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The present volumes have been written to small purpose 
if they have not shown... that... the apostolic succession is 
a gross and palpable fraud; : 

H.P.B.: Isis Unveiled, II, 544. 

. down the slippery road to the quagmire of Infalli- 
bility, Direct Revelation, and Apostolic Succession, .. - 

H.P.B.: The Theosophist, June, 1882. 

Madame Blavatsky has no “successor,” could have none, 
never contemplated, selected, or notified one. 

W. Q. Judge: Lucifer, March, 1892. 

LAIMS of apostolic succession to great teachers are the 
groundwork of all revealers and theologians. Not alone the 
Roman Catholic hierarchy, but all religions and all their 

sects trace back to this fundamental fallacy in human nature. Just 
as the Spiritualists of every degree mistake the Kama-Rupa of the 
departed Ego for the Spiritual Being, so does religious-minded 
humanity mistake the ‘“‘remains,”’ the Skandhas of the Theosophical 
Movement, for the Movement itself. 
- H.P.B. knew full well what would follow upon her mission and 
her message. Besides the unequivocal and unmistakable utterances 
above quoted, she wrote in her Theosophist her repudiation in ad- 
vance of the claims that would be made in her name, the words that 
would be put in her mouth, after her own death, by mediums, 
psychics, and the whole tutti quanti of self-styled “‘occultists.”” She 
said, in The Theosophist for March, 1883, in discussing Spiritualist 
claims made “‘Under the Shadow of Great Names’: 

“The common vice of trying to palm off upon the world 
the crude imaginings or rhapsodical concoctions of one’s own 

Corrections, objections, criticisms, questions and comments are invited from all readers 
On any facts or conclusions stated in this series. —Editors, THEOSOPHY. 
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brain, by claiming their utterance as under divine inspiration, 
prevails largely among our esteemed friends, the Spiritualists. 

The future has a gloomy look indeed to us when we 
think that, despite their best endeavours to the contrary, the 
Founders of the Theosophical Society are quite ... liable . .,. 
to an involuntary post-mortem recantation of their most cher- 
ished and avowed ideas.” 

The quotation given from Mr. Judge on the subject of “‘suc- 
cessors’’ shows that his own view was the same as that of H.P.B. 
This view was originally as emphatically shared by Mrs. Besant 
and by Colonel Olcott. Yet, as is shown in The Theosophical 
Movement, a bare four years had elapsed from the death of 
H.P.B. till Mrs Besant herself set up the claim of being the 
‘Successor’ whom H.P.B. had “‘appointed.’”’ Her claim was ac- 
cepted by Col. Olcott and many others, and was the foundation, 
root and trunk of her hold upon her followers till her own death; 
the Adyar society was corrupted by it. Unmistakable as has been 
and is the havoc wrought in this fragment of the Parent Society, 
the ruinous effects of the Successor-notion has run still deeper in 
the Point Loma society, in the Hargrove secession from it, and in 
the ““Temple of the People.” 

Those who remained personally loyal to Judge must have known 
of the stand taken by him and by H.P.B.; must have been acutely 
aware of the disastrous effects of the succession-fallacy as shown 
before their eyes in the course taken by Mrs. Besant. Nevertheless, 
the ashes of Judge’s body were scarcely cool before his surviving 
aides-de-camp saddled upon the membership of the T.S. in A. and 
its ‘Esoteric Section” the ‘‘gross and palpable fraud” of the Apos- 
tolic Succession of Katherine A. Tingley as the one “‘appointed”’ by 
Mr. Judge. The members simply took the solemn word of the 
“eight witnesses.’’ But whose word did these eight witnesses take? 
Judge’s? 

Judge, like H.P.B. herself, was accustomed to speak for him- 
self in plain language, over his own signature. Taking, argumenti 
gratia, the validity of the theory of succession and successor in 
spiritual, intellectual, and moral status—is it conceivable that in a 
matter of such surpassing importance, H.P.B. would have “verbally 
appointed Mrs. Besant her successor,’’ as Mr. Jinarajadasa so in- 
geniously injected into his Golden Book of the Theosophical So- 
ciety? Is it imaginable that Mr. Judge should have orally appointed 
Madam Tingley his successor? The burden of proof is upon those 
who make claims, not on those who question them. This sound aphor- 
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ism of human law is ignored by those who have most need to apply 

it, even in ordinary transactions. How much more it should be 
invoked where the question at issue is so transcendental as that 
involved in the claim of anyone soever to be an Occult successor 
to one who, being dead, can no longer testify in the forum of human 
affairs. 

No statement in Judge’s writing, or over his signature, has ever 
yet been offered in evidence that contains any appointment of any- 
one as his Occult successor, despite all the assertions made, at the 
time and since, of such an appointment. The assertions made, the 
failure to produce the evidence, damns the credibility of those who 
make the assertions, though it does not necessarily impeach the 
bona fides of the witnesses. Wholly sincere men are often deceived 
into testifying to what their own eyes are claimed to have seen, their 
own ears heard, when, in cold fact, their intensity of preconception 
or hallucination has deluded them. This is true in mundane matters: 
how much greater the susceptibility in transcendental affairs is 

_ shown by the endless list of great and good men who have regarded 
‘communications,’ “‘revelations’ and ‘visions’ as substantial ac- 
tualities. The problem of these claims and claimants is a psycho- 
logical mystery, the key to which has never yet been found in the 
hands of religion, science, or spiritualism. The very Theosophists 
who would smile at the high-sounding names and claims of spiritual- 
ist mediums and religious psychics, swallow wholesale, in all too 
many instances, the like utterances emitted as “‘messages from the 
Masters.”’ 

All are familiar with the effects of opium, morphine, and alco- 
holic substances on the mental and moral as well as physical nature 
of their addicts. Few reflect seriously on their counterparts on other 
planes. There is astral and psychic intoxication and addiction as 
well as physical, and their effects upon the victim a thousand times 
more injurious and lasting. Such addicts can no more be reasoned 
with on the subject of their delusions than can an insane person of 
the ordinary kind. From the standpoint of pure Theosophy and 

_ true Occultism, a/] notions of a personal god, of infallibility, of 

direct revelation, of apostolic succession, and their like, are delu- 
sions. Are they any the less powerful in their hold on the race- 
mind ? Because they are concerned with the inner and unknown prin- 
ciples of the Occult side of nature and of man, are theosophists 
immune to these risks and dangers? 

