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- He who understands all and knows all, he to whom all this glory in the world be- 

ngs, the Self, is placed in the ether, the heavenly city of Brahman, the heart. He as- 

mes the nature of mind and becomes the guide of the body of the senses. He subsists 

‘on food in close proximity to the heart. The wise who understand this behold the Im- 

nortal which shines forth full of bliss—Mundaka-Upanishad, 
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PRACTICAL THEOSOPHY* 
TNHE ethics of life propounded by Jesus are not different from 

those found in theosophy, but the latter holds in its doctrines 
a compelling power which is absent from Christianity and 

rom those systems which require a man to be good for virtue’s 
ke alone. It is not easy to practise virtue for the simple reason 
iat we ought to do so, since the desire for reward is inherent in 
umanity, and is a reflection of the evolutionary law which draws 
le universe ever upward to higher points of development. A 
lan reads the command of Jesus to turn the other cheek to the 
aiter, to resist not evil, to forgive without stint, and to take no 
ought for the morrow, and then—pauses. His next thought is 
at such a canon is wholly utopian, and would if followed subvert 
ciety. In this he is sustained by eminent authority as well as by 
ample, for a great Bishop has declared that no state can exist 
ider such a system. 
_ Theosophic doctrine, however, on either the selfish or spiritual 
le of life, convinces that the moral law must be obeyed. If we 
gard only the selfish side, we find when people are convinced 
lat evil done in this life will be met with sure punishment in an- 
ler reincarnation, they hesitate to continue the old careless life 

hen they lived for themselves alone. 
_ Hence practical theosophy must enter into every detail of life 
‘our dealings with others and our discipline of ourselves. It re- 
ands us that we should be more critical of ourselves than of 
hers, that we must help all men if we are to be helped ourselves. 

1 herein the theosophist may escape the accusation of selfishness, 

"* This article was first printed by William Q. Judge in The Path for July, 1890. 
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for if in desiring to lay up for a future incarnation a store of h 
from others by giving assistance now himself, he does so in ord 
that he may then be in a still better position to help hum 
there is no selfishness. It is the same as if a man were to ie 
to acquire this world’s goods in order to help those dependent 0 ot 
him, and surely this is not selfish. 

The practical theosophist adds to his charitable deeds uf 
the material plane the still greater charity of giving to his fello Ov 
men a system of thought and life which explains their doubt 
while it furnishes a logical reason for the practice of virtue. He 
extinguishes a hell that never could burn, and the terrors of which 
soon faded from the mind of the sinners; but he lights the lamp of 
truth and throws its beams upon the mortal’s path so that not only 
the real danger, the real punishment, can be seen, but also the re- 
ward and compensation. | 

The civilized man cannot be cuided by fear or superstitior 
but reason may take hold of him. Theosophy being not only pragy 
ticable but also reasonable as well as just, its doctrines are destin e 
to be those of the civilized man. They will gradually drive out th 
time-worn shibboleths of the theologian and the scientist, giving tha 
people of coming centuries a wisdom-religion deeply-based and all 
embracing. 

Were theosophical practice universal, we should not see the 
unjust Judge plotting beforehand with the officials of a railroa 
company about the decision he should render, nor the venal public 
officer engaged with the Judge and the officials in arranging 
virtuous protest to be offered in court against the foreordained de 
cree, for both would fear to rouse a cause which in their next li 
might issue in unjust accusation and punishment. Nor would men 
save their lives, as now they often do, at another’s expense, sine 
in succeeding incarnations that person might be the means of de 
priving them of life twice over. The rich man who now hoards — 
his wealth or spends it on himself alone would not be thus guilty, — 
seeing that, as compensation in another life, his friends would 
forsake him and nature seem to withdraw subsistence. 

The practical theosophist will do well if he follows the ada ce 
of the Masters now many years in print, to spread, explain, and 
illustrate the laws of Karma and Reincarnation so that they may 
enter into the lives of the people. Technical occultism and all 
allurements of the Astral Light may be left for other times. Mens 
thoughts must be affected, and this can only be done now fb 
giving them these two great laws., They not only explain many 
things, but they have also an inherent power due to their truth 
and their intimate connection with man, to compel attention. 

Once heard they are seldom forgotten, and even if reba 
against they have a mysterious power of keeping in the mai 
mind, until at last, even against his first determination, he is force 
to accept them. The appreciation of justice is common to all, an 



A BUDDHIST DOCTRINE 387 

the exact justice of Karma appeals even to the person who is un- 

fortunate enough to be undergoing heavy punishment; even if, 

ignoring justice, he does good in order to make good Karma, it 1s 

well, for he will be reborn under conditions that may favor the 

coming out of unselfish motive. 

“Teach, preach, and practise this good law for the benefit of the 

world, even as all the Buddhas do.” QUILLIAM. 

A BUDDHIST DOCTRINE* le: 

tt AL — oy ZY im « 

Fu 2 eo ae =| 
HERE are twelve principal Buddhist sects in-Japan. There 
are: Ku-Sha-Shiu, Jo-Jitsu-Shiu, Ris-Shiu, Ho-so-Shiu, 

San-Ron-Shiu, Ke-Gon-Shiu, Ten-Dai-Shiu, Shin-Gon-Shiu, 

Jo-Do-Shiu, Zen-Shiu, Shin-Shiu, and Nichi-Ren-Shiu. It is. of 
a tenet of the Shin-Shiu that I propose to speak. The student 
can learn much of the others by consulting the works of Mr. 
Bunyiu Nanjio, M. A., and other authorities. 

~The last four of those mentioned may be called the modern 
ones. Gen-Ku founded the Jo-Do in 1174 A. D.; the Zen-Shiu 
was started by Ei-Sai in 1191 A. D.; the Shin-Shiu was founded 
in 1224 A. D. by Shin-Ran; and in 1253 A. D., Nichi-Ren estab- 
lished that one named for him. This last is more frequently called 
by the founder’s name because, although he adopted what is called 
the Saddharmapundarika as the principal Sutra of it, he altered 
the substance of the doctrine. For that reason it is called, para- 
phrastically, ‘““Nichi-Ren’s Saddharmapundarika sect.” 

The essential difference between the Shin-Shiu and the others 
may be seen by placing its doctrine and that of the Zen-Shiu side 
by side. In the latter the disciple is to see the nature of Buddha 
by his own thought, free from the influence of the eighty-four 
thousand different doctrines, while the Shin-Shiu teaches that we 
attain salvation “by the power of another,’ who is Amita Buddha. 

The Zen-Shiu is said to have originated from the incident, 
well known to Buddhists, of Gotama Buddha’s taking from the 
heavenly king a flower of golden color and holding it in his hand 
in silence. The disciples could not understand the meaning of 
this, except Mahakasyapa, who, although he knew, only smiled 
and remained also silent. Thereupon Buddha said to him, ‘I have 

the wonderful thought of Nirvana.” This was called “the doc- 
t@ajne of thought transmitted by thought.” Ananda received it 

* This article was first printed by William Q. Judge in The Path for Sept., 1888. 
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from Kasyapa, and so on down a long list of patriarchs in the 
church. The twenty-eighth patriarch, Bodhidharma, a king’s son, 
crossed over into China. In that country he attempted to teacll 
the Emperor the secret of the doctrine, but the pupil could not 
understand it, and Bodhidharma entered a monastery where hal 
pursued the practice of sitting in meditation gazing at a wall for 
nine years, after which he gained disciples. He was called “the — 
wall-gazing Brahmana.”’ <A later devotee in 729 A. D. came — 
from China to Japan and established a form of the doctrine om 
Zen-Shiu. In this school, as distinguished from the Shin-Shiu, 
the disciple exercises his own thought independent of doctrine, | 
while in the latter a doctrine is relied upon. The words of the 
Indian poem Bhagavad-Gita may be profitably remembered here, 
where it says that “he who pursues the unmanifested path has” 
a more difficult task [than any other] to perform.”? 

The other sects, except the Shin-Shiu, have various doctrinal 
for the attainment of the end in view, but the followers of the 
Shin-Shiu declare that all these are “expedients.” They do not 
exclude the Zen-Shiu, although it would appear perhaps to the 
ageressive mind of the Englishman or American that to tell a 
man he can attain Nirvana by his own power is not — a 
mere expedient before him. 

It is because of these doctrines of expediency in other sects 
that the Shin-Shiu call themselves “the True Sect of Buddhists.” 

