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THE FLOW OF DOMINANT IDEAS 

OR some years, now, novelists and writers generally have been 

PHscaining to get out of the limiting framework of the nineteenth- 

century and early twentieth-century conception of “‘reality.” Even 

in science-fiction, that brash and forward stepchild of serious literature, 

there has been a change of theme, from upward and onward with rocket 

guns and spaceships in conquest of the universe, to an ominous question- 

ing of the moral blindness and arrogance of earthmen, in contrast to 
hypothetically wiser entities from outer space. The realistic novel is no 
longer a treatise on the struggle for social justice, but a questing analysis 
of the idea of self and the role of the individual in human life. This 
tendency among the younger writers is nowhere better illustrated than 
in the stories of J. D. Salinger, whose sensitive explorations of the psy- 
chology of the young have turned two issues of the New Yorker into 
collectors’ items, revealing that the wandering focus of interest of even 
casual readers had at last settled on questions of the direction and mean- 
ing of the inner life of individuals. Salinger wrote openly, also, of such 
supposedly exotic and unpopular themes as yoga development and re- 
incarnation, with a light but provocative touch. 

The pressure of this longing for a sense of meaning in individual 
existence, as distinguished from the meaning of the social struggle, cast 
up the talents of creative writers on the bleak shores of Existentialist 
thought, where ordinary individuals, cast as anti-heroes, suffered the 

penalties of an irreducible minimum of integrity. The dilemmas of Ex- 
istentialist fiction might be thought of as the last gasp of nineteenth- 
century social idealism, impaled upon the cruel spikes of collectivist 
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materialism, hazards which have come to characterize the social arrange- 

ments of the age; the Existentialist theme is a sign of the final exhaustion 
of the nineteenth-century account of external or “natural” reality, leay- 
ing the way clear for a fresh inspiration. 

Meanwhile, some preparations have been going on. It is well known 
that novelists take their cues from the science and the philosophy of 
their age. The ‘rugged individualist” novels of the early years of the 
century were conceived in the matrix of Darwinist evolutionary theory 
—embodying themes of the “struggle for existence’ and “‘survival of 
the fittest.’” These were followed by stories heavily involved in Freudian 
psychology. Social themes animated the novels of the thirties, but were 
subjected to insistent questioning as the sour failure of social utopias be- 
came evident in the latter years of that decade. Steinbeck’s In Dubious 
Battle, possibly his best book, might be taken as symptomatic of the 

changing intuition of the modern story-teller, who would soon be look- 
ing for another sort of ‘‘conflict-situation” as the background of char- 
acter development. 

After the war was over it was apparent that psychological science had 
changed its emphasis to a more clinical approach to the complex of hu- 
man problems. The Neo-Freudians having, as Ira Progoff pointed out, 
turned Freud upside-down, and begun to press the case for an almost 
“spiritual” idea of the inner man, a new popularity became possible for 
the now liberated and more or less eclectic doctrines of psychoanalysis. 
The academic psychologists found that only by adopting the assump- 
tions of the analysts could they infuse some life and interest into their 
dying, mechanistic discipline. In the nineteen-fifties, a loosely defined 
school, known as the “self-psychologists,”” began to make its pro-human 
theories felt. The cry for study of the normal man, the hunger for 
“maturity,” the wondering about the sources of originality and “crea- 
tivity’ —these became the unashamed keynotes of the new psychology. 

At the same time, the accumulating influence of the parapsychologists 
began to make itself noticeably felt. Groups within specialized profes- 
sions, such as psychiatry, were formed to take note of parapsychological 
phenomena. Scientific publications which once disposed of theories of 
telepathy and clairvoyance with a gesture of contempt were now pub- 
lishing cautious articles of a pro-and-con character. Men with reputa- 
tions at stake in the sciences showed less timidity in announcing that they 
had “‘open minds” regarding the possibility of extra sensory perception. 
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The fringe magazines were of course far ahead of this slow progress 

among professionals, but then the fringe magazines are distinguished 

by the ability to be carelessly right and dreadfully wrong at the same 

time, concerning a large number of subjects. 

Perhaps the most significant development along these general lines 
has been the slowly strengthening groundswell of interest in reincarna- 
tion. Not the interest of an occasional novelist—such as, for example, 

Nevil Shute, or Robert Nathan—who has always been with us, but of 

philosophers and medical men. The On the Lookout department of this 
magazine has kept fairly close track of this trend by frequent reviews of 
the papers of C. J. Ducasse, and, more recently, the writings of Dr. Ian 
Stevenson. It is no doubt far too soon to announce an actual “change” 
in the frame of reference of acknowledged psychic reality, but the work 
of such men may easily be taken as important evidence of another dimen- 
sion of pioneering hypothesis concerning the range and scope of human 
life. With the passage of another decade or so, we may see other investi- 
gators and speculative thinkers helping to block in the dimension with 
stronger strokes and additional perspectives. 

It hardly needs pointing out that the idea of reincarnation will help to 
fill a deep abyss of longing in the hearts of the people of our time. As, 
one by one, the familiar doors to a free and satisfying existence are 
slammed by the ominous march of events, new openings in the old ideas 
about the world and man will be sought. It is a time of revolutionary 
change, including the political sphere. That Bertrand Russell, the old- 
est and most distinguished philosopher of the nineteenth-century tradi- 
tion—author of the most pessimistic passages one can find concerning 
the meaning of human life—is now on the barricades of change in rela- 
tion to the methods men use to settle their political differences, is not 
without its encouragements. Change is in the air, and the wearing away 
of old assumptions in one department of human life contributes an in- 
ductive force of liberation in other areas. 

It is with some satisfaction, therefore, that we note, in this month’s 

announcement of books on the inside front cover of THEOSOPHY, the 
appearance of a new and quite complete anthology of quotations on the 
subject of reincarnation. Such volumes cannot help but lay the ground- 
work for daring conceptions in both the psychology and philosophy of 
the time. The world, we suspect, is quite ready for this book, and is 
likely to make good use of it. 



