lady, and Tej Ram was very fond of her,

Now as recently as two months ago, my mother went to
see her old mother, and by chance Tc¢j Raw’s story
beeame the subject of conversation. My mother wished
to find out the timth of this story as she was only nine or
ten ycars of age at the time the events took place. My
grand-mother said that the Kunnin, the former Tej Ram,
(now forty years old) visited the village on some business
and talked to her and several others. On enquiry he re-
peated the whole story in the very words we have uscd
and showed the marks of the snake-bite and the pellet on
his finger and forehead respectively.  He also pointed out
the aged pipal tree. The Brahman family is at present a
very large one, and the facts can be verified if necessary.

May I ask whether the above case is an example of the
transmigration of soul—a case in which it has retained its
individuality ?

Bisalpur, Bareilly Sub-Division, 23rd March 1881,

Note—We have the above pretty tale from a gentle-
man of character and credibility who certainly tells it in
good faith. Upon reflection he will no doubt sce, however,
that he could not serivusly expect us to answer his conclud-
ing question,as the narrative comes to us fourth-hand and
facts of this kind ever lose by circulation. For one thing,
it does not secem to have ocemred to the respected Ksha-
triya lady to enquire how it was that Tej Ram re-inear-
nate had not proved lhis identity, even with the money-
findings, the circumstantial accounts of his death and
transmigrations, and the snake-bite scar—that had accom-
panied him through the cpisodes of his crow and cock-spar-
row lives—so clearly as to induce his Brahman castemen to
recognise and adopt him,  Wasa screw loose somewhere,
after all #—Eb. Turos,

— e p———

ANCIENT AND MODERN CIIEMISTRY,

BY MUHAMMED ARIF, ESQ.
( Munsiff of the Collector’s Court, Benares),

While professing a belief that modern Chemistry has not
yet discovered all the valnable scerets of the ancient
alchemists, I have at the same time a full appreciation of
its great achicvements which is based upon a reading of
modern authoritics.  If, therefore, 1 venture an assertion
that may seem lighly improbable, I trust that the credit
may be given me of doing so, because T believe it to stand
upon facts of a perfectly conclusive nature. These
facts are among the secrets of Asiatic Chemistry, and if
generally known by men of science, would, I am sure,
Iead to acomplete modification of the opinions as to the
ultimate nature and mutual relations of things nowunivers-
ally prevalent in Western laboratories. With deliberation
then and as a student of alchemy I maintain that the, mak-
ing of gold and silver, or any other metal is neither oppos-
ed to common-sense, nor to the principles of Chemistry.
Let us demand of such as may deny this proposition to
explain the full and entire reason why by the eombustion

of metals their oxides arc obtained. We know the fact,
but why is it so ? Why do we thus, for instance, obtain, the
oxide of lead, a substance widely differing in its properties
from the metal itself ; and why are mercury and zine inea-
pable of assnming the semblance of silver 2 Of course, the
answer will be that experiments have shown that lead
oxide is formed by the addition of oxygen to the mother me-
tal, while there is no such proof that anything like silver can
be obtained by treating mercury or zine : hence there is
reason to affirm the ore and deny the other. I should
meet such an argument by demanding the reason why it
must be taken for granted that all available proof is”in,
and that besides the Inboratory processes hitherto discover-
ed, there may not be others by which both the oxide of
lead may be obtained, and the mereury and zine be changed
into a substance of a silvery nature, We are not ob]ige(lbbv
any canon of necessity to confine ourselves within any
preseribed limits of research: in fact, new departures are
being made daily. The incompleteness of old ideas is
shown in the case, among a thousand others, of the theory of
steel-making. 1t was long supposed that iron was con-
verted into steel by the gradual elimination by heat of its
baser components, whereas now it is ascoertained that the
conversion is effected by the addition of carbon to the
metal.  Similarly modein Chemistry has shown that the
addition of phosphorus, earbon, &e.. to certnin metals hard-
ens them and at the same time effects great changes in
their resonance: whereas, these alterations in the physical
propertics of the metals were aseribed to totally different
causes,

Among Indian alchemists, it has long been a theory
universally accepted that if the diamond is by a certain
process known to them reduced to ashes, these ashes
added to melted tin are capable of changing the latter into
silver.  Practically, of course, the experiment is valueless,
the transforming agent being more costly than the re-
sultant product.  But still it is important in its suggestive-
ness, for if the ashes of one substence containing carbon
when obtained by a certain process will transmute tin into
silver, it opens the enquiry whether a nealy related ash
from another carboniferous substance might not give the
same result under proper conditions, If the addition of
carbon to iron, as above stated, converts it into steel, why
is it an nnthinkable proposition that its addition to tin by
some better process thanis now known to European che-
nists, might also harden that metal and give it properties
as different from the mother metal as those of steel are to
those of iron? True, modern Chemistry does not show
any such aflinity between carbon and tin, nor does it
show that there are none. We do know that in ancient
times a process was known for imparting to copper tools
the cutting hardness of steel ; and that secret is lost, che-
mists may well pause before dogmatizing as to what was or
was not possible for the alchemists. They have a deal yet to
learn before they recover the “ Lost Arts” of the olden time,

By way of further illustrating the incompleteness of mo-
dern Chemistry, I may here mention that while it affirms
crystallised sugar and gmmn to be made of the samc ingre-
dients—carbon, oxygen and hydrogen—yet no modern che-
mist can cause the ore to assume the properties of the
other. They can take each apart and weigh their compo-
nent gases, but they cannot then put those equivalents to-
gether again so as to make theniup into crystallised sngar
and gum, Just so they cannot combine carbon and tin as
they can carbon with 1ron ; but the Indian alchemists Aourve
proved that they can do so; hence they cover a broader
ground than the chemists in the department of metallurgy.
Independently of the above illustrations of the fallibility
and incompleteness of modern  chemical science, upon
whose dictum alone the transmutation of metals has been
discredited, I have during my long researches into this
momentous subject discovered innumerable instances, show-
ing the inconsistency of the dogmas now generally preva-
lent. Alchemical science 13 being dishonoured by the
negleet of the educated, and the trickery and base frauds
of charlatans, but still it is a great science, My own views
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on this poiut of transmutation are not WitllOUt support
fromhigh scientific authority (vide Chambers’ Encyclopwedia,
article on Alchemy). In the Eneyclopaddic. Dritannica; it is
secn that tho late Sir Humphrey Davy did not deny the
transmutation of metals. The great Frenchman Dumas
has also favoured this view.  But I shall not enter into de-
tails here, as I have compiled the voluminous testimony
upon this question in a work entitled 77e ]]Nm 1) ()f Cle-

umiu, to \\]mh ] nmqi refer tho reader.

Nole b]/ t]w Fditor :—DoEs GoLD GROW, is & story
charmingly told in the DPhrenological Jowrnal by Eliza-
beth Oakes Smith, We have given of late so many arti-
cles by believers in alehemy and have been so muclh eriti-
cized for it by some of our skeptical readers that we are
happy to find a strong corroborative teqtmmny for the pos-
sibility of the above described transmutation of metals in
a sentence quoted by the above-mentioned lady. “Dr. Dra-
per, she says, mel\mn of the cminent American savant
and anthor of Coufliet between. Religion and Seience— has
eiven his testimony. to.the belief that eventually the
dreams of the old”alehemists of converting the , baser
metals, into gold, may be at some time 10'LI1/ed, inasmuch
as there are forty elementary metals out of sixty element-
ary snbstances. Mo says emphatiealy ;= ¢ It requires
some degree of moral cournge to present the facts
as they actually are, and stem the derision of the
conceited and ignovant ; but the metals will one day be
{ransmted into one another, and the dreams of the al-
chemists oIl realized.” ’

e
TITE BRAIINO SAMAJ.
RY A DBRATO,

To Tie Eprtor,—I am sorry to see that in writing on
the Brahmo Sanaj in the. Turosornist for April, sevelnl
mistakes have inadvertently been commnitted.  The wri-
ter is evidently misinformed with respect to the present
state of the Bralimo Samaj. At present the Bralimo Sa-
‘maj is divided wto three seetions, known respectively as
the Adi Brahmo Samaj, or the First Theistic Churelr;
the Bharatbirshio Bralimo Samaj, or the Tudian lhclstlL
Churelt ; and the Sudharan Braluno Samaj, or the Gener-
al Theistie Churel. The Adi Brahmo Samaj which was
established by Ram Mohun Roy fifty-one years ago, has
now two leaulers—DBaboos l)cbemlm Nath Tagore and Raj
Narain Bose. The Bhiratbarshia Sanaj which was estal)-
lished f'omtoon years ago, has one leader, and it is your
“ Mr, Sen,”  'The Sadharan Samaj which was wt(lblmllc«l
only t\\n\c(ns ago, has a liost of leaders, the most 1)101111-
nent among whon are Pundit Bejoy Krishna Goswamni,
Pundit Shiva Nath Sashtri, M. A, ‘and Baboo Ananda
Mohin Bose, B. A, (Cantab), barrister-at-law, . and a
wrangler of the  Cambridge University  to boot. The
Adi Bralmo Samaj has a Bengalee organ called the
Tatwabodhing Patrika, a -high- class 1(\]101011% and theolo-
gical journal, now in the thnty -ninth year of its publica-
tim.  The Bhdratharshia Brahmo Samaj has two organs,
one Bengalee called Dharma Tatiee, and the other ] ng-
lish, »iz.. your Sundey Mirvor. Whe Sadharan h'mm]
has likewise two organs—one Bengalee called  Tatwa
Nowmadi and the other ‘English called * Bralmo Prblic
Opinion.  You will now pelconc that yon were quite
wrong in asserting that Keshub was the leader of the
B L]nnm and - the Sunday J|/M;0r the organ of the
Brahme Samaj.

As to religious opinions there is no difference betw cen
the old and the new Samajes—the Adi and the Sadharan.
But in social reformation the Adi Samajists ae very con-
servative, while the Sadharan Samajists advocate all kinds
of radical social reformations—sucli as the rooting out of
the caste-system, the introduction of inter-marriage,
female emancipation, ]11011 female cdueation, &e. The
Brahmos of these two S(mn]os have still kept inviolate
the high and noble doctrines of Theism, set forth by the
great Tounder of the Brahmo Samaj, and can safely be
]nononncod to " be true Theists, "But the Shdaratharshia
Brahmo Samajists have long since fallen far down from

the pure :md sublime leights of Thelsm by promuIO'atUW
and enforcing the accopt’mco of the untheistic doctrines
of ])lspensmtlons, Saint Worship, Avatarisin, Mediatorship,
and latterly by preaching the necessity of G’w us, and be-
lief in the “infallibility of Keshub and by the introdue-
tion of the worship of a .flag and the idolatrous rites of
drati, The Brahmos of the othor two churches no longer
recognize the members of the Blaralbarsiia gmmn_]—
]\oshub% followers—as Brahmos, nor. eall their chureh,

3rahmo Samaj. - The religion of the Bharatharshia B {Lh-
mo Samaj is ot Bmlmmmn but  Keshubism,. or as
Keshub now chooses tocall it “ the Religion of the New
Dispensation.” 1t is well that Keshub has adopted: this
name for his religion. He has . forfeited the.right to call
liis church Brahnio Samaj and his,religion, Bmhmomn
for Zis Bralunoismm has become as un- Bmhlmc, nny,
anti-Bralumic as any other religion.