Those who remained true to H.P.B. after her death had to be 
true to Judge, because his theosophical career is indistinguishable 
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from hers. Was this a warrant for their own success in Occultism, 
a guarantee against the dark side of their own past or future Kar- 
ma? Those who accepted Mrs. Besant’s claims, those who accepted 
the claims made on behalf of Madam Tingley, were, manifestly, 
believers in ‘‘apostolic succession’, or they would have rejected such 
a claim no matter by whom made. The citations given show indis- 
putably that H.P.B. and Judge repudiated ‘‘apostolic succession” in 
theory and in fact. If, then, either of them ever appointed a suc- 
cessor, verbally or otherwise, they merely stultified themselves— 
were themselves untrue to their own profession of philosophy and 
faith. In that case, they showed themselves to be such fallible if 
not unfaithful teachers and guides that it is a mystery why anyone 
should wish to pose as their ‘successor’. On the other hand, phil- 
osophy and history alike are filled with the evidences that the cred- 
ibility of any witness is in inverse proportion to his credulity—with 
numberless instances of men under strain seeking “divine guidance’ 
instead of using their common-sense to apply unvarying principles 
to the problems confronting them. 

Many Theosophists seem to regard as of small moment the 
multitudinous conflicting successor claims and teachings. The desire 
for ““fraternization’’ among many members of the various societies 
blinds them to the cause which has produced the existing schisms. 
Until that cause is seen and weighed truly by those who suffer from 
its effects, how could any species of co-operation be other than a 
pretense on the part of these conflicting successors, or other than a 
fraud upon the public which, behind the mask of such a fraterniz- 
ation, would find nothing but a welter of mutually adverse teachers 
and teachings? 

Of the ‘‘eight witnesses’”’ who, after ‘‘consulting the ‘spirits 
instead of consulting the teaching and example of H.P.B. and 
Judge, gave their solemn asseverations that Judge had appointed 
Madam Tingley—of these eight witnesses whose testimony was re- 
sponsible, what has been the subsequent record? 

E. T. Hargrove, the interlocutor of the whole proceedings, re- 
pudiated Madam Tingley in his pamphlet ‘‘E.S.T.”, dated March 
1, 1898—he who had been foremost in asserting that Madam 
Tingley ‘underwent a training and preparation even more rigid 
and comprehensive than that experienced by either H.P.B. or 

W.Q.J.”” Upon what grounds did he make the assertions contained 
in his pamphlet of May 17, 1896, “‘An Occultist’s Life’? ? He him- 

self says that he was ‘‘directed”’ to make these statements : by whom 

or by what? His repudiation two years later answers the question: 

+ > J 
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He was “‘directed’’ to repudiate her occult hegemony by the same 
authority that inspired him to assert it less than two years earlier. 
That ‘authority’ was Mr. Hargrove’s own ‘‘communications from 
the Master”—not anything else. If Mr. Hargrove, still in the land 
of the living, should choose to make an issue of the matters in- 
volved in the “Tingley succession”, and his own unenviable share 
in them, he has abundant opportunity and occasion to do so. 

James M. Pryse, still living, “folded his tents like the Arabs and 
as silently stole away’’ from Tingley to “Blue Star’, and thence to 
doing business as an “‘occultist’’ on his own account. 

Mr. and Mrs. C. A. Griscom, Jr., followed Mr. Hargrove in 
his secession from the Tingley succession. 

Claude Falls Wright drifted out of any species of theosophical 
work whatever. He is now dead, as is H. T. Patterson whose influ- 
ence was minor compared to the others. 

E. August Neresheimer, still living, and, of all those who sur- 
vived Judge, the best known, best loved, and most disinterested, 
had no “‘occult itch’’ but trusted to the assertions of Hargrove and 
the others—Mr. Neresheimer made under oath a Statement, dated 
and signed February 25, 1932, containing the story of the events 
following the death of Judge. Mr. Neresheimer’s Statement runs 
to 18 typewritten pages, from which the following extract is made: 

““Among all the papers and other documents left by Mr. 
Judge, we found nothing whatever in his handwriting bear- 
ing upon the future conduct of the society after his death. 
Nor did we find anything in his writing naming Mrs. 
Tingley or anyone else, either directly or indirectly, as his 
successor in the affairs of the Theosophical Society in Amer- 
ica, or any directions of any kind to be followed in the event 
Orvins death)... : 

“Mr. Judge cannot, in my opinion, be held responsible for 
the mistakes—made by others after his decease, since he never 
either by spoken or written word nominated, or even sug- 
gested a successor, or gave any instructions whatsoever as to 
the direction of the Society, or the ‘Esoteric Section’ after 
his death.” 

When it is recalled that Mr. Neresheimer was made by Mr. 
Judge his Executor and as such took possession of all his papers, 
including the famous so-called ‘“‘Diary’’, the significance of this State- 
ment makes it incumbent on those who still circulate the mythical 
“appointment” by Judge of Mrs. Tingley, to produce as well as to 
verify the authenticity of such an appointment in Judge’s handwrit- 
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ing or over Judge’s signature—and as unequivocal as his repudia- 
tion of the “‘successor’’ notion itself. 

Remains to. be considered the case of Mr. Joseph H. Fussell, the 
last of the eight witnesses, and the only one of them who still main- 
tains his faith in Madam Tingley’s succession. Mr. Fussell’s whole 
life has been an unbroken testimony, not to the authenticity of the 
Tingley succession, but to his unbounded belief in her as ‘‘Master’s 
Agent’’. Nothing, we think, can better illustrate the lengths to 
which human nature can go than some extracts from The Theosoph- 
ical Path of September, 1929, following the death of Madam Ting- 
ley. There, Mr. Fussell says: 

““How shall I write about one, of the heights and depths of 
whose nature I realize now I had but the veriest glimpse? 
Yet that glimpse revealed to me such wisdom, such under- 
standing of human nature and of life, such compassion and 
such tenderness, that she stands as one of the Great Ones, 
one of the Divine Helpers of Humanity.” 

