
_ The Universe is the combination of a thousand elements, and yet the expression of 

single spirit — a chaos to the sense, a cosmos to the reason.—/sis Unveiled, Vol. I. 
He, being One, rules over everything, so that the universal germ ripens its nature, 

fies all natures that cam be ripened, and determines all qualities.—Svetasvatara— 
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_ MASTERS AND THEIR MESSAGE 
SOME CHAPTERS FROM THEOSOPHICAL HISTORY. 

ee ae THE ESOTERIC SECTION | 
Yet you must not think that the gods are without employment, or that 
eir descent to this earth is perpetual. For they descend according to orderly 
yiods of time, tor the purpose of imparting a beneficent impulse in the re- 
blics of mankind. But this happens when they harmonize a kingdom and 
nd to this earth for that purpose souls who are allied to themselves. For 
is providence is divine and most ample, which frequently through one man 

$ attention to and affects countless multitudes of men. 

For there is indeed in the terrestrial abode the sacred tribe of heroes who 
y attention to mankind, and who are able to give them assistance even in 
smallest concerns. . . . This heroic tribe is, as it were, a colony from 

é gods established here in order that this terrene abode may not be left 
titute of a better nature.—Synesius: Wisdom of the Egyptians. 

Now as a fool, now a wise man; now as a great and wealthy king; now 
a wanderer, now a sage; now dwelling like a serpent, solitary; now full of 
Or; now rejected and unknown: thus the sage walks; though not like 
srs, yet seeming as the rest; bodiless, though possessing a body, this Knower 
the Eternal, whose Self is real Being, they behold as though bound to a 
y, while he is in truth freed forever from the body, and they are deluded 
the mere seeming of the body.—Shankaracharya: The Crest-Jewel of Wis- 

To put it still more clearly, such an invisible Entity may be bodily present 
earth without, however, abandoning its status and functions in the super- 

ds regions. . . . Many are those among the Spiritual Entities, who 
iecarnated bodily in man, since his first appearance, and who, for all that, 

as independently as they did before, in the infinitudes of Space. 
P. Blavatsky: The Secret Doctrine. 
And the neophyte may meet an adept in the flesh, may live in the same 
isé with him, and yet be unable to recognize him, and unable to make his 

sé heard by him. For no nearness in space, no closeness of relations, 
imacy, can do away with the inexorable laws which give the adept 
on. No voice penetrates to his inner hearing till it has become a 

@ yoice which gives no utterance to the cries of self.—Light on 
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It would require a greater knowledge and more skill than t 
writer possesses to portray truly the nature of the one who lived 
among us under the name of William Q. Judge. Yet there is 
knowledge of him and of his work for, and relation to, the Theo- 
sophical Movement, which is of moment to every student of The@ 
osophy. 

It may seem to some readers of this magazine that its Editors _ 
err in so constantly speaking of H. P. Blavatsky and William Q. 
Judge; that it is the laying of too great stress on a personality, a~ 

fault to which humanity is prone and in regard to which not a few 
have learned to be fearful. But it is hoped that it may be per-— 
ceived by some that while a person is indicated, the real object is 
to point to a Source in which personalities play a necessary part as 
Messengers to the world of men: having determined the real 
Messengers, we are then in position to obtain the Message of 
Theosophy pure and simple, and can begin its study on a sure basis. 

There are many Theosophical organizations in the world to- 
day, with different exponents at their head. The tendency of all 
these is to consider the heads of the organizations as the true 
exponents of Theosophy, without much, if any, attempt being made 
to ascertain what Theosophy is, and whethes the various assump- 
tions and claims made are justified. i 

j The basic enquiry, therefore, would lie in the teigle question : 
What is Theosophy; whence came it; who brought it? 

The answer to the first part of the question can be stated 
generally in the following terms: : % 

“Theosophy is not a belief or dogma formulated or invented - 
by man, but is a knowledge of the laws which govern the evolution | 
of the physical, astral, psychical, and intellectual constituents of 
nature and of man.’ 4 

The second part of the question is answered by a ‘condhSeeal 
of Evolution, the law of growth of all beings; which is to say, that 
all beings of every grade have evolved, and will continue evolving. - 
This implies that all beings below man will some time reach his ~ 
status, and that all beings above man have at some time in the 
incalculable past, evolved through similar conditions to those i: 

which humanity finds itself. This presents the fact in nature that 
there are super-men, a line of Elder Brothers, who continually 
watch over the progress of the less progressed, preserve the knowl- 
edge gained through aeons of trial and experience, and continu-— 
ally ecek for opportunities of drawing the developing intelligence 
of the race on this or other globes to consider the great truths 
concerning the destiny of the “soul, As races evolve and intelli- 
gence increases, periods arrive when direct and special efforts cand 
be made by these Elder Brothers. Such a period arrived in the last 
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quarter of last century, and was marked by that expression of the 

Theosophical Movement known as the Theosophical Society. 

The answer to the last part of the question: “Who brought 

it?” is as important as any other part. For Theosophy, in name at 

least, has been before the world for over a third of a century, and 

there have been many self-elected exponents who may, for all the 
student knows, have exploited it, obscured it, perverted it, and di- 
verted its channels for personal ends. It is certain that strange 
things have been said and done in the name of Theosophy. There- 
fore the facts as to “‘Who brought it,” are of vital importance if 
we would know what was brought. 

Mankind never received anything from higher sources except 

through some human being; every so-called “‘revelation” was voiced 
by some living man among men. There have been prophets and 

false prophets; the truth or falsity is not determined by the claims 
of the prophet, but by the nature of the “revelation.” Some person 
or persons brought Theosophy to the Western World, and in bring- 
ing it one of them said and wrote, “it is not a treatise, nor a series 
of vague theories, but contains all that can be given out to the 
world in this céntury. It will be centuries before much more is 
given.” Another said and wrote, “Promulgate; do not speculate.” 

Find the right persons and you have the presentation of The- 
osophy pure and simple. Then, and then only, is one in the 
position to know whether any claim or statement affirmed to be 
Theosophical, is so or not. 

The history of each great world religion shows at its starting 
point a personage who was credited with divine knowledge, and 
upon whose teachings the subsequent form or forms of religion 
arose. The founder of Christianity appeared as a man among 
men; he was of lowly birth among a sect despised by the majority 
of the people of the time. He was accused of many transgressions. 

_ His followers do not judge him by these things, but by the message 
that he brought; and by that message we are enabled to see that 
many of the transgressions of which he was accused, were pro- 
tests against the cant, hypocrisy and inhumanity of the time. But 
who or what was Jesus? Was he not one of many such divine 
incarnations with a special message to the people he came to? 
That people, except a handful, neither knew nor understood him; 
and even among his chosen disciples he. was betrayed and denied. 
Verily, history repeats itself. 

What is Theosophy? It shows itself to be as divine a message 
as was ever given to the world of men, and a more complete one. 
Who, then, would be its Messengers? Who but those of that great 
Brotherhood of perfected beings who, out of Their great compas- 
sion, ever work for the ideal progression of humanity. 

We cannot question the veracity of H. P. Blavatsky without 
questioning Theosophy which she brought; Theosophy proves itself 
to be true and confirms her truthfulness. If, then, H. P. Blavatsky 
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and William Q. Judge mutually record their recognition of each 
other, and their relation in the work, the meaning is plain. The 
nature and mission of William QO. Judge are confirmed in many 
ways and at different times by H. P. Blavatsky in printed and 
written records. His writings. and his work stand in unbroken 
relation and consistency with the work and writings of H. P. B. 

When H. P. Blavatsky left America, the land of her and his © 
adoption, and the birthplace of the Theosophical Society, she left — 
her colleague, William Q. Judge, to carry on the work in that 
country nek she declared was the cradle of the new Race, and 
held the crest wave of advancing civilization. It must be apparent 
that for such a task there would be selected the one best fitted to 
lay down the lines needed for the great end in view. Error cannot 
be charged in a matter of such great importance without practically — 
denying the existence of Masters, Their knowledge, and Theosophy 
itself, for they all stand or fall together. 

H. P. Blavatsky and W. Q. Judge, in their capacity of Messen- 
gers, cannot be separated; They stand or fall together. Those who 
are found belittling one, will be found belittling the other: and for 
ihe same reasons. The writings of these two are mutually corrobo- 
rative and complementary. Studied together, they embody the 
noblest religious ideal, the highest all-inclusive philosophy, the most 
practical application ; giving the science of life, the art of living, the 
very knowledge that humanity stands in crying need of. 
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Let those, then, who would understand the Theosophical Move-— 
ment, Theosophy, and its Messengers, consider that it might be 
true that the persons known in the world as H. P. Blavatsky and 
William Q. Judge, were but the mortal garment assumed by beings 
of a higher order; let Their writings be studied from this point o1 
view, and it is certain that a ereat light will dawn, where before 
there was darkness and confusion. 