If yon wish to know all about - the; Brahmo »S'Im'LJ and
Brahmoism, in order to. enlighten your Kuropean and

American friends on the subj cct T recommend you to com-

municate with the Sccutaly of the Adi and the Sadha-

ran, Brahimo Samajes.

In calling Keshub’s New ])1spcm'1t10n the Brahmo Sn-
maj .and Kesliub the leader of the Brahmos, a great injus-
tice is done to those who really deserve tlmtnamc and pride
themselves on it, and truly represent the Bralimo Chureh,
To youand to those ‘of your readoers who may be desirous
to know the history of the Bralhmo Samaj from its
foundation to the year 1878, I must also refer to Mr. G. S,
Yeonard’s History of the Bralimo, Samaj now sold by
Messts. W. Newman & Co., ])allmusm Square, Caleutta,

————lp————
NIRWANA.:
TY GHEO. W. CHAPMAN, ESQ.

As the infant sinks to rest,

Nestled on its mother’s breast,

Let me on thy bosom lie,

Loved and only Deity ! S .

Let me there a refuge find L

From the motions of the mind ; )

JFrom the strifes of men and br others D

I'rom a life all borne for others ;

From night vigils dark and lono]y,

Shared with doubtmo (lemmm only ;

I'rom the ﬂamm of p'wmon s firc;

From the gnawings of desire ;

From the tortures of de%p‘m

From the black companion care ; .

Irom the slumber couched with sonow :

From the waking on the niorrow. _

‘What to me arc mthwmys golden .

Tn some heaven of lezends oldon

Harps and crowns, and garish show

Modelled on the life bclow ?

Life, still life however varied,

Still a burden to be carried.

Naught oft]nq (fauitana, give,

If to share it is to live !

What to me are time-worn creeds,

Web of barbarous names and deeds.

Woven threads of childish story, o

Far descended, crude aud hoary,’ '

Crimped to superstitious phascs

In the infancy of races ;

3orn of fancies weird mld elfish ; ‘

. Nursing aspirations selfish ; o

. Gilded with a specious ]e’umnn 0 .
Cankering life with futile yearning AT
For a destiny supernal. Co
Better far, the rest cternal : 7 L

Rest untroubled, tranquil, deep, ‘
\Vllcle no souls their vigils keep; '

~Rest in sleep that knows not w dkmcr -

" Thirsting, hunger, or heart- blO'L](lllO‘ o o
Where thc pain to be shall ccase o
Tn Nirwana, perfect peace, o T
“Ceylon, Mmc/l, 1881, e S '
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THE NEW DISPENSATION DISSECTED.
BY TRIPURACHARAN BANERJEA, ESQ.

To s Epiror,—Knowing that yours is the only jour-
nal i all India, that welcomes cevery kind of religious
discussion, I make bold to encroach a little upon your
columns. _

Before T begin, 1 must premise that I am quite un-
fettered by the trammels of Brahmoisi, not having had
as yet to bow my back to the yoke of any of its three
seets.  This prelude is, it appears to me, in some degree
necessary in order to guard your readers against the
chance of their pre-supposing the correspondence to be
a special pleading in behalf of one sect against auother.
Issuing, as it docs, from oue, uncommitted to Bralmo-
ism, this criticism might be taken as a specimen of what
the public at large thinks of the movement.

On the 27th of February last, the leader of the New
Dispensation came to Bhagalpore to unfurl the flag of
the New Dispensation over thie newly-built local mandir,
crected at the expense of a non-Brahmo. He came in
costly sinplicity, accompanied by two special ehelas (dis-
ciples) dressed in the fashion of Hindu Yogis with dho-
ties wned chadars dyed of a reddish tinge, cach with an
ehtara, a stringed instrument of the mendicant Baishnabs,
in his hand.  The wonder-struck spectators were not a
little startled when they saw one of the chelas take out
aroll of tiger-skin from under his arm aud spread it
quietly upon the altar of the temple for his gurw to sit
upon, and the other to pick up complacently the shoes
put off by the pontiff before his ascent to the pulpit.  Is
the report correct 2 Are we to believe the cye-witnesses, or
arc they to be set downas so many  calwmniators 2 Into
what wilder maduess can hero-worship run than that—
gentlemen serving  as waiters,—degrading  themselves as
shoc-bearers | By the bye, what greater obcisauce was
exacted by the Bralunins from the Sudras 2

But without further preface, let us address oursclves
to our task of disscction.  So much capital is being made
of the uewly-coined plhirase “ New Dispensation” by its
manufacturers that in common fairmess they are bound
to render an explanation to the public of itsscope and
aim, Dispensation in theology has a special significa-
tion. 1t suggests two things, a person inspired, and a
body of truths conununicated anei. :

To be ranked with the past dispensations, the prescut
one must have its so-called prophet.  May we ask who is
the scer on this occasion 7 Is it; this being cmphatically
the age of jolut-stock companics, the whole finn of Sen,
Mozumdar, & Co., or Mr. Sen aloue, as was the case with
the Christian or the Mosaic Dispensation? In the different
ages of the world, the minister preached, there appeared
several avafars to lighten the carth of its burden of viee;
with similar mission the nave-bitdhan has made its ap-
pearance amongst us. The New Dispensation cannot itself
be styled a living  acatar. There must be some jff)q,orl;
(scer) to bring down the glad tidiugs from the highest
Leaven.  Who s this person elect, we again repeat ?
This is. indeed, an important question.  Therce is no third
alternative possible, cither accept  Keshub, or him with
his followers, as prophets, or the New Dispensation is a
wyth.  Which horn of the (“](",lll]‘lllt arc thie followers of
tlie inventor of the New Dispensation prepared to choose ?

As to the body of truths forming the substratun of the
dispensation in- question, the heauty is that its promul-
antors even scem to be at a loss to define what they want
to disseminate. There are many rhapsodies ou the sub-
Jjeet, studded copiously with the word new, but a c.lczgr
exposition of its tencts is nowhere, {Ll'l(l consequently it is
difficult to bit dircctly the points which mark its preten-
sions to newness, Let ug, however, analyse the supposed
grounds on which the New Dispeusatiou boasts.

Much stress is laid upon toleration as the characteristic
featurc of the new religion. (1) That Bralhmoism has
that anount of toleration which is necessary for eclecticism,
. none will doubt, "It has rather becen forced upon it by
circumstances, Having no holy hooks of its owu, Brah-
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moism has, as o matter of course, had to fall back upon
the seriptures of the revealed .religions and thence to or-
gauize rules of conduct, for this lifc as well as the vext.
And this it has.been "doing since its coneeption, and after
a quarter of a century, this caunot. be claimed again as :
speeial feature of the New Dispensation.  (2)  The want
of persceuting zeal s another form of toleration, but this
15 quite beside the question as far as the new religion is
concerned, beeause of the political insignificance of its
adherents and the abandonment of the church-and-state
theory by the cnlightened Government under.which we
live. There are unmistakeable proofs, however, that if
they could gain the car of thefpowers that be, they would
not hesitate to recall the days of the Star Chamber “and
Inquisition in India.  For to what does the leader in the
Suwnday Mirror of last week, headed “ Moral Education”
tend 2 Isit not tantamount to advocating the. enactment
of a religious-disabilitics Bill 2 (3) Toleration may
again mean disbelief in the theory of exclusive salvation.
This noble principle is not a product of yesterday ; it has
been in existence at least for the last three centuries.
However, do the New Dispensationists believe that other
religions . are as efficacious for. salvation as their own ?
Their faith in the evatars precludes them from retwrning
& negative reply, for that would be virtually questioning
the good faith of the previous avatars. Unfortunately,
the positive reply is equally suicidal to the whole. tabrie
of the New Dispensation.  For, if they grant the compe-
teney of other religions, the need of a new religion—the
New Dispensation—canunot be established.  There, how-
ever, appears a way of steering clear of the Scylla and
Charibdis, nawely, the assumption of the plea of superior-
ity, that the old religions were sufficient n their day, but
now, that a new light has dawned upon us, thiey are not
sufficient, but this 1s nothing short of preaching exclusive
salvation, so that the third form of toleration lands the
New Dispensatiou on absurdity. , - ‘
There 1s then no phase of toleration, the evolution of
which the New Dispensation can arrogate to itself as the
special result of [its own exertious and on the score of
which it cau plume itselt with the title of new. : .
Again, under the New Dispensation, the Flwn or the
One has been split into a father and mother, a compound
of man and woman,—thus adding o link to the alrcady
long chain of paradoxes always attributed to the one
unknown and incomprehensible.  The Mahomedans and
the Christians (7) way call this a novel notion, but it is
not so with a Jlindu.  So this plea too for claitning new-
ness has a foundation of fand. h , '
Syuchronouswith the coining of thephrase New Dispen-
sation, there has been going on a free importation, mto
Babu Keshub's religion, of the Hindu or ratlier the Baish-
nab rites, cercionics, instruments aud all those external
auxiliaries of worship, which were once’ eschewed  ag
badges of idolatry, such as wrati, panchapradip  sacred
shiclls, kansar et Loc yenus the ;(onne) prayer-book™ has
“also been transformed  into Hindu Luthi-form,  fn fact,
Keshnl’s churel has ‘considerably retraced its steps from
its once vaunted spiritual character. * [t has wandered far
away from its original path of conciliation.  The thorough
“Baishnabising of the Drahmo religion is what the Neiv
Dispensation scems to drift to.  Judged of by its later
developments, we can come to no other conclusion.  The
“movement, when viewed in its true colors, is nothing but a
wholesale adoption of Chaitanyaisin with all the appui-
tenances. C I R
If the above is the stun and substance of all the fuss of
the New Dispensation we cannot resist likening it to the
labour of a mountain ‘preducing o 1house. This hodge-
"podging of the Braluno religion 1s, indeed, sowmething new
and the manufacturers of it are welcome to  give it auy
apréllation they like, old or new., o ;
- Afew words as to the manner of the deliit of the New
-Dispensation, and we have done.  The inventor Limsclf of
the New Dispensation acknowledges that the sceds of it
" had been germinating in the dark for fifty years, but the
first of Januwry 1879 marked the date of its fuller develops
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ment,  To take im at his own word, if this were a con-
summation devoutly wished, why was its growth suffered to
be retarded so long ? 1t may be rejoined very aptly that
the time was not till then ripe for its rcception. This
however, raises the query if we are permitted to pene-
trate within the veil, what are the credentials for taking
the year 1879 as the annus mirabilis.  What were
the miracles which prognosticated it 2 Are we to consi-
der the date on which Messrs. Sen, Mozumdar and
Company, first cembarked on their new business, spe-
culated upou by their sole dircctor, the fulness of time ?
Or is it the Kooch Bcehar, that is to be thought as the
index of the fulness of time ?

