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THERE IS NO RELIGION HIGHELR THAN TRUTIL
[Fumily motto of the Mahardjuhs of Benaies]

The Editors discluim responsibility for opinions expressed by con-
tributors in thelr articles, with some of whick they ayree, with others
not.  Great latitude s atlowed to correspondents, und they ulone are
uccountable for what they write.  The journal is offervd as a vehicle
for the wide disseinination of fucts and opinions connected with the
Astatic veligivns, philosophies and scicnces, AL who have anything
worth telling are made welcorre, and not interfered with,  Rejected
ASS. are not returned.,
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SPECIAL NOTICE TO CORRESPONDENTS.

Adverting to articles and  correspondence
destined for the pages of the TarosorHIST, we
would call the attention of intending contie-
butors to the following instructions :—

(1) No anonyious documeits will be accepted for Tnsertiviy, even
though they may be sigied “a Theosophist.” ‘

(I1) dny contributor not desiring his name to be sade publis,
showld give the necessary intiinution to the Lditor when forwarding
his contribution,

(I[1) Contributors ure requested to forward their articles in the
carly part of the month, sous to allew the Editor plenty of time for
correction and disposul in the payes of the Tnrosopnist.

(IV.) AU correspondence to be on one side of the paper only,
leaving clear spaces between lines and with a wide murgin,

OUR FOURTI YEAL.

The end of the third year of publication has come
(Volume IIL ends with the current number), and still
the THEOSOPHIST exists and thrives, despite its cuemies,
A large number who subscribed for it at the beginning are
still its patrons and, better yet, its friends. 1Its healthy
influence upon Asiatic thought is greater than at any
previous time, as the responses from all parts of India to
the President’s Circular, which appeared in the July
number, plainly show. Time, which has torn the masks
from so many false friends, has but made more evident
the fact that the THrosorHIST and its founders are the
staunch champions of every man and every movement
whose object is to improve the intellectual, moral aund
spiritual condition of the Aryan and Iranian races. The
broad eclectic policy, promised for the magazine, has been
rigidly adhered to, and to the cxtent of our ability wo
have tried to lay the truth about the world’s archaic
religions before an impartial world. This has been done
at the heavy cost of a series of public attacks upon our
good faith, and ungencrous misrepresentations of our
motives, which, forseeing, we might have easily avoided if
we had been false to our convictions. The Asiatic public
lias given us the proofs of its sympathy in a support of the
magazine as generous as perhaps we could have expected
under the circumstances, Far more night have been done
if our warniest friends had exerted themselves as a body
to get new subscribers; but still the publication has more
than paid its way as it is, and the entire profits have been

given by the Proprietors towards - the gxpenses‘of the

Theosophical Society, as they will be, no doubt, in future.
We never set ourselves up as teachers of Aryan plhilosophy
and science, but promised to give out, for the benefit of
this inquiring age, such facts of interest as might come
under our notice, Our great desire has been to foster a
school of native students of, and writers upon, those
majestic themes, and to arouse into vital activity the
lateut talent which abounds in the Indian race especially,
Such will continue to be our endeavour, and as time runs
on, this development must of necessity take place. Already
it is most apparent that the seed we have sown is germinat-
ing ; Sanskrit schools are springing up, the long-needed
Catechism of Hindu Ethics is being advertised for publica-
tion, the esoteric meaning of the ancient religious books
and ceremonial rites is being enquired into, societies to
promote national culture are being organised, both as
Branches of our Parent Society and independently ;
translations and commentaries multiply, and there is a
larger demand for works by native authors than there ever
was before. Thereis also noted animproved moral toneamong
Indian youth, and a warm and unprecedented interest
among University graduates in their aucestral literature,
All this is most cheering to the projectors of this
magazine, and they assume the publication of its Fourth
Volume with the greatest pleasure, sceing the happy
results of past labour.

The Proprietors of the THrosoruIsT have never touted
for it, nor adopted the usual commercial cxpedients
to secure for it a large circulation. They will not do
so now: the merits of the publication must serve as
its sole recommendation, If its friends, and especially
the Fellows of our Socicty, can reconcile with their
sense of duty to abstain from helping it, we shall not
reproach them. All  that necd be said 18, that the
wider its circulation, the more will be done for the
moral regeneration of India, and the more liberal will
bo our donations to the Society of our creation and our
love. It would also be a kindly act if journals, friendly to
us, were to announcg our new Volume,

There will be no change, either in the terms of sub-
scription or the system of prepayment—which latter three
years of experience has now shown to be incomparably
the best for all concerned. As regards the geographical
distribution of the THEOSOPHIST it may be remarked that,
ag with Volumes, 1. and IL, it goes to every nook and
corner of India, and has gradually found its way all over
the world, There are the most substantial reasons for
knowing that there is a growing interest in Theosophy
in the Madras Presidency, since the nnmber of our sub-
seriptions there has already outstripped that of Bombay,
Bengal is not far behiud, but the North-West Provinces
arc pushing it close. As regards membership, our new
Branch at Madras is the largest, numerically, but one
(the Colombo, Buddhist, Branch) in Asia. Fo facilitate
the registration of names and the prompt despateh of the
October number (No. L of Volume IV.), it is requested that
intending subscribers will at once send in their remitt-
ances to the ManNacer, Theosophist Office, Breach
Candy, Bombay. For terms, see the Manager’s advertisgs
ment on the last page of this numbey,
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LETTERS ON ESOTERIC THEOSOPHY.

FROM AN ANGLO-INDIAN TO A LONDON THEOSOPHIST.
' No. 1 .

The issne of Light for Junc 24, which has just reached .

me, contains some reference to the Theosophical studics
i which I am deeply interested, and in which, T am sure,
many friends of mine in London now exclusively engaged
in spiritual inquiry would be equally concerned, if they

liappeued to be living in this country. Mr. Eglinton, -

I scc, bravely dcknowledges,—in the face, no doubt, of a
prejudice against the subject among his friends,—that e
has acqnired certain knowledge respecting some of the

“external facts, on which we, Theosophists, rely as important,

but he very naturally avows himself unacquainted with

t“the abstruse subjects generally set forward by those

‘calling themselves Theosophists.,”  Leaving these aside, he
goes on to notice what he believes to be the 'Theosophical
theory about spiritual manifestations, viz.,, that these are
produced by “spools or elementals” in ninety-five per cent.
of the cases, aud in the other five by certain adepts who
have the power of projecting their astral body to any
distance at will. Now, Mr. Kglinton has not quite got

“hold of the theosophical view about spiritualism, when he

expounds it in this very comprehensive manner. And I
would ask you to remember that we here, a bandful of
Anglo-Indiau Theosophists, who have heen writing on the
subject, do not profess for an instant to have acquired an
exhaustive understanding of the nysteries, which underlie
spiritual phenomena so as to be able to explain them all.
As Theosophists we arc not dogmatic adherents to a hard
and fast creed, but students of the higher mysteries of
nature exactly as Spivitualists ave such students also. But
we cling with great tenacity to a conviction that in
studying these mysteries, as Theosophists, we have one
great advantage over all other persons who study them in
other ways, We are in more or less intimate relations
with persons who have acquired, what, in comparison with
any other knowledge current in the world, may be called
an exhaustive understanding of the mysteries referred to.
Now. it is also important to remind English readers that
we are not liolding on selfishly to this advantage for our
exclusive behoof: we have done our utmost to explain to
others the basis of our conviction that the Adept-
Brothers of the Theosophical Society are—the kind of
people so often described. It is not a ¢uestion whether
they arc mien possessing “ some knowledge of occult
science” : it lhas, we coutend, been demonstrated in
various ways, that their kunowledge is of a kind
beyond the reach of any eritical estimate by people
who are not Adept-Brothers thetnselves. The grounds for
that opinion have partly been set forth in The Oceult
World, partly ina very remarkable pamplhlet issued under
the authority of the Theosophical Society, at Bombay,
alled Iints on Esotevie Theosophy. and more fully, if more
vaguely, in Isis Unveiled. 1 cannot here recapitulate the

. proofs, but let me recapitulate the proposition.

The knowledge of the Adept-Brothers is entitled to the
immense respect I claim for it, because it bas all the
characteristics of a true science; that is to say, it is the
accumulated kuowledge of a vast number of observers,
reduced to order and, generalised by a vast number of
thinkers, and verified by a vast number of experi-
mentalists.  The instruments employed for the observa-
tions, and for the experiments are the faculties
developed in human creatures of a fine organisation
by certain modes of lite. The Buwotian herd that knows
nothing of Nature, but her outermost envelope, the merc
physicists, whom a more enlightened generation will look
back upou as an artist looks upon his frame-maker and
colour-man, deny that such faculties can be developed or
have cver existed. I need uot argue the point in writing
to such an audience as that I now address. Inthe society
of Loudon psychologists, there is certaiuly oie gifted lady
whose name will 1ise in every mind which these lines
yeach, who has found and walked in that “Perfect Way,”

which leads to the development of such faculties as~1
speak of. But to a nation where the records of astronomy
had never penetrated, the science would not have:been
introduced by the sudden importation of a single tele-
scope, however exquisite in its pertection and far reaching
in 1ts power. The possessor of that telescope might begin

_to enunciate observations conflicting with some -of the

current idcas about the motions of the heavenly bodies,
but would not be able to observe and caleulate, and verity
enough to command assent. But I would ask your readers
to consider for a moment what would probably be the
condition of thought and belief in the spiritual world of
London 100 years hence, supposing there were
suddenly to spring up amongst us, 100 seers and
secresses as gifted, devoted and industrious as the lady of
whom I speak ; and if these, as they dropped off in the
interim, were succeeded by others as well qualified to
carry on the work as they. Is it not manifest that the
ohservations of cach and all would be compared, that the
errors of the first observers would he eliminated, their
first conclusions confirmed and used as points duppii for
irresistible infercuces, which, in their turn, would suggest
observations on new lines, and <o on ad injinitum? At
the end of my hypothetical century is it not certain that
the conclusions of spiritual science as thus reached would
dominate belief and conjecture on the subject, so that any
one who would put forward, an idea picked up casually in
the course of spiritual obscrvation wwithout instruments or
special training, so to speak, would be looked upon as a
person is looked on now, who starts a new theory about
the figure of the earth, or to the effect that the sun is
only about the size of Grecce after all ?

Now the occult world, of which I write, is in the position
as regards spiritual knowledge, that I have imagined the
psychologists of London to attain ultimately,—only much
more so. It is not for a hundred years, but for more
centuries than 1 dare talk about, that the accumulation of
its knowledge has continued, and its living observers are,
indeed, what our short-sighted generation has been so
undeservedly called “the heirs of all the ages in the fore-
most files of times.” Aud surely if that is so, there is no room
for arguinent about the line of inquiry in regard to spiritual
things which at this moment it is best worth vur while to
undertake, ‘There is nothing worth doing or talking about,
compared with taking advantage of such opportunities as
niay be afforded to us of learning such lessons as the real
masters of theosophic science may be willing to
teach., As to the question whether this is so, I
will only ask any reasonable person to make a
study of current theosophic literature, including the
boocks 1 have wmentioned above, and somc selected
passages from the TH10SOPHIST, and then—if he did this
it would be incomprehensible to me that hie should dis-
believe. Occasionally trying to break down the crass
materialism of outer sceptics, I have lent them Zéllner's
and Crookes’ and Wallace’s books on Spiritualism, aud
have found them still unconvinced, but in these cases all
one caun say is that the failure is not the fault of the books,
So in the present case; if people can attentively read,
even the meagre literature which has gathered round the
Theosophists as yet, and remain unaffected by its evidence
concerning the existence and knowledge of our Brothers—
all T can say is that I should not think that the fault of
the evidence.

Now I amn quite prepared for the objections which some
readers may raise. It will be said “if the Brothers are
what you say, why don’t they teach their knowledge in a
more convincing and systematic manner " But natural
as this question may be at first, it is really on a level with
that often asked by the outer sceptic, “ What is the good of
spiritualism ; willit tell me who is going to win the
Derby t” e, the question applics an inapplicablo
standard of criticism to the position criticised. In the one
case the inquirer will ultimately find that spiritualism
leaves the Derby out of its calculations, because it is
engaged with more important things; in the other thag
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the Brothers are governed in their policy as regards
teaching, by motives derived from the plane of their
own knowledge and not from that of ours. I do not
profess that at this moment I am prepared to interpret
these motives in a manner that will satisfy people
‘who have never endeavoured even in thought to explore
that higher plane I speak of ; and, meanwhile, I will not
here attempt an-incomplete interpretation. But surely
we may set aside the question as to whether the Brothers
are doing the best they might for mankind, if we accept
the position that thoir knowledge about spiritual matters
is practically infinite as viewed from our stand-point, and
that at any rate they are now willing to teach us some-
thing. Is not half a loaf better than no bread, and, if a
friend bequeaths us a moderate legacy, shall we refuse to
accept it, because it is not so large an amount _as we had
expected 7 Let us take it; even if we take it at first in
an ungrateful spirit, grambling that it isn’t more. Perhaps
those who are the best inclined to be grateful for it, even
though it be little, will be the first to understand that
our friend was not carcless of us when he mado his will,
but carcful as well, of some higher interest which our
egotism had induced us for a moment to overlook.

-Now, T believe that our Brothers are guite incapable of
error when they make a plain statement about any phase
‘of spiritualism; but I am quite sure also that on account
of the vastness of the area of spiritnal phenomena we are
apt to misunderstand their statements when they go
beyond comparatively simple matters. In the ©Frag-
-ments of Occult I'ruth,” for example, there is no statement,
as far as I am aware, that is erroneous, but, as a survey of
the whole position, the Fragments are incomplete and are
liable to misinterpretation. Thus I sec in Light an
inqniry from Mr. A, ¥. Tindall as follows :—* I can under-
staud that some physical manifestations may be classed
under their (the Oceultists’) deseription, but do they mean
that spirits who show themselves to be kind and good,
and also possessed of great intellectual powers, such as my
guido, who communicates by impression, and whose form
-no clairvoyant has ever seen, is also a shell ?”

The answer may be given as boldly as words can convey
it, “ Most assuredly not.” Referring to the first number of
the Fragmeunts, the reader will find it stated :—*“Tt must
not for a moment be supposed that all we hear from these
latter (from mediums) come from elementaries,”’—from
those entities some of which have been described as shells.
And then the writer goes on to explain that the highest
kind of mediums may pass entirely under the dominion of
their own highest or seventh principle, and thus soar into
“higher regions of inspiration than those which elementary
- spirits” are capable of penetrating. And in another
passage it is also stated that after the regenerated
Ego of a spiritually-minded human being departed
from this carth, has been born again into the world
of effects (intervening between this life and the next
naterial incarnation) “ it can be visited in spirit by men,”
though it cannot, if it would, descend into our grosser
atmosphere.  This statement embodies the answer to Mr.
Tindall’s question. Kind and good communications con-
veyed by subjective impression from intelligences showing
great intellectual power, are clearly of the kind obtained by
the upward attraction of some perceptive emanations from
the medium, and are not due to a descent of the purified
spirit into our grosser atmosphere.

The absence of any consciousness on the medium’s part,
that some portion of himself is thus temporarily with-
drawn, is nothing to the purpose. From physical science
an analogy may be taken which shows how readily such
-processes may be misinterpreted. We talk habitually
of buildings and trees being struck by lightning. But
directly we wish to put the idea in a scientific shape, we
<have to recognisc that the process which really takes
place is a re-establishment of equilibrium between
accumulations of electricity of opposite signs, one accumula-
tion in the earth, the other in the clouds.
-probably be as true in most cases to say that the cloud

It would.

was struck with (nogative) electricity emanating from the
earth, as to say that the oarth las been struck by
(positive) electricity emanating from the clond. But the
effect to the dweller on the earth is always that the earth
has been struck.

Again, if the Fragments are attentively considered, it will
be scen that there is no negd to regard as probable the
“ dreadful” idea, that a ““ great part of mankind after death
are wandering shells soon to become extinct.” The shell
left hehind is not the man, and no part of mankind wander
the carth afterwards as shells, I am not contradicting a
word in the Fragments; simply explaining doctrines whicls,
if my readers will look back to the Fragments, will all be
found there. That which takes place on the death of a
human being has only to be. remembered, and the position
will be clear. The lower bodily principles having been
done with and cast off, a struggle ensues between the
higher ethereal principles. Some of these have a natural
affinity for—what European readers will best realise if I
call it—Heaven. Bat if the lower priuciples prove tho
stronger, e, if the individual during life has alinost
entiroly wedded himself to mnere earthly desires, the Ego
is drawn back to earth, the spiritual principle which
canot be destroyed, disengages itself from the 'Ego
utterly, and, for ever, retaining no trace of contamination
with the life it has been unable to purify. In such a caso
“ the man” certainly remains wandering about the earth
after death. But he, in this case, is not a shell, He is
worse than a shell in one way, though in another a liigher,
in the scnse of a more complex organism. But our
teaching leads us happily to the conclusion that the vesult
of tho spirit-struggle described above is but ravcly so
disastrous as I have first imagined. In the enormous
majority of cases the higher principles win the *‘ tug of
war,” though it may be feared that again in the enormous
majority of cases the spiritual victory is not so overwhelm-
ing and instantaneous that the Ego is directly carried up
into “ Heaven,” But whether this supremely satisfactory
result is accomplished, or whether the spiritual principle
having drawn the Ego upwards, has still a long piece of
work to do before that same Ego is fit for spiritual
re-birth,—in either case equally the lower principles of the
ethereal group are cast off and remain in the earth’s attrac-
tion. These are the shells of which the Fragments speak,
They are not the meu who have gone away, any nore than
the serpent’s east skin is the serpent—though this some-
times lobks so like the serpent that I have known
inexperienced people in this country stalk a skin with a
double-barrelled shot gun, and blow it to pieces before
finding out their mistake. The confusion in the case of
the shells ariscs from the fact that just as a certain
perfume lingers for long around the “vase in which roses
have once been distilled,” so there is a reflection of the
late personality inhering iuits shell. There is as nearly
as possible no consciousness while the shell is left alone,
but drawn within the current of mediumistic attraction
the etheveal man is temporarily inflated by vitality drawn
from the medinm and a spurious semblance ot an indivi-
duality—which may uite likely profess itself that of the
man to which it once belonged—is thus created.

For the moment, however, I will not dwell longer on
this part of the subject, because enough has been said to
saturate the spiritual world with the belicf that we,
Theosophists, arc always wanting to run down the
character of their super-material experiences. Undoubtedly
we have been set to do a great deal in that way, and
probably for very good reasons—some of which I have
very recently come into possession of, and will explain fully
in the course of these letters.

But at the same time there is no necessity to assail the
character of that higher sovt of spirituglism, which deals
with the subjective impressions of an elevated and
intel'ectual nature, which mediums of appropriate
facu'ties are capable of receiving. These are the spiritial
strokes of lightning equivalent, as I have said, to the

. ascent of negative spirituality from the carth, and far
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from discountenancing the practices which  may
encourage such ascents, the one great aim and object of
Esoteric Theosophy is to encourage them. That is the
kiud of spiritualism which the highest Theosopliic adepts
constantly carry out.  And the only difference as regards
this part of their science, between them and the best
spiritual medinm is that they know what they aro about ;
and are guarded by the possession of such knowledge, and
tho training that has accompanied its collection, from
confusing the “communications” they may bring back
from the higher spiritual region, with those that may be
too eagerly offered to them by the tenants of what some
mystics call the astral plane. T.et a novice look through a
badly made microscope and he will mistake for peculi-
arities of the object e may be examining, the specks which
are really in tho eye-glass of the instrument. But the
trained microscopist is not to be taken in. He, too, sees
the specks, but he does not record them as belonging to
his preparation.

What I propose todo in my next letter is to explain
certain conditions of what may loosely be called life in the
next world, which render some of the lower order of spiritnal
manifestations dangerous in a way, which, I am quite sure,
po Spiritualist has ever thought of yet. We here are
beginning now to understand why the Brothers have been,
ag it seemed, so hard on spiritualistn, It does not in the
lcast ensue from ignorance on their part of the elevated
character of some spiritual experionces, but from a know-
ledge altogether strange to the ordinary world of some of
the consequences which may ensuc from the far more
frequent spiritual experiences of alowor order.

Lerrer 11,

I have said that risks are connected with the practice of
ordinary mediumship, which no Spiritualists have yet
thought of,—as far as I know, that is to say, for, of course,
broad statements of that nature must be given with all
reasonable reserve. Bnt at all events it 1s exceedingly
improbable that they have been thought of, for they hinge
on to facts connected with life after death, known only to
occult science, and now in process of being given out to
the world in clear, intelligible language, for the first time,
Iam assured. The risks of which I have now to speak,
affect, not so much the living people who take part in
séances, as the disembodied entities with which they come
into communication, R

T have already recalled to your recollection our previous
information about the ordinary course of events on the
dissolution, at death, of the bonds which unite that con-
geries of principles which go to make up the complete living
human being. The “shells” are the barely intelligent,
disintegrating religuie of humanbeings sufficiently elevated
in the scale of existence to have taken away with them
into a state of spiritual preparation their best attribntes.
Besides the shells, there are shells plas the complete animal
souls of very depraved ex-human beings, whose spiritual
principle has escaped from association with their person-
ality for ever, taking nothing away ; in other words, leaving
all that the creatures possessed in the way of a soul, still
to wander about the earth for a time. But besides these,
again, there are a third sort of disembodied entities, also
ex-hnman beings, to be considered. These are the victims
of suicides and of sudden violent deaths. Any one who
will thoughtfully consider their case ean hardly fail to see
that in a world governed by rule and law, by affinities
working out their natural results in that deliberate way
which Nature likes—the case of a person dying by a
sudden death overtaking hiin at a time when all his

principles were firmly united and ready to hold together™

for twenty, forty, sixty years, whatever the natural
remainder of his life wonld be, may, very probably, be some-
how different from that of a person, who by natural pro-
cesses of decay, finds himself, when the vital machine stops,
readily separable into his various principles, which, in
their turn, are each prepared to travel their several ways.

Nature, always fertile in analogies, at once illustrates -the

such another.

idea, by showing us an unripe and a ripe fruit, from one of
which the inner stone will come away as cleanly and easily
as a hand from a glove, while from the unripe fruit the
stone can only be torn with difficulty, half the pnlp clinging
to its surface. Now, in the case of the sudden accidental
death, or of the suicide, the stone has to be torn from the
unripe fruit, _There is no question here about the moral
blame which may attach to the act of snicide. Probably,
in the majority of cases, such moral blame does attach
to it; but that will work out its conseqnences with
the entity concerned, in the future, we may ~ depend
upon it, whatever happens as to the immediate diffi-
culty the person committing suicide may find in the
process of getting himself thoroughly and wholesomely
dead. This difficulty is manifestly just the same whether
& person kills himself, or is killed in the heroic discharge
of duty, or dies the victim of an accident over which he
has had no control whatever.

Now the victims of accident sometimes though rarely,
and those of suicide, can communicate with us through
medinms, and that which communicates is the real entity
of the once living man barring a few exceptional cir-
cumstances, of which hereafter—always. They lave
to remain in the earth’s atmosphere (in most cases) for
those affinities are not yet established which would carry
them beyond it and divide their essential attributes one
from another in the natural manner. But the less they are
distnrbed during this period of waiting, the better for them,
and if people only understond what they were doing, they
would be guilty of something like unpardonable reckless-
ness in terapting them (by cultivation of the lower sort of
medinmship) to get half back into the living world, and
create all sorts of fresh obstacles to embarrass their pro-
gress towards that spiritual regeneration, which, however,
delayed in their case—if they are not already doomed or
do not doom themselves hereafter—must precede their
next active existence. '

I find it difficnlt to explain a condition of things undor
examination, which I have come fully to understand in
spite of its quarters and unusual aspect for want of a
previous aequaintance on your part with the occult
doctrine, (the actual state of the facts, that 1s to say, as
known to the adepts and nffirmed by them with as much
confidence as the motions of the planets are affirmed by
astronomenrs to be what they are,) regarding the mode in
which Nature rewards and punishes her children for their
acts in this life. Roughly speaking, our acts invest our
inner Eeos with affinities for good aud evil, in & manner
which, when those Egos come to be born again, draws them
into union with happiness or suffering. Obviously in ordi-
narv cases the account is closed at death, and the balance-
sheet made out iu due time.  But the class of people with
whom we are at present concerned—the vietims of acci-
dent and especially of suicide—are not, as I have sni_d,
thoroughly and wholesomely dead. They are so far still
alive, and so far still attached to this earth that their
accounts of good and evil are not closed. The idea is
perfectly scientific when looked into earncstly, though it
is suscentible of the very popular and mundane form of
expression just employed.  Tho sepm'a_t,ion betwegn tl_le
principles has not taken place; the inner Ego is still
complete and capable of going on engendering affinities.

There need be no difficulty for the imagination in
regard to the prolonged complexity of these affinitics.
Remember how the finest atom of oxygen has certain affini-
tics for atoms of hydrogen, other affinities for chlorine,
others for nitrogen, for iron, for potassium, and so on
to the end of the chapter. What is it in the infinitely
minute atom which carries with it the certainty that

.put in contact with other atoms at any future time,

1t will choose to unite itself with such a one, and not with

How can one small atom “carry all it
knows” as regards the innumerable varying characteristics
of all other bodies in Nature 2 The mystery is not really
greater than the mystery of those accumulated affinities,
which the human Ego engenders during its active life,

.
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and to which oceult philosophy gives one convenient name
—Karma, By the bye, T hope no critic will give himself
the trouble to remark that occult philosophy has borrowed
this expression from Buddhism, Buddhism, as known to
the outer world, has borrowed it from the Aryan occult
philosophy,—and Buddhism, as known to the inner world,
18 of the same substance as that occilt philosophy.

When les esprits souffrants T am describing-—to borrow
a phrase from the French spiritists—though 1do not think
the French spiritists have yet realised exactly to what class
of entities the phrase applies,—find themselves offered that
partial return to life that medinmslip affords them, they are
tempted to overload their Karma, so to speak, to assuage
their thirst for life at the unwholesome spring to which they
are invited. If they were of a very material sensual type
in life, the enjoyments they will seek will be of a kind,
the indulgence of which in thehr disembodied state may
readily be conceived even more prejudicial to their Karma
than similar indulgences would have been in life. In
such cases, facilis est descensus.  Cut off in the full flush
of earthly passions which bind them to familiar scenes,
‘they are enticed by the opportunities which mediums
afford them to gratify these vicariously. They are the
Pisachas, the Inculi and Suceubi of mediwval writings,
the demons of thirst, gluttony, lust, and avarice,
elementaries of intensified craft, wickedness, and cruelty,
provoking their victims to crimes and revelling in their
commission.* They not only ruin their victims, but their
own future, and the Ego which might, if burdened with
no heavier load than that it accumulated for itself during
life, have ripened by degrees into a spiritual regeneration,
is hopelessly dragged down by the infamy of its after-life,
and lost for ever. :

Understand me, pray : I do not say that such a fate is
the inevitable fate of all disembodied ‘“accidents and
suicides.” That which has just been described is the fate
only of the very depraved members of that class,— but of
such who 1night not have been depraved enough to have
sunk into the very lowest currents and affinities, had it
not been for their adventures after bodily death. At the
other extreme end of the scale we may take note of the
case of persons who have already on earth developed
extremely pure and elevated affinitics. These if the victims
of sudden and accidental death are as mueh beyond the
reach of temptation in the shape of mediumistic currents
after death, as they would have been superiorin life to the
common incitements to crime. Kven they dying prema-
turely have to wuit, before they can be spiritually re-born.
So they wait in a dreamless sleep, others plunged in a
slumber full of golden visions, but all beyond the regions of
this earth-life and its attractions, and are quite out of
reach of the risks with which this letter is concerned.

‘But, then, how few of us are very very good ; how few,
let us hope, utterly, utterly vile. Certainly the majority
of the Earth-walkers, I am dealing with, will not come into
mediumistic presence with ready formed schemes of
wickedness to work out, clearly defined thirsts for evil to
gratify. But they will come, weary of waiting and thirst-
ing for life, amuseihent, and vanity. And they may do
themselves no hann, as an idle young man maey frequent
the haunts of vice to pass the time away and may come

® Tho varioty of stafes after death is preater, if possible, than the variety
of human lives upon this carth. ~ As remarked further on, not all, by any
moans, becume posackgs, nor aro they ail Barth-walkers.  'Tho victims of acel-
dent are genorally oxempt from this curse, only those falling into tho enr-
ront of attraction who die full of somo engrossing earthly passion ; the SrLrISH
who have never given a thought to any oue but their own selves. Overtaken
by death in the consummation—whether real or iimaginary—of some master-
passion of their life. the desire romaining unsatisfied even after a full realiza-
tion, and they still craving after more, such can mnever pass beyond the
earth attraction to wait for the hour of deliverance in happy ivnorance and
full oblivion.. Among the ‘‘suicides” those to whom the statement of the
writer appliosin full are that class who commit the aet in consequence of a
crime, to oscape the penalty of human law, or of their own remorse Natural
law ecannot be broken with impunity ; the inexorable caugal relation ietween
action and rosulr. has its full sway but in the world of effects—the Kawa loka ;
and overy case is met there by an adequate punishmeut, and jua thousand
ways which would require volumes to describe thern even superficially. Tu
one of the future numbers of this magazine will be given quotaions from the
Buddhist Scriptures, sud the Hindu Shastras concorning this subject with
volume, page and vorse for easier verification,. . . .

out untainted. But the immense probability is the other
way, and for the Earth-walkers who take advantage of
facilities for materialisation, the probability is so great
that it has almost passed into the regions of accomplished
fact,

Of course, it does not follow that every person who has
helped tosit for materialisations even has been an accom-
plice in working such havoc with human souls, as that I
have Leen describing. In this study of occult philosophy
one takes no step forward, without finding the horizon of
tlie unknown widen out twice as far as one has advanced.
Nature which seemed a small thing to the ancients has
widened out before the inquiries of science until we have
come to know of suns 300 times the size of our own, of

-distances from which the light takes 50,000 years to reach

us,and in the other direction of living creatures so minute
that they are but faintly visible threads in the field of a
microscope which shows the blood corpuscles, themselves
perhaps the 3,000th of an inch in diameter, tumbling about
like boulders in a torrent. So with the occult sccrets of
Nature's processes. The further one penetrates into the
labyrinth, the more complex become the ramifications of
its colonades, T have learned, for example, this fact about
materialisations whichh has been set forth above, the fact
which conneets them with the case of disembodied Egos of
persons who have died sudden and violent deaths. But,
doubtless, there are multiplicities of other facts which
might be learned about them, of which as yet I know
nothing, and the bearing of which might be to show that
materialisations are sometimes due to quite a different
kind of combination. But the discoveries in occult science
we may be able to make in the future, will most assuredly
not militate against the force of the discoveries we have
made in the past. We have learned enough to be sure of
this much that when we thoroughly understand what our
teachers mean to say, we may safely fit that stone into the
foundation of the edifice we are constructing, and cement
it down. And what T havejust been tellingyou is no
amplification of what I have been told,—no theory partly
woven out of my own speculations, 1 have, so to speak,
chapter and verse for overy statementl have made, aud
for every tint with which 1 have coloured it.

“THE PERFECT WAY”
TO THE EDITOR OF THE THEOSOPHIST.

For the frank recognition accorded in the TIEOSOPHIST
(May and June, 1882)) to the abovenamed book, we—its
writers—cordially thank you. There are, howgver, in your
notice of it, certain strictures at once so injurious and so
unwarranted, that we are constrained to request your
insertion of the following vindication of our statements,

We take first the assertion that, in defining the consti-
tution of man, we “ignore the most important of all the
elements whicl constitute humanity,—the sixth, or spirit-
ual soul, the principle in which the whole individuality of
the perfected man will ultimately be centred,” an omission
which is said to reader our statement “so painfully
incomplete as to be practically erroncous.”

Now, so far from our having made the omission thus
positively and distinctly imputed to us, it is no other than
this very element in man’s nature, which, under the names
“ Anima Divina” and “ Neschamah,” constitutes the chief
topic and key-note of our whole book ; and it is in the
perfectionment and exaltation of this eclement, as the
divine-human Ego of the individual, that we place the
proper end of all culture and experience. And in the
fifth lecture, which treats specially of the constitution of
existence, we give an elaborate description of the
physiologic cell and its covrespondence “with the human
system, in which the “soul” is set forth as the essential and
permanent self,—that which alone progresses, and is
re-born, and by its ultimate sublimation consummates
Nirewna. Foritis, say we, the Nucleus of the man,
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having the absolute divine spirit for its Nucleolus. Still
more emphatically is this important element particular-
ised in the sccond Appendix ; but both the fifth lecture
and the secord Appendix, as, indeed, the whole motive of
the bock, seem altogether to have escaped the notice of
your reviewer.

In our analysis, the element in question occupies, not
the siath, but the third place; because, in onr descrip-
tion of the human system we have followed the order
which we found to be that of the Hermetie, Kalbalistic
and other ancient Mysteries, and which our own experience
and the analogy of correspondences everywhere demon-
strates ; the order, namely, which recognizes man as
substumtially a fourfold being. The four main divisions
of man’s nature given in the Perfect Way are, however,
in .themselves capable  of certain sub-divisions, to the
number of seven in all, as your reviewer states, But to
any that, bocnure we innist on the fourfold character of the
whole, we omit a portion, and leave a gap unfilled, is
tantamount to saying that, because one describes the year
as consisting of four seasons, one omits zome of the twelve
months, the fifty-two wecks, or the three hundred and
sixty-five days! The truth is, of course, that all minor
and functional divisions are involved and comprised in
substantial divisions.

1t is greatly to be regretted that a review of a work
admitted to be of so much importance, should have hecn
go hurriedly committed to press, or that neither the
editor, nor an Adept of knowledge, should have compared
‘the allegations of the criticism with the pages of the
book itself. For, then, not only would our work have
escaped flagrant misrepresentation, but the THEosOPHIST
itself would have avoided the double fault of an inaccurate
description of its subject, and of a defective presentation
of occult doctrine.