To the mentally lazy or obtuse, Theosophy must remain a 
riddle; for in the world mental as in the world spiritual each man 
must progress by his own efforts. The writer cannot do the 
reader’s thinking for him, nor would the latter be any the better off 
if such vicarious thought were possible. 

The Theosophical Movement can only be understood by under- 
standing and applying the teachings of Theosophy. It can then be 
seen that the Theosophical Movement began far back in the night of — 
Time, and has since been moving through many and various peoples, — 
places and environments. Its source is in that long and unbroken 
line of Elder Brothers of Humanity, Beings who were perfected in 
this and former periods of Evolution. They have always existed 
as a body, all knowing each’ other, no matter in what part of the 
world they may be, all having a single doctrine, and all working 
for the.race in many different ways. All who love Brotherhood 
are parts of that great whole denominated the Theosophical Move- 
ment. Its unity throughout the world does not consist in the — 
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existence and action of any single organization, but depends upon 
the similarity of work and aspiration of those in the world who are 
working for it, and he who can, to any extent, assimilate the Mas- 
ter, to that extent he is the representative of the Master, and has 
the help of the Lodge in Its work. 

Whatever of authority pertains to H. P. Blavatsky and Will- 
1am Q. Judge must rest upon the Message that They brought; its 
comprehensiveness, its completeness, its continuity and reasonable- 
ness; in other words, on its philosophical synthesis, a thing missed 
alike by the superficial and the contentious, by the indolent, the 
superstitious, and the dogmatic. Equally, whatever of authority or 
of succession may obtain among Their associates, followers and 
students of every degree can only be truly determined in the same 
way, and not by claims, use or misuse of sacred names, preten- 
sions, or any. externalities whatever. If the Message is not com- 
prehended, if the nature of the Messengers is not grasped, if the 
lines laid down are not followed; there is darkness where there 
should be light, self-delusion instead of illumination; ingratitude 
and disunion where there should be loyalty and union. 

Certainly, if we accept the principles of Theosophy and apply 
them, it must be clear that none of those who have been actively 
drawn into the Movement is so allied for the first time. The 
lessons learned in former lives and in former trials have infallibly 
operated to attract once more all those who are in incarnation at 
this epoch. So, too, the old mistakes, the ancient errors, the bar- 
riers and pitfalls we failed to surmount or to avoid in other days, 
must still lie in the way, ready to bar or to engulf us, 1f we do not 
keep our eyes fixed on the goal and follow in the Path of the 
Teachers. 

It should be apparent to all that, no more than Krishna or 
Buddha or Jesus, did H. P. B. and W. Q. J. incarnate or work or: 
write or do anything for their own pleasure and amusement or in 
idleness or ignorance. As of old, so also did They speak much in 
tale and parable to point the moral and apply the lessons They 
imparted. . Sometimes over their own signatures, sometimes un- 
signed, sometimes over signatures fictitious to us, They published 
in the old magazines hints and indications, clear enough for those 
students who were interested in learning, hidden for those who 
were driven by self-interest, by curiosity, by thirst for powers and 
phenomena. Thus, such students can read between the lines in 
“Nightmare Tales.” Thus, such students can read within the 
words of the allegories published in the Path over the signature of 
“Bryan Kinnavan.” So read and studied, we think every promi- 
nent character in the Theosophical Society can be recognized, for 
character changes but little from life to life, and those who in one 
way and another were active in the period from 1875, were as- 
suredly active before. “The Telltale Picture Gallery,” ‘The Wan- 
dering Eye,” and “The Serpent’s Blood,” for example, when read 



182 THEOSOPHY Fepruary, 1915 

as episodes and events in former lives, are sign manuals of well- 
known persons in the period of which we write. For we may have 
gained information, indeed, but no knowledge, if we do not recog- 
nize continuity in character and tendency as well as life, and that 
men are Karmic Agents, with all that the words imply. 

Certain living persons are, in the eyes of the world and of . 
the vast majority of students, the authoritative exponents of The-— 
osophy. What they write, what they say, what they do, what they 
claim, are accepted without doubt or question by the world and by 
their followers, as a correct presentation of teaching, an accurate 
statement of fact, a true recital of history, an illustrious example 
to be followed. 

There is no more question or investigation to determine the 
truth or falsity of what is propounded, than exists among Catho-— 
lics, for instance, as to the dicta and example of priest and pope. 
No more doubt than there is in the world that present day Chris- 
tian sects are truly promulgating the doctrines of Jesus. No more 
question than there is among the miserable millions of Hindts that 
the brahman and the pundit are the living oracle and mouthpiece 
of the Vedas and the Shastras. 

And if, here and there, some open minded and independent 
thinker presumes to search the scriptures for himself, and raises 
questions of inconsistency and contradiction in fact and philosophy, 
he is straightway-branded with the brand of Esau. It is pointed 
out that the priest and the pope, the brahman and the pundit, are. 7 
men of the most pure lives, that they are the “successors” of the 
Teachers, that the inconsistencies are expansions of the original 
teachings, the contradictions are corrections and more up-to-date 
revelations, and, finally, that the questioner is an outcast and worse 
than an infidel. But the questions themselves are never squarely 
faced or replied to, any more than were the questions of fact, of 
teaching and of philosophy that were raised by H. P. B. The 
only reply ever attempted to her was in the nature of epithet, abuse 
and slander, ostracism and silence. These are the only weapons 
possible to those who have usurped the place of the Teachers and 
those who rely on forms and formulas. Thus, little by little, the 
spirit is lost and the letter only remains of the great Messages of 
the past. Thus, little by little, during the last twenty years, theo- 
sophical societies have been substituted for Theosophy, and the 
voice of the leaders of these organizations for the Voice of the 
Masters; all of which is directly opposed to the everlasting truth 
that : | 

“Wherever thought has struggled to be free, wherever spiritual 
ideas, as opposed to forms and dogmatism, have been promulgated, 
there the great Theosophical Movement is to be discerned.” 

For what did Krishna teach his disciple, if not to burst the 
chairs of the priesthood of his time? What was Buddha’s mission 
if not to destroy the fetters riveted by sect and caste? Why came 
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Jesus of Nazareth if not to oppose spiritual ideas to the forms and 

dogmatism which in the name of religion enslaved the souls of 
men? What good can come to Humanity from the great Message 
brought by H. P. Blavatsky and William Q. Judge, if Their fol- 
lowers and students set up the old forms under new names, impose 
a new fetichism, a new priesthood, a new theology, a new vicarious 
atonement, a new letter of the law in place of the old? 

Every student of Theosophy has come by perception, infer- 
ence, and evidence, to believe that every great world religion was 
in its origin a presentation of a portion of the anciently universal 
Wisdom-Religion by some Master of the Great Lodge, some Elder 
Brother of Humanity, who incarnated among men, became in all 
things as one of us, delivered his Message, struck the key-note for 
the succeeding centuries, set an example to all mankind, taught a 
chosen few, and departed to his own place. 

Every student knows that these Messengers came in various 
guises, were bitterly opposed by the religious and scientific authori- 
ties of their day, whose pretensions, claims and dogmas they set 
at naught. And the student knows that in time the old forms and 
dogmas apparently died and were replaced by the new teachings, 
but that what in fact took place was that little by little the Message 
was subverted and perverted and all that was achieved for humanity 
was the imposition and reincarnation of the old darkness in the 
nomenclature of the new light. In the name of Krishna is taught 
and believed all that he opposed. In the name of Buddha is taught 
and believed all that he opposed. In the name oi Christ is taught 
and believed all that he opposed. In the name of Theosophy is 
taught and believed all that H. P. Blavatsky and William QO. Judge 
sought to destroy. 

Yet any present day believer in Hinduism, Buddhism or 
Christianity has only to divorce his mind from the influence, the 
claims and the ideas of the self-styled exponents of those systems, 
and study what record remains of the teachings and examples of 
the Founders to discern that what is taught and done in Their 
hames is in fact the opposite, the shadow, of the true teaching and 
the true example. 