This abruptness in the proclamation of the New Dispen-
sation must have a deepermeaning.  And if by signs we
can tell, the common-sense religion of Bralimotsm is fast
approaching the miraculous, trying thus to invest itself
with an air of divine sanction aud to throw its man-made
origin into the background. It has, however, become its
necessity, for no code of merely rational religion can have
sufficient authoritative influecnce on the popular mind,
unless sanctified by the name divine.

We cannot better conclude this review than with an
exhortation to the blind followers of Keshub Babu, that
they should think a little for themselves, and should not
ullow themselves to beled by the nosetoanythingand every-
thing for the sake of cloquence. The excreise of private
judgment isone’s birth-right ; he who renounces it “ hood-
winked by the fascination of & name,” is a traitor to him-
sclf.  But among these men thereis a great tendeney to
pay Inordinate respect to authority. Is it possible for
cducated men to show greater mental incapacity than to
confound shadow with substance 2 The simple fact that
“ New Dispensation” isbut a name invented to distinguish
the Samaj of which Babu Keshub is the autocrat, from
the Adi Samaj on one side, and the Sedkaran Samaj on
the other, should be mistaken, and an unsubstantial
name should be looked upon as something substantial and
real, powerful enougli to “ resuscitate India and dispel its
spiritual darkness,” is what surpasses our power of com-
prehension.  Credulity, into  what curious animals you
metamorphose hunan beings !

March 20, 1881.

O \S—

HUMAN LIFE AT HIGH LATITUDES.

Doubt has been expressed of the correctness of the
stateinent that Indian Yogis have lved and still reside at
extreme altitudes in the Himalayas. It has beeu averred
that the rarefication of the atmosphere is so great at the
high plateaux of 15,000 and more feet above sea-level
that no human beings could exist there for any length of
time. Still in the Sabhapati Swal’s little treatise on
Roje Yoga he declares that he was permitted to visit
some of these holy recluses in the snowy peaks, and at
p- 92 of our Vol. I, another Swaml, kno“:u to us as a man
of credibility, states (sec article on “Badrinath the Mysteri-
ous”) that from that sacred temple may sometinies be
scen far up the icy and inaccessible heights men of vene-
rable presence who are permanently engaged there in
“sacred pursuits . . quite unknown to the world.”
Science Las now happily determined  that life can be sup-
ported there without scrious discomfort after a course of
preparative training.  In Natwre for March 17, 1881, a
recent lecture of Mr. Edward Whymper, the daring ex-
plorer of Chimborazo and Cotapaxi, is reported. He says
that he speut twenty-one nights above 14,000 feet above
the level of the sea; eight nmore above 15,000 fect ; thir-
teen more above 16,000 feet ; and one more at 19,450
feet. At first he expericuced ¢ mountain sickness,
an extreme physical lassitude, feverishness, }'ntense tllil‘st,
difficulty of swallowing, an impediment 1n breathing.
But by the exercise of dogged pluck (will-power)
those symptoms were eventually overcome, and he and
his party finished their memorable cxplorations in

safety, Lhese facts wre not cited because they were

neceded to fortify the belief of students of Indian Yoga
science, but to show the Asiatic public in general
that modern phystcal discovery is daily bringing to
light fresh proofs that the assertions of Aryan philoso-
phersrespecting the reserved powers of man were not loose-
ly and ignorantly made. Let us only wait patiently and
we will all see these bold infidels of the West confessing
that their grandest discoveries were anticipated many
ages ago by these aincients whom they now dare to stigma-
tise as igunorant theorists. '
———

THE Bombay Guardian, AN ORGAN OF THE METHODIST
sect recently expressed in strong terms, the decided opinion
that the Government of India should “demand of the
Native Governments that they shall cease from the injus-
tice” of interfering with men’s “ convictions in the matter
of religion;” affirming that the former did not do so. Its
strictures were in this instance specially directed against
the action of H. H. the Holkar, in banishing from Indore
all Cluistian colporteurs and converts. 1f this is not an ap-
peal for the protection of Christian propagandism by armed
mtervention—ior the interference of the Paramount Pow-
er, even by remonstrance, is simply that—then we must be
very obtuse in perception.  The  Guardian virtually begs
that the Viceroy shall hold the Maharajal i et armis,
while the missionaries run through Indore and lead into
apostacy as many as they can. No wonder His Highness
should wish to keep Christianity out of his territory as
long as possible, when he can sce how it has demoralised
its converts in the Presidencies; causing brothels and drink-
ing shiops to spring up like mushrooms, and making the
name of Native Christian in many places synonymous with
all that i1s bad. What, we wonder, would the Guardian
say if" the shoe were on the other foot and Europeans were
being converted « by trick aud device” to idolatry 2 Doces
it recollect how one such “ convert”—an English Captain—
was treated some years back ; how he was bundled oft twice
home as a lunatic sv as to destroy, if possible, the effect of
his example 2 The mission-house, gentlemen, is a glass
Louse, and the fewer stones its occupants throw while still
in India, the better.  You had better leave the Holkar
alone—unless you court troubles. You are herc ouly on
suffrance. The Government has not yet forgotten what
shave of the Mutiny it owes to the missionary editors of
the Friend of India, who also clamoured for protection to
missionary interests.  The later instance of the Zulu war
is fresh, and the goings-on of the flogging missionaries
of Blantyre fresher still in the public mind. The Editor
of the Guardian is a respected, good and devoted man,
though a missionary ; like ourselves he is, we believe, an
alien.  1f lie would but reflect a moment he would sce
that if he is a well-wisher of the Government of India,
and would avoid throwing any heavier burdens upon its
alrcady over-burdenced hands, he ought to abstain from such
expressions as those above cited, which plainly tend to
stir up disconteut and breed perliaps bloody  disturbances
among a naturally docile and loyal people, passionately
devoted to their auncestral religions and intolerant of
Governmental interference with the same,

——lm e

THE LEARNED PRINCIPAL OF BENARES COLLEGE—DIL
Thibaut—has laid us under obligations by the presentation
of a copy of the paper On the Suryaprajnapati, which he
contributed to the journal of the Asiatic Society of Ben-
gal (vol. xlix, part 1)  Dr. Thibaut’s essay upon the curi-
ous Jaina cosmological and astronomical systewn displays
all that painstaking eluboration of the details of a subject
under study, which is the characteristic of a true man
of science, and—a marked trait of Germman scholars,
1t is probably within the truth to say ‘that so careful a pas
per as the present can find but a very small number of
appreciative readers in - India, where officialism scems to
destroy in a great measure the inclination for scrious re-
scarch. 1f such ripe minds as his would have sympathetic
approval and aid they must seek them at home, Here,
Badminton holds sway, o S
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TRUE RELIGION DEFINED.
BY THLE LATE VISHNU BAWA, BRAHMACHALL,
What is horma, or that which is popularly interpreted
to be Religion 2 Or rather, what is that which can truly
and deservedly be called dharng or Religion ? .
- The Sanskrit word dharma radically implies Duty and
Nature. Dharma is the Duty and Nature co-cxistent
with the very living or existence of a being in the uni-
verse.  For mstance, it is the dharme or the Dutiful Na-
ture of the Fire to burn things, of the wind to blow, of
the son to revere and love Lis parents, of the pupil to
respect and obey his preceptor, and so o : it is the dhar-
md, or the natural or innate and inborn duty of every
being, and thing to perform or do that which proceecds and
emanates from the very nature or birth of its essence,
existence, being, or living in the universe* Now, in the
ase of a rational being, what is its supreme nature or
highest natural duty or dharma 2 If o man will just rea-
son a Jittle with Limself, he will at once come to know
that to a rational being, nothing is of greater importance
than the knowledge of its own self. And no rational
being is without this nature of thinking and reflecting (even
1f it be but for a moment) over its incomprehensible and
unintelligible self.  The knowledge cven of every thing
aud law that exist in the universe without that of the
real Self is, in fuct, no dnyan or vidye (knowledge). Tt s,
on the other hand, gross ignorance—aduyun ov avidya ;
for to know cverything (spiritual and natural) but the
real Self of the knower of that universal knowledge
(scienee) can never be appreciated by any seusible man,
It is the grossest kind of ignorance to try to know every-
thing save one’s own real Self. So it is the first, the
best and the highest dharmae or dutiful religion of a
living 1ational being; and as the lwman beings possess
tationality it is the only true duty or religion of a
rational being.  All other duties are secondary to it
Truth  has an  cternal, wuniform, and onmipresent
tssenee or existence : while falschood has no real exist-
tnce at all,  In the entire wniverse, which is composed
of active intelligence and inert matter, nothing whatever is
found to be cternal, uniform, and omnipresent. And what
is not so, is false; for the truth must remain one and the
saine in every place asat every time.  Therefore, the uni-
versal matter and spirit are false or only ideally existent
but really non-existent. And if one will think well he
will at last come to know that the only thing or rather
state of being which deserves to be called the Truth, is
the wireicalpe or uncouscious, and snirweer or that ini-
material state which pervades and extends ad infinitiimn
beyoud the universe in the infinity und eternity of what we
call Time and Space. 1t (the unconscious Immateriality)
equally exists befove, after, and at the very time of the
false universal existence of matter and intelligence.
Truth is ever present, even during the supposed and
Imaginary existence of Falschood. In fact, it exists in
the very midst of Falschood; for Falsehood can never
ideally exist without the indirect support and assist-
ance of Truth. The visionary snake exists in the
midst of the piece of rope mistaken for it ; though the
rope neither directly creates nor knows of itsideal and
visionary existence.  The rope fully and uniformly exists
in its own self just us it really is, while the snake exists
visionarily in the imagination of otliexs. The same exactly
is the case of the nirvicalpae or unconscious, and wiracur or
immaterial state, which, in short, is called the parmatma.
The nircicalpa and niracar parmatme exist everywhere
and at all tines, No time or space could influence,
curtall or bring to an end its infinite existence. Thus,
as the state of the Uuconscious Immateriality which
pervades the universe is eternal with regard to the
duration of 1ts existence, omnipresent with regard to its
extent, aud uniform with regard to its nature—it can
descrvedly be known and called existent and truth-