The doctrine of the sect is also called by them “the Doctrine 
of the Pure Land.” The pure land referred to is the Land of 
Amida Buddha [Amitabha]: the object is to be born into that. 
land, that is, to obtain salvation. It has been otherwise stated 

in this manner: 

“Among those who follow the doctrine of the Pure Land, 
there are several different systems of teaching, which are as 
follows :—‘Some say that we should practise various good works, 
bring our stock of merits to maturity, and be born in the Pure 
Land. Others say that we should repeat only the name of 
Amitabha Buddha in order to be born in his Pure Land, by the 
merit produced from such repetition.’ These doctrines are all 
considered as yet the temporary expedients. To rely upon the 
power of the original prayer of Amitabha Buddha with the whole 
heart and give up all idea of Ji-Riki or ‘self-power’ is called the 
truth. This truth is the doctrine of this sect.’ 

The eighteenth of the forty-eight prayers of Amita Buddha. 
is the prayer referred to. It is: “If any of living beings of the 
ten regions who have believed in me with true thoughts oa 
desire to be born in my country, and have even to ten times 
repeated the thought of my name, should not be born there, 
then may I not obtain the perfect knowledge.” This prayer wgs 

1See Bhagavad-Gita.—[Ed. Path.] 
212 Japanese Buddhist Sects, by Bunyiu Nanjio. 



A BUDDHIST DOCTRINE 389 

made by him because of his great desire to deliver all beings 
from suffering. It was a prayer which he first uttered long 

before he himself obtained salvation, but he continued for ages 

after that to work to the end that he might be able to make the 
prayer of force and value to any one who should use it. It 
follows, of course, that he accomplished his desire, and the Shin- 

Shiu sect accordingly claims that this prayer or vow has a peculiar 

effect of its own, and has strength to enable whoever uses it to 
reach salvation. 

The claims made for this prayer are in accordance with 
certain views that are held in the East about the force that resides 
in the vows of a wise or great saint. They are said to have an 
actual dynamic effect upon the minds and hearts of all persons 
who shall use them, even after the saint has died. It is claimed 
that the power has to do with magnetism. And it is said by 
the followers of Shin-Shiu that, when one begins to repeat and 
rely upon the prayer of Amita Buddha, he at once connects him- 
self with the whole body of real believers, and as well with the 
power of Amita himself. 

In its essence the doctrine is one of salvation by faith, but 
at the same time the sect does not claim—as the Christian does 
for his dogma—that there is no other way to be saved. They 
admit that a person may be saved “by his own power’’—if he has 
the requisite strength to hold out—, but they think that in general 
men have not the power to resist evil for a time sufficient to 
permit the accomplishment of the result; and they assert that 
besides the lack of strength there will be doubt, for, “Faith by 
one’s own power cannot afford rest to the heart. It -is said, ‘Shall 
I surely attain salvation or shall I not? and thus what is called 
faith is in reality doubt,” but “Faith by the power of another 
affords rest to the heart. It is said—: ‘I am born by the power of 
that vow; I shall certainly attain salvation.’ There is not the 
Smallest doubt in the heart.” Another Sutra says: ‘Those who 
follow the method of ‘self power’ believe in many other Buddhas; 
those who follow the method of ‘another’s power’ believe only in 
the one Buddha, as a faithful servant does not serve two masters.”’ 

In a compilation made by direction of the Eastern Hong- 
wanji of Japan it is said “The appellations ‘true’ and ‘popular’ 
are an important matter. Our sect terms the attaining of the 
rest of the heart the True System; the observation of the rela- 
tions of life the Popular System. Our sect has granted the 
permission to marry. Hence the five relations of life necessarily 
exist. Where the five relations of life exist, the duties involved 
in them must be observed. This is termed ‘the popular system.’ 

“It is said in the Sutra: ‘The living beings in the ten regions, 
be they householders or houseless’ * * * Shall the holy path 
be different for them? Although the sins of the unenlightened be 
many, if these are contrasted with the power of the vow they 
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are not as the millet seed to the ocean. * * * ‘The sins af: 
the unenlightened are heavy; if you precipitate them on the three 
worlds they inevitably sink; but if you place them on the ship 
of the vow they assuredly become light. The merit of living 
beings is full of leaks. Mida’s land of reward has no leaks, 
With the merit which is full of leaks you cannot be born into 
the land where there are no leaks.” 

From a later part of the same. compilation -—“Our Houndél 
said: ‘brothers within the four seas. Faith by the power of 
another proceeds from Mida. Thus Mida is father and mother; 
all within the four seas are brothers. The Chinese call foreigners 
barbarians; foreigners call China uncivilized. Both, we consider, — 
are wrong. ‘Those who do not observe the relations of life are 
the barbarians, without distinction of ‘home’ or ‘foreign.’ Through-— 
out all that the heaven covers, wherever sun and moon shiney 
what is there that we shall call barbarian or uncivilized? When 
the heart is wide as heaven and earth, the discourse clear as sun 
«nd moon, then first is attained the equitable and just. Between, 
heaven and earth there is no one to be disassociated, no spot not 
to be reached. The kindly relations of intercourse make the 
friend; two persons the same mind; their spirit is as disseparated 
gold. One country the same mind; as a golden bowl without 
defect. . All countries the same mind; then first is attained the 
perfect equitability. The foundation of the same mind is the 
calling to remembrance of the one Buddha.” * * * 

“Zendo has said: ‘We are truly like this: unenlightened we 
are subject to the evil of birth and death; for long Kalpas we 
revolve, sinking and floating in the sea of existence; there seems 
no cause of escape’ * * * But He, Amida Buddha, long kalpas 
ago putting forth a heart of great compassion, planning through | 
five kalpas, having accomplished the long kalpas, perfected his: 
vow.” 

Hence we find the sect without spells or supplications for the 
avoiding of trouble. They hold that the trouble and misery of our 
iife are due to causes originated either in long past existence or in 
the present incarnation. ‘These last are to be carefully avoided, 
and the “popular system” gives the various rules to follow. But 
the causes that lie rooted in prior incarnations cannot be provided 
for in any way. This stored-up Karma it is useless to regret oF 
try to avoid. It will have its course. But we must submit cheer- 
fully, knowing that, by relying on the power of Buddha’s sublime 
vow and by joining right practice to it, in time all Karma, good 
and bad, will be exhausted. Hence there are no spells, talismans, 
or suppiications used by the Shin-Shiu. Al its followers must 
follow and imitate the Buddha in his great love and compassio 
and they hold that, if this were the practice in every part of i 
world, harmony would prevail and prosperity come to all wi 

peace and joy. Eusrsio URBAN, 



STARS AND NUMBERS* 

ANCIENT civilization saw nothing absurd in the claims of 
A astrology, no more than many an educated and thoroughly 

scientific man sees in it to-day. Judicial astrology, by which 
the fate and acts of men and nations might be foreknown, ap- 
peared, nor does it even now appear, any more unphilosophical 

Or unscientific than does natural astrology, or astronomy,—by 
which the events of so-called brute and inanimate nature (changes 
of weather, &c.), might be predicted. For it was not even 
prophetic insight that was claimed by the votaries of that abstruse 
and really grand science, but simply a great proficiency in that 
method of procedure which allows the astrologer to foresee cer- 

tain events in the life of a man by the position of the planets at 
the time of his birth. 

Once the probability, or even the simple possibility, of an 
occult influence exercised by the stars upon the destiny of man 
admitted—and why should the fact appear more improbable in 
the case of stars and man than in that of the sun-spots and 
potatoes ?—and astrology becomes no less an exact science than 
astronomy. The earth, Prof. Balfour Stewart, F.R.S., tells 
us—‘‘is very seriously affected by what takes place in the sun” 
. . . aconnection “is strongly suspected between epidemics and 
the appearance of the sun’s surface.”? 

And if, as that man of science tells us, “a connection of 
some mysterious kind between the sun and the earth is more than 
suspected” . . . and the problem is a most important one 
“to solve,’ how much more important the solution of that other 
mystery—the ‘undoubted affinity between man and the stars—an 
affinity believed in for countless ages and by the most learned 
among men! Surely the destiny of man deserves as much con- 
sideration as that of a turnip or a potatoe .. . And if a 
disease of the latter may be scientifically foretold whenever that 
vegetable crops out during a “sun-spot period,’ why should not 
a life of disease, or health, of natural or violent death be as 
scientifically prognosticated by the position and appearance of the 
constellation with which man is as directly connected and which 
bears the same relation to him as the sun bears to the earth? 