Theosophy has been before the world less than half a century 
and history is already repeating itself. For the most part the 
original writings of H. P. B. and W. Q. J., although extant and 
accessible in their entirety, have fallen into desuetude, and what is 
being studied and followed is the writing and example of students 
who have in nearly every case drifted far, very far, from the 
precepts given and the lines laid down. Claims are made on every 
hand at utter variance with the teachings and with each other. 
The most preposterous assumptions of knowledge, coupled with the 
wildest vagaries in practice, are proclaimed, heralded and accepted 
as being Theosophy and Theosophical, without any concern or re- 
gard as to consistency or inconsistency with the teachings or with 
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each other. The great ideas propounded by H. P. B. and W. O. J., 
and these great Names, are used as cloak or as bait, accepted or 
rejected, praised or belittled, as may best serve the claims, the © 
convenience or the necessity of the self-styled leaders and organiza- 
tions which assume to speak for Theosophy and Occultism. 

When the Esoteric Section of the Theosophical Society was 
formed, H. P. B., as we have shown, declared that after fourteen 
years of trial the original Society had proved itself a dead failure 
on all those points which ranked foremost in its foundation, even — 
while it had accomplished great, even stupendous results on the 
utilitarian plane. From the standpoint of the real Founders ana 
the real purpose, it had gone so far astray that a new effort became 
imperative if the work was ever to be restored to the original lines. ee oe ny YET) 

We have read well-nigh countless statements of students made : 
during that period but nowhere have we found any remark indica- — 
tive of any such feeling on the part of the members of the Society. 
On the contrary, the students, from Col. Olcott down, felt that a 
great success had been achieved; happy and hopeful prelude to a 
greater. 

The Society was not a failure because of H. P. B.’s statement 
to that effect, any more than the philosophy she promulgated was 
true because she promulgated it. In both cases she proclaimed 
what was true, and what requires but the slightest genuine investi- 
gation to confirm to anyone. And here, it may be remarked, the 
everlasting true test of fact, of philosophy, or person, must rest. 
The greatness of H. P. B. lies in the greatness of what she pro- 
claimed, the consonance of her life and her Message with the facts 
of experience. 

A great philosophy was brought by her. Students had no 
doubts of their entire comprehension and accurate understanding. 
A great Society was founded by her with clear and well-defined 
Objects. Students had no doubts but that those Objects were 
being achieved. She declared the reverse to be the fact. If stu- 
dents could not recognize their failure in the work of the Society, 
how could they recognize their failure in the philosophy, of which 
the Society was a practical application? 

The failure lay in their self-complacent adjustment of the 
philosophy to their own ideas; in reducing the Society to the level 
of their own actual daily objects. If the philosophy was truly pre- 
sented, if the Society was truly founded, success could only be 
approached by the individual or the aggregate in measure as they 
raised their ideas to the level of the philosophy, conformed their 
daily lives to the requirements of the three Objects. As a body, 
the students during fourteen years exemplified the statement in 
Light on the Path: they fancied they had removed their interest 
from self, but in reality only enlarged the limits of experience and 
desire, and transferred their interest to the things which concerned — 
their larger span of life. 
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To epitomize by way of recapitulation, the mistake at the 

threshold was in a misapprehension of the fundamental principles 

of the philosophy, the fundamental purpose of the Society, and a 

misunderstanding of the nature of the Messenger, with consequent 
failure. 

Out of the many thousands of students not all failed. Some 
corrected the mistake at the threshold and for these the Esoteric 
Section was formed for their help and guidance, that they might 

become the throbbing heart of the T. S., and if possible restore it 
to the original lines. We have now to consider this second attempt, 

which was stated by H. P. B., in the Preliminary Memorandum sent 
to all Applicants, to be “probationary” and its general purpose ‘to 
prepare and fit the student for the study of practical Occultism or 

Raja Yoga.” ‘The Memorandum opens with the sentence: “One 
object of this book is to give timely warning to any applicant, 

should he feel unable or unwilling to accept fully and without 
reserve the instructions which may be given, or the consequences 
that may result, and to do the duties whose performance shall be 
asked.” The statement was made that “the value of the work of 
this Section to the individual member will depend entirely upon: 
ist. The person’s power to assimilate the teachings and make them 
a part of his being; and 2nd. Upon the unselfishness of the motives 
with which he seeks for his knowledge; that is to say, upon 
whether he has entered this Section determined to work for human- 
ity, or with only a desire to benefit or gain something for himself 
alone.” And she added, “Let all members, therefore, take warn- 
ing in time, and seriously examine into their motives, for to all those 
who join this Section certain consequences will ensue.” 

Compare with these statements the stern sentences of the 
Master in The Occult World in the letter written in reply to the 
proposals on the behalf of Mr. Sinnett and his friend to form a new 
Society according to their own ideas, and to go to the Brothers for 
suidance, knowledge and help.. Compare the sentences from Light 
On The Path: 

It is said that a little attention to occultism produces great Karmic 
results. That is because it is impossible to give any attention to oc- 
cultism without making a definite choice between what are familiarly 
called good and evil. The first step in occultism brings the student to 
the tree of knowledge. He must pluck and eat; he must choose. No 
longer is he capable of the indecision of ignorance. He goes on, either 
on the good or on the evil path. And to step definitely and knowingly 
even but one step on either path, produces great Karmic results. bes 
He may seem to make great progress, but some day he will come face 
to face with his own soul, and will recognize that when he came to the 
tree of knowledge he chose the bitter fruit and not the sweet. 

Much of the instructions and communications in connection 
with the Esoteric Section of the Theosophical Society, and much 
regarding its history, are necessarily of such a pledged or sacred 
character that they cannot be made public. But enough is believed 
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to be of public record to make possible a clear tracing of the lines i 
of cause and effect for the benefit of all students, and definite 
indices for all who may come in touch with the private papers of 
the Section. 

Let us try to get before us clearly and accurately the essential 
facts in regard to the Theosophical Movement, exoteric and esoteric. 

1. Three persons were publicly concerned from the beginning 
and throughout the remainder of their lives. These were, H. P. 
Blavatsky, who came to America for the third time in 1874, met 
Col. H. S. Olcott at the Eddy farmhouse, and a few months later 
met William Q. Judge in New York. These three launched the 
Theosophical Society at New York in 1875. Public efforts and 
propaganda under one or another of the Three Objects of the 
Society began at once. Other Societies were formed in London; in 
the Ionian Islands, India, Ceylon, and throughout the world. H. P. en ee et ee ee Bee ne 

Blavatsky and Col. Olcott went to India early in 1879. Six years © 
later, in 1885, H. P. B. went to Europe, settling finally im London, — 
where she remained till her death in 1891. Mr. Judge remained in — 
New York, never leaving there except on visits to Mexico, Vene- — 
zuela, India, Europe, and to the various parts of the United States, 
until his death in 1896. Col. Olcott remained in India till his death 
in 1907, never leaving there except on official voyages on the 
Society’s affairs throughout the world. 

2. H. P. Blavatsky was the Teacher, and from 1875 to 1891 
her writings constituted the Message of Theosophy to all the world. 
These public writings began with Jsis Unveiled which was pub- 
lished at New York late in 1877, continued in the pages of many 
newspapers and magazines, and in The Secret Doctrine, the Key to 
Theosophy, and The Voice of the Silence, which were published at 
London in 1888-89. ‘The Theosophical writings of Col. Olcott were 
few in number and never constituted anything but reiterations, stud- 
ies, interpretations and speculations regarding subjects and matters oe Sen ee te eee 

first presented by H. P. B.; and he was, by his own statements, taught — 
by her and her Masters. As shown by his own statements, con- 
firmed by the Masters in letters to him, and confirmed by both 
FH. P. B. and W. Q. J., he never understood the nature of H. P. B., : 
never grasped the character of her mission, never had anything 
whatever to do with the esoteric side of the Movement, save in his 
capacity as President of the exoteric Theosophical Seciety, and was — 
never a member of the Esoteric Section. He was invaluable on the 
exoteric and utilitarian plane, and to him is chiefly due the credit 
for those results achieved during the first fourteen years of the i 
Society, results acknowledged by H. P. B. in the Preliminary Mem 
orandum, even while pronouncing the Society a dead failure from 
the Esoteric standpoint. William Q. Judge, as shown by his own 
writings and statements, confirmed and corroborated by the Mas- 
ters, by H. P. B., and by those who afterwards became his enemies 
and accusers, was from the beginning, and for ages before, asso- 
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ciated with H. P. B. in the esoteric as well as exoteric side of the 

Movement, was pledged to Masters’ work from the beginning, pos- 

sessed the same knowledge and the same powers as were manifested 

in H. P. B.; was, from the beginning, in charge of the Movement, 

exoteric and esoteric, in America, where the work was begun 

because it is destined to be the home of the Sixth Race, whose fore- 

runners are already here. Mr. Judge was the sole representative 

of the Masters in America, as was H. P. B. in the world. Through 

H. P. B. and W. Q. J. directly or indirectly, in this sense, was and 

is the only channel for communication from or to the Masters con- 

cerned in the Theosophical Movement of the century. These vital 

facts are overlooked, ignored or derided by nearly all students today 

- because of the assumptions, claims, and perversions of fact and 

philosophy set up and imposed in the name of Theosophy and the > 

Masters by present day leaders and exponents of one and another 

of the sects and followings masquerading as the Theosophical So- 

ciety and the “successors” of H. P. B. and W. Q. J. 

