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He who has traversed this mazy and impervious world and its vanity, who is 

through and has reached the other shore, is thoughtful, guileless, free from doubts, - 

free from attachment, and content, him I call indeed a Brahmana.—DHAMMAPADA. 
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THE THEOSOPHICAL AIM AND OBJECT 

4k “U. L. T.’? Declaration should turn the attention of 

every open-minded Theosophist from forms to principles. 
It provides a real basis for study and work. Its reasonable- 

-ness should awaken many to get busy on themselves. The door is 
“open to all, but we cannot help those who will neither listen nor 
‘think.... The fact that “U. L. T.” does not profess attachment 
to any organization, and that it has no organization of its own, does 
‘not appear to have registered with those who would pigeon-hole us 
as well as themselves. We can leave it to time to vindicate the truth. 
‘As the years go on, and “U. L. T.” becomes better known by its 
‘fruits, it will be more and more difficult for those who have an axe 
'to grind to label us anything but straight-line Theosophists, reso- 
‘lutely declining any connection with any theosophical organization, 
‘but always in full sympathy with our fellow-Theosophists of all 
‘Organizations or none. Yet we must be watchful to correct the im- 
‘Pression wherever it exists that ‘“U. L. T.”’ is a secession or suc- 
‘cession, or anything but an Association to study and apply The- 
osophy pure and simple. Can any sincere student observe the things 
“taught and done in the name of Theosophy and fail to see the crying 
eed for just such an Association as “U. L. T.?” 
_ Some otherwise loyal Theosophists think that the Movement has 
failed for this cycle, because of the dissensions and false doctrines 
$0 much in evidence. They ought to remember that Masters never 
@ease working, and that it is always possible for even the humblest 
_Theosophist who is clear-eyed and humanity-loving to aid Their 
‘endeavor. The way to know the truth is to get back to what the 
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Teachers themselves gave, both in philosophy and in right work. 
If that is done, it will be found that there is neither “‘variableness 
nor the shadow of turning”’ in “U. L. T.”’ from the lines laid down 
by those Teachers. We need to bring again and again to the atten- 
tion of all discouraged or bewildered Theosophists what H. P. B. 
wrote to Judge in 1888: 

‘Night before last I was shown a bird’s-eye view of the Theoso- 
phical Societies. I saw a few earnest, reliable Theosophists in a 
death-struggle with the world in general, and with other—nominal 
but ambitious—Theosophists. The former are greater in number 
than you may think, and they prevailed, as you in America will pre- 
vail, if you only remain staunch to the Master’s programme and 
true to yourselves.” | 

And again: ‘For it is only when the Nucleus is formed that the 
accumulations can begin that will end in future years, however far, 
in the formation of that body which we have in view.” 

The Movement begun by H. P. B. and Judge has passed through 
many changes—changes unavoidable in a period of transition and ~ 
among people whose heredity and training are obstacles in the way 
of right appreciation and application. But out of all these confusions 
must come the nucleus of that great body, the formation of which 
They had in view from the very first. We do but labor to hasten 
that great aim and object. Who or what can prevent, however much 
they may try to hinder? 
We have to gain, each for himself, the unshakable faith that “the 

Master’s hand is over all’’ sincere Theosophists, the humblest as 
the most progressed. In true work for Masters’ Cause there is no 
rivalry. Our place in that Work is clear to us, and can be shown 
to be clear to anyone who will take the trouble to make the search 
that we have made. This place we hold for those who have the good 
Karma to come in contact with it before meeting other phases of the 
Movement, as well as for those who, having met other phases, are 
either entangled in them or trying to find a way out of them. The 
harm of the dark phases we cannot help, but we can let the true light 
shine ‘“‘as widely and as quickly as possible.’”’ I would like to see the 
“U, L. T.” Declaration known to every Theosophist as to every 
searcher for truth. 

—From “THe FRIENDLY PHILOSOPHER.” 



ACES ERM ADH 
VI 

The prisms through which Occultism appears... are as 
multi-colored and varied as human fancy can make them.... 

There are not in the West half-a-dozen among the fervent 
hundreds who call themselves “Occultists’” who have even an 
approximately correct idea of the nature of the Science they 
seek to master. With a few exceptions, they are all on the 
highway to sorcery.... 

And once being mistaken, and having acted on their mistakes, 
most men shrink from realizing their error, and thus descend 
deeper and deeper into the mire. 

—H. P. B.: Lucifer, May, 1888. 

RS. BESANT departed this life at Adyar, Madras, India, 
M = September 20, 1933. Her death was shortly followed 

by that of C. W. Leadbeater who, since 1895, had been 
the determining influence in her career and in that of the theosophical 
society of which she was President, as in its ‘‘esoteric section” of 
which she was the Head. 

There can be no doubt that both of them regarded themselves as 
Occultists of the very highest degree, for they called themselves 
Arhats; nor is there any doubt that they were so considered by the 
great majority of their followers. Although they professed to serve 
the same Masters and the same Cause as H. P. B. and W. Q. Judge, 
it is unmistakable that this could not have been the case. ‘Why, 
then, were they not themselves aware of the fact, and why did their 
followers continue in such an erroneous view of them? 