In its days, astrology was greatly honoured, for when in able 
hands it was often shown to be as precise and trustworthy in its 
predictions as astronomical predictions are in our own age. Omens 

* This article was first printed by H. P. Blavatsky in The Theosophist for June, 1881. 
1 One of the best known vegetable epidemics is that of the potatoe disease. The years 

1846, 1860, and 1872 were bad years for the potatoe disease, and those years are not very 
far from the years of maximum sun-spots . . . there is a curious connection between 
these diseases affecting plants and the state of the sun. . . . A disease that took place 
about three centuries since, of a periodical and very violent character, called the ‘sweating 
sickness” . . . took place abottt the end of the fifteenth and the beginning of the six- 
teenth céntury . . . and this is exactly the sun-spot period. . . . (The Sun and the 
Earth, Lecture by Prof. Balfour Stewart). 
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were studied by all imperial Rome, as much, if not more than 
they are now in India. Tiberius practised the science; and the 
Saracens in Spain held star- divination in the greatest reveret Ce, 
astrology passing into Western Europe through these, our — | 
civilizers. Alphonso, the wise king of Castile and Leon, mz ew 

’ * of the three great laws of seats motions (known as Kepleral ss 
laws) believed in and proclaimed astrology a true science. Kepler, ; 
the Emperor Rudolph’s mathematician, he to whom Newton is — 
indebted for all his subsequent discoveries, is the author of the 
‘Principles of Astrology” in which he ase the power of certain — 
harmonious configurations of suitable planets to control human 
impulses. In his official capacity of Imperial astronomer, he is 
historically known to have predicted to Wallenstein, from the 
position of the stars, the issue of the war in which that unfortu- 
nate general was then engaged. No less than himself, his friend, 
protector and instructor, the great astronomer Tycho de Brahe, | 
believed in, and expanded, the astrological system. He was forced, — 
moreover, to admit the influence of the constellations on terrestrial — 
life and actions quite against his will or wish, and merely hecataal 
of the constant verification of facts. 

Closely related to astrology is the Kabala and its system oft 
numerals. ‘The secret wisdom of the ancient Chaldees left by 
them as an inheritance to the Jews relates primarily to the mytho-— 
logical science of the heavens and contains the doctrines of: the 
hidden or occult wisdom concerning the cycles of time. In the 
ancient philosophy, the sacredness of numbers began with the 
great First, the One, and ended with the naught or Zero, the 
symbol of the infinite and boundless circle, which represents the 
universe. All the intervening figures, in whatever combination, 
or however multiplied, represent philosophical ideas relating either 
to a moral or a physical fact in nature. They are the key to the 
archean views on cosmogony, in its broad sense, including man 
and beings, and relate to the human race and individuals spirit- 
ually as well as physically. ‘The numerals of Pythagoras,” says” 
Porphyry, “were hieroglyphical symbols, by means whereof he 
explained all ideas concerning the nature of all things” (De Viti 
Pythag). In the symbolical ‘kabala—the most ancient system left 
to us by the Chaldeans,—the modes of examinating letters, words 
and sentences for hidden meaning were numerical. The gemantria 
(one of the three modes) is purely arithmetical and mathematical, 
and consists in applying to the letters of a word the sense they 
bear as numbers—letters being used also for figures in the Hebrew 
as in Greek. Figurative Gemantria deduces mysterious interpre- 
tations from the shapes of letters used in occult manner and 
the Bible. 2 
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Thus, as shown by Cornelius Agrippa, in Numbers (X. 35) 

the letter Beth means the reversal of enemies. ‘The sacred ana- 
erams known as Zeruph yield their mysterious sense by the second 

mode named Themura, and consists in displacing the letters and 

substituting them one for another and then arranging them in 

rows according to their numerical value. If, of all operations in 

the occult sciences there is not one that is not rooted in astrology, 

arithmetic and especially geometry are a part of the first principles 

of magic. The most recondite mysteries and powers in nature 

are made to yield to the power of numbers. And Tet this not be 
regarded as a fallacy. He who knows the relative and respective 
numbers or the so-called correspondence between causes and effects 

will alone be able to obtain of a certainty the desired result. A 
small mistake, a trifling difference in an astronomical calculation 
and—no correct prediction of a heavenly phenomenon becomes 
possible. .As Severinus Boethius puts it, it is by the proportion 
of certain numbers that all things were formed. “God geom- 
etrizes” saith Plato, meaning creative nature. If there are so 
many occult virtues in natural things, ‘““what marvel if in numbers 
which are pure and commixed only with ideas, there should be 
found virtues greater and more occult?” asks Agrippa. Even 
‘Time must contain the mystery number; so also does motion, or 
action, and so, therefore, must all things that move, act, or are 
subjected to time. But “the mystery is in the abstract power 
of number, in its rational and formal state, not in the expression 
oi it by the voice, as among people who buy and sell.” (De occulta 
Phils. cap. iii. p. cii.) ‘The Pythagorians claimed to discern many 
things in the numbers of names. And if those who having under- 
standing were invited to “compute the number and name of the 
beast” by the author of St. John’s Revelation it is because that 
author was a Kabalist. 

The wiseacres of our generations raise daily the cry that 
science and metahpysics are irreconcilable; and facts prove as 
daily that it is but one more fallacy among the many that are 
uttered. The reign of exact science is proclaimed on every house- 
top, and Plato who is said to have trusted to his imagination is 
sneered at, while Aristotle’s method built on pure reason is the 
one accepted by Science. Why? Because “the . philosophical 
method of Plato was the inverse of that of Aristotle. Its starting- 
point was universals, the very existence of which is, “a matter of 
faith” says Dr. Draper, and from these it descended to particu- 
lars, or details. Aristotle, on the contrary, “rose from particulars 
to universals, advancing to them by inductions”. (Conflict between 
Religion and Science). We humbly answer to this, that mathe- 
matics, the only exact and infallible science in the world of 
sciences—proceeds from UNIVERSALS. 

It is this year especially, the year 1881, which seems to defy 
and challenge sober, matter-of-fact science, and by its extraordi- 

~~ 
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nary events above, as below, in heaven as upon earth, to invite 
criticism upon its strange “coincidences.” Its freaks in the do- 
mains of meteorology and geology were prognosticated by the 
astronomers, and these every one is bound to respect. There is 
a certain triangle seen this year on the horizon formed of the 
most brilliant stars which was predicted by them, but none the 
less left unexplained. It is a simple geometrical combination of — 
heavenly bodies, they say. As to that triangle, formed of the 
three large planets—Venus, Jupiter and Saturn—having aught to 
do with the destinies of either men or nations—why that is pure 
superstition. ‘The mantle of the astrologers is burnt and .the © 
predictions of some of them, whenever verified, must be attributed — 
to simple and blind chance.” as 

on tell why—meanwhile, we must remind the reader of the fact 
that Venus, the most intensely brilliant of the three above-named 
pianets, as was remarked in Europe and for all we know in Indi i 
also—suddenly parted company with its two companions and 
slowly moving onward, stopped above them, whence it goes on 
dazzling the inhabitants of the earth with an almost preter-natural — 
brilliancy. ® 

The conjunction of two planets happens but rarely; that of 
three is still more rare; while the conjunction of four and five’ 
planets becomes an event. The latter phenomenon took place 
in historical times but once, 2449 years B. C., when it was ob- 
served by the Chinese astronomers and has not recurred since thea 
That extraordinary meeting of five large planets forebode all kinds 
of evils to the Celestial Empire and its peoples, and the panic 
then created by the predictions of the Chinese astrologers ie 
not in vain. During the following 500 years, a series of internal 
broils, revolutions, wars, and changes of dynasty marked the end 
of the golden age of national felicity in the Empire founded by 
the great Fu-hi. q 

Another conjunction is known to have happened just before 
the beginning of the Christian era. In that year, three large 
planets had approached so closely together as to be mistaken by 
many for one single star of an immense size. Biblical scholars 
were more than once inclined to identify these “three in one” with 
the Trinity, and at the same with the “star of the wise men 
of the East.” But they saw themselves thwarted in such pious” 
desires by their hereditary enemies—the irreverent men of science, 
who proved that the astronomical conjunction took place a year 
before the period claimed for the alleged birth of Jesus. Whether 
the phenomenon forebode good or evil is best answered by the 
subsequent history and development of Christianity, than which, 
no other religion cost so many human victims, shed such torrents” 
of blood, nor brought the greater portion of humanity to suffer from _ 
what is now termed the “blessings of Christianity and civilization. *. 