For of this last the critic of the Perfect Way is cer-
tainly guilty in respect of another important point on
which he imputes error to us ;—that of psychic retrogres-
sion. His assertion, made in contravention of our
doctrine on this point, that “ Nature never goes back” is
not only in itself singularly inaccurate and unscientific,
but it is also wholly beside the mark. What we have
gaid is that “ Natnre,” whicl is the manifestation at once of
gpirit and of spirits,—of the universal and of the indivi-
dual,—allows the individual who persists in exhibiting a
perverse will, and in suppressing the humanity already
acquired, to manifest his retrogression by outward
expression, and thus to descend, as well as to
ascend, upon the manifold steps of the ladder of
Incarnation "and Re-births. Your eritic allows, indeed,
that the individual may become *extinet,” but he
rejects the process of deterioration, by means of which alone
extinction becomces possible. And, in thus denying a
logical and scientific necessity, he both contradicts the
tenching of the Hindu and other sacred mysteries, and
also, by linplication, represents man as attaining perfection
by means mechanical and compulsory, instead of by the
inevitable action of free-will. For, as Apollonius of Tyana
taught, (in common with Buddha and others) every act
and thought (which is a psychic act) brings forth inevitable
consequences which cannot by any neans be bonght off or

avoided. Character is Destiny, and “all futures arve fruits
of all the pasts,” Assays Edwin Arnold in the Light
of Asia,

“ Also he spake of what the holy books
Do surely teach, how that at death some sinle
To bird and beast, and these rise up to man
In wanderings of the spark which grows purged flame.”

That such has been the doctrine of all oceult schools of
thought worthy the name, whether of East or West, could
easily be proved ; and that without it the problemns of the
universe are inexplicable and disorderly, needs only some
knowledge of natural - history and some earnest reflection
to decide, A notable instance of the inadequacy of the

criterion employed by your reviewer in connection with
the teachings of our book, appears in his remarks on. .our
interpretation of the Catholic formula, “ Mary brings us to
Jesus” TFor, en the simple ground that he himself was
‘unaware of any interior meaning implied-by that formula,—
he having (like many others) rejected Christianity without
ever having reached its esoteric’ significance—he hazards
the assertion that such meaning was never dreamt of by
the Church, and charges us with having originated it our-
selves. It Would be teresting to know how far he applies
the same method of criticism to the orthodox presentations
of Buddhism., To deal - fairly with both religious systems,
the' same rule must be applied to both, If one has an
esoteric meaning, the inference isthat the other—also of
oriental birth—has it likewise. Men do not construct
parables without signification. And the failure to discover
it does not justify a denial of its existence,

A yet further proof of yourreviewer's lack of the per-
ceptive faculty so necessary to all students of the ocecult,
is found in the contempt with which he speaks of woman
and the feminine element generally, According to our
experience, there isno surer test of a man’s own interior
status than his opinion of women. For by that opinion,
he shows, not what womanhood is, but what sort of women
he has attracted or been attracted by. Whether or not
Buddhism is subject to corresponding lmitations, it is not
for usto say. But ifit, indeed, be true that it is a “stern,
uncompromising system of reason and logic,”as he asserts,
then, in deseribing Christianity as “ sentimental and fitted
for women,” he does but confirm and justify our statement
as to the needofsuch a development as Christianity to
complete Buddhisni, and to satisfy the whole humanity of
hoth men and womeu, by adding Heart to Head, Conscience
to Mind, and man feminine to man masculine. Thus only
can we have a perfeet system of religion ; for thus only can
the Spitit of Humanity,—which is God—-find ‘full mani-
festation and recognition, since only because God is dual,
is humanity dual, and only through the operation of the
Diviue dualism could the universehavecome . mto existence.
For, as we have said in the Perfect Way,— creation is
generation; and generation is not of one, but of twain.”
Tutellect alone could not produce a world, and cannot,
therefore, alone interpretit.  Love is the universal solvent,
And of love woman 1s the exponent, and  beauty and
sentiment are its indispensable adjuncts.  On the hypo-
thesis enunciated by your reviewer it is, logically, impos.
sible  for  creation—manifestation—to have occurred,
Nevertheless he terms that hypothesis a “stern uncomn-
promising system of reason and Jogie” and denouncesasa
piece of mere sentimentality, the religion which, recog-
nising the woman-element, alone accounts satisfactorily
and scientifically for existence !

Sucli being the case, may it uot well be that the issue
of the work of the Theosophical Society of India may prove
not only that which its respected Founders contemplated,
but. more,—the sending forth of “ Eirenecon” tothe religious
world ; and that by the union of the Eastern and Western
niinds effected through them, may be brought to birth a
new and nobler Church than any béfore it,—a Church
having, indeed, “Budcha” and Buddhist philosophy for its
circuinference, but “ Jesus” and Christian aspiration for its
central point,—the two essential to each . other, and inter-
preting the whole nature of Man 7 * :

We append a table reconciling the two analyses of the
human system, and are, '

Your obedient servants,
THE WRITERS OF THE “ PERFECT WAY.”

London, July 10, 1882,

® Wo must be permitted to respectfully suzgest to the esteomed suthora
of *“ The Perfoct Way” that tho philosophy and the Arhat doctrine left to
us by the Lord l'athazata Bhuddha is quite broad enongh to cover both the
circumference and the Central Point of whatever Church. The rays of light
radiating from that Central Point stroteh far enouch to eover and illuminate
the whole aren of the inhabitable worlda. Snch, is the opinion of Bunhrists,
at least.—FEn, .
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- The Outer Personality, for which there is no Re-birth
and which ig renewed at every incarnation :— ’
Perfect Way Division, Theovsophical Division,
. 1. Physical Lody.
1. - Physical body. 2, Jiv-Atma, or vital
A principle..
2 Astral body or Nephesch ; ] '
called also theodie; Magnetic or 3
ficry Dbody i: the  perispirvit of
Allun-Kavdee 5 the ehnde of the
Ancicuts. In the Perfect Way
this clement is included in the =
protoplasm, which is stated to be |
divisible into two puri.—the
Astral body, and the mundane
Miud or Recach, the seat ot all the
earthly aflections, de-ives and
sflinities, the Anima bruta.

. Linga-sharira, or
ctherinl shape.

. Kamu-rupa, or body
of desire. -

4

5. The animal or
physical iutelligence,
or Ligo (correspoud-
ing to the Ruack),

The interior personality, which is re-born’; the Perma-
[
nent Ego :—
Lerfect Hay Division. Theosophical Division.
6. Spiritual intelli-
gence or higher
conscionsness,

3. Aunima Divina or Nescha-
makh, soul or Nucleus.

7. Spirit, uncreated
emanation from the
Absolute.

4. Divine Spirit or Nous,
Jechidah, or Nucleolus.

The four principles of the Perfect Way correspond, there-
fore, perfectly with the seven of the Turosormsr ; but of
these seven the two first are contained in the first of the four,
aud the threo second in the second of the four,

The Body is typified by the Mineral, Earth, or Owx.
~ The Astral Body and Mind by the Vegetable and  Animal, or
Lion.

" I'he Anima Divina by the IImnan, or Angel.

"L he dpirit by the Divine, or Eagle,

THE NATURLL OF NIRVANA FROM THE

SOUTHERN BUDDHISTIC POINT OF VIEW.,

' NIRVANA

As defined by Suinangule Swaminnanse, High Privst of Adain'’s
: Poak, Coylon,

. Question.—Does there romain anything of the human
being in Nirvana ?

Answer~The nature of Nirvana is extinguishment,
As the being does not possess anything except the fivo
skandas to constitute existence, and as the state of Nirvana
is characteriscd by the absence of these skandas, it is not
possible to conceive that there can remain, in their absence,
anything whatsocver,

- Question—How can the state of Nirvana be realized,
then, by any one ?

Answer—~The nature of Nirvana s comprehended fully
by the drhats alone. Therefore, it is only the Arhats
(suints, initiated Adepts) who can realize it in its fulness,
The Nirvana, which is the destruetion of the five skandas,
is praised by the Arhats as they comprehend it fully,
But those, who have not as yet become Arhats, picture it
to themsclves as a state of supreme bliss only, because of
their deficient knowledge of the subject.

IN RE.“BUSIRIS”

We give roont in this number to an interminably long
-paper—entitled “ THx PRILOsoPHY or SeiRIT— Hierosophy,
Theosoply and Psychosophy,” from the pen of Mr. W,
Oxley—solely out of personal regard tor the author
Highly instructive and interesting though it may prove to
many, we fecl nevertheless compelled to seriously ask our
correspondents—if they would see their contributions in

rint—to be more brief in future, Indeed, it is simply
impossible for us—at least as regards those articles that

T SRR TR

will not yield either to abridgment or division,—to" mako
room for such endless discussions.  We are cver ready to
allow our opponents the chance of being heard, and to
present their side of the question before the impartial
public in our Magazine, but we lave neitlier space nor
means to insert voluminous articles. The move so, as in
the present case, it is quite evident that Mr. Oxley - has
entirely misconceived not only Mr. Subba Row'’s real
position, but also based himself upon as mistaken a
view of what le is pleased to term the ¢ doctrines” and
“ teaching of the Theosophical Society.” He addresses his
“Reviewer,” as though he were an “orthodor Bramhin,”
an_intolerant bigot quite unacquainted with his fore-
father’s esoteric views. Whercas, the truth is, that our
Brother, Mr. Subba Row, although undeniably a Bramhin,
is a VEDANTIN ADWAITEL, of the esoteric Aryan school—one
of the least favoured by orthodox bigoted Bramhinism, a
bighly advauced Chela, and one, whose thorough knowledge
of the real esoteric signiticance of the sucred books of his
country—especially ot the Bhagavat- Gita—no one who
knows Lim, or of him, can ever doubt. But we will leave
Mr. Subba Row to answer for himself in our next number,

ADWAITA PHILOSOPHY.
BY A “ SwaAML”

In the following lines an uttempt is wade to answer
questious iu the THrosorHIST for March, 1882, «s far as
their tenor can be gathered from that number.*

Question 1.—Whether (Moksha) salvation is, or is not,
(Purushartha) cud, to be aspived by a humau being ¥

Answer.—Y s, )

Question 2.—1f, however, it be the end aspired, who is the
aspirer ?

Answer.— Abhusam, or reflection.

Question 3.—Ior whose sake does lie aspire ¥

Answer.—For his own sake.

Question 4.—What sort of thing is the objeet agpived to ?

Answer.—Swaswarupa ((q;q(:q ), or Satchidananda (a-
fagiag), or cternal life, knowledge and joy in one,

Question 5.—]Is the beiug, who is the aspiver, identical with
Brauyay, or is he a distinet being,

Answer—First consider, whether there is any essential dif-
ference between light and its reflection, then you will bLe able
to solve this problem for yoursclf. According to Adwaitis
(aﬁﬁf), this .4bkasam (armmq) should be taken for the sced
or Pranava (yog) iu sleep. Therefore, the aspiver and Brad-
MaM are essentinlly the same, differentinting but in their
conditions.

Question 6.~If in reality the aspirer be Braistay, what hay
he to aspirve after 7 )

Answer.—Ile hus to - aspire after his  Swejatiya ({qcnaf‘m
unity with Sat ﬂa\‘) and after Vijatiya (quﬁﬁq' oblivion
of SeLr.in nature.)

Question T.—Will he newly become Branyay ¢

Aunswer~—This has been answered in the preceding answer
sixth,

Question 8,—What is the differcuce between
Ishwara (E»q(') and Jive (sﬁq)‘y ,

Answer~—Accoriing to  “ Mahabhashyas” (qgm[nq the
aphiorisms of tho Veds §g) and * Srooty” (3[}{’ Le., that
which is heard from the comforter, through Japa G{'{),
there is no essential difference between them, and, if any at all,
it exists in Maya (mqn’ and not in spirit.  To speak accord-
ing to theology, Bransiax is Iswara (-{’.{() minus Maya (mzn);
that same Iswara is Bravsay plus Maya ; and Jivw (Stia)
within Maya. IPor example, tuke a light iu three different aspects.
First, let us take light per se without any fuel, substance, or
reflection, as light in pure, tranquil water or sky j sccondly,
look at the sume light, throngl v gluss, free of impurities and
that neither obstructs nor makes that light scen uusteady ; and

Brauyan,

* Pho “uostions” referred to are to bo found in the articty cut-it'l_ud
si A Criticism upoy the Mighty Problems of Bramba-—fswar and Maya"-—
Ly,
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thirdly, look at it through a dirty glass that vefracts and obsenres
the Prakash (qqym)_ Now that light, under all these three
arpeets, is the enme ; it only difters in Prakash (brightness), its
degree of luminosity, Thus it is in the case of Bransay, Ish-
wara, and Jiva plus “ Maya” and Avidya (3r137), the cause
of the apparent differentintion and of the plurality of the one and
game substance.  According to the * Adwaitee” (am‘a‘), there is
neither (1) Ishwara nor (2) Jiva; neither (3) Maya nor (1) Avidyn;
neither (5) Prakriti (Hfﬁi’), nor (6) Purusha (389); neither
(7) Sakti (m’%ﬁ)’ nor even (8) Goon (mr;)_"“ ‘

.There exists only one cternal bliss, the Satchidananda
(878377g), or the living Braumax of the Arymns.t The
Veds (3g), the Upanishads (7fAwg), the Shrutees (1), and
Vedanta (&g{:a), regard Brahmam, Ishwara (?fi(), and Jiva
(eﬂ?{), 83 one, and identical with Self ov soul. The Darshanas
(‘isfa), whicl accept creation asa fact,see in them separate entities,
while the Adwaitees (aﬁa) consider creation as an illusion, a
flitting dream in the cternal existence of Spirit. The
Taranga (or wave) is identicnl with, and inseparable from,
spirit, and incapable of affecting it in any way. This error
(belief in crention) is caused, when Chit (f‘qa) condenges, or
is abzorbed in Sat ®71); and Ananda (3{[:‘@) predominates
and  becomes like the waves of an unfathomable ocean. Is
there nny essential difference hetween the occan and its waves,
or between gold and a gold earring ?

Question 9.—What is Maya and Avidya ?

Answer.-The Vedanta (%qta) settles this question by showing
both a groundless illusion, which can neither be asecrtained
nor accurntely explained. Tt is, it says, the canse of the three
Goons, (?m) or conditioned attribules known as Satwa (@eq)
Itaja ((q) and  Tama (aq) (positive, comparative and
superlative) 3 or Jugrata (sn;m)’ Swapnae (¥3q), and Sus-
hupti (gslfq), It is Jud,—Ilifeless and immovable and cannot
exist or nct indepeudemly from or without the help of Sat
(qa‘)_ Understand  Sat (gg  Being or Iissence) and Chytanya
(%?Fq, Ocenn of Intelligence or Chit faq\ i.e., Wisdom) ; spirit
and wisdom are synonymous and mean the sume thing,

In  Bhagavat (qrrgg) it is  seid that Maye (mq)
is Hari Ichha  (gitg#31) or the “ will of the Lord”. ,

According to csoteric Theosophy, there is no Maya  (m17)
with either Deity or man, after attaining the fourth stage, i.e.,
Turiavastha (zzzﬁqm), or the real state of Self ; us there is no
condensation in ghee, when it is heated and melted 5 as there is no
darkness when there is light ; as there arc no dreams in wake-
fulness ; so there is no Maya x:nq') in knowledge, when
Byraged  (Gusa) and Uparathed (3q(§ﬁ.) For want of
appropriate terms in Fnglish, we are  obliged to  transform
Sunskrit names into Inglish verbe,

To ascertain the cause, how and wherefrom orviginates this
illugion, Maya must be regarded as an abnormal development
of the .Ananda 7197 a portion of the csseuce), when Chit
(faq) recedes and is absorbed in Sat (ﬂ;{) and  Ananda
(311&g). In this state, owing to its abnormal swelling it over-
flows, turng into Rase or fluid, and ecentres and gravitates

its sympathies toward Self, Chit and Sat. This affection for
self-Ananda (an':rq) and  forgetfulness of Self-Sat and  Self-

knowledge (f‘q;{) are tlie creators of that pernicious thing

kuown as Mayn. It is a kind of intoxication of, and with,
Self. 'T'his intoxieation, when positive is Maya (illusion); when
comparative it i3 Awidye (ignorance); and when superlutive
it becomes Moha (mg infutuation).

According to Theology the states above described are tems
porary. The uplieaval and overflow of imperfect Ananda
(31[) may be brought down to its normal state and made
to harmonize with Chit and 8at.  The process is ¥Yoga
(q\m) and Viyogae (fagrn) £

* Jshrare, “ Lord” : (2)./[1‘(1, “lifo” 3 (3) Maya, “illusion’ s (4} Avidys,
“Ymorance” 3 (6) Lralrits, * mattor” ; (6) P'urusha, *“spirit”; (V) Sakti,
*foreo” s (8) Guna, * attributes,—ED,

+ The Adwaita philosophy. agreefngin this with esoteric. Buddhism, regards
Parabrahm as the otie Renlity, all the rest belbg a pure illusion, The
Pavalirnhm of the Vedautins is simply the ‘“One Unconscious Life” of the
Northern Buddhists.—Ebp,

$ Tho efost of Yoga, tho sanration of diverce of tho physical from the
spintual naturo—ED,

It must be remembered that although Sat, Chit and
Auanda are one and identicn! with the Iossence, Purabrahman,
but just ns softness, colour and smell are co-existent in the
smne flower. yet these three entities possess different proper-
ties, nnd can be viewed ns different goons, in the same man-
ner as softnees. colour and smell are perceived by different
oranns of onr senses,

Tama  (ga) vreflects Sut only ; Raja—Sat, and Chit ; ang
Sutwn (\e7). Sat, Chit and Ananda together.  Although
the trinity of the essence's Prakash (qq;m) may be felt in
Nirvikalpa . (fqi5Feq  eestasy), yet it does not interfere with
the unity, and the established harmonious whole of the Deity,
according to Adwaita (aﬁa') esoteric Theosophy.

‘The process of harmonizing the three entities into oue, of
tempering the self-excited Ananda, (3:;[:[‘;) with Sa¢ and Chit,

of stopping its effervescence nud of removing its triune nspect,—
this process commences with Chit,

To excite nnd subdue the Ananda, to awake Chit and pre-
vent it from receding to Naf, to harmonize the threc into one
an<t to maintain it in the same state requires real Lya (Eos'q
mwerging) mel this consists in Piynga, or the transtormation of
the five ignorant entities or covers kuown as Anuna Maya
(97a77), Prana May: (qmqq), Mano Maya (q:hnq), Vijnan
Maya .(f‘q;n;qu), and Aunrnda Maya (emﬁqqq), into self or
Soul. ’

Almora, July, 1882,

THE PHILOSOPHY OF SPIRII.

HIEROSOPHY, THEOSOPHY, AND PSYCHOSOPHY.
By William O.xley,

When I dedicated my little volume “ Philosophy of
Spirit,” to the resurgent intellectual life of India, it was
to show my appreciation of the efforts which are being
made by influential native reformers and others to stem
the tide of materialism, which appears to be sweeping over
intellectual Asia, as well as Europe ; and I expected it
would have been received as an ally. Most probably it
would but for the introduction of “ Busiris,” who, controll-
ing the organism of a sensitive in Loudon, made the
announcement that ke was the author of Mahabharata,
This has called forth a strong disclaimer from my first
Reviewer, and again from Mr.T. Subba Row, B.A., B.L.,
K. T.S, in the June issue of the THEOSOPHIST, who, for
reasons doubtless satisfactory to himself, not only ecalls the
claim of Busiris into yuestion, but further states that my
“theories and speenlations” are not ounly wunphilosophical,
Lut opposed to the systent of philosophy as propounded in
the Bhagavat-Gita, and Vedas; and at variance with the
truths taught by the ancient Indian Rishis.

However this may be, as judged from the modern
orthodox Bramhinical stand-point, I venture to think that
“¢nlighteued”  Buddhists  would hardly  express  so
severc a judgment.*  Be this as it may, I have no desire
to cnter the lists as a disputant, but prefer rather to sug-
gest that “esoteric” truth is one and the same, when
divested of the external garb in which it is clothed iu the
various religious systems of the world; and 1 would
werely note, in passing, that there is a stand-point from
which a wider and more comprehensive view is obtained,
and I shall be glad if I can, in any humble measure, be
instrumental iu directing thought thereto.

That Mr, Subba Row has not guaged my position is
very evident, or he would scarcely have told me, that Vyasa’s
interiors were not required to be opened’; for “as regards
the facts of history, mentioned in the Mahabharata, he had
merely to record the events occurring before his very eyes.”
I shall not, of course, prejudice the respect due to Mr.
Subba Row as an Esuteritician, by supposing for one moment
that such a statement is intended to be taken literally, or
seriously ; for he knows (at all events I credit him with

* As already stoted inour editorial, Mr. Subba Row is nof an ¢ orthodox”

Bramhin in the sense Mr. Oxley uses the word as with him it means bigotry.
And wo are morcover obliged to declare that * enlightened Buddhists”
‘ftm huislly ever disagree with sugh an endightened Bramhiuas Mr, Subla

oWy—LD, *
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knowing) that the Vedic allegorics have about as much
literal hListorical truth in themn, as the Hebraic allegories
of the Garden of Eden, crcation of the sun and moon, and
the rest which are found in these records ; althougl, as a
rule, “ orthodoxy” goes very far lu the divection of insisting
that its votaries should accept its standards in their literal
sense ; and my reading of the doings of ¢ orthodox” people,
I past history, and observation of their spirit and action
1 present times, does not leave a very favourable impres-
sion on my wind. :

I prefer to mect my Reviewer—not as an orthodox
Bramhin,—but as a Theosophist, with whom he stands
identified, especially as he has so cloquently written in the
January issuc of the THEOSOPHIST magazine, for the pur-
pose of showing the accord betwcen the Aryan and
Buddlistic “ esoteric tenets on the scven-fold principle in
man.”  And here I would remind him, that although I
mentioned 12 as forming the number of “states” in the
ascending scale of life, 4.e. according to our system of
philosophy—yet, as there is duality in every state, there
are really 24; and, as, according to Mr. Subba Row, the
ancicent Rishis only spoke of 16, those 16 are included in
our 24, And what is much to the purpose, treating theirs
by same method, it brings their 16 to our 8, and this is
the very state, which the most advanced of the Theo-
sophical esoteric sclioolof thoughtoccupy, and which, 1think,
will be shown when I come to speak of the threc degrees
named at the heading of thisarticle. T am confirmed in
this by the significant veference to the ©blazing star”
visible at the sixteenth stage. Beyond this no “star” is
ever seen, but a “sun,” and I need not stay here to speak
of the “law” which is operative in producing all “ appear-
ances;” assuming that my Reviewer is well acquainted
with the science of symbology.

Referring, again, to “ Busins,” my Reviewer admits that
an Adept “ can traverse space, produce varied phcnolpenu,
assume any shape, and appear in any form he desires.”
This being so, wheuce the difficulty, or objection, to
accepting as a possibility, that the actual author of the
Mahabharata should put in—uot an objective—but a
subjective appearance in London, or elsewhere, if he chose
o to do. An Adept, either in or out of the fesh, 1s
conformable to law,—for he, like all others, is subject to,
and not above law,—and it was in strict conformity to
the “law of appearances,” that lie assumed the name of
Busiris under the conditions that were there and then
atforded.  Not even the highest Deva, or even beyond
such, can transcend the “law ot conditions”; he 2nust
conform thiereto, or there can be no “appearance,” ecither
subjective or objective. Taking this into consideration,
I sce no ditliculty whatever in conceding this power to an
emaucipated Adept of the calibre, such as the Vyasa
undoubtedly was.

I would remind my Reviewer that Krishna Dwypayana,
the alleged twenty-eighth Vyasa, isonly the supposed author;
for the rveal authors of the Vedas, Malabharata, and
Bliagavat-Gita, are enshrouded in as great a mystery as
the authors of the Hebraic and Christian Records; and I
am not going beyond the truth in saying, no man living
knows who were the authors of these Records, or writings,
or when and where they were written, and first published.*
The samne applies to ancient Sanskrit works. — According
to Professor Monier Williamst—who must be credited
with being a profound Sanskritist,—* Sanskrit literature,
embracing, as it docs, nearly every branch of knowiedge,
is entirely deficient in one department. It is wholly
destitute of trustworthy historical records. Hence little
is knowu of the lives of ancient Indiann authors, aud the
date of their most celebrated works cannot be fixed with
certainty.”

* We bolieve Mr, Oxley is again mistaken in hia denial. It does not ab
all stand to reason, that bocause Professor Mouier Williams sakd so,
no one in India should know anything on the subject. Many of tho initiated
Brauwhans claim to, and we tirmly believe, they do know, when the Vedas, the
Mahabharata, and ospecially tho Bhagavat-(fite, wero written, and by whom,
—Hb.

+ ¢ Hinduism,” by Mouier Williams, Professor of Sanskyit, Oxford
University, p. 10, )

A

.gress

Mr. Subba Row, my Reviewer, seems to think that

¢ Busiris” damaged his claim to veracity by stating “that

the systemn of caste did not prevail at the time when he
was in India ¢ in human form,” inasmuch as the Rig-Veda
(anteceding the date of the Gita) speaks of the four castes.”
Speaking of this matter, Professor Williams] gives a few
verses trom the celebrated Purusha-Sukta, one of the most
recent hymus of the Rig-Veda (Mandala, 10-90) and adds
a foot-note. “This hymn (gencrally admitted to be a
comparatively modern productiong) is the only hymn in
the Rig-Veda, which alludes to the distinction of caste.”
Again, he says, nor will they (the Vedas) be found to
support any of those objectionable practices, superstitions,
and opinions of the present day, for which they were once,
through ignorance of their contents, supposed to be an
authority,

This statement confirms what I—(not what Busiris
said)—wrote (see p. 50, Philosoply of Spirit, by W. O.), viz,
that the 5,000 years, which Busiris said, < he could answer
for, “ was long antecedent to the system of caste which
now prevails in India.” I refer the readers to the whole
chapter, and leave them to decide on the value of Mr. Subba
Row’s criticism of this matter, The distinctive character-
istic of the four classes of mankind (not increly ancient
Indians), of which the author of the Bhagavat-Gita speaks
in the fourth chapter is (in iy humble opinion) not to be
confounded with that system of caste which prevails
un‘ler the sway of wodern orthodox DBramhinisn, and
which can only prevail in  conditions of human
degradation and iguorance. Ouce let the idea of pro-
enter the minds of the masses—which it
is doing slowly but surcly,—and the caste system of
modern  India, and other nations is doomed, It
is only under such a rule and power, of which modern
Bramhanisin is the external representative, that the caste
system can ourish. In this my Reviewer will doubtless
be at one with e, for, as a Theosophist, practising its
rules of Universal Huniau Brotherbood, e will admit that
such a theory and practice is incompatible with the intoler-
able yoke of caste exclusivism.  And I would heve call
his attention to the fact of the “risc and progress” of a
new power in the carth, which is purely of Western origin ;
that Power is the very antithesis of that which has, for so
many ages, held sway over that part of the globe we call
the ffast. I vefer to the United States of America; which
is based upon tho recognition of the inalienable rights of
man, and acknowledges the inherent equality of mankind.
The outbirth and spread of this principle, which finds its
expression in the great Republic, has, in the course of little
more than a century of time, developed a nation now num-
bering a populatign of ﬁftx millions, formed by the com-
minglng of all nations ; and it nceds no proph'et.’s eye to
discern that this power will soou hold the destiuy of the
world in its hand. Before the approach of this living
principle,—cmbodied in the political and social life of the
United States of America,—uot only the Conservative
ideas and stagnant systems ot the East,—but of the whole
Old World,—will have to yield, and must, sooner or later,
appropriate more or less of its vitality,

T think it best not, in an article ot this kind, to notice
what, in 1y opinion, might be urged, to prove that the
somewhat severe criticisms of Mr. Subba Row are from a
mistakeu stand-point. I maintain that the Vedas, Maha-
bharata,—aud the Bhagavat-Gitd (to a lesser extent)—
and works of such character are no¢ to be taken as literal
history, nor yet to be judged by the rules which are  ordi-
narily applied to secular literature, but that they are sub-
ject to a rule of interpretation, which is known to the
Initiated, and to those who are versed iu the “science of
symbols.”  Although this “science” is based upon the
same rules, applicable to any system, yet it allows great play
for the ideal and intuitional faculties, and, therefore,
prescuts no hard aud fast lines similar to a mathematical
proposition, or a geometrical problem. Swedenborg was

T ¢ Hinduism,” p. 31, § U wo, it is clearly an-jntorpelation —W, Qy
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the first, in mortal form, to reduce this toa philosophical
form, and in his voluminous works has given a Repertory,
which 1o student of esoteric science and wisdom can afford
toignore. What, if I state to my Reviewer, that perchance,—
following the hint and guidance of Swedenborg,—I, and
some others, may have penctrated into that sacred region,
and discovered the-—— Lost Word” | Herein lies a factor in
the problem in dealing with esoteric—and, thercfore, spirit-
ual—scicnce, which even Eastern Adepts will have to deal
with ; and, that is, there are some minds in the occident
who—not having graduated through the curriculum of the
-oricutal schools—are yet in possession of true occult
knowledge. How did they obtain this knowledge ?
Excepting the “art” of dominating over the so-called
“forces of nature,” (which they cannot and will not exercise
for reasons which have vast weight with themselves,) these
men will not yield the palm to any living mortal repre-
sentatives of an intellectnal dynasty, which is about to
pass into another form ; and my Reviewer may believe me
or not, but I can tell him that three gencrations -of men
will not pass into the age of the past, ere this form will
be'manifest and declare itself. What that formn will
be, may perhaps be gathered fromn whatfollows. But this,
1 am bold to say, that there is not a secret in regard to the
influx (of which my Reviewer admits his ignorance) and
efflux of life, in possession of any secret Eastern society,
that the men of whom I have spoken cannot divine,
These are high-sounding words, but [ modestly affirm that
T know that whereof I speak ; and for the present the locale
of these men is, to the outer world, enshrouded in as great
a mystery as that of the Himalayan Brothers themselves,

With this I leave the criticism of Mr. Subba Row,
thanking him for his able review, and for affording me
the opportunity of narrowing down the “ principles” at issue
between the Kastern esoterie school of thought, and that
to which I have referred. That “issue” is not so much
between Theosophism and  spiritualism,—represented by
Eastern occultism and Western phenomenalism, (for to him,
who can see far enougl, thesc are but the two sides of the
same law), as it is between those who are contending for
fundamental principles which affect and mould the intellee-
tual and spiritual, and, from thence, the social status of
humanity, These are not the powers of Nature, but the
life-principles that are higher and interior to Nature, and
to whom “Nature” ever yields a willing obedience. In
short, they are spiritual forces, and powers, embodied (so
to speak) in “intelligences,” or,if wo will; in “‘teings”
who inhabit spheres that are open, but to few conseious-
nesses in embodied humanity.

I have headed this article Hierosophy, Theosophy and
Psycosophy. (I use the Jatter for want of a better.) These
three “sophys,” or “sophias,” coupled with another term,
express a dual quality; and I use them to express the
aftection for, or inuate love of, wisdom in the three degrees;
and, thus, psychosophy is the love of spiritual science, and
is chiefly concerned with the “law of projection into ulti-
mates,” and deals with facts and phenomena; hence
the term psychology.

Theosophy is the love of spiritual wisdom, and concerns
itself with cthics, or a system of philosophy ranging
through the kosmos and gives birth to “ideas.”

Hierosophy is the love of spiritual life, and concerns
itself with the law of influx, as well as of efflux.

The two latter “sophias” are in accord in relation to the
facts of the former, but diverge when it comes to the
treating of the cnuses of physiological facts. And, accord-
ing to present “appearances,” (but not in reality,) the
utterances of the Theosophists and Hierosophists are at
variance.

Accepting the articles of the “Theosophic faith,” as de-
fined iu the two articles in the THEOSOPHIST nagazine
entitled “Fragments of Occult Truth,” as an exposition
of their system of thought, I will notice,asbricfly as possible,
the points of divergence between that and the Hierosophic
system of thought, Of course, I speak only of that part of

either “system” which can be formulated in words; the
“experiences,” or inner life, of both are untouched in what
I am about to dilate upon.

Theosophy, then, makes man, cousidered as an organic
being, a compound of seren principles, or cntities; and
teaches that physical death causes a dissolution and dissi-
pation, and (what unquestionably it leads to) aunihila-
tion of sowc of those entitics, .., o far as the individual
man is concerned.  If this can be accepted as true,
it can, indeed, be said of the majority of the
human race, “that it were better for that man—or
woman—unof to have been born into this world.” 1In plain
words, it teaches what is commonly understood as “condi-
tional immortality.” This theory *finds many modes of

-expression, and is put forth from many conflicting stand-

points ; but they one ‘and all resolve themselves into the
theory “ that only under certain conditions, can a man, or

‘woman preserve a conscious continuity of being beyond

organic or physical dissolution or death.” Now the
imiportance of this tecaching cannot possibly be over-rated ;
for to the one who gives a thought at all beyond the

immediate moment, the question involuntarily comes up,

“1f a man dic, shall he live again?”