CHRISTMAS THEN AND 
CHRISTMAS NOW 

ANG E are reaching the time of the year when the whole Christian 
world is preparing to celebrate the most noted of its solem- 
nities—the birth of the Founder of their religion. When this 

paper reaches its Western subscribers there will be festivity and rejoic- 
ing in every house. In North Western Europe and in America the holly 
and ivy will decorate each home, and the churches be decked with ever- 
greens; a custom derived from the ancient practice of the pagan Druids 
that sylvan spirits might flock to the evergreens, and remain unnipped 
by frost till a milder season.” In Roman Catholic countries large crowds 
flock during the whole evening and night of ‘‘Christmas-eve’’ to the 
churches, to salute waxen images of the divine Infant, and his Virgin 
mother, in her garb of ‘‘Queen of Heaven.” To an analytical mind, this 
bravery of rich gold and lace, pearl-broidered satin and velvet and the 
bejewelled cradle do seem rather paradoxical. When one thinks of the 
poor, worm-eaten, dirty manger of the Jewish country-inn, in which, if 
we must credit the Gospel, the future “Redeemer’’ was placed at his 
birth for lack of a better shelter, we cannot help suspecting that before 
the dazzled eyes of the unsophisticated devotee the Bethlehem stable 
vanishes altogether. To put it in the mildest terms, this gaudy display 
tallies ill with the democratic feelings and the truly divine contempt for 
riches of the ‘Son of Man,” who had “not where to lay his head.” It 
makes it all the harder for the average Christian to regard the explicit 
statement that—"‘it is easier for a camel to go through the eye of a 
needle, than for a rich man to enter the kingdom of heaven,” as anything 
more than a rhetorical threat. The Roman Church acted wisely in severe- 
ly forbidding her parishioners to either read or interpret the Gospel for 
themselves, and leaving the Book, as long as it was possible, to proclaim 
its truths in Latin—‘‘the voice of one crying in the wilderness.” In that, 
she but followed the wisdom of the ages—the wisdom of the old Aryans, 
which is also ‘‘justified of her children’; for, as neither the modern 

Hindu devotee understands a word of the Sanskrit, nor the modern Parsi 

one syllable of the Zend, so for the average Roman Catholic the Latin 
is no better than Hieroglyphics. The result is that all the three—Brah- 
minical High Priest, Zoroastrian Mobed, and Roman Catholic Pontiff, 

NotEe.—This aricle was first printed by H. P. Blavatsky in the Theosophist for December, 
1879, and was last reprinted in THEOSOPHY for December, 1943. 
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are allowed unlimited opportunities for evolving new religious dogmas 

out of the depths of their own fancy, for the benefit of their respective 

churches. 

To usher in this great day, the bells are set merrily ringing at mid- 

night, throughout England and the Continent. In France and Italy, 

after the celebration of the mass in churches magnificently decorated, “it 

is usual for the revellers to partake of a collation (revedlon) that they 

may be better able to sustain the fatigues of the night,” saith a book 

treating upon Popish church ceremonials. This night of Christian fast- 

ing reminds one of the Sivaratree of the followers of the god Siva,—the 

great day of gloom and fasting, in the 11th month of the Hindu year. 

Only, with the latter, the night’s long vigil is preceded and followed by 
a strict and rigid fasting. No revez//ons or compromises for them. True, 
they are but wicked ‘‘heathens,’ and therefore their way to salvation 

must be tenfold harder. 

Though now universally observed by Christian nations as the anniver- 
sary of the birth of Jesus, the 25th of December was not originally so ac- 
cepted. The most movable of the Christian feast days during the early 
centuries, Christmas was often confounded with the Epiphany, and 
celebrated in the months of April and May. As there never was any 
authentic record, or proof of its identification, whether in secular or ec- 

clesiastical history, the selection of that day long remained optional; and 
it was only during the 4th century that, urged by Cyril of Jerusalem, the 
Pope (Julius I.) ordered the bishops to make an investigation and come 
finally to some agreement as to the presumable date of the nativity of 
Christ. Their choice fell upon the 25th day of December—and a most 
unfortunate choice is has since proved! It was Dupuis, followed by 

Volney, who aimed the first shots at this natal anniversary. They proved 
that for incalculable periods before our era, upon very clear astronomi- 
cal data, nearly all the ancient peoples had celebrated the birth of their 
sun-gods on that very day. “Dupuis shows that the celestial sign of the 
VIRGIN AND CHILD was in existence several thousand years before 
Christ’’—remarks Higgins in his Avacalypsis. As Dupuis, Volney, and 
Higgins have all been passed over to posterity as infidels, and enemies 
of Christianity, it may be as we// to quote, in this relation, the confessions 
of the Christian Bishop of Ratisbone, ‘“‘the most learned man that the 
middle ages produced” —the Dominican, Albertus Magnus. ‘‘The sign 

of the celestial Virgin rises above the horizon at the moment in which 
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we fix the birth of the Lord Jesus Christ,” he says, in the Recherches 
historiques sur Falaise, par Langevin prétre. So Adonis, Bacchus, Osiris, 
Apollo, etc., were all born on the 25th of December. Christmas comes 
just at the time of the winter solstice; the days then are shortest, and 
Darkness is more upon the face of the earth than ever. All the sun Gods 
were believed to be annually born at the epoch; for from this time its 
Light dispels more and more darkness with each succeeding day, and 
the power of the Sun begins to increase. 

However it may be, the Christmas festivities, that were held by the 

Christians for nearly fifteen centuries, were of a particularly pagan 
character. Nay, we are afraid that even the present ceremonies of the 
church can hardly escape the reproach of being almost literally copied 
from the mysteries of Egypt and Greece, held in honour of Osiris and 
Horus, Apollo and Bacchus. Both Isis and Ceres were called “Holy 
Virgins,’ and a DIVINE BABE may be found in every “heathen’”’ religion. 
We will now draw two pictures of the Merrie Christmas; one portraying 
the ‘‘good old times,” and the other the present state of Christian wor- 

ship. From the first days of its establishment as Christmas, the day was 
regarded in the double light of a holy commemoration and a most cheer- 
ful festivity: It was equally given up to devotion and insane merriment. 
“Among the revels of the Christmas season were the so-called feasts of 
fools and of asses, grotesque saturnalia, which were termed ‘December 

liberties,’ in which everything serious was burlesqued, the order of 
society reversed, and its decencies ridiculed’’—says one compiler of old 
chronicles. “‘During the Middle Ages, it was celebrated by the gay fan- 
tastic spectacle of dramatic mysteries, performed by personages in gro- 
tesque masks and singular costumes. The show usually represented an 
infant in a cradle, surrounded by the Virgin Mary and St. Joseph, by 
bulls’ heads, cherubs, Eastern Magi, (the Mobeds of old), and mani- 

fold ornaments.” The custom of singing canticles at Christmas, called 
Carols, was to recall the songs of the shepherds at the Nativity. “The 
bishops and the clergy often joined with the populace in carolling, and 

the songs were enlivened by dances, and by the music of tambours, gui- 

tars, violins and organs... .’’ We may add that down to the present 
times, during the days preceding Christmas, such mysteries are being en- 
acted, with marionettes and dolls, in Southern Russia, Poland, and 

Galicia; and known as the Kalidowki. In Italy, Calabrian minstrels 

descend from their mountains to Naples and Rome, and crowd the 



CHRISTMAS THEN AND CHRISTMAS NOW 55 

shrines of the Virgin-Mother, cheering her with their wild music. 