Ji 

i 
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A third conjunction took place in 1563 A. D. It appeared 

near the great nebula in the constellation of Cancer. There were 

three great planets and according to the astronomers of those 

days—the most nefarious: Mars, Jupiter and Saturn. The con- 

stellation of Cancer has always had a bad reputation; that year 

the mere fact of its having in its neighbourhood a triune con- 

junction of evil stars, caused the astrologers to predict great and 

speedy disasters. These did come to pass. A terrible plague 

broke out and raged in all Europe, carrying off thousands upon 

thousands of victims. 
«And now, in 1881, we have again a visit of three other 

“Wanderers.” What do they forebode? Nothing good; and it 
would seem, as if of the great evils they are likely to pour on 

the devoted heads of hapless humanity, the fatal prelude is 

already being played. Let us enumerate and see how far we 

are from the truth. The nearly simultaneous and certainly in 
some cases unexpected deaths of great and the most remarkable 
men of our age. In the region of politics, we find the Emperor 
of Russia, Lord Beaconsfield, and Aga Khan;* in that of litera- 
ture, Carlyle and George Eliot; in the world of art, Rubinstein, 
the greatest musical genius. In the domain of eeology—earth- 
quakes which have already destroyed the town of Casamiceiola 
on the Island of Ischia, a village in California and the Island of 
Chio which was laid entirely waste by the terrible catastrophe—one, 
moreover, predicted for that very day by the astrologer Raphael. 
In the domain of wars, the hitherto invincible Great Britain was 

worsted at the Cape by a handful of Boers; Ireland is convulsed and 
threatens ; a plague now rages in Mesopotamia; another war is /pre- 
paring between Turkey and Greece; armies of Socialists and red- 
handed Nihilists obscure the sun of the political horizon in Europe; 
and the latter thrown into a violent perturbation is breathlessly 
awaiting the most unexpected events, future—defying the perspica- 
city of the most acute of her political men. In the religious spheres 
the heavenly triangle pointed its double horn at the monastic congre- 
gations and—a general exodus of monks and nuns—headed by the 
children of Loyola, followed in France. There is a revival of infidel- 
ity and mental rebellion, and with it a proportionate increase of mis- 
sionary labourers (not labour), who like the hordes of Atilla de- 
stroy much and buiid but little. Shall we add to the list of signs of 
these nefasti dies, the birth of the New Dispensation at Calcutta? 
The latter though having but a small and quite a local importance, 
shows yet a direct bearing upon our subject, 7. e., the astrological 

+H. H. Aga Khan was one of the most remarkable men of the century. Of all the 
Mussulmen, Shiahs or Soonis, who rejoice in the green turban, the Aga’s claims to a direct 
descent from Mahomet through Ali rested on undeniable proofs. He again répresented the 
historical “‘Assassins’” of the Old Man of the Mountain. He had married a daughter of 
the late Shah of Persia; but political broils forced him to leave his native land and seek 
refuge with the British Government in India. In Bombay he had a numerous religious 
following. He was a high- spirited, generous man anda hero. The most noticeable feature 
of his life was that he was born in 1800—and died in 1881, at the age of 81. In his case 
too the occult influence of the year 1881 has asserted itself, 
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meaning of the planetary conjunction. Like Christianity y 
Jesus and his Apostles the New Dispensation can henfaee or fs. 
boast of having had a forerunner in starry heaven—the pre: sent 
triune conjunction of planets. It proves, moreover, our kabali 
theory of periodical cyclic recurrences of events. ‘As the Rode an 
sceptical world of 1881 years ago, we are startled by a fresh 
revival of mendicant Ebionites, fasting Essenes and Apostles 1pot 
whom descend “cloven tongues like as of fire,’ and of whom w 
cannot even say as of the Jerusalem twelve, “that these men are 
full of new wine,” since their inspiration is entirely due to water e 
we are told. a’ 

The year 1881, then, of which we have lived but one-third : 
promises, as predicted by astrologers and astronomers, a long 
and gloomy list of disasters on land, as on the seas. We have 
sticeon elsewhere (Bombay Gazette, March 30, 1881) how strange 
in every respect was the grouping of the figures of our present 
year, adding that another such combination will not happen in he 
Christian chronology before the year 11811, just 9,930 yee 
hence, when—there will be no more a “Christian” chronolaa 
we are afraid, but something else. We said: “Our year 1881, 3 
offers that strange fact, that from whichever of four sides you — 
look at its figures—from right or left, from top or bottom, from 
the back, by holding the paper up to the light—or even upside 
down, you will always have before you the same mysterious an l 
kabalistic numbers of 1881. It is the correct number of the thre 
figures which have most perplexed mystics for over eighteen cen- 
turies. The year 1881, in short, is the number of the great Beast 
of the Revelation, the number 666 of St. John’s Apocalypsis—that 
Kabalistic Book par excellence. See for yourselves: 1+8+8-+1 — 
make eighteen; eighteen divided thrice gives three times six, or 
placed in a row, 666, “the number of man.” & 

This number has been for centuries the puzzle of Christendom — 
and was interpreted in a thousand different ways. Newton him-— 
self worked for years over the problem, but, ignorant of the secret 
Kabala, failed. Before the Reformation it was generally sup-— 
posed in the Church to have reference to the coming Antichrist. 
Since then the Protestants began to apply it in that spirit of 
Christian charity which so characterizes Calvinism to the Lai in 
Popish Church, which they ‘call the “Harlot,” the “great a a 
and the “scarlet woman,’ and forthwith the latter returned t 
compliment in the same brotherly and friendly spirit. The sup- 
position that it refers to the Roman nation—the Greek letters of - 
the word Latinus as numerals, amounting to exactly 666 =~ 

absurd. ¢€ 
There are beliefs and traditions among the people witch 

spring no one knows from whence and pass from one generation ~ 
to the other, as an oral prophecy, and an unavoidable fact to co 
One of such traditions, a correspondent of the Moscow Gasette 
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ispened to hear in 1874 from the mountaineers of the Tyrolian 
Alps, and subsequently from old people in Bohemia. “From the 
first day of 1876,” says that tradition, “a sad, heavy period will 
begin for the whole world and will last for seven consecutive 
years. The most unfortunate and fatal year for all will be 1881. 
He who will survive it, has an iron head.’ 

An interesting new combination, meanwhile, of the year 1881, 

in reference to the life of the murdered Czar, may be found in 
the following dates, every one of which marks a more or less 
important period in his life. It proves at all events what im- 
portant and mysterious a part, the figures 1 and 8 played in his 
life. 1 and 8 make 18; and the Emperor was born April 17 
(1+7=8) in 1818. He died in 1881—the figures of the year 
of his birth and death being identical, and coinciding, moreover, 
with the date of his birth 17—1+8=8. The figures of the years 
of the birth and death being thus the same, as four times 18 
can be formed out of them, and the sum-total of each year’s 
numerals is 18. The arrival at Petersburg of the late Empress— 
the Czar’s bride—took place on September 8; their marriage 
April 16—(8+8=—16) ; their eldest daughter, the Grand Duchess 
Alexandra, was born August 18; the late Czarevitch Nicolas 
Alexandrovitch, on September the 8, 1843; (1+8-+4+3—16, i. ¢., 
twice 8). The present Czar, Alexander III., was born Febru- 
ary 26, (2+6=8) ; the proclamation of the ascension to the throne 
of the late Emperor was signed February 18; the public proclama- 
tion about the Coronation day took place ‘April 17 (14+7=8). 
His entrance into Moscow for the coronation was on August 17 
(1+7=8); the Coronation itself being performed August 26 
(2+6=8) ; the year of the liberation of the Serfs, 1861, sg 
numerals sum up 16— . e., twice 8! 

To conclude, we may mention here a far more curious dis- 
covery made in relation, and as a supplement, to the above cal- 
culation, by a Jewish Rabbi in Russia—a Kabalist, evidently, from 
the use he makes of the Gemantria reckoning. It was just pub- 
lished in a St. Petersburg paper. The Hebrew letters as stated 
have all their numerical value or correspondence in arithmetical 
figures. The number 18 in the Hebrew Alphabet is represented 
by the letters—“HETH’=8, and “JOD’=10, 7. e., 18. United 
together Heth and Jod form the word “khai,’ or “Hai,” which 
literally translated means the imperative—live and alive. Every 
orthodox Jew during his fast and holy days is bound to donate 
for some pious purpose a sum of money consisting of, and con- 
taining the number 18 in it. So, for instance, he will give 18 
copecks, or 18 ten copeck bits, 18 rubles or 18 times 18 copecks 
or rubles—according to his means and degree of religious fervour. 
Hence, the year 1818—that of the Emperor’s birthmeant, if read 
in| Hebrew—*khai, khai’—or live, live—pronounced emphati- 
cally twice; while the year 1881—that of-his death read in the 
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same way, yields the fatal words ‘‘Khai-tze” rendered in E = 

lish, thou living one depart;” or in other words, “life is ended.” 