The solution is not to be found in affirmation or denial, but in 
the study of theosophical principles and theosophical history; in an 
understanding of the nature of the Science of Occultism, no matter 
by whom that Science may be practised or attempted to be practiced. 

Spiritualists had been practising Occultism for many years when 
H. P. Blavatsky appeared among them. Mystics of every variety 
have been engaged in the practice of Occultism for untold ages. In 

_ Buddhism, in Hinduism, in Mohammedanism, Christianity, Judaism, 
_ to-day there are numberless practitioners of arts and sciences which, 
_ properly speaking, lie within the domain of Occultism. In matters 

of physical and mental concern, among scientists, men of affairs, 
educators, and especially in what passes for psychology, the delvers 

| Corrections, objections, criticisms, questions and comments are invited from all 
_ Teaders on any facts or conclusions stated in this series.—Editors, THEOSOPHY. 
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into sub-human and preter-human consciousness increase with every 
passing generation. All this is “practical occultism’’ of sorts. 

When the motives of these multi-colored experimenters and dab- 
blers are examined, when one considers the nature of the laws and 
principles which must govern in the spiritual and psychical worlds 
as in the physical, he can but stand appalled at the lack of even an 
elementary appreciation of the difficulties and problems involved in 
the attempt to explore regions beyond the range of human con- 
sciousness. 

Beginning with Jsis Unveiled, and continuing to the hour of her 
death, the writings of H. P. Blavatsky are filled with warnings on 
the subject of Occultism and the Occult Sciences. Mr. Judge fol- 
lowed in her steps, and all the extant direct communications of the 
Masters of Wisdom confirm the teachings and advice of the great 
Messenger and her Colleague. And surely all recorded history, and 
the steadily mounting casualties among Theosophists since 1875, 
should serve to put every neophyte on his guard against this “dweller 
on the threshold’”’—the thirst for ‘‘practical Occultism”’ which wak- 
ens in every aspirant to Wisdom. . 

The Karma of the Adyar society is a heavy one, and, since it is 
by far the largest of all the theosophical bodies, its good or evil 

fortunes are necessarily a matter of the deepest concern to Theoso- 
phists at large. Those who for many years surrounded Mrs. Besant 
and Mr. Leadbeater, and upon whom has now fallen the responsi- 
bility for the conduct of the society and its esoteric section, have 
need for what can only be provided by themselves—a resurvey of 
the existing facts in the light of the original teachings. 

Mr. George S. Arundale has now become the President of the 
Adyar society and Mr. C. Jinarajadasa the Head of its esoteric 
section. Although they lack the prestige of Mrs. Besant and Mr. 
Leadbeater, that may be made by them a blessing instead of a 
handicap. Besides Mr. Smythe and Dr. Stokes there are, through- 

out the Adyar society, many members who, though they have tole- 

rated the cumulation of what they knew to be evils, have themselves 

sufficient knowledge of true Theosophy and of the course of The- 
osophical history not to be misled by the “‘occultists’”’ who have domi- 
nated the general membership. More, perhaps, depends on such 

members than they themselves realize. If they continue as before, 

no effective opposition can be made to the rise of even worse ex- 

travagances, of still more fatal tendencies, than those which during 

forty years have reduced the society to its present state. In such 

case Mr. Arundale and Mr. Jinarajadasa will fail to benefit by that 
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true counsel from within the society, without which they cannot re- 
sist the force of the current in which they have been so long em- 
barked. The great mass of the members, having no true knowledge 
or information for their guidance, will inevitably follow the course 
set by their leaders. However great the sympathy of independent 
Theosophists, however genuine their desire to serve the best inter- 
ests of their fellows irrespective of organization or differences of 
teaching and conduct, they are powerless until the Adyar member- 
ship, leaders and followers alike, have and exercise the courage to 
search and find a fresh orientation, to chart the course to be taken, 

to learn beyond doubt or cavil in which direction they are headed 
on the two-fold path of Occultism. 

What the Adyar society has to face was well stated by Mr. 
Smythe, General Secretary of the T. S. in Canada in the October, 
1933, Canadian Theosophist, immediately following the death of 
Mrs. Besant. Under the title of ‘The Great I[llusion,”’ he says: 

“Mr. Krishnamurti’s declaration that he no longer ac- 
knowledges any allegiance to Mrs. Besant or the Theosophical 
Society should surely give occasion for reflection.... 

-- “When Mrs. Besant assumed the Presidency of the Theoso- 
phical Society in 1907 she had a clear path ahead of her. She 
made overtures to the other Societies and the former members 
by offering to receive them once more in the T. S. without 
further formality. She had broken with Mr. Chakravarti after 
eleven years in which she said she had not found the satisfac- 
tion she had hoped. She had declared that she could never per- 
mit Mr. Leadbeater to enter the Society again. It seemed that 
Madame Blavatsky was about to get her due and that the So- 
ciety was to be developed on the lines she had laid down. 