3. The Masters, Their Messengers, Agents, and Chelas of 

every degree constitute the Lodge and the Esoteric School of The- 
osophy, and this Lodge and this School has existed throughout the 
ages. Attention was directed to it in the first sentence in /sis 
Unveiled, and repeatedly throughout that work and all the subse- 
quent writings of H. P. Blavatsky and of William Q. Judge. The 
Theosophical Society from the standpoint of the Lodge was never 
more than or other than a temporary instrument and _ vehicle 
through which humanity as a whole might be reached, and through 
which those men and women who chose to do so might come in 
contact with Their School. The Esoteric Section was in actual: 
existence from the commencement of the Theosophical Society as 
shown by the statements of H. P. B. and W. Q. J., and as indi- 
cated in The Theosophist for April, 1880. The Esoteric Section’ 
was not made publicly available to the membership of the Society 
until 1888, through the announcement made in Lucifer for October 
of that year. Some of the reasons for its formation were stated 
by H. P. B. in the Preliminary Memorandum from which we have 

_ quoted. Some of the hidden reasons may be discerned in the 
gtowth of the American section of the Society, in the foundation of 
The Path, in the Letter addressed by H. P. B. to the first American 
Convention, in 1888, and, finally, in the fact that William Q. Judge 
was ready, for it was he who directly brought about the formation of 
the E. S. through his letter to H. P. B. dated 18th May, 1887. He it 
was, also, who wrote the Rules of the Esoteric Section at H. P. B.’s 
request and with her aid and suggestion. He also it was who was 
stated by H. P. B., over her Master’s seal and signature under date 
of December 14th, 1888, to be her only representative and sole 
channel for America and that full faith, confidence and credit were 
to be given him in that regard. 

4. The Esoteric Section of the Theosophical Society was 
never more than or other than a probationary degree of the School 
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of the Masters. Neither H. P. B. nor W. Q. J. ever took the 
pledge of the Esoteric Section, but on the contrary all pledges 
signed by Applicants were sent to W. Q. J. in America and to — 
H. P. B. for the rest of the world. From the beginning H. P. B. 
and W. Q. J. were in sole charge and direction of the Esoteric 
Section, whose membership received their papers on trust and in — 
confidence to be returned on request. The Esoteric Section su — 
continued until the death of H. P. B. in 1891, when the entire © 
Council of the E. S. joined in a statement to the Membership — | 
reciting the position in which the Section and Council had been 
placed, and defining the course to be followed. From this State- 
ment we shall have occasion to quote in due order and relation. 

5. Names are things.- The actual names of the Masters have 
never been given out and are not known to any but Themselves 
and Their pledged Disciples. To be a pledged Disciple of the — 
School of the Masters is quite another matter from being a member 
of the Esoteric Section, which is probationary and whose members 
are lay chelas. The actual names of H. P. B. and W. Q. J. and ot 
pledged Disciples are unknown and have never been given out, nor 
is the actual name of the School of the Masters used by any of the 
so-called esoteric sections of the now numerous Theosophical 
Societies. 

6. Like the numberless religions and religious off-shoots 
throughout all time, and like the numberless schools of the mys- 
teries, secret societies, occult orders, of the past and of the present, 
the various theosophical societies and esoteric sections of the day 
are in no sense representative of the School of the Masters or the 
Theosophical Movement. They represent merely claimants to the 
mantle of the prophet and those who accept those claims. They rest 
upon personal assumptions, personal claims and followings, per- 
sonal psychological experiences of one kind and another. ‘They are 
subversive of freedom of thought, separative and disintegrating in . 
their very nature, set up forms and formulas, confer no real knowl- 
edge, and are the shadow and imitation of the real, deluding and 
deceiving the ignorant, the unwary, and all those who seek to find 
and enter the small old path by any other road than that of self- 
induced and self-devised efforts for the good of Humanity along 
the lines laid down by the Founders, whether of Brahmanism, 
Buddhism, Christianity, or The Theosophical Society. 

| 7. The Anciently universal Wisdom-Religion, the School of 
the Masters and the Theosophical Movement are in unbroken con- 
tinuity of existence to-day as always. ‘They are spiritual, and not 
physical or psychical; are invisible, save in effect. Now, as always, 
they have their representatives and agents among men, who cannot 
be found out by any but those who have earned the right to know 
them. In all Societies and in all religions are earnest, sincere an 
devoted men, not seeking to find the Masters except by doing Their 
work, and all these are helped unknown to themselves, and to them 
only, when they are ready, the Master will appear. , ~) 
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A STUDENT’S NOTES AND GUESSES* 
LIFE CENTERS. 

(Continued from January Number.) 

EHIND Form lie Will and Idea. When we study the forms 
B and laws of sun and planet and comet, we are learning some- 

thing of the outermost showing of the life of the whole, and 
in the crystal we see the most elementary form of a living thought, 
which sleeps in the stone, in geometrical rest, locked in the law of 
numbers. 

A drop of fluid forms a quivering sphere with a feeble cohesive 
force, a type of that balance of fluidic forces which lies between 
the fixity of the solid on the one hand, and radiant expansion on 
the other. The fluid as a solvent is the vehicle of the solid. The 
crystal may dissolve, but potential form is not lost; the peculiarities 
of that crystalline type will reappear as the crystal is reborn. It 
recrystallizes the same and yet another. 

Water, then, or the fluid state, is the type of the astral plane 
of being, that into which form disappears, but from which it is 
reborn. The astral plane is the solvent and storehouse of form, of 
idea, of the memory of man and nature, and of all habit and heredity. 
It is the vehicle of energies which may be either vague and undi- 
rected, or may be polarized by Will and guided by Idea. 

The point and circle symbol signifies really the point and the 
sphere. The point is the focus, both radiant and reflective, of an 
Akasic or ethereal sphere. Within this sphere there may be forms, 
both actual and potential, manifest and unmanifest; also radiant 
energies which in like manner are both manifest and unmanifest. 
The manifested energies are those which the scientist studies as 
light, heat, electricity, etc., while the corresponding inner space 

potentialities, the noumena of these, cannot be measured by spec- 
troscope or galvanometer. 

Considering, then, this dual aspect of space, inner and outer, 
noumenal and phenomenal, Akasic and ethereal, we may under- 
stand how each living center, formed on a “laya”’ or balancing point, 
is a doorway and focus of both the inner and outer, through which 
the radiant energies play and interchange. 

An apt illustration is that of the landscape which is pictured 
on the wall of a dark room, by the light passing in through a single 
tiny opening, from all parts of the landscape without. The whole 
picture passes in through a pinhole, yet nothing is lost or con- 
founded. } 

Now consider that these phenomenal pictures, which we per- 
ceive with our physical senses and call reality, are built up by 
degrees in this aspect of space which is peopled with physical 

* This article was first printed by Wm. Q. Judge in The Path for May, 1895. 
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images, and we will come a little closer to the truth. The photo- 
graphic plate before development contains an invisible impress of 
a complex image which is brought out by degrees, when fed, under 
suitable conditions, with proper chemicals. The invisible picture 
appropriates that which it needs from the nutritive solution applied 
to it, and the image is built up, first in rude outline, finally in all 
finished details. 

Although this takes place on a plane surface, it may serve to 
illustrate the law of reproduction and growth of plant and planet; 
of personal man, and all that surrounds him. The pinhole camera 
will bring to mind the relations of the noumenal world of “inner” 
space to the “outer,” in which we seem to dwell;-but in this case 
the wer corresponds to that which to the camera would be the 
outer landscape, with its simultaneous realities.* 

Through the laya-point, the germinal center, the pinhole, be- 
tween the two aspects of space, an image is impressed, at first invis- 
ible, like the pattern or astral body impressed on ethereal substance ; 
finally visible and tangible, as appropriate nutritive material is sup- 
plied to it. 