® “ Duty” is an incorrect and unhappy espression. ‘“ Property” would ho
tho better word. ¢ Duaty” is that which a person is beund by any natural,
moral or legal obligation to do or r¢frain from doing and caunot be applicd
but to intelligent and roasonjug beings, Fire 1¢({ burn and cangot *“ refrain”
from doing it,—ED, THEQS, i ‘
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ful. Aund, as the entire universe is visionary and false,
there is nothing besides the parmatme whicl can doserv-
edly be called real.  Therefore, the wneconscious and i
material Parmatma is the only Truth or the only Exist-
ence.  And as it is the ouly Truth and Existence 16 must
nceds be the only true existence, Self or essence of every
material and spiritual thing falsely and ideally existent in
the universal delusion or Maye. It is the LEternity and
Infinity of Existence or Being, and of quictude or liappi-
ness. Asit is eternally void of matter and intelligence
or cousciousness, no materiality and consciousness could
in the least affect its  Unconscious Immateriality. Thus
the nirvicalpe and niracar Parnatma is the only Truth,
the only Reality, the only Self, the only Essence, and
the only Happiness of all material and spirvitual things
ot beings which scem to exist in the universal Meya
or illusion. Therefore, the highest, the best, the most
beneficial, natural, common, wmform, cternal, and omni-
present Religion or dharne of a rational being (as well
as of the irrational ones, when they will reach the state of
rationality) is not ouly to know, but also to experience
(«noobhava) personally i. e. to feel this nirvicalpa wiracruti
or uncouscious immateriality, or Parmatma—the Infinity
and Eternity of Existence and Happiness. This state
of unconscious immateriality has been variously called
the Parmualing, the Parabrahm, the Satya Brahm, the
Parameshicar, the Nirvvan, &c.* It 1s the frue or eternal
state of every being, for saving it there can be found
no other true existence ; therefore every rational being’s
dharma or natural duty and Religion is first to acquire
the dnyan (knowledge) or vidya of its real Self, the
Parmatma, and then by the unnililation of dts atinu,
or worldly self or soul to cxperience the infinity of
Happiness prevalent in its unconscions Iinmmateriality
Let this then suffice for the present, for however accurate
one (who has personally experienced the true state of
his real sclf, the Paramatma) will be in his descrip-
tion of it, he will never be truly able to exhaust the
subject. Truth is ecternally and entirely opposed to
Falschood, therefore, it is what Falschood is not. The
Larmatma being what the material and spiritual universe
is not, to endeavour to describe accurately that Truth
with the assistance of language, words, matter, intel-
ligence, &c. wounld be uscless.  The components of  the
universal Falsehood or may«, 1s & vain picee of folly, The
DParamating’s state must be  experienced personally, 4. e,
one must by the various processes of Yoga either an-
nihilate (for ever) or isolate and paralyze (for a time) his
soul to experience it ; in other words to hecome the
very state of his real Self, the Puramoting, What remains
of the Unconscious Immateriality after the annihilation
or 1solation of the soul is the eternal real state of the
Purmatma, the one Self of all. To get the personal
experienee of the parmetma’s truthful state one nnst
free Limself entirely from the influence of matter and
finite intelligence. Just as in anarithmetical caleulation
the wrong figure must be displaced by the right one to
come to the truth, so the conscious and material state
of Falschiood, the universal mayq, must by all means ho
removed by the various prescribed processes of Yoga,
before one can hope to reach the truth, the nireicalpa and
niracar, or the Parmatma, To reach the unconscious and
iminaterial state, the state of consciousness and inateriality
must be first removed. " Non-existence or Non-being
is dinmetrically and cternally opposed to Iixistence or
Being. The birth, or rather the imagined presence of
the one ig the death or the imagined non-presence of
the other, aud wvice verse.  But, truly speaking, No or
Non-beiug is really non-existent, and Yes or Beiny is truly
existent ; therefore, there is an eternal Yes or Iixistenco
ever pervading what we eall time and space. There is

* This tcaching is tho highest stage of TPhilosophical ultra-Spiritual
Pantheism and Buddhism, - It is tho very spirit of tho doctrines contained
in the Upanishads wherein wo would vainly scek for /fsheare—tho after
thoueht of the modern Vedantins.—ED. T'HEOS.

+ We draw the attention of the thcoristic and dogmatic Spiritualists ta
the passage 'Tho lato Vishnu Bawa was, perhaps, the greatest Philosopher
and most acuto metaphysician and scer of India in our present century.—
Ep, TuLtos. : o . . ‘ :
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really no such thing as No or Non-existence, the universal
Maya, for there is always the Existence, the Parmatma,
existent in  its perfection throughout space and time.
The imaginary snake is at all times fully non-existent
in the piece of rope; in the same way the material and
spiritual universe is at all times fully and really non-
cxistent in the cternal and infinite existenee of the
Parmatma, or Nirvan which is nothing more or less than
the all-pervading nirvicalpa or unconscious, aud nirecar
or immaterial state, existent in every place and at every
time, That the niracar and nireicalpa, or the immaterial
and unconscious Parinatme 1s the only true deve or
Deity is fully attested by the following shroot in the
Narayan Atharvashirs of the Atharvan Veda :—

FIUGOTIE /7 787 a9 TS [SRSFR[ [TLFAN
RFrue. T fiawsTt [OwIG gt B o gl
T EARART F4q.

Thus, there is only one true dharma or religton for cvery
being in the wniverse. 1t s the dharma or Dutiful and
natural religion of knowing the True Parmatme, the
very Iissence and  cternal Sclf of every living being.  In
this truthful religion of the Pearmatma there is not the
Jeast distinction of caste or creed.  Kvery worldly religion
will swrely wndergo  some change and even decuy in the
course of time; but as  Truth remains, the  same
Truth in every place and at all time, so the Truthful Vedic
religion of the Parmalma’s knowledge will remain the
same in cvery place and at all time. Thus, if the
infinity of space and the cternity of time camnot in
any way affect the Vedic veligion of the parmatma’s
knowledge, who —or what else can overthrow 1t ?
After this, cvery scnsible man w1ll. al once sec, know,
and freely acknowledge that (1) it anything could be
called dharma or religion it is the experienced knowledge
of the Pormatne alone 3 (2) that the ancient Aryans must
have been extremely learned and experienced to have
established this common, truec and irrefutable systein of
religion, without the least distinction of'. c_aste, colour, or
creed ; and (3) that no human or even divine efforts could
disestablish this truthful system of the Vedic 1'0']1g1011.
or the religion of the knowledge, vidya or Dnydn  of
every one’s own real self, the Parmatina. Thus, as no
onc will ever be truly able to prove the true non-existence
of the real existence, or to prove and show Yes to be No,
go no amount of cnergy and zeal expended and wasted
by the missionaries of tlic various worlt.}ly religions
will ever bhe able to dislodge aud flltscstqbllsh‘ the true
and common Vedic dharma or Religion from its cternal
state. The attempt to prove .'.['l'nth to .bc_ the Untrut.h
js, indeced, not only llSClG‘SS,.fOOIl§11 anfl l'ldlClgl()llS, b.up it
is also sinful. So if the missionaries of thq various religious
croeds which at present flourish on the face ot our carth,
be the real and pious advocates of truth and piety, tl_lcy
must by all means come at once to sec that the only thing
which they are in duty bound to do is flrst to convert
themselves at once into the truthful Vedic religion, and
then to devote their zeal and cnergy completely to - the
work of spiritually initiating o‘thcr 1gnorant ones into the
mysteries of thiy same .Ve(hc. religion  Let this ’pc
the divine aud true mission 'of.our'mod('n"u energetic,
but crring and misguiding nussionaries. The spirtual
and internal conversion of the missionaries th.el'nselves and
of other ignorant ones into the Vedlc_ religion of true
self-knowledge will prove more beneficial and less smfnl
to all of them than their physieal and external conversions
into the various untruthful mats, ];)a_nt/uw or creeds, which
are falscly called dharmes or 1'9113‘10115, though they do
not ub all deserve to be distinguished by that noble and

truthtul appellation.

THF, TIEOSOPLUICAL SOCIEIY HAS T0O MOURN THE UN-
timely death’ of Mrs. Avabal, W}fe of Mr. Pherozshah
Dhunjibhai Sliroff, onc of .the Parsi Fellows of ‘the Bom-
buy Branch, who accompanied the Founders to Ceylon last
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year. The deceased lady was the only one of her sex and
race who had joined -the Socicty in India, and she had en-
deared hersclf to us all by her swect nature and her intelli-
gent interest. in our work. She would have been respected
and beloved by all her sisters in Theosopby in Europe and
America if they could but have known her asshe possessed
all the lovely Lraity of g true womanhood. :

A “MEDIUM” WANTED.

! ! i

We extract the following froin’ a letter, dated April 7,
from an esteemed friend of ours, a native gentleman and
aFellow of our Society at Allahabad :—* An idea has
recently sprung up in'my mind which I state for your
kind consideration. In India there arc 110 regulai me-
diums, hence peopld anxious to satisfy ' thewsclves of
the truth of spiritual phenomena or ahy other occult
manifestation cannot'do so except by reading books. Can
not some such medium as Dr, "Slade of America or any
onc in Europe be induced to pay Indii a visit, if the
expenses of his journcy are paid 7 If so, persons intcrest-
el may raise a sum for- the purpose. "If you approve of
the plan it wight be notified inn the next issuc of ‘the
Turosoptist. I am willing to subseribe to the extenit of
Rs. 100 towards this fund.” o

Once before, while tn America, we were entrusted with
the selection of a reliable medivn for physical manifestas
tions and had but to congratulate ourselves with the sue-
cess obtained. Tlic St. Petersburgh Committec of Spiri-
tualists had usked us to choose one who would be willing to
undertake the voyage, and our choice fell upon Dr. Hemry
Slade, the best mediuin we had ever met. It was he whose
wonderful phenomena made "a. prosclyte of “one of the
greatest men of science in Germany—Professor Zollner,
We arc willing to do the same for our Indian and Anglo-
Tudian friends, provided we are promised not to be held
responsible for any possible failure, nor asked to have
anything to do with any funds that may be collected.
We can answer personally but for two mediums in the
world—Mus, Mary Hollis-Billing, a Fellow of our Society
in Ameriea, and Dr. Slade.” There may be others as good,
but we do not know them. "Theic is one though, who
has just gonc to  America, He comes as a third candis
date with recommcudations froin some of our most cs-
tcemed Fellows and Brothers of England who lLave sub.
jected him personally to tlie most crucinl tests aud found
in him everything that is desirable.  We speak of Mr,
Williun Eglinton, o young gentleman well known in Lon-
don, and who has been frequently’ invited to the houses
of the most respectable and cinent among the English
Spiritualists. ~ We read of a most, satisfactory séance with
that medium at “the British National Association of
Spiritualists when wonderful “ Test materializations,” i
scemns, have taken placc in his presence. .