Madam Tingley made an abundant record of her own during 
the thirty-three years of her undisputed supremacy from 1896 to 
1929. From first to last that record is branded with an indisputable 
fact: freedom of thought and expression became and remained the 
“unpardonable sin” in her society. No one could question her “‘suc- 
cession’ or her status as ‘‘Master’s agent’? and remain persona 
grata in her society. The Constitution of the “Universal Brother- 
hood and Theosophical Society” gave her despotic authority over 
every officer, every member, every least activity, nor could that Con- 
stitution itself be changed without her own consent. If this was the 
case in the exoteric society, the dullest should be able to comprehend 
what sway she held and exercised over its “esoteric section.” She 
changed the name, the pledge, the rules, the nature of the “esoteric 
section’, even more drastically from its original objects than the 
exoteric society—more so, in both departments, than had been the 

case even with Mrs. Besant. From the moment of her accession to 
the papal throne of “Successor”, dry-rot began in the society which, 
from a world-wide membership and activity on the original lines, 
dwindled steadily till at her death its activities and its membership 
were limited almost in toto to the Colony ‘‘on the Hill” at Point 
Loma. 

The published literature of her society is loaded with laudations 
of her greatness. Her own writings and lectures, “edited” though 

they were, betray unmistakably her pretensions, her incessant self- 

laudation as ‘Successor to H. P. Blavatsky and W. Q. Judge and 

Leader of the Theosophical Movement throughout the World”. 
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Her extravagance, her vanity, her childish self-indulgence, are no- 
-torious. Her counterpart can be found in hundreds of like cases 
throughout all religious history. This did not prevent, rather ce- 
mented, the blind devotion of the followers of such actual or pre- 
tended “‘seers’’, so that no one should be surprised to find the recru- 
descence of the same psychological phenomena in the careers of 
Mrs. Besant and Madam Tingley. What Theosophists need to do is 
to study these cases in the light of the Theosophy and Occultism of 
H.P.B. and Mr. Judge. In any event, all such cases pose the sim- 
ple question: shall one accept the “testimony” of those whose faith 
and whose credulity know no bounds—“testimony’’ which, when 
examined, is but “‘the opinion of the witness’’; or shall one, desirous 
of arriving at “the truth, the whole truth, and nothing but the 
truth,” examine at first hand, in the light of world-old rules of evi- 
dence, the testimony provided by the acts, the words, the conduct 
of the ‘‘Successors’’ themselves? 

It is certain that the more the case of H.P.B. or of Mr. Judge is 
examined and tested, the stronger will the proof appear of the gulf 
which separates them from the hoi pollot of “‘occultists’’, ‘‘initiates’’, 
and ‘‘successors’’, from the most noted to the least and latest. It is 
certain that more Mrs. Besant, Mr. Leadbeater, Madam Tingley 
and their like are examined and cross-examined on their own rec- 
ord, the stronger becomes the proof that they were anything but 
what they claimed for themselves. 

Mr. Fussell continues: 
“Among the most beautiful traits of Katherine Tingley’s 

character was her devotion to her great Predecessor, Helena 
Petrovna Blavatsky. Few know how close was her relation- 
ship to H. P. Blavatsky... . 

‘Let me try to sketch in barest outline two or three scenes 
from Katherine Tingley’s life. The first of these: a beauti- 
ful home on an estate on the banks of the Merrimac in New 
England; a little child, hardly more than a baby, playing in 
the gardens close to the house; a woman in gypsy guise (a 
band of gypsies being in camp near by) coming towards the 
house. The child runs to her, is taken into her arms; the 
mistress of the house hurries out, orders the supposed gypsy 
away; but the child clings to her, calling her ‘mother,’ her 
‘real mother’; the gypsy holds the child a moment, then puts 
her down and bids the lady guard her well—and is gone. 

“The child was Katherine Westcott (later Katherine 
Tingley); the ‘gypsy’ was H. P. Blavatsky.” 

It seems almost a pity to state that the known itinerary of H. P. 
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Blavatsky’s life does not include a visit to the “banks of the Merri- 
mac’’, nor even to the United States during the period indicated 
in Mr. Fussell’s “‘sketch’’. Unless Mr. Fussell’s information came 
via the same channel as the “Successor’’ myth, the source of this 
contribution to theosophical “‘history’’ would seem to have been 
Madam Tingley herself. Certainly, she contributed a whole array 
of equally valuable chronicles to the ‘‘faithful’’. Mr. Fussell’s ‘‘out- 
line” seems “sketchy” rather than a sketch, and is worthy to be 
placed in the same gallery with Mr. Hargrove’s equally veracious 
“Occultist’s Life’. What serious Theosophists should note is that 
the quoted remarks by Mr. Fussell are, one is bound to believe, sub- 
mitted for the information of inquirers, as well as for the sustenta- 
tion of the faithful like himself. The matter is the more serious be- 
cause Mr. Fussell was, during her career after 1898, her ablest sup- 
porter, as he now is of her “‘successor”’, Dr. de Purucker. Whatever 
one’s respect for Mr. Fussell’s assiduities, however one may pay 
tribute to his loyalty, misplaced though it be, all this does not make 
for his credibility or his reliability as a witness to anything in which 
his interest and his devotion are at stake. 

It would scarcely seem worth while to follow Mr. Fussell through 
his additional “sketches’’, but it is well worth while for every stu- 
dent to ponder Mr. Fussell’s closing words: 

“Like her Predecessors, Helena Petrovna Blavatsky and 
William Quan Judge, she was a Mystery... . 

“ ‘Visualize’! ‘Visualize!”? ‘Make a mind picture of your 
ideals’, and “before you know it the ideal has become the real 
and you have taken your place as a creator in the great scheme 
of life’. ‘Dare to be yourself, your Greater Self’, was her 
challenge.” 

Mr. Fussell would appear to have taken a /a lettre these quoted 
admonitions of Madam Tingley. Certainly he has “visualized”’ 
Madam Tingley in réles for which there exists no substantial evi- 
dence outside his own ‘“‘mind-pictures’’, which his own words as well 
as his lifelong devotion to her show had at last converted the “ideal” 
into the real—for him. 