Plato compares our sense-perceptions to those of a man who 
sits in a dark cave with his back to the entrance, and sees the 
images (idola specus) of external objects projected on the back 
wall of the cave. This is simply the “caimera obscura” (dark cham- 
ber) just referred to, for our word “camera” is but a shortening 
of the older phrase, and whether it is a little box, with a pinhole 
or lens in one side, or a dark chamber or cave large enough to get 
into, the principle is the same. A lens simply enables us to use a 
larger opening and make a brighter image, without confusion. 

The eye is in fact such a camera, with a lens covering a small 
opening into a dark chamber which is painted black within, to absorb 
reflections. At the back of the chamber is a sensitive screen, the 
retina, composed of myriads of little cells, minute lives, each one 
receiving a tiny portion of the picture. The character and intensity 
of the light which falls upon any one cell, according to its position 
in the picture, color its consciousness accordingly. The whole forms 
a mosaic of consciousness, which, simultaneously perceived and 
coordinated in the brain, gives us what we call a picture. Each cell 
of the retina can but transmit its simple unit, while the picture is 
perceived on a higher synthetic plane of consciousness.” 

Returning now to the conception of space as dual, or inner 
and outer, we may conceive of a pinhole, a cranny, a focal center, 

a lens, a laya point, through which the images of the inner may 

‘The word “simultaneous” is used advisedly, for, bearing in mind the fact that a 
photograhic image is not necessarily visible to the eye, but may require time and 
successive stages of development to become so, in like manner the events of a cycle may 
be simultaneously present in an inner sphere, while their images may be successively 
developed in the outer sphere of time. This does not lead to fatalism, but to the reaction 
of the outer upon the inner or timeless world; but this would bring us to deeper waters 
than the writer cares to venture upon at present. 

* Masons will do well to remember the blazing star and the tessellated pavement, the 
full meaning of which is but one of the many “lost words” of the order. 
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pass into the outer, and vice versa. But here our camera simile 

is imperfect, for it leads us to think of a right and left of the same 

space, as we are in front of or behind the dividing wall; whereas 

inner space extends in all directions from a laya center, as does 
also outer space, or that in which we find our sense images. 

The sun as a cosmic and radiant center is a laya point which 
forms the gateway between that inner space, which to us is dark 

-and unknown, and this outer space filled with those radiant vibra- 
tions which we partly see or feel, which are built into circling globes 
and the myriad forms of life which people them; the phenomenal 
vibrations we call light, heat, electricity, etc. 

The plant builds these energies into its structure, selecting and 
absorbing those which it needs. From the storehouses of plant-life 
the animal economy is supplied, and finally the physical transfor- 
mations accompanying thought and motion are accomplished by 
means of energy originally derived from the sun. Science has illus- 
trated this in many ways. 

The circle and the point form the symbol of the sun, the life- 
center of the particular spot of the Kosmos in which we find our- 
selves. The circle is the sphere, and the point its focal center or 
laya point, the eye of Osiris, the lens, the window in the Ark of 
Life as it floats on the waters of space and looks upward to the 
creative light of the firmament above (within). 

Let us double the circle, let the point radiate into a cross, and 
the cross become a Chakra, signifying rotation, and the symbol tells 
us more of the secret. 

But as the “Root of Life is in every drop of the Ocean of 
Immortality,” the symbol of the sun applies to each life-center, 
however small, to every cell in animal or vegetable life, to every 
radiant life-point in both the microcosm and macrocosm. 

But radiant vibrating energy is the principle of Fire or Light, 
and our ideas must not be narrowed down by these words as used 
in the ordinary way. ‘The eye perceives less than an octave of the 
“music of the spheres,’ and the mechanism of the body translates 
but an insignificant fraction of the vast range of vibrations into the 
sensation we call heat. The spectroscope sifts and sorts the vibra- 
tions which fall within the range of its capacity, presenting to the 
eye, in orderly array, all to which the cells of the retina can respond, 
and many others to which they are inert. It is a mistake to think 
that different rates of vibration, or “rays,” are inherently light, heat, 
or “chemical” rays, as was supposed by earlier students, for these 
qualities are purely relative. That which is “light” to us is dark- 
ness to other creatures. Vibrations are refracted, reflected, or 
absorbed by different bodies in various ways and in different pro- 
portions. Rates of vibration which set up chemical combinations 

1As suggested before, the terms might be inverted to make the words “inner” and 
“outer” correspond with the camera or cave illustration, but we would then be in 
confusion elsewhere. If the idea is clear we can phrase it as we choose. 
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or decompositions in one substance, fail to affect another, and vice 
versa. 

The sun thrills this outer sphere of space with an almost infinite 
range of tones and overtones, with chords and harmonics of etheric 
vibration. The plant spreads its leaves to the sunlight, takes what 
it will from the radiant giver, translates and crystallizes the melo- 
dies of space into the beauties of form. The special rays which it 
needs are absorbed, as an imponderable food, and used in building 
the ponderable elements of earth, air, and water into the living 
structure. The force which lifts the matter of the forest tree from 
the soil, and condenses it from the atmosphere, is not created or 
evolved from nothing: it is transformed sunlight, and the energy 
of sunlight is measurable by the instruments of science, like that 
of a waterfall. 

THE TREZ, 
We have seen that the outgoing pulsations are of infinite 

variety, and that each living thing takes from this radiant ocean 
of life that special force-food which it needs, complex it may be, 
yet but a fraction of the celestial gamut. 

The sap is drawn up to the leaf, laden with the cruder matter 
in solution. The leaf absorbs atmospheric food and ethereal vibra- 
tions; the directive influences of the cells, or life-centers of the 
plant, mould and fix the fleeting and fluidic. The sap is transformed 
in the factory of the leaf, elaborated and combined into a finer life, 
and sent down to the bark and the inner wood and the growing 
twigs, a veritable river of life, freighted with the needs of each part. 

The leaf is essentially a surface organ. Jt is spread out, and 
it selects and rejects what it will from its supply of etheric- and 
aérial food. It also receives the sap from below and within, laden 
with cruder affinities. These are guided into combination with that — 
which is received from above and without. Earth and Heaven are 
married in the leaf, not in a blind amalgamation, but with that 
special limiting and directive intelligence which belongs to that indi- 
vidual life. 

But the leaf is the fundamental type of the whole plant. Botan- 
ists tell that all parts are but modified leaves, changed in one way 
or another, according to special requirements, and that even the 
whole form of a tree has a special relation to that of the leaf. 

An animal is a more highly differentiated plant. His struc- 
tures are more complex and divided, and thrill with a finer life; 
but the fundamental unities are the same, and from the simpler 
structure of the plant we can more easily understand them. 

What, then, is the function of an expanded surface composed 
of life-centers ? 

In the leaf we find it: first, absorbing ethereal vibrations, 
selecting and rejecting such as it will. Second, we find it absorbing 

1The ultra-violet radiations were called “‘chemical’’ rays in the older books, because 
they affect the salts of silver which had been so much used in photography; but rays 
at the other end of the spectrum, or beyond it, cause changes in other chemicals which 
cy not r*enovd to fhe vibrations which decompose silver compounds. 
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aérial food, selecting the fit, rejecting the unfit. Third, we ‘find it 

assimilating the watery elements and the cruder earth-food and com- 

bining them with the finer forces. 

In the human organization we have that expanded and con- 
voluted surface of the brain which is especially related to the pro- 
duction of definite thought. Science has shown us that substances 
which are opaque to those special vibrations called light, may be 
‘transparent to many others. The skull does not screen the brain 
from those higher etheric vibrations to which its cells are attuned. 
Its gray outer surface lies open to them, as the green upper surface 
of a leaf to the sunlight. These cells are fed by the blood, sent up 
from below, with its kamic affinities. The radiance of the Manasic 
is married to the Kamic, and the highest function of the leaf has 
its parallel in that which takes place in the gray matter of the brain. 

But the leaf is also the lung surface of the plant. In the lungs 
the life blood, or animal sap, is supplied with aérial food through 
extended surfaces which select and reject; while the consciousness 
of the unit lives which form these surfaces finds its representative 
and federal head in a special plexus, or brain. 

In like manner the digestive surface carries on, throughout 
many convolutions, with their extensions and appendages, the 
process of selecting and rejecting, and of transforming food into 
blood; and this special form of intelligence and consciousness we 
find functioning through another special plexus, or brain. 

The triple function of the leaf surface is in the human organism 
differentiated, as pointed out. The channels and centers of con- 
sciousness appear in the highly-organized nervous system, while 
even the plants which approach most nearly to the animal plane 
show but a trace of a nervous system. 

The characteristic of the leaf surface, or extended tissue of 
coordinate life-centers, is that of selection and rejection, of discrim- 
ination between the fit and the unfit. 