Of course, those sceptically inclined will remark that it is a 
due to blind chance and “coincidence.” Nor would we much 
insist upon the contrary, were such an observation to proceed but — 
from uncompromising atheists, and materialists, who, denying the 
above, remain only logical in their disbelief, and have as much. 
right to their opinion as we have to our own. But we cannot 
promise the same degree of indulgence whenever attacked by 
orthodox religionists. For, that class of persons while pooh- 
poohing speculative metaphysics, and even astrology—a system 
based upon strictly mathematical calculations, pertaining as much 
to exact science as biology or physiology, and open to experiment 
and verification—will, at the same time, firmly believe that potatoe 
disease, cholera, railway accidents, earthquakes and the like are 
all of Divine origin and, proceeding directly of God, have a 
meaning and a bearing on human life in its highest aspects. It is 
to the latter class of theists that we say: prove to us the existence 
of a personal God either outside or inside physical nature, dem- 
onstrate him to us as the external agent, the Ruler of the Uni- 
verse; show him concerned in human affairs and destiny and 
exercising on them an influence, at least, as great and reasonabl 
probable as that exercised by the sun-spots upon the destiny of 
vegetables and then—laugh at us. Until then, and so long as” 
no one is prepared with such a proof and solution, in the words” 
of Tyndall—“Let us lower our heads, and acknowledge our igno 
rance, priest and philosopher, one and all.” 

a. on iy 

ail 

~ PROVERBS FROM LUCIFER* 

Set not thy affections on foe or friend; on a son, or a relation; 
on war or on peace; bear an equal mind towards all: if thou de- 
sirest it, thou wilt soon be like Vishnu. 

Day and night, evening and morn, winter and spring, depart 
and return! Time sports, age passes on, desire and the wind con- 
tinue unrestrained. 

When the body is tottering, the head grey, and the mouth 
toothless; when the smooth stick trembles in the hand which it 
supports, yet the vessel of covetousness remains unemptied. z 

So soon born, so soon dead! so long lying in thy mother’s | 
womb; so great crimes are committed in the world! How then, O- 
man, canst thou.live here below with complacency ? “ 

x * These proverbs were printed by H. P. Blavatsky in Lucifer for May, 1890. 
title used is our own.—Ep. THEOoSOPHY. 



STUDIES IN ISIS UNVEILED 
| | V. 
PRE-EXISTENCE, METEMPSYCHOSIS, REINCARNATION 

The accompanying article is made up of textual extracts 
from Isis Unveiled, topically and sequentially arranged. The 
page references from which the statements are taken, are given 
at the conclusion of the article.—EpiTors. 

Where, WHO, WHAT is GOD? Who ever saw the IMMOR- 
TAL SPIRIT of man, so as to be able to assure himself of man’s 
immortality ? 

The Oriental philosophy has room for no other faith than an 
absolute and immovable faith in the omnipotence of man’s own 1m- 
mortal self. This omnipotence comes from the kinship of man’s 
spirit with the Universal Soul—God! The latter can never be 
demonstrated but by the former. Man-spirit proves God-spirit, 
as the one drop of water proves a source from which it must have 
come. Prove the soul of man by its wondrous powers—you have 
proved God! 
» The unity of God, the immortality of the spirit, belief in sal- 
vation only through our works, merit and demerit*; such are the 
principal articles of faith of the Wisdom-religion. Nirvana repre- 
sents the dogma of the spirit’s immortality. To reach the Nirvana 
means absorption into the great universal soul, the latter represent- 
ing a state, not an individual being or an anthropomorphic god, as 
some understand the great EXISTENCE. A spirit reaching such. a 
state becomes a part of the integral whole, but never loses its in- 
dividuality for all that. Henceforth, the spirit lives spiritually, with- 
out any fear of further modifications of form; for form pertains to ° 
matter, and the state of Nirvana implies a complete purification or 
a final riddance from even the most sublimated particle of matter. 

Nirvana means the certitude of personal immortality, immor- 
tality in Spirit, not in Sou/, which, as a finite emanation, must cer- 
tainly disintegrate its particles, a compound of human sensations, 
passions, and yearning for some objective kind of*existence. 

Both the human spirit and soul are pre-existent. But while 
the former exists as a distinct entity, an individualization, the soul 
exists as pre-existing matter, an unscient portion of an intelligent — 
whole. Matter is as indestructible and eternal as the immortal | 
spirit itself, but only in its particles, and not as organized forms. 
Anmiulation means only a dispersion of matter, in whatever form 
or semblance of form it may be; for everything that.bears a shape 

- was created, and thus must sooner or later perish, 7. e., change that 
shape; even our astral bodies, pure ether, are but illusions of mat- 
ter, so long as they retain their terrestrial outline. The latter 
changes according to the merits or demerits of the person during 
his lifetime, and this is metempsychosis. The purifying process 
of transmigrations—the metempsychoses—esoterically relates to the 

* Karma.—Ep1tors THEOSOPHY. 

re 

en 



2 Pew ea Pees: 

idea that there is any reality in the world, anything except abstract 
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purely spiritual peregrinations of the human soul. The key to it 
lies in the refined and mystical tenets of the spiritual influx of © 
divine life. | 

The cause of reincarnation is ignorance of our senses, and thal 

existence. Thus, like the revolutions of a wheel, there is a regular — 
succession of death and birth, the moral cause of which is the — 
cleaving to existing objects, while the instrumental cause is karma 
(the power which controls the universe, prompting it to activity), — 
merit and demerit. “It is, therefore, the great desire of all beings — 
who would be released from the sorrows of successive birth, to 
seek the destruction of the moral cause, the cleaving to existing ob- — 
jects, or evil desire.” They, in whom evil desire is entirely de-— 
stroyed, are called Arhats. At his death, the Arhat is never re- 
incarnated; he invariably attains Nirvana, the world of cause, in” 
which all deceptive effects or delusions of our senses disappear. 

The metempsychosis was a succession of disciplines through — 
refuge-heavens* to work off the exterior mind, or soul,! that princi-— 
ple that lives from Karma and the Skandhas (groups). It is the 
latter, the metaphysical personations of the “deeds” of man, whether 
good or bad, which, after the death of the body, incarnate them 
Saigon so to say, aad form their many invisible but never-dying | 

compounds into a_new body, or rather into an ethereal being, the 
double of what man was morally. It is the astral body of the | 

~ kabalist.and the “incarnated deeds” which form the new sentient — 
self, as his Ahancara (the ego, self-consciousness),? can never per- 
ish, for it is immortal per se as a spirit; hence the sufferings of oa 
newly-born se/j till he rids himself of every earthly thought, desire, 
and passion. Thus the disembodied Ego, through this sole undy- — 
ing desire in him, unconsciously furnishes the conditions of his suc- ' 
cessive self-procreations in various forms, which depend on his 
mental state and Karma, the good or bad deeds of his preceding ~ 
existence, commonly called “merit and demerit.” : 

The doctrine of Metempsychosis has been abundantly ridiculed 
by men of science and rejected by theologians, yet if it had been 
properly understood in its application to the indestructibility otf 
matter and the immortality of spirit, it would have been perceived — 
that it is a sublime conception. If the Pythagorean metempsychosis | 
should be thoroughly explained and compared with the modern the- — 
ory of evolution it would be found to supply every “missing link” : 
in the chain of the latter. There was not a philosopher of any ~ 
notoriety who did not hold to this doctrine, as taught by the Brah-_ 
mans, Buddhists, and later by the Pythagoreans. ~ | Z 

Note.—The volume and page references to Isis Unveiled, from | 
which the foregoing article is compiled, are, in the order of the ex-> 
cerpts, as follows:—i, vi; ii, 116-17; ii, 320; i, 316-17; i, 328; i, 290; 
i, 289; i, 346; ii, 286-87; ii, 320; i, 8-9; i, 12. a ea 

* Devachanic interludes.—Epitors THEOsOPHY. ; 
+ The Personality last lived.—Eprttors THEOSOPHY. 
t Atma-Buddhi-Manas.—Epitors THEOSOPHY. 



ELEMENTALS’ 
By H. P. BLAvatTsxy. 

(Continued. ) 

NOTHER class are those elemental beings which will never 
evolve into human beings in the present Manvantara, but 
occupy, as it were, a specific step of the ladder of being, 

and, by comparison with the others, may properly be called nature- 
spirits, or cosmic agents of nature, each being confined to its 
own element and never transgressing the bounds of others. These 
are what Tertullian called the “princes of the powers of the air.” 

In the teachings of Eastern Kabalists, and of the Western 
Rosicrucians and Alchemists, they are spoken of as the creatures 
evolved in and from the four kingdoms of earth, air, fire and 
water, and are respectively called gnomes, sylphs, salamanders 
and undines. Forces of nature, they will either operate effects 
as the servile agents of general law, or may be employed, as 
shown above, by the disembodied spirits—whether pure or i1m- 
*pure—and by living adepts of magic and sorcery, to produce 
desired phenomenal results. Such beings never become men.’ 

Under the general designation of fairies, and fays, these 
spirits of the elements appear in the myths, fables, traditions, or 
poetry of all nations, ancient and modern. Their names are 
legion—peris, devs, djins, sylvans, satyrs, fauns, elves, dwarfs, 
trolls, norns, nisses, kobolds, brownies, necks, stromkarls, undines, 
nixies, goblins, ponkes, banshees, kelpies, pixies, moss people, good 

people, good neighbours, wild women, men of peace, white ladies— 
and many more. They have been seen, feared, blessed, banned, 
and invoked in every quarter of the globe and in every age. 
Shall we then concede that al] who have met them were halluci- 
nated ? 