To this question, Theosophy replies “under certain
conditions (which conditions form the principal subject of
their teaching and work) you may live again” But, to
my view at least, these “conditions” are so hopelessly
beyond attainment by the vast mass, or great majority, of
the hunan race, that for all practical ends, we may say
that, according to their views, annibilation is the common
lot of mankind. :

Theosophy further declares that what simple-minded
“gpiritualists” believe to be “ communion with the spirits
of departed ones from this nmundane plane of existence,”
is not g0, but such communion with, and appearance of,
such (whatever they are) “eidolons,”—mere shells—or
spooks and elementaries, destitute of real spirit, or life, and
which are in process of dissolution and (sooner or later)
anniliilation. Moreover, they teach that the “emancipated
$pirit proper,” cunnot return to earth and communicate
with mortals. In any case they teach, that in the instance
of wicked and depraved people, the spirit proper, at death,
takes its final departure, and the “residuum” may try to
maintain a living form by any means in its power, but in
spite of any aud all efforts, it is destined to be extinguished
for ever, as the flame of a candle when blown out, so that
to all intents and purposcs to plain John Brown, “ life
cternal” is out of the question; and if poor Brown
happens to be a pariah, or a vagabond, or cven one of the
immense majotity whose earthly life is one continual fight
for sustenance and existence, surcly one may connniserate
his lot, and not unnaturally think it is “hard life” for
hinm. Rajahs and Maharajahs, Plutocrats and Aristocrats,
are not the rule, but the exception; and even in the
Bramhinical order of caste, the lowest and lower orders are
predominant in numbers ; and the “ prizes of life” seem to
be tenaciously grasped by the higher and highest castes.
If, therefore, there is no compensation, or re-adjustinent, in
another life, or mode of existence, then “the great Lord
of life” 1is, indeed, “a hard mnaster.’* Another, and,
perhaps, the most important of all theosophical doctrines is,
that occult powers and esoteric wisdom can ouly be
attained by the severcst ascetism, and total abstention
from the use of the scnsual degrees of nature in their
physical aspect. Like the monkish institutions of the

ast, and the modern tenets and practices of what is
}:nown as Shakerism in America ; this proceeds from the
agsumption that the sensual or animal degree of life is a
positive evil and degradation, to be shunned and
conquered. But, if this is a positive evil in one, it 1s evil
in all, and were this doctrine to become universally
accepted, physical embodiment would be impossible. 1'he
stream of atomic life can only be ultimated into outer
natural or physical forms, by means of actual contact,

* We must confoss that Mr. Oxley misinterprets and misconcelves our
doctrines in $ho most extraordinary manner I~-Ep,
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and the life element is affected by the channels through
which it comes into external embodiment. Now, granting
that the oriental Adept is the highest form of human
development in intellectual manifestation, and as he
affords no conditions for the life-essence to flow into
or through, (uote here the law of the heredity!)
it follows, that, under such circumstances, the powers of
adept life cannot be perpetuated by hereditary descent,
and it is easy to see that, if attained atall in the mortal
plane, it must needs be by a painful ascent; and hence,
seeing the pathway thereto is beset with such perils to
the aspirant, it is not diffcult to admit the statement
that oue adept is the efflorescence of an age,

Speaking of occultism and spiritualism; Theosophy
seems anxious to impress upon Spiritualists, that the
phenomena they witness are due to the “intervention of
enlightened living men and not disembodied spirits % and
thay put forward their phenomena as the practical
demonstration of this, But a careful analysis of the
modus operandi seems to be precisely the same in both
cases; the only difference being that the Theosophic
Qccultists claim to know who 1s, or are the authors or
originators of their phenomena. T am not aware that the
“ Himalayan Brothers,” at least, have made any claim to
be the originators of what is known to us as spiritualistic
phenomena. In the Theosophist phenomena they do,
and arc acknowledged as such ; then why should theosophy
be so anxious to convince Spiritualists that aine-tenths of
the phenomena are due to—not conscious, intelligent
disembodied human spirits—but to wandering shells and
decaying reliques of what was once a human being; and
that they are in no wise what they profess themselves to
be. From the latest and most forcible evidence from
the Theosophic occult side, it shows that the same condi-
tions are required in the one case as the other; and the
verdict would appear naturally to follow “that what a
discmbodied living conscious being can do, may also be
done by a living human being, where suitable conditions
are provjded for the display of such powers.”

I hope it will be admitted that T have not either under
or over-stated the case for Theosophy, as this article is not
for the purpose of showing its votaries as in error; but by
drawing out the issue clearly, to show the difference, and,
perhaps, divergence of the two schools of thought and life
which I have named “ Hierosophy” and Theosophy ; and
I shall presently speak of thereal and actual (to my view)
actors in the drama of mundane existence. My Reviewer,
Mr. Subba Row, states that the ancient Rishis taught that
“the human spirit (seventh principle) has a dignity, power,
and sacredness, which cannot be claimed by any other,
God, Deva, or Angel of the Hindu Pantheon.” If he had
been acquainted with the law of influx,—involving, as it
does, some knowledge of the « descent of life,” he could not
have made it appear that Krishna taught such a doctrine ;
for the human spirit is human by virtue of the “influx”
from the angelic spirit, and so on as I shall presently
elucidate.

I acknowledge the knowledge of self is the highest form
of knowledge ; but the knowledge attainable by the
havman spint is certainly not the highest knowledge of
“self.” We hold that consciousness is self-knowledge, in
whatever degree of life’s manifestation it is active; and
in this manner there are as many kinds of self-knowledge
as there are discreted degrees of living forms; and
this shows that the “astral form™ (to use an esoteric phrase)
has a consciousness of its own ; but it does not follow that
when the astral form is dissociated from itsouter envelope in
aliving physical organism that it can, or does, maintain its
concurrent consciousness with the residuum called the
physical body. For instance, I have had three visits by
the astral form of the venerable Koot Hoomi through a
sensitive, whose linguistic organism was used by the
astral form to speak to me, first in Bengali, and after-

* Wo deny most emphatically to have ever said any such absurdity. Who
are the ¢ enlightoned living men” masquerading in the guiso of spirits, is
really more than we can ever imagine !---En,

zvards in my own language. On thelast occasion I enquired

Are you consclous of your connection with your physical
organism, \Vblch, I presume, is now in India, because in‘
your lz}st. Visit, you said that if yon could succeed in
maintaining the consciousness all the way back, then
certain results should follow. My reason for asking this
question is this, an account is recorded of the visit you
made to Mr. Eglinton, and that this was in accordance
with pre-arrangement, and the evidence seems to point to
the ():,onclusxon that you were conscious at both ends of the
line. The‘rep]y given was, “ In my first visit T was not
succ&.ass.ful ; In my second hardly more so ;and in the present
one it is still doubtful.” “Howso I’ I enquired again, “is it
more d}fﬁCUlt, in a subjective astral form to me, to maintain
a continued conscionsness, than it was to project your astral
form and solidify the same for the time being, when you
appeared to Mr. Eglinton on board the Vesa?’ The
significant answer came, “The two cases are different. In
?lu.a one case, 1t was a matter of effuz, and in the present
itis a question of ¢nflux ! Aund then followed an exposi-
tionwhich [ need not repeat.*

The statement may come that “this was the work of
some vagrant spook, or elemental” ; and even Koot Hoomi
himself may, or may nct, give a denial, but I do not
look on the occurrence as an ignis fatuus. In my own
case, my own astral-form was presented on two occasions
to a friend some hundred miles away, and that friend
related the circumstances with the character of the
appearances which, to the friend, were as real as my bodily
presence ; but, personally, T was quite uncouscious of the
fact. On another occasion I had made a previous arrange-
ment, that, upon a certain specified time, I would try to
project my astral form, and, if possible, maintain my
conscilousness of the visit. This was to a friend several
thousz}nd miles distant from where 1 reside. The
experiment was made, and T wrote down 1y own
experiences at the time. In due course a letter came
from my friend; and in one—but only one—part the two
records were in exact harmony; the other parts were in
agreement as to the spirit, but not as to the exact letter
of the conversation which passed between us,

® We feel extremely sorry to acknowledwe that Mr Oxloy was right in bis
foreboding Far from pretendingy tobe informed of all the doings and astions of
our venerated Brother Koot-Hoomi,and notwithstanding our surprize,—since
the lanqunge given it certainly not that of the Koot-Hoomi, we all know—
we were preparing to allow the above extraordinary statemcnt to be
published ~without comment, when we received the following from our
BitoTHER’S favourito Chela :—
. “Tam commanded by my beloved Master, known in_India and
in the Western lands as Koot-Hoomi Lal Singh, to make in his name
the following declaration, in answer to a certain statement mad
by Mr, W, Oxley, and sent by him for publication. Itis claimed
by the said gentleman that my master Koot-Hoomi (a) has thrice
visited him “ by the astral form ;” and (b) that Le had a conversa-
tion with Mr, Oxley when, as alleged, he gave the latter certain
explanations in referencc to astral bodies in general, anud the
incompetency of his own Mayavi rupa to preserve its conselousness
simultanecusly with the body “at both ends of the line.” There-
fore, my master declares :

1. Whomsoever Mr. Oxley may have seen and couversed with
at the time described, it was not with Koot-Hoomi, the writer of
the letters published in the Occult World.

2, Notwithstanding that my master knows the gentlaman in

question who once honoured him with an autograph letter, thershy
giving him the meaus of making bhis (Mr. Oxley’s) acquaintance,
and of sincerely admiring his intuitional powers and Western
learning—yet he has mnever approached him whether astrally or
otherwise : nor has he ever had any conversation with Mr,
Oxley ; nor could he under any circumstances, even had there
been any such conversation, have expressed himself in the terms
now imputad to him,

To guard against all possible misapprelension of this kind in
the future, my Master will undertake to hold no communication
henceforward with any medium or seer without authenticating that
commuuication by means of three pass-words which shall be made
known to Messis. A, O. Hume, President, and A. P. Siunett,
Vice-President, of the Simla “ Eclectic Theosophical Socicty,” so
that they may be enabled to declare explicitly that my DMaster
cannot be the author of any statement attributed to him in which

they do not find these words.”

By Qder,
Gruap-Kaom, M. ¥ * ¢
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In none of the above, were they to be regarded as
séance-room -phenomena ; but, in iy own special room,
nmagnetised by an aura of which the respected President-
Founder of the Theosophical Society speaks as regards
their own head-quarters. The uestion under-lying all
this is, as to the continuation of consciousness of the astral
form, when it is finally severed from its physical envelope;
and the still more important question as to the actuality
of that astral form, and whether that astral form is a
soul-less, spirit-less something in process of final extin-
gnishment ; and upon the true solution of this problem,
supported by satistactory evidence, the issuc must depend.

I now pass on and notify the ethics of the Hierosophic
philosophy ; and 1 would respectfully inform wmy latest

Yeviewer that these are based upon foundations more
substantial than mere “fancies and speculations.”  Theo-
sophy admits (I believe) that communications may he
ostablished with other spirits; and this term, being in the
plural, implies differentiation of living forms in spheres
and modes of existence, (1 do not like the word « existence,”
but I use it in its accommodated sense) beyond, after tho
present mundane earthly life. This is a virtual concession
to the simple spiritualistic claim, for, who can draw the
exact line, and define where one order ceases and another
commences ? ,

" Esoteric Theosophy defines the human organism as a
composition of seven principles, or entities, and that < death”
in the ordinary meaning of the word, dissolves these entities
and the remainder of what escapes from the physical body
at death, is, at all events, liable to be disintegrated. and
lost for ever, so far as individual consclousness is
concerned, :

Hierosophy defines the number—not as seren—but as
ticelve.  These are not separate and distinet conscious
Teoos—like the difterence between the Ego of one person
and another,—but they arc the envelopes, or clothing,
which the “master spirit atom” attracts from the clements
of the ranging spherves throngh which it descends, until it
ultimates itself in living form, in the dense gross earthly
cinbodiment.  What it puts ou, or attracts, in its down-
ward passage, it throws off in ite upward passage to the
source from whenee it came, and thus the equilibrinm is
maintained in all spheres and planes of life. Thus cvery
spirit atom leaves some portion of its constituency-—not as
material substance—but of its cssential life, or qgnality,
and thus each succeeding generation leaves a residue as
“conditions” for the following ones to inherit and descend
into; and thus is the real and actual exemplification
of progress in human life, as exhibited as a whole, on this
planct carth.

These 12 states (it must not be considered that the
arithmetical value pertains to this number 12; but it must
be conceived of as to its symbolical, or spiritnal significa-
tion) are composed of four discreted degrees, called animal,
human, angelic .and deific ; all pertaining to what is
termed—man | Thus. there is the animal man, human
man, angelic man, and god man.  And these four with
their sub-divisions, ov contimions degrees of three to each,
make up the 12; which is as high as the intellect of man
can penetrate,

If this can be accepted, it is evident the question of
immortality (in its ordinary meaning) is not only assured,
but philosophically (at all cvents) demonstrated. When
the «uestion, Whenee came 1?7 can be solved, and  the
enquiring mind receive a satisfactory replv; there is no
difticulty in answering the following one—Whither go [?

How comes it thatup to the present time, all the I's
that. have hitherto come into this world, leave behind
them the consciousness in the act of coming. And how is
it, that the vast mass of these same I's leave the conscious-
ness behind them in the act of passing from this mundane
plane of existence to the next ?

The thousands, and tens of thousands, of physicially
disembodied I's that are (what is termed) retuiming to

arth, is the only way—in their case,—by which they can
gather up the conciousness, or recollection, of their now

past mode and manner of existence. Even benighted
spiritualists are performing a work, the value of which is
but little known and appreciated ; and although orthodox
Brambinism, or esoteric Buddhism may characterise their
practice of séance holding as disgusting, pernicious, and
dangerous, &c., yet, there is a use and purpose in it, which
is evidently hid from their eyes. T have spoken of « inﬂnx‘,"
as diverse from “efflux,” and I will try to make plain
what I mean by the terms.

Tnflux of life—or vitality, if we will,—flows from
what my Reviewer terms the “infinite monad,” the eentre
of every living form, in any and every planc or sphere of
existenee and being,  From this infinite monad it flows
through the deific, angelic, hnman, to the animal; (I am
not speaking of the brutes that perish) and exactly at the
meeting point between the influx and efflux is the
developed consciousness forming the I. Hence tl_lore is not,
much difficulty in determining the goon, or quality, of any
specific 1.

But, from wlence flows the influx to the Infinito
monad—the central master spirit atom—(the term manad
implies differentiation) 21 reply, itisfrom planctary spirits!*
This, Tthink, is admitted by esoteric Theosophists, perhaps
not excepting their great leaders+ But, who, or what,
arc these planetary spivits 2 Tf T may be bold enough to
suggest, or intimate, they arc those who have eraduated
through earthly states of embodiment, and ascended up
to an altitude, where, as a mighty congerie, they hold the
rule of the respective earths committed to their care. And
it is from these that their representatives in earthly con-
ditions receive the influx mediately. As Tpointedout, these
correspond to the eighth degree of the Hierosophic scale;
and hence it is scen, how “intelligence” is the mighty
power they weild ; and to their behests, the powers and
forces of nature arc obedient. But, their rule is as the
“prod of iron” and hence the “elementaries” arve their
servants,and vield to their commands. Tt is like the Brahmi-
nical order in India,—who are one of their living
representatives,—who look upon the Parias and Sudras
as an inferior order to be ntilised for their benefit, and in
no wav to be received as equals. Tt was to counteract ‘th}s
imperions domination that the milder sway of Buddhistic
rule was introduced 3 but, if history is to be trusted, this
was rejected and there, as now, the order in possession
will have none of it.

The iron rule of these ©planctary spirits” would
detain myriads of what Theosophy styles © clementals”—
but, what we term ‘earth-hbound ones in the spheves of
interior nature, 7., the next plane of life immediately
contignons to this. Viewed from the evolutionary human
stand-point, these planetary spirits, atbest, occupy a position
corresponding to earthly parvents, who would ever keep
their onteomes, or children, under their own .tnt.elagp;
and instead of wishing, or permitting their children to
develop a specific quality of their view, they bind them
with a voke, from which escape is most difficult, so that
they shall perpetuate their own life-quality. The love of
species becomes, it its external manifestation, the best of
domination : and this will continue nntil these planetary
spirits acknowledge a higher power than f.l}(%!l‘ own;
and in their turn, become the conscious recipients of
the influx from a still more interior order of beings.

This brings me to notice this more interior order ;‘and
these Hierosophy terms—Solar Angels | These “Solar
Angels” are to the deaizens of our universe, what the
natural sun is to the earths and planets that form a part
of lis, or its, vast bodv; for these are as much part and
puecel of its constituency as children who participate of
the same life as their parents. (Scienee has undoubtedly
demonstrated this truth on the material plance).

As the sin dispenses the two grand somewlats knnw‘n as
light and heat, without whizh life could not be sustained

* In sucha case Mr. Oxley’s “ monad” is not the “ mouad” of the _()ccnl't-
ists. neither that of Pythagoras, the ‘“unknown unity” which lives in
¢ golitude and darkness.”-—Kn.

+ Wo answor our esteemed corcespondent that ho i3 again mistaken .---Kn,
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and perpetuated in forms ; so these Solar Angels are the
immediate source of a higher intelligence,and corvesponding
love ; in short, they are love and wisdom in forms. Tt is
their power which is being exercised in the interior realns,
that causes an apparenty commotion ; the reverberation
and vibration of which is felt in every organised system
on the earth. The influx from this solar angelic life,
is descending, and finding conditions, which the evolu-
tionary process of past ages, and “ dispensations,” (if the
term be granted me) have supplied, it will slowly but
surely permeate the mass. As this is accomplished, “ the
prison doors will be thrown open,” and “lhiberty to the
captive proclaimed ;” and as a consequence a new develop-
ment of the same order of life will, and must have, new
forms of expressiow, '

Under the sway of Solar Angels, neither asceticisin,
abstinence, nor celibacy, as such, will find place, but the
perfection of life’s enjoyment will be found in the well-
regulated use of all the faculties to which humanity is
heir to.

T could go much further, but fear to trespass; and
although what I have written may be adjudicated as
rhapsodical, and utopian, yet I have good ground, a firm
basis, on which I stand ; and T again reiterate this has
come forth—not in the spirit of conflict, or antagonism, but
with profound respect wnd acknowledgment of a power,
which, though about to be chauged, is yet as much 1in its
praper place, as that which preceded and will follow.*

[ _.

Eorrespondence,

WHO WILL UNRIDDLE THE PURANAS?

TO THE EDITOR OF THE THEOSOPHIST,

The appareunt absurdities of some of the legends, fubles nud
stories mentioned in the Puranas and Upa Puranas have brought
some to doubt, and others to deny, the renlity of facts altogethor ;
such statements, for instanuce, as the story of the * Churning of
Ocean.” aud of the creation of Varvanal fire from the mouth
of a Rishi in the shape of a mave, &e., ought to be explained.

As for myself, T frankly say that T was also for a time
living in o world of doubts ; but T am happy to say that now
in common with some other Pandits of Northern Indiu, &e., I
feel a- little more satisfied. I have now learned, in reading
somowhere, that the Puranas, as a rale, are made up of threo
chief Angas .(purts)—fivst, Rockak ; second, Bhayanak ; and
third, Yathartha.

Now, I think it would be worth their while, ifsome of your
learned contributors would take the trouble of giving such
stories in your journal aud explain them at the smine time.

It would also lead to good vesults if some of our generous
seekers after truth would help the learned of this age to publish
revised tencts of the Puranas with new commentarics, sttaclied
to them, explaining in a satisfactory way the enigmay, riddles,
und allegories with which the texts abound.

Yours faithfully,
Panpir Unrr NARAIN SoNPORI (JHACKBART.
Chatra, July 30.

A VALUABLE SUGGESTION.
TO THE EDITOR OF THE THEOSOPHIST.

It is very much to be regretied that we have not a glossary
or catechism of Theosophienl terms, for, until we have, we shall
never come to any clear understanding of what we affirm ov
deny.  But supposing we kmd such, by whom should it be
compiled ? for each school would deline differently ! 1 wish
very mueh that & competent Ilindu writer would supply us.
with such, for their language is richor for the expression of
various terms, and translute the same into KEnglish, when, I
think, wemiuht be able to find words enough for most commoniy-
used terms ; thus spivit, soul, anind, life, force, form, body or
matter, it seems to ine, might very well be used to define the
seveu principles reckoning  from  within  outward 5 and it
appears th me that theso again are mostly divisiblo into seven

® Mr. Subba Row’s reply, maintaining his position will appear in our
next,--Ln.

sub-divisions, e.g., body is of matter—lst, gascous ; 2nd mineraly
8rd, vegetuble ; 4th, animal ; and so with the others.
IToping this suggestion will bear fruit in the next number,

T am yours,

London. J. G. O,

P.5. —May T venture to sugzest that it is venlly a pity that
the columns of your valuable journal should be so tsken up
with personal matters. If any ono chooses to write abusive letters,
would it not be much better not to notice them, or, if necessary,
give them but three lines at most, “ We do not choose to insert
sbusive letters, or reply to them,” would be amply sufficient to
all such, Positive statements of truth are tho best answers to
talkers without stooping to argus with them when they stoop to
abuse or falschood.

IDOLATRY IN THE SHASTRAS.
I'o THE EDITOR O THE THEOSOPHIST.

In the Madras Native Opinion of the 12th instant, p. 308,
column 2, T find an announcement that a Bhattin gentleman, Mr.
Mathuradas Lowjee, desives it to he proved that idolatry is
sanctioned by the Shastras. I am quite propared to undertake
that task, aud am inclined to put myself in communicatlon with
him on the subject. But the said announcement contains no
information of his residence, &e. I bee you, therefore, to favour
me with such information as would ennble me to address &
letter to him,

The said aunouncement seems to be an exiract from a

Bombay paper.
July 29, 16882, “D.” F.T.S,

AN ANTIDOTE FOR SCORPION-STING.

TO THE EPITOR OF THE THEOSOPHIST.

As g Theosophist and lover of mankind, [ think it incumbent
onme to he of some service to my fellow-brethren. Tt ir
through this consideration that I take upon myself the duty of
divulging the mystery involved in the word © Alih” As faras
I have experienced, I have found it one of the best charms fov
seorpion-sting.  The simple process of effecting u cure through
this sacred word ix as follows :—

Whenever you are required to attend the ease of a scorpion.
sting, better ask the patient first as to where Le feels the
barning senzation. As a matter, of course, the burning sensation
always aseends upwards by degrees and causes exerueiating pain
to the sufferer, and he is sure to point out to you some place
above the part actually stung. Then tell him or somo body
else, if the patient is unfit. to hold tight the so-called burning
part with both hands.  Then the operator should write the
word “ Allak” in Arabie characters, on the pahn of his left hand
with the iudex finger of his right, and, after he has done so,
place the sume finger perpendicularly on the space covered with
the last lotter of the word (Alldh), and pressit downwards as
hard as he ean and let the holder leave his ginsp at once, The
operntor should then ask the patient whether the pain hag
veceded. I every case, ¥ am suve, he will reply in  the
atfirmative. This process should be continued until the pain
recedes further aud further and the part sctually stnng is reached.
Then he shonld take a handkerehief and moveit slowly up and
down seven times, so that it should touch the affected purt on
every occasion. This done, the process should cease. 'The
patiout will teel instautancous relief. T have suceeeded in every
eage in which my assistance has been ealled 5 but I iust can-
didly coufess that cven after the operation above described a
slight sticking sensation remains on the atfected part for a shovt
time, but it does not cause much uncasiness. This I must
atiribute to my own shortcomings. In conclusion, T most
carnestly request my Brother Theosophists to put the above
process in pructice, and see how far they succeed in their
attempts. ’

Yours fraternally,
PANDIT TRIBHUVANNATH SAPRU, FT.S.
Partabgarh, Ouadh, July 23, 1882,

&7 On page 295 will be found a reply from the authors
of “ The Perfect Way” to a Review of that work which
appeared in the May and June Numbers of this volume.
The rejoinder of the Reviewer to it, will appear in our next,
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We read in the Pioneer :—
Amidst the flood of tnlk poured out before the Education
Commission, a areat. deal of evidence has been given as to the
veutrality in religious teaching shown by the Government
system of instruction,  The following extracts from the English
course of the third-year-class for the B. A. degree, now being
taught in 4ll colleges affilinted to the Caleuttn University, throw
rome light on the so-ealled religious neutrality. The extracts
are taken from the selections from Addison’s Spectator, as lnid
down by the Senate of the Caleutta University for the instruc-
tion and edification of native stndentz:—* There is a very pretty
story in the Turkish Tales which relates to this passage of that
Jamous impostor.” Plensant reading this for Mahomednn
students. Whilst, on the contrary, a little further on we read »—
“ The great received urticles of the Christian religion have
been so clearly proved, from the authority of that divine
revelation in which they ave delivered, that it is impossible for
those who lave ecars to hear, and eyes to see, mot to be
convinced of them.” Comment is most decidedly superfluous.

If the reader will now turn to the admirable article’
“ Indo-British Nation,” in the same issue of the Pioneers
he will meet with the following interesting paragraph :—

vor.® Wo have been skimming over the surfice of the
ruhject only, and disenssing none but its brondest aspeets. It
ramifios into many socinl topics, and bears on many philanthire-
pic objects, and, of course, it hasa great deal to do with that most
delicate mattor of all—the religious question, in reference to
which the Government of India fulfils its promise of non-
intervention moat eveditably, on the whole, but in regard 10
which irresponsible individuals are not always equally
disereet (the italics are ours). Indeed, if avecent statemont in the
newspapers at ITome has any foundation, and if a ¢ company’ of
the ¢ Salvaiion Army’ really contemplates coming to India to
undertake n eampaign against < heathen ignorance,’ the indiscre-
tion shown hy persons who may be promoting that idea would be
o great as to justify the Government in taking medsures toavert
the threatened disturbauce.  Nothing could ho more likely to
impede the growth of that good understanding, of which we are
writing, than any cexhibition  of such misplaced zeal as that,
which, we regret to sce, proposed.  In all forms the Missionary
in Indin, unfortunately, displays to audiences, whose superior
metnphysiceal subtlety he is ravely able to appreciate, the aspect
of the European mind which it is least possible for the native
to respeet,  So he sins against the fundamental prineiple of
that conduct on hoth sides which we are recommending ns best
ndapted to promote the good ends in view.  But of all eonceiv-
able forms that missionary enterprise could take in India, the
Salvation Army form wonld be the wmost ill-fitted to present
itself to the courteous, but keen, contempt of cultivated native
society 3 or the uninielligent, but tenacious, fldelity to their
own traditions of the lower classes. However, this is a
side issue and a matter for the exerveiso of a little quiet, but
firm pressure by the anthorities, if necessary,  For most of us
the ta-k to be performed is one with which religious senti-
ments are in no way entangled, and the performance of which
will be nutomatic in its easiness when its dignity and importance
to the broad interests of humanity at large are fairly realized.”

As a sequence to the above is placed before the reader
the following letter from a native Hindu master of a
Mission School in India, which we have just received :—

TO THE MANAGER, THEOSOPIIST OFFICE.

Sie.—"The copy of Self-contradictions of the Bible arvived af
my school on August 3. By chance the post peon gave it to
the second master; and the head master, a most bicoted Christ-
inp, not only forbade me to sce it, but threatened me with
expulsion from the sehool, if I were to send for snother copy.
Thercupon I threatened the said masters with an appeal to the
principal Pogt Office.  The other day, thinking that I would
not. let the book remain with them, they handed it over to the
Rev. N......... (cur Superintendent). ro that he may perhaps be
able to retnin it with him. I was then taken hefore him.  He,
also after threatening me, and trying to prove by every sophis-
try that the author of the hook was a wicked and immoral
man, made various excuses for not giving the book back to me.
Ishall be highly pleased to read a few lines of comment on
such konest netions inspired by veligious bigotry, published in
your next issue of the Tuecsorursr,

Editor's Note—No comment is necessary in the face of
such a plain action by the parties concerned, except that

in every civilized country the act of taking away forcibly
from a person, that which rightfully belongs to him, and for
which he has paid, is simply regarded as a brutal abuse
of power, if not—robbery. 1t is to be hoped, lowever,
that the “quiet” repressive measures, as suggested by the
Pioneer, will soon bo adopted to stop the repetition of
such scandals, and to secure to every person his ¢ liberty
of conscience,” which must be as dear to a savage as to any
highly civilized or cultured mind.

Though anything bearing on politics is strictly kept out
of our magazine, yet, in view of the fact that such an action
as the one the Rev. N......is shown guilty of in the above
letter—is just one of those that are the most “likely
to impede the growth of that good understanding,” of
which the ’ioneer is writing—we find owrself justified in
helping to make that action public. And, were the
native school-master to lose his sitnation thereby, we will
most - certainly publish the name in full of the Rev.
N......, as well as those of tlie Mission School and the town.
It is such Reverend zealots that are the direct means of
creating hatred in the hearts of the natives for a Govern-
ment, whose promises of ncutrality they are the first to
break, and thereby to impede the beneficent effects of its
wise poliey. ’

WIHAT IS MADNESS ?

TO THE EDITOR OF THE TIIEOSOPHIST.
Mapadyre,—I should esteem it a favour, if you nr ane of your
able correspondents would oblige me by explaining the views
of the Occultist with reference to madness.®
Do you hold it to he in some enzes a merely physiceal
deterioration of the brain, or is it invariably possession by an
evil spirit 2 If the latter, how, may I ask. would you explnin
tho appalling power of sueh maleficent influences over pure and
gentle natures P It is often impossible to trace any connection
between the particular form of madness manifested in a patient,
and the general tenor of the patient’s former blameless life.
Wihiat then is the truoe eause, and what the real cure for this
most lmmentable collapse of an intellectunl being ?
I am, Madame,
Yours very faithfully,
I’ErRPLEXFED,

TITE EDUCATION COMMISSION.
TO THE EDITOR of Tni DPioncer.

Sin,—In common, I doubt net, with mnost of your subseribers,
1 have read, with great intevest, the evidence given lefore the
Taduention Commission by Miss Greenfield, as published in your
issue of July the 20th. The whole of her evidence, but
especinlly her answer to the 14th question, breathes a kindly
sympathy for the trinls and sufferings of our lower elasses, that
cannot fail to warm and win the hearts of all, who really love
their fellows here. :

But with all her obvious earncstness nnd devotion to the
sublime worl that she and her sisters have undertaken, her
answer to the 18th question only too clearly shows that, on
some most vital questions, she is labouring under misconceptions
whieh cannot fail to prove stumbling blocks to Aer, and dimi-
nish pro tanto the heneficial results of her loving lubours,
Owing possibly to mental proclivities, developed by the in-
fluences which surrounded her home life, Miss Greenfield, like
so many other dear good people, in every other respect most
wi:e and eharitable, wholly misconceives the religious and the
religious positions of the people of this conntry.  Her evidence
ghaws that she belioves (amongst other things)— First, that the
religions of India do not furnish materials for a pure moral code ;
second. that tho people of Ludin are an idolatrous nation ; third,
tht natives would object to their children being taught either
the Christian or any other pure moral ereed.

Now, as regards the first, so far from this being the «case,
bath the ancient Hindu and Buddhist seriptures embody the
purest code of morality ever enunciated.  Every precept of the
“ blessed” Jesus will be found to have been set forth with equal
distinctuess five hundied years earlier by the “ blessed” Buddha ;
and while the former, too much occupied with the suffering
h imanity seronnd him, Seems to have overlooked the claims
tht all Gou’s ereatures have npon our pity and clemency, Sakya

* For want of space, the reply to this letter will appear in our neat :—Fb,
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Muni’s all-embracing, divine love pleaded havd for kindness and
gentleness towards the whole ereation.  Nuy, morve (though this
generation will scorn the idea), the Buddhistic code is distinetly
higher than the Christian, in that it enjoins on mankind to abstain
from consuming anything that lias had conscious life.  But
setting this aside, it is the simple fact, verifiable by nuy onc
who will study the yuestion, that as high u moral code as the
mind of mun ean conceive may be constructed out of texis culled
from ancient Hiudu, Buddhist, and Parsee seriptures. o

As regards the second, it might as well be said that thy
people of Europe were an idolatrous nation, because the lowog
classes in Italy, Spain, Greeee, Ruszin and Ireland do, in defiane
of tho teachings of their vespeclive chinrehes, worship images
and pictures of Virging, Saints, and Christs, only intended
to serve as mementoes or guides to devotion,  Truly the ITindu
religion is far less idolatrous than that religion set forth by the
great churches of Europe, anud misealled Christinuity.  In these
the mass of their adlierents distinetly ackuowledge a belief in
an anthropomorphic God. A Gad that is angry ; that repenteth
Limselt s that loves ; in fact, only a maguificd image in the sky
of a good man.  The worship of such a conerete conception of
the infinite is truly as much idolatory in principle, as the
worship of the still lower and more couerete conception embodied
in o statuc.

I nced not say that Christ himsclf preached no such anthro-
pomorphism. e spoke in purables, always warning his hearers
—¢ 11e¢ that hath ears to hewr let him hear,” & e., understand
but in practice it is the low anthropomorphic conception of the
Dueity that the mass of so-called Christiuns accept.

Now, the very fundamevtal dogmaof all Tudian religions is
that the great First Canse, the Infinite and the Absolute, is
beyond the conception or reulization of the finite conditioned
Luman mind ; 1lis name is only breathed in a whisper, and far
from the people of Indin is any such anthropomovphism ay
prevails in Earope. .

Of course the people of India belicve, just as do the people
of Europe, that between man and the Almighty there are many
grades of intelligent beings.  We call them Cherubim, and
Scraphim, nnd Angels. The Indians have other names for
them, but all the names reter to the same real existences. fleal !
yes, my Christinu friends, 1 notice the smile of contempt that
curls your lipsat this word. You have quite outgrown the
superstition ot Angels and the like I Still they aro none the  less
facts, und India is here much neaver the truth than you arve !

Thirdly, it is a great mistake to suppose that any respectable
native will oujeet 1o his children being taught auy pure code of
morality.  Reud to the children or their parvents the Master’s
Sermon on the Mount, and you will hear no objection from any
one. Nuturaily, loving parcuts will demur to your instilling
iuto the minds of their children the dogma of the atoncment, a
dogma which they bLelieve ¢o have a most peruicious wmoral
tendeney.,  But if instead of teaching this dogma,. cvolved
gradually by the church long after its founder Lud  pussed
away, you preach the doctrine of Karma, which wus what
Chirist himself taught, iz, ¢ they that have done cvil shall go
into prolonged punishment, and they that have doue good iuto
lite of long duration,” you will not find a single lindu parent
who will tind fault with your teaching.

In conelusion, let me say, the sectarian unhappily sees no
good outside the four corvers of his own particular creed, and
that, despite the fact, that his life is often better thau Lis
creed. But the wise man, who knows that there is One
above all, knows also that, however distorted they may have
become in the course of ages (and Chvistiavity has been every
whit as much distorted as Buddhism), all religions had one
commen origin, and all coutuin, at their roots, the cterual
verities for which all pure souls huuger and thirst.

Let those then who would raise the tone of morality
amongst the lower clusses here (almost alas! as low as it iy
nmongst the lower clusses of England, France, and Russia),
search diligentiy tine scriptures of those creeds which time has
enshrined in the hearts of our people, and out of these preach
the pure unselfish life that Llindu, Sikh, Parsee, Buddhist, a1l
as truly reverence as can our good Christian sisters.  Let them
forget all dogmas aud all creeus, and let them ouly set lovingly
hefore their pupils, strengthening their words by holy texts

out of the shastras, tha¢ life which the good and wise of all

gountics aud nges have ulike agreed is u life of peaco aud

-pleasantness here, (despite the apparent trials that besct it), and
the ouly certain pathway to happiness hercafter.
A. O, HUME,
President of the Eclectic
Theosophical Socicty of Simla,

PUZZLING QUERIEN.
BY BITRA RAMASWAMY NAIDU,

I ask permission to offer a few questions in view of
getting light for mysclf and some othier of my fellow-men
on several puzzling poiuts,

I see that the philosophy of some men leads them to
the conclusion that nothing is insurmountable to one—if
he but perscveres to attain bis object,—

RS LR e EGIEER
g aieT FicdeaanairsIgeRia.
And, that some others hold to the opinion that to reach

a purpose, both the divine and human exertious are
absolutely necessary,—

PIAFATRTFCIANETIT

TATR TR A aaraeary ||

SEUBEROEIT EE RER,

W e s o

QATCAMAITRIT AT

SAMTIRFRART AATHAT

Jagdaixarqeata R STE:
Aund still in the cxperience of many, and T am one of
t!lOSU, we sce that, often notwithstanding all their exer-
tious and prayers, many fail even in obtaining their
siinplest avauts ; while others, without any cttorts whatever

ou their part, obtain all of a sudden that whichi laborious and
devoted men longed for years together and never obtained.