But this selection is not only that which the monadic, or 
~ amoebic, life of each cell would make for itself alone, but that which 

it must make as it feels the needs of a greater self of which it forms 
a part. 

This vegetative life, complex, yet with a triple simplicity, when 
differentiated and touched with the dawning light of a higher con- 
sciousness, becomes the animal. 

When the highest of the differentiated seats of consciousness 
is touched with the Promethean fire, with the sunlight of the Gods, 
the animal-tree has become a Thinker, and the Manasic being has 
assimilated to himself the Tree of the Knowledge of Good and Evil: 
the God of the Garden becomes a Pilgrim. a, Re 

1In the northern myth, the three Gods (aspects of consciousness on a higher plane) 
are walking by the shores of the ocean. They find Ask and Embla, the Ash and the Alder, 
washed up by the waves, and to these pale cold prototypes of the first human pair, each 
God gives something of his own nature. In some respects this symbolic story is more 
suggestive than the old Kabalistic narrative. 



NAMES AND THINGS* 

N the imagined extent of our knowledge we often overlook 
] entirely the character of such knowledge as we possess. Such 

knowledge as we possess serves only to reveal our own igno- 
rance. We have ideas that are at best phantasms, and we clothe 
these ideas in words that masquerade like puppets in a play, and 
this phantasmagoria we imagine to be real knowledge, actual exist- — 
ences. Men talk learnedly of the discoveries of science, of the prog- 
ress of science, as though there were any such thing as science. 
Science is, at best, man’s idea of. nature, what it is, and how it 
works; what makes the wheels go round. But Nature itself is — 
another thing entirely. The greatest revelation of so-called science, 
to the greatest of its advocates and followers is the revelation of his 
own ignorance, how little, after all his searching, he really knows. 
If so-called civilized man were at one stroke swept from the ier ae A 
how long would science remain? There would indeed remain Na- 
ture and her laws, which to a hew race of men would appear to be 
a very different thing indeéd from what it seems to us. There 
might, however, arise a new science as different from ours as the 
habits, thoughts, and occupations of the Orient now differ from — 
the Occident. It is true that what we call the Force of Gravitation 
would still exist, and its laws and relations, whatever they really 
are, would remain unchanged; but the new race would call this law 
by a different name, representative of different ideas, of greater 
or lesser discoveries, of more or less knowledge, and yet this knowl- 
edge, unlike our own boasted science, would still be a phantasm, as 
compared with “the thing in itself,” viz., Nature. In our conceit 
and ignorance at the extent of our knowledge we thus continually 
overlook the character of our knowledge. This conceit it is that ~ 
puts us to open shame, for in this apotheosis of ignorance is our — 
progress toward all reali knowledge barred. How is that individual — 
to be taught, or to make any real progress in knowledge, who imag- 
ines that he already knows enough? A knowledge of our own ~ 
ignorance is to the mind what a healthy appetite is to the body, viz.: 
the demand for sustenance. A mind filled with conceit andignorance  — 
is like a stomach filled with wind; it increases hunger and unrest, — 

but destroys appetite, and ends in atrophy. Unmask and analyse 
that which to-day is called the “authority of science,” and it will ‘ 
be found to be far less dignified, less consistent and less beneficent 
than the authority of the church that science so much despises. That 
which is called science to-day is a very different thing from what it _ 
was yesterday, or what it will be to-morrow. A few facts have 
indeed been verified and recorded, and a few laws have been approx- 
imately formulated ; but all this is subject to revision or even rever- 
sion to-morrow. (Give to so-called science the largest extent and 
most liberal meaning claimed for it, and still it has no existence 

= 

* This article was first printed by H. P. Blavatsky in Lucifer for January, 1890. ia 
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outside of man. It in no sense stands for Nature, but is, at best, 

Nature reflected in the beclouded and contradictory mind of man. 

Nature deals with realities; man with shadows and phantasms. 

The same is true also of religion and philosophy. We are apt 

to look upon these as real entities; but neither science, philosophy, | 
nor religion have any existence outside the mind of man, though 

the real substance of which these are a passing shadow, exists in 

Nature. This existence in Nature is the GNosiIs, but it is not split 
into fragments, inharmonious, contradictory, fighting for supremacy, 
cutting each other’s throats. All this discord arises solely from 
man’s ignorance. The Gnosis is One: silent: perfect harmony, and 
perfect peace. If Great Mother Nature were what the ignorance 
of man has ever imagined her to be, the crack of doom would long 

~ago have sounded the knell of creation. Even Nature’s cataclysms 
are modes of her larger beneficence. When Nature turns destructive 
and simks a continent, or burns a world, she but ploughs the field of 
matter for richer harvest of spirit. Brahma, Vishnu, and Siva are 
one, not three, To create, to preserve, to destroy, is for Nature but 

_ the conjugation of the verb, to be. The lower manas, the animal- 
human mind, never rises above names, and deals with these as chil- 
dren play with toys. When they seek to discover what makes the 
wheels go round the toy is broken, yet the mystery unsolved; then 
more toys and new mysteries! Is it any wonder that life is a cheat, 
a delusion, a snare? How many are ready to put away childish 
things? Alas!*how few! Man builds a hut to cover his head and 
straightway imagines that he has intercepted the sun in his orbit 
because he is himself in darkness. Superstition builds an altar to 
fear and self-conceit, erects an idol of stone, or wood, or brass, 
christens it Jove or Jah; and lo! man has compassed religion, and 
is ready to cut throats to maintain it.. The phantasms of a discord- 
ant imagination mingle with the dispirited speculations of the 
mind ; these, bedecked with the pride of the peacock, and seasoned 
‘with animal greed, are labelled philosophy, and straightway man 
imagines that he is wise. “Tis thus that man walls himself in, mis- 
taking names for things, shadows for substances, ignorance for 
knowledge, and becomes incapable of enlightenment. Never until 
man tears down his walls, gets rid of his conceit and greed, and 
begins to hunger and thirst after truth and righteousness will his 
enlightenment begin to dawn. Then will he indeed be ashamed of 
his nakedness, and learn to know good and evil. 

With the first flush of the new dawn will come a new danger 
that has already wrecked many, who, with great enthusiasm, born 
largely of curiosity, have joined the T. S. They now begin to find 
faults in others, and to discover flaws in their brothers. They allow 
carping Criticism to root out the young and tender shoots of broth- 
erhood. They are ready to dissect everybody but themselves, and 
are as ready to criticise and condemn a Mahatma as a mountebank. 
It requires no spirit of prophecy to. discover the outcome. Utterly 
unmindful of the beam in their own eye, they allow themselves to 
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be overwhelmed by the motes in the eyes of others. All along the 
toilsome way which for the past fourteen years the T. S. has come, 
may be seen these wrecks. Some are carping still. One cannot 
help feeling sorrow for these stranded souls, because they are often 
too conceited and blind to feel sorry themselves. Had these deluded 
ones sought out the cause of evil within their own souls, they would © 
not only have found no time to condemn others, but they would 
have learned charity for faults which were in no wise greater than | 
their own. They would have learned to appreciate, and to approve 
and seek to emulate, many noble examples of courage, fortitude, 
and self-sacrifice. 

These lessons are continually being repeated. So has it always 
been; so will it ever be. These are the earliest and the easiest trials 
that beset the neophyte when he mistakes persons for principles, 
names for things, shadows for substance, folly for wisdom. Many — 
are to-day dissatisfied at their own slow progress through just these 
causes. These are jealous of favours which they imagine have 
been shown to others, when in truth these others have worked for — 
years without thought of reward, and been rewarded by suspicion 
and abuse by their fellows. They have heard it repeated again and 
again, ““No favours are shown to anyone,” and yet these carpers are 
foolish enough to seek for masters whom they credit with lying! 
These unhappy ones cry out against “authority,’ when they have 
been told repeatedly that there is rio authority for anyone save their 
own judgment and intention; the authority of their own higher 
selves. Pitiable as is the case of these individuals, the greater bur- 
den is borne by the Society itself; that suffers detraction, and has to 
carry such a dead weight, and is credited with so many casualties. 
Every possible effort has been put forth by the leaders and the few 
earnest workers to help, to encourage, to explain, and to enlighten. 

Many have come to the very entrance of the “golden gates,” 
and turned away because the gate was not what their fancy had 
painted it. The gates have stood wide open, and while these deluded 
ones have stopped to inspect its date, its armorial bearings, and take 
accurate measures of its dimensions, lo! it has closed to them for 
ever. These have indeed grieved the spirit, their own Atman, and 
it cannot again be drawn down in the present incarnation, for the 
re-bound has sent them to find out husks and to wallow with the 
swine. The door may be still open, but their curiosity is satisfied. 
Even so passes the bridegroom, and so sleep or wake the foolish 
and the wise virgins. 