In England, the revels used to begin on Christmas eve, and continue 

often till Candlemas (Feb. 2), every day being a holiday till Twelfth- 

night (Jan. 6). In the houses of great nobles a “lord of misrule,” or 

“abbot of unreason” was appointed, whose duty it was to play the part 

of a buffoon. “The larder was filled with capons, hens, turkeys, geese, 

ducks, beef, mutton, pork, pies, puddings, nuts, plums, sugar and hon- 

ey.” ... ‘A glowing fire, made of great logs, the principal of which was 

termed the ‘Yule log,’ or Christmas block, which might be burnt till 

Candlemas eve, kept out the cold; and the abundance was shared by the 

lord’s tenants amid music, conjuring, riddles, hot-cockles, fool-plough, 

snap-dragon, jokes, laughter, repartees, forfeits and dances.” 

In our modern times, the bishops and the clergy join no more with 
the populace in open carolling and dancing; and feasts of “fools and 
of asses’ are enacted more in sacred privacy than under the eyes of the 
dangerous, argus-eyed reporter. Yet the eating and drinking festivities 
are preserved throughout the Christian world; and, more sudden deaths 
are doubtless caused by gluttony and intemperance during the Christmas 
and Easter holidays, than at any other time of the year. Yet, Christian 
worship becomes every year more and more a false pretence. The heart- 
lessness of this lip-service has been denounced innumerable times, but 

never, we think, with a more affecting touch of realism than in a charm- 
ing dream-tale, which appeared in the New York Herald about last 

Christmas. An aged man, presiding at a public meeting, said he would 

avail himself of the opportunity to relate a vision he had witnessed on 
the previous night. “He thought he was standing in the pulpit of the 
most gorgeous and magnificent cathedral he had ever seen. Before him 
was the priest or pastor of the church, and beside him stood an angel 

with a tablet and pencil in hand, whose mission it was to make record 

of every act of worship or prayer that transpired in his presence and 
ascended as an acceptable offering to the throne of God. Every pew 
was filled with richly-attired worshippers of either sex. The most sub- 
lime music that ever fell on his enraptured ear filled the air with melody. 

All the beautiful ritualistic Church services, including a surpassingly 

eloquent sermon from the gifted minister, had in turn transpired, and yet 

the recording angel made no entry in his tablet! The congregation were 
at length dismissed by the pastor with a lengthy and beautifully-worded 
prayer, followed by a benediction, and yet the angel made no sign! 
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“Attended still by the angel, the speaker left the door of the church in 
rear of the richly-attired congregation. A poor, tattered castaway stood 
in the gutter beside the curbstone, with her pale, famished hand extend- 

ed, silently pleading for alms. As the richly-attired worshippers from 
the church passed by, they shrank from the poor Magdalen, the ladies 
withdrawing aside their silken, jewel-bedecked robes, lest they should 
be polluted by her touch. 

‘Just then an intoxicated sailor came reeling down the sidewalk on 
the other side. When he got opposite the poor forsaken girl, he stag- 
gered across the street to where she stood, and, taking a few pennies 
from his pocket, he thrust them into her hand, accompanied with the 

adjuration, ‘Here, you poor forsaken cuss, take this!’ A celestial radiance 

now lighted up the face of the recording angel, who instantly entered 
the sailor's act of sympathy and charity in his tablet, and departed with 
it as a sweet sacrifice to God.” 

A concretion, one might say, of the Biblical story of the judgment 
upon the woman taken in adultery. Be it so; yet it portrays with a master 
hand the state of our Christian society. 

According to tradition, on Christmas-eve, the oxen may always be 

found on their knees, as though in prayer and devotion; and, ‘‘there was 
a famous hawthorn in the churchyard of Glastonbury Abbey, which al- 
ways budded on the 24th, and blossomed on the 25th of December’’; 
which, considering that the day was chosen by the Fathers of the church 
at random, and that the calendar has been changed from the old to the 
new style, shows a remarkable perspicacity in both the animal and the 
vegetable! There is also a tradition of the church, preserved to us by 
Olaus, archbishop of Upsal, that, at the festival of Christmas, ‘‘the men, 

living in the cold Northern parts, are suddenly and strangely meta- 
morphosed into wolves; and that a huge multitude of them meet to- 
gether at an appointed place and rage so fiercely against mankind, that 
it suffers more from their attacks than ever they do from the natural 
wolves.” Metaphorically viewed, this would seem to be more than ever 
the case with men, and particularly with Christian nations, now. There 
seems no need to wait for Christmas-eve to see whole nations changed 
into “wild beasts’ —especially in time of war. 



THEOSOPHIC MORALS 
{Lookout for this issue (p. 95) reports, to the surprise of many 

Theosophists, that the article ‘‘Living the Higher Life’’—several times 
reprinted in THEOSOPHY from Mr. Judge’s Path magazine for July 
and August, 1886—was in fact written by a Hindu Theosophist, rather 
than by Mr. Judge himself under one of his pseudonyms. An un- 
published letter of H.P.B.’s to Mr. Judge in respect to the article, now 
come to the attention of the editors of THEOSOPHY, indicates that 

Madame Blavatsky was considerably concerned with the effect the 
article might have—if interpreted as a canon of instruction regarding 
the ideal personal life of Theosophical students. From this standpoint 
undoubtedly, as well as that of disapproval of the author, one Bowaji, 

H.P.B. wrote on July 27, 1886, that “Living the Higher Life” con- 
tained ‘‘absurdities.’’ In the same letter, H.P.B. sent for publication 
in the Path an article by Mr. A. P. Sinnett which she felt would help to 
balance the scales against over-emphases in the ‘““Murdhna Joti” article. 
This polemical, but undeniably useful, rejoinder by Mr. Sinnett to 
“Living the Higher Life’’ is hereby reprinted for the first time in 
THEOSOPHY from the Path for September, 1886—followed by Mr. 
Judge’s thought-provoking “Note” on both articles, which seeks to 
establish a synthesis between the concerns expressed in both articles. 
—Eds. THEOSOPHY } 

appearing in the Path for July, over the zom de plume of Murdhna 
Jotz, strike me as presenting the readers with so narrow and un- 

wholesome a view of Theosophic principles, that I find myself impelled 
to point out some of the misconceptions from which they seem to arise. 
That hard-worked phrase the “Dweller on the Threshold” has been in- 
terpreted in many fantastic senses, but surely it has never before been 
saddled with so ludicrously inappropriate a meaning as in this essay 
where it is made to stand for love of kindred and love of country. That 
these ennobling sentiments are what the writer means by “family de- 
fects” and ‘national defects” is apparent from the passage that would 
be little less than blasphemous in the ears of any real oriental Chela with 
whom I have ever been acquainted, in which ““A Mahatma has, it ap- 
pears, declared that he has still patriotism. But he has not said nor 
would say that he has still family attachment. This proves that he has 

S remarks professedly concerned with ‘The Higher Life,” 
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got out of the defects of the family to which he belongs, while he is only 
striving to get out of national defects, some of which at any rate cling 
to him.” 