AATEATEINR XTI GURI AR
&6 AT g A ZEIOAIT: |
FRIEDE RIS RIGECIF -w AUt St
qLFATI AT ARG A& ||
qHEAE AT FEATI uEd [qaqm
RiFraefgiarEdaistas: |
TSR ATA LR FRa AT
CEIS RS PR E TR B E k)
AAF A IAAAF SIS
EGICELEEREEIIREE
CIE Ik R G TAIEERIIE]
RIZESHATRTETTIATAT: ||

In my hwmnble opinion this is a mystery even to the
most wisc.

2. It is also said in the Puranas, &c., that, according to
the good and bad deeds of men, or Karma in a previous
birth, they cither enjoy a happy life, or are made to sufter
niisery,

FRUARTEIAARTITRiTII &Y |
o~ =, =

fAeor g EAAE ARG AR IGFE |

E?EHQWIGWTFUTEE%I?THB#’GJ?T |
galarfaaRanmaaerT o ||
G b R RURICL R I (GG AL B
JAHF AN FA AL DR TTEOTIT,
FARATAHR AT FES B,
gl ag A g TS AR AT
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LR EUERECIELLIRRT )

ERSIRPEEIRNIRIBER G

FEIRAqIGTA AgHaed||

We are also tanght that we are re-born in the forms of
irrational beings, and somectiines even of inanimate
objects.* If so, we will have to trace the causes for all
these variations from the very beginning of the so-called
creation. At that period, if we have to be logical, the
so created beings must have also been created for some
good or bad deeds of theirs done before the commence-
ment of the ercation 2 No explanation, however, is given
to this effect in the Hindu seriptures. At the same time,
this doctrine is contrary to reason, since it is an absurdity
to say that there were human or any other beings before
the world's creation. ¥
3. The Vedautists and some others are of this opinion,

that the so-called Deity is diffused in and out of the
universe; or, in other words, the universe itself i1s God,
and God is the universe.?

aqEieTETa ||
THIZ B T aFargraaiauenr
FAra /AR AT I RIS oray)
AFCARTR A ATAN]TARARTIAT
gaFRAT AN AEERFAATIAR I,
CEIECEE GIE B CET Ch
SRELSIERIEE SR GIC Gt
AT AT ARTAAT
RCISMEREAGEURER R
JIRTITATFATA IR
AR TOTHIERRITIRT AT,

1f such is the case, what other thing is there which can
be regarded as quite distinet from that which isall in all in
things animate and inanimate§ that can do good or bad, so
as to create according to its deeds o Karma. The doctrine of
Karma is quite current among most of the Pandits; and
this is another puzzle for many.|

4. Leaving aside the rational and avimate beings,
I shall now pass to the inanimate things, and make some
observations.

A piece of stone is cut out {rom a hill, brouglit home and
split into several more picces.  With one of them a roof is
mended ; out of another a portion of a floor made to walk

* We confess here our ignorance.  What is the religion which

teaches such an absurdity as re-birth in an “inanimate form "—Eb, .

+ We do not believe in creation, nor that the universe had ever
a Leginning. All changes form in it—itself was ever and will never
pass.  Those who understand what they read w1 find an explana-
tion even in the Hindu Seriptures. Nov is there any absurdity
to say that there were “beings” before the world's ercation, since
our world s certainly not the only one of its kind in the vast
wniverse,—En,

T Less learned than our correspondent—who strongly insisted to
have the above questions published—we confess again onr ignorance,
None of the Vedautin sects, as far as we are acquainted with them,
have ever taught that God was diffused “ in and out of the
universe,” or thut he pervaded it beyond its limits.  First of all, the
Vedantists cannot believe iu an extra-cosmic deity, since they teach
that the universe is limitless and Pm~abrafun~inﬁnite. We
invite Vedantin Pandits to answer these assertions.—Eb.

§ Nothing of course. The universe is not only the outward
gavinent, tho Hoye, or illusionary clothing of the deity—which,
nevertheless is present, as we understand it, in every atom of it-—
but the deity itself : Parabrahm glus Maya or Iswar.—Eb,

{l 1t is vot the ubsolute that ereates Auwring, hut the finite and
sontient being evoluted out of it, or the visible projection of n
finite portion of this absolute. In other words it is—man, or
matter in its highest state of perfection on earth—matter plus
Brahm or the vbsolute. 1f we are wrong, we hope some learned
Yandiv will kiugly correct us.  Ilalf-learned are not required.—Eb,

upon ; and out of a third—an image, to be worshipped.
The saine with several picces of wood cut from the same
tree ; some picees of which will be honoured and the others
——dishonoured. 8o with the animals, with beasts and
birds ; some of which are well, and others badly treated.
Abandoned deserts and hilly places are for a time turned
into populous citics with splendid palaces and temples, and
then again abandoned and left to re-become deserts, forests
and dunghills.  Will you kindly enlighten me as to this
mystery 7 What kind of good or bad actions these picces
of stones, wood, mud, &e,, could have committed to be
treated so differently by men, since there is no ground to
supposc that they ever had life aid hence, could never have
behaved as rational beings.*

5. The works of chauce (fate ?) are also very extraordi-
nary and numerous, and men are at a loss to account for
the samne.

sHiRe@TivETeiaHieT e,
LY SR E IR RRCICEC LTI

arFgaTasaiigdggaamanIaed=zar,
AegITaIgacaaHazarmaedTa: |

6. Moreover, we are taught to regard the so-culled
God as all-good, all-wise, omuipresent, & If so, why
should some men be poor; others sickly ; some, again,
suffering  from  all kinds of  physical and mental
pain, and undergoing various dithculties 2 All this is
within our daily experience. Therefore, we have every
reason to belicve, that this so-called God does not actually
possess the qualities attvibuted to him, but something
yuite diftferent, and that, too, if we even admit that he is

“the doer of all things, and that he is every thing. +

FAHIRIAATET s
HIRAFAITH TG [TTE THFI
SFE AT AN,
THEAS AAA IO AT X Ao
CEILSIIRNERIBEIIE LR BT
ELERIGELZRIE ACISIELIEE
FAAYAFR A AFATI AL ARON I, §

Narturan INvERENCE—No man is responsible for his
actions, and sciiptutes and preaching are of very little
use in this world,

# With our best wishes and desive to help our esteemced corre-
spondent in his dive perplexity, we are utterly unable to understand
what he is driving at.  What have the * deserts” and “ dung-
Litsy,” * palaces,” and forests” to do with Aurmna, or the destiny of
man except as necessary accessories ¢ It is the cternal titness or unfit-
ness of things, we should say, that turus the desert into a city, and
vice verse,  Lf e objects to the idea that the deity is everywhere,
f.c. omnipresent ; wnd that notwithstanding such a preseuce men
and things are not all alike honoured, happy, aud miserable ; then
surcly he cannot hope to veceive an auswer to such exhaustive a
subject—the most abstruse and incomprehensible of puzzles for
the philosophers of all and every age, namcly, the origin of yood
and eoil—in a few editorial lines ! Let him study oceult philo-
sophy, and, perhaps, lic may be then satistied. It is not the
Luranas alone, when rewd in their dead-letter sense, that will
yield no sense. In the Bible we find the same incongruitics,
Jehoval curses the ground for the sake (sin) of Adam (ene.is,
iii,, 17,) and the earth since then—sufters! Aud yet the Mosaic
Bible yields out of its secret meaning the Kabala, the Occult
Scieuce of the Western Philosophers. —kEb.

+ The Western Kabalists call Devil *“ the God veversed,” Demon
est Deus inversus, 'The Eastern occultists do better: they reject
such a god altogether.—En.

T We regret our Correspondent has not givent the names of the
authorities he quotes from. Uunless the passages be very well
kuown to every oue, such an owission destroys eutively the valug
and the fmportance of the quopations,
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Our friend and Brother, Mr. W. H. Terry, returns to
the charge,  He is in no way satisticd with our explana-
tions of spiritualistic phenomena; he still cliugs to the
theories of Spiritualists and rejects the facts of  the
Oceultists. ,

But he will, naturally enougly, say that this is begging
the question, and that fe sees no reason why the doctrines,
propounded by the latter, should be any more aceepted
as fuets, thau those espoused by the former.

Let us see how the case stands. Suppose a number of
people go to sec a conjuring performance ; all manner of
wondertul tricks are exlibited; the wore intelligent of
the spectators comunence cvolving hypotheses to explain
how these are performed ; night after night the per-
tormances, though otten a good deal varied in details, ave
repeated. The most intelligent of the_ spectators also
return, night after night, wore and wmore inteut on
discovering the rationale of the wounders they witness.
They gradually work out, what appears tobe, a fairly consist-
ent theory of all that so astonishes thens, and getting into
conversation with some of the performers find that these,
to & great extent, confirm their conclusions.  Thereupon
they feel convineed that their views are correct, and aceept
their theories as fucts. But for all that they are still
before the footlights ; they have never been behind the
cuttaiu ; they have uever actually seen fwwe the surprising
results they wituess wie really  brought about, and  these
so-called jucts of theirs are still merely theories.

But now some of the spectators get acquainted  with
people, who do habitually go behind the scenes, who have
examined the whole apparatus, who can make the pei-
formers play whatsoever tricks they like, and who can with
their apparatus performn precisely the same (and other even
more) astonishing feats, and these men tell the ingenious
spectators that their theories are quite wrong, aud that
the facts of the case are so and so.

Now, surely our Brother will admit, that it is ncither
begging the question, uor presmnption ou the part of those
who have the enfrée behind the scenes, but the simple
truth, when they assert that their knowledge represcnts
facts, while the conclusions of the ordinary spectators are
only thicories.

Such precisely arc the relative positions of  the
Spiritualists aud the Occultists ; meaning, of conrse, by
these lfatter, not the humble lay disviples, who endite
these papers, but their pastors, masters and living spiritual
guides, “ THe Broraers.”

“But how am T to know” (Mr. Terry may cuquire)
“ that these BROTHERS of yours can really go behind the
scenes ¢ You say so, but what proof is there of this?”

Now, in the first place, it is a fact, aud this every oae
may prove tor himselt, that eacli and all who will lead the
TuarE (as indieated at pp. 22 et seq., of HINTS 0N EsoTERIC
Turosorny, No. 1, Second Ldition) can satisty themselves
that the BroTHERS really can do this, and thus become
entirely indepeudent alike of our, and all other persons’,
testimony,

But, in the second place, we can offer our corre-
gpondent some very definite, even though uot absolutely
conclusive, evidence oun this subject.  Will he read
attentively all the facts connected with the transnission,
by occult means, of certain letters from the steam-ship Vega

“(at o time when she was at sea, and some 500 miles distant
from land) to Bombay and Calentta t He will find most of

the circumstancesrecorded in the ciglth and ninth numnbers
of Psycnre Nores, and again in the last chapter of the
second edition of Mr. Sinnett’'s Occurr WonrLp, but
the most complete account is embodied in the rostseript
to the Second fdition of the HiNTs oN  Lsorenric
THrosoruy, No, 1,

d

Reading this he will see that as svon as we suggested
to the Brornuks, that it might be useful for them to makc
themselves known to M Eglinton’s controls, and so
_cuuviucc himn of their existenee, they did so, and \\'hi‘lc
Mr. Eglinton himself was still utterly ineredulons of
there being any Broriers, his coutrols, speaking . in the
divect voice, while he was in tranee, uckuowlucl)“'ed the
Broruses, spoke of one of them by a name unknown to
Mr. Eglinton, and anuounced their intention of
somo phenonienon under their guidance. e will sce
further that one of them visited Mr. Eglinton when the
vessel in which he had left India was ot sea, and fully
convinced him of the existence of the BroTiERs and of
their powers,

Now, though we do not say thattheseincidents absolutely
prove that the Brothers can go behind the scenes we
would ask Mr. Terry whethier it does not look very like it

The fact is, that, as we know, the Brothers possess thn;
power of controlling absolutely, all the elementals and
clementaries to whom (with some exceptions) arc due the
objective  phenomena (uot the work, unconscious or
couscious, ot the wedium himself) of the séance-room,
And it is the possession and exhibition of this power which
makes us consider their assertion that they Lave been
behind the scenes and do know all about it, proved, and
that induces us to accept their stateients of what takes
place, and is done, as yuets.

pertorming

1t as yet our correspondent does not possess the same
good grounds for confidence as ourselves (thoush these will
all come 1f he only truly works for them) we cann only say
that, perhaps, betore loug an even stronger proof may Dbe
given to our Spiritualistic riends, and, i the nieantine,
we would ask  owr Brother to consider  whether the
circunmstances are not  such  as to lead distinctly
tu the inference that the Broriers know more of the so-
called spirits, and can more efitciently deal with thew, than
anny Spiritualist or wedium,

But now we mast let Mr, Terry speak for himself :—

L. L have perused with iuterest the able article, in reply to
my sceoud letter, published in the Tnwosovinst fur Mareh
lusty aud although L have weighed the theories there presented
as dizpassionately us possible, 1 niust contess they have broughe
me very littic nearer o an acceptance of the » (»ccull.”ciu
preference o the *spivitual” phidosophy,  1his may not bLe
the caze with othiers who read tiiem, but with e the evidencees,
in support of miy present position, are so diverse and manifold
that the explanations aflorded, it they shook my faith in, or
cven destroyed, tha loundation ot the few instancos prcvio’usly
presented, still leave an  unbroken link of

: h ) facts
coulrontivg me, behind which, I cannot go.

stubborn

2. But you will demur to the word fuets and substitute
“illusory efiects.”  Yer how are we, ordinary mortals, to dis-
eriminate between the real and the unreal ¥ For what purposg
are out reasoning faculties given to us, but to get knowlcdga
by their exereize and evolve wisdom thereliom ¥ 'he man who
views all phenomena through the physical senses and realizes
only what they cognize limits his knowledue to purely
tervestrial things, but the philosoplieal Spiritualist has o wider
range of observation, and by the aid of his own spivitual
perceptions, or those of others more lucid than bimself, opeus
up a broud icld of phenomenys, unrecoguized by the physical
scientist.  1le realizes, morcover, the supremacy of spivic and
views (as fir as his material environmencs will admit) all things-
from their spivitual aspeet. Yet withal, reason is the toueli-
stouc by which his experiences must be tested, Ile has no
sound bagis outside of it, whilst in the material body.

3. 1 do uot ignore intuition.  Great truths dawn upon tho
mental pereeption through this channel, but they rarely coutlict
with the opevation of the individual reawson. 1 doubt unot but
that, in the spivitual state, the lutter will be superseded by tle
former, but, in this material sphere, reason is the primary and
legitimate avenue for the absorption of kuowledge,

4. You say * the spirit of man which comes into direct and
conscious relations with the world of spirit acquires the real
knowledge,” This L admit, and it is by this meaus much of my
knowledge hns reached me, I have Ly magnetic action
Jiberated the spirits of men und women, placed them en rapport
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with the world of spirit, compared their descriptions of spiritual
things and found (save in details) a general harmony of results,
each und all of them describing worlds or spheres more beanuti-
ful than this, peopled by forms in human shape exhibiting a
higher average intelligence and greater refinement than
pertuing to our physical life here, and all professing to be men
and women, who had been denizens of this world, rehabilitated
in forms adapted to their more refined condition of existence.
Some of these intelligences in conversation with my subjects
have conveyed tlie most benutiful sentiments displaying the
highest conccivable morality and incileating har.nonial prin-
ciples intuitionnlly acceptable.

5. It may be well lere to allude to the explanation, or
partial explanation, by analogy of incidents in iny experience
given in the Inst * Fragments of Occult Truth,” but the analogy
is not complete, s in the one instance there is nd psychometrical
basig, and in the other there is. I mn aware how diflicult it is to
distinguish psychometry from clairvoyance, but with carc and n
lucid instrument it is practicable. I am also aware of the
difficulty, and, perhaps, impossibility, of demonstrating to others
the distinct identity and objective existence of what I believe
to be my spirit -guide, but it is much more | conceivable to me,
that this intelligence which almost daily gives some evidence of
its independence from my mind, often opposing my preconcep-
tions in a most decided manner, is what it professes to be, than
that it is one purt of myself mislending the other. It would
require strong evidence to convince me (or this portion of e
that now expresses itself) that I have two intelligent con-
sciousnesses so distinct from ench other as not to know
their relationship.

6. I will, however, give one or two more instances of
apparent spirit commnunion from very many that I could call
to mind. Nineteen years ago, during my early investiga-
tions of the subject, I was sitting with au intelligent, but,
not highly educated, gentleman newer to the subject than nyself
when his hand was controlled by some invisible force to write
in rather o laboured mamier something eneournging to our
cfforts. Whilst conversing nbout this, his hand rose suddenly from
the table, whirled round with great velocity, and, dcsccndipg upon
some paper, wrote in u bold, free haud totally different from his
own, and resembling nono he knew of. * Yol'l now sce we have
full command over your hiand, let us have as full command over
your heart, and you will be nearer God.” None could be moro
astonishied at this unexpected phenomena than the writer
himself, and, when, on being interrognted, the intelligence pro-
fessed to Le one of n band of spirits interested in the moral and
spiritual progress of humanity, prol)nbilitics- all ppintcd.to tl!e
truth of the nssertion. Abont nine months’ intercourse with this
bund tended to confirm in every respect what hid been stated,
Questions were satisfuctorily answered, (liﬂiculiji(:s’s.olved, mornl
aud philosophical teachings were volunteered 3 ull in l{m'mony
with tho idea and commendable to our reason, though often new
to our perceptions. Is this the ordinary work of nsm.-ul. trump‘s
or “ Xama Rupa’s #” [ have recently gone over t,.lxe ()rlgm'nl MS.
and find it all consistent. ‘L'weunty years' experience, with the
mental aud spivitnal development it has brought, fail to exhibit
any defects in it. . .

7. Again, nearly three years since, a very dear friend pu_ssed
out of mortal existence. For ycars before her death the spivituat
part of her nature largely prcdominute(l.o.ver th‘c unimal, and,
according to the occult theory, the ‘spu'ltuul Eygo would pass
into & world of eftects, whenee there is no return fo this worid,
Yet a few days after her departure a lady (who lm(! but a slight
acquaintance with her in the body) came to me and informed e
that my friend had sppeaved to her (whilst in an apparently
normal state) as a glorified human form, nnd given a messuge
for me which had been literally recorded as given. The tone,
words and sentiment of this message were e'lninenl‘ly.clmrnctcr-
istic of her, and it conveyed n hidden meaning rendily under-
ut which would be nnintelligible to others, Some
months after, the same form appeared to another sceress who
had not known the deceased in the |)0(ly3 and by symbols recalled
to my mind some touching incidents of the pust. A year lut,e:r,
whilst visiting in the country, I magnetized a sensitivo to a!d
her development. This lady had never known my friend, and in
her own person bore nos the shghtest. rescmblance to l!el'.
Having induced the magnetic slcep,‘lsatqmetly by, not _expecting
any phenomenal result, hut, on lookm«q; at _llcl', a short, time after,
1 observed, fivst n change of comp_lcmon from dark to faiv, next a
tour of the fuce, the nose became more

stood by me, b

gradual alteration of the con
acquiline, the lips tl

refined, until iu about ten miuutes the transformation was

nn, the fuce longer, und the expression more |

complete ; and, with the exception of the colour of the hair which
remained unchanged, there wus before me with all minutix the
face of my decensed friend. That this wrhn-Zno hallucination
is shown by the fict of therc being anothier witness of the
phenomenon, who was as fully conscious of the change as myself,
though unable to recognize my friend not having known her
in the body. This was repeated subsequently and verified by
three witnesses, one of whom, being called and asked if she
reeognized the fuce, immediately gave the name of my frlend.
Such incidents as these seem to me to conflict with the occult
theory, and must have weight against it, unless it can be
philosophically shown to cover them.

8. The Occultists assume their position to be irrefragable ¢
they are not singular in this, though move philosophical in their
arguments than many who have preceeded them, but in these
times men want evidence which the scnses giveu them can
grasp, It is not remsonable on the part of those who doubt
whut they assert, to demand a demonstintion as objectors to
auy theory often do, but it is reasonable for the truth-secket
to suy “show me how I can prove what you affirm,” and to
expect n practicable road to be pointed out to him: If the proof
can only be obtained by a practical renunciatiou of the world; u
severanco of all human ties, atfections and responsibilities, of’ what
use is it to huaiiity 7 Only one in a million may avail thew-
sclves of it, and how many of the remaining 999,999 would
have fuith in his testimony.

9. You say that “ the sense of individuality in spirit cannot
exist without combination with matter.” This teems highly
probable, though not demonstrable, nud, I assume, that the bodies
of these spiritual forms seen by seers and cluirvoyants ave
material, though much more refined than the matter we are
clothed in. Is not the atmosphere of our world full of material
particles invisible to our physical sense ?

10.  Your asscrtion, that from Socrates to the present day
20 unintiated scer ever saw quite correctly,” can hardly be
disputed, but the question is, docs the initiated seer do so?
low is it possible for him to be free from bins? Are not
the present beliefs or formula of occultism the basis on which
he sturts 7 Does not the novice huve them presented to Aim
as facts at the commencementof his initiation, and do not all
cxperiences of the pust and present prove to us that, except
iu absolute physical fucts, the basic bias gives a colouring to
all the knowledge we accumulate ?

11. You misiuterpret my last letter when you charge me
with saying “ 1 Anow I am right,” I simply demured to your
taking that position in a former article, asserting merely that,
as our knowledge is based upon experience, und as my
experienees all tend tothe confirmation of my theory, as yours
do to the opposite, I might As REASONABLY szy 1 KNow. Your
experiences may transcend rine in many directions, but whilst
the ground I stund on has all the appearance of solidity und feels
firm under my feet, it requires more than asscrtion to convince
me that it isa quicksand,  With the tides of error drifting all
around, I must be satisfied of a better foot-hold ere I abandon my
present oue.

12, There is one Spiritualist, at least, who will gladly accept
the aid of the *‘vccult suges of the last” to obtain u better
knowledge of the after-stute, but as I have never in the past
accepted the dictum of either mun ov vpirit by fuith alone, neither
cun Liu the future (untess by some uulooked-for change in my
nature) accept as truth anythiug contrury to mmy own experiences
uutil it commends itself to iy renson and inguitiou.

Fruternally yours,
w. H. TERRY.

Now, to the first para, of Mr, Terry's letter no reply is
called for. To the second it wlll be sufficient to say that we
doubt, if we should ever find occasion to call in question
any of our correspondent’s facts ; we believe that we should
be able unliesitatingly to accept them all, for he is clearly
a reliable observer ; it would only be with the conclusions -
he forms, based on those facts, that we should be compelled
to difter.

The third para., again, is in perfect harmony with our own
views.

The fourth para.mnust be more particulary noticed. It will
be borne in mind that we have never denied that communi-
cation in a certain sense can be established between men -
and real spirits of deceased persons, What we have main-
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tained s that, except in certain cases, of which hereafter,

only shells, not true spirits, can appear or operate @ the
p

séunce-room.

We said of the spirit in our first “Fragment” : “Jt can
be visited in spirit by men, it cannot descend into our
grosser atmosphere and reach us, It attracts, it cannot be
attracted.”

Nor have we ever disputed that there was a state (out
of which the Spiritualist’s conceptions of the Summer
Land have no doubt arisen) in which the spirits of those
who have passed away, receive the reward of their deserts.
To this state, known to Tibetan Occultists as the Devachan,
we specially alluded in that first paper, when we said “ nor
during the temporary period of its enjoyment in its newly-
evolved Ego-hood of the fruits of its good deeds, &e.”

Thercfore, we are far from desiving to contest our
correspondent’s assertion, that by magnetic action he hag
sncceeded in placing some of the incorporeal principles of
certain sensitives en rapport (if not, as he says, with the
world of spirit—a very large world indeed—at any rate)
with certain spiritual entities.

It is quite certain that in the case of pure sensitives,
this can be accomplished, but what we contend is that the
iformation thus obtained will never be reliable. For
this there are several reasons. In the first place the
principles that cognize in such a case are different from
those that give outward expression to the matters cognized,
and in the case of no untrained seer can the trausfer of the
impressions from the spiritual faculties whizh record, to the
more physical facnlties which publish, be perfectly effected.
Even supposing both sensitive and her magnctizer to be
absolutely free from all preconceived ideas about, or
expectations in regard to the snbjects investigated, still in
the mere transfer of the observations from the one to the
other class of facultics, mistakes and misconceptions must
occur.

But, futher, it is not too much to say that it is quite
impossible for the spiritual faculties of any untrained seer
even to record correctly in the first instance. Even our

hysical powers of observation require careful training
{:efore they will serve us faithfully. See how utterly
unable young children are,asa rule,to judge distances, &c.,
and just as the physical faculties arc untrained in the
child, so arc the spiritual faculties untrained in the
magnetic sensitive. No doubt, in the course of yewrs, if
their health and cirenmstances permit their constantly
exploring the unscen world, even such untrained sensitives
may acquire for themselves a certain amount of experience
and training, and become capable of comparatively
accurate observation; but few and far between have such
sensitives been, and, even the very best, have fallen far
short of accuracy. So that under the most exceptionally
favourable conditions, you have first an imperfect record;
and, second, a more or less erroneous presentation of that
imperfeet record.

But in ninety-nine cases out of a hundred, cither
or both sensitive and magnetizer have well-defined
preconceptions of what they think ought to be the
case, and then, however honest and conscientious botl
may le, these preconceptions will more or less colour
the evidence given. Indeed, so certainly is this the case
that, broadly spenking, there is twice the probability of
error in the ease of a magnetized sensitive, to what there
is in the case of a seer, who without the intervention of a
magnetizer can by hypnotism (of one kind or another)
nnaided, place himself en rapport with spiritnal entities
Thus a Swedenborg would be much less likely to err,
than the best sensitive requiring the intervention of a
magnetiser to awaken her supersensuous faculties,

But there is yet another source of error. Even the best
and purest sensitive can at most only be placed at any
time en rapport with a particular spiritual entity, and can
only know, sce and feel, what that particular entity knows,
sces and feels, Now mno spiritual entity in Devachan, or
hybernating prior to passing ont of this earth’s attrac-
tion; (and it is, broadly speaking, only with such that

a sensitive can he placed en rapport) is in a position
to gencralize. Tt lives in a paradise or dream of its
own creating, and it is utterly unable to give any
idea of how it is faring with others. Each individual spirit
in  Devachan dreams its own dream, lives in its own
Summer Land (but it is a sfate, not a land), sarrounded by
all the people and things it lovesand longs for, But these
are ideal, and the very people by whom it believes itself
surronnded may be each dreaming his own dream, in his
own ideal paradisé ; or some of them mav be perhaps
really still on earth, or even passing through the remorseless
)vhee]s of annihilation. And through the veils that enrtain
In each spirits dream of felicity, there is no peeping down
to earth, a glimpse of which would necessarily mingle somo
bitterness with the cup of happiness, nor is there any
conscions communication with the flying souls that
come, as it. were to learn where the spirits are, what they
are doing, and what they think, fecl and see.

What, then, is heing en rapport? Tt is simply an
identity of molecular vibration between the astral part of
the incarnated sensitive and the astral part of the disin-
carnate personality. The spirit of the sensitive gets
“adylized,” so to speak by the Aura of the spirit whether
this he hybernating in the earthly region or dreaming in
the Devachan: identitvof molecular vibration is established,
and for a brief space the sensitive becomes the dJdeparted
personality, and writes in its handwriting, uses its language
and thinks its thoughts. At such times sensitives may
believe that those with whom they are for the moment
en rapport deseend to carth and communicate with them,
whereas, in reality, it is merely theiv own spirits which
heing correctlv attuned to those others are, for the time,
blended with them.

Many of the subjective spiritual communications are
genuine ; the majority where the sensitive is pure-minded ;
but (1) they only reflect in each case the ideas of a single
spirit, unable to sec beyond the limits of its own men-
tal chrysalis or ideal paradise; (2) it is impossible for
the uninitiated sensitive to observe and record altogether
correctly what it does see and hear during its amalgama-
tion; (3) it is equally impossible for the sensitive to
transfer intact the impressions recorded by the supersen-
sunus faculties, to the senses through which alone they can
be communicated to the world ; and (4) such communica-
tions will be still further vitiated by any pre-existing
conceptions or beliefs inhering in the minds of either
sensitive or magnetizer, or both,

But Mr. Terry says that, having compared the descrip-
tions of things spiritual given to him by different
sensitives when in trance, he found a general harmony
“ each and all describing worlds or spheres more beautifnl
than this, peopled by forms in human shape, exhibiting a
higher average intelligence, &c., &c.” But what else
could he expect, he a pure-minded, educated Europeau of
the present day, dealing also with puve, more or less
educated sensitives ? Tf he had tried a native Australian
woman sensitive, and lhad studiously kept his own mind
passive, he would have heard a very different story.
Nay, though a certain skeleton of truth (but partial truth)
runs through all genuine communications, he will find the

-widest discrepancies in details between the so-called facts

elicited by himself and those elicited by equally good
men,.with equally pure mediums in France* Germany
and America.

[t is unnecessary, however, now to press this point
further ; all we desire for the moment to make clear is
that while we in no way dispute the genuineness of the class
of communuications to which ourcorrespondent refers, we,yet
for the above vreasons, know them to be necessarily
unreliable, necessarity more or less incorrect and inaccurate.

And now turning to para. fifsh, we would remark that it
may possibly be that there really is a distinct spivitual entity

* Allan Kardec is probably tho one untrained experimenter, who has got
nearest the truth, and this because he gonoralized from such n vast mass of
communications by very carefully picked sensitives and did thus eliminate
a vast amount of prroey.
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g our correspondent’s mind. In other words,
thf&n:«; may, for all we know, be some spirit, with whom his
\?!’”'ltuu! naturebecomes habitually, for thetime, thoroughly
sarmonized, and whose thoughts, langnage, &e., become
his for the time, the result being that this spirit scems to
communicate with him,  All we saild hefore was that a
snml:},r explanation to that we had offered of the facts of a
certain case wonld 4n «ll probability meet Mr. Terry’s
case. But it he feels confident that this explanation docs
ot fit his case, then it is possible (though by no mcars
probable) that he habitually passes into a state of rappert
with a genuine spivit, and, for the time, is assimilated
therewith, thinking (to a great extent, if not entirely,) the
thoughts that spirit would think, writing in its hand-
writing, &e. i

. Bt even so Mr. Terry must not fancy that that spirit
1s consciously communicating with hiim, or knows in any
way, anything of him, or any other person or thing on
carth, Tt is simply that the rapport  established, he,
Mr. Terry, becomes for the nonce assimilated with that
other personality, and thinks, speaks and writes as it wonld
have doue on earth,

Impressin

A:ﬁ for the figure of the fine, intelligent and henevolent-
]‘“}k”‘.i‘i man, scen repeatedly by the seers and sceresses,
this may well be a real astral picture of the carth-life form
of that very spirit, drawn into the aura of our corre-
spondent by the synclironism of hisand that spirit's nature.

Many other explanations are possible ; the variety of
the causes of phenomena is great, and one need be an
:.ule])t, and actually look into and examine what transpires
m order to be able to explain in each case, what really
nnderlies it ; but this much is certain, iz, that no good
benevolent person, who passed away upwards of a century
ago, can possibly be visiting here on carth, and advising
and comforting our correspondent.  The molecules  of
his astral natnre may from time to time vibrate in perfect
unison with those of some spirit of such a person, now in
Devachan, and the result may be that he appears to be in
communication with that spirit, and to be advised, &, by
him, and clairvoyants may see in the Astral Jight a
picture of the earth-life form of that spirit, but. so far as
we have as yet been instructed, this is the nearest

approach to what our correspondent supposes, that is
possible,

No doubt liad our Brother's guide not departed from
this carth so very long ago, another cxplanation, to which
we will refer Iater, more in econsonance with lis views
would have heen possible, though extremely improbable.

Taking next lis sixth para., the expericnee therein
detailed  scems sufficiently explained on cither of two
hypotheses. First, despite their unobjectionable character,
these teachings may have come from wmere reliquin of
nmen or personalities, not sufficiently spiritual for further
progress.  In our first fragment we Qistinctly said < All
clementaries are by no means actively wicked all
round......when, s]»enking through a still pure medium, the
better and less degraded side of their nature comes out,
and itis quite possible for elementaries to have a perfeet
intellectual kno\vlodgo and appreciation of virtueand purity

and enlightened conceptions of truth, and yet be innately

vicious in their tendencies.”

It is perfectly possible, that the admirable teaching®
referred to by Mr. Terry may have come from a high class,
thongh still lost personality, too intellectual to show in its
true_eolowrs hefore him and lis friend, and vet eapable
of playing a very different part in a less pure cirvele,

But it is far more likely that the medium’s spirit veally
bacame en rapport with some spiritual entity in Deva-
chan, the thoughts, knowledee and sentiments of which
formed the substance, while the medium’s own personality
and pre-existing ideas more or less governed the form
of the communication. We attach no special mportance
to the particular form of words in  whieh the first
message is said to have been given. This may perfectly
have been the medium’s share of the communieation,
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when for the moment he identified his spiritual nature
with that of the spiritual entity.

Here, again, there is another possible, but not at all
probable, explanation to which we shall refer later.
. The experience recorded in para. seven is a most interest-
Ing one, and, as stated, somewhat difficult to explain with
confidence. If we had something more than the very
slight sketeh afforded, we should find less difficulty.

The first appearance might possibly be thus cxplained ;
for a very short period after death, while the incorporeal
principles remain within the sphere of our earth’s attrac-
tion, it is possible for the spirit, under peciclicr and
Jurowrable conditivns, to appear.