Many will still mistake names for things, for as Huriel puts it: 

“Man only understands that of which he has the beginimngs 
in himself.” Harry, I. T. S. 



COSMICAL RINGS AND ROUNDS* 
BY A STUDENT OF OCCULTISM. 

O. VII of the Fragments raises a difficulty for me and 
N others, which we should be glad to have explained. 

A Lay Disciple says— 

“This fact is that while the earth, for example, is inhabited 
as at present, by Fourth Round Humanity.................. there 
may be present among us some few persons..........:....... 
who, properly speaking, belong to the Fifth Round. Now in the 
sense of the term at present employed, it must not be supposed 
that by any miraculous process, any individual unit has actually 
travelled round the whole chain of worlds once more often than 
ONE og ons. nig's ch vn bs this is impossible. Humanity has 
not yet paid its 5th visit even to the Planet next in advance of our 
own;” and he then proceeds to explain that these 5th Round men, 
are really only 4th Round ones, who either through an abnormal 
number of incarnations, or by processes of Occult Training have 
reached the status, that humanity en bloc, can only attain in its 5th 
Round. 

No doubt his last sentence is obscure. It is not clear from 
the sentence itself what he means by the “planet next in advance 
of our own,” but it is presumably the one to which we pass after 
leaving this earth, and if so—“5th visit” is probably a misprint for 
fourth visit. If so his view is clear enough. If not, and if he 
really means 5th visit, and refers to the Planet next before, ours in 
the cycle, then this is inconsistent with his entire explanation, which 
represents the whole of humanity, running its entire local cycle of 
root races, with their races and minor races on each Planet, on 
which obscuration begins to set in as soon as humanity has left 
for the next, and he clearly says the human life-wave can be on 
only one Planet at a time, and that when it reaches the 7th all the 
other 6 must be in obscuration. 

As I said, if 5th visit is a misprint for 4th, and “next in ad- 
vance’ means as it certainly ought to mean that Planet next higher 
up in the scale than Earth and to which we next proceed after 
quitting Earth, then the whole of “Lay Chela’s” exposition is in- 
telligible and consistent with itself. 

But then it is not consistent with other teachings of the 
Brothers themselves. For instance one of these writing to me 
says— 

“And now as man when completing his 7th ring” (i.¢., having 
worked through his 7th Root race) “upon Planet A” (i.e., the 
first of the cycle series) “has but begun his first on Planet Z; (1.c., 
the last of the series) and as globe A. dies, when he leaves it for B, 

"This article was printed by H. P. Blavatsky in The Theosophist for June, 1883. 
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and so on, each Planet—Z, included—falling into inertion after his 
passage; and as he must also remain in the intercyclic sphere after 
Z, (as he has to do between every two Planets) until the impulse — 
again thrills the chain of worlds into renewed life for the next 
Round—the conclusion is clear; the differentiated individual how- 
ever swift his evolution, can therefore be but one Round ahead of 
his kind * * * * * * We have now men of the 5th Round 
among us, because we are in the latter half of our septenary earth 
ring (7.e. in the latter part of the 5th Root race). Were we in the 
first half this could not have happened. The countless myriads 
of our 4th Round Humanity who have outrun us and completed 
their seven rings on Z have had time to pass their intercyclic period, 
begin their new Round, re-appear on globes A, B, C, and reach 
the earth (D)”. 

From this it is quite clear, lst, That the wave of humanity 
may just when reaching Z, be on all the Planets at the same time; 
and 2nd, that some at any rate of the 5th Round men on earth are 
normal 5th Rounders, who have outstripped us here, by a whole 
round of the cycle; and 3rd, that Lay Chela who says the globe 
immediately preceding ours is in obscuration is wrong, since 5th 
Round men are there as well as on the two preceding ones. 

Again, in another passage, the same brother says :— 
“The obscuration of the Planet on which are now evoluting 

the races of the Sth Round men, will of course be behind the few 
avant couriers that are now here.”* 

Showing clearly that the 5th Round has already commenced, 
which would not be possible under Lay Chela’s explanations. 

It is quite true that another brother writing says of men: 
“On their 5th Round after a partial Nirvana, when the grand 

cycle is reached they will be held responsible henceforth in their 
descents from sphere to sphere, as they will have to appear on this 
earth as a still more perfect and intellectual race. This downward 
course has not yet begun, but will soon.” 

- According to him, therefore, the 5th Round has not yet begun, 
but as it soon will, humanity of the 4th Round must, at any rate 
some of it, be in its partial Nirvana, after passing the last planet 
of the cycle; which is still equally impossible under Lay Chela’s 
explanations. ; 

I conelude that Lay Chela must have misconceived the instruc- 
tions he received, and we who have studied carefully the original 
letters from some of which I have quoted, shall be grateful if you 
will clear up the question for us. 

As to the apparent discrepancy between the statements of the 
two brothers, I do not think we need attach much importance to 
it, for the brother last quoted is no English scholar and has to use 

*We hope we will not be accused of attempting to reconcile entirely the difficulty be- 
tween the early and later teaching, by suggesting, in this particular instance, that the word 
full inserted between—‘‘The” and ‘‘Obscuration’’—might perhaps remove a portion of the 
apparent contradiction. Having been taught that the earliest and latest races of humanity, 
evoluted and died out during, and with, the dawn (or end) and the twilight (or beginning) 
of every Obscuration, we see no contradiction in this particular sentence, as quoted.—Ed. 
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imperfect implements for the transmission in English of his views, 

and is moreover not inclined (if I may be permitted to say so) to 

take the trouble to see that his enunciations reach us in a perfectly 

accurate form, but the brother first quoted is as good an English 

scholar as any of us, and scrupulously careful in jis enunciation, 

and where Lay Chela’s statements are distinctly at variance with 

these, as they seem to be in the present case, Lay Chela, I conclude, 

“must be wrong.t 
But there may be (there often is in Occult Philosophy) a 

mode of reconciling these apparent distinctly contradictory state- 
ments, and it is chiefly in the hope of eliciting this, if there be such 

and so getting a really firm hold on this fundamental question of 

evolution that I write on my own behalf and that of others. 

Editors Note—‘“Lay Chela” received from a regular and “accepted 

Chela” the explanations and instructions that led him to develop in Frag- 

ment VII the last theory objected to, and most decidedly it seems to clash 

with previous notions. Under these circumstances we do not feel justified 

in stepping in to make the two theories agree. Nevertheless, we have no 

doubt that both, however discrepant they may seem now, would be found 

to agree charmingly together, were the “Student of Occultism’ and the 

“Lay Chela” given the whole doctrine and explained the great differences 
between the seven Rounds instead of being taught so spasmodically, and 
receiving small stray bits at a time. But such is the will and pleasure of 
those who know better than we do as to what it is fit to reveal, and what 
has to be kept back for a time. As much as (or perchance, from the little) 
we know of the doctrine, the two statements show neither a gap nor a flaw 
in it, however conflicting they may seem. The “apparent, distinctly contra- 
dictory statements” are no more so than would be a description of a human 
being emanating from two: different sources, supposing one teacher would 
say that “the being called man crawls on all fours,” . . . and the other 
that “man walks erect on his two feet” and later on, that—“‘he walks sup- 
ported on three legs;” all these statements, however conflicting for a blind 
man, would nevertheless be perfectly consistent with truth, and would not 
require an Cdipus to solve the riddle. Who of the “Lay Chelas” can say, 
whether there is not as much danger for our MASTERS in giving out at once 
the whole doctrine as there was for the Sphynx who had to pay for her 
imprudence with death? However it may be, it is not for us to give the 
desired explanations, nor would we accept the responsibility even if per- 
mitted. Having, therefore, submitted the above article to another regular 
and high Chela, we append heretoghis answer. Unfortunately, instead of 
clearing the horizon, it overclouds it with frésh and far more tremendous 
difficulties. 