“It was not long, however, before Mr. Leadbeater asserted 
his influence over Mrs. Besant, Svengalized her, so to speak, 
and persuaded her to restore him to membership. The Great 
Illusion once more held sway in the Society.... There was the 
Liberal Catholic Church with its spurious orders. There was 
‘Man: Whence, How and Whither’ with its bogus calcula- 
tions and descriptions of future races. There were the Seven 
Arhats, one of whom quickly defected, and the others remained 
as notorious warnings. ‘Then there came the World Teacher, 
the Messiah, with law suits and prophecies. The law courts de- 
nounced Leadbeater; the police had him under surveillance. 
The prophecies all proved false. “Then the World Religion was 
formulated,... 

“Then we had Alcyone’s past incarnations, the baldest drivel 
that man ever excogitated, and utterly baseless. 

“Then we had the great Arena at Sydney in Australia, built, 
like Mrs. Tingley’s World Tour, out of the offerings of the 



342 THEOSOPHY Jung, 1935 

poor and needy, as well as of the wealthy and deluded. Mrs. 
Besant’s check for $500 for a seat in this arena for the Great 
Occasion when the Christ would appear there and declare him- 
self, was facsimiled and printed in the magazines to lure the 
doubtful. ... 

“The abomination of desolation was never more truly set 
up in a shrine than when the Theosophical Society had its 
sanctities defiled and violated in the quarter century of Mrs. 
Besant’s Presidency. ... 

“What now are we to expect? Are these others to whom 
she left authority and guidance to continue to degrade the 
Theosophical Society with false and discredited teachings and 
bogus legends? Or will the members, as last awakened and 
alive to the downward course the Society has been taking and 
its desertion of the Secret Doctrine principles and the course 
marked out for it by Madame Blavatsky, assert themselves and 
restore it to its first ideals and its proper service?” 

Powerful as is this indictment of Mrs. Besant’s fatal weakness 
and the morass into which her leadership had carried the society, 
the other contents of the same number of the Canadian Theosophist 
largely vitiate it. They disclose that immediately following Mrs. 
Besant’s death, Mr. Smythe, as General Secretary, had, after con- 

sultation with the other members of the “General Executive” of 
the Canadian society, sent the following cablegram to Adyar: 

“The Theosophical Society in Canada in conjunction with 
Toronto and other Lodges wishes to unite with Headquarters 
in deepest regret over the passing of Mrs. Besant—great orator, 
great reformer, great woman, and great Theosophist.”’ 

Making all possible allowances for the ‘‘amenities of the occasion,”’ 
this official afirmation can scarcely be found consistent with the in- 
dictment of her as Theosophist, written almost immediately after 
this cablegram was sent. Great the inconsistencies of Mrs. Besant 
undoubtedly were, but are they any greater than those shown byl 
these contrasted quotations from Mr. Smythe—indicative of the 
bewilderment of mind among the best of the ‘Blavatsky Theosoph- 
ists’ in the Besant society? 

Under Mr. Smythe’s influence the Toronto Lodge, then an in- 
dependent body, had re-entered the Adyar T. S. at Mrs. Besant’s 
invitation soon after she became its President in 1907. Had it con- 
tinued as an independent association, the Toronto Lodge would have 
been free to promulgate, study, apply, unhampered by questionable 
alliance or allegiance, the original teachings of H. P. B. and Mr. 
Judge. Having made the mistake of entering Mrs. Besant’s motley 
society on her terms, Mr. Smythe and others continued in that un- 
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happy relation for a quarter of a century, and at her death were 

still of ‘divided mind.” 
It is interesting, and worth consideration by students now, that 

Mr. Crosbie began the United Lodge of Theosophists at the same 
time that Mr. Smythe and the Toronto and other Canadian The- 
osophists chose to enter the Adyar T. S. Which course has better 
served the cause of Theosophy pure and simple? There was noth- 
ing then, and there is nothing now, to prevent any individual The- 
osophist, or any body of Theosophists, from “independent devotion 
to the cause of Theosophy without professing attachment to any 
theosophical organization.” Mr. Smythe and his fellow-protestants 
within the Adyar society were powerless to prevent its degradation, 
and were equally powerless to work effectively for pure Theosophy 
because of the inconsistency of their position. Suppose they had taken 
the same course as Mr. Crosbie and his associates? Suppose the 
many sincere students everywhere, in the various societies or out of 
them, were now to do the same thing? The Theosophical Move- 
ment would be quickly rescued, all semblance of Authority, spiritual 
or official, would at once be done away with, and the bane of the 
past and present be destroyed. There would be emulation, not 
rivalry, fraternity, not antagonism, between all such associations, 
for all would have the same aim, purpose and teaching. The whole 
Theosophical Movement would at once be placed on its true basis, 
as designed by H. P. B. Moreover, the now existing sectarian so- 
cieties would be forced by the contrast either to return to the true 
Foundation, or to drop the use and desecration of the word Theos- 
ophy, and pursue their own tangents under honester designations 
than those now employed. 