But, as a broad rule, such appearances only take place
within a few minutes after, or shortly before, the physical
death.  Of conrse, we mean the real death ; the last por-
tion of the frawe that dies is the brain—which is often

still alive and  thronged with hmages, long after,
or, at any rate, for wmany hours and days after
life has Dbeen  pronounced by the spectators to be
extinet. It is  trne that the period intervening

between death and the entry into the gestation state,
varies i the case of persons dying ¢ watural death trom
a few lours to a few years, but it is quite abnormal
for the spirit to appear during this period, except within
a wzery short period after death.  Putting aside the case
of adepts and those trained by them to that end, the
Fgo within a few moments after death sinks into a state
of unconsciousness, from whieh it does mot recover
until the struggle hetween the higher and lower duads
has been fought out, and there remains inside the
sphere of the eartl’s altraction, (the Region of Desire,)
only the shell, cither, in the rarer case of personalities
doomed to anuihilation, a two-and-a-half principle-shell,
or in the cuse in which the higher principles having
triumplied, they bave passed on taking with them the
better piortions of the fifth principle, also a onc-and-a-
half principle-shell soon to disintegrate,

Tt -scems, therefere, extremely donbtful whether even
the first appearance ean be explained as a bond jide
one, consciously made by the spirit of the deceased.
It is pessible, for the true death, the death of the
brain, is sometimes delayed long after the death of the
rest of the body, the apparent death—and, though the first
appearance  took place “a few days after” apparent
death, it may really lhave only occurred at the moment
of true death. But this is less probable than that,
despite the facts that would lead to a contiary concelusion,
even  this first was really an uncouscicus appearance,
The spirit sunk in its pest mortem {rance, (of course,
for all its comparative etheriality and non-corporeality
a space oceupying and material entity) is Lorne about by
maenetic cwrrents swayed here and there like dead
leaves whirling in the hosom of a stream, Thus ecar-
Sried, itomay vass within the range of vision of some

seer, or its reflection in the astral light may be
caught by the iuner cye of a clairvoyant. The

spirit itself will have no more consciousness of such an
appearance than a person passing througl a room in w}x'xch
there happens, unknown to him, to be amirror, is of having
cast a refleetion therein.  Usually the position and aspect
of the forms indicate unmistakably the unconsciousness of
the spirit—but this is not invariable—the mental activity
of the spivit may revive in a succession of dreams, restoring
a snbjective comsciousness, while objeetive unconscionsness
still prevails, ard in such cases the form may assume a
conscious and animated, or even transfignred, appearance— |
all depends on the character and intensity of the dreams,
and these again depend upon the degree of the spirifuality |
and purity of the deceascd. : !

It is not at all necessary (mor, indeed, is 1t possible under
our present hypothiesis) that any real conscious communi-
cation should have passed between the dormant gpirit
and the scervess. Tt was all sufficient for the latter to have
come thus in direct rapport with the spirit or its astral

)
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imagg, to think precisely what the spirit, if ‘still conscious
and in earth-life, would have thought. This presents
absolutely no difficulty. '

Possiblythe second appearance may besimilarly explained.
But here the question arises. When this second appear-
ance took place, was the seeress under our correspondeut’s
magnetism ?  If so, there was probably no appearance at
all.  The magnetizer tenderly attached to the decensed,
by the exertion of his magnetic power unconsciously placed
the secross en rapport with the spirit of the deceased, with
which for the time hér spirit was more or less’ perfectly
identitied, leading to an idea of seeing her (as she was
wont to appear when on earth), and receiving from ler
‘messages or indications, of which the seeress really became
cognizant, when the two spirits were for the moment

blended.

The transfigurations are less doubtful in character, and
there are three ways of explaining them :—

1. The mesmeric action of our correspondent placed the
sensitive’s spirit en rapport with that of his dearly-loved
deceased friend. Then when for the time the identity of the
two was established, the nature of the deceased taken on by
the sensitive, being much more spiritual and powerful than
her own, and her physical constitution being of such
‘nature as to admit such. changes, her body began at
once to exhibit an analogous change corresponding to
the change undergone by her spirvifual nature in con-
'sequence of the amalgamation,

2. The transfiguration may have been due to the inten-
sity and clearness of the deceased friend’s face in M.
Terry’s thought.  That face being so strongly impressed on
his memory, it is but natural that the latter, owing to its
intensificd activity during such séances, should be throw-
g off an unusual amount of energy and solidifying, so to
say, the familiar image, on the etheric waves of his aura.
Thus, unknown to himself, Mr. Terry may have aroused
it up into sympathetic action, which, transforming the
image from a subjective into an objective picture, finally
aused it to iove on, guided by the current of attraction,
“until it settled npon, and so was found reflected on the
medinm’s face, The images we find in the endless galleries
of space, nailed on to the indestructible walls of Alasa,
are but lifeless and empty masks after all, the pictorial
‘records of our thoughts, words and deeds. In Mr. Terry’s
case, the invisible Reality in the magunetizer’s aura threw
an objective adumbration on the plastic features of his
“sensitive, and-—the phenomenon was produced.

3. Thought, Memory, and Will are the energies of the
“brain,and,likeallother forcesof nature—t~use the language
“of modern science—have two general forms : the potential
"and the kinetic form of energy.:. Potential thought clair-

voyantly discerns and chooses its subject in the astral
“light,—the Will becomes the motor power that causes
it to move, that directs and guides it whithersoever
it likes...and, it is thus that the adept produces
his oceunlt phenomena, whether of a physical or «a
spiritual character. But the latter can also occur without
any intervention of an intelligent will. The passive
condition of the medium, leaves him («) an easy prey to
the pranks of the elementaries, as well as to those semi-
intelligent elemental beings ever basquing and masquerad-
ing in the sidereal light; and (J) such a phenomenon may
as easily occur of itself, simply owing to the surrounding
and favourable conditions. The sidcrenl image of a person
we think of, will remain pale and quiescent in its indelible
impression on the ether, until jts atoms are propelled
into action by the strong magnetic attraction which
~emanates from tlie molecular tissues of the medium,
saturated as they are with the mesmerizer’s thought full of
thie image. Hence—the phenomenon of TRANSFIGURA-
TION, .

i These transfigurations are rare ; but we have yet known
of a good many instances, and some very remarkable oues
will be found recorded in Colonel Oleatt’s work entitled
“ People from the Other World.”

The nbove probably explains all the features of this
case; but to enable us to assert positively in any case
that the occurrence was brought about in this or that way,
it is essential that we should be acquainted with every
single detail. So long as we only have the barest outlines
to deal with all we can pretend to offer are more or less
probable solutions. )

Our correspondent tells us in his first para. that even if
we explain one or two cases, he still finds an unbrolfen
line of stubborn facts opposing our explanations behind
which lie is unable to penctrate. We can only promisc
that if be will furnish us with accurate details of' “.“ cases
within his personal knowledge, which, in his opinion, are
not explicable by the Occult Doctrines, we will show Lim
that they are so explicable, or abandon the field.

But we must premise two conditions. First, we will
only accept cases of which he has a complete personal1
knowledge—we will not accept cases picked up out ot
books and papers. He is a reliable, philosophical observer,
from whom we are sure to get facts carefully observed
and accurately recorded. With tliese we can have 1o
difficulty in dealing. But as for cases recorded llere,. thero
and everywhere, many are, to our knowledge, pure mven-
tions, while many more although recorded in good faith,
have been so transmogrified in the processes of observa-
tion, and record that it would be hopeless to discuss them.

Secondly, he must not be surprised, if in the course of
our explanations, all kinds of new facts not hitherto
touched on are brought to notice. The subject is a vast
one. There are wheels within wheels—Ilaws within laws,
exceptions to all these. Purposely hitherto we have only
endeavoured to convey a general conception of the more
important features of the Truth. -If exact accuracy of
detail is required, every one of our general laws will require
certain provisos and riders. To detail only what we know
in regard to these spiritual phenowmena would occupy
several complete numbers of the THEOSOPHIST, and if our
explanation had to include the whole system of elementals
(future men during a coming cycle) and other obscure
powers and forces, which cannot even be m_en.tl()ne(l,
several octavo volumes would be needed to contain 1t.

In the first part of our correspondent’s eighth parn. we
quite concur, but when lie goes on to say “if the proof can
only be obtained by a practical renunciation of the fv'or_'ld.
a severance of all human ties, affections and 1‘esl)qll.?1b|]1tles,
of what use is it to humanity ? only one in a million may
avail themselves of it, and how many of the remaning
999,999 would Lave faith in his testimony:”—-wc 8o
compelled to point out that heisin ervor m his premiscs,
and that his conclusions even were these premiscs
correct, are untenable. For even admit that only one
in a million would consent to avail themselves of the
opportunity afforded for obtaining proof, would this be
any reason for the remaining 999,999 refusing to uccept
their evidenee ? Is this so in practice ? Certainly not ! At
the present timenot more than one in a million, (if so many,)
are willing to avail themselves of the opportunity of obtain-
ing for themselves proof of the fucts of astronomy. Yet the
remainder accept these facts, perfectly satisfied with the
knowledge that any one who chooses to go through the
necessary training and study can acquire that proof, and
that all who have gone through that training, &c., are
agreed as to the sufficiency of the proof.

Astronomy is a science with the name and generalbearing
of which all fairly educated men are familiar.  Oscultisw,
is a science which has hitherto been veiled in the most

rofound secresy and of which, so far, none but Occultists
ﬁave possessed any knowledge. But once let mankind be
faniliarized with the idea ;let it becomekuown that any one
who chooses to make tlie necessary sucrifices cau obtain the
proofs, and that those who have obtained the proofs consi(!er
these conclusive, and the mass of mankind will be quite
content to accept the facts, even on the testimony of the one
per million, who does undertake the verification of the
assertions of his predecessors, :
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Bu.t our correspondent’s assumptions are erroneous; a
practical renunciation of the world in the sense in which
the apostle exerted all Christians to be in the world, but
not of the world is doubtless essential, but it is by no means
requisite to sever all huan ties and affections; nor cen it
ever be permitted, much less required, to abjure human
responsibilities. These latter may change in character,
and may—indeed must—with increased knowledge and
power, assume a wider reach, and the affections must
broaden and become more cosmopolitan, but it is seli-
abnegation (not selfishness), and a devotion to the welfare
of others, that smooths the path to adeptsbip.

Replying to the ninth para., we may say that not only our
atinosphere, but the entire universe, is pervaded by
substance incognizable alike by o1 physical and spiritnal
senses, and again by ferms of matter normally incognizable
by our physical senses, but more or less cognizable by
spiritual senses of different degrees of development.

As regards the freedom from error claimed for the
teachings of ocenltism, referred to in para. tenth, Mr. Terry,
we venture to submit, mistakes the position. It is need-
less to point out to him the difference between empiricism
and science, and the uninitiated arc empiricists ; the
occultists, scientists, This will be obvious at once when it
is borue in mind, that for thousands of years, hundreds
of initiates have been exploring the unscen world. That
the results of their explorations have been recorded and
collected, and discrepancies eliminated by fresh verifica-
tions. That the facts ascertained have been generalized
and the laws governing them deduced therefrom, and the
correctness of these deductions verified by experiment.
Oceultism, is therefore, in every sense of the word an exact
science, while the teachings of the very ablest untrained
seer who has worked single-handed can only be empiric,

When in our first article we said we dnow, (an expression
to which our Brother, perhaps rightly, takes objection in his
fourth para.) we only said this in the sense, that talking
to people ignorant of mathematics, we should say that
we know that the curve described by the moon in space is
a form of epicycloid represented by such and such an equa-
tion. Not meaning thereby that we had ourselves investi-
gated this somewhat abstruse problem, but that we were
aware of the method by which this was solved, and knew
that numerous competent mathematicians had so solved it,
and had all arrived at the same solution. Surely those
ignorant alike of mathematics and of the work of mathe-
maticiang, could by no means as reasonably say in reply,
that they #new that the orbit of the moon was something
wholly different. Tt is not owr experiences (though these
collectively are considerable) on which we rely,as our corres-
pondent seems to fancy. For all we know his experiences
may transcend ours, and, be this as it may, we should
certainly neverhave presnumed to traverse, authoritatively, his
views on the strength of onr own experiences or knowledge.
What we rely on are the generalized results of the
experiences during a vast period of time of alarge body
of trained Psychists, who have ever made the attainm ent
of truth, in matters spiritual, the foremost object of their
desire, and the promotion (though in secret) of the welfare
of mankind, their primary duty.

With Mr. Terry’s last para. we should be the last to
quarrel. It is endited in the true spirit of the philosopher,
and one of the first warnings that the neophyte in
occultism receives is thenceforth to believe nothing the
tiuth, rationality, or probability, of which cannot be
established to his satisfaction.

And now, having attemnpted to answer para. by para.
every portion of our esteemed correspondent’s kind favour
(that secined to require a reply), we think it might be well
to develop a little further onc doctrine, that we broached
in onr first paper, and exrlain more in detail why we are
so strongly opposed to habitual mediumism,

Broadly speaking, the objective phenomena of Spiritualists
(of subjective communications we Lave already spoken) are
the work of, or, at any rate, result from, the activities or

intervention of (1) FLEMENTALS, half intelligent nature

force's, entities, which in a far distant cycle, after passing
through all the lower objective Kingdoms will ultimately be
born as men : (2) ELEMENTARIES or SHELLS. These shells
are of two kinds—first, those belonging to men whose
sixth and seventh principles having attracted to them-
selves the quintessence, as it were of the fifth also, have
moved on to fresh developments, These shells consist of
the fourth, and only a portion of the fifth principles. Half or
more of the personal memory is gone, and the more animal
or material instincts only survive. This relic, this dross
left behind in the crucible, when the %efined gold was
taken, is commonly the angel guide” of the average
medium, Such entities, of course, only survive for a time ;
gradually all consciousness departs and they disintegrate.
Only highly medimmistic natures attract these, and only
certain of these. The purer the personality, the less their
vitality ; the shorter their period of survival andthe lessthe
chance of their contribnting to medinmistic displays. The
more full of blemishes, the more disfigured by sins and
animal desires the personality; the greater the vitality
of its »eliquice, the longer their survival, the greater the
chance of their finding their way into the séance-room,
The man, as a whole, as the world goes, may have been
a good man, good may have actively predominated in
him, and yet the worse portions of his nature, his lower
and more animal instincts standing now alone and
unneutralized by all the better portions of his charncter,
may be evil enough.

It is impossible that any real good can come of inter-
course with even this class of shell ; it will not be actively
wicked, it is too imperfect and weak for that, but yet its
influence in the long run cannot be elevating. But, besides
this, it is wrong to encourge such shells into activity or
convey to them a fresh impulse such as they often obtain
through mediums, since a strong sympathy continues to
subsist between the departed personality, and its religuice,
and any excitement of these latter, any galvanization of
them with a fictitions renewed life, such as results from
mediums dealing with them, distinctly disturbs the gesta-
tion of the personality, hinders the evolution of its new Ego-
hood, and delays, therefore, its entry into the state of felicity
(Devachan), in which, in its new Egohood, it reaps the
fruits of its good deeds, prior to re-incarnation and re-birth
here, if it has not completed its appointed tale of earth-
lives, or in the next superior planet.

But the other kind of elementary is far more dangerous
as a rule to deal with. In this case the man has been
weighed in the balance and found wanting—his person-
ality has to be blotted ont—the fourth and fifth principles
are intact ; and, more than this, the fifth will have assimi-
lated all that there may be left of personal recollection and
perceptions of its personal individuality in the sixth,
This second class of shellis in every way more enduring,
more active, and in the majority of cases, distinctly wicked.
No doubt it can suffer no injury from its intercourse with
men, but these latter must inevitably deteriorate in
consequence of association with shells of this class. Fortu-
nately these are not,comparatively speaking, verynumerous:
of course, absolutely, there have been millions™ of millions
of such, but, to the credit of human nature be it said, that
the personalities that have to be absolutely blotted out
form but a fractional percentage of the whole.

Morcover, shells of this nature do not remain for any
great length of time in the atmosphere of this earth, but, -
like straws floating near a whirlpool get eaught up by and
dragged down in that terrible Maglstrom, which hurries -
off the failures towards disintegration, in other words to
the planet of matter and death—the mental as well as the
physical satelite of our earth.

As for the elementals, rudimentary men no doubt, but
more embryotic even than the spirit that sleeps in the
mineral, these, though capable of, becoming powerful forces
in association with shells, under the spells of sorcerers and
under the guidance of adepts, are, as a rule, irrespon-
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sible, purblind, neutral entities, taking character and colour
moral and mental from the active and more developed
spiritual entity with or under whose control they work; but
even these, though themselves incapable of being injured,
may become very dangerous to mediums with any inherent
evil tendencies,

Here then in elementals and elementaries are to be
found the majority, probably, of the performers of the
physical pheuomena of Spiritualists. Association with no
one of these three classes, ean possibly benefit mankind as a
whole, The variety of natures is so infinite, that we do
not assert that in no case has any human being benefited
by intercourse with any individual specimen of either class.
But we do say that, broadly speaking, nothing but harm can
be expected from association with such. Further in the
case of one of the three classes, mediumistic intercourse
inflicts a distinct injury upon innocent beings,

But though clementaries snd elementals coustitute a
large proportion of the performers, there are other classes
of actors. We do not pretend—e are not permitted—to
deal exhaustively with the question at present, but we
may refer to one of the most important classes of entities,
who can participate in objective phenomena, other than
glementaries and elementals.

This class comprises the spirits of conscious sane sui-
cides. They are Spirits, and not Skells, because thiere is not
in their cases, at any rate until later, a total and permanent
divorce between the fourth and fifth principles on the one
hand, and the sixth and seventh on the other. The two
decades are divided, they exist apart, but a line ofconnection
still unites them, they may yet reunite, and the sorely
threatened personality avert its doom ; the 5th principle
still holds in its hands the clue by which, traversing the
labyrinth of earthly sins and passions, it may regain the
sacred penetraliv. But, for the time,' though. really a
spirit, and, therefore, so designated, it is practically not
far removed from a shell.

This class of spirit can undoubtedly communicate with
men, but, as a rule, its members have to pay dearly for
exercising the privilege, while it is scarcely possible for
them to do otherwise than lower and debase the wmoral
nature of those with and through whom they have much
communication. It is merely, broadly speaking, a ques-
tion of degree; of much or little injury resulting from
such communication; the cases in which real, permancnt
good can arise are too absolutcly Q;G,eptionul to require
consideration,

Understand how the case stayds, The unhappy being
revolting against the trials of life; trials, the results of its
own former actions ; trials, heaven’s merciful nedicine for
the mentally and spiritually deceased, determines, instead
of manfully taking arms against the sea of troubles, to let
the curtain drop, and, as it fancies, end them.

It destroys the body, but finds itself precisely as much
alive, mentally, as before. It had an appointed life-term
determined by an intricate web of prior causes, which its
own wilful sudden act cannot shorten. That term must
run out its appointed sands. You may smash the lower
half of the hour glass, so that the impalpable sand shooting
from the upper bell is dissipated by the passing avial
currents as it issues ; butthat stream willrun on, unnoticed,
though it remain, until the whole store in that upper
receptacle is exhausted.

So you may destroy the body, but unot the appointed

eriod of sentient existence, foredoomed (because simply

the effect of a plexus of causes) to intervene before the
dissolution of the personality; this must run on for its
appointed period.

This is o in other cases, eg., those of the victims of
accident or violence ; they, too, haveto complete their life-
termn, and of these, too, we may speak onanother occasion—
but here it is sufficient to notice that, whether good broad,
theiv mental attitude, at the time of death, alters wholly
their  subsequent position. They, too, llqve to wait on
withiu the “Region of Desires” until their wave of Jife
h

runs on to and reaches its appointed shore, but they wait
on, wrapped in dreams, soothing and Dblissful, or the
reverse, according to their mental and moral state at,
and prior to the fatal hour, but nearly exempt from further
material temptations, and, broadly speaking, incapable
(except just at the moment of real death) of communicat-
ing seio motu with mankind, though not wholly beyond the
possible of reach of the higher forms of “the Accursed
Science,” Necromancy. The question is a profoundly
abstruse one ; it would be impossible to explain within the
brief space still remaining to us, how the conditions imme-
diately after death in the case (1), of the man who
deliberately lays down (not merely risks) his life from
altruistic motives in the Liope of saving those of others ; and
(2) of him, who deliberately saerifices his life from selfi:h
motives, in the hopes of escaping trials and troubles, which
loom before him, differ so entirely as they do. Nature or
Providence Fate, or God, being merely a self-adjusting
machine it would at first sight secm as if the results must
be identical in both cases, But machine though it be,
we must remember that it is a machine st generis—

“ Out of himself he span

Th' eternal web of right and wrong,
And ever feels the subtlest thrill

The slenderest thread along” |

A machine compared with whose perfect sensitiveucss aud
adjustment, the highest human intellect is but a coarse
clamsy replica, inpetto.

And we must remember that thoughts and motives are
material, and at times marvelously potent material forees,
and we may then begin to comprehend why the hero saeri-
sicing his life on pure altruistic grounds, sinks as his life-
Llood ebbs away into a sweet dream, wherein—

« All that Lie wishes and all that he loves
Come smiling around his sunny way”

only to wake into uctive or objective consciousness when
re-born inthe Region of Happiness, while the poor, unbappy
and misguided mortal who, secking to elude fate, sclfishly
loosens the silver string and breaks the golden bowl, finds
himself terribly alive and awake, instinct with all the evil
cravings and desires that emnbittered his world-life, with-
out a body in which to gratify these and capable of
ouly such partial alleviation as is possible by more or
less vicarious gratification, and this only, at the cosv of the
ultimate complete gypture  with his Gth and  Tth
principles, and cous,euugp_t_ultlma,tc annihilation after, alas |
prolouged periods of suffering.

Let it not be supposcd that there is no hope for this class
—the sane deliberate suicide. If bearing steadfastly hig
cross, he suffers patiently his punishment, striving against
carnal appetites, still alive in him, in all their intensity,
thougl, of course, each in proportion to the degree to which
it had been indulged in in earth-life. If we say he bears
this humbly, never allowing himself to be tempted here.
or therve into unlawful gratifications of unholy desires,
tlien when his fated death-hour strikes his four ligher
principles reunite, and in the final separation that theun
ensues, it may well be that all may be well with him, and
that he passes on to the gestation period and its subsc-
quent developments,

Till the predestined death-knell rings he has his chanco,
he may wipe off in suffering and repentance many a sad
black score from the page of “ Kaunma,” but, ulus ! and this
is the point we desire to impress upon Spiritualists, e may
add a hundred fouler ones to the sad blots alrcady daum-
jng the record.

It is not merely for the sake of the mediums, not mercly
« for the sake of those that sct at meat with these,” but,
above all, for the sakes of these wiscrable half-lost brothers
and sisters that we appeal.

Suddenly cut short in carcers, always more or lesy
deeply befouled in u'll' sane suicides ('zm'd we spguk only of
these, for iusaue suicides are bub victims), with ouc of
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the deadliest sins, rage, hatred, Just, greed, &ec., they awake
to find themselves haunted by their besetting sin in all its
intensity.  Around them are mediums, many of them of
sad purpose throwing themselves open to what they idly
dream to be angel guides.  Lhey have but to obsess these
only too willing partners, to share in their evil gratifications,
or collecting out of their aura and loosely coherent physical
organizations, and from even fouler sources, the tombs and
shambles, materials from a fragile physical organization
of their own, revel iIn  this with their mediums
in all  imaginable iniquity. These were the incubi
aud succubi of mediaval times, these are the “Spirit
wives” and lLusbands of modern days, and these, when
merely obscssing and not assuming a seperate objective
form, are the demons of drunkenness, gluttony, hatred and
malice, the memorials of whose fiendish excesses crowd
the sad records alike of the present and the past.

Evil, to begin with and separated (though mnot as yet
irrevocably)  from  their Gth and 7th  principles, and
such restraining influence as these may have insensibly
exercised, ‘these spirits too often pass from bad to worse,
develop into true psychic vampires, driving victim after
victim to destruction, inciting to, and glerying in the
foulest, the most incredible crimes, to be swept at Jast,
when the appointed death-hour strikes, on the flood-tide
of their own enormities, far out of the earths awra into
regions, where cold anuibilation, alone, drops the curtain
on Afons of unimaginable misery.

And many of these, veritable fiends as they become
were not so wvery, very bad in this life; “shady lots”
perhaps in modermn phraseology, with some rebellious,
bitter, angry taint in the character, which led them to
snicide—but after all very far removed from the demons in
which they cventuated, and this awful and  ineredible
development devil-wards which they underwent, though
indivectly facilitated by the separation of their highest
priciples was primarily, and almost exclusively, duc to the
temptations, the facilities for the gratification of their
worst desires, held out to them by mediums (recognized
as sich or not) of the low physical-manifestation type.

Alas ! for the great bulk of such medivms | Alas ! for too
many of their Spiritualistic admirers and associates | Little
dotheydream thattwo-thirdsof all themostmonstrous crimes
in the world have their origin in this low physical medinm-
istic capacity. Unrecognized as such, hundreds of miserable
mediums perish on the scaffold, declaring, and declaring
truly, that they were egged on to the crimes for which they
suffer by a devil in reality, an obsessing spirit, mostly of
this class. In thousands and thousands of cases, the
gross sing, drunkenness, gluttony,lewdness, beastiality in all
its forms, which spread desolation to inmumerable happy
hearths, and plunge in nisery and disgrace countless happy
honseliolds, ave all really traceable to this same class of
spirit, deriving alike the intensity of its evil desires and the
power to do harm, from that fatal capacity of mediumship

-of the low class, favourable to physical manifestations.

And this mediumship is a plant, that like a noxious weed
spreads as time runs on, under encouraging influences. Do
the Spiritualists who deal so complacently, nay, who o
greedily run after, these physical-manifestation mediums
reflect on, or at all realize what they are doing 2 It is not
merely that both they themselves and the mediums are
runuing a fearful risk of moral shipwreck through this
intercourse,  This can, to a certain extent, be guarded
against (thongl it too seldom is) by perfect purity of word,
thought and deed ; and again the medium may (though
this too is rare) be paturally so well-disposed that the
obsessiug spirit, if not already rabidly evil, may do little
harm, but what is alike beyond control of medium and his
or her supporters is, diffusion as the medinmship 18 deve-
Ioped of mediumistic germs through the  Akasic atio-
sphere which lighting here and there in appropriate soils
tlic weakest and most sensual natures, will produce later
a crop of more degraded mediums, destined certainly to
include many of the vilest sinners, if.not several of the
deepest-dyed cruninals of the age,

THE THEOSOPIL1ST,

[September, 1582,

This form of medinmshipis a deadly weed,and so far from
being encouraged into reproduction (and that is what the
Spiritualists, as a body, do), it should be starved out, by
disuse, whenever and wherever 1t is recognized. It will
always unfortunately exist, springing up sporadically here
and theve, and though dwarfed in habit, contributing largely
to the loathsome annals of sin and crime but it 1s truly
monstrous to aid the propagation, and in an intensified
form, of this curse, by aiding aud abeting the development
and function of prominent speeimens.

Let none, who do this, dream that they ean escape the
consequences., All who share in transactions by which
sin and misery are multiplied for others, must share the
recoil.  They may act in ignorance, in good faith and so

escape the moral taint, the most grievous of the con-
sequences of evil,but they can, by no means escape the other
consequences, and they will have to brave in coming lives
the angry buflets of a retributive justice, whicl, though
ls.lfecpmg during the present, never sleeps during a second
ife. '

i) M .
ugbrelns.
PRIVATE INSTRUCTIONS IN THE SCIENCE
AND ART OF ORGANIC MAGNETISM.
. BY MISS ¢HANDOS LEIGH HUNT,

Dublished for the duthor, 13, Fitzroy Street, London,

[Sote of our readers who arve interested in the Western modes
of meswerization, and especially the Dranches of our Society will
be glad to learn of the appearance of a new work in Englaud
upon  that ancient science. Not  having secn the book our-
selves, we republish from the Herdld of  Progress a review
on it by Mrs, Emma Hardinge Dritten, a justly famous lecturer,
the author of many valuable and lewrned works on Occult-
jsm and  Spiritualisim snd—one of the original Founders of
the Theosophictl Society. It is in ber spacious drawing rooms,
in New York, U. 8. A.in 1875, that our Society was born, No
writer i3 more competent than this gifted Jady to appreciate and
judge of the value of & work of that kind, and therefore we strongly
recomiend it Lo our readers.—Eu. |

Some 100 years ago, the “ Rationalists,” “Sceptics,” and
all that class of thinkers who denied the existeuce of a
spiritual side to man’s nature, were :1‘ccu§tgmctd to cite
“the tables” put forth by every class of religionists in the
name of “miracles” as a proof of the total wnreliability of
religious systems in general.  The arguments against the
validity of “ miraculous” narratives are too trite to need
repetition ; in fact, they may be summed up in the simple
sentence-—¢ 1f these things ever occurred, why not now ?”
And none could answer this pertinent question, although
the arguments, pro and con, have bccu continued for
centuries. Anton Mesmer came in 1760, and deuvial, if
not silenced, had no longer a foot of ground to rest upon,
Mesmer repeated  “miracles”—proved wiracles, and
actually proved the progf, by bringing science face to face
with the pabulum by which miracles were wrought,—to
wit, vital magunetism. The followers of Mcesimer wcnt.
beyond this. They evolved }‘)sycholog)j as u_result of
magnetism, and demonstrated the posmbll_lty of. tl'angfcr.
ing the powers of mind, as well as those of Vltv‘fl] force, from
one individual to another.  And these experiments ouly
led the way to still higher results, fm_‘ .by lllaglletiSl'll, the
spirit liberated from the trammels of its physical eucase-
ment, was often cnabled to soar away beyond the realms
of earth ; take cognizance of the actualitics of spicitual
existence, and perceive low—in the form of modern
mediumship—the magnetizers who had once been dwellery
upon cartl, could still—as freed spirits—exercise kindred
powers through susceptible human organisms, Thus theu
magnetism and psychology as practised by human experi-
menters, became stepping-stones for the higher and  more
sublime revealments of the same powers, exhibited
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through ¢piritual operators, and though—as I am advised
1 may only occupy a limited amount of space in this
article—1 dare not attempt to expand further upon a sub-
ject so fraught with illimitable possibilities for good to
bumanity, 1 have perhaps hinted at enough to justify the
claim [ now make, that the study of vital magnetism
underlies all those fundamental links of connexion which
unite the visible with the invisible nniverse. It is from
this point of view that I would call the attention of the
readers of this journal, to a work which forms one of the
most vuluable additions to the occult literature of the
nineteenth century, namely, a thoroughly exhaustive and
well digested treatise upon the nature, uses, and abuses
of “ Organic Magnetism.”  To know that such a work is
in existence, it seems to me, should be sufficient to place
it at once in the hands of every carnest student of life’s
profoundest mysteries, and it is in the hope that the pen
of a thoroughly disinterested reviewer may aid in
promoting the knowledge contained in the invaluable
treatise referred to, that I venture to add my humble
testimony to its worth, The whole question of miracles
set aside, there are still unwrought mines of both physical
and psychical wealth to be derived from the study of
organic magnetism,  First on the list stands the beneheent
gift of healing disease. Volumes of testimony might be
adduced on the subject of healing by occult methods, all
of which are explicable only by the study of vital magnet-
ism, and a knowledge of how to substitute healthful force
for thatofdisease, and to restove equilibrium to disorganized
vital conditions. For the evolution of psychological pheno-
mena, results no less amazing are susceptible of develop-
ment by the scientitic use of magueusm, Clairvoyance or
the power of spiritual sight to transcend the boundaries of
time and space, overcome the obstacles of all manner of
material environments, the gift of prophecy, psychometry,
and numerous other soul facultics as yet only faintly
dreamed of, but ncither understood, nor applied, are
amongst the many germs of spiritual potency that can be
cultured by magnetism. 1t must vot be supposed that
the possibilities here glanced at, constitute more than one
per cent of the subject ; above all it must be remembered
that quite one half of all mesmeric operations, are liable to
abuses, just as baneful in their effects, as the unses of the
other half arc beneficial. Take the following terse, simple,
yet most comprehensive definition of what are some of the
Usks of organic magnetism, as reudered by the gifted
author whose work we are considering ; she says : “ Oiganic
magnetism can be directed for curing MENTAL, MORAL and
PHYSICAL DISEASES ;—producing refreshing sleep, render-
ing the body insensible to pain, developing spiritual gifts,
artificially causing the phenomena of somnambulism, culti-
vating plants, and fruits, taming animnals)” &e, &c.
Enormous claims these ! it may be alleged. Aye ! but no
larger than can be demonstrated by the abundant facts on
records we answer; and no larger than can be performed
again in the experience of any faithful and persevering
student of Miss Hunt's exhaustive work, in which these
and numerous other available means of utilising organic
magnetism are pointed out, with directions for their
unfoldment, so clear and explicit, that the dullest cannot
fail to comprehend, and if they will to practicalize thewm.
Nor does our author fail to point out in the most uncom-
promising terms, the abuses which result from the appli-
cation of magnetisin injudiciously or iguorantly used,
above all, wlen the practice is attempted by those
who are not endowed with a thoroughly healthful phy-
sique, a mental temperament of the purest and most per-
fectly balanced nature, and purpose directed by the
highest humanitarian aims. In a word, the uses and
nbuses of magnetism are so thovoughly defined. that none
can nistake them, and it is becausc 1 perceive in this work
—ou the one Land, the means of utilizing in its noblest
possibilities the most potential force in the universe; and
on the other, the unmistakable index finger which warns
the student off from the path cither of mistake or trans-
gression; that 1, a total stranger to the writer, but
gnamoured of the good which I perceive in the work,

]

undertake thus to commend it ‘to the attention of all those
who may be able or willing to follow out its adinirable
teachings,  Ifit be asked upon what grounds I assume
my own capacity to judge of this work, 1 beg to say I have
not only been a magnetic subject myself, but my world-
wide career has furnished me with unnumbered opportu-
unities of witnessing both the uses and abuses of this
all-important subject. I know for an absolute fact that
there are persons assuming to be “ maguetic healers,” now
in practice, whose very atmosphere is moral poison, and
others who communicate the seeds of physical disease, as
well as mental inharmony with every touch. I know also
that there are thousands who contain within themselves
hidden reservoirs of health, happiness, spiritual light aud
knowledge, it they were but conscious of their gifts, or
informed how to practicalize them. Not to these classes
alone would T commend the study of Miss Hunt’s treatise
—it is world wide in its application, and should be so in
the distribution of the knowledge it imparts. T have
taken some pains to inforn myself of the theories of
Mesmer and his followers. I have studied the methods of
Baron Du Potet, Deleuze and Eisdale, and from personal
knowledge become acquainted with the views of Drs.
Ashburner and Elliotsou, but I fail to find that anyoue of
these eminent magnetists and writers, have covered the
vast amount of practical gronnd occupied by Miss Hunt.
As a compendium of others” cxpericnces, practicalized in
her own, and an exhaustive swmmary of all that is at
present known of the subject which Las been a matter of
daily growth and revclation ever since its first discovery
by Mesmer, I can cordially recommnend this work to the
perusal of every true philosopher and student of life and
nature in the present century.
Exya HarpINGE BRITTEN.
The Limes,
Humphrey Street, Manchester.