Mrs. Besant’s ability and already acquired worldwide reputation 
were all-sufficient to serve as substitute for evidence, both in her 
“charges” against Wm. Q. Judge and her claim to having been 
appointed by H.P.B. as successor. In Madam Tingley’s case there 
was neither character, reputation, nor even ordinary knowledge of 
Theosophical teachings. Her subsequent, as her precedent career, 
is clouded and dubious in every sense. Yet she became and remained 
the pope of the T.S.A. and its E.S.T. as effectively as did Mrs. 
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Besant in the Adyar fragment of the Parent T.S. What is the ex- 
planation? Its analogy exists in the lives of a dozen of the Roman 
Catholic Popes, and in the idea of popery itself—for popery in any 
guise rests upon the assumption, in leader and led alike, of the very 
“Infallibility, Direct Revelation, and Apostolic Succession” which 
H.P.B. characterized as a “‘quagmire’’. The other name for popery 
is Spiritual Authority. 

What this quagmire can do to the conscience, the reason, the com- 
mon-sense of those caught in it, can be found in all history. It is 
that enemy of mankind which has wrought more havoc than all oth- 
er sinister influences combined. Its effect upon Theosophists can be 
illustrated by a letter written in 1899 by Mr. Cyrus F. Willard 
to A. E. S. Smythe and by Mr. Smythe published in The Lamp for 
December 15 of that year. Mr. Smythe, it should be understood, 
had dared to question the “‘infallibility” of the Tingley conduct of 
affairs, had been “‘expelled’’, and in his own Lamp had begun to 
throw some rays of light into the theosophical night. Mr. Willard 
wrote to him: 

“H.P.B. was my teacher from 1884 to 1891; W. Q. 
Judge from 1891 to 1896 and since the latter year Katherine 
A. Tingley has been'my Teacher and is such now and as 
such Teacher I will not only render loyal obedience to all her 
suggestions in what concerns my connection with Theosoph- 
ical work but will consider it an honour to receive her advice 
on any matter connected with my private lifes *.. 

“Either Katherine A. Tingley is the direct hale in the 
chain that ‘leads up to the Eldest brother of the Race or she 
is not. If not, then the whole system is a fraud and delusion, 
Masters do not exist. “They never sent H.P.B. as Messenger 
and W.Q.J. was a fraud and, Katherine A. Tingley simply a 
harmless imitation, but this is not so... . 

“Katherine A. Tingley is the representative of the Masters 
who gent H.P.B. and was recognized by ,them and him as 
superior to W.Q.J. as far back as 1891 as I discovered by 
accident in looking over some of my old papers since coming 
to the Pacific Coast... . 

“Either They did not know Their business when They 
selected her or They did.... 

“Recognizing fully as I hope I,do, the solemn obligations 

I owe to my Teacher. . . . I object, protest, condemn and 
resent any attack upon her, her methods or policy.” 

It is to be observed that Mr. Willard never produced the “‘old 
papers” attesting the greatness of Madam Tingley; that he subse- 
quently repudiated her hegemony; that he is now convinced that in 
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‘masonry’ is the place to prepare for the next Messenger—but 
his letter shows the influence on him of the ‘‘Successor” notion for 
many years, and which is the “‘quagmire”’ from which few escape, 
once their reasoning faculty is engulfed in it. Is there any funda- 
mental difference between the attitude of mind disclosed in Mr. Wil- 
lard’s letter and that of a sincere Catholic toward the Pope, or of 
any sincere religious mind toward its priest and sect? Is it to effect 
such results that the Theosophical Movement and the Theosophical 
philosophy exist? Can any sect or any society with such ideas and 
ideals for its substratum and support serve the great Objects of the 
Masters of Wisdom? These are questions that need to be contin- 
ually placed before inquirers and as continually pondered by all 
who would wish to escape this pitfall of human nature. 
Madam Tingley dead, it was inevitable that the forlorn remnant 

‘on the Hill” should look for her Successor—and find him. The 
“Purple” garment fell on Dr. G. de Purucker, whose “‘appointment”’ 
to that honor was as dubious as had been Madam Tingley’s own. 
Amid the recent literature of Point Loma affairs is a pamphlet is- 
sued by Dr. Hyman Lischner. Dr. Lischner was himself from youth 
a devoted member of the Point Loma society, with a faith com- 
parable to Mr. Willard’s and Mr. Fussell’s, so that he regarded 
what went on before his eyes as a “‘test’”’ of his own loyalty and fit- 
ness. Io doubt, to question, to apply to the “‘Leader and Succes- 
sor’ the same principles of conduct as were held out to the obedi- 
ence of the faithful; to stand on his own feet and use his own rea- 
son and conscience—this was to be guilty of ‘‘mortal sin’’. At last, 
as in Mr. Willard’s case, Dr. Lischner’s eyes were forced open by 
the course of Karma rather than by his own will. He left “the 
Point’, and his pamphlet contains some correspondence between 
himself, Dr. de Purucker, and Mr. Fussell; also an addendum with 
an exchange of letters between Iverson L. Harris and Dr. Lischner, 
a copy of Madam Tingley’s Will, and the Minutes of the “E.S.” 
meeting of August 8, 1929, presided over by Dr. de Purucker as 
“Outer Head’, following Madam Tingley’s death. 

Dr. Lischner’s correspondence is of a similar character to the 
letters addressed by the late T. H. Martyn to Mrs. Besant, with 
which all Theosophical students are, or should be, acquainted. In 
the one case as in the other, the devoted member writes to the Suc- 
cessor and Leader for light on troubled waters. Dr. Lischner’s 
pamphlet of 38 pages is dated May 8, 1931, and constitutes a rev- 
elation of quite another nature than the kind which emanates from 
the “‘Infallible”. It is a telling documentation indeed. 
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No candid reader can fail to be impressed by the difference in 
tone between the letters sent by Dr. Lischner and the replies made 
by the Point Loma ‘Leader.’ Thus, Dr. Lischner, still at the 
time of his first letter, September 1, 1929, a member both of the 

Point Loma society and of its ‘‘E.S.”, asks for the evidence of the 
“visits of the Master’? to Dr. de Purucker, as asserted to the 
“F.S.” meeting following the death of Madam Tingley; and for 
the proof of Dr. De Purucker’s appointment by Madam Tingley 
as her successor-to-be. Dr. de Purucker’s reply, dated September 
5, 1929, fills nine pages of fine print in Dr. Lischner’s pamphlet. 
He begins by saying to Dr. Lischner: “‘at the present moment 
my mind is divided between a disposition to laugh at you and a 
disposition to consider your letter as the outpouring of a wounded 
soul or heart, whichever you like, asking for more light.” 