« The Spiritualist (Loudon) for Marcl 3, 1876, records that an
interesting séance, took place at the residence of Mrs. Makdougall
Gregory, whercat Sir Garnet Wolseley (commander of the Ashan.
tee expedition), the Hou, Mrw, Cowper Temple, Gen. Brewster,
Algernon Joy, Esq., J. M. Gully, M. D.; and others, were presenti
The same issue gives the following testimony from Miss B, Kisling.
bury, the then Sceretary of -tlie British National Associntion,

« A most satisfactory Lest séance, with Mr. Eelinton as medium,
was held at 38 Great Russell-strect, on the 12th instant., [t was
attended by Mr. Alexander Tod, of Pecbles 5 Mr. Robert S. Wyld,
LL.D., Ediir ; M. Gustave de ' Veh, of Paris 3 Mr. Collingwood ;
Mrs, Fitz-Crerald “and Mrs. D. G. Fitz-Gerald ; Mrs. Potts and
Mys. Miehel ; Miss Kislingbury on hehalf of the S¢auce Conmittee
of the British National J\Xssocintiou of Spiritualists, . .. »

¢ As preliminaries, the ‘cabinet was duly scrutinized, the medium
enclosed thereiu, and instractions in the direct voice were obtained
frown Joey—the intelligent and practical spirit ¢ control’'—to the
effect that ke (the medium) should be secured and seated as on the
last oceasion when he gave’ a séance at these rooms.  Accordingly
Dr. Wyld and My, Collingwood, being investigators,” were requested
to constitute a ‘trying committee) These geotlemen performed
their duty in a very thorough mamner ; first tying the medium’s
in the cabinet, so that Dy, Wyld imight hold it in his hand whilst
he was seated in the ¢ circle’ When the tying was completed the
‘medium was requested to place his feet upon a hassock ; the cur<
tains of the cabinet were drawn so as to leave his fecet and knecs
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wrists together behind him with tape ; then sceing that lis
cont, pleaves were securely sewn together with white cotton ; then
tying his wrists to the Dback of the chair within the cabiuct ; then
tying his neck to the chair ; and, lastly, passing the free end of
the tape used for the last mentioned purpoge through an apertuve
in view, and a stringed musienl instrument  was placed in his lap,
constituting a kind of 1table on which were placed a book and a
hand-bell, .

“In about half an hour the book was distinctly and repeatedly
reen Lo open and close again,  Then a finger was seen in proximity
to the book ; and in a short time afterwards a /fwnrd was several
times orotruded between the eurtains,  Joey now requested that
sowe one should come forward and  asecertain, ‘mmedintely aftor a
hand had been. shown, whether the medivm was still secured as ab
first,  This challenge was taken up by Dr. Wyld and My, Colling-
wood, nnd these gentlemen, at the conelusion of the seance, gavo
their individual testimony as to the result.

£0n two oceasions, mumediately after sceing the ¢ spirit’ hand
protruded from the eabinet, I examined Mr, FEglinton’s bonds and
found them perfectly secure,
' (Signed) R.8 Wrun.*
‘I also, on one ocension, did the same.

J. Frrp. CorLiNawoop.!

“ Miss Kislingbury then asked Joey whether Dr. Wyld could he
allowed to stand beland  the mediun, tnside the cabinet. while the
materialized hand was shown to the sitters outside. Thisinquiry
was answered in the aflirmative ; and accordingly, Dr. Wyld entered
the cabiney and toolk up a position behind the medinm, who moan-
ed and shivercd as though ¢ power’ were being drawn from him to
an unusual extent.  In relation to this test, T obtained the follow-
jug very brief but sufficient testiinony, bearing in mind the value
of evidenee obtained on the spot and at the time ;

¢ We saw the hand whilst Dr. Wyld was in the eabinet.

(i, pE VEn. E. KisniNaprury,
ErieN Porrs, E. Firz-GEraLD.

“Dr, Wyld also expressed himself as being perfectly satisfied with

the test,” -

Were Mr. Eglington to accept the invitation and come
to India, the native Mussalman gentlemen may be grati-
fied, perhaps, upon sceing * the spirit” of one of their own
co-religionists appear through that medium. 'I'he follow-
ing is over the signature of no Jess a man ot science than
Mr. Alfred Russell Wallace, F.R.S., who vouchsafos for
the reality of the “ materialized spirit.” ‘

“ The sitting took place in the first-floor front room. Across one
coruer of thisroom there was hung & curtain of hlack calico, which
one of us (Mr. Tebb) helped to put up, while we «/7 examined the
enclosed corner aud found that it was absolutely free from any
means of conecenling anything. About twelve ladies and gentle-
men wero present, who sat in a curve opposite the curtain, and
about eight or ten feet from it....... vrreereeren .

“Shortly afterwards the fine fignre of * Abdullal’ appeared, and
after several entrances and exits, cane out into the cirele close
up to where Mr. Wallace was sitting under the gas light. turned
down low, but sufficient to allow of the featnres being distinetly
geon by him. The appearance was that of a tall man draped in
pure white robes which trailed on the gronnd, and with a white
turban in the front of which sparkled a jewel like diamond. Tis
face was dark, with fine features and prominent nose, and an
enormous black monstache mingling with a comparatively scanty
beard gave it a striking individuality. e resembled soma of
the Mahometans of Northern India. cooivevnniiviinnen

“ After ¢ Abdallsh’ had retired, a female figure also draped in
white, caine out, but was indistinctly scen.

“Then appeared another male flgure, not so tall as ¢ Abduallah.
He was similarly dressed, but had no moustachie. and his features
were of a more European cast.  Unlike ¢ Abdullal,” who glided
about with a graceful, noiscless motion, this figure came out
suddenly with a lond, stamping noise, yet the lone robes which
flowed two or three feet on the ground about his feet, scemed
never to itapede his motion.

“The white deapery which covered ¢ Abdullal's’ tall figure from
head to foot, and trailed amply on the floor, and which, from
the way in which it hung and waved, must have been of stout
and heavy material, together with his turban and the quantity
of fine material exhibited by ¢ Joey,” would have formed a par-
cel of considerable bulk, which a far less rigid search than ours
could have casily detected. Wo may add that we exmmined the
walls, which were papered, the earpet, which was securely nailed
down, and the chaiv on which the medium sat, aud are satisfied
that nothing was or could be concealed in or about them.

evsenissns IRTS

Avrrep R, WaLnace.
WiLnian Twen,

(Signed)
Winuian WinLiavs CLark.” -

* Dr. R S Wyld isa brother to Dr. Georgo Wyld, M. 1), Edin, now
re-elected Prosident of tho British Theos . Society of Loudon for another
year. Miss Kislingbury is a highly esteemed lady, whose trutbfulness no one
who knew her would cver doubt ; then, also a Fellow of our Secicty.
Ev. Tdeos, : :

We guote the above from Mr. Eglington’s credentials
as published by the Danner of Light of Boston (March 19,
1881). Should a sufficient number of . volunteers bo
found, in Tudia, who would subscribe for the proposed
fund, we believe that the best plan would be to place tho
sun as well as the management of the transaction in the
hands of Mrs. A Gorden, F. T. S, now at Simla, or soma
otherprominent Spiritualist. We can only promise co-opera-
tion and help as regards writing to America and oibier
preliminary arrangements. As far as the manifestations are
concerned we again repeat thatwe firmly believe in their
occurrence and reality from our personal knowledge ; and
we should bo glad to prove their existence to the sceptics
and thereby turn the laugh on many a scoffer we know.
But beyond expressing our firm and unwavering belief
in the genuineness of most of the medinmistic phenomena
and the frequent occurrence of such, independently of any
medium whatever, we venture to say no more.  Let every
oue build his own theory as to the agency at work, and
then we may be able to compare notes with better sne-
cess than heretofore.—(H. P. Blavatsly, Id. Theos.)

———————aere e

ANCIENT DOCTRINES VINDICATED
BY MODERN PROPHECY.

The German press has recently attempted in numerous
editorials to solve what seems a mystery to the ordinary
and sceptical public. They feel that they are evidently
betrayed by one of their own camp—a materialist of ex-
act science. Treating at length of the uew theories of
Dr. Rudolph Falb—the editor of the Leipzig © popular as-
tronomienl journal,” the Sirius—they ave struck with the
faultless accuracy of his scientific prognostications, or
rather to be plain, his meteorological and cosmological
predictions.  The fact is, that the latter have been shown
by the sequence of events, to be less seientifie conjectures
than infallible prophecies. Basing himself upon some
peculiar combinations and upon a method of his own,
whicli, ag he says, he has worked out after long years of re-
scarches and labour, Dr, Falb is now enabled to foretell
months and cven years in advance cvery ecarthquake,
remarkable storm, or inundation. Thus, for example, he
foretold last year's carthquake at Zagrel. At the begin-
ning of 1868, he prophecied that au carthquake would
occur on-August 13, in Pern, and it did take place on
that very day. In May 1869 he published a scientific
work entitled The Klementary Theory of Farthquakes and
Volcanie FEruptions, in which, among other prophecies, he
foretold violent carthquakes at Marseilles, at Utach, along
the shores of the Austrian possessions in the Adriatic
Sea, in Columbia and the Crimea, which five months later
~—in October—actually took place.  In 1873, he predicted
the carthquake in Northern Italy, at Belluno, which event
oceurred in the very presence of Dr. Falb, who had gone there
to witness it himself, so sure was he of its taking place. In
1874, lie notified to the world the then unforeseen and quite
unexpectod eruptions of Etna ; and notwithstanding the
chaft of his colleagues in science, who told him there was no
reason to expect such a geological disturbance, he went to
Sicily and was able to take his desired notes on the spot,
when it did happen. Ile also prognosticated the violent
storms and winds between the 23rd and 26th of February
1877, in Italy, and that prediction was also corroborated
by fact. Soon after that, Dr. Falb went to Chili, to observe
the voleanic cruptions in the Andes which he had ex-
pected and predicted two years before and—he did ob-
serve them.  Immediately upon his return, in 1875, ap-
peared bis most remarkable work known as Thoughts on,
and Investigations of,the Causesof Volcanic Eruptions—and
whicll was immediately translated into Spanish and pub-
lished at Valparaiso in 1877. After the predicted cvent
at Zagrel had taken place, Dr. Falb was immediately in-
vited to lecture in that city, where he delivered several
remarkable discourses in which he once more warned the
inhabitants of other forthcoming smaller carthquakes
hich,w as is well known, did take place. The fact is that
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As was recently remarked by tho Noveye Viemya, he has
really “worled out something, knows something additional
to what other people know, and is better acquainted with
these mysterious phenomena of our globe than any other
speelalist the world over,”