THL TIIEOSOPHICAL SOCIETY, s Objcets and Creed | s
atlitnde towurds Chiistianity and its Work @n Indie : being a
Luper in wi enlurged forne reud before the Madras Diocesan
Clerical Confercuce on the 4th July, 18625 by the Rev, Arthur
Theophdlus,

As regular as the new woon, one or another pampllet
modestly clothed in gray, like our own Jaules, and gene-
rally so deceptive in its appearance as to be casily mis-
taken by any Theosophise tor one of our own publications
—makes periodically its appearance on the lhorizon of
Anglo-Indian literature, to vanish and disappear as quictly
as it came. The fortunes of such pamphlets are various
and many. No less numerous and, we may add, cunning
are the ways and modes devised for their circulation
among those classes that would invariably coufine them
to the waste-basket, were they not taken in by the out-
ward appearances of the little shams, The one, before us,
i8 a curlous exception to the rule: it does not contain one
single word of personal abnse. Nor does it hear any
internal resemblance to its predecessors. It can hardly be
viewed as a cobweb of misrepresentations thrown nervously
and hastily from the pen of an unserupulous and anonymous
foe, but scems rather to be laboriously wrought, and only
after a careful perusal of all the data caleulated to
incriminate the Founders of the Theosophical Society.
Evidently the Rev. Arthur Theophilus does not belong
to the class of our opponents represented by the garculous
and gossiping American missionaries, who have about as
much of the meckness of a servant of God in them, as the
Hungerford-market dame when her fruit-stall is upset by
some gambolling boy. The author of the pamphlet 1s to all
apparances an educated man, who tries to be accurate.
Were he to write upon any other subject, his uccuracy, no
doubt, would hardly have to be disputed. Why is it then,
that as soon as the question touches upon the Theosophical
Society, its aims, work, and especially npou its much
misrepresented Founders, the best regulated clerical brain
scems to begiu labouring under a mysterious obscuration, a
regular eclipse of comnion sense? Here he is, the author
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of our pamphlet, uttering in a courtcous and very guarded
manner statements far more inaccurate and easy of
refutation than any of those of which the heroine of the
IHints on Isoteric Theosophy is being accused of, and over
which “official testimony” the Rev. Theophilus rejoices
so lustily in his own quiet way. He does not even stop
to retlect, that if the accusation against one of the Founders
of the Society was allowed to appear in a publication
printed under the auspices of that same Society, it was
probably due to some very good reasons. One of these
may be that it did not much affect her in any way; and
secondly, that if the charge was allowed to be published
at all, it was just out of a feeling of respect (perhaps too
exaggerated, as we were told) for that something which
will never trouble the dreawns of a missionary :—namely,
the right of every one to express freely his own private
opinion, whether it concerns an individual or a religion.
But the “obscuration,” as regards this fact, is so manifest in
the case of the Reverend lecturer that it passes our coinpre-
heusion. It is no affectation of ignorance in him, no desire
to wound the enemy by whatever weapon, but evidently
proceeds from the very conformation of his mind, from the
depths of a theologically distorted focus of intellectual
perceptions. He cannot think in any different shape of
the Theosophists, and his language follows the structure
of bis thoughts. What he says of Madame Blavatsky may
be applicd” with far more justice to himself. He 1Is
cvidently a gentleman of culture, but—* with a dec1ded1.y
wrong mental (and purely clerical) moral heist.” He is
prejudiced to the core and—is unable to see with his
natural eye.

The lecturer linits the expression of his opivien to a
very few facts, drawing his materials from the authentic
reports of the Society and various articles in our magazine.
He hopes to overturn the movement if it can be shown that
“'I'heosophy, viewed i the light of the public utterances of its
Founders, is subversive of all Theistic faith,” in spitc of their
“re-iterated professions of neutrality on religious matters ;”
and—he calls Theosophy—a ereed /' Starting from such
wrong premises hie sets to the task of quoting the public
and published “ utterances of its fwo Founders, and espe-
cially those of the Corresponding Secretary.” To prove
how well his position is taken, and that she 1s an atheist
From her own confessions, he quotes,—attributing them all
to Madame Blavatsky, —f{rom the following articles :—

A theistic journnl,

By a deistic Theo-

sophist, not an atheist

1. An editorial in the Arya...
2. Esoterie Theosophy, pnge 49.

certninly.
do. do. do.  B0. Do. do.
3, The Llixir of Life, vol. III., page By G... M., F.T.S,,

(“ the italics and capi-
tals are Madame
Blavatsky’s”—the Rev.
lecturer coolly informs
the public | )

By “0.”

171,

The Theosophist, May, 1882
page 205.

5, do. do. article “Elixir of

Life,” April 1882, page 169.

-

By G... M...,, F.T.S,
(This ig called by the
Rev. Theophilus
“ Mme. Blavatsky’s de-
finition on meditetion.”)

From Col. Olcott’s
letter.

By G... M..., F.'I\.S,
(the quotation is pre-
ceded by the lecturer’s
affirmation-— * MaJame
Blavatsky teaches
that” &c.)

Esoteric Theosophy, page 79,

a

.

The Theosophist, article “ Elixir
of Life,” March 1882, page 142.

-3

.

8. Esoteric Theosophy,page 25' By a deistic Theoso-
15‘:‘ ? . :’ :t 57. l)hist,.

11 3 L] ) o4 79. '

12, ,’, w107, § By Col. Olcott

Unfortunate vefer-
ence, and a most sad
blunder !  * Aletheia”
is identical with the
author of Hints on
Esoteric Theosophy.’

By A. Sankarish,
F.T.S.

“As there is no
editorial comment on
the article” the lecturer
concludes that it re-
presents the ¢ views of
thelTheosophieal
leaders” 1!

The only two quotations belonging to Madaine
Blavatsky are (1) from an editorial in the 'I'neosopHisT for
May, 1882, page 191 ; and (2) from the same magazine in
May. Quotation the first affirms that “ we accept Cluistians
as members of our Society, and, in fact, a Christian clergy-
man was one of its original Founders,” and may be
now completed by our answering the lecturer’s
sneer that the clergyman’s name is not given,—when we
tell him—that the name ¢f that FYounder 1is the
Rev. J. H. Wiggin, of Boston, late Editor of the Liberal
Christian. Quotation number two refers to a statement
of ours about the Yogis, and has not the slightest bearing
upon any religious ¢uestions. Thus to prove the atheism of
Madame Blavatsky, the Reverendlecturerresorts to fourteen
quotations from various articles by different—mostly
theistic—writers making her distinctly responsible for each
of those, and fathering every one of thein upon her, only,
because he finds them eitherin the THEOSUPHIST or in Theo-
sophical publications. When one remembers that every
number of our magazine states on its first column that “ s
Editor disclaims responsibility for opinions expressed by
contributors,” ete.,—1t becomes very difficult to refrain
from exclaiming:

“ e put an enemy vnto his mouth
Which stole «way his brains.”

Now we desire the reader to properly understand that
personally we do not at all deny the charge of atheisni,
the word being used in an orthodox theistic sense. Nor
do we feel inclined to lose our time in disproving the
numerous and very fuuny wmistakes of the Reverend lec-
turer. What wc aimed at was to show beyond any
doubt or cavil that, when once upon the subject of the
Theosophical Society, it is utterly impossible even for the
best regulated and most tolerant of missionariesor any other
Reverend of the Christian persuasion not only to be accurate
in his statements, but even to keep within the broadest
boundaries of fact and truth.

13, Quotations from a letter from
* Alethein” ( Theosophist {or
June, 1882.)

14.  Quotations from a letter ¢ The
beef Question”— Theosophist
for July, 1882.
&e., &e., &e.

Turk INpiaN HomaoratHic Review, ¢ Monthly Jowrnal
of Homwopathy and collaterul Sciences, edited by B. L.
Bhaduri, L.AL.S., of Calcutte. '

The periodical before us is far more worth than its
modest price of Rs. 6 a year. After a careful and pleasant
perusal of its first numbers, we honestly say that the
little journal is a useful addition to our Anglo-Indian
liternture, Especially would we recommend it to that class
of readers which is impartial enough to befriend publica-
tions, on such heterodox and unpopular subjects as
Homeopathy, Mesmerism, Anti-Vaccination, &c., because—
wise enough to know that every question has two sides to
it, and that no new truth ought to be rejected a priori on
account of its unpopularity. Homeopathy has already
secured for - itselt an acknowledged place among the
sciences, in the opiuion of at least one-half of the thinking
societies of Europe and America. In the words of the
editor : “ It will be our endeavour to prove...... that
Homceopathy has been established by the most rigorously
logical reasoning, and will stand the same tests as any
Astronomical Law.” It would be of course impossible
formally to review the seven nunbers that are before us
within the compass of even thirty-two, or more, of our
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ample pages. But we may add that a portion of it is in
Bengali, and that it appears to have secured most able
contributors. We sincerely wish it snccess, and as many
subscribers as will enable it efficiently to carry out its
great ultimate design, evidently that of opening the eyes
of the one-sided public to the great truth that it is not
all that is orthodox and popular—especially the former—
that is always true.

THE VaccINATION INQUIRER and Health Review, the Organ
of the London Society for the Abolition of Compulsory
Vaccination, published monthly ot the Office, of the
Society, 114, Victoria-Street, Westminster, S.W., de.

The August nnmber of this journal—which belongs to
the same class of heterodox publications as the “Homceo-
pathic Journal”—is on our table. The subject-matter of
this fearless little monthly which may be viewed if we
could be brought to helieve an bilious admirer of Vaccina-
tion—as “ a direct incitement to a breach of the law,” is very
interesting. It does itslevel best to upset the illusions
of orthodox medicine, and to expose the legal quackery of
its practitioners, and show “ how Prestige is worked.” In
its own words :—

“A fuvonrite method of recommending fancies under the

uame of science is to canonise some noisy quack, and to have
him represented in lands where he is indifferently known as an
authority, whose words are to he accepted with pions subser-
vience. Thus we have paraded before us a scientific saint in
Ameriea, another in France. another in Germany, and so on.
Tn London one starry quack appears to he well-nigh extin-
guished, whilst another is waning, although his beams still
continiie to dazzle the Continent. Tt will require much shouting
of hossnnns to sneceed in eanonising the saint, who proposes to
% vaccinnte” consumption intous. But if it iz a praiseworthy
thing to do, it ought to be done openly, and not under the
disguise of cow or calf.”
Would that our great innovators could succeed in
“ inocenlating” some drops of common good sense into
themselves, before proposing to “ vaccinate” into the human
system more diseases than it is already heir to! An
artificial permanent issue in the brain of some of them,
whenceforth their bigotry, prejudice and malevolence to
everything and every one bold enouglh to oppose their
papal bulls would freely run out—is a desirable experi-
ment to make. We generously offer them our advice to
that effect free of charges for its publication.

THE AssaMm News, a weekly Assamese and English

Journal, at Lotasil, Gauhati, Assam.

The periodical sent to us, we understand, is the first one
of its kind that has ever been published in the mountainous
wilds of the Province. The North and South—eastern
sister of Tibet and Burmal, bids defiance to those who look
upon it as a savage and uncivilized portion of the British
territory, and deserves a hearty patronage for it. Tts first
numbers are well printed, and, on the whole frec from those
ludicrous misprints that deface the majority of our Anglo-
Indian publications. We only hope that our new colleague
will not fall into some of the bad habits of its Anglo-
Vernacular contemporaries; one of which is to fill their
papers with reprints from other periodicals with hardly
one single original paragraph for a variety, and the other
—still worse—to unceremoniously pilfer original matter
from the columns of other journals and dailies without
even giving them a polite credit for the same. Most of the
subject-matter in the two numbers referring to that most
vital of all the present questions in India—local self-
government—cannot, therefore, be a fit subject for veview in
our magazine. Nevertheless the Assam News has our good
wishes.

“ A LECTURE ON THE PECULIARITIES OF HINDU LITER-
ATURE" —delivered at the T iplicane Hindu Literary Society
of Madras, by C. T. Winfred, B.A.,—is a very thought-

ful and scientific pamphlet, and shows a great erudition
and research on the part of its author. We believe the
lecturer labours under a misconception though, when he
seeks to show on the anthority of Professor Max Miiller, that
“ Nirvana, as conceived by Buddha, corresponds to the
state of Iswara.” Most of the ontological truths are
common to the “Jewish Bible, the Hindu Veda, the Parsi
Zend Avesta, and the Mahomedan Koran.” But neither the
Buddhist Pitaka nor Buddhism in its full presentation
can be called religion; for Buddhism in its esoteric sense, is
the grandest world philosophy, while in its popular
aspects it is butlittle higherthanany other so-called religion
—generally a cobweb of foolish and unscientific fables.
Therefore, Buddhisimn proper ought never to be classi-
fied with the groups of theistic religions, since it is a
philosophy entirely apart from, and opposed to, other reli-
gious systems. Tt is an original idea in the able lecturer to
refer to the Bible as the “ Jewish Veda.” The pith of
the lecture may be sminmarized in its last sentence :—

“ Methinks, we see a time when a race of intellectual
giants, nourished with the solid pabulum of ontological
experience, animated by the noble spirit of martyrdom for
truth, deeply versed in and richly experienced in the
classic lore of Hindu - literature, will start out from the
womb of modern Society and take a conspicuous part in
the great struggle, raging from the birth of creation up to
the present between this principle of Evil and Good,
Oromasdes and Arimanes, Virtue and Vice, Light and
Darkness, Grace and Ignorance, and tread in the foot-
steps of their great ancestors.”

Those are noble words if they mean what they say. We
had barely time to glance at the lecture, and do not pretend
to give it the full review it would evidently merit.

THE CHRISTIAN HERALD and SiaNs oF OUR TIMES
carry in their title-name the gist of their subject-matter.
It is an illustrated paper; and one of the engravings
represents a wicked Chinese “ Blacksmith burning his
female child.” It is a very impressive picture. It =would
hardly fail to prove to the infidels the evident supe-
riority of the Christian over the “heathen” Buddhist
and Confucian religions, had we not as an offset
against it another engraving in some of the
illustrated papers of America, representing a pious
Christian father in Philadelphia moved by the example
of the Patriarch Abraham sacrificing (in common
parlance murdering) his ownten year old child, for the glory
of the Lord God of Isracl. We had several such instances
of frenzied piety among Christians lately. On the
engraving of the “ Christian Herald” (March 22, 1882) the
sewly-born female infant shows undoubtedsigns ofdesperate
terror at the sight of the burning oven; her eyes are
widelyopen, and hertwo up-lifted arms are giving the “sign
of distress” of the Western Masons. Very happily though
the pictnre does not seem to represent a fuct butonly a hear-
say. * We have even heard of an infant girl being burned to
death” writes the reverend reporter from China. We
are sorry to be unable to give the same beuefit of doubt to
the Philadelphian modern Abraliam, since he was tried,
found guilty and sentenced last year in America for his
pious Biblical imitation.

A long artiele is given by Rev. G. W. Waldon, on
Spiritualism, which its author calls “Modern DEMoNIsM.”
I‘fwing shown the public these “Signs of our Times,” the
editor addresses a personal request to his subscribers the
originality of which ought not to be lost on our own
patrons. Hoping that the latter will not fail to comply
with the modest request, we reproduce it wverbatim.
“ The prayers of the readers of this journal are requested
for the blessing of God upon its Editors and those whose
sermons, articles, or labours for Christ are printed in it,
and that its weekly circulation of more than 250,000
copies may bc blessed by the Holy Spirit to the conver-
sion of many sinners and the quickening of God’s people.”
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THE FREE CHURCH MONTHLY of July 4, shows
ns ¢ Iindus Feeling After God.” 'The Rev. A. Andrew of
Chingleput speaks very eloquently of three cases of “ Brah-
min seckers after salvation.” Unfortunately, the inter-
csting case, No. I (who, we are told, is now studying at
Madras in Patoheqpp'lh s Clollege) had hardly told his Rev.
adviser “I am ready” when a meeting of his Brahman
friends was convened and the proposed candidate for salva-
tion was carried oft hy his unvegenerate parents beyond the
proselytizing clutches of the reverend gentleman.,  The
sccond case, also proved a failure. A Bralunan boy of
fifteen having been asked “ to believe at once and witness
well for Christ” asked before giving his heart to Jesus
“if he will be compelled (when a Christian) to eat those
things he dislikes.” Notwithstanding “a long letter in
answer” the reverend has not heard from him, since. The
third case is that of a mon-caste. Being but a too easy
prey for the missionary enterprize, the Rev. A. Andrew
declines to baptize bim, as he is “ not as yet satisfied with
his knowledge of Christian truth” His ignorance must
be great indecd. Remembering the numbers of Hindu
converts we have met at M.’ulms and elsewhere, who con-
tinue to wear the top-knot, to adern their dusky brows
with hugecaste-marks, to give their children in marriage in
their mf’mq to keep str 1ct13 to the widow non-remarriage
law, and every other custom, and differing gencrally from
their heatlien brethren by no external, qomal or for all we
know, internal mark, we wonder at such an unusual dis-
erction. Asked by us what he knew of Jesus Christ, one of

the said natives, a very old convert, baptized in 1857, as he

told us, answered that Yeshi was b01 n and lived and died
at the Nazareth Mission near Tinnevelly. Cross-examined
further, as to who put the Man-God to death, the unso-
plnstlcmted Madrassee innocently replied that he « did not
know for certain, but that ke had reusons to beliewe it 1vns
done by the order of an FEnglish Collector Sahib of that
place” ! We hopethe Rev. A. Audrew will clear the
doubts (as also the reputation of the Dritish Anglo-Indian
Officials)—of Jis converts to that eﬁcct—bufmc he
baptizes any more of them.

———————

THE DEBATER a Weelly Liberal Peuny Newspaper,
FOR THE FREE DISCUSSION of all sulijects including Frrr
TrADE, PROTECTION SQUATTERs, FREE SELRCTORS,
EpuvcAaTioN, TRADE DEFENCE, CHRISTIANITY, BUDDHISM,
MATERIALISM, FrerTHOUGTHT, ANGLO-ISRAKLITISM,
SeinrrrAnisy, &e., &c., published at Syduey, Australia.

Quite a generous programme the above. Notwith-
standing, and in spite of the saying, that too many cooks
are ]netty sure to spoil a broth, we find that, the first three
numbers of the “ Debater” have gallantly carvied out the
original intentions and very ably discussed upon the
multifarious topics. In addition to all this, therc is the
distinct promise that,—“every month, a prize of //n(m
Guineaswill be oﬂr)rcdfor the best essayon given subjects.” We
cannot do hetter than give here the editorial explanation:—

“The Debator” will contain articles on hoth sides of all
questions, and will, in fact, be simply a debating elub in pring
for the open discussion of all topies of interest, hoth Political
and Metaphysical—the rule being that all contributions are
welcome so long as they are not pc-v‘ton.ll or abusive.

The L(lntm, as Editor, scts his personality aside, and is
neutral.

All Religions and Philosophical arguments are especinlly
weleome, and it is proposed to offer monthly prizes, of the value
of Three Guinens each, for the best eseays for and agninst
\dntvrmhqm, Bwhlln1=rn, Anglo-Tzraelitisin, Spiritualism and
Christianity ; as well as Free Trade, Protection, Education nnd
kindred subjeets, taking the opposite side of each nuestion on
alternate months, and elithough we commence as a small
paper, should success attend our efforts, arramgements will bhe
made to enlarge our spnce without increasing the price.

* The Debater” will be essentinlly thoughtful in its tone, and
so that cluss of society ¢who never think’ are not expeeted
to patronize it.” :

This is very alluring, The “ Debater” in addition to being
“a thoroughly impartial and independent publication, shows

“drink is also composed of oxygen and hydmg(-n.

thus its intention of applying whatever its increasing
circulation may yield to the improvement of literature of the
great colony.  We hope it will have every success,

I8 ELECTRICITY MATTER OR FORCE ?
BY A THEOSOPHIST.

In a very interesting and able address on “ The Com-
mon Foundation of all Religions,” delivered at Madras, on
the 26th of April, 1882.hy Colonel H. 8. Olcott, President-
Founder of the Theosophical Society, the learned Presi-
dent, while speaking of matter, has asserted that electricity
is matter, like the air and water,

I will quote his own words here :—

“ Well then, to return, is it matter, or someihing else 7 1
sny matter plus something clse.  Aund herc stop a moment to
think what matter is. Loose thinkers—among whom we must
class raw lads fresh from College, though they be cver =0 much
titled—are apt to associnte the idea of mntter with the properting
of density, visibility, and tangibility.  Bat this is very
cusnble.  The air wo brenthe is ‘invisible, yet matter,—its
equivalents of cxygen. hydrogen (?), nitrogen, and enrbonie
acid, are ench ntomie, ponderahle and demonstrable by analysis.
Flectricity caunot, except under preparved conditions, he seen,
yot, it is matier.  ‘The universul ether of science no one ever
saw, vet it is matter in a state of extreme teunity, Take the
familinr example of forms of water, and see how they rapidly
run up the scale of tenuity until they elude the cluteh of
gcience 1 stone-hard ice, melted ice, condensed steam, super.
heated and invisible steamn, eleetricity (?), and—it is gone out

of the world of effeets into the world of causes 17

The familiar examples of air, water, and the universal
cther given by the learned Colonel to illustrate matter,
arc well known and eannot be disputed for a moment, but
how lie reconciles the idea of clectricity, being also an
example of matter, eannot be conceived.  Taking his own
definition of matter “ atomie, ponderable, and demonstr-
able,” I cannot understand how his material electricity
will stand these test«. I will explain this further on when
showing the difference between force and matter,

AocmdnuT to the latest theories, electricity is regarded
as a force, and not matter. The best thinkers and best
writers on physical science, as taught in Kurope, are agreed
on this point.  Professor Tyndall, one of tho best mate-
rialistie philosophers of the present century, while writing
on “ Matter and Force,” says :—

Long-thinking auid experimenting has  led philosophers to
conelide that matter is composed of atoms, from which, whether
separave or in combination, the whole material world is beilt
up.  The air we breathe, for example, is muinly n meehanical
mixture of the atoms of oxygen and nitrogen.  The water we
Bat it differs
from the air in this particular, that in water the oxygen and
hydrogen arve not mechanically mixed, but chemieally com-
Lined.  The atoms of oxygen and thoze of hydrogen exert

snormous attraction over ench other ; so that, when br mwht into
sufficient proximity, they rush together wnh an almost. incredi-
ble force to form a chemical compound. But powerful as is
the force with whiel these atoms lock themselves together, we
have the menns of tearing them asunder, and the agent l)y
which we accomplizh an may hiere receive a few moments’
attention.”

Then he goes on describing the development of this
Jorce which he ealls electricity. Here Professor Tyndall
clearly shows that matter is different from foree.

Again, in the dmptel on Scientific Materialism, Pro-
fessor 'lyndnll RUY'S

“ The forms of the minerals resalting from this play of polar
JSorces nre various, mul exhibit different degrees of complexity,
Men of science avail them=elves of all means of exploring their
molecular structure,  For this purpose they employ in turn
aa agents of exploration, light, heat, magnetism, eletrieity, and
sonnd.”

According to the latest researches of modern physical
science, p]lllOQO])]lOls have recognized the existence of

some agancey, which they eithier call a. force or energy ; and |

they l(‘gdld the several physical forces, viz, light, sound

inex. .
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heat, magnetism, and electricity as but different mani-
festations of the same.

Professor Balfour Stuart*
manifestation of energy.

Protessor Ganot defines clectricity as a physical agent,

regaras electricity as a

Professor Miller calls it a componund force.

Force, energy, and physical agent are simply different
words to express the same idca. It will thus be seen
that the modern men of science are agreed upon this
point, that electricity is a force. Let us procecd a step
farther, and sce whether matter and force are interchange-
able terms, That is whether matter is force, or force
is matter.

From the quotations given above, it will be seen that
Professor Tyndall says that matfer is composed of atoms,
and that which keeps these atoms together or tears them
asunder 1is yorce. Thatis matter is different from force.
As matter 1s composed of atoms, it must be poudersble ;
Colonel Olcott admniits this. It can be proved by experiment
that the air we breathe, and the water we drink, have

each of them sowe weight. The universal ether of science, .

which exists in extreme tenuity, can be proved to possess
some weight.}

Is this test applicable to force 7 In whatever form it
may be manifest, as light, sound, heat, magnetism, or
eletricity, it can be experimentally proved that it has no
weight.

Light, according to the latest theories in science, is the
result of undulations or vibrations of an elastic medium
or cther of inconceivable tenuity, filling all space. By
any scientific apparatus, vet known, it is not practicable to
weigh a ray of light. If we pass scveral rays of light
through a lens or prism, it does not in any way gain in
weight.

Heat is the vibration of the atom of a body. Can we
weigh heat ? T don’t think we can, The ball experiment
is well known even to the beginners of science.

Magnetism or cletricity are called polar forces.

A soft iron bar, after it is permanently magnetized, does
not gain in weight.l So, also, a Leyden jar charged with
electricity does not gain in weight: or a platinum wire,
attached to the two poles of a galvanic battery which will
be red hot while electricity is passing through -it, will
not gain in weight. It may be urged by some that the
present science has not the meaus to weigl these. The
simple reply to this would be that if the chemical balance
is now capable of weighing minute bodies, there is no
reason why these agents, which are both demonstrable aud
appreciable, should not be weighed by it, if they had any
weight. ‘

It would seem that such an argument may be brought
forward simply with a view to evading the point in
question.

Hence we may conclude that these several manifesta-
tions of force are imponderable.  As matter is ponderable,
they cannot be matter: that is, force is not matter,
Ktectricity has been described above as a force; therefore,
it is not matter. How is it then that clectricity is called
matter, and is mentioned as an illustration of matter
alcng with air and water ?

As a question of science, discussion on this sunbject
seems desirable, and the Turosormisrt would assist the
cause of science by giving publicity to this letter, and
inviting replies to it from those including Colonel Oleott,
who maintain that eleetricity is snaiter snd not a foree.

Baroda, 19th July, 1882,

* Stewart, we suppcse ! —En.

+ Science wonld feel thankful to unr correspondent, we shonld say, if he
could but provo his as.crtion -—FEp.
corre-

1 “Soft” iron canaot bo ¢ pormanontly” magnetized. Ounv

spondent confounds it probably with stecl.—Kn.

WHAT IS MATTEI? AND WHAT IS FORCL?
(4 Reply.)
BY ANOTHER THEOSOPHIST.

“ As a question of science,”—whicl, as such, has to be
strictly kept within the boundaries of modern materialistic
science—all “ discussion on this subject,” however “desir-
able,” would prove, on the whole, unprofitable. Firstly,
because science confines herself ~only to the physical
aspects of the conservation of energy or correlation of forces ;
and,secondly, because, notwithstanding herown frank admis-
sions of helpless ignorance of the ultimate causes of things,
judging by the tone of our critic’s article, I doubt whether he
would be willing to admit the utter unaptness of some of
the scientific terms as approved by the Dwija, the “twice-
born” of the Royal Society, and obediently accepted by
their easily persuaded admirers. In our age of freedom
of thought and cheap puradox—party spirit reigns supreme,

and science has become more intolerant, if possible, than

even theology. The only position, therefore, that could be
safely assumed by a student of esoteric philosophy against
(evidently) a cliampion of the cxcet science, in  a
discussion upon the appropriateness of certain modern
scientific terms, would be to fight the latter with his own
weapons, yet without stirring an inch from one’s own
gronud,  And this is just what I now propose to do.

At the first glance, there does not scem much to answer
in the article—«1Is Electricity Matter or Force?” A
modest point of interrogation, parenthetically placed after
the  word  “lydrogen,” in an ennmeration of the
equivalents of “ the air we breathe” ; and, the question, as
shown in the heading, and already seemiingly settled by a
serics of quotations taken from scientific authorities who
have been pleased to regard electricity as *a force,”—is all
we find in 1t.  But it is so only at the “ first glance.” One
need notstudy ourqunerist’sarticle very profoundly, toperceive
that it involves a question of a far more serious oment to
the Theosophists, than therc appears to be in it at first.
It is neither more nor less than the following: “Is the
President of a Socicty, which numbers among its adlicrents
gonre of the most scientific winds and intellects of Europe
and America, any better than an ignoramus who has
not, even studied, or, has forgotten, his school primers—or
is he not 27 The implication is a very grave one, and
demands as serious a consideration,

Now, it could hardly be expected that any
reasonable man personally acquainted with the President
would lose his time over proving that Colonel Olcott
cannot be ignorant of that which every school-boy 1s
taught and knows ; to wit, that air, the gaseons fluid, 1n
which we live and breathe, consists cssentially of two
gases : oxygen and nitrogen in a state of mechanical mix-
ture. Nor does any one need a Professor Tyndall to
assure him of the fact. Hence, while the sneer implied in
the interrogation mark would seem quite natural if the
paper emaunated from an enemy, it uaturally shocks a
Theosoplist to find it procecding from a Brother member.
No Fellow can be ignorant of the fact, that « the President-
Founder of the Theosophical Society” lias never pretended
to lecture upon any specific subject pertaining to
physical sciences—which s the province of physicists and
chemists ; nor has “ the learned President” pledged him-
self never to depact from the orthodox terminology of
the Fellows of the Royal Society. An expounder and
advocate of occult scicnees, he may be permitted to use the
peculiar phrascology of the ancient philosoplers. It is
simply absurd to have to point out that which is self-evi-
dent ; namcly, that the equivalents® of the air we breathe,”
enumcrated by the lecturer, did not relate to the atmo-
spheric air pure and simple,—for he would have probably
said in such a case, “ chemical constituents,” or its “ com-
pound elements,”—but to the whole atmosplere, one of
the five primitive elements of occult philosophy ecomposed
of various aud many gases.

To show the better the right we have to assume an
attitude of opposition against certain arbitrary assumptions
of modern science, and to hold to our own views, 1 must
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be permitted to make a short digression and to remind
our critic of a' few unanswerable points. The bare fact
that modern science has been pleased to divide and sub-
divide the atmospherc into a whole host of elements, and
to call them so for her own convenience, isno authoritative
.reason why the Occultists should accept that terminology.
Science has never yet succeeded in decomposing a single
one of the many simple bodies, miscalled “elementary
substances,” for which failure, probably, the latter have
been named by her “elementary.” And whether she
may yet, or never may, succeed in that direction in time,
_and thus recognize her error, in the meanwhile we, Occult-
ists, permit ourselves to maintain that the alleged “pri-
mordial 7 atoms would be better specified under any other
name but that one. With all the respect due to the men of
science, the terms “ element” and “ elementary” applied
to the ultimate atoms and molecules of matter of which
they know nothing, do not seem in the least justifiable. It
is as thongh the Royal Society agreed to call every star a
“Kosmos,” becanse each star 1s supposed to be a world
like our own planet, and then would begin taunting the
ancients with ignorance since they knew but of one
Kogmos—the boundless infinite universe! So far, how-
ever, science admits herself that the words “element”
and “elementary,” unless applied to primordial principles,
or self-existing essences out of which the universe was
evoluted, are unfortunate terms; and remarks thereupon
that “experimental science deals only with legitimate
deductions from the facts of observation, and has nothing
to do with any kind of essences except those whicli it can see,
smell, or taste.” Professor J. P. Cook tellsus that « Sclence
leaves all others to the metaphysicians” (New Chemis-
try, 1877).  This stern pronunciamento, which shows the
men of science refusing to take any thing on faith, is
immediately followed by a very curious admission made
by the same author. “Our theory, I grant, may all be
wrong,” he adds, “ and there may be no such things as mole-
cules (1) The new chemistry assumes, asits funda-
mental postulate, that the magnitudes we call molecules are
realities ; but this is only a postulate”  We are thus made
to suspect that the exact science of chemistry needs to
take as well as franscendental metaphysics something on
blind faith. Grant her the postulate—and her deductions
make of lier an exact science ; deny it—and the “exact
science” falls to picces ! Thus, in this respeet, physical
reience does not stand higher than psychological science,
and the Occultists need fear but very little of the thunder-
bolts of their most ewact rivals, Both are, to say the least,
on a par. The chemist, though carrying his sub-division
of molceules further, than the physicist, can no more than
he experiment on individual molecules. One may even
remind both that none of them has ever seen an
individual molecule. Nevertheless, and while priding
themselves upon taking nothing on faith, they admit that
they cannot often follow the sub-division of molecules with
the eye, but « can discern it with the intellect.” What
more, then, do they do than the Occultists, the alchemists,
the adepts ? While thev discern with the “ intellect,” the
adept, as he maintains, can as easily discern the sub-
divisibility ad infinitum of that, which his rival of the
exact methods pleases to call an “clementary body,” and
he follows it—with the spiritual in addition to his physicol
intellect.

In view then of all that precedes, T maintain that
the President of the Theosophical Society had a perfect right
to use the langnage of the Occultists in preference to that
of modern science. However, even were we to admit that
the “equivalents” under review referred simply to the air
we breathe, as specified by that science, I still fail to
perceive why the lecturer should not have wmentioned
“hydrogen” along with the other gases. Though air
consists properly but of two gases, yet with thesc are always
present a certain proportion of carbonic acid gas and
aqueons vapour. And with the presence of the latter, how
can “ hydrogen” be excluded 2 Is our learned Brother
prepared to maintain that we never breathe any thing but
oxygen and nitrogen ? The kind assurance we have

from science that the presence of any gas in the atmospbere,
besides oxygen and nitrogen, ought to be regarded simply
as accidental impurities; and that the proportions of the
two clements of the air hardly vary, whether taken from
thickly-populated cities or over-crowded hospitals, is one
of those scientific fictions which is hardly borne out by facts.
In every closely-coufined place, in every locality exposed
to puirescent exhalations, in crowded suburbs and
hospitals—as our critic ought to know—the proportion of
oxygen diminishes to make room for mephitic gases*

But we must pass to the more important question now,
and see, how far science is justified in regarding electricity
as a force, and Colonel Olcott with all the other Kastern
Ocenltists—in maintaining that—it is  “still matter.”
Before we open the discussion, I must “be allowed to
remark, that since “a Theosophist” wants to be scientifi-
cally accurate, he ought to remember that science does not
call electricity a force, but only one of the many mani-
festations of the same ; a mode of action or motion. Her
list of the various kinds of energy which occur in nature,
is long, and many are the names she uses to distinguish
them. With all that, one of her most eminent adepts,
Professor Balfour Stewart—one of the authorities he quotes
against our President—warns his readers (see The Forces and
Energies of Nature) that their enumeration has nothing
absolute, or complete about it, “representing, as it does,
not so mnch the present state of our knowledge as of our
want of knowledge, or rather profound ignorance of the
wltimate constitution of matter.” So great is that ignorance,
indeed, that treating upon heat, 2 mode of motion far less
inysterious and better understood than electricity, that
sctentist confesses that «if heat be mnot a species of
motion, it must necessarily be a species of matter,” and
adds that the men of science “have preferrved to consider
heat as a species of motion to the alternative of supposing
the creation of a peculiar kind of matter.”