In reply to the aforesaid note, I beg to state that it is im- 
possible for me to give any satisfactory explanation of the diffi- 
culties pointed out therein, until the “BroTHeErs” are pleased to 

7We believe not; only that the 5 Rounders have several significances. The “Student 
of Occultism” is only fairly entering upon the path of difficulties and most tremendous 
problems and need not as yet complain. Difficulty (1): the CHELA who instructed the 
writer or “Lay CuHetra’’—last, and gave him the new version about the 5th Rounders, is a 
regular and “accepted Chela” of several years standing of the “Brother” who “is no English 
scholar.”” On the other hand the latter is the very guru who taught us the doctrine, and 
it coincides certainly more with that of “‘a student of occultism,’”’ and as he understands it 
than with its version as given now by “Lay Chela.” Speaking but for ourselves we know 
that (new version notwithstanding,) THrre Are “normal” 5th Rounders, and we told so 
repeatedly. But, since the instructor chosen to explain the doctrine would not give out 
the key to the problem, all we could do was to submit. Evidently our Masters do not 
choose to give out all.—Ed. 
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give a complete statement of the whole doctrine regarding the 
progress of the human life-wave on our planetary Chain. The 
MASTERS have as yet but indicated the general outlines of their 
theory as regards the subject in question; and it is not their inten- 
tion to explain the whole teaching in all its details at present. Those 
who are not their Regular Chelas cannot reasonably expect such 
explanations from them as have close connection with the secrets 
of initiation, especially as these explanations are to be given out 

_to the world. Those to whom the information embodied in the 
Fragments has been given, are expected to use their own intuitional 
powers and determine with more or less definiteness the details 
of the theory which are not communicated to them. 

It will not be easy to understand the doctrine under considera- 
tion completely, until the nature of the Obscurations and the periods 
of duration of the different races of the planets are clearly ascer- 
tained ; and inasmuch as I am not in a position to divulge any thing 
about these questions unless so ordered, I cannot offer any solu- 
tion of the difficulty pointed out. Nevertheless, I can state here 
that a planet may be said to be in a state of Obscuration when a 
small portion of it is inhabited. I will now proceed to notice the 
objections raised by your correspondent and the difficulties pointed 
out. 

I. I agree with the “Student of Occultism” in supposing that 
the “5th visit” is a misprint for “4th visit’ in the Fragment VII. 
This is evident and needs no explanation. Again, the general 
theory about the progress of the human life-wave indicated in the 
said article is, no doubt, apparently inconsistent with what is con- 
tained in the passages cited from the letters received from the two 
Masters. Probably other passages contained in the letters received 
by “Lay Chela” produced a different impression on his mind. Let 
us suppose, however, that neither theory contains the whole truth 
about the esoteric doctrine in question. It is certainly much more 
complicated in its details than is generally supposed. The law of 
human progress is not as simple as is made to appear in “Lay 
Chela’s” “Essay,” and the passages quoted by your correspondent. 
All that is yet to be thoroughly comprehended and digested by the 
lay students of Occult Science witlfthe help of the facts which the 
Brothers have revealed, before they are pleased to reveal more. 

In support of the foregoing remarks I shall suggest certain 
difficulties in connection even with the theory accepted by your 
correspondent submitting them for his careful consideration. 

(a.) According to this theory (see his quotation No. I.) the 
progress of the human life is precisely similar to that of the other 
kingdoms. This theory may be briefly stated as follows: suppose 
A, B, C, D, E, F, G are the 7 planets of our chain in their natural 
order. Human life first manifests itself as the Ist race on planet 
A. When the 2nd race commences on A, the Ist race commences 
on B, and so on; and lastly, when the 7th race begins to evolve 
on A, the 6th, 5th, 4th, 3rd, 2nd and 1st commence their life on 
the planets B, C, D, E, F, G, respectively. Now it may be easily 
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seen from the general character of the process of evolution, that 
nature provides a definite number of stages for the descent of 
spirit into matter and equal number of steps for its gradual re- 
ascent and purification. 

The various number of incarnations in the successive races 
of each planet are so many stages of descent or ascent which the 
nature of that particular planet admits: and the nature of the 
‘law of evolution seems to imply that every differentiated spiritual 
monad should, save under exceptional and extraordinary circum- 
stances (which again are very numerous in their turn) incarnate 
itself in all the races. The first differentiation of the spiritual 
monad seems to take place on the first planet of the chain; for, 
by its very constitution, it supplies conditions for the first descent 
of spirit into matter. The theory under consideration supposes 
that when the 2nd race of the first round begins to evolve on A, 
the first race commences its career on B. Now two suppositions 
are possible regarding the monads that begin to incarnate in the 
first Race on B. First. They are the monads that have already 
incarnated on A in its first race, or they are newly evolved from 
the original source on B. It will easily be seen that the same. al- 
ternatives are presented in the case of the other planets and the 
other rounds. If the first supposition is accepted, the inference 
seems to be inevitable that a particular number of monads incar- 
nate themselves only in the first races of all the planets in all the 
rounds. If all the races in all the planets have the same char- 
acteristics this inference is proper; but such is not the case, and 
the difference in races must serve, though in a minor degree, the 
Same purpose which is intended to be accomplished by the differ- 
ence in the material constitution of the various planets of the 
chain. And besides, there is another difficulty to be encountered 
on this supposition. If, as is supposed, the monads that have in- 
carnated themselves on the first planet moved on to B, the monads 
that begin their incarnations on the lst planet in its second race, 
must necessarily be such monads as are newly evolved. If the lst 
race on the first planet has a definite use and purpose in the scheme, 
this conclusion must clearly be wrong. And moreover, nothing 
is really gained by supposing that some monads begin to incarnate 
themselves in the 2nd race of planet A, and that the remainder 
migrate to B. 
~ We shall arrive at conclusions equally unsatisfactory if the 2nd 
supposition above stated is accepted. Looking at the general na- 
ture of the scheme, it will be unreasonable to suppose that a monad 
may commence its career as a human being on any planet. And 
besides it will follow from this supposition that certain monads 
incarnate themselves on planet A only, some on B only, and so 
on. On either supposition, a portion of the machinery provided 
by nature becomes superfluous or useless. These difficulties are 
not to be met with in “Lay Chela’s” theory, but however after 
reading it with the greatest care—I am not prepared to say that 
the said theory is quite correct; least of all is it complete: the Chela 
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though, my colleague, could give only as far as permitted, and 
ought not to be blamed for it. 

(b). Just as a planet has its period of obscuration or leap. 
and as the whole solar system has its period of rest, the planetary 
chain also must, by analogy, have its time of inactivity. This sup-- 
position is strengthened by the words contained in the passage 
quoted by your correspondent to the effect that “the impulse again 
thrills the chain of worlds into renewed life for the next round.” 
And, moreover, the words above referred to seem to imply that 
this period of inactivity or sleep of the whole planetary chain 
would occur when a round is completed. If this supposition is 
correct, it will be seen, by tracing the progress of the human “life 
wave” (which expression seems again to have been misunderstood 
by “Lay Chela’’) from its commencement up to the present time 
according to the theory under consideration, that planet A is 
now in a state of obscuration as its 7th race of the 4th Round has 
completed its course when the 4th race of our planet has com- 
pleted its course; and it will be further seen that the 7th, 6th, 
5th, 4th, 3rd, and 2nd races of the 4th Round are running their 
courses on planets B, C, D, E, F, G, respectively. Thus, having 
seen that the 5th Round has not even commenced on the first planet, 
we are forced into the conclusion that the 5th Rounders now ap- 
pearing on this planet are not normal 5th rounders. Even if the 
planet A had passed through its period of obscuration, still there 
would be no 5th rounders on planets B, C, D according to this 
theory. Consequently the conclusions to be drawn from this theory 
are as much opposed to the facts stated by the MAsrters as the 
theory expounded by ‘their “Lay Chelas.” But, it would not be 
quite clear according to their theory whether planet A has passed 
through its period of obscuration. .The 7th race of the present — 
Round was running its course on planet A when the 4th race was — 
flourishing on this planet. If A had passed through its period of 
obscuration, it must have done so in the interval between the com- 
mencement of the 5th race on this planet and the present time. 
If so, there could not have been a period of obscuration for the 
whole chain before the commencement of the oth Round, as is 
implied in the words cited above. 

(c). There is another difficulty in the theory niles review, to 
which I beg to invite your correspondent’s attention, and one that 
I am permitted by my Master to suggest to him. According to 
this theory the condition of the planets will be as follows, when 
the last planet of the chain has the 7th race of the 4th round on it. 
The 6th, 5th, 4th, 3rd, 2nd and 1st races of the 5th round will be 
running their courses on A, B, C, D, E, F. Now if the teaching 
was correctly understood, it is difficult to see what becomes of 
those that constitute the 7th race on planet Gat the end of its 
period of activity. If they move on to A they must incarnate 
themselves in its 7th race of the 5th round without the necessity 
of going through the other races of the said round; or if they begin 
incarnating themselves in the Ist race of the Sth round, we shall 
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