The reference here is of course to one of the letters quoted by me in 
the Occult World, in which the writer so beautifully shows that the 
exalted rank in nature to which he has attained, leaves him as free as 

ever to entertain generous emotions of sympathy with the race to which 
his latest personality belongs. If he had been dealing with the subject 
from another point of view he would have equally shown himself to be, 
as I have good reason to believe that he is, animated by still more specif- 
ic attachments to certain persons of his physical kindred. “Defects” of 
family and defects of nationality may undoubtedly be reflected in given 
individuals, and like any other personal failings may in such cases stand 
in the way of devotion to the Higher Life; but such defects are not those 
which are convertible terms, according to the extraordinary essay before 
me, with healthy patriotism and domestic affection. And I can hardly 
imagine a more grotesquely misleading account of occult progress than 
that which represents the “beginner” as employed upon first extinguish- 
ing his regard for his relations, and going on to teach himself indiffer- 
ence to the land of his birth. 

If the extravagance of such a doctrine could be enhanced in an essay 
addressed to Western readers, it would be thus intensified by its author’s 
reference to the ‘family duties’ which must be duly accomplished first 
before the promising neophyte in the training subsequently prescribed 
for him is at liberty to enter the “circle of ascetics.’’ A certain haziness 
clings round his theory as to the nature of these duties, but enough is 
said to show any reader familiar with India, that the writer's mind is 
running on the exoteric customs of the Hindu which constitute the 
local superstitions of the common people, a designation which applies 
equally to one caste as to another, for modern Brahmins may be as 
thoroughly dissociated from the spirit of the esoteric doctrine and as 
hopelessly saturated with corrupt conventionalities as British church- 
wardens or the corresponding functionaries in America. Some such 
fancies derived from exoteric Hindu thinking have clearly inspired the 
article under notice. In India even exoteric thinking recognizes the ex- 
istence of Mahatmas and theories concerning the methods by which 
their condition may be approached, but Theosophic students in Europe 
and America should be on their guard against supposing that every 
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thing which emanates from an Indian source, must on that account be 

true occult philosophy. 

Especially in India, but in other parts of the world too, in various dis- 

guises we continually encounter the fundamental blunder of the mere 
fakir that progress in occult development is to be acquired by simulating 

some of the external characteristics of a development that has been ac- 
complished. No doubt there are states of immaterial existence to which 

human beings may ultimately climb, at distances of time as immeasut- 
able as those heights themselves, where such relative attributes as those 
which invest embodied human beings with specific attachments, will be 
merged in the higher mysteries of nature, which we can talk about al- 

ready, perhaps, and assign names to, but assuredly cannot yet realize, 

or even effectually comprehend. But it may be, there is hardly any level 
even in Adeptship, at which still embodied humanity is ripe to shed 
such attachments, and the notion of talking about attempting this from 

the point of view of incipient chelaship is as ludicrous as it would be 
to talk about pruning a seedling which had just protruded its first green 
shoot above the ground; and suggests, in regard to human illustrations, 
the notion of a beardless youngster, who presents himself to a barber 
to be shaved. 

We Theosophists are engaged in an undertaking which makes it very 
desirable that we should not render ourselves ridiculous; and though 

there is no endeavor possible for us which is better entitled to respect 
than an honest attempt to lead “‘the Higher Life,’ we may perhaps more 
easily bring discredit on our movement by talking nonsense about that 
grand ideal, than in any other way. We may go further, indeed, than 

the mere recognition of nobility attaching to the pursuit of the Higher 
Life. We may grant that no one can truly be said to have assimilated 
the principles of esoteric teaching unless these have made a sensible im- 
pression on his conduct and on the practical attitude he assumes in rela- 
tion to others and the world at large. But it will be a matter to be de- 
termined by each man’s temperament, how far he keeps his own per- 

sonal dealings, so to speak, with the great principles of Theosophy a 
private transaction between himself and his conscience, or how far he 
ventures to bring them into relief by devoting himself especially as a 
Theosophist to the task of preaching exalted morality. I am now: of 
course passing out, on my own account, into the ocean of Theosophic 
discussion in general, and the sentence just penned has no reference to 



60 THEOSOPHY DECEMBER, 1961 

the article I began by reviewing, which appears to me to be very far from 
promulgating any morality or even coherent sense, exalted or other- 
wise. But on the subject at large a few general remarks at this juncture 
may perhaps not be inappropriate. 

The most exalted morality imaginable is inevitably deduced from the 
principles of occult science, for by explaining to mankind how it is that 
they really evolve through successive lives, each depending on the last 
and on all its predecessors as summed up in the last, the basic motives 

for good conduct are set out with far greater precision than they can be 
suggested by the bribes or threats of conventional religion. Such tempta- 
tions and warnings, as experience has shown, come to be distrusted or 

no longer feared as the manifestly erroneous conceptions with which 
they are entangled become apparent to advancing intelligence. Then, 
loving the right still, under the influence of an inner intuition they have 
not learned to interpret properly, people attempt sometimes to supply 
the vacant places of their vanished faith with painful abstract theories 
of a barren duty, which take their rise in no intelligible sanction and 
tend to no specific result. For mere morality divorced from religion and 
justified by no prospects of future existence, it is impossible that the 
human mind could permanently furnish a nourishing soil. 