And if so, what is there to warrant us that science will
not yet find out her mistake some day, and recognize and
call clectricity in agreement with the Ocenltists—a
species of a peculiar kind of matter” ?

Thus, before the too dogmatic admirers of modern
science take the Occultists to task for viewing electricity
under one of its aspects,--and for maintaining that its
basic principle is—MATTER, they ouglht at first to demon-
strate that science errs when she lerself, through the
mouth-piece of her recognized high-priests, confesses her
ignorance as to what is properly Force and what is Matter.
For instance, the sane Professor of Natural Philosophy,
Mr. Balfour Stewart, LL.D., F.R.S., in hislectures on “The
Conservation of Energy,” tells us as follows:—

“ We know nothing, or next to nothing, of the ultimate
structure and properties of matter, whether organic or
inorganie,” and...... it i8 in truth only a convenient clas-
sification and nothing more.”

Furthermore, one and all, the men of science admit
that, though they possess a definite knowledge of the
general laws, yet they “have no knowledge of individuals
in the domains of physical science.”” For example, they
suspect “ a large number of our diseases to be caused by
organic germs,” but they have to avow that their “ignorance
about these germs is most complete.” And in the chapter,
“ What is Energy,” the same great Naturalist staggers the
too confiding profane by the following admission :—

“ If onr knowledge of the nature and habits of orqanized
molecules be so small, our knowledge of the wllimate
molecules of inorganic matter is, if possible, still smaller......
It thus appears, that we I:now little or notling about the
shape or size of molecules, or about the forces which actuats
them...... the very lurgest masses of the universe sharing
with the very smallest this property of being beyond the
serutiny of the human senges.”

*In Paris—the centre of civilization—the air collected in one of its suburbs,
was‘found, when analyzed, a few years ago, to constitute only 1379 per cent.
instead of 23, its usual proportion ; nitrogen was present to the amount of
81'24 per eent., carbonic acid 201, and sulphuretted hydrogen 299 per
cant. o
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Of physical “human scuses” he must mean, since he
knows little, if anything, of any other senses. But let us
tuke note of some further admissions; this time by Professor
Le Conte in his lecture on the Correlation of Vital with
Chemical and Plysical Forces :—

...... “ The distinction between force and energy s very
imperfectly, or not at «ll, defined in the higher forms of force,
and especially in the domain of life...... our lanquage cannot
be miore precise until our ideas in this department are far
clearer than now.” :

Kven as regards the familiar liquid—water—science is
at a loss to decide whether the oxygen and hydrogen exist,
as such, in water, or whether they are produced by some
unknown and unconceived transtormation of its substances,
“It is a question,” says Mr, J. P. Cook, Professor of
Chemistry, “ about which we may speculate, but in regard
to which we have no knowledge. Between the qualities of
water and the qualities of these gases there isnot the most
distant vesemblance.” All they know is that water can
be decomposed by an electrical current; but why it is so
decomposod, and then again recombined, or what is the
nature of that they call electricity, &c., they do not know.
Hydrogen, moreover, was till very lately one of the very few
substances, which was known only in its ariform condition.
It is the lightest form of matter known.®* For nearly
sixty years, ever since the days when Davy liquitied
chlorine, and Thilorier carbonic acid under a pressure
of fifty atmospheres—five gases had always resisted

manipulation—hydrogen, oxygen, nitrogen, carbonic,
oxide, and finally bioxide of nitrogen. Theoretically they
might be reduced, but no means could be found by which
they could be dealt with practically, although Berthelot
had subjected them to a pressure of 800 atmospheres,
There, however, where Faraday and Duinas, Regnault and
Berthelot had failed ; M. Cailletet, a comparatively un-
known student of science, but a few years ago achieved a
complete success. On the 16th of December, 1878, he
liquified oxygen in the laboratory of the “ Ecole Normale,”
and on the 30th of the same month he succeeded in
reducing cven the refractory hydrogen. M. Raoul Pictet, of
Geneva, went still further. Oxygen and hydrogen were
not only liquified, but solidified, as the experiment—
by illuminating with electric light the jet as it passed from
the tubes containing the two gases, and finding therein
incontestable signs of polarizagtion what implies the
suspension of solid particles in the gas—proved it.+

There is not an atom in nature, but contains latent or
putential electricity which manifests under known condi-
tions. Science knows that matter generates what it ealls
force, the latter manifesting itself under various forms of
energy—such as heat, light, electricity, magunetism, gravita-
tion, &c.,-—yet that same science has hitherto been unable
as we find from her own admissions, as given above, to
determine with any  certainty where matter ends and
force (or spirit, as some call it) begins, Science, while
rejecting metaphysics and, relegating it through her
mouth-piece, Professor Tyndall to the domain of poetry
and fiction, unbridles as often as any metaphysician her
wild fancy, and allows mere hypotheses to run race on
the field of unproved speculation. All this she does, as
in the case of the molecular theory, with no better autho-
rity for it, than the paradoxical necessity for the
philogophy of every science to arbitrarily select and assume
mmaginary fundameuntal principles ; the only proof offered
in the way of demonstrating the actual existence of the
latter, being a certain harmony of these principles with
observed facts. Thus, when men of science imagine them-
selves sub-dividing a grain of sand to the ultimate molecule
they call oxide of silicon, they have no real but only an
imaginary and purely hypothetical right to suppose that,
if they went on dividing it further (which, of course,
they cannot) the molecule, separating itself iuto its

* A cubic yard of air at the temperature of 77 deg. Fahr. weighs aboat
two pounds, while @ cubic yard of hydroren weighs only 24 ounces,

t Article of Mr, Heury de Parville, one of the best of thy Fyeuch popu-
jaricers of seioncey~=Vournal des Debata . oo

chemical constituents of silicon and oxygen, would finally
yield that which Lasto be regarded as two elementary
bodies—since the authorities, so regard them ! Neither an
atom of silicon, nor an atom of oxygen, is capable of any
further sub-division, into something else—they say. But
the only good reason, we can find for such a strange beliet
is, because they have tried the experiment and—failed.
But how can they tell that u new discovery, some new
invention of still finer aud more perfect apparatuses and
instruments may not show their error some day ? How do
they know that those very bodies now called * elementary
atoms” arc not in their turn compound bodies or
molecules, which, when analyzed with still greater minute-
ness, may show containing in themselves the redl,
primordial, «lementary globules, the gross encasement of
the still finer atom-spark—the spark ‘of LiFy, the source
of Electricity—MATTER still! Truly has Henry Kunrath,
the greatest of the alchemists and Rosicrucians of the
Middle Ages, shown spirit in man as in every dtom—as a
bright flame enclosed within a more or less transparent
globule—which he calls soul. And since the men of
science confessedly know nothing of (@) the origin of either
matter or force ; (b) nor of electricity or life; and (¢)
that their knowledge of the ultimate molecules of inorganic
matter amounts to a cipher; why, I ask, should any student
of Occultism, whose great masters may know, perchance,
of essences which the professors of modern materialistic
school can neither “ see, smell nor taste,”~—why should he
be expected to take their deflnitions as to what is MATTER
and what FORCE as the last word of unerring, infallible
science ? - -

“ Men of science,” out critic tells us, “employ in turn
as agents of exploration, light, heat, magnetisi, clectricity
and sound ;” and at the same time lie enunciates the now
heretical proposition, “ that these several manifestations of
force are tmponderable” 1 respectfully suggest that when
he speaks of wnponderable agents he sins against the
decrees of his great masters. Let him study the books
published upon the newly re-organized chemistry based upon
what is known as “Avogadro’s Law;” and then he will
learn that the term imponderable agents is now regarded as
a scientific absurdity. The latest conclusions at ~which
modern chemistry has arrived, it seems, have brought it to
reject the word imponderable, andto make away with those
text-books of pre-madern science, which refer the pheno-
mena of heat and electricity to attenuated forms of matter,
Nothing, they hald, can be added to, or subtracted from
bodies without altering their weight. This was said and
written- in 187G, by one of the greatest chemists in
America. With all that, have they become any the wiser
for it? Have they been able to replace by a more
scientific theory the old and tabooed “phlogiston theory”
of the science of Stahl, Priestley, Scheele aud others 7—or,
because, they have proved, to their own satistaction, that
it is highly unscientific to refer the phenomena of heat
and electricity to attenuated forms of matter, have they
succeeded at the same time in proving what are really,
Force, Matter, Energy, Fire, Electricity—v1irx? The
phlogiston of Stahl—a theory of comnbustion taught by
Aristotle and the Greek philosophers,—as claborated by
Scheele, the poor Swedish apothecary, a secret student
of Occultism, who, as Professor Cooke says of him, “added
more knowledge to the stock of chemical science in a
single year than did Lavoisier in his life-time”—was not
a mere fanciful speculation, though Lavoisier was per-
mitted to taboo and wupset it. But, indeed, were
the high priests of modern science to attach niore
weight to the essence of things, than to mere geueralizations,
then, perhaps, would they be in a better position to tell the
world more of the “ ultimate structure of watter” thau
they now are. Lavoisier, as it is well known, did not add
any new fact of prime importance by upsetting the phlo-
giston theory, but only added “a grand generalization,”
But the Occultists prefer to hold to the fundamental
theories of ancient sciences. No more than the authors

of the ol theory do they attach to plilogiston—which hag
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its specific name as one of the attributes of Akasa—the
idea of weight which thie uninitiated generally associate
with all matter. And though to us it is a principle, a well-
defined essence, whereas to Stalil and others it was an
undefined essence—yet, no more than we, did they view it
as malter in the sense it has for the present men of
science. As one of their modern professors puts it :
“ Translate the phiogiston by energy, end in Stahl's work
on Chemistry and Physics, of 1731, put energy where he
wrote phlogiston, and you have......our great modern
doctrine of conservation of energy.” Verily so; it is the
““ great modern doctrine,” only— plus something clse, let
me add. Hardly a year after these words had been pro-
nounced, the discovery by Professor Crookes of »adiant
matter—of which, further on—has nigh upset again all
their previous theories.

“ Force, encrgy, physical agent, are simply (liﬁ‘el:ept
words to express the same idea,” obscrves our entic.
I belicve he errs. To this day the men of
science are unable to agree in giving to clectricity a name,
which would convey a clear and comprehensive definition
of this “very mysterious agent,” as Professor Balfour
Stewart calls it.  While the latter states that electricity
or “electrical altraction may PROBABLY be vegarded as
peenliarty allied to that force which e call chemiral
aginity ;” and Professor Tyndall calls it only “a mode of
motion,” Professor A. Bain regards electricity as one of the
five chicf powers or forces in  nature :— One meckanical
or molar, the momentum of moving matter,” the others
“molecular, or embodied in. the molecules, also sUP-
roSED (?) in motion—these are, heat, light, chemical force,
electricity” (The Correlations of Nervous and Mental
Forces). Now these three definitions would not gain, I
am afraid, by being strictly analyzed. A

No less extraordinary appears a certain conclusion “ A
Theosoplist” arrives at. Having reminded us that by no
“ seientific apparatus yet known, is it practicable to weigh
a ray of light ;" he yet assures us, that......“ the universal
ether of science, which exists in extreme tenuity, can le
proved to possess some weiyht.” This assertion made in the
face of those who regard ether as a reality, and who know
that since it pervades the densest solids as readily as
water does a sponge, it cannot, therefore, be confined—
sounds strange indeed; nor can the assumption De
supported by modern Science. When she succeeds to
weigh her purely hypothetical mediuni, the existence of
whicli is so far only a convenient hypothesis to serve the
ends of her undulatory theory, we will have, indeed, to
bow before her magic wand. Since our Brother is so fond
of quoting from authorities, let him quote next time the
following :(—

“« Whether there arve such things as 1waves of cilier or
not, we represent these dimensions to our imagination as
wave lengths...and every student of physics will bear me out
o that though ovr theory may only be a phantom of our
scientific dreuming, these magnitudes must be the dimensions
of something.” (Magnitudes of Ether Waves, p. 25.)

It becomes rather difficult, after such a public con-
fession, to believe that science can prove the universal
ether “to possess some weight.”

On the other hand, our critic very correctly doubts
whether there ever was any instrument devised “to weigh
a ray of light;” though he as incorrectly persists in calling
light “a force, or ecnergy.” Now I beg to maintain that,
even 1 strict accordance with modern science, which can
be shown to misname her subjects nine times out of teu,
and then to keep on naively confessing it, without making
the slightest attempt to correct lier misleading terms—
light was never regarded as “a force.” It is, says science,
a “manifestation of energy,” a “mode of motion” produced
by a rapid vibration of the molecules of any light-giving
Dody and transmitted by the undulations of ether. The
same for heat and sound, the transmission of the latter
depending in addition to the vibrations of ether on the
undulations of an intervening atmosphere. Prof. Crookes
thought at one time that he had discovered light to be a

Jorce, Lut found «ut his mistake very soon, The explana-
tion of Thanas Young of the undulatery theory of light,
holds now as geed as ever, and shows that what we call
light is simply an 1mmpression produced upon the retina of
the eye by the wave-like motion. of the particles of
matter.  Light, then, lke heat—of which it is the crown—
is simply the ghost, the shadow of matter in motion, the
boundless, eternal, infinite Spack, MotioN, and DURATION,
the trinitarian essence of that which the Deists call God,
and we-—the One Klement; Spirit-natter, or Matter-spirit,
whose septenary properties we circumscribe under its triple
abstract form in the equilateral triangle. If the medizeval
Theosophists and the modern Oceultists, call the Spiritual
Soul—the rahan of the seveuth, the pure, hmmaterial
spark— « fire taken from the eternal ocean of light,” they
also call it in the esoteric language “a pulsation of the
Tternal Motion” ; and the latter cannot certainly exist out-
side of matter. The men of science have just found out “ a
fowrth state of matter,” whereas the Occultists have pene-
trated ages ago beyond the siwth, and, therefore,do not infer
but xxow of the cxistence of the serenth—the last. Profes-
sor Balfour Stewart, in secking to show light, an energy
or force, quotes Aristotle, and remarks that the Greek
plilosopher scems to have entertained the idea that,
“light 15 not a body, or the emanation of any body (for
that, Aristotle says, would be a kind of body) and that,
therefore, light is an energy or act.” To this I respect-
fully demur and answer, that if we cannot conceive of
moventent oy motion without force, we can conceive still
less of an “energy or act” existing in boundless space
from the eternity, or even manifesting, without some kind
of body. Moreover, the conceptions about “body” and
“matter” of Aristotle aud Plato, the founders of the two
great rival schools of the antignity, opposed as they
were in many things to each other, are nevertheless
still more at variance with the conceptions about “body”
and “matter” of our modern men of science. The
Theosophists, old and modern, the Alchemists and Rosi-
crucians have ever maintained that there were no such
things per seas “light,” “heat,” “sound,” “electricity”; least
of all—could thiere be a vacuum in pature. And now

-theresults of old and modern investigation fully corroborate

what they had alwaysaffirmed, namely, that in reality
there is no such thing as a “chemical ray,” a “light ray”
or—a “heat ray.” There is nothing but radiunt energy ;
or, as a man of scicnce expresses it in the “Scientific
Amcrican,” radiant energy,—motion of some kind, causing
vibrations across space of something between us and the
sun—somelhing which without understanding fully (verily
so}) we call ‘ether, and which exists everywhere, even in
the vacwoum of « radiometer” The sentence for being
confused ; is none the less for it, the last word of science,
Again: “We have always one and the same cause, radiant
energy, and we give this one thing different names,
‘actinism,” ‘light, or ‘heat”” And we are also told that
the miscalled—chemical or actinic rays, as well as those
wlich the eye sees as blue or green, or red, and those
which the thermometer feels—“are all one thing, the eftects
of—motion in ether” (7he Sun’s Radiant Inergy, by
Professor Langley).

Now the sunand ether being beyond dispute maferial
bodies, necessarily every onc of their effects—Ilight, heat,
sound, electricity, &c., must be, agreeably to the definition
of Aristotle (as accepted, though slightly misconceived, by
Professor Balfour Stewart)—also “a kind of body,” ergo-—
MATTER. .

But what is in reality Matter ? ‘We Lave seen that it is
hard]y possible to call electricity a force, and yet we are
forbidden to call it matter under the penalty of being
called uuscientific!  Llectricity has no weight—“a
Theosophist” teaches us—ergo it cannot be muatier. Well,
there is much to be said on hoth sides. Mallet’s experi-
ment, which corroborated that of Pirani (1878),showed that
electricity is under the influence of gravitation, and must
have, therefore, some weight. A straight copper wire—
with its ends bent downward—is suspended at the niddle,
to one of the arms of a delicate balance, while the beut
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ends dip in mercury. When the current of a strong battery
is passed through the wire by the intervention of
the mercury, the arm to whiclh the wire is attached,
although accurately balanced by a counterpoise, sensibly
tends downward, notwithstanding the resistance produced
by. the buoyancy of the mercury. Mallet’s opponents who
tried at-the time to show that gravitation had nothing to
do with the fact of the arm of the balance tending down-
ward, but that it was due to the law of attraction of
electric currents; and who brought forward to that eftect’
Barlow’s theory of electric currents and Ampere’s dis-
covery that clectric currents, ruuning in opposite
directions, repel one another and are sometimes driven
upward against gravitation—only proved that men of
science will rarely agree, and that the question is so far an
open one. This, however, raises a side issue as to what is
“the law of gravitation.” The scientists of the present day
assume that “gravitation” and “attraction” are quite
distinct from one another. But the day may not be far
distant when the theory of the Occultists that the “law
of gravitation” is nothing more or less than the “law of
attraction and repulsion,” will be proved scientifically
correct.

Science may,of course, if it so pleases Lier call electricity
a force, Only by grouping it together with light and heat,
to which the name of force is decidedly retused, she lhas
either to plead guilty of inconsistency, or to tacitly admit
that it is a “species of matter.” But whether electricity has
weight or not, no true scientist is prepared to show that
there is no wmatter so light as to be beyond weighing
with our present instruments. And this brings us
directly to the latest discovery, one of the grandest in
science, I mean Mr, Crooke’s “radiant matter” or—as it
is now called THE FOURTH STATE OF MATTER..

That the three states ot matter—the solid, the liquid
and the gaseous, are but so many stages in an unbroken
chain of physical continuity, and that the three corrclate
or are transformed one 1into the other by insensible
gradations needs no further demonstration, we believe.
But what is of a far greater importance tor us, Occultists,
is the admission made by several great men of science
in various articles upon the discovery of that fourth state
of matter. Says one of them in the deientific dmerican :—

There is nothing any more improbable in the supposi-
tion tlt these three states of matier do not exhaust the
possibilities of material coudition, than in supposing the possi-
bilities of sound to extend to wrisl undulations to which
our orguns of lhearing ure insensible, or the possibilitis of
vision to etherial unduiutions too rapid or too slow to affect our
eyes as light.

And, as Professor Crookes lLas now succeeded in
refining gases to o condition so ethereal as to reach a state
of natter “fairly describable as ultra gaseous, and exhibit-
ing an entirely novel set of properties,”—why should the
Occultists be taken to task for affirming that there is
beyond that “ultra gaseous” state still other states of
matter ; states, so ultra refined, even in their grosser
manifestations,—such as electricity under all its
known forms—as to have fairly deluded the scientific
senses, and let the happy possessors thereof call
electricity—a Force! They tell us that it is obvious
that if the tenuity of some gas is very greatly increased,
as in the most perfect vacua attainable, the number
of molecules may pe so diminished, that their collisions
under favourable conditions may become so few, in
comparison with the number of masses, that they will
cease to have a determining eftect upon the physical
character of the matter under observation. In other words,
they say, “ the free fiying molecules, if left to obey the
laws ot kinetic force without mutunal interterence, will
cease to exhibit the properties characteristic of the gaseous
state, and take on an entirely new set of properties,” This
is RADIANT MATTER., And still beyond, lies, the source of
electricity—still MATTER, '

Now weuld it be too presumptuous on our part to remind
the reader, that if a fourth state of matter was discovered

)

by Professor Crookes, and a fourth dimension of space by
Professor Zsllner, both individuals standing at the very
fountain-head of science, there is nothing impossible
that in time there will be discovered a fifth, sixth, and even
seventl condition of matter, as well as seven senses in
man, and that all nature will finally be found septenary,
for who can assign limits to the possibilities of the latter!
Speaking of his discovery, Professor Crookes justly remarks,
that the phenomena he has investigated in his exhausted
tubes reveal to physical science a new field for exploration,
a new world—* a world, wherein matter exists in a fourth
state, where the corpuscular theory of light holds good,
and where light does not always move in a straight line,
but where we can never enter, and in which we must be
content to observe and experiment from without.” To
this the Occultists might answer, “if we can never enter
it, with the help of our physical senses, we have loug since
entered and cven gone beyond it, carried thither by our
spiritual faculties and in our spiritual bodies.”

AndnowIwillclosethetoolengthlyarticlewith the follow-
ing reflection.  The ancients never énvented their myths,
Oue, acquainted with the science of occult symbology, can
always detect a scientific fuct under the mask of grotesque
faucy. Thus one, who would go to the trouble of studymg
the fable of Alectru—one of the seven Atlantides—in the
light of occult science, would soon discover the real nature
of Electricity,—and learn that it signifies little whether
we call it Force or Matter, since it is both, and so far, in
the sense given it by modern science, both terms may be
regarded as misnomers. Electra, we know, is the wite and
daughter of Atlas the Titan, and the son of Asia and of
Plcione, the daugliter of the Ocean......As Professor
Lecoute well remarks: “There are many of the best
scientists who ridicule the use of the term vital fores, or
vitality, as a re;mnant of superstition; and yet the same men
use the words gravity, magnetic force, cliemical force,
physical force, clectrical force, &c.,” and are withal unable to
explain what ¢s life, or even electricity ; nor are they able
to assign any good reason for that well-known fact that
wlien an aninial body is killed by lightning, after death
tlic blood does not coagulate. Chemistry which shows to
us every atom, whether organic or inorganic in nature
susceptible to polarization, whether in its atomic mass or
as a unit, and inert matter allied with gravity, light
with leat, &c.,—lience as containing latent electricity,
that chemistry still persists in making a difference
between organic and inorganic matter, though both
are due to the same mysterious energy, cver at work
by her owu occult processes in nature’s laboratory, in the
mineral noless than in the vegetable kingdom. There-
forc do the Occultists maintain, that the philosophical
conception of spirit like the conception of matter must
rest on one and the same basis of phienomena,—adding that
Force and Matter, Spirit and Matter, or Deity, and Nature,
though they may be viewed as opposite poles in their
respective manifestations, yet they are in essence and in
truth—but one, and that life is preseut as much in a dead
as in a living body, in the organic as in the inorganic matter.
This is why, while science is searching still and may go on
searching for cver to solve the problem “ What is life #” the
Occultist can afford to refuse taking the trouble, since he
claims, with as much good reason as any giveu to the
contrary, that Life, whether in its latent or dynamical
form, 1s everywhere. That it is as infinite and as
indestructible as matter itself, since neither can exist
without the other, and that electricity is the very essence
and origin of—Life ifself. “Purush” is non-existent
without “ Prakriti ;” nor, can Prakriti, or plastic matter
have being or exist without Purush, or spirit, vital energy,
Lire. Purush and Prakriti are in short the two poles
of the one eternal clement, and are synonymous and eon-

- vertible terms. Our Lodies, as organised tissues, are indeed

“an unstable arrangement of chemical forces,” plus a
molecular force—as Protessor Bain calls electricity —raging
in it dynamically during life, tearing asunder its particles,
at death, to transform itself into & chemical force after



324 THE THEOSOPHIST.

[Scptember, 1882,

the process, and thence again to resurrect as an electrical
force or life in every individual atom, Thercfore, whether
it is called Force or Matter, it will ever remain the OQmni-
present Proteus of the Universe, the one element—L1rE :—
Spirit or Force at its megative, Matter—at its positive
pole; the former the MATERIO-SPIRITUAL, the latter, the
Matenrto-PrysicAr,  Universe—Nature, Swabhivat or
INDESTRUCTIBLE MATTER,

“C. C. M” AND «ISIS UNVEILED.

[ We publish the following Ictter from “H. X.,” under a strong
personnl profest. Auvother paper signed by severnl Chelas—all
accepted pupils and disciples of our Masters—that inunediately
{ollows it, will show to our readers that we are not alone in
feeling pain for such an ungencrous and uncalled-for criticism,
which we have every right to consider as a very one-sided
expression of a merely personal opinion. If it is never fair or
just ina European to judge of an Asiatic according to his own
Western code and criterion, how much more unfair it becomes
when that same standard is applied by him to an exceptional
class of pecople who are—owing to their recognized learning,
wondrous powers, and especially their great purity of
life—exempted from judgment even by their own people—the
teeming millions of Asia, of whatever nation, religion or caste.
Our correspondent must surely be aware of the fact known to
every child in India, wviz, that they, whom the numberless
masses of  Asiatics call Mahatmas—* great souls”—and
roverentially bow to, are subject to neither the tyranny of caste,
nor to that of social or religious laws. That so holy are they
in the eyes of even the most bigoted, that for long ages they
have been regarded as a law within the law, every ordinary
and other law losing its rights over such exceptional men.

Vox populi, vox Dei, is an old proverb showing that the
intuitions of the masses can rarely fail to instinctively perceive
great truths. Nor can we really sce any reason, why,'a hitherto
unknown and profoundly secret Fraternity, a handtul of men who
have strenuously avoided coming in contact with the outside
world, who ncither force themselves upon, nov even volunteer the
first their teachings to any one,—lcast of all Luropeans—why,we
say, they should Le so unceremoniously dragged out before the
gaze of a perfeetly indifferent publie, (that is neither interested,
nor does it generally believe in their existence,) only to be placed
in a false light (false becanse of its great incumpleteness) and
thencut up picce-meal by one dissatisfied student for the supposed
. benetit of-a few who are not even lay-chelas! Ilowever, since
it is the pleasure of our MastERs themselves, that the above
criticism should be placed before the Acropagus of a public, for
whose opivion they must care as much as the great Pyramid
doces for the hot wind of the Desert sweeping over its hoary top
—we must obey. Yet, we repeat most emphatically, that had it
not been for the express orders received from our great BRoTHERS
we should have never consented to publish such a—to say the
least—ungencrous document.  Perchance, it may do good in one
direction : it gives the key, wo think, to the true reason why our
Broruers feel so reluctant to show favours even to the most
intellectual among the LEuropean * would-be” mystics.—Ep, ]

TO TIIE EDITOR 0¥ THE THEOSOPHIST,
Drar MADAME,

I cannot say that, to me, the explanation furnishied at
page 288 of the last number of the THEOSOrHIST of our
friend «C, C. M.’s” difficulties secems altogether satisfactory,
or sufficient—not to the uninitiated, at lcast.

In the first place, I think it a pity that it is not plainly
said that “Isis UNvELED”—for all but the adepts and
chelas—tcems with what are practically errors. Passages
on passages convey, and must convey to every ovdinary
reader, wholly erroneous conceptions, No uninitiate can
take any single passage in this work,—relating to occult
mysteries, and construing this as he would an ordi-
nary work, infer thierefrom that lic understands the real
meaning.

The fact is, “ Isis” never has been, and never will be, un-
velled to any outsiders—all that can be said is that in

— T
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“TIsis Unveiled” a few rents were torn* in the veil, through
which those knowing how to look can obtain glimpses of
the Goddess.

The work was essentially destructive in its character ; it
never seriously aimed at reconstiuction, but only at clear-
ing the way for this. Its mission was, as it were, to clear
the site for future building operations.

Heuce all that it contains, touching occult inysteries,
was purposely so written as 1ot to convey correct ideas to
outsiders, while, at the same time, the correct ideas were
given sufficiently plainly to permit of their recognition by
1nitiates.

But besides this, the text, written much of it by differ-
ent adepts imperfectly acquainted with English, had to be
put into shape by yourself (necessarily in those days no
great English scholar) and Colonel Olcott, who was quite
1gnorant at that time of occult philosophy.

The result was that, into sayings purposely dark and
misleading to all outsiders, a number of distinct errors
were introduced in the process of putting those sayings
into English.

Surely, if I am correct in the above, it is best to say so
plainly, once for all, and avoid what may otherwise be-
cowme a perpetually recurrent demand for the reconciliation
of apparent discrepancies between passages in “ Isis” and
passages in articles in the THEOSOPHIST.

In the second place it seems to me that it should be
clearly understood that what we, LAY DISCIPLES, write on
the subject of Occult Philosophy is not to be taken as
exhaustive, or as necessarily correct to the letter, in every
detaill. We receive certaininstructions, and portions of what
we are taught we reproduce as occasion demands; doubt.
less our contributions are looked at, and any glaring errors,
should such find a place there, are eliminated, but it is
not préetended that papers like the FRAGMENTS, or the
Review of the PERFECT WAY, are to be considered as autho-
ritative or final—correct, in the main, of course they are
and must be, or they would not be allowed to appear, but
for all that no “verbal inspiration” is claimed for them ;
and while they will necessarily always be imperfect (for
how can such questions be exhaustively dealt with in a
few pages ?) they will very often fall short of perfect accu-
racy in regard to even those points with which they do
deal.

Hereafteramoreorless comprehensive and complete sketch
of the whole system will perhaps be given, at present the
object of all these detached papers merely is, to familiar-
ize readers with the barest outlines of some of the more
salient of its features. We do not pretend to furnish
pictures, much less photographs, only the roughest
possible sketches.

1f “C.C. M.” wants to know why he and others, like Lim-
self honestly anxious to learn the whole truth, cannot get
this at once totus terres atque rotundus, the reply is that
those who presunably know best, and who, be this as it
may, hold the keys of the position, declare that the time
has not come for giving more than stray glimpses of that
truth to the world, »

It would be well toofor “C. C. M.” and other worthy
Brothers, unacquainted with the East, to remember that
the adepts (with whom it rests to give to us little or much
and to give what they do give slowly or promptly, grudg-
ingly or freely) differ intellectually in many respects
from ourselves. I, for instance, distinctly hold that
knowing what they do, it is a sin on their part not to
communicate to the world all the knowledge they possess,
which would not involve conferring on people unworthy,
probably, to exercise them, occult powers, 1 hold that, be
a man an adept or what not, all the knowledge he
possesseg, he holds, simply, in trust for his fellow-men,
Under that trust he may reserve, for specially tried disci-
ples, such knowledge as would invest men with abuormal
powers over their fellows, but the rest he is bound to give,

* That is just what we had the honour of repeating more than once, pris
vately and in print. We have repeatedly stated that the titlo wasa misn’omor .
and—through no fault of ours, Lherefore, the charge that precedes, is, quite
uncalled for,—Eun, : *
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But they scout any such 1dea, and hold that the

“knowledge they possesss is their own especial property,

to communicate or not to others as they please and they
consider this communication, which T hold to be a simple
duty, the greatest possible favour and one which must be
worked for.

Again, even when disposed to teach, their ideas of
doing this differ toto celo from ours, Tf we wanted to
tench any thing, we should teach it piece by piece, and
each branch with perfect accuracy. They on the contrary
seem to care nothing about complete accuracy. All they
appear to desire to convey, is a sort of general concep-
tion of the outline. They do not seem to wish, that any
one, not bound to them by obligations rendering them
practically their slaves, should learn even their philosophy,
thoroughly. It suits them now to have some general con-
ception of their views disseminated and they therefore
condescend to vouchsafe stray scraps of information
sufficient to enable us to put forth now and again feeble
sketches of their views on this or that point. But,
certainly, in one week I could teach any ordinarily intelli-
gent man, all, that in eighteen months, we all of us have
succeeded in extracting from them.*

From my point of view, from the point of view, I believe,
I may say, of every educated European gentleman, nothing
can, in certain respects, be more unreasonable and
unsatisfactory than the position they take up; but, from
an Oriental point of view this position so repulsive to me
that T have more than once been on the point of closing
my connection with them for good, this position I say,
would seem to wear no such aspect, since many of my
native friends seem to look upon it as not only natural
and what was to be expected, but as actually reasonable
and right,

Eurcpean Theosophists should realize this feature of
the case, and further that one might as well try to argue
with a brick wall as with the fraternity, since when un-
able to answer your argumentst they calmly reply that
theirrules do not admit of this or that.

To me personally it appears very far from a hopeful
business this dealing with the DBROTHERs—one may
respect all, for the great knowledge, in certain lines, tl.xab
they possess, and for the extremely pure and self-denying
lives that they have led and do lead, and one may even
heartily love, some if not all of them for their geniality
and kindly natures; but their system and their traditions
are opposed to our ideas of right and wrong and it is, to me,
still doubtful whether we shall ever be able to get any

" good out of their teaching at all commensurate with the

expenditure of time and energy that this involves. At the
same time it is to be borne in nind, that they, and they
only possess the highest knowledge ; they are not to be
reasoned with, nor persuaded ; they are neither, accord-
ing to our European views, altogether just, nor generous ;
in a dozen different ways they fall short of the European
ideal of what men so elevated in learning and so pure in
personal life should be, but for all that they alone
hold the keys that unlock the secrets of the unseen
world, and yeu must either accept them, as they are, in
the hopes that in doing their work you may be able to
do some little good to others, or give them up altogether
and devote yonr energies to the service of your fellows on
perhaps a lower, but certasnly a ore promising field of
action.

It is absolutely certain that the BROTHERS honestly
believe themselves to be entirely right in all their ways and
in all they doand say; itis equally certain that no ordinary
educated EUROPEAN will altogether concur with them. But
then they do unquestionably possess knowledge entirely
hidden from us and which if known to us might wholly

* No doubt, no doubt. Any “ordinarily intelligent man” may learn in an
hour, or perhaps less, to speak through a ‘telephone, or a phonograph. But
how many yoars were required to first discover the sccret force, then to
apply it, invent and perfoct the two wonderful instruments —Ep.