These Elementals are the principal agents of disembodied 
but never visible “shells” taken for ‘spirits at séances, and are, 
as shown above, the producers of all the phenomena except the 
subjective. 

In the course of this article we will adopt the term “Ele- 
mental” to designate only these nature-spirits, attaching it to no 
other spirit or monad that has been embodied in human form. 
Elementals, as said already, have no form, and in trying to de- 

* This article first appeared in Lucifer for September, 1893. 
1 Persons who believe in clairvoyant power, but are disposed to discredit the existence 

of any other spirits in nature than disembodied human spirits, will be interested in an 
vaccount of certain clairvoyant observations which appeared in the London Spiritualist of 
June 29th, 1877. A thunderstorm,approaching, the seeress saw “a bright spirit emerge from 
a dark cloud and pass with lightning speed across the sky, and, a few minutes after, a 
diagonal ine of dark spirits in the clouds.’’ These are the Maruts of the Vedas. 

he well-known lecturer, author, and clairvoyant, Mrs. Emma Hardinge Britten, has 
published accounts of her frequent experiences with these elemental spirits. If Spiritual- 
ists will accept her “spiritual’’ experience they can hardly reject her evidence in favour 
of the occult theories. 
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scribe what they are, it is better to say that they are “centres of 
force’ having instinctive desires, but no consciousness, as we 

understand it. Hence their acts may be good or bad indifferently. — 

This class is believed to possess but one of the three chief 
attributes of man. They have neither immortal spirits nor tangible — 
bodies; only astral forms, which partake, to a distinguishing — 
degree, of the element to which they belong and also of the ether. 
They are a combination of sublimated matter and a rudiment 
mind. Some remain throughout several cycles changeless, but — 
still have no separate individuality, acting collectively, so to say. 
Others, of certain elements and species, change form under a fixe 
law which Kabalists explain. The most solid of their bodies is_ 
ordinarily just immaterial enough to escape perception by our 
physical eyesight, but not so unsubstantial but that they can be — 
perfectly recognized by the inner or clairvoyant vision. They not 
only exist and can all live in ether, but can handle and direct it 
for the production of physical effects, as readily as we can com- 
press air or water for the same purpose by pneumatic and hy- 
draulic apparatus; in which occupation they are readily helped — 
by the “human elementaries,”’ or the “shells.” More than this; 
they can so condense it as to make for themselves tangible bodies, 
which by their Protean powers they can cause to assume such_ 
likeness as they choose, by taking as their models the portraits 
they find stamped in the memory of the persons present. It is 
not necessary that the sitter should be thinking at the moment of — 
the one represented. His image may have faded many years 
before. The mind receives indelible impression even from chance 
acquaintances or persons encountered but once. As a few seconds’ 
exposure .of the sensitized photograph plate is all that is requisite 
to preserve indefinitely the et the sitter, so is it with 
the mind. ) 

According to the doctrine of Proclus, the uppermost regions © 
from the Zenith of the Universe to the Moon belonged to the — 
Gods or Planetary Spirits, according to their hierarchies and 
classes. The highest among them were the twelve Huper-ouranioi, © 
or Supercelestial Gods, with whole legions of subordinate Daimons — 
at their command. They are followed next in rank and power by — 
the Egkosmioi, the Inter-cosmic Gods, each of these presiding 
over a great number of Daimons, to whom they impart their 
power and change it from one to another at will. These are 
evidently the personified forces of nature in their mutual correla-— 
tion, the latter being represented by the third class, or the Ele-— 
mentals we have just described. | 

Further on he shows, on the principle of the Hermetic 
axiom—of types, and prototypes—that the lower spheres have their 
subdivisions and classes of beings as well as the upper celestial” 
ones, the former being always subordinate to the higher ones. 
He held that the four elements are all filled with Daimons, main-— 
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taining with Aristotle that the universe is full, and that there is 

no void in nature. The Daimons of the earth, air, fire, and 

water are of an elastic, ethereal, semi-corporeal essence. It is 

these classes which officiate as intermediate agents between the 

Gods and men. Although lower in intelligence than the sixth 

order oi the higher Daimons, these beings preside directly over 

the elements and organic life. They direct the growth, the in- 

florescence, the properties, and various changes of plants. They 
are the personified ideas or virtues shed from the heavenly Hyle 
into the inorganic matter; and, as the vegetable kingdom is one 
remove higher than the mineral, these emanations from the celes- 
tial Gods take form and being in the plant, they become its sow. 
It is that which Aristotle’s doctrine terms the form in the three 
principles of natural bodies, classified by him as privation, matter, 
and form. His philosophy teaches that besides the original matter, 
another principle is necessary to complete the triune nature of 
every particle, and this is form; an invisible, but still, in an 

ontological sense of the word, a substantial being, really distinct 
from matter proper. Thus, in an animal or a plant—besides the 
bones, the flesh, the nerves, the brains, and the blood, in the 
former; and besides the pulpy matter, tissues, fibres, and juice 
in the latter, which blood and juice, by circulating through the 
veins and fibres, nourishes ali parts of both animal and plant; and 

besides the animal spirits, which are the principles of motion, and 
the chemical energy which is transformed into vital force in the 
green leaf—there must be a substantial form, which Aristotle 
called in the horse, the horse’s soul; Proclus, the daimon of every 
mineral, plant, or animal, and the medieval philosophers, the 
elementary spirits of the four kingdoms. 

All this is held in our century as “poetical metaphysics” and 
gross superstition. Still on strictly ontological principles, there 
is, in these old hypotheses, some shadow of probability, some clue 
to the perplexing missing links of exact science. The latter has 
become so dogmatic of late, that all that lies beyond the ken o1 
inductive science is termed imaginary; and we find Professor 
Joseph Le Conte stating that some of the best scientists “ridicule 
the use of the term ‘vital force,’ or vitality, as a remnant of super- 
stition.”* De Candolle suggests the term “vital movement,” 
instead of vital force;*? thus preparing for a final scientific leap 
which will transform the immortal, thinking man, into an autom- 
aton with clock-work inside him. “But,’ objects Le Conte, “can 

we conceive of movement without force? And if the movement 
is peculiar, so also is the form of force.” 

In the Jewish Kabalah, the nature-spirits were known under 
the general name of Shedim, and divided into four classes. The 
Hindts call them Bhttas and Devas, and the Persians called them 

1 Correlation of Vital with Chemical and Physical Forces, by J. Le Conte. 
2 Archives des Sciences, xiv. 345. December, 1872. 
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all Devs; the Greeks instinctively designated them as Daimons; 
the Egyptians knew them as Afrites. The ancient Mexicans, sa» 
Kaiser, believed in numerous spirit-abodes, into one of which the 
shades of innocent children were placed until final disposal; into 
another, situated in the sun, ascended the valiant souls of heroes; 
while the hideous spectres of incorrigible sinners were sentenced — 
to wander and despair in subterranean caves, held in the bonds of — 
the earth-atmosphere, unwilling and unable to liberate themselves. — 
This proves pretty clearly that the “ancient’’ Mexicans knew — 
something of the doctrines of Kama Loca. These passed —_ 4 
time in communicating with mortals, and frightening those wh 
could see them. Some of the African tribes know them as 
Yowahoos. In the Indian Pantheon, as we have often remarked, 
there are no less than 330,000,000 of various kinds of spirits, 
including Elementals, some of which were termed by the Brah- 
mans, Daityas. These beings are known by the adepts to be 
attracted toward certain quarters of the heavens by something of — 
the same mysterious property which makes the magnetic needle 
turn toward the north, and certain plants to obey the same attra 
tion. If we will only bear in mind the fact that the rushing of 
pianets through space must create as absolute a disturbance in 
the plastic and attenuated medium of the ether, as the passage 
of a cannon shot does in the air, or that of a steamer in the 
water, and on a cosmic scale, we can understand that certain — 
planetary aspects, admitting our premises to be true, may produce 

much more violent agitation and cause much stronger currents — 
to flow in a given direction than others. We can also see why, Ml 
by such various aspects of the stars, shoals of friendly or hostile 
Elementals might be poured in upon our atmosphere, or some 
particular portion of it, and make the fact appreciable by the 
effects which ensue. If our royal astronomers are able, at times, — 
to predict cataclysms, such as earthquakes and inundations, the 
Indian astrologers and mathematicians can do so, and have so” 
done, with far more precision and correctness, though they act — 
on lines which to the modern sceptic appear ridiculously absurd. 
The various races of spirits are also believed to have a special 
sympathy with certain human temperaments, and to more readily 
exert power over such than others. Thus, a bilious, lymphatic, — 
nervous, or sanguine person would be affected favourably or 
otherwise by conditions of the astral light, resulting from the 
different aspects of the planetary bodies. Having reached this” 
general principle, after recorded observations extending over an 
indefinite .series of years, or ages, the adept astrologer would — 
require only to know what the planetary aspects were at a given — 
anterior date, and to apply his knowledge of the succeeding 
changes in the heavenly bodies, to be able to trace, with approxi-— 
mate accuracy, the varying fortunes of the personage whose horo- J 
scope was required, and even to predict the future. The accuracy 
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of the horoscope would depend, of course, no less upon the 
astrologer’s astronomical erudition than upon his knowledge of 
the occult forces and races of nature. 