- Informed ‘Theosophists know that, immediately following Colonel 
- Olcott’s death enveloped in the highly questionable first ‘Adyar 
manifestations,’ Mrs. Besant and her supporters began what can 
only be described as a political campaign to insure her election to 
the Presidency of the society. This campaign quickly degenerated 
into the tactics of the ecclesiastical conflicts which have disgraced 
the centuries of church Christianity—the miracle-element was lugged 
in, and the Masters were pictured to the members as having ‘‘or- 
dered”’ Colonel Olcott to nominate Mrs. Besant as the one chosen 
by Them to head the society. This was to head off the openly ex- 
pressed suspicions of Mr. Sinnett, at the time Vice-President of the 
society, and of Mr. Alexander Fullerton, then General Secretary of 
the American Section. At the same time it was declared that the 
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Masters condoned the offenses confessed by Leadbeater just before 
Olcott’s death and which had resulted in the resignation of Lead- 
beater from the society. Mrs. Besant had felt it necessary to re- 
pudiate Leadbeater to clear herself, though it was known that she 
had been well aware of his pederastic conduct. The campaign suc- 
ceeded. Mrs. Besant was elected by an almost unanimous vote; 
Sinnett was driven out of his office; Mr. Fullerton was replaced by 
Dr. Weller Van Hook, an ardent Leadbeater-Besant devotee—Mrs. 
Besant coming to America to re-cement her hold on the important 
American Section. It was during the Convention of the Section that 
Mrs. Besant declared to the members that she had opposed the ex- 
pulsion of Mr. Judge from the old T. S.—a declaration which went 
unopposed! She made this utterly false affirmation in answer to a 
question, and in order to defend—herself and Leadbeater! As in 
the “Judge case,” her assertions were accepted as facts by the mem- 
bership, and, reassured as to her unshaken hold upon the confidence 
of her followers, she began the campaign which ended in the invita- 
tion by the General Council to Mr. Leadbeater to resume his place 
in the society—which he did. 

It was in such circumstances that Mr. Smythe and the Toronto 
Theosophical Lodge accepted Mrs. Besant’s promises as against her 
own past record, and that Robert Crosbie began the independent 
United Lodge of Theosophists. When Mrs. Besant passed from 
the scene, twenty-five years seems to have taught little, either to her 
followers or to the recalcitrants within the Adyar society—for at 
once the same tactics that had been pursued in 1907 were repeated 
to procure the election of Mr. Arundale. First came a statement 
by Mr. Jinarajadasa, dated October 3, 1933, making public two 
letters of Mrs. Besant, one written September 9 and the other Oc- 
tober 12, 1926—both to Mr. Arundale, and affirming “Master 
said you were to become President.”’ 

Mr. Smythe published the communications in the Canadian The- 
osophist for December, 1933, followed by his own comments: 

“The foregoing circular letter from Mr. Jinarajadasa and 
the letters from the late Mrs. Besant are part of the system 
pursued by Adyar in its political methods of electing an ofh- 
cial. We regarded the election of 1907 as possibly the last in 
wey such methods would be employed. But we were mis- 
taken.... 

“Mrs. Besant’s letter does not lend any evidence that the 
Masters wish Dr. Arundale to be President any more than 
her assertion was reliable that they had appointed him and 
Oscar Kollerstrom and five others to be Arhats and apostles of 
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Mr. Krishnamurti, who was announced as a Messiah. Mr. 
Krishnamurti and Mr. Kollerstrom appear to be the only two 
of the five who had sense enough to see that this was all 
wrong. And now it is Mr. Arundale, who also professes to 
have been in Nirvana and got back again, who is nominated 
by Mr. Jinarajadasa, another of the Arhats, who evidently 
stick together,... 

“The relation of the E. S. to the T. S. as it has been for 
a number of years is an impossible one. It leads to deceit and 
double-dealing to begin with and initiates its members into 
what must revolt them at first, so that they have to keep 
asserting that the E. S. has no official connection with the T. S., 
while all the time they know that they are expected to domi- 
nate the T. S., and influence its members, until the T. S. is 
a mere tool of the E. S. and its officials. 

“It has in fact, become a political machine, to carry out the 
orders of its head, not of the Masters, but what he chooses to 
pretend the Masters wish.” 

With this declared conviction, what did Mr. Smythe and his 
fellow-sympathizers do? They nominated Mr. Ernest Wood as a 
sacrificial “goat of atonement” in opposition to “‘arhat’’ Arundale. 
Mr. Wood promptly issued an election manifesto in which his own 
disposition to carry water on both shoulders is the predominant 
feature. After protesting against undue psychic influences during 
the long career of the society, he proceeds to assert his devotion to 
Mrs. Besant and cites her appointment of himself as Recording Sec- 
retary to show her confidence in him, as well as giving him “‘what 
many would regard as ‘orders.’’’ Equally he swears a “minced- 
oath” as to Mr. Leadbeater, thus: 

“T am still carrying out her wishes, as well as the prin- 
ciples I believe to be right. I should, however, feel it much 
harder to stand against the powerful combination of Bishop 
Leadbeater (my greatest and most honoured friend and bene- 
factor for many years) and his two distinguished pupils, were 
I not confident of my position with regard to the real Annie 
Besant and her Master.” 

As General Secretary of the Canadian society, Mr. Smythe com- 
ments on Mr. Wood’s ‘‘manifesto,”’ and affirms that— 

“It represents...the original conceptions of the Theoso- 
phical Movement. A resumption of these ideas... would mean 
the immediate resuscitation of the Society, the recovery of 
Its waning influence, and the spread of its principles through- 
out the world which so badly needs its inspiration and illu- 
mination.” 