The whole of Dr. de Purucker’s long letter reads for itself as 
a “plea in avoidance,” and the subsequent correspondence but 
confirms the position into which any ‘“‘successor’’ is forced: a ple- 
thora of assertions, an entire paucity of evidence. In the course 
of his letter, however, Dr. de Purucker unwittingly makes some 
astounding admissions. One of these admissions vitiates the whole 
claim that Judge appointed Madam Tingley his “‘successor,’”’ and 
throws out of court the whole long-carried-on Point Loma asser- 
tions that he did. Dr. de Purucker says: 

“Judge never appointed K.'T. by any legal document. The 
proofs that K.T. gave of her mission and the reality of her 
being the Messenger of the Lodge, were the same that Bla- 
vatsky and Judge gave. Changing circumstances, my dear 
boy, mean changing methods, and K.T.’s therefore were dif- 
ferent from Judge’s, as Judge’s were different from Blavat- 
sky’s; but the policy is the same from beginning to end.” 

Dr. de Purucker’s ‘‘visits from the Masters,” his ‘‘Letters’’ 
written in [Their great Names, his campaign for ‘‘fraternization”’ 
among the warring theosophical societies, esoteric sections, lead- 
ers and successors—his plea for the position of Pope or ‘‘Spiritual 
Authority” for which all these were but advertising, call for care- 
ful examination of the over-abundant material provided by him. 
To these matters, then, let us give attention. 



STUDIES IN KARMA 

‘THE WEB OF DEsTINY”’ 

[To course of every individual human life is a current nar- 
rative illustration of the hinging of one important event 
after another upon one “unimportant” event after another. 

In the United States, 35,000 are killed yearly by automobiles 
and a million more or less seriously ‘injured, all with a sum of 
suffering, grief and loss affecting and tossing into confusion my- 
riads of lives; all involving alterations in the course of events 
which will affect the lines of generations unborn in unforeseen 
ways; may in some cases affect world history to the destruction 
or salvation of millions of lives. 

But every one of these accidents is contingent upon any inci- 
dent, however slight, that may ever have happened in the life of 
either participant to bring him to that spot at that precise frac- 
tion of a second. Such an insignificant link in the chain may be 
merely the quickened cadence of the step of a husband leaving 
the house in anger after a morning quarrel; it may be a casual 
greeting by a friend in the street; it may be a moment’s hesitation 
of the step at passing a striking window display; or it may be an 
instant’s overtime on the part of a statesman or great executive 
lingering in his office to complete a plan affecting, for good or evil, 
the paths of nations. Many could, in fact, examining carefully 
and deeply enough their past lives, see where the whole course of 
life has hung upon so slight a peg as the choice of a dessert. 

What lesson shall all this convey? If we are to accept the 
academically popular theory of determinism; i.e., the doctrine 
that all causes are physical, and that no man has freewill or power 
of choice, it must of necessity throw the really thoughtful mind 
into utter despair. It would show indeed that the sun shines 
equally upon just and unjust; it would show that in the Universe 
is no afixation whatever of effect to cause in any sense to justify 
human strivings; it would show that in the eye of nature the fall 
of a sparrow is equal to, if not greater than, the fall of a nation; 
that the devoted efforts of any man, or of all men put together, 
can be frustrated by a rolling pebble. 

Yet the practical sense of mankind does see before it enough 
of the results of effort to continue striving for its objects, good 

and evil. Whereas, were this sort of causation to be accepted at 
face value, we would all retire shivering to hillside caverns, there 
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to hide ourselves from the devastating eye of chance; or we would 
become irresponsible hour-to-hour fatalists, without devotion to 
causes, plan, or thought of the future. In short, humanity in its 
present state survives only by overlooking the seeming capricious- 
ness of the stream of fate in which it swims. 

But to take these concatenations at their face value also means 
to negate the principle of the conservation of energy which is the 
very basis of science, and consciously or unconsciously, of all other 
human effort; all the more the basis thereof now that it has taken 

the new form of the conservation of energy-matter. 
In science and mechanics only the energy of matter is recog- 

nized; in religion, only the energy of mind—or of “‘spirit’’—1s 
recognized; and the actors in each field find their plans ever 
frustrated by the hard forces of the unrecognized side of energy. 
The Theosophist recognizes a complete cycle of energy-transfor- 
mations, from the pure energy of spirit, falling by successive de- 
grees into crystallizations which ultimately become physical energy, 
to the dissolving of the material energies of a universe into the 
spiritual motion which originally gave them birth. Thus the at- 
tached web of cause and effect which quivers about the human 
being with his every motion is not capricious, with effect one mo- 
ment clamped to cause with steel rivets, and the next moment pre- 
cariously adherent. The unbroken volume of the causative flow 
ever fluctuates through innumerable planes of so-called ‘“‘mind”’ 
and, so-called “‘matter,’’ vanishing from the one at given moment 
only to appear simultaneously on another “plane.” 

Perception of this is obscured by the erroneous values placed 
upon various transformations of energy. Observation of contem- 
porary life shows that in practice almost no value is placed upon 
the moral aspect of energy—of action. The ruling principle be- 
hind our action is in one way or another predominantly expediency, 
our moral senses being so blunted that expediency has subtly be- 
come transformed in our minds into a sort of ethical sanction. 
Moreover, without deep knowledge of wise action, nature presents 
relatively little example of apparent moral causation, good deeds 
frequently indeed leading their author to failure, and vice versa. 
The fact is overlooked that should a traveler diverge in one step 
from the straight path, he will go further astray in proportion as 
he never again diverges from the straight line; the straight line 
with one bend leads to an infinity of error, although vision of it 
as far before and behind as most of us can see will show no error. 
It is not the sinners who have caused the world most trouble; they 
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have for the most part been candles blown out in the winds of their 
own passions without setting any great conflagrations. The world 
owes its miseries to the inflexibly and tmpeccably righteous, the 
Torquemadas and Calvins, whose initial deviations from wisdom 
lie too far back in the ages to be perceptible by either themselves 
or others now. | 

One thing can not happen: an unrelated event. Never will we 
be prosperous when other people are impoverished, nor poor 
when they are thriving. Never can we shut ourselves within our 
boundaries and, because we do not want to know what goes on 
elsewhere, remain therefore unaffected by it. The least, quite 
as much as the greatest, being or event, affects the destiny of all. 