_ What 'i;s then his wonderful theory and new combina-
tions 7 To give an adequate idea of them wonld require
a volume of comments and explanations,  All we can add
19, that Falb has said all e eondd say upon the subject
n a huge work of his, called Die Unurilyungen, tm Welt
41/, m three volumes, In Vol. T, he treats of the revolu-
tlons in the stellar world : in Vol 1. of the revolutions
m the regions of clowds, or of the meteorological pheno-
mena ; and in Vol. TIT. of the revolutions in the bosoni of
the carth, or carthquakes, According to Dr. TFall's
theory our Universimi is neither limitless nor eternal,
but is limited to a certain time and eivenmseribed within a
certain space.  He views the mechanieal eonstruction of
owr planetary system and its phenomena in quite a difter-
cnt light than the rest of the men of seience. “ He is
very original, and very interesting (eccentric) in some
respeets, though we cannot trnst him in everything”—
seems the unanimous opinion of the press. Evidently, the
doctor is too much of a man of science to be treated as a
“visionary” or a “ hallucinated enthusiast” ;and so he s
cautiously chafled. Another less learned mortal would
surely be, were he to expound the undeniably occult
and cabalistic notions upon the Cosmos that he does.
Iherefore, while passing over his theories in silence as
if to avoid being compromised in the propagation of
his “herctical 7 views, the papers genernlly add.—
“We send the reader who may be curious to fathom
the doctrines of Dr. Rudolph Falb to the latest work of
this remarkable man and prophet” Some add to the
information given the fact that Dr. Fall’s theory carriesback
the “ Universal” deluge 1o 4000 years B.C., and presages
another one for aboutthe year 6,500 of the (hristian era.

It appears that the theories and teaching of Dr, Falb
are 1o new thing in this departinent of science, as two
hundred years ago, the theory was propounded by a
Peruvian named Jorie Baliri, and abont a century ago by
an Italian called Toaldo, We have, therefore, a certain
right to infer that Dr. Falb's views are cabalistic, or
rather those of the medimval Christian mystics and fire-
philosophers, both Baliri and Toaldo having been practi-
tioners of the “ seerct sciences.” At the same time—though

we have not yet been so fortunate as to have read his,

work—that calenlation of his, in reference to the Noa-
chian deluge and the period of (300 A.D. allotted for its
recwrrence, shows to us as plain as figures can speak that
the learned doctor accepts for onr globe the “ Heliacal,”
Great year, or eyele of six sars, at the close and turn-
ing point of which our planct, is always subjected to a
thorough physical revolution, This teaching has been
proponnded  from time innmemorial and comes to us from
Chaldea through Berosus, an astrologer at the temple of
Belus at Babylon. Chaldea, as is well known, was the one
universal centre of magic, from which radiated the rays
of occult learning iuto every other conntry where the
mysterics were enacted and taught. According to this
teaching,—belicved in by Aristotle if we may credit
Censorinus—the “ great year” consists of 21,000, odd,
years (the latter varying) or six Chaldean sars consisting
of 3,500 ycars each. These two decimillenivins are natu-
rally halved, the first period of 10,500 years bringing us to
the top of the cycle and a minor cataclysm ; the latter deci-
millenin to o terrible and universal geological convulsion.
During these 21,000 years the polar and equatorial climates
gradually exchange places, “the former nioving slowly
towards the line and the tropical zone: . . replacing the
forbidding wastes of the icy poles. This change of climate
is necessarily attended by cataclysins, earthquakes and
other cosmical throes. As the beds of the ocean are dis-
pluced, at the end of every decimillenium and about one
weros (600 -years) a scmi-universal deluge like the
legendary Bible flood is brought about” (Sce Isis Unveiled,

&

Vol. 1. pp. 80-31.)

It now remains to be seen how far Dr. Falb’s theory and
the old antediluvian teaching mentioned by the author of
Isis Unveiled agrec. At all events, as the latter work
antedated by three years, his Die Umwalrungen in Welt
All which was published in 1381 (but two months ago), the
theory was not borrowed from the Leipzig astronomer’s
work. We may add that the constant verification of such
geological and meteorologieal predictions besides its scien-
tific value is of the utmost philosophical importance to the
student of theosophy. For it shows: («) that there are
few secrets in mature absolutely inaccessible to man’s
endeavours to snatch them from her bosom ; and (b) that
Nature’s workshop is one vast- clock-work gnided by im-
mutable lawsin which there isno room for the caprices
of special” providence.  Yet he, who has fathomed the
ultimate secrets of the Proteus-nature—which changes but
1s ever the ssine—can, without disturbing the Law, avail
himself of the yet unkuown correlations of .natural Forco
to meduce gfects which would seem miraculous and impos-
sible, but to those who are unacquainted with their causes.
“The law which moulds the tear also rounds the planet,”
']:hel'e exists a wealth of chemnic force—in heat, light, electri-
ety and magnetism—the possibilities of whose mechanical
motions are far from being all understood. Why then
should the theosophist who believes in natwral (though
occult) lurw be regarded as cither a charlatan or a credulous
fool in his endeavours to fathom its secrets 2 Is it only
because following the traditions of ancient-men of science
the methods he has chosen differ from those of modern
learning ?

—_—————

COMPLYING! WITH THF PRESSING INVITATIONS oF OUR
Buddhist brothers, our President, Col. Olcott, is again
on his way to Ceylon, He sailed on April 22, by the
steamer “ Alive,” accompanied by Mr. H. Bruce, F. T. S,
(late of Shanghai), a Scotch geutleman connected with
the educational line, who will inspect the several Theoso-
phical Buddhist schools, and, perhaps, be induced to
remain ou the island as Educational Superintendent,
The thorough acquaintance of that estecemable gentleman
with school systems makes it desirable that our Buddhist
brethiren should not lose such an opportunity ; the imore
so as Mr. Bruce—a free-thinker of forty years' stand-
ing—is very much opposed to padri proselytism, which in
this country is rarely, if ever achieved, through sinccre
conviction. In Ceylon, converts bribed over to Christ,
whether by the prospect of employment, ready cash, or
any other worldly boon, are pertinently called “ belly
Christians.”  We doubt whether the coufiding victims
“ at home” who are made to swell the “ poor missionary”
fund would be much gratified to find out that instead of
helping the heathen convert to “Jesus” they helped him to
« Mammon.” Our of the two fresh and cducated catechu-
men, we hear, one was coaxed over to “ Salvation” by the
means it afforded him to cast off his non-Christian wife
and marry again, and the other by the prospect of becom-
ing the happy possessor of the few rupees of his padnri
baptizer by taking his daughter in the bargain, Being a
thoroughly honourable man, we trust Mr. Bruce will help
exposing such evil practices. We may givesome account
of the joint work of both the travellers in our next.
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PROCLEDINGS OF COUNCIL.

On the 18th of April, a Meeting of the General Council
was held at Head-Quarters, Bombay, the President in the
Chair. Present:—Councillors—the Hon. Rao Bahadur G.H.
Deshmukh, D. E. Dudley, M. D,, K. M. Shroff, Esq.,, Tuka-
ram Tatia, Esq., Martandrao Babaji, Fsq., and the Corre-
gponding and Recording Secretaries. '

The President reported the official exchange of papers
in ratification of the alliance with the Hindn Sabha of
Southern India, and laid the official documents before the
Council. The action of the Executive was, upon motijon,
approved,

A pending negotiation with another Society, comprising
several hundred Hindu Members, for an affiliation with
the Theosopliical Society, was then reported.  The papers
were, upon notion, referred to the Exccutive with powers.

Similar action was taken in the matter of an important
offer to found a Branch in a European country, that had
been received.

The Acting Treasurer, H. P. Blavatsky, then presented
a detailed statement of the Society’s receipts and disburse-
ments from Dec, 1. 1878 to April 30, 1881 ; which was
received and, the President having relinquished the Chair
to Councillor Dudley, a motion by Councillor Shroff was
adopted that the account be referred to Messrs. Desh-
mukh and Tukaram Tatia for andit. A debate then ensued
upon the question of its publication, finally resulting in a
vote that it should be printed with explanatory notes in
the THrosopHIsT for the information of members and the
public ; so that the characters of the Founders which had
been so shamefully traduced on various occasions, might
be vindicated.

Upon motion of Mr, T. Tatia, scconded by Mr. K. M.
Shroff, a Resolution was unanimously carried that the
(ieneral Council has unabated confidence in the President,

Yol. Oleott, and Corresponding Secretary, Madame Blavat-
sky ; and on behalf of the Society, expresses its sense of the
deep obligations to them under which both have been
placed by their unselfish, incessant and self-sacrificing
labours for the cause of Theosophy and Universal Brother-
hood.

Upon motion, the Meeting then adjourned.
DaMopar K. MAVALANKAR,

Joint Recording Secretary.

A Statement* of Receipts and Disbursements from De-
cember 1, 1878, to April 30, 1881 (twenty-nine months
in all) of the Theosophical Society, as rendered by its
Treasurer, and audited by two Councillors,

Leceipts.
Initiation fees— "
India : 108 persons paid at
Rs. 10 eaclh v.ivveenniinnn... Rs. 1,080
Ceylon : 246 do. do. do. ,, 2,460
Europe: 30 do. do. at £1, 360 <
— 13,900 0 0O
Forty poor members’ fees paid for them by
- Madame Blavatsky .o..ooccvveeniienniinnnne

(109 Buddhist priests initiated in 1880, but
not charged fees).

Cash recovered from H. Chintamon: dona-
tions (Rs. 136) and fees (£30); sent by
the Theosophical Society, to Arya Samaj
through him, but which had been with-
lield ; afterwards offered to Swami, but by
him declined

400 0 0

................................. <609 3 4
Credit by two quarters of Girgaum house
expenses donated to the Society by Colo-
nel Oleott and Madame Blavatsky (see

note, debit side of account)........oeveveee. 1,314 0 0

Carried forward Rs... 6,423 3 4

* American dollars and  pounds sterling are reduced to
Indian money in the above account at the rate of Rs, 12
per £ The items are derived from careful approximate estimates
where vouchers were not available. No charge is inclnded for the
personal disbursements of Colonel Olcott and Madame Blavatsky,
or on account of the Tnrosorrist (which is private propecty). The
charges are only for the necessary expenses of travel, of maintaining
Tead-quarters and of carrying on the work of the Parent Society.
Nor does it shuw any of the receipts or expenses of the Bombay
Theosophical Society or of any other Branch, with whose financial
aftairs the Parent Society has no concern.