Perhaps the key to the confusion of mind which has misled so 
many sincere Theosophists is indicated in the foregoing. It is the as- 
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sumption that the or any theosophical society is to be credited with 
either principles or illumination or inspiration. All these come from 
Theosophy, not from any organization; and Theosophy comes to 
the world and to all Theosophists from H. P. Blavatsky, not from 
any of her students. For forty years Mrs. Besant, her intimates, 
her ‘‘esoteric section,’ and her theosophical society had, according 
to Mr. Smythe and others, committed the gravest of offenses—had 
spread a counterfeit Theosophy as the genuine; yet he and they re- 
mained as attached as ever to the society. Could there be a more 
mistaken sense of loyalty, a greater misapprehension of the aims 
and objects of H. P. B. and her Masters? 

Mr. Arundale also issued a “manifesto,” in which his own con- 
fusion of mind is apparent: 

“Fully do I realize how arduous and responsible is the 
office of President of the Theosophical Society.... 

“TI offer myself for election, first because Dr. Besant— 
Mother, Teacher and my General for over thirty years—wished 
me to stand.... 

“If I am elected to office, I shall consider my paramount 
duty to be to help to spread far and wide that Theosophy which 
is the very heart of our Society, the Theosophy which the 
Master-Founders Themselves gave to the world through H. P. 
Blavatsky and those who followed her.... 

“Because I have known and loved H. P. Blavatsky, be- 
cause I have known and loved the President-Founder, and be- 
cause I have known and loved Dr. Annie Besant, and have 
tried to serve her and our Society for many years, I offer my- 
self for election...” 

Naturally, “Bishop” Leadbeater offered his contribution to the 
contest: 

“T was one of those who nominated Dr. Arundale. I can- 
not imagine that any true Theosophist could hesitate for a mo- 
ment after seeing our late revered President’s nomination of 
him and her clear statement that her Master thoroughly ap- 
proved it.” 

As the campaign proceeded it took on more and more the same 
identifying characteristics as had accompanied Mrs. Besant’s ex- 
ample in 1907. When the votes were cast it was found that in the 
Canadian society Mr. Wood received 276 votes to 11 cast for Mr. 
Arundale, but the balloting as a whole throughout the entire society 
showed a total vote of slightly over 20,000 members—a third of 
the membership not voting at all! Of the actual votes cast, Mr. 
Arundale received over 75 per cent. 

The votes showed that the Canadian Theosophists are almost a 
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unit against the whole policy steadily followed by the society to 
which they belong; it shows also that nearly one-sixth the member- 

ship throughout the world voted for Mr. Wood as “‘the lesser of 
two evils.’’ Mistaken as the allegiance of these members may be to 
a society which repudiates and betrays the Theosophy in which they 
must be assumed to be interested, their protest is nevertheless re- 
latively encouraging—for when Mrs. Besant was elected and re- 
elected, none could be found to enter any effective opposition to her 
rule or ruin methods. 

Since his election, Mr. Arundale has made two statements from 

which various inferences may be drawn. The American Theoso- 
phist, the official publication of the society in the United States, con- 
tains as its leading article for December, 1934, Mr. Arundale’s ad- 
dress on ‘““The Magic of “The Secret Doctrine,’”’ at the “Summer 
Proceedings, 1934.’’ He begins: 

“Being at the present moment an officer of the Theosophical 
Society, naturally I have had to plumb down into the depths 
of that movement, and when I[ do plumb down into the depths 
of that movement I find obviously at the heart of it the book 
called The Secret Doctrine. I have naturally had contact with 
that book before, but I took up my contacts with that book 
again, because no one can be effective in the Theosophical So- 
ciety, in the real sense of the word ‘effective’ unless he has had 
a definite acquaintance at least with the spirit of The Secret 
Doctrine.” 

These remarks show that Mr. Arundale recognizes and admits 
the writings of H. P. B. as the standard whereby to judge the- 
osophical books and theosophical policies and conduct. Taking him 
at his own statement of valuation, what is he to do with the writ- 
ings of Mrs. Besant and Mr. Leadbeater, which are certainly alien 
in both letter and spirit to The Secret Doctrine? And with what 
measure of consistency and sincerity can he present these contrasted 
and contradictory teachings as alike trustworthy? How, for the 
matter of that, can he reconcile his own writings, his allegiance to 
the Liberal Catholic Church, to Mr. Krishnamurti, to the ‘‘World 
Religion,” with genuine devotion to The Secret Doctrine? Can he, 

any more than any other, successfully “serve both God and 
~ Mammon?” 