To provide for the gathering emergency the esoteric doctrine 1s now 
beginning to shine on the world. In the longer freedom with which 
it will shine hereafter, no doubt it will do much more even than ex- 

plain to men the scientific and satisfactory reasons why right zs right, 
why the pursuit of good conduces to happiness and vice versa. Already 
indeed it is made apparent that the highest degrees of exaltation possi- 
ble for human beings, can only be attained in connection with a pursuit 

of good which has a still more subtle motive than the thirst for spiritual 
happiness—which is animated by that unsurpassably sublime intention 
(often talked about so glibly, but surely realized so seldom) unselfish- 
ness and disinterested zeal for the welfare of others. But even if we do 
not handle that exalted topic—which sits ill upon the lips of any preach- 
ers who do not at all events outshine the average achievements of ordi- 
nary good men in the exercise of unselfishness—is there not in what is 
put forward above in the first purpose of Theosophy a sufficiently exhil- 
arating task to absorb our best energies? To be laying the foundations 
of the future system of thought which must in due time replace—as the 
guiding rule of men’s lives—the earlier and cruder prescriptions of a 
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priestcraft that their widening comprehension of Nature is fast out- 

growing, is not that a sufficiently magnificent task for the Theosophical 

Society ? 

Certainly esoteric teaching opens up possibilities before the sight of 

ardent spiritual aspirants that suggest to some eager hearts the pursuit 

of an object which, if rightly understood may be more magnificent still, 

but which, as contemplated in the beginning may often be prompted by 

a relatively selfish motive, the personal pursuit of Adeptship. But in 
its original purpose the welfare of mankind at large and not the enlist- 
ment of new recruits in the army of chelaship was, as I read its design, 

the idea of the Theosophical Society. And how was that design to be 
carried out? This question seems to me to touch a point which it 1s 
highly important to keep in view at the present moment. The Theo- 
sophical movement did not begin by preaching de haut en bas an all but 
impossible code of ethics. It began by the highly practical course of 
linking its operations with one of the most growing impulses in the 
most spiritually minded sections of the Western community. These 
were “ot the merely good and pious representatives of still surviving, 
though decaying religious systems; they were not the hopeless however 
unselfish exponents of a barren philosophy that threw forward no light 
on the future; they were found mainly among people who in one way 
or another, and following various false beacons, perhaps, were realizing 

that discoveries were possible beyond the barriers that had formerly 
seemed to set a limit to the range of the human senses. 

The bold though bewildered pioneers of psychic inquiry were nat- 
urally marked out, indeed, to be appealed to first by the esoteric teach- 
ers. For them above all was the rudderless condition of modern reli- 
gious thought a dark and threatening danger. Along the road they had 
set out to travel they would certainly not stop short. But readers of 
Theosophic literature will not require to be reminded where the study 
of occult phenomena un-illuminated by occult morality must ultimately 
conduct its enthusiasts. The classes referred to were best qualified to 
receive the new dispensation; and most urgently in need of it. To them 
therefore the Theosophical propaganda in the beginning was directed, 
and this is the consideration which will be seen to explain the mystery 
that has so frequently been discussed in more recent years—the free and 
so to speak the extravagant display of occult wonders and marvellous 
phenomena with which the advent of the Theosophical movement was 
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heralded. Its directors, as it were, had to put themselves at the head of 

the psychic movement generally, in order to direct its future course 
aright, and they could not do this without commanding the attention of 
persons already largely experienced in psychic investigation. 

No doubt the time has now gone by when the policy that thus inaugu- 
rated the Theosophical movement is either practicable or desirable. 
“The age of miracles is past,’ for us as for mankind at large—always 
making allowance for the familiar correction required by the saying 
that the age for helping on the more general comprehension of those 
resources of nature with which the ‘‘miracles” had to do has not passed, 

by any means. The interpretation of Nature—the promulgation of truth 
concerning the “powers latent in Man’’—to the end that the world at 
large may the better understand its own destinies and promote its own 
healthier development through an immediate future, is still the ample 
task that lies before the working members of our organization. Again 
let us say that no one proposes to divorce this from recognition with 
which it is so intimately blended, of the sublime morality expressed in 
the phrase—the Brotherhood of Man. But in our zeal for the starry 
goal in the far distance, it will be discreet, on our part, to avoid the mis- 

take of the Greek philosopher and not to forget the ground at our feet. 

A. P. Sinnett 

Note.—The admirable letter which we have printed above from the 
able pen of the author of Esoteric Buddhism is a good instance of the 
truth that there are many ways of arriving at the same goal, and inci- 
dentally it also illustrates how difficult it is for those who look at any 
subject by the light of their own “ray” to appreciate the view taken of 
it by one whose mental constitution is different. Both Murdhna Joti and 
Mr. Sinnett are right from their own points of view, and as they under- 
stand themselves. Both seem to us to be wrong as they probably under- 
stand each other. Patriotism and family attachments as understood by 
Mr. Sinnett are good things, for he characterises them by the adjectives 
“healthy” ““ennobling” “generous.”’ It cannot be supposed from either a 
critical or casual reading of “The Higher Life” that Murdhna Joti advo- 
cates the elimination of any sentiment to which these terms would ap- 
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ply. But patriotism and family attachments may be narrow, bigoted, 

and founded upon an ignorance of other countries and other families, 

and upon an inability to perceive in other nations and persons the very 

qualities that make us feel warmly toward those we are acquainted with, 
intensified by a corresponding blindness to faults we have become habit- 
uated to and perhaps partake of ourselves. It is the ‘‘provincialism’” of 

patriotism which breeds the prejudice in favor of things which are a part 

of our “‘larger selves,” and which is bad; and this narrowness in the case 

of family attachment (a different thing from personal affection) , makes 

us fancy that our family geese are more beautiful than our neighbor's 

swans. 

It is in this sense, it seems to us, that the family defects in question are 

held by Murdhna Joti as things to get rid of, and may be said to enter into 
that poetical conception “the Dweller on the Threshold”’; and it is in this 

sense that a Mahatma may be supposed to lose them. As we rise to a high- 
et level we perceive in clearer distinction the lights and shades in our own 
country and family, and we see also that much the same lights and shades 
exist elsewhere and everywhere; we lose at the same time the personal 
prejudice which made lights and shades of a particular tint more agree- 
able to us than others; and thus we are brought to view all countries and 
families in their true light and in their real proportions. But the process 
by which this is accomplished is more of the nature of a leveling up than 
of a leveling down. The attachment of a villager is at first confined to 
his village; as his mind expands, his interests extend themselves pro- 
gressively to the county, the state, and the nation. This last entails an 

expenditure of ‘‘generous feeling” which is exhaustive for most men; 
but a Mahatma has enough left to stretch out over the whole of human- 
ity. Anything smaller would not be “‘ennobling” or ‘“‘generous’’ in his 
case. 