+ The date when the Fonnders began packing up and preparing
for the voyage to India. They sailed from New York on Decem-
ber 17. For two years previously no initiation-fees had been
taken by the Socicty, but its expenses had been exclusively paid by
the two Founders. But shortly lefore their departure, the fee was
re-impesed for the benefit of the Arya Samaj, and the proceeds
remitted to Mr. H. Chintamon. '

¥ This sum represents the total veceipts for initiation fees realized
from 523 Fellows for two years, but is no indication of the number
of members added during the period covered by the accounts.
Only those few are counted who have formally applied for active
“ Fellowship” in the Parent Society, and been grauted diplomas,
There are thousands, in aftiliated societies and outside the same,
who are Theosophists and members of the Theosophical Society,
it not Fellows, : :
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Brought forward Rs... 6,423 3
Donations :
By H. H. Maharanee Surno-
moyee, C.LE. ............... Re. 200
By a Bengali nobleman ...... , 20
By a councillor in India ...... . 230
Private donation accepted on
special deposit, (not used) Rs. 300
‘ 450 O
By Loant...,,

Rs..

Tt rerenaraees R 19,546 3

. 26419 6.5

4

——

Disbursements,

Rs. a
Journey from New York to Washington for

initiation, &e. (December 7, 18/8) ...... 9% 0
Oue tglovfmm New York to Bombay ...... 27 0
Expenqcc one case—books and Somety]npm%

- —New York to Bomnbay (Dee. 4, 187S)... 20 8
Large phonograph for Socicty (d '11n'we(l on

voyage and left in London) ; album for

S'mmJ (given to President, Bomb'w Sa-

maj) ; books, pamphlets, &e. (from Dec) 864 0
Three cable despatches (to Ceylon, London

and Hungary) (December 9, 1878) ...... 78 4
Printing pamphlets, diplomas and blanks at

Boston and New York (Dec. 10, 1878)... 39 7
Two passage tickets—New York to London

(December 17, 1878) oeeeviviviiiiininnnnn, 240 0
Expenses of embarkation, carriages, luggage

porterage, &c. ( December 17 1(878) ...... . 52 8
Fees on board the steamer (Jan, 2, 1879). 51 0
Thames Haven to London and Norwood,

luggage, &e. (January 2, 1879)............ 20 13
Sccond phonograph bouoht in London (15

guineas) (January 15, 187‘]) ............... 188 12
Examination of the first phonograph

(January 13, 1879 .coeviiviiiinininiiinn., G 0
Two telegrams : from London to Marseilles

and Brindisi (January 19, 1879 ............ 13 -8
Fares; engraved plates; stationery; and

miscellancous expenses for Socicty

(January 14, 1879).ccvivviiiiiiininiiinnne. 373 0
Fecs for servants and fares (Jan, 17, 1879), 24 0
Expenses ot bringing a member from Paris

(10 £) (T'muzuy 5, 187 ieiiniiiinennns 120 0
Fare, London to Liverpool, and embarkation

(cabs, luggage, &c.) (January 18, 1879)... 97 8
Passages to India of two persons (Jan. 29,

I879) e 1,200 0
Fees on board, extras, &e. (Feb., 16, 1879). 8G -0
Telegran, Malta to Bombay (Feb. 16, 1879) 39 8
Landing and preliminary expenses at Bom-

bay of Society (Feb. 16, 1879) ............ 273 4
Paid on demand of the President, of the

Bombay Arya Samaj for his disburse-

ments as follows :—

Postage (Rs. 15); telegram to New York

(Rs. 26-4-0) ; hire of chairs for meeting

to welcome us at his house (Rs. 12-8-0) . :

(March 1879) tovviviviiiiniiiiiniiniiincanes 53 12

Carriod forward Rs...3,982 12

-* This entire loan has been advanced to the Society, without

0

< O

e

>

[ e I e

w

J

0

-

)

interest or security by the Founders, Colonel Olcott and Madame

Blavatsky,

Y
¥ 1<mmslnnorHe'1d ertem outhousee

Broughit forward Rs... 3,982 12

For carriages, crockery and various other
things (March 1879) ...cccvviinenens

Othoroxpenses, including Mr. H. Chintamon’s
bill, prior to March 7

Moving from H. Chintamon’s houqe to Uir-
gaum  Head-Quarters, and expenses for
hndmrr residonce (March 1879)

Fremht and charges on Library books from
Ameum ; thrae large cases, (March 1879).

........................

............

and
' ler’lry (in part) at Girgaum (from March

I879) i

Repairs to Head-Quarters and outhouses, lay-
ing on water, &ec. (March 1879) .

Journey, Bombay to Karli and back (threo
persons and servant) (Mal ch 1879)

Donations (Aprll 4, 1879) ...l
Do. to Membem (Rs. 58, 40, 10, 15,

£ 10, 20, 15, 12, 48, 10, 10, 61-2)
(from Apnl 1879 to Aunrust 1880).

* First journey to N.-W P. (Allahabad,
Cawnpore, Agra, Bharatpore, Jeypore,

------------

......

Saharanpore, Mcerut and back to Bom--

bay to mecet Swami: threc persons and

servant (from Aprl 11, 1880) .............
Given at Agra to—for journey . to. L‘tdakh
and return ...... Civaepeenns Hivenenennannes boo

Sccond journey—Deecember-January, 1879-
1880, to Allahabad and Benares and

back to Bombay, to sce Swamiand others;. -

two persons aud servant (the member who,
accompanied us, paid his own expenses)....

Balance of Colonel H.
bursement account from January to
December 1880, for expenses connccted

* with confidential Branches and Members,
e.g.,Jan. to March (Rs. 132-7-0);
to June (Rs. 97-13-0) ; July to Septembm

© (Rs. 283-4-0); October  to December -
(RS. 103-8-0). v vevenevn iresiasb o

Sent for the formation ‘of the —Branch
for books (April 17, 1880) ...cvveeeenniinos

Korrelief of the Symn Brothers, J. M.C.B,,
and C. ML AL iereiias

Journey to Ceylou and back ; tlneo persons:

and servant, journeys, photm ete. in:all.
(May 7—July 1880) ......... eerrrreereanes

Third journey (four months) to Northern °
Um- ¢

India (Lahore, Mooltan, Amvritsar,
balla, Meerutt, Simla, Benares, Allmlnbad
and back) (Aug. 27—Dec: 30, 1880)......

Towards painting and fitting Library and |

auniversary expenses (Oct. Nov. 1880).

(farried forward Rs..

S. Oleott’s dis-

April

ot
5513 07

5
8613 0
446 11 2
19 3 0
352 12 0
1769 7 0 -
483 13- 0
217 0 0
23 70
L gy
304 2 0
2,292 0 0
. 63000
749,070
C 617 0 0
70 .0 0
1300 0 0

1925'0;_0

1,921° ¢

223.0 0

v

* * During the first journey of the Founders to Northern Tndin they

were, as stated, for one week only the guests of Ii
Meerut, C
Allahabad and (with lodging) at Benares.

ndu friends—at

During the second, they were cutertained by friehds: at
During the third the

Arya Samajis of Lalore, Multan, Amvritsar and Cawnpore ; private
friends at Allahabad; and II. H. the Maharajah of Benares gave

them hospitality.
by Buddhist friends,
vel would have been much heavier, and the debt
to the Founders increased in proportion.

In Ceylon they were cnt]nmﬂthcftlly cared for
Jut for all this the disbursements for tra-

of the Society
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Brought forward Rs... 15518 0 7
Rent, Girgaum Head-Quarters, March 1879

to February 1881.....c..iveiiveninnnn, ceeens 810 0 O
Rent of Library, November 1879 to April

1880 (paid by Parent Socicty) ............ 128 0 0
For 8. M. to Smyrna (Nov. 7, 1880)......... 200 0 0
Stationery and postage stamps for twenty-

six wonths (March 1879 t¢ May 1881)... 529 0 0
Telegrams sent from N.-W. P. to Bombay... 19 0 0
Wages, Head-Quarter servants (March 1879

to May 1881) ..veviiiviiiiiiiiniiniienns 1,112 0 0
Peon, eightecen months, (half wages charged

to THEOSOPHIST account) to Apuil 30, 1881 216 0 0
Estimdted household expenses at Girganm

from March 7, 1879 to August 12, 1880

of four persons (Colonel Oleott, Madame

Blavatsky* and the two English mem-

bers) exclusive of rent and servants’ -

WHZCE  vaerereraisnernininivnrisarmierionnenes 3,028 0 0
Head-Quarter expenses, August 12, to De- '

cember 31, 1880 (two ‘persons being in

charge in absence of the Founders) ... 212 0 0O
Law cxpenses and others............. e 227 0 0
Expense of removal to Breach Candy Head-

Quarters, cleaning, painting, cartage,

coolics, furniture, lamps, &e. (from Nov.

15, 1880) .oiiriniiiii e G684 0 O
Books and telegrams .. ........... e 63 0 0
Charity to the family of a-deccused member 25 0 0
Miscellancous Society expenses as per Re- '

cording Secretary’s books— August . 27,

1880 to April 11, 1881 ..o.iiveiiiiinins 1,453 5 10
Lithographing Diplomas and Charters, and

printing rules in India ..o, 288 0 0
Pampllets and blanks of various kinds in

Todia.eeiiiininnnans . T 3256 0 0
Rent, Breach Candy, four months (Rs. 260)

Commission Agent’s fee (Rs. 15) ........ . 275 0 0
One engraved metal seal and press, and one

rubber stamp oo 0 0
Jauuary 1 to April 30, 1881 expenses for six

persons, all Theosopliists........ P 580 0 O
Additional expcuses for furniture and fit-

ting at new Head-Quarters ..o........ veen GY3 00

" Motal Rs.... 26419 6 5

H. P. BLAVATSKY,
Aeting Treasurer,

E & 0. K
Bombay, April 17, 1881,

We have ’il,l‘l_‘fll“.‘;' gone through all the items of both
the credit and debit sides, and have found tliem correctly
stated. ' o

TOOKARAM TATYA. o
GOPALRAO :HURRY DESHMUKH,

per M. B, N.

. , . .

*Of the nbove sum the two quarter shares of Colonel
Oleott and Madame Blavatsky have been paid by them aud
credited to the Society (sce credit eide of account),

CIndia und the Theosophical Society.

ALLIANCE WITH THE HINDU SABIIA,

We have great pleasure in announeing that an alliance
has been concluded between the Hindu Sabha of Southern
The text of the
articles of affiliation is herewith printed. The negotia-
tions for the futerchange of this new pledge of Universal

"Brotherhood have been going on since the beginning of the

year ; formal action having been delayed of necessity to
awailt the annual meeting of the Sabha in Marcli. The
matter was referred to by President Col. Olcott in his
Amniversary Address at Framjee Cowasjee lnstitute on
the 27th of Februawry. The Hindu Sabha is composed of
Native Gentlemen in high official position in various
States of Southern India and the learned President-
Founder is Naib Divan of Cochin State. Among its
leading Patrons are M. R.- Ry. Rama Varma, Rajah of
Parponad, and M. R. Ry. Mana Vikraman, Elya Rajah of
Nilambur, The Theosophical Society most cordially
cchoes back the sentiment, expressed by the President of
the Sabha in his official letter, transniitting the document
in question, that he hopes “the alliance will bear fruit in
an ever-inereasing  regard by all nations for the science,
literature and philosophy of Ancient India.”