Behold the might of the insignificant. 

THE TRUE ATTITUDE 

We should therefore be imitators of the Deity, who, while acting 
as he does in the manifestation of universes, is at the same time 
free from all consequences. Jo the extent that we do so we become 
the Deity himself, for, as we follow the dictates of the Lord who 
dwells in us, we resign every act upon the altar, leaving the conse- 
quence to Him. 

The attitude to be assumed, then, is that of doing every act, 
small and great, trifling or important, because it is before us to do, 
and as a mere carrying out by us as instruments of the will of that 
Deity who is ourself. Nor should we stop to enquire whether the 
act is of any use to the Lord within, as some ask. For, they say, of 

what possible benefit to Him can be the small hourly acts which, as 
soon as done, are forgotten? It is not for us to inquire. The act 
that pleases that Lord is the act which is done as presented with no 
attachment to its result, while the act that is unpleasing to Him is 
the one which we do, desiring some result therefrom. 

This practice is the highest; that which some day we must and 
will learn to perform.—¥W’.Q.J. 



RULING IDEAS 

i 4 O the seeing eye world conditions plainly betray the unspen. 
fire of national and individual hatred and intolerance still 
alight among the deceptive embers of vain human nature— 

selfishness and greed, however attractively disguised—in the world 
politic, religious, and commercial. On every hand is evidenced a 
dead or dying faith in the traditional order, yet, faith in brother 
human souls waits on the initiative of the ‘‘other fellow’, the other 
nation. The individual heart is full of distrust and envy, or embit- 
tered with a resentment that crowds out every truly human hope 
and feeling. A Master once wrote: “Plato was right: ideas rule 
the world . . . ” Judging “‘the tree by its fruits,’’ which is the 
only way that we can rightly judge,—what sorry ideas indeed must 
have been at the root of things! 

Without True Ideas, mind-vision is ever defective, unable to 
distinguish between Cause and Effect. ‘rue Ideas, unchanging and 
capable of universal application, establish the natural and unmis- 
takable sequence of cause and effect in every department of life. 
Lacking these, the most genuine among men, in striving to serve 
their fellows, aim only at a re-arrangement of visible effects; the 
hidden causes remain, unrelated to the problems at hand; their 
noblest efforts become but expedient measures, lending temporary 
color to the corrupt and corrupting “‘fruits’’ on the unhealthy tree 
of a boasted “civilization.” 

Ideas are living things—seeds sown in the prolific soil of human 
feelings, energized anew with every thought, self-reproductive in 
their nature, carrying contagion or insuring health. The ruling 
ideas at any time, whether for good or ill, are few in number. At. 
this epoch of the Kali-Yug, which rule? First in importance is the 
Personal God idea—the root of separateness; therefore, the fore- 
most barrier to the realization of Brotherhood. For what rela- 
tion is there, nay, what possible affinity can exist between the Su- 
preme-Being-called-Almighty-God and the poor, benighted, strug- 
gling human fragment? None. With the all-seeing Maker rests 
eternity; unto the blinded vassal of “His” will is apportioned a 
fleeting moment in the endless sweep of Time. Where, then lies re- 
sponsibility for actions performed? Assuredly not with the helpless 
man-creature. All-knowing and all-powerful, the Perfect-Ruler-of- 
the-World must be willing witness to the dire needs of the desper- 
ate multitudes, who, at best, fare ill, living only to die, and fearing 
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death though living be unbearable, or laboring with fanatic zeal to 
win salvation from rebirth into the “mill of the gods.”’ Withholding 
reason, some believe in an all-loving Creator who makes the just 
and the unjust victims alike of divine visitation. 

If the reasoning man feels no nearness to the Source of his being, 
what lasting bond can unite him with his fellow-man? Distinctions 
of caste and creed, of sex, condition or race, are reflections of the 
Personal God idea. Self-righteousness and “righteous indignation”’ 
are manifestations of it—subtle forms of separateness. The Great 
Teachers of all time have cautioned against separateness, even 
from an evil thing. “If you allow the idea of separateness from any 
evil thing or person to grow up within you, by so doing you create 
Karma, which will bind you to that thing or person till your soul 
recognizes that it cannot be isolated.” Indifference to the suffering 
of another; knowledge gained for self, unmindful of those who live 
in ignorance; these too are reflections of the Personal God idea. 

Next in importance is the Miracle idea—‘"‘An event in the nat- 
ural world, but out of the established order, and possible only by 
the intervention and exertion of divine power.’’ Hence, Divine 
Providence alone—volitionally, or under pressure—is capable of 
breaking the Law of all nature. Where, again, lies responsibility ? 
It is obvious that the ruling ideas of any period are close-linked. 
Only selfishness, a basis of separateness, could move men or nations 
to desire Nature’s law broken, by divine favor or otherwise, 
whether in seeking vengeance or self-benefit. All prayers and pro- 
pitiatory rites as known to us are essentially selfish. There is in 
every human heart an innate sense of justice, a natural desire to see 
the Law fulfilled. It is reliance upon this inner sense that makes 
man, the savage as well as the sage, act in any direction, confident 
that from every action a result will flow. The observed facts of life 
provide the reasoning basis; motive, however, determines the qual- 
ity of the result. Defective mind-vision takes no cognizance of mo- 
tive, seeking only the desired result. Writing for Theosophists, 
Mr. Judge once said: ‘‘You are not rash enough to believe that you 
will be lifted up into Heaven like the Prophet of old—but you 
really hope some one will come along and give you a good shove 
toward it.”” Any longing for what has not been rightfully earned; 
doubt or fear as to the outcome of events; the wish, even in 
thought, to avoid natural consequences, or the unacknowledged 
feeling that we can “‘get away with it’’—all these are reflections of 
the Miracle idea. 