Mr. Arundale, despite many discursive remarks which betray his 
own actual unfamiliarity with the teachings of The Secret Doctrine, 
nevertheless is able, like Mrs. Besant, to point out to others what 

_ he has himself failed to take to heart. No one could better express, 
if expression were all that is requisite, the very purpose of The Secret 
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Doctrine, as of the Theosophical Movement, than is contained in 
this paragraph: 

“The Secret Doctrine is a challenge to effort and never an 
imposition of authority. Every page is a call to a voyage of 
discovery, and only he who sets out upon his travels can hope 
to begin to understand the book. It is a book which demands 
action, freedom from domination by conventional thinking, 
freedom from prejudices of all kinds, freedom from the limita- 
tions imposed by the forms in which science, religion, phil- 
osophy are for the time being expressed, freedom from the 
restrictions of the present stage of evolutionary advancement. 
It demands an adventurous spirit, the pioneer spirit, a spirit 
of indifference to the persecution of the small-minded. It de- 
mands the spirit of one who has left behind him all attach- 
ment to numbers, to crowds, to orthodoxies, and seeks beyond 
all these the companionship of the few and the compelling 
call for the unknown.” 

Have the leading officials, writers, speakers in the Adyar society, 
including Mr. Arundale, at any time themselves shown the spirit 
pervading The Secret Doctrine—the spirit which inspired H. P. 
Blavatsky and Mr. Judge? Out of their own mouths their careers 
stand exposed, for their profession of faith is that of the true Teach- 
ers. Where, then, lies the tell-tale difference? Where else but in 
the discrepancy between profession and practice? 

The other statement of Mr. Arundale will be found in the 
‘“Watch-Tower,” the editorial section of The Theosophist, for De- 
cember, 1934. Mr. Arundale there writes: 

‘““Traveling,...I had the pleasure of an interesting con- 
versation with a lady who had been a member of the Society 
but had felt compelled to resign. I naturally enquired the 
reason, and was told that she had joined the Society for the 
purpose of studying Theosophy, but found that most of the 
lectures of the local Lodge were about everything except The- 
osophy....What she expected was a serious study of Theosophy, 
...and then study-classes to gain a more or less compre- 
hensive grasp of our science. She said she found the syllabus 
full of addresses on Astrology, Financial Schemes, India, Ar- 
chaeology, and so forth—all interesting, but for the most part 
dealt with more ably by bodies specializing in such sub- 
jects. What she wanted was Theosophy, and a progressive 
course in it. For what other reason, she asked, would she 
join the Theosophical Society?...I must admit I was inclined , 
to agree with her; and I wonder how far she represents the 
average enquirer and our failure to offer him that for which he 
comes.” 

Earlier in this series attention was drawn to the enormous per- 

centage of lapses in membership in the Adyar society year after year. 
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Mr. Arundale has given the explanation in part in the above re- 
marks, but he has not called attention to the number of ex-members 

of his society who have emulated the example of Mrs. Besant and 
her coterie, and who have “‘set up shop” on their own account in 
order to gain a following for their own revelations. The number 
of these is large, and their combined memberships vastly exceeds the 
most prosperous Adyar period. Rudolph Steiner, Max Heindel, 
Manly P. Hall, Alice A. Bailey, and numerous others got their les- 
son and their example in Mrs. Besant. All these have been far more 
honest, in one respect at least, than Mrs. Besant, Leadbeater, Jinara- 

jadasa and Arundale: they have dropped the use of the word The- 
osophy and sail under their own colors. 

Nor has Mr. Arundale called attention to the fact that, with such 
a constant drain from those who resign and those who set up com- 
petitive movements, the intellectual and moral barometer of the 

_ Adyar society shows a steady lowering of level. The caliber of the 
majority is that of mere curiosity-seekers, dabblers in one or an- 

other form of psychism, having no more sincerity or seriousness of 
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purpose than those who, a century ago, played with spiritualism. 
Nevertheless, “it is never to late to mend,” and it is possible for 

a genuine reform to be inaugurated in the Adyar society at this 
crucial period in its life-cycle. That reform can only come about 
through a Theosophical education—an education of which its leaders 
even more than its followers stand in need. It cannot come about 
in any other way than by an honest return to the source of the Move- 
ment—the teachings, the example, the devotion, of H. P. Blavatsky. 
Nor can it be brought about without retraction of the wrong done 
to William Q. Judge, the repudiation of the accusations and the ac- 
cusers, whose false charges and false teachings have done more 
evil to the movement than the combined forces of all the professed 
enemies of that Movement. Will Mr. Arundale and others face 
the issues before them in the spirit of the two extracts given? Those 
issues cannot be evaded, cannot be compromised, for “these two, 
light and darkness, are the world’s eternal ways.” 



NEUTRAL CENTER 

HOSE who see in Theosophy just another philosophy or 
cult, a new piece of mental furniture to be added to the 
mind of to-day, will soon enough get out of it all the novelty 

their natures can absorb, find the residue uninteresting, and go on 
with their ways little altered. 

Those who gain by one process or another the glimpse of reality, 
the flash that this is Truth, can never again be quite the same. The 
Theosophical Path leads to a wholly different plane of life and mode 
of existence—an existence as different from that of men as that of 
men is different from the animals. The attempt of man to continue 
to feel as an animal, atlhough equipped with self-conscious mind, 
brings about the disasters of the world; just so does the attempt to 
continue life as a man of flesh although possessed of the new vision, 
tend to tear the aspirant in twain. He thus ultimately must choose 
to progress consistently if spasmodically toward the new nature and 
the new life, or retrograde, lose the vision, drop back into the abyss 
farther than if he had never climbed. 