We cannot agree, however, with Mr. Sinnett, in his criticism of Murd- 

hna Joti’s article, as to its presenting a false view of ‘“Theosophic mor- 
als.” The fact, at which the learned author of the Occult World hints, 

that a certain Mahatma has ‘‘specific attachments’ to relatives, does not 

prove that He still has “family defects.” Perhaps the writer of “Living 
the Higher Life’ might have been better understood by Mr. Sinnett if 
he had in his first paper, intimated that while family defects were to be 
got rid of, the noble qualities of the family, were to be strengthened; but 
this seems to be plainly inferred, and is actually to be found in the paper, 
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(p. 153, 3rd paragraph [THEOSOPHY 42:207, 1st par.}); and all 
through the first paper, it is strenuously insisted, that the only theosophic 
morality, is that one which compels us to unselfishly perform our duty 
in our family where we are placed by inevitable Karma. 

Not only has a Mahatma said He “‘still had patriotism,” but He has 
also stated more emphatically, that “in external Buddhism is the road 
to truth.” We cannot therefore agree with Mr. Sinnett in the objection 
that exoteric Indian thought and religion led to error. In complete 
knowledge of this second declaration of the Mahatma, we read and 
printed Murdhna Joti’s paper, as we have “Theosophic Morals.” We 
see in the paper criticised high aspiration and excellent precepts. 

There are many modes of life; there are lower and higher planes. No 
man in one short article can write away all possible future misconcep- 
tions; both sides must be presented, and they shall be in this Magazine. 
We need therefore here warn readers, that Mr. Sinnett does not by any 

means desire them to understand that in saying that the Mahatma 
quoted has “‘certain specific attachments,’ he would convey the impres- 
sion that such a great Being has to struggle with the limitations of a 
family, or that he had given up one legitimate set of ties only to assume 
others similar. Far from that. The nature of the attachment referred 
to, is quite as undefinable at Mr. Sinnett’s hands as it is at those of the 

readers, and we think it would be wise for the critic to state with clear- 

ness what the attachment is, in order that all readers may for themselves 
be able to judge of the full meaning, extent and connection of Mr. Sin- 
nett’s reference, and what use can properly be made of it for comparison 
or analysis. 

The Mahatma studies the Bhagavad-Gita in its higher sense, and all 
through that book the “‘passionless ascetic’ is lauded. What does it 
mean? Neglect of life and family? Never! But sometimes one gets out 
of family defects quite naturally. Yet the world says that Bhagavad-Gita 
inculcates stony hearted selfishness, even as they carp at Light on the 
Path when it says ‘‘the eyes must be incapable of tears; ambition and de- 
sires must be killed out.” These are hard sayings. Theosophy is full of 
difficult sayings, just as Jesus of the Christians said his parables were. 
But Bhagavad-Gita is the divine colloquy; and it is asserted that a Ma- 
hatma dictated Light on the Path—{Ed. (Path) ] 



QUESTION— AND COMMENT 
iy seems to be an old, old problem for Theosophical students to en- 

counter confusion when trying to identify themselves with either 

“Higher Manas” or “Lower Manas.” Of course, this is an old, old 

problem for philosophers through many centuries, and accounts in part 
for the vehement rejection of any kind of dualism on the part of so many 
contemporary thinkers. The Theosophist sometimes speaks of the im- 
mortal individuality as “ Buddhi-Manas” or ‘Higher Manas,’ and yet at 
the same time he is often reminded in Theosophical writings that evolu- 
tion takes place in the area of Lower Manas. Is it possible to bypass 
some of the confusions and paradoxes of terminology to find a simple 
way of identifying ourselves ? 

- Perhaps there needs to come a time, for each student engaged in the 
consideration of stated metaphysical principles, to temporarily set them 
aside and begin to reason from direct experience—later returning to 
metaphysical doctrine in order to see if correlations and confirmations 
have been established. In the simplest terms, we can say that each man 
is obviously a “unit of mind’’—an individuality. Though all men mani- 
fest different degrees and varieties of intelligence, there is no doubt 
that each manifests some degree or some variety. The quality of mind 
is universal in two different respects, moreover: there is no “thus far 

shalt thou go and no farther’ for the potential development of each 
mind, while at the same time each “mind unit’ is definitely susceptible 
to absorption in group beliefs, opinions, and prejudices. So the ‘‘mind- 
unit” clearly works on different levels, and, in terms of modern psycho- 

logical philosophy, one of these can be called the level of “conditioned’’ 
thinking and the other the level of autonomous thinking. Here, then, 
we arrive at a sort of operational definition of what in Theosophical 
terminology are called the lower and the higher mind. 

Each mind-unit, then, lives in two worlds—the lower being repre- 

sented by the three qualities as depicted in The Bhagavad-Gita, and the 
higher characterized by the capacity to transcend the conditionable as- 
pects of intelligence. We are both the “lower mind” and the “higher 
mind’ as we choose to be, alternately. But we are never, save momen- 
tarily, one of these to the entire exclusion of the other. This is another 
way of saying that there is no unalterable ‘‘self,” though there zs an un- 
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alterable “‘power’’ for molding or transforming the characteristics of our 
intelligence. The mind principle is imperishable, but none of its con- 
structions can fail to be altered through evolutionary experience. The 
soul, as the self-moving unit, cannot be defined by any terms save its 
own—though it is also a fundamental differentiation of universal mind. 
The center of choice is neither in lower mind nor higher mind but in 
ourselves, as we choose one or the other level of expression. It is per- 

haps here that we come to a more detailed understanding of why con- 
temporary philosophers object to any descriptions of the soul—and why 
Buddha, though convinced of the existence of an enduring individuality, 
refused to discuss the characteristics of this individuality. 

It is this aspect of Buddha's subtlety which has been so emphasized 
—and also so exaggerated—in the Zen tradition, for in Zen a great deal 
of attention is paid to the doctrine of the ‘“‘not-Self.’” (We find an echo 
in portions of contemporary existentialism when an existentialist phi- 
losopher affirms that “‘there is no self.’’) The point is that if we cannot 
describe ourselves as either higher mind or lower mind, there are no ade- 
quate descriptive terms for the consciousness of man, since everything 
we do ordinarily describe is by way of relativity—and every form of 
relativity may be construed as some point on a measuring scale of either 
“good” or “bad,” or “higher” or “lower.” This point is conveyed in an 
interesting fashion by Professor Huston Smith in The Religions of Man. 
In this passage he attempts to render Zen philosophy understandable 
to the Western mind: 

With all they contribute, words have three limitations. At worst, 
they build up a false world in which other people are reduced to stereo- 
types and our actual feelings are camouflaged in honorific titles. Second, 
even when their description of experience is in the main accurate it is 
never adequate; they always dilute the intensity of immediate experi- 
ence even when they do not distort it. Finally and most important, the 
highest modes of experience transcend the reach of words entirely. 