Allied with these two is the Vicarious Atonement idea, more per- 
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nicious perhaps than the other two, and their direct outcome. The 

common consideration of this idea is in the accepted religious sense, 

so revolting to man’s sense of justice: the dastardly criminal, if he 

but remembers to repent before his doom is sealed, and ‘“‘believes 
in Jesus,” will gain the same end as the life-long benefactor of man- 
kind! But there is a subtle phase of this idea that is far-reaching. 
It is the vicarious indulgence of whatsoever the reason and con- 
science forbid, and for which others apparently must bear the re- 
sponsibility. An interest in books of questionable character, in 
“crime and vice’’ pictures, in the “glorified personality” craze ex- 
emplified in the ‘Movie’ and Radio magazines, laughs with the 
“practical joker’: to whatever our mind goes through the channels 
of sense, to that is our tacit sanction given. Unconsciously to our- 
selves we become sharers in that class of action, building tendencies 
of that type and intensity, forming affinities that at some future 
time will bind us to Egos working destruction. 

Passivity is also a reflection of the Vicarious Atonement idea. 
An ancient name for this plane of action is Bharata-Varsha, the 
world of works. Passivity, in a “world of works” is an unnatural 
characteristic. Half-hearted interest in duties at hand, inattention 
at Theosophical meetings, vague and indistinct ideas of ascertain- 
able facts, imitativeness—all carry the taint. Creative ability, in- 
itiative, ‘‘self-induced and self-devised efforts’? with an eye to the 
responsibility attached to every action, bespeak the. awakened 
Spiritual Man. What would be the ruling ideas in the life of such 
an one? First: Unity and Non-separateness in the fullest implica- 
tion and application of the words. One Source for all; identity in 
essence of everything with that Source. In reality there is neither 
good nor bad, it only seemeth so. Second: Not miracle but Law— 
the same for all, impersonal, immutable, unerring, undeviating. 
This is a Universe of Law. Each man is what he has made him- 
self, and what is true of the individual is true of a nation. Each is 
a complete record of its past through the ages—KARMA. 

“all that total of a soul 
Which is the things it did, 
The thoughts it had. . .” 

and now each is reaping the harvest—the legitimate effects of the 
things done, the thoughts had. Therefore is Jesus made to say in 
the Sermon on the Mount: “' . . . verily . . . till heaven 
and the earth pass, one jot or one tittle shall in no wise pass from 
the law, till all be fulfilled.” Third: The awakening of the indi- 
vidual to the fact of Unity and Non-separateness; to a realization 
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of the similarity that obtains throughout all Nature and the inter- 
communion in its every part; to the recognition that upon Man de- 
pends evolution, and only as men consciously unite in a Brotherhood 
of Humanity is their full responsibility assumed—the purpose of 
Great Nature achieved, ‘“‘the Law fulfilled.” 

With such universal ideas as bases for action, man sees with 
piercing clearness through the show of things to the causes that lie 
hidden from view; he feels the indescribable bond that unites him 

inseparably to his fellow-men, brother-souls. By the similitude 
found in himself he perceives the potential strength and the despic- 
able weaknesses that combine to make human nature. His personal 
virtues look less overwhelming; the faults of his neighbors, man or 
nation, no longer look worse than his own. His compassion grows. 
He comprehends the Wisdom in the Teaching and suggestion 
given: ‘If there is uncharitableness, if there is disloyalty, if there 
are harshness and unbrotherliness in the race, they exist also in us 
if only in germ. Those germs require only the proper personal con- 
ditions to make them sprout. Our duty therefore is to continually 
encourage in ourselves the active feelings that are opposites of 
those.” This is Soul-growth, the path of pure Knowledge. 

What need for “heavenly rewards” to such as move in full con- 
sciousness on this Path? They make a heaven wherever They are; 
Their influence makes possible what bliss there is in this hell called 
earth-life. They KNow. The transparency of distinctions has van- 
ished forever. They look upon all alike, casting no one out of 
Their hearts. What legislature can formulate laws for such as 
They? They live in accord with the ancient Rules of Conduct 
which alone can produce a perfect civilization. 

For hatred ceaseth not by hatred at any time, 
Hatred ceaseth by love: this is an old rule-—Dhammapada. 

Wuat Is FairH? 

What is Faith? It is the intuitional feeling—‘“‘that is true.’’ So 
formulate to yourself certain things as true that you feel to be true, 

and then increase your faith in them.—W.Q.J. 



GRATITUDE 

(; RATITUDE is essentially a heart quality. It has been 
defined as “recognition of benefits received’, but this defi- 
nition explains only half of its meaning, since recognition 

is largely a mental process, while gratitude involves the heart as 
well as the mind. It is the action of Buddhi-Manas,; recognition 
and appreciation, the interplay of heart and mind. 

This dual energy finds expression in three directions: towards 
superiors, or those who bestow benefits; towards inferiors, those 
who give us the opportunity of bestowing benefits; and towards 
equals, where giving and taking become balanced. The term “‘su- 
perior” in this case is meant to convey a being who has more of 
whatever it is that one craves for,—wisdom, peace, power, or the 
means to these; its opposite, “‘inferior’’, is a categorical term cover- 
ing that class in need of help and support, and pertains not only to 
human beings but to all kingdoms below the human. It is the op- 
portunity to serve that should evoke our gratitude . 

If we accept the fundamental truth that all Life is One and live 
accordingly, our sympathy is awakened. The cultivation of sympa- 
thy in and for the good of others is as important for the growth 
and evolution of character as is the elimination of selfishness. Re- 
garding all Life as One, we recognize and appreciate the life-giving 
sun and the beneficent rain, the productive earth and the invigorat- 
ing air; we find “sermons in stones’’; their strength and stability 
magnified into mountains impress us with peace and power. Fruits 
and vegetables give sustenance to the body; flowers and trees bring 
joy and beauty into life with color and perfume and shade. The 
animal kingdom has its usefulness to man; even harmful animals 
convey a useful and wholesome lesson, for they are the product of 
man’s furies and passions and fears. Recognizing and appreciating 
all this, can one withold gratitude to Life itself ? 
Among our own kind, those who serve us are entitled to all the 

help and guidance we can give them. And who does not serve us in 
some way? Life is, or should be, a constant exchange of benefits, 
even if only an encouraging word, or a simple ‘‘thank you,” or a 
smile. Farther up in the scale of humanity there are those to whom 
we listen for knowledge and help and inspiration. Are they not en- 
titled to a recognition and appreciation of ‘‘benefits received’’ ? 
While the Self in each one of us is the real teacher, yet there are 
Those who have pointed to the way of knowledge of the real Self. 
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But for Them the way would have remained hidden in the deep, 
dark forest of superstition and ignorance. Their Messengers sent 
out into the world to proclaim the fact that there is a way, worked 
ceaselessly, suffered and died, but the self-evident facts concerning 
“The Way, the Truth and the Life” are recorded in the writings 
They have left as a legacy to all mankind. 