To those who choose not to turn back, comes sometime a sad 
and serious impasse. It is a fundamental truth that ‘‘the self of 
matter and the Self of spirit can never meet.” The two paths go 
in quite opposite directions. It is not possible to maintain a selfish 
interest in the material world and at the same time to conquer the 
other; and most in this dilemma rush first in one direction then back 
in the other. But the time comes for a final change of direction; 
the adhesive force of the heart has come loose entirely from material 
attractions, while yet the other is a flash of intuition,a mental induc- 
tion, or merely a dark doorway attractive because by unconscious 
process of elimination it must hide something better. The forces of 
man are not set in motion by negations. Having seen the hollow- 
ness of matter without really having grasped greater realities, the 
man finds himself suspended in a void. He can act only through 
desire, yet has lost his accustomed desire, while he is powerless to 
desire that which he cannot even formulate to himself. Many have 
become suspended in this neutral center, unable to reach the “other 
shore’ and with their polarity deadened until they really go through 
the motions of life under the self-preservative instinct of body alone, 
plus an occasional reminiscent awakening of intellectual curiosity. 
Such persons become, in that or another life, Theosophical “chair- 
warmers,” askers of intricate and useless questions, ‘‘occult’’ wander- 
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ers. For them, re-energization must wait upon future Karmic bat- 

terings sufficient to arouse again the animal heat of misery and re- 

sentment, of questioning, in their chilled natures; and thus create 

again the upadhi of strife and stress, a new beginning. 
Many a walker of the Path has passed through the shadow of 

this peril; has begun to find the glow of material effort paling, the 

pains and irkings of life far outweighing the evanescent sweets of 
its triumphs. He has found his work more and more tiresome, less 

and less interesting; found himself damned with an infinite restless- 

ness compounded with torpid langor; has found himself neglecting 
known duties, making himself sick and weak thereby and in turn 

using his weakness as an inner excuse for further neglect. 
Let it be known that this is a crisis of real Initiation; a peril 

deeper than those we have imagined as tests of Chelaship; it is a 
thing which must be thrown off at any cost, lest all be futility for 
life and for lives! 
_Forewarned, it can be thrown off; out of the depths of his nature 

there can be drawn, and there must be drawn, fire enough to keep 
moving on the chosen path, to follow the ideal even though for the 
moment it may be only a coldly formulated abstraction. Whether he 
feels sacrifice or not, he must make sacrifice, and this will lead him 
on, surely, however slowly. Or a beneficent misfortune will thump 
his pulses alive again; or the needed push, rebounding from the 
good deeds of a former life, will come, giving the impetus needed 
to carry him over the neutral line where his own present powers 
have failed. If, in his extremity, he is reduced to a mere waiting 
for help—still has he the power of choice, of will, of discrimination; 
the power to know help when he sees it, to accept and not reject it. 

The salvation will come in one form or another, within or seem- 
ingly without,—and with it the power and opportunity of choice. 
Once over the deadline, progress resumes apace; the “‘other shore”’ 
becomes real, and in the world itself he now works with zest be- 
cause he works with understanding and with beneficence; he sees 
clearly from above instead of, as hitherto, dimly from below up- 
wards. His life is no longer a doubtful and distressful wavering, but 
one with the even and eternal flow of the Spiritual Power of the 
Universe, whose Nature is force and fire and action—joy and 
compassion. 



THEOSOPHISTS AND SOCIAL CHANGES 

[ee we are living in serious times and in the midst of mo- 

mentous changes everyone knows; how far those changes are 
to go is probably suspected by few and comprehensively seen 

by fewer still. It is not so much the apparent greatness of the 
changes which have taken place economically and politically—they 
are all on the surface after all—as it is the trend of the mental and 
especially the psychic tendencies of the times, that must give reason 
for deep cogitation to the Theosophist. It is not a mental, moral, 
or physical possibility for any of us to escape, in our personal selves, 
being deeply affected by and affecting the course of events. 

It is apparent that most of those still well off feel that the ‘‘de- 
pression”’ is passing and that another year or two will see us under 
conditions somewhat resembling those of 1929. But let us examine 
realities : 

The current improvement is statistically traced to the expendi- 
ture of money borrowed by the Government against the future. In 
spite of such improvement as there has been, unemployment has de- 
creased only slightly in proportion. Mechanical improvements have 
thrown upon the country 10,000,000 or more unemployed. 

The only remedies for machine unemployment now likely to be 
put into effect—if any are—are in the way of forced shortening of 
hours. This must result either in higher prices working new hard- 
ships on consumers, or lower earnings on the part of those employed; 
the former will result in decreased business and a resumption of the 
vicious circle; the latter would result in labor troubles producing the 
same result. 

Both consumers and labor demand that equilibration take place 
in the realm of profits. But if all profits—and in some quarters 
there have been great profits during the whole depression—were 
confiscated for the purpose, they would not be enough to make any 
creat difference. 