Every religion that has developed even a modicum of semantic 
sophistication recognizes to some extent the way words and reason 
fall short of reality when they do not actually distort it. However much 
the fact may baffle the intellectualist and utilitarian, supra-rational ex- 
perience remains the paradox and life blood of religion as well, indeed, 
as of creative art. The saints of every faith are constantly telling us of 
contact with another world which dazzles, delights, and transfigures 
them with its “clear day of eternity which never changes into its con- 
trary.” With all this Zen is at one, its uniqueness lying only in the fact 
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that it is so concerned with the limitations of language and reason that 

it makes their transcendence the central intent of its method. ... 

Zen has its sacred books. In addition to the Sutras which it shares 
with Buddhism as a whole, it has its own special texts, the Hekzgan 
roku, the Mumonkan, and others. But one glance at these will reveal 

how unlike other scriptures they are. Almost entirely they are given to 
pressing home the fact that Zen cannot be equated with any verbal for- 
mula whatever. 

And yet, as many Zen disciples so well demonstrate, reasoning and 
making comparisons are not without value. But if we are to undertake 
reasoning about the lower mind and the higher mind, we can hope to 
do so impartially only if we are neither—since it could hardly be ex- 
pected that higher mind or lower mind could reason properly about 
“itself.” 

One student has suggested: “Higher Manas, as a principle, as ztse/f, 

so to say, cannot function on the material plane; only its ray, its znfluence, 

its projection, can be utilized at the operational level. It might be well, 
then, in the interest of semantic clarity, to use the term ‘Higher Manas’ 

chiefly as defining the essential, imperishable Mind-principle at the non- 
operational level.” 

THE LOWER CULTURE 

What are really culture and civilization? ... Real culture is spiritual. 
It proceeds from within, and unless a person is naturally noble-minded 
and strives to progress on the spiritual before he does so on the physical 
or outward plane, such culture and civilization will be no better than 

whitened sepulchres full of dead men’s bones and decay. And how 
can there be any true spiritual and intellectual culture when dogmatic 
creeds are the State religion and enforced under the penalty of the op- 
probrium of large communities of “‘believers.’” No dogmatic creed can 
be progressive. Unless a dogma is the expression of a universal and 
proven fact in nature, it is no better than mental and intellectual slavery. 

One who accepts dogmas easily ends by becoming a dogmatist himself. 
—H. P. BLAvatsky: ‘Progress and Culture” 



THE HIGHEST KNOWLEDGE AND 
THE DEEPEST MYSTERY 

STRONOMY has created a new concept of the universe. Never 
A before has science been able to approach so near to an intimation 

of infinity. For all intents and purposes the findings of the tele- 
scopic cameras have pictured boundlessness. And, as more powerful 

instruments are produced, more sensitive films used, there is no reason 

to believe that our present knowledge of space will not be dwarfed. In 
comparison to that which is now known, our earth, which for ages was 

considered the center of the universe, has shrunk to a mere speck of dust, 

and the milky way, our galaxy, takes its place as a larger speck in rela- 
tion to that which the human understanding can never hope to realize 
—the ALL. And yet, when we contemplate the human race as a whole, 
and the complexity and depth of the individual unit; when we consider 
the vast evolution of humanity, its aspirations, and the extent and power 
of its thinking and its faith, we are brought to the realization that, be- 
cause each individual has within him a ray from the central Divine Sun, 
the Atma, there is potential infinity within each throbbing heart and 
searching mind. That which appears to shrink into oblivion in relation 
to the whole, is in reality a substantial part of that whole, spiritually, and 
will survive and increase infinitely as the cycles roll on. 

It is only in chemistry that the meaning of the word principle parallels 
that given it in Theosophical teachings. In its general usage, “prin- 
ciple” is thought of as a rule of action or conduct, or a fundamental 
truth upon which other truths depend. In chemistry, however, it refers 
to a distinctive constituent of a substance. Thus in creating a vocabulary 
for Theosophical literature the word was chosen to name the distinctive 
constituents of the human being, physical, astral, and spiritual, and the 

corresponding divisions of great Nature and the Cosmos. But the word 
has also been used to represent the cause and basis of all manifestation 
—‘an Omnipresent Eternal, Boundless, and Immutable PRINCIPLE on 

which all speculation is impossible, since it transcends the power of hu- 

man conception . . . beyond the range and reach of thought.” Thus the 
use of the word becomes paradoxical; it expresses in common usage 

something familiar, and metaphysically that which no one can conceive 
of in thought. How necessary, then, to have a clear understanding of the 

connotation of the word in this period of rapid advances in knowledge 
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of the material universe. To the Theosophist-occultist has been assigned, 

in this our century, the study of the inner, metaphysical, and spiritual 

universe. 

So closely is the human being related to the cosmos that in order to 

understand it one must seek its divisions, energies, and hidden nature 

within the mystery of the human principles. When this is accomplished 

in a degree commensurate to the individual’s power of perception, 

guided by the teachings, there will awaken a better comprehension of | 

the First Fundamental of The Secret Doctrine. As this comprehension 

expands, there will arise in the mind a truer concept of the universe and 

its immensity. For the First Fundamental is expressed in a manner that 

will lead the mind from the incomprehensible to the comprehensible; 

from be-ness to being; from the unmanifested to the manifested. Once 
boundlessness and its relation to our conditioned existence has become 

possible as a theme for meditation, the mind is ready to return to contem- 
plate the Self of All, of which the individual self is a ray. We are able 
to look at the sun only through a darkened glass, but we enjoy its bene- 
ficial rays upon the body. Unable to look directly upon the mystery of 
the Self of All, we nevertheless can perceive and enjoy the spirit in the 
body. 

Those who become aware of the harmony of the life in spirit, so en- 
large the power of perception that their consciousness reaches out and 

partakes of the harmony that exists in the ceaseless movement through- 
out the universe. And this consciousness of the greater harmony reacts 

throughout the seven principles within us to bring about a necessary 

adjustment to the flow of Karma, both good and bad. In other words, 
one learns to adjust to the stream of individual life, physical and mental, 
through a wider perception of the fundamental basis of all life. With- 

out a broadening of the inner perception, the mind will focus upon the 

rapidly flowing stream of events affecting the material existence, and 
the inner consciousness will loose its hold upon the Eternal. Like the 

sap rising through the trunk and branches, reaching out to the smallest 

twigs and myriad leaves of a great tree, the One Law touches every part 

of the universe and every thought and act of man. Every facet of mani- 

festation, all that we perceive and touch, and every form of ideation, is 

under universal law with its flux and reflux of cyclic motion. 