In the journal of the Sabha (No. 1 of Vishu or 4983
Kali Era) the new title of that body “ The Hindu Sabha,
aftiliated to the Theosophical Society” is given for the first
time, The Sabha was orgavised—1. To aite the Vyasiyam
or teachings of Sii Veda Vyasa authority for any doctrine
or practice upheld or condemuation of any opposed ; 2.
To give certificates of qualification and  character to
learued priests ; 3. To encourage the marviage of girls gfter
reaching puberty and the re-marriage of child-widows ;
4. To promote unity and good-will amongst the scets and
castes of India. These worthy objects, it is claimed, can
be upheld by the strictly orthodox authority of the great
Rishi Vyasa. In the journal (No. 6 for Vikramna) a deci-
sion i reported which has great significance. It says §
“ A Hindw may associate with o Theosoplisl at meals, but
not with a Christian, Mussulinan, ete. cte.” This is the first
time thit our quasi-national relation with the Hindus has
been officially aftirmed, though we have on several ocs
casions dincc{y with even Brahmins.

JUN
ARTICLES OF ALLIANCE,

Between the Hindw Sabha, of Southern India, of which A,
R. Ry. A. Sankarieh Avergal is the President-Founder, and
the T'heosophical Society, of which . 8. Olcott is the Pre-
sident Founder,

IFereas, 'The objects for which the Hindu Sabha has been
organisced can besg be promoted by co-operation between all the
friends of India, her nationality, philosophy, religion and
seieneo 3 and
" Whereas, 'The Founders of the T'heosophical Socicty have
ever manifested o sympathy for the said objects, and are
zealously working to advance the best interests of India, and
make her nume honoured throughout the world 3 and

Whereas, 'The said -Socicty’ has tendered to the Iindu
Sablia its friendly aid and proposed an affiliation between the
two Societices ;

© Now therefore, De it Resolved that the said offer be ac-
cepted, and that a close and brotherly union be and is hereby

. deelared between the Hindu Sabha and the Theosophical Society.

Resolved, wlso, ithat the Ilindu Sabha hereby pledges its
oflicers’ and members’ best exertions to assist in the accom-
plishment of the aims and objects of the Theosophical Society

- by every practicable means.

Exccuted by the undersigned for, on behalf of, and by
authority of their respective Sabhas, this 3lst day of March,
1831 A. D. ; corrcsponding to 20th Meenawm 4982 Kali Era,

(Sd) A. Sanxawan, B. A., President, for
thie Ilindu Sabha.
Owcorr, President, for the ‘Theos
sophical Socioty.

(sd) IL S.
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The Propmetors of the THEOSOPH}ST’acknowledge, thh thanks, i
| receipt of the followmg ‘additional subscmptlons for Vol II.,

all paid in advance.

! i
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J. J. Meyrick, Esq., V. S. R. A. Eng-
land.,

L. D. Smith, Esq., New York, U. S.
Amecrica.

William Whyte, Esq., Australia,

Messrs, Trubner and  Henderson,

" Australia,

C. Avison, Esq., England,

The Right Honourable the Count-
ess of Caithness, France.

C. G. Oyston, Esq., Durham, Eng-
land.

W. H. Shelly, Esq., U. S. Anicrica.

Ralph Plunb, Esq., U. S, America.

J. H. Kearne, Esq., Lancashire, Eng-
land.

William Scott, Esq|., Belfast,Ireland.

Dr. Galloway, England.

The Honourable, My, M. H.
U. S. America.

Bavon ¥. Vou. Tengnagell, Java.

Maganlal Mohanlal, Esq., Guzerat.

Govardhandas  Chatturbhuj, Esq.,
Bombay.,

C. Kamnon, Esq, Newspaper Club,

. South Cunara, Madras Presidency.

Harischandra Gop.xl]co lisq., Ac-

" countant, Ahmedabad District,

Secretary to the Reading Room,
Tumkur.

Babu Shivatohal Lall, Punjab

Babu Ram Da_) al Roy, Zilla Shaha-
bad.

V. Advite Bralma Shastri, Ksq.,
Seevetary, Mutual Improvement
Society, Madras Presidency.

Babu Diva Nath Ganguly, Bengal.

Babu Nobin Bihari Ghose, N.-1.
Provinces.

Tilden,

Babu Jadu Nath Chose, Sudder
. Munsitt, Bengal.
Babu Xanai Lal Sinha, Pleader,

Bengal.

Pandit Thaenikulam  Muthu Iyer,
Madras Presudency.

Babu Upendro Nath Ganguly, Scere-

tary, Arya Dharma Procharinee
Sablia, Bengal Presidency.

Rauchhorlal Chhotolal, Esq., Cotton
Mills, Guzerat.

" 8. Siree Subramani Aicer, Esq., Eng-
lish Record Kecper, Madras Pre-
sidency.

Keshowlal Narbheram, Esq., Guzerat

Motilal Jivanadasa, Esq., Guzerat.

Nathoo Trikamji, Esq., Bombay.

Lalji Narainji, Esq., Bombay.

Rao Saheb  Bhimbhat hlrp(lmm,
(irgaum Back Road, Bombay.
Pandit Leela Nand Joshi, 1lead-
Jlerk, North-West Provinces,

Babu Sivadas Bhattacharji, Secre- |-

tary, Book Club, Bengal.
B. Aunawmalai (/hettyflr, Esq., Madras
Presidency,

V. Venkatiayer, Egsq., Secretary,
Native Reading Room, Madras
Presidency. .

P. Venkateswariah, qu, Madura
District, Madras Plcmlenc)

Babu A, (;llosal Bengal. "

Babu Davee Dayal, Superintendent
Punjab,

Moonshee Goor
Provinces,

The Sccretary of the Masulipatam
Association, :

Babu Jageshwar Prasad Ti\\‘ari,
Hamirpur District, North-West
Provinces.

V. A ]’(utln.lsamthy Moodeliar, Esq.,
Nilgiris, Madras Presidency.

Babu S Ram, North-West Pro-
vinces.

Babu Sanval Dass, B. A North West
Provinges.

Babu J. N. Mukbaji, Nmth West
Provincos,

Pursllottmn Uniashankar Acharya,

Esq., Cutch.

Vasantram Jeevanram Bhat, qu,
Cutel.. .

Fardoonji  Merwanji
Bounibay.

Pandit Dwarka Nath
~ Punjab.

Babu Koouj Behari Lal, Calcutta,

T. Kodandaramayya, qu, Madras
Presidency.

R. Mematchisundrun  Pilly
Madura District, Madras
dency.

S. Krishnaswami lyer, Esq., South
Arcot District, Madras Presidency.

Munshi Sadu Sukh Lud, North-West
~ Provinces.

Raja  Pramotho Blushana
Raya, Bengal.

Chhotalal Sewakram, Esq., Kattya-
war,

D. B. Motiwala, Es(., Bombay.

A. Rama Rao, Esq., Sccretary to the
New '10w11 Reading Room, and
Debating Club,

Scorakhan Lal Bsq., Malwa,

Babu Huwrree Dass Mitter, N.-W,
Provinces and Oudh.

M. V. Krishna Pillay, Esy.,, Travan-
core,

Babu Harpershad, Central Provinces.

Lalla Gangadin, Behar,

Framroz Rustomji Joshi, Esq., Bom-
bay. '

Khan  Saheb Darasha Dosabhoy,
Bombay Presidency.

Rao Bahadur Anandrao Sakharam
‘Barve, Guzerat, .

M. R. Ry. Vadlamaunati Venkata
Chelum  Pantulu Gur, Madras
Presidency.

Pershad, Central

Banaji, Fsq.,

Talsildar,

Esq.,
Presi-

Deva

The Chief Karbhari, Wadhwan State. .
Haridas Vibaridas, Esq Kattyawar, .

Babu Shib Chundur Mitter,  North-
" West Proviuces,
Pandit Moti Lal, Judicial Assmtant
* Commissioner. ' .

K. Sriniwasani, Esq., Kl%tna District.

S. Krishnatao, Esq., Head-Master,
Ganjam ])1stuct Madras * Presi-
dency. o

Bubu Prasanno Kumar Dey, Pun_]a.b

Dr. Kunja Beharl Blutt'wharya,,
Bengal.

The Semetmy of the Magalle Read-
ing Room, Ceylon,

G. C A Jajasekem Esq., Ceylon,

Louis Samarasingha, Esq., Ceylon.

Geo. B, Strom, qu, China.

Simon Perera Abeywardene Esq,,
Ceylon. :

D. P. Wijesinhe, qu Ceylon.

Surgeon-Major E. R. Johnson, Bcn-
ga]

A. Constantine, Esq., - North-West
Provinces.

J. Herbert Wright,
West Proviiices,

G. Oliver, Esq, North-West Pro-
vinees,

C. H. Peacocke, Esq., Kattyawar, = "

Charles F. Wintle, lsq., North-West
vamces | '

C. Hodson, qu, Bhowalpur
btatc ,

Licut.-Col. W. (., Chownc PunJab 4

John Hurst, Esq., Central Plovmces -

Mrs. De Prée, Punjab.

Denzil Ibbetson, Es., Punjab.

A. Amiet, Esq., N.-W. Provinces.

J. Durand, Esq N.-W. Provinces.

J. (xoul(]sbuly, s, Punjab.

Frederick C. Judge, Esq., Bengal.

Captain G. C. Bayl(,y, Buloocluatau.

Licut.-Col. W, Luckhardt, Bcloo-
chistan,

Dr. G, R. Daphtary, Civil Surgeon,
Central Provinees,

Captain J, N. 8. Kirkwood, Dekkan.

T. H. Raines Esq., N.-W, Plovmces

J. Campbell Oman, Esq., Punjab,

Col. W. C. Gott, Punjab.

Dr. J. Winn, Garrison Staff, \Torth
West Provinces,

J. G. Meugens, Esq., Bengal.

M. Johnstone, Esq., Punjab.

Jno. Burke, Esq., N.-W. Provinces
and Oudln, . |

(. H. Crichiton, Fsq., Hombay.

F. A. Perroux, Esy., Bengal,

E. Fowle, Esy., British Burnal,

J. J. Velloy, Esq., Central Provinces,

J. Burn Murdoch, hsq L.and R. E,,
‘Sind, :

Bsq., North-
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