Pythagoras taught that the entire universe is one vast series 
of mathematically correct combinations. Plato shows the Deity 
geometrizing. The world is sustained by the same law of equi- 
librium and harmony upon which it was built. The centripetal 

force could not manifest itself without the centrifugal in the har- 
monious revolutions of the spheres; all forms are the product of 
this dual force in nature. Thus, to illustrate our case, we may 
designate the spirit as the centrifugal, and the soul as the cen- 
tripetal, spiritual energies. When in perfect harmony, both forces 
produce one result; break or damage the centripetal motion of 
the earthly soul tending toward the center which attracts it; 
arrest its progress by clogging it with a heavier weight of matter 
than it can bear, and the harmony of the whole, which was its 
life, is destroyed. Individual life can only be continued if sus- 
tained by this two-fold force. The least deviation from harmony 
damages it; when it is destroyed beyond redemption, the forces 

separate and the form is gradually annihilated. After the death 
of the depraved and the wicked, arrives the critical moment. If 
during life the ultimate and desperate effort of the inner self to 
reunite itself with the faintly-glimmering ray of its divine monad 
is neglected; if this ray is allowed to be more and more shut out 
by the thickening crust of matter, the soul, once freed from the 
body, follows its earthly attractions, and is magnetically drawn 
into and held within the dense fogs of the material atmosphere of 
the Kama Loka. Then it begins to sink lower and lower, until 
it finds itself, when returned to consciousness, in what the ancients 
termed Hades, and we—Avichi. The annihilation of such a soul 
is never instantaneous; it may last centuries, perhaps; for nature 
mever proceeds by jumps and starts, and the astral soul of the 
personality being formed of elements, the law of evolution must 
bide its time. Then begins the fearful law of compensation, the 
Yin-youan of the Buddhist initiates. 

This class of spirits are called the “terrestrial,” or “earthly 
elementaries,’ in contradistinction to the other classes, as we have 
shown in the beginning. But there is another and still more 
dangerous class. In the East, they are known as the “Brothers 
of the Shadow,” living men possessed by the earth-bound ele- 

-mentaries; at times—their masters, but ever in the long run 

falling victims to these terrible beings. In Sikkhim and Tibet 
they are called Dug-pas (red-caps), in contradistinction to the 
Geluk-pas (yellow-caps), to which latter most of the adepts belong. 
And here we must beg the reader not to misunderstand us. For 
though the whole of Butan and Sikkhim belongs to the old re- 
ligion of the Bhons, now known generally as the Dug-pas, we 
do not mean to have it understood that the whole of the popula- 
tion is possessed, en masse, or that they are all sorcerers. Among 
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them are found as good men as anywhere else, and we speak 
above only of the élite of their Lamaseries, of a nucleus of priests 
‘“devil-dancers,” and fetish worshippers, whose dreadful and mya 
terious rites are utterly unknown-to the greater part of the popu: 

lation. Thus there are two classes of these terrible “Brothers o 
the Shadow”—the living and the dead. Both cunning, low, vin : 
dictive, and seeking to retaliate their sufferings upon humanity, — 

they become, until final annihilation, vampires, ghouls, and promi-— 
nent actors at séances. These are the leading “stars,” on the — 
great spiritual stage of “materialization,’ which phenomenon they — 
perform with the help of the more intelligent of the genuine-born — 
“elemental” creatures, which hover around and welcome them witl 
delight in their own spheres. Henry Kunrath, the great German 
Kabalist, in his rare work, Amphitheatrum Sapientie Aiterne 
has a plate with representations of the four classes of these hu 
“elementary spirits.” Once past the threshold of the sanctuary 
of initiation, once that an adept has lifted the “Veil of Isis,’ the 
mysterious and jealous Goddess, he has nothing to fear; but till 
then he is in constant danger. 

Magi and theurgic philosophers objected most severely to 
the ‘evocation of souls.” “Bring her (the soul) not forth, lest 
in departing she retain something,” says Psellus. “It becomes you. 
not to behold them before your body 1s initiated, since, by always 
alluring, they seduce the souls of the uninitiated”—says the same 
philosopher, in another passage. 

They objected to it for several good reasons. 1. “It is ex- 
tremely difficult to distinguish a good Daimon from a bad one,” 
says Iamblichus. 2. If the shell of a good man succeeds in 
penetrating the density of the earth’s atmosphere—always op- 
pressive to it, often hateful—still there is a danger that it cannot 
avoid; the soul is unable to come into proximity with the material 
world without that on “departing, she retains something,” that 
is to sav, she contaminates her purity, for which she has to suffer 
more or less after her departure. Therefore, the true theurgi 
will avoid causing any more suffering to this pure denizen of the 
higher sphere than is absolutely required by the interests of hu-— 
manity. It is only the practitioners of black magic—such as the 
Dug-pas of Bhttan and Sikkhim—who compel the presence, by 
the powerful incantations of necromancy, of the tainted souls 
of such as have lived bad lives, and are ready to aid their selfish: 
designs. : 

Of intercourse with the Auipocidle through the mediumistic . 
powers of subjective mediums, we elsewhere speak. 

The theurgists employed chemicals and mineral substances to 
chase away evil spirits. Of the latter, a stone called vee 
was one of the most powerful agents. “When you shall see < 
terrestrial Daimon approaching, exclaim, and sacrifice the stone 
Mnizurin"—exclaims a Zoroastrian Oracle ( Reels, go): ot 
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These ‘“Daimons” seek to introduce themselves into the bodies 

;* the simple-minded and idiots, and remain there until dislodged 
therefrom by a powerful and pure will. Jesus, Apollonius, and 
some of the apostles, had the power to cast out “devils,” by 
‘purifying the atmosphere within and without the patient, so as 
to force the unwelcome tenant to flight. Certain volatile salts are 

rticularly obnoxious to them; Zoroaster is corroborated in this 
y Mr. C. F. Varley, and ancient science is justified by modern. 

The effect of some chemicals used in a saucer and placed under 
the bed, by Mr. Varley, of London, for the purpose of keeping 
away some disagreeable physical phenomena at night, are cor- 
roborative of this great truth. Pure or even simply inoffensive 

human spirits fear nothing, for having rid themselves of terrestrial 
matter, terrestrial compounds can affect them in no wise; such 

spirits are like a breath. Not so with the earth-bound souls and 
the nature-spirits. 

It is for these carnal terrestrial Larve, degraded human 
spirits, that the ancient Kabalists entertained a hope of reincarna- 
tion. But when, or how? At a fitting moment, and if helped 
by a sincere desire for his amendment and repentance by some 
strong, sympathizing person, or the will of an adept, or even a 

desire emanating from the erring spirit, himself, provided it is 
powerful enough to make him throw off the burden of sinful 

matter. Losing all consciousness, the once bright monad is caught 
once more into the vortex of our terrestrial evolution, and re- 

bid 

passes the subordinate kingdoms, and again breathes as a living 
child. ‘lo compute the time necessary for.the completion of this 
process would be impossible. Since there is no perception of time 
in eternity, the attempt would be a mere waste of labour. 

Speaking of the elementary, Porphyry says: 

These invisible beings have been receiving from men honours 
as gods; ...a universal belief makes them capable of becom- 
ing very malevolent; it proves that their wrath is kindled against 
those who neglect to offer them a legitimate worship.? 

Homer describes them in the following terms: 

Our gods appear to us when we offer them sacrifice . 
sitting themselves at our tables, they partake of our festival. meals. 
Whenever they meet on his travels a solitary Phoenician, they 
serve to him as guides,. and otherwise manifest their presence. 

1 Mr. Cromwell F. Varley, the well- known electrician of the Atlantic Cable Company, 
communicates the result of his observations, in the course of a debate at the Psychological 
Society of Great Britain, which is reported in the Spiritualist (London, April 14th, 1876, 
pp. 174, 175). He thought that the effect of free nitric acid in the atmosphere was able to 
drive away what he calls ‘‘unpleasant spirits.”” He thought that those who were troubled 
by unpleasant spirits at home, would find relief by pouring one ounce of vitriol upon two 
ounces of finely- powdered nitre in a saucer and putting the mixture under the bed. Here 
is a scientist, whose reputation extends over two continents, who gives a recipe to drive 
away bad spirits! And yet the general public mocks at as a “superstition”? the herbs and 
incenses employed by Hindus, Chinese, Africans, and other races to accomplish the self-same 
urpose! 