Earnest Theosophists, those who desire spiritual development 
above all things and are eager to make Theosophy a living power 
in their lives, should pause here and reflect. Upon the altar of their 
hearts they should make the sacrifice of selfish and uncharitable 
thoughts and desires, and upon that same altar offer up a devout 
recognition and appreciation of benefits received. 

Jesus, THE ADEPT 

as . all the civilized portion of the Pagans who knew of Jesus 
honored him as a philosopher, an adept whom they placed on the 
same level with Pythagoras and Apollonius. ... As an incarnated 
God there is no single record of him on this earth capable of with- 
standing the critical examination of science; as one of the greatest 
reformers, an inveterate enemy of every theological dogmatism, a 
persecutor of bigotry, a teacher of one of the most sublime codes of 
ethics, Jesus is one of the grandest and most clearly-defined figures 
on the panorama of human history. His age may, with every day, 
be receding farther and farther back into the gloomy and hazy 
mists of the past; and his theology—based on human fancy and 
supported by untenable dogmas may, nay, must with every day 
lose more of its unmerited prestige; alone the grand figure of the 
philosopher and moral reformer instead of growing paler will be- 
come with every century more pronounced and more clearly de- 
fined. It will reign supreme and universal only on that day when 
the whole of humanity recognizes but one father—the UNKNOWN 
ONE above—and one brother—the whole of mankind below.” 

—Isis Unveiled. 



YOUTH-COMPANIONS’ FORUM 

46 HEOSOPHISTS have been few in number compared to re- 
ligionists ever since 1875, and Theosophical books are also 
few in number compared with those purveying other teach- 

ings. How, then, account for the spread of Theosophical tdeas 
in the last fifty years, even though they are largely incomplete, or 
disguised under other names? 

The centenary effort of the Theosophical Movement was start- 
ed by Song-ka-pa in the 14th century, when, it is said, this great 
Initiate gathered together in Tibet the adepts of the world and 
planned to present the Truth every hundred years thereafter to 
a humanity sunk in the ignorance and selfishness of a dark age. 
The sixth Messenger of that hundred-year cycle was H. P. Bla- 
vatsky, who came in 1875. The next and seventh will come in 
1975. The work of the sixth great messenger, then, is most sig- 
nificant. She gave the wisdom she brought a name—Theosophy— 
and recorded the message in black on white, not to be passed on 
merely by word of mouth, to be distorted by some self-elected au- 
thority. | 

Naturally, there was a great deal of preparation for a cycle of 
such importance. Thought all over the world was stimulated prior 
to the coming of H.P.B. In America, men like Emerson, Alcott, 
and Thoreau, were shaking the Puritan heritage of ideas. New 
ways of thinking were set flowing, in Europe as well as in America. 
Darwin wrote ‘The Origin of Species” in 1859, his theory on the 
evolution of man dealing a blow to established religion from which 
it has not since recovered. Industrial revolution during the 19th 
century was in full swing and science advanced to a ruling place 
in the ideas of men. Thus was the ground broken for the coming 
ie ass 
A wave of spiritualism and psychism were sweeping the world, 

when she projected Jsis Unveiled, followed by The Secret Doc- 
trine and other Theosophical books and articles. The seeds were 
sown far and wide, and although some fell on sterile ground, those 
which took root have spread, slowly and surely, among the thou- 
sands hunting for an answer to their eternal questionings. Theo- 
sophical thought today is spreading fast—extensively and’ inten- 
sively. Eventually its roots will form a network over the world 
which will unite all men in Brotherhood. Such a power for good 
as is Theosophy cannot but help men’s ideas, for it speaks directly 
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to the heart and appeals to the reason as well. However numerous 
and divided sects, cults and creeds may be, they have lost their 
fundamental grip on the race. But there is a general dissatisfaction 
toward existing conditions which only Theosophy can relieve. The 
answer offered by science is no answer at all, confessed almost daily 
by its true leaders, while religion is regarded by the younger gen- 
eration as worthless “‘drivel’’. 

Sooner or later Theosophy must and will be openly acknowl- 
edged as a scientific exposition of truth. It is true that many writers 
have used Theosophical ideas in their books and magazine articles, 
but without giving due credit to the source. The ancient Wisdom- 
Religion must be known in name as well as in doctrine. The truth 
diluted becomes falsehood, or even worse because of the strength 
which a portion of the truth gives it. The entire world—not alone 
the intelligent few—must be educated to fraternity and altruism; 
Humanity must realize both its divine nature and the purpose of ex- 
istence on this earth. 

Basically, the spread of Theosophy has been due to the power 
and strength inherent in the Truth. Its fire will wake anew into 
flame the embers in the heart of one truly seeking to aid human- 
ity. Looking backward, we may take as an example of this process 
the Platonic ideas which for so many centuries dominated philo- 
sophical thought in the West: even today Platonism is continually 
appearing under some form or other. This strength possessed by 
the Truth unalloyed caused H.P.B. to say that earth would be a 
heaven in the twenty-first century, if the original impulses of the 
Theosophical Movement continued through the next hundred 
years. 

What evidences are there that Theosophical ideas are wide- 
spread in the world? 

(a) There are many, if we keep our eyes open and watch for 
them. For instance, we find the idea of reincarnation gaining in- 
creasing prominence in the eyes of the race, through “the movies’, 
novels, articles and published interviews with notables in the public 
eye. The idea of rebirth has an inherent fascination for people, 
very naturally, because they are merely “remembering” what they 
accepted as a fact,in previous lives. Theosophical terms and San- 
scrit names are in the recent dictionaries, certainly pointing to an 
awakening interest in theosophical ideas. In a letter to the New 
York Sun, among the list of ten leaders in various fields of accom- 
plishment, H. P. Blavatsky was mentioned as an expounder of 
Ethics and Morals. In the scientific world facts long known to The- 