The highest knowledge and the deepest mystery are rarely sought: 
they appear on no curriculum or college prospectus. The possibility of 
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finding such knowledge, and such mystery, does not enter into the long- 
ings or hopes of the average man or woman. This is understandable, for 
the search deprives man of his most cherished possessions—his pride of 
self and the ability to harvest the fruit of his actions. Why this is so may 
not be readily apparent, although there is a parallel in the life of the 
great scientist, or the great artist, both of whom must sacrifice to attain. 

However, the parallel ceases with the necessary sacrifice: not only must 
the true Occultist make the sacrifice, but he must continue on alone 

without the support of reward or acclaim until the desire to gain greater 
stature than fellow beings is completely purged, and until he proves 
worthy to receive the intuitive power he seeks. Should he succeed in 
establishing the necessary conditions, he finds that wisdom takes posses- 
sion of his inner being, and he becomes the knowledge and the mystery. 
He will find also that he is traveling back in spirit to the original pri- 
mordial state from which he started on the long journey through every 
degree of form and consciousness of the material universe, with the add- 

ed luster of the knowledge gained. 

With these thoughts in mind, the Theosophist will see how very 
important his work may become in this century of unprecedented scien- 
tific progress in material research. He has in his possession the only 
integrated body of metaphysical literature. It is important because sci- 
ence is now reaching, as it were, toward the metaphysics of gross matter; 

not, however, a true metaphysic, for it but enters upon the energic plane, 

a plane envisioned when radiant matter was isolated at the turn of the 
century. The true metaphysic deals with all the unseen planes leading 
by successive steps to a knowledge of the seat of manifestation; and the 
instruments necessary for this research lie within man. 

The proper use of metaphysical study is a means to approach eso- 
tericism. As The Secret Doctrine explains: ‘... Outside metaphysics 
no occult philosophy, no esotericism is possible.’ So direct a statement 
needs careful consideration. It refutes the many false claims to author- 
ity that have plagued the Movement from its early days, and puts clearly 
before us the need for individual study. But those experiences and inti- 

mations of reality which come to us through the hidden senses are hard 
to express. Knowing this, let us look for the moment at the prefix meta, 
a Greek derivative meaning beyond. It is therefore in the language of 
beyond-physics, beyond the illusive plane of gross matter, that our The- 
osophical studies must eventually lead the mind. Until it finds the means 
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and the language with which to explore the inner planes of being, the 

mind cannot transcend the intellectual plane of thought. The intellect 

may attain great heights, but always at the expense of the spiritual 

nature. 

The advance into esotericism has a profound effect upon the inner 

principles—the hidden sheaths of the soul. ‘It is a law of occult dynam- 

ics that a given amount of energy expended on the spiritual or astral 
plane is productive of far greater results than the same amount expend- 
ed on the physical objective plane of existence.” To energize that part 
of the human constitution which will eventually remain as the perma- 
nent spiritual structure of the individual, is the duty of the occultist; 
and, conversely, he must de-energize, so to speak, that which is not perti- 

nent in the personality. When this condition is reached and sustained, 
the knowledge and the mystery blend and become as one. All that the 
ego attempts, each venture, each effort, will be bathed in the light of the 
Higher Self. 

CONSCIOUSNESS UNRELATED TO OURS 

Question—In “Secret Doctrine,’ vol. I, among the remarks upon 

sentiency of matter and force, I find this statement—‘This conscious- 
ness has no relation to our consciousness.’ Now as all knowledge is the 
result of comparison, and our ‘“‘consciousness’’ being at one and the same 
time the cause and instrument of knowledge, as acts the process of ob- 
tainment and knowledge itself, why does the “Secret Doctrine” make 
affirmations, the data of thought or knowledge being absent ? 

Answer—The statement made by H.P.B. as above is a copy of that 
made by her teachers called “Masters” by her. These are supposed to 
know the facts they give. Whether the claim be true or not, it is evident 
that insects have a consciousness which is different from ours, as we seem 

to add the element which makes ours “self-consciousness.”” And when 
H.P.B. spoke of our consciousness it is very plain she meant the ordi- 

nary sort and not the extraordinary. If the questioner will reflect that 
she has no comprehension of the consciousness of elemental spirits— 
which yet do actually exist and function in their own sphere—she may 
see that there may be varieties of consciousness not ours as yet. 

—WILLIAM Q. JUDGE 



YOUTH-COMPANIONS ASK— 
AND ANSWER 

NE of the most basic attributes of modern society is an amor- 
() phous yet ubiquitous anxiety, which pervades not only all the 

affairs of man, but his relationships with his fellows as well. 
Is this fear, along with its twin by-products of timidity and reactive 
aggressiveness, an unavoidable characteristic of our age, or is there some 

way to throw off that shroud, and achieve peace in the midst of Kali- 
Yuga? 

In no other period has anxiety seemed such an immense and heavy 
cloud hovering over us as it does today—in an age where a person’s 
station, wealth, opportunities, and even existence seem so utterly de- 

pendent upon circumstances beyond his control. But it is not only the 
actual or potential threats to man’s welfare that are productive of his 
myriad fears; Dr. Karen Horney, in The Nezrotic Personality of Our 
Time, speaks of ‘‘certain definite contradictions in our culture’ which 

produce potentially hostile tension in even the most normal people. 
These cultural inconsistencies may be summed up as follows: (1) the 
contradiction between “‘competition and success on the one hand, and 

brotherly love and humility on the other’; (2) that between our exag- 
gerated conceptions of what we need and our factual inability to satisfy 
those “‘needs’’; and (3) that between our alleged freedom to determine 
our own fate, and our factual limitations. 

Nevertheless, although the above mentioned contradictions are very 
real causes of tension in our society, we may find, upon examination, that 
they are themselves only effects, and so cannot constitute a/t7mate causes 
of the world’s anxiety. Clearly, there have been in the past, and are 
even today, societies without our particular cultural contradictions, 
which similarly have their share of anxieties. We must therefore dis- 
agree with many psychologists and sociologists, and declare that it 
is not primarily the outward conditions of a civilization that shape our 
attitudes, but rather our attitudes which shape the conditions of our 

civilization. We are, of course, very much affected by society, but we 

must not forget that it is man who has created society, not the reverse. 
Thus, to discover the primary causes for the apprehensiveness of our 
age, we must not turn to external circumstances, but to man himself. 