: 2“Of Sacrifices to Gods and Daimons,” chap. ii. 
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We can say that our piety approaches us to them as much a 
crime and bloodshed unite the Cyclopes and the ferocious 
of Giants.' 

The latter proves these Gods were kind and beneficent Dai- 
mons, and that, whether they were disembodied spirits or ele- 
mental beings, they were no “‘devils.” , < 

The language of Porphyry, who was himself a direct disciple 
of Plotinus, is still more explicit as to the nature of those spirits. 

Daimons are invisible; but they know how.to clothe them- 
selves with forms and configurations subjected to numerous varia-— 
tions, which can be explained by their nature having much of — 
the corporeal in itself. Their abode is in the neighbourhood of | 
the earth . . . and when they can escape the vigilance of the 
good Daimons, there is no mischief they will not dare commit. 
One day they will employ brute force; another, cunning.* 

Further, he says: 

It is a child’s play for them to arouse in us vile passions, to 
impart to societies and nations turbulent doctrines, provoking — 
wars, seditions, and other public calamities, and then tell you~ 
“that all of these are the work of the gods.” . . . These spina 
pass their time in cheating and deceiving mortals, creating around — 
them illusions and prodigies; their greatest ambition is to pass as 
gods and souls (disembodied spirits ).* 

Iamblichus, the great theurgist of the Neoplatonic school, a 
man skilled in sacred magic, teaches that: 

ie + 

ine 

Good Daimons appear to us in reality, while the bad ones 
can manifest themselves but under the shadowy forms of phantoms. 

Further, he corroborates Porphyry, and tells how that: 

The good ones fear not the light, while the wicked ones 
require darkness . . . The sensations they excite in us make — 
us believe in the presence and reality of things they show, though 
these things be absent.* 

Even the most practised theurgists sometimes found danger — 
in their dealings. with certain elementaries, and we have Iamblichus — 
stating that: . 

The gods, the angels, and the Daimons, as well as the souls, 
may be summoned through evocation and prayer. . . . But — 
when, during theurgic operations, a mistake is made, beware! 
Do not imagine that you are communicating with beneficent divini-— 
ties, who have answered your earnest prayer; no, for they are 

bad Daimons, only under the guise of good ones! For the clea 

ie 

s 1 Odyssey, vii. 3 
a aan “Of Sacrifices to Gods and Daimons,”’ chap. ii. 

id. 
*Tamblichus, De Mysteriis Egyptorum. 
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mentaries often clothe themselves with the similitude of the good, 
and assume a rank very much superior to that they really occupy. 
Their boasting betrays them.? 

The ancients, who named but four elements, made of ether 

a fifth. On account of its essence being made divine by the 
unseen presence, it was considered as a medium between this 

world and the next. They held that when the directing intelli- 
gences retired from any portion of ether, one of the four kingdoms 
which they are bound to superintend, the space was left in pos- 
session of evil. An adept who prepared to converse with the 
“invisibles,’ had to know his ritual well, and be perfectly ac- 
quainted with the conditions required for the perfect equilibrium 
of the four elements in the astral light. First of all, he must 
purify the essence, and within the circle in which he sought to attract 
the pure spirits, equilibrize the elements, so as to prevent the 
ingress of the Elementals into their respective spheres. But woe 
to the imprudent enquirer who ignorantly trespasses upon for- 
bidden ground; danger will beset him at every step. He evokes 
powers that he cannot control; he arouses sentries which allow 
only their masters to pass. For, in the words of the immortal 
Rosicrucian : | 

Once that thou hast resolved to become a cooperator with 
the spirit of the living God, take care not to hinder Him in His 
work; for, if thy heat exceeds the natural proportion, thou hast 
stirr'd the wrath of the moyst? natures, and they will stand up 
against the central fire, and the central fire against them, and 
there will be a terrible division in the chaos.? 

The spirit of harmony and union will depart from the ele- 
ments, disturbed by the imprudent hand; and the currents of blind 
forces will become immediately infested by numberless creatures 
of matter and instinct—the bad demons of the theurgists, the 
devils of theology; the gnomes, salamanders, sylphs, and undines 
will assail the rash perfermer under multifarious aérial forms. 
Unable to invent anything, they will search your memory to its 
very depths; hence the nervous exhaustion and mental oppression 
of certain sensitive natures at spiritual circles. The Elementals 
wiil bring to light long-forgotten remembrances of the past; forms, 

1 Tbid., ““On the Difference between the Daimons, the Souls,” etc. 
2 We give the spelling and words of this Kabalist, who lived and published his works 

in the seventeenth century. Generally he is considered as one of the most famous alchem- 
ists among the Hermetic philosophers. 

3 The most positive of materialistic philosophers agree that all that exists was evolved 
from ether; hence, air, water, earth, and.fire, the four primordial elements must also pro- 
ceed from ether and chaos the first duad; all the imponderables, whether now known or 
unknown, proceed from the same source. Now, if there is a spiritual essence in matter, 
and that essence forces it to shape itself into millions of individual forms, why is it illogical 
to assert that each of these spiritual kingdoms in nature is peopled with beings evolved 
out of its own material? Chemistry teaches us that in man’s body there are air, water, 
earth, and heat, or fire—air is present in its components; water in the secretions: earth 
in the inorganic constituents; and fire in the animal heat. The Kabalist knows by experi- 
ence that an elemental spirit contains only one of these. and that each one of the four 
kingdoms has its own peculiar elemental spirits; man being higher than they, the law of 

- evolution finds its illustration in the combination of all four in him. 
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images, sweet mementoes, and familiar sentences, long since 
faded from our own remembrance, but vividly preserved in the 
inscrutable depths of our memory and on the astral tablets of 
the imperishable “Book of Life.”  . a 

The author of the Homoiomerian system of philosophy, 
Anaxagoras of Clazomene, firmly believed that the spiritual pro- 
totypes of all things, as well as their elements, were to be found 
in the boundless ether, where they were generated, whence they 
evolved, and whither they returned from earth. In common with 
the Hindts who had personified their Akasha, and made of it a 
deific entity, the Greeks and Latins had deified 7Ether. Virgil calls 
Zeus, Pater Omnipotens A‘ther,1 Magnus, the Great God, Ether. — 

These beings, the elemental spirits of the Kabalists,? are those 
whom the Christian clergy denounce as “devils,” the enemies o 
mankind! (To be concluded.) 

>> WORDS OF WISDOM* 
There are eight original mountains, and seven seas—Brahma, 

Indra, the Sun, and Kisdra. These are permanent, not thou, not 
I, not this or that people. What, therefore, should occasion our 
sorrow ¢ 

In thee, in me, in every other, Vishnu resides; in vain art thou 
angry with me, not bearing my approach; this is perfectly true, all 
must be esteemed equal; be not, therefore, proud of a magnificent 
palace. 

Let every dawn of morning be to you as the beginning of 
life, and every setting sun be to you as its close: then let every 
one of these short lives leave its sure record of some kindly thing 
done for others, some goodly strength or knowledge gained for 
yourselves. : “a 

1 Virgil, Georgica, book II. = 
2 Porphyry and other philosophers explain the nature of the dwellers. They are mis- | 

chievous and deceitful, though some of them are perfectly gentle and harmless, but so 
weak as to have the greatest difficulty in communicating with mortals whose company they 
seek incessantly. The former are not wicked through intelligent malice. The law of 
spiritual evolution not having yet developed their instinct into intelligence, whose highe es 
light belongs but to immortal spirits. their powers of reasoning are in a latent state, and, ~ 
therefore, they themselves, irresponsible. : es 

But the Latin Church contradicts the Kabalists. St. Augustine has even a discussion 
on that account with Porphyry, the Neoplatonist. ‘“‘These spirits,” he says, “‘are deceitful, 
not by their nature, as Parnhere, the theurgist, will have it, but through malice. og 
pass themselves off for gods and for the souls of the defunct” (Civit. Dei, x. 2). far 
Porphyry agrees with him; “but they do not claim to be demons [read devils], for they are 
such in reality!””—adds the Bishop of Hippo. So far, so good, and he is right there. But 
then, under what class should we place the men without heads, whom Augustine wishes us 
to believe he saw himself; or the satyrs of St. Jerome, which he asserts.were exhibited 
for a considerable length of time at Alexandria? They were, he tells us, “men with the 
and tails of goats’’; and, if we may believe him, one of these satyrs was actually pi 
and sent in a cask to the Emperor Constantine!!! ‘ 

* These Proverbs were printed by H. P. Blavatsky in Lucifer for May, 1890. The 
title used is our own.—Ep. THEosopny. - a Ps, ie 

* 