. + Owr cstqemod Brother and Correspondent would, perhaps, do well to
first make himself sure that our Masters *“are unable to reply” beforo
ven turing such a bold assertion.

change our verdict and so it may well be that they are right,
despite the look matters bear to us, and we wrong.* DBut
without this knowledge (and not the slightest hopes of onr
ever acquiring it is held ont to us), ne EUROPEAN will see
it in this light (AsIATICS see it as the BrorHERs do) and
so C.C. M. and other British Theosophists, must be
prepared to meet constantly with all kinds of things in
connection with the alleged sayings and doings of the
BroTuERs which to them seem quiteinconsistent with such
beings as adepts,or more properly with their IDEALS of what
these oueHT to be. We have to deal with a set of men
almost exclusively Orientals; very learned in some matters,
learned beyond the conception of most Westerns, very
pure in life, very jealous of their treasured knowledge,
brought up and petrified in a system that can only recomn-
mend itself to Eastern minds, and saturated with a stream
of thought flowing divectly at right angles to that in
which runs all the higlest and brightest modern Western
Thought. Their aims, their objects, their habits of
thought, their modi operandi, even their standards of right
and wrong, where many questions are concerncd, differ
entirely from ours; and the sooner Europecan Theosophists
understand all this and square their expectations and
demands accordingly, the better it will be for all.

To use Mr, Gladstone’s now traditional formula three
courses are open to us.

1. To nccept the BroTHERS as they arc—make the
best we can of them, accept gratefully such small crumbs
as fall from our Masters’ tables and admit once and for all
that there is at present no possibility of any such
explanation of their policy and system as can be wholly
satisfactory to our European (and perhaps as they would
tell us, warped and demoralized) minds,

2. Togive up the BroTHERS and their painfully doled
out glimpses of the hidden higher knowledge altogether,
but to work on in the practical groove indicated by them,
labouring to unite all we can in bonds of brotherly lovo
and mutual forbearance and regard.

3. Tocut the concern altogether as affording no prospects
of any practical results at all commensurate with the time
and energy demanded from all who are to be more than
nominal members of the Society.

I at any rate as at present advised, prefer the first
alternative—Dbut T do think that every Theosophist should
clearly realize that these are the only three courses logically
open to him, and decidedly adopt one or other of them.

And now before closing T venture to suggest that it
might be well to make clear to C. C. M. why it is that
what we call the personality can reappear in the case of
idiots and children dying before the time of responsibility
arrives. Otherwise looking at the Personality in its literal
sense, derived from persona or mask, he will possibly be
disposed to think that as the mask, the body, dies in those-
two cases as well as in all others, rebirths in these cases
must as in others be accompanied by new personalities.—
Of course the fact is that with us the personality stands
not for the fleshy masks of the two higher duads but for
the lower of these two latter, which even to the man
himself in most cases, is a very Iron mask to the higher
one.

Now to evolve a new personality, in our application of
this term, there must be some new materials to melt up
with the old, and those materials can only be KaARrnma, e,
responsible deeds, words or thoughts—but where there has
never been responsibility, there then can be no KARMA,
and therefore no new materials ; therefore, perforce, no
new personality despite the new birth. So too in
our sense of the word there is no change, only
development in the personality, right through the lower
kingdom, up to that man-life when as a sequel of multi-
tudinous men-ape, ape-men and physical men lives, the
fully respousible man appears and Karna begins to attend
each life.  Up to that time there has been evolution but
no recast ; from that time save in exceptional cases, (two

* With such a possibility in view, it would have been perhaps wiser, to
abstain from such premature and wholesale denunciation,— L.
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classes of which arc above referred to) there is a recast
and therefore a change in personality after cvery life, and
with this change (not a mere forgetting but) a loss of all
memory, the experiences which constituted this, having
been melted up into the body of the new personality.

The Perfect adept, of course, claims to be able to avert
thischangcof personality and so through thousands of births
and throngh millions on millions of years to preserve his
personality, and not merely his individuality, unchanged.
But he must be a perfect adept® which our immediate
adept masters cannot, they tell us, claim to bed The
Perfect Sorcerer can similarly secure a personal immorta-
lity through millions of years, butit is an immortality of
misery,

A Yours obediently,

A PROTEST.

We, the undersigned, the “ Accepted” and “Probationary”
Hindu Chelas of the HIMALAYAN BROTHERS, their dis-
ciples in India, and Northern Cashmere, respectfully
claim our right to protest against the tone used in the
above article, and the bold ecriticisms of H. X.—a lay
Chela. No one who has once offered himnself as a pupil
has any right to openly eriticise and blame our MASTERS
simply upon his own unverified hypotheses, and thus to
prejudge the situation. And, we respectfully maintain
that it befits ill one, to whom positively exceptional favours
were shown, to drag their personalitics as unceremoniously
before the public as he would any other class of men.

Belonging, as we do, to the so-called “inferior” Asiatic
race, we cannot help having for our Masters that boundless
devotion which the European condemns as slavish. The
Western races would however do,well to remember that if
some of the poor Asiatics arrived at such a lheight of
knowledge regarding the mysteries of nature, it was only
due to the fact that the Chelas have always blindly
followed the dictates of their Masters and have never set
themselves higher than,or even ashigh as, their Gurus. The
result was that sooner or later they were rewarded for
their devotion, according to their respective capacities and
merits by those who, owing to years of self-sacrifice and
devotion to their Gurus, had in their turn become ADEPTS,
We think that our blessed MASTERS ought to be the best
Judges how to impart instruction, Most of us have seen
and know them personally, while two of the undersigned
live with the venerated MATATMAS, and therefore know
how much of their powers is used for the good and well-
being of Humanity. And if, for recasons of their own,
which we know must be good and wise, our Gurus abstain
from communicating “to the world all the knowledge they
possess” it is no reason why “ lay Chelas” who know yot
80 little about them should call it “a sin” and assume
upon themselves the right of remonstrating with, and
teaching them publicly what they imagine to be their duty.
Nor does that fact that they are “educated European
gentlemen”—alter the case.  Moreover our learned
Brother, who complains of receiving se little from our
MASTERS, scems to lose sight of the, to him unimportant,
fact that Europeans, no less than natives, ought to feel
thankful for even such “ crumbs of knowledge” as they may
get, since it is not our MASTERS who have first offered their
instruction, but we oursclves who, craving, repeatedly
beg for it.  Therefore, however indisputably clever and

highly able, from a literary and intellectual stand-point..

. XUs letter, its writer must not feel surprised to find
.tlmt, overlooking all its cleverness, we natives discern in
1t, foremost and above all, an imperious spirit of domineer-
mg—utterly forcign to our own natures—a spirit that
would dictate its own laws even to those who can never

* Onc who has successfully passed the highest degree of initiation beyond
which is peryect Adi-Buddhaship, than whicki there is no higher one on this
earth — K.

+ May not this confession of our BroTHERS be partially due to one more
attributo they aro found to sharo so * grudgingly” and raroly with the
too ““ cducatod Europeans,” namely—AModesty 7--ED.

come under any one’s sway. No less painfully are we
impressed by the utter absence in the letter, we are now
protesting against, of any grateful acknowledgment cven
for the little that has confessedly been done.

In consequence of the above given reasons, we, the
undersigned, pray our Brothers of the THEOSOPHIST to
give room in their Journal to our PROTEST.,

DEVA MUNI.:.-. '
PARAMAHANSA SHUB-TUNG.-.*.".
T. SusBA Rnw, BABL,; FT.S. . .".
Danvnagrer Namn, F.T.S.

S. Ramaswamier, B.A, F.T.S.

Guara K. DEs, F.T.S.

Nosin K. BANERIRE, F.T.S.

T. T. Gurupas, F.T.S.

BuorA DEvA Sarma, F.T.S.
S.T.K..........Cuary, F.TS.

GArGYA Drva, FT.S.

Damopar K. MAVALANKAR, F.T.S.
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THE WORK IN CEYLON.

On the morning of the 18th of July, after a very extraor-
dinarily swift passage of less than three days, the Presi-
dent-Founder reached Colombo, by the P. & O. steamer
Shannon, and was received at the pier by officers and
members of the local Branch of our Society. On the fol-
lowing Sunday he addressed a large audience of Sinhalese
at the Kotaheina temple of the great orator Megittuwatte ;
en the 25th he spoke in the Preaching Hall of the High
Priest Sumangala’s Vidyodaya College in Maligakanda;
on Wednesday, in the city, to an English-speaking audi-
ence of Europeans and Burghers (half-castes). His theme
on this latter occasion was “The Boundaries of Science.”
On the following morning he went on to Point de Galle
by the mail coach ; and is now fully engaged with the long
and arduous labours laid out for him under the programme

arranged at the Priests’ Clonvention at Galle last Decem-

ber. The extent of the scheme may be gathered from the
following extracts taken from a private letter of M.
Jayasekara, the faithful and indefatigable President of our
Galle Branch :—

“We have made arrangements for the Lectures to commence
on the 28th instant at the town of Galle. There are Scventy-five
lectures already registered in the Calendar., The first 24 within
the limits of Galle; then the Colonel is to proceed to Talpe
Pattu, where he will be engaged until the 9th September., The
10th and 11th he will be at Galle, and then go to Gangelbodde
Pattu, where he will be engaged until the 27th September. The
28th, 29th, and 30th, at Galle; from the Ist to the 16Gth of that
mouth at Wellabodde Pattu, and the last Iecture at Karan.
deniya. * * ¥ Wehave sceured an Interpreter and a Private
Secretary.”

Let us all hope that his constitution may stand this
enormous strain ! Certainly if the movement fails in
Ceylon it will not be on account of lack of hard work.
There are very great obstacles to surmount just now in
Ceylon, apart from the nataral indolence of the Native
character, the chief one being their extreme poverty. A
succession of bad markets for Ceylon products, and—
as regards the Southern Province—the recent removal of
the Steamer service from Galle to Colombo, have seriously
affected Native interests. However, we mean to do our
best, and no one can do more than that.

THE SATYA MARGA THEOSOPHICAL SOCIETY.

A reference to page 2 of the supplement to the April
number of the Theosophist will show that a proposal was
made to establish in Lucknow a Theosophical Society
composed of Hindus only. An application for a charter
was accordingly received in July and the President-
Founder in Council was pleased to issue on the 27th idem
a charter authorising the formation of the branch. Below
will bo found the proceedings of the first meeting :—

PROCEEDINGS NO. 1 OF THE SATYA MARGA THEOSO-
PHICAL SOCIETY (LUCKNOW.)

The first Meeting of the Satya Marga Theosophical Society
was held at the house of Pandit Sheo Narain F.T.S. on the
14th of August 1882 at 5 p. m.

Resolved :—

1. That as the President-Founder and the Corresponding
Secretary had been pleased to grant a charter authorising the
geutlemen constituting the meoting to form a branch to be
called the *Satya Marga Theosophical Society” the following
gentlemen be elonted officers for the current year, subject to the
approval of the Founders :—PaNDIT PrAN NaTlI, President ;
Panprr  Parmesiurinas, Vice-president; DBanu Jwara
Prasap, Secretary and Treasurer.

2, That the following be the objects of the formation of the
braneh :— (a.) Propagation of the feeling of Universal
Brotherhood ; (b.) Promotion of the study of ancient Oriental
philosophy ; (e.) Tmprovement, both Moral and Spiritual,

3. That funds be raised by means of Donations and Subserip-
tions in such amounuts as may be convenient. to the members.

4. That for the management of the business of the Branch
the following five gentlemen be constituted the Managing
Committee :—Pandit Pran Nath ; Pandit Parmeshridas ;
Babu Jwala Prasad Sankhadhar; Babu  Parun Chandra
Mukerji ; Babu Raja Bahadur.

5. That the presenco of three of the above named gentlemen
be necessary to constitute a quornm,

6. . That the meetings of the Executive Committee he held
twice a month and that the Secretary e empowered to call
extra meetings whenever he deems it necessury, in consultation
with the President.

8. That ordinary meetings be held once a week.

8. That the bye-laws of the Parent Society be temporarily
adopted.

JWALA PRASAD SANKIIADHAR,
Secretary, Satya Marga Theosophical Society.
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Pevsonal Etems.

Rao Bahadur Vinayak Rao Janardan Kirtane, Nayar
F.T.S., President of the Rewal Theosophical Society, and a
high Baroda official, lias gone to Madras to pay a visit
of condolence to the widow and daughter of the ex-Gaek-
war of Baroda,

A contemporary announces that Rai Dhunput Singh,
Bahadur, F.T.S., Zemindar of Murshidabad, has compiled
45 agums of the Jain Dhurm Shastras, in Pali Prakrit, and
Sanskrit, and has just come to the conclusion of his self-
imposed task,

Tur SECRETARY OF THE “Satya Marga Theosophical
Society” at Lucknow (Oude) reports that, on the sccond
of August, Pandit Parmoeshri Dass, the vice-President of
that Society, had a severe fall from a carriage, which
caused a very serious injury to his left leg and thus con-
fined Lim to bed. The Branch feels a great deal for the
invalid Brother, adds our Fellow Secretary—*“as it can
couut”few among its members so zealous in the great
causc.

Mr. Johannes Matlows de Mel, F.T.S., a Councillor of
the Colombo Theosophical Society, was married on the
24th of August to Miss Michaela de - Silva. We have
to acknowledge, with thanks, invitations to the wedding
festivities from the father of the bride and (according to
Sinhalese custom) also from the parentsof the groom.
Our best wishes to the young couple.

Mr. Jehangir Cursetji Jebangir Tarachand, F.T.S., we
are sorry to say, has been very ill for some nine or ten
months, and 1s confined to lLis room for the last five
months. If the feeling of prejudice and contempt for
mesineric treatment in the minds of the relatives and the
friends of Mr. Jehangir conld be got over, we have every
confidence that he would soon begin to recover. This,
however, being beyond our power, we can only take this
opportunity of assuring our brother of our profound sym-
pathy for him and a sincere desire to see him cured by the
Bombay Alopaths.

Col. Oleott’s work in Ceylon is hampered this year by
the absence in India of Mr. W. I)’ Abrew, the devoted and
highly intelligent brother, of the Colombo Braneh, who in-
terpreted for him last season. At best it is a most difficult
task to render from English into an Asiatic Vernacular,
upon the spur of the moment, such thoughtful lectures as
our President’s npon the profound subjects of philosophy,
science and religion; and competent interpreters like
Mr. Abrew are very hard to find,

B —

'REVIEW OF «THEOSOPHY AGAINI

[The following document was sent to us by a native
geuntleman of Madras,—being signed by thirty six other
persons—as a mark of symputhy for our Society and work.
The writer and the other gentlemen need hardly be
told how  profoundly touched aud grateful we feel in
finding onr humble efforts recognised and so well apprecinted.
The fact is doubly gratifying when we think that such expres-
sions of sympathy have come to us from members of a highly
respectable class of native Society, who, being ncither Theoso-
phists, nor even—as far as we know-—friends or acqunaintances,
are quite independent and could hardly be accused of any
partisan feeling in our favour. TFor the satisfaction of our
members we publish both the letter and the document.—Eb.

TaE Eprror or Tur “TrrosopHIst.”

The review that follows is not intended to simply fill a
column or two of your Journal, but was written as an

illnstration of the sympathy of the natives of Madras with
the Founders of the Theosophical Society.

It is a review of a paper entitled “Theosophy Again’.’,
or a “ Review of the ¢ Whole Truth about the Theosophi-
cal Society and its Founders’” The pamphlet can be
had gratis on application to the Proprietor of the Anglo-
Vernacular Press, Byculla.  As it has a good circulation, it
deludes the minds of some sceptics. But, on the whole,
the uatives are so much disgusted with the pamphlet that
some forty of them, all merchants, desired me to reply to
it in the defence and favour of the Theosophists. I hope
that, since we are neither Christians nor Theosophists, our
opinion may well be regarded as impartial, by those
Clvistians that have kindly published the paper. Person-
ally, I am an orthodox Vaishnava Bralhmin.

Hoping every success to the Society and its Founders,
I beg to remain,
Your most obedient servant,
S. E. GoraLa CHARLU.
14, Iyyapillay Street,
Madras,
August 15, 1882.

TO THE FOUNDERS OF THE THEOSOPHICAL
SOCIETY.

We have received a paper entitled * Theosophy again,” or
“ Review of a pamphlet entitled ¢ TuUE WROLE TRUTH ABOUT
rHE TUEOSOPHICAL SOCIETY AND ITs FoUNDERs.” The self-
styled *“ Review” calls for some remarks.

1. The first sentenco runs thus : * The Theosophical effort
seems to be one which knows no God, and has no dependence
on IIim.”  This is ubzolutely wrong. The Society as a wlole
is a purcly scientific body, but individually every member has
a vight to his own veligion.  For instance, while the President
acknowledges uo personal God, the Corrvesponding Secretary,
Madame Blavatsky, is o Buddhist.

The reason for the President not alluding to any GO('I.
appears to us that he perhaps fears to injure the feelings of his
Atheistic brethren, and therefore he abstains from it in his
lectures.  ‘Thus all that the writer of the paper before us 1s
telling the readers about—is false.

9. The second paragraph opens with—¢ The Theosophists
scem to feel very badly over the mistakes of some Christians :.md
the Christian Chureh, but not to feel so about very sxmlh}r
mistakes in the adherents of other religions.” The remark is
an idle one and the writer is once more at fault. We
heard many times the learned Colonel say that there was
no religion but had some corrnption in it. In his lecture deli-
vered in Patcheapul’s College, on 22nd April—we mean
his first lecture in- Madras, the lecturer alluded very clearly
to the mistakes of Hinduism. In our humble opinion, if
the learned Colonel criticizes more frecly Christianity than
any other sclieme it is perhaps beeause Christian padris—who
speak so very highly of their own religion and will never look
into, or even think of confessing its wenkuesses—fall foul on every
other religion without caring whether they hurt other people’s
feelings or not. As a seeker after truth and u just man, such
an one-sided policy naturally irritates the President of the
Theosophical Society. Again the writer snys — It is not fair
to judge Christianity by those who are not” the true followers of
Clirist.” We belicve the Colonel was once upon a time of
true follower ; and moreover, that he knows more of Christ and
Christianity than any of those bigoted Christians, who, without a
shadow of proof to support them, claim that “the Bible is the
only saered book, not the Vedus, not the Zéud-Avesta, not the
Koran”! The above words were uttered by that Christian
Padri who was known at Bombay and elsewhere as the
“bumptious orator,” the Rev. dJoseph Cook who pronounced
them in his first lecture at Madras delivered at the ¢ Memorial
I1all.”  Not only the Colonel, but many Europeaus who are only
nominal Christiuns, as also a few ot the Hindus who have made a
carcful study of the Bible and Christian Theosophy, are, we
believe, the fittest pevsons, to show, on uccount of their
impartiality what are the deficiences and the cxcellencies
(if therc bLe any) of Christianity ; and to give the fittest
opinions the supon, The Colonel does not choose some parti-
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cular sect but avgues upon the whole Cliristian scheme. And
80 he deals with every other religion. The writer then, either
errs again, or is purposely ignorant of the Colonel’s opinions
about other religtons, when he says that * the unfuirness of the
Theosophical ienders is cbnspicuous in their singling out the
mistakes of Christians and utterly ignoring the weaknesses of
others.”

After that we ave told that Theosophy is unkind to India
becnuse it dwells on the errors of Christians! Now, even
granting that the Theosophists do unet dwell on the errors of
other religions, T'heosophy is never unkind to India, which las
nothing to do whatever with Christianity, but to Christians
only. In speaking of their errors the Colouel, perhaps, sceks
to force the too bigoted among them not to think so high of
their religion, before thoy cleanse it of its numecrous weak-
nesses. '

The writer fulls again into another error by supposiug, or
rather by trying to make us suppoze—that the Cliristian
Church has been a special agent and patron of arts and sciences
and a medium for all kind ot denevolent deeds and acts.  Any
one who reads that excellent work of Draper’s *“ The 1listory
of the Conflict between Religion and Science” knows very well
that the. Christian Church has ever besn a deadly enemy
to the progress of sciences and arts, because science as a whole
has to go against the teachings of the Bible, which are as crude,
as they are uunscientific, It is only after that great Revolution
in the Church—after the reformation, that Chyistians unable to
oppose progress any longer, and finding improvement in various
arts and sciences unavoidable began nolens wvolens to yicld,
and forthwith to interpret the Bible in many ways, to
make it fit in with science: one of such instances being
the transformation of the seven days of creation into
seven geological ages!! Let the writer rather honestly
confess that science is against, and does not ¢ confirm the
teachings of the Bible.” It is not however our business at
present, to prove that science is against the Bible and we will
not digress. '

3, Again lie says :—

“The all jmportant question is whether Christ or
Theosophy is best able to turn weak and wicked men
from sin to holiness.  This solemn question cannot be
answered by showing the mistakes of men and women who are
called Christians or Theosophists, but who do not truly trust
in Christ nor follow the dictates of Theosophy. The only fair
way of settling the point is first, by comparing the fitness of
Chirist and of 'T'heosophy, to awaken a sense of sin in men, and
their probuble ability to turn them from sin ; second, by com-
paring the influence of Clrist and of Theosoply on the conduct
of those who actually submit themsclves 1o Him and 1t ; lastly,
by committing ourselves to Him or It to find by expericuce
which is true.” To this we most certaiuly must answer that
the superiorvity and success are on the side of T'heosoply.

The writer urges “the men and women of India fuirly to
make such a comparison.” If the *men and women’ of Indin,
mean the people of India who are neither Christiaus nor T'lieo-
soplhists (and who thus aloune stand as impartial judges), then
beyond all doubt it is but fair to say that the great majority of
them arve of opinion that Theosophy alone awakens a scuso of
gin in them, Aund moreover, *a fair examination of the claims
of Christ” will never establish that he alone was * holy, wise and
powerful,” and therefore what he (Christ) said, is not worthicr
of trust than anything else said by other religious reformers,
Though it may Dbe supposed that “the evidences of the
vesurrection of Christ from the dead are incoutestable,” in the
opinion of Christiuns, yet it does not mican at all that he was
# Lord of life and death ;7 but simply—if true—that he was
acquainted with the science of Parakiyapravasa of our old
Rishis, thatis the transmigration of soals ; which the Sadducees
andscepticsof his time, and our modern scientists alike, regarded as
a supernatural phenomenon and hence cutively disbelieved in it.
We do not know whether the Theosophists try or do not try to
prove that they know more anil better than Christ ; but one thing
we do know, and that is that the reasons put forward by
their critic are absurd and ridiculous.

4. The writer claims that forty out of the sixty-four pages
of the Theosophists’ pamphlet ave filled with personalities which
have little value in considering the intrinsic work of Thco-
sophy. We answer that the pamplilet is neither a prospectus,
nor the Rules of the ‘Theosophical Soeicty but simply a pamph-
Jes published, with the view of showipg tho public, the whole

Truth so that they may pass an impartial judgment upon the
real state of the Society, its work, &c., and also to counteract
the ignorant and uncharitable remarks made Dby the very
Chistian Rev. Joseph Cook, on the Theosophical Society aund
its Founders—that padri who refused to discuss with them
and Mr. Bennett, because they were infidels, with Captain
Banon a Christian gentleman---because he associated with
“infidels” ; and with the Editor of “I'he Philosophic Ingniver”
because Lie was a clerk drawing a small salary instead of being
a padri who lives upon other peoples’ mouey, for which he does
not work, &c. : but in reality because he was afraid to argue
with individuals who kunow as mucly, if not wmore, than he did,
We think that our impartial opinions as non-Christians and
non-Theosophists ought to be accepted alike by Cliistians and
Theosophists. What the latter say, of ‘“the policy of the
Church of forcing its adherents to disgorge their monies to
support thousauds of lazy, ignorant aud good-for-nothing nis-
sionaries as the evangelizing societies do,” is we are afraid true,
and to the point. LExcept a very small number of missionaries,
most of them are lazy and good-for-nothing. Speaking now
and then of Christ and preaching conversion they spend more
than 16 lucs of Rupees annually including the Bishops
that ure supported by the Madras Government alone
and we maintain, that during fanines, and days of trouble,
they rendered little or no assistance to the people of India
in general, ncither as educators, nor az doctors, nor even
as friends.  They are friends but to those they hope of convert-
ing.  They are so far educators as distribution of copies of
their tracts and Bible gratis, goes ; they are doctors in giving
medical advice to their converts, christinns, and friends (7?)
in transforming pure and moral Iindus and others into very
immoral Christinns.  All this was done by them in tines
of trouble, and they do-so at present, ie., they tried and
still try to seduce the lowest classes of our Ilindus into be-
coming Chrigtians. Very often it is not n question with
them liow to get funds for missiouary operations, but how to get
enough men and women to use the funds; not (as the writer
snys) ¢ because pecuniary considerations and social difliculties
lead them to stay at home rather than to go abroad as mission-
aries”—Dut in using the funds to tempt the lower classes of the
1lindus, into Christianity ; those who are ignoraut in general,
and thus more easily persuaded and caught into the trap
of their sophistical arguments. This is the plain tenth, To
concliude, the writer of the pumphlet under review is not only
as bigoted as the Boston Christian  padri-lecturer himself, but
seems to be totally ignorant, in addition to this, of the real
objects of the Theosophists in coming to India from their
distant homes, in establishing a Brotherhood by the name of
“The T'heosophical Society,” and in  propagating the truths
they have discovered in the philosophy of the Kast, to the same
nations which once possessed them, and were as intellectual,
as they were learned.

Hoping every success to the Society,
We remain, gentlemcu, yours truly,
S. E. GOPALA CHARLOO,
AND 36 Oruers.

THEOSOPHICAL SOCIETY SCHOOLS.

The Theosophical Buddhist School at Galle, Ceylon,
had at onc time 523 boys on its register. It almost emnp-
tied the Missionary Schools and so alarmed the worthy
Padris that they—abolished their fees in the Schiool of
the Rev. Marks and now give tuition free! This results
in largely diminishing the number of boys at our Buds
dhist school for the time being. But our President, being
unaccustomed to be daunted by obstacles, is now tryiug
to secure—besides the National Sinhalese Buddhistic
Fund, for which he is daily lecturing—a separate endow-
ment, for the support of the Galle School, so that educas
tion may be given there always lhenccforth free of all
charge. Then our teachers will have not 325 but 1000
boys to train up in the way they should go. The pious
aud devoted members of the Perera Abeyawardene family,
besides liberally contributing to the support of this boys’
School, maintain at their sole expeuse a school for girls,
now uumbering 80 scholars. A similar school, as well as a
well-conducted school for boys, is maintained at Kotte
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near Colombo, by our brother, Mr. Tepanis Perera. So
also, Mr. 8. Fernando has two at Horrekelly; the Galle
Society has a branch school near Baddegama, and there
are several others to be noticed liereafter. '

SPECIAL NOTICE,

The President-Founder will probably return from Cey-
lon in the P, & O. steamer of October 29th, reaching
Bombay on the 2nd of November. He therefore requests
that all applications for lectures, and the organization of
new branches of the Theosophical Society, during the
coming cold weather, may be at once made to the under-
signed so that such engagements as Col. Olcott may be
able to make may be assigned dates. It is probable,
though not yet certain, that his circuit will be confined
to the Bengal and Madras Presidencies, this year.

By order,
DAMODAR K. MAVALANKAR,
Joint Recording Secretary, T.S.

—

CostLY CARELESSNESS. Many friends who write to
Col. Oleott while he is in Ceylon, put only a half-anna
stamp on their letters. The result is that they simply
throw away their money, and he has to pay double the
usual postage, or 4 annas, on cvery letter so posted.
Considering that a majority of the communications are
about matters of interest mainly to the writers, it does
seem as if they might spend the two annas, and not put
the Colouel to the heavy expense of donble postage in
addition to the postage on the replies. If this were not a
Euestion of many rupees in the aggregate, nothing would
e said,

“OUR ARYAN FOREFATHERS SOCIETY”
MISSIONARIES.
CORRESPONDIG SECRETARY OF
TiEOSOPHICAL SOCIETY.

About twenty miles cast of Tinnevelly (Madras Presidency)
there is a town, named Alwara Thirunagaram.,  “ The Chris-
tian Apostles of Nazeretli”-——a Mission near that town, having
established an Anglo-Vernacular School in that place, as a
matter of course the llindu boys studying there, are more
taught than need be very edifying but to themn usecless lessous
from the Holy Bible. Quite recently, some of the Aryan Students
of this school were very near embracing Christianity, being
ollured into such an apostasy by profuse gifts of beautifully-
bound, gilt-cdged books and the promise of various other
favours. Qur poor Aryan youths ! How could they help yielding
to such n great temptation ¥ Of course, as though by a divine
miracle, they suddenly become proficients in both Hinduism and
Christianity ; recognising tlee inferiority of the former and
fully convinced of the supevior excellency of the latter. A
dny was fixed for the baptismal ceremony. One of these boys,
a Brahimin by caste, was secretly carried away by a Reverend
to Tanjore, aud there placed in the safe custody of the local
Missionaries lest he might be disturbed in his new faith and
his counversion somchow prevented. Our lost lamb was
however redeemed and brought back into his native fold not
hy the Divine Shepherd of the missionaries but by his brave
unele who carvied him off in tviumph and brought him back
to his own family. ‘Timely iutelligence of this affuir had
been trumpeted iuto our ears by the native Christians of
Tinnevelly, and belore their eries of triumph had time to die
awey in the air, I, with threc other members of “Our Aryau
Forefathers' Society,” Messrs. Krishna Iyengar, Shunmuga
Bundram Pillai, und Periya-Swamy Pillai, stavted as “ Aryan”
Missionaries for Alwar ‘Lhirunagarum, and upoun reaching
that town, were received by the Hindu Community with the
warmest fraternal welcome and sympathy. We took with usno
other weapons agninst our common enemy who would make
oll of us npostates to our, forefathers” faith, but such works
us Puine’'s *Age of Reason” ; Prof. Strauss’ “ New Life of
Jesus ;” some of the * LTruth-Secker Lracts,” Prof. Clifford’s

To 1HE THE PARENT

e T Sy e

“Supernatural  Religion ;7 Bradlaugh’s and Besant’s ‘Free
Thinker’s Text-Book ;7 and Col. Ingerzoll’s “ Anti-Christian

Pamphlets 57 a fearful arsenal and  most terrible  weapous
against the alien creed they would force usinto. We delivered
two lectures on * Hinduism, and Its Iixeellence” and

“ Christianity and Its Self-contradiction” ete., ete, The whole
populatien was given duo notice of the lectures, and turued
out to hear us. The * Veteran Soldiers of the Army of
Messial” as the Christiaus of that place call themselves,* were
also challenged to mect us. These veterans were heard to
exclaim ‘‘iv is, indeed, a very strange plienomenon (why ?)
that the non-Christian Hindus should thus come out as
Missionaries of their religion ; as though the Missionary work
were the exclusive birth-right of only the European and Asiatic
Christians 1! The afternoon came—and a very blessed one
it was—and at 4 o’clock a very large and eager concourse of
people, including Christians, assembled in the Ialyaun Man-
tapam in front of the Free Alwar Kovil Temple.

Mr. Krishna Iyengar addressed the meetiug. The frequent
applauscs and upanimous cheers of. the audience shook the
Meantapham. In the course of the discourse a debate ensued
between the Ilindus and the Christian converts the result of
which was the utter discomfiture of our gallant enemy and
his ignominious flight amidst the hooting and jeers of our
arbiters and the audience.

Again, another address was delivered on that night in the
Temple.  This time it was 1 who lectured.  Learned Pundits
(in Sanskritand Tamil,) cducated, vich and influential geutle-
men of the town, and other notabilities composed our audieuce.
The latter were in fact so pleased with us and so satisfied with
the lecture that they did their best to honor our cause, They
gave us a sunptuous dinuner at the house of M. R. Ry. Amna
Thumbu Rumanuja Iyengar Avergal, oue of the opulent and
influentinl, gentlcmen of the place.  We then distributed some
anti-Christian pamphicts in ‘Tamil published by the Siva Prakasa
Sabba of Jaffua (Ceylon) among the people, advisiug them to use
them as weapons to confrout the missionaries whenever the
latter would venture to take them away from their faith and to
preach to themn their own creed instead.

Since our return to the place, we have received many kind
invitations from Alwar Thirunagaram. We arc asked to visit that
towu again, and to continue our wissionary work there. Some
of the Mission-School boys that were in danger of becoming
chiristianized have now written to us to say-—that, after they
had heard from us what the unvarnished real Cliristianity of thie

present day was like, that they have thoroughly changed their .

minds, and are now returning to their foretuthers’ faith, namely,
Hinduism., Nay, more ; they alzo request us to revisit their
town, aud to open there a Brauch of * Our Aryan Forefathers’
Society.” I would gladly send you herewith copies of their

lesters to us for publication; but 1 fear my letter is already too -

long and cannot be made much longer.  We must do all we can
for tliose our ouce snpostate brothers; and consequently we have
determined to pay them a second visit shortly. Moreover, we
have passed the resolution to exteud our field of operations to
all those places in the district where Christianity has been so
unfairly ond systematically tryiug to degrude our noble Aryan
Religion aud to supplant it with their own.
Begging you will kindly give publicity to this matter,
I am, fraternally yours,
S. Sunparam Iver,

Seeretary to the Tinnevelly
Theosoplical Society.

* Wo will watch with interest to soo what tho still more * veteran”
aud, by far more, impudent Soldiers of the * Salvation army’” when it
lands in India, will do. Whether they will join the Alwar ¢ Army of
Messiah” amalgamating tho two against the stronghold of the * mild
Hinduw's” indifferenco, or percliance, tight tooth and nail togother as Some
other so called * Christian” sects generally do. Look at the mutual vitupera-
tions of the Lloman Catholics and the Protestants®published weekly at
Ceylon. At any rate our new Avyan Missionaries” of Tinnevelly had
botter look out for their laurels. Let them be ready for the worst and
prepare to defend their positions against the ¢ dear little Salvation Army
fools” who loudly proclaim their readiness to *‘fly at the throat of every
sinnor they meet,” us Mrs. Genoral Booth boasts of to the hearing of all
Christendom. Iearing in mind that the London veterans are nearly all
““taken out of the guttor, slums and gin palaces” the threat does not
appear so idlo after all, and the * Grand Charge ou the Devil may yet
turn out anything but allegorical —ED.

Printed at tho [ndustriul I’ress by Burjorjeo Cursetjee Printer, and
published by the Theosophical Seciety at Breach Candy, Bombay,
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