The people have been unconsciously educated to the effect that 
‘‘society’’ Owes every man a job; and that if jobs are not available, 
it owes him a living without a job. This ‘‘education”’ has been in- 
terpreted by a large and growing section of the people to mean that 
society Owes everyone a living whether he wants to work or not. 

Old economic and political prejudices and orthodoxies, to a cer- 
tain degree a safeguard against rash action, have almost completely 

broken down, and as demonstrated by wave after wave of popular 
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enthusiasms and fanaticisms, the people are ready for anything so 
long as it sounds plausible. The peril is due to the ‘new psychic 
idiosyncrasies” Theosophically predicted long ago, and which are 
now upon us in full force—in the form of susceptibility to suggestion. 

One of the most powerful publishers of the United States has 
undertaken to drive out of the schools and out of public life all 
liberal and progressive thought. Through an “anti-communistic’’ 
campaign he has set on foot precisely those persecutions which raised 
discontent to a pitch which seized the rule of Russia in the day of 
her chaos. 

In very few quarters is there sign of any fundamental moral re- 
form, any perception of the fact that the principles involved in the 
proposed panaceas are the very principles that led us into misery 
in the first place. It is true that there is pressure from above for 
greater social justice on the utilitarian plane; but it is also plain that 
the ruling motive in the minds of most of the supporters of such 
reforms is fear. They are prepared to give up something in order 
to retain what they can. They are for reform, not for the sake of 
reform, but because they fear the alternative of revolution. To those 
who see the moral law behind events, little in the situation is healthy. 
Even should we stagger more or less whole out of the impasse, the 
lack of moral reform indicates a retention of the lethal elements in 
our national disposition, and the consequent recrudescence, very likely 
on a vaster scale, of the selfsame difficulties. 

There is no danger of seizure of the national machinery by a 
group of conspirators, for that in reality is not the course of any 
revolution. he danger is that impossible Utopian attempts may be 
made, which will on the one hand impoverish the people still more, 
and on the other, exasperate them still further with hope deferred, 
so that one radical attempt failing, one still more radical will follow, 
until by degrees the nation descends into disintegration and delirium, 
with consequences no man dare forevision. 

There may be an acceleration of the thirty-year drift toward social- 
ism which is our political record of this century. ‘Chat such accelera- 
tion has lately become enormous is certainly the fact. Economic 
powers, strong and too selfishly directed, lead to attempts to bring 
them under mass control; such attempts imply the necessity of still 
further controls, until, past a certain point, the drift becomes ir- 
revocable. 

Says a noted and competent political writer: 
Experts on the subject of change in social forms and the 

way it is brought about, agree quite generally on one point. It 
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is that whenever a Government fixes in advance the quantity 
of a crop it will permit to be raised, that is the step which 
indisputably carries the country into the area of national eco- 
nomic planning. Experts similarly agree that national economic 
planning is the same thing as State Socialism. They also agree 
that the movement toward Socialism, once it passes a certain 
point, becomes irrevocable....In long-time importance the 
thing to watch is the movement of America toward Socialism, 
and the occasional slight movements back toward our tradi- 
tional form. Compared to this, the gold decisions of the Su- 
preme Court have, relatively speaking, only short-range im- 
portance. (Mark Sullivan, Oakland Tribune, Jan. 23, 1935). 

It is significant that while “‘social experts’’ of the radical and con- 
servative types respectively disagree violently about the desirability 
of such a drift, they are in perfect agreement about its nature and 
tendency. Mr. Sullivan quotes one on each side in support of his 
contentions. 

Thus, bluntly, it is not impossible that living Theosophists may 
have before them the necessity of making adjustment to great changes 
on the utilitarian plane. For real Theosophists the paramount issue 
will be the preservation of the Doctrine and the preservation of 
means and opportunity for teaching it, rather than the matter of 
their individual fortunes. The state of social turmoil inseparable 
from revolution, even a peaceable revolution, is undesirable because 
it distracts men’s minds from real issues, bends them upon material 
hysterias and vagaries. It is hard to talk Theosophy to men whose 
brains are congested with material Utopias; and in the excitement 
of fundamental changes the Work might easily be reduced to a mere 
thread of preservation. 

What lies beyond, after the tumult and the shouting dies? The 
fundamental changes in a nation’s life go by successive pulsations, 
though pressing for a long time in a consistent direction. ‘The peri- 
odical crises of social abuse result in periodical reforms, something 
of permanence remaining of each reform. We of this generation 
take as a matter of course and indispensable, multitudes of things 
which were new if not outrageous to our forebears. The govern- 
mental acquisition of utilitarian functions has been a step in the drift. 
Everything from the police force to the post-ofice was once con- 
sidered within the realm of private effort; perhaps fifty years from 
now it will seem strange that business should ever have been con- 
ducted privately. From that viewpoint, pure socialism would be 
practicable and even desirable, should it come about by evolution, 
allowing the people to become trained and habituated to the system 

Over a generation or more. 
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But it is not so simple as that. The final closure of private op- 
portunity means something new in the nation; a half-capitalist, half- 
socialist state, such as we now have, is not half-way to a pure social- 
ist state. With the end of private enterprise comes also the end of 
any possibility of escape from the rulership of the prevailing caste. 
Men become restive, working for an employer whom they do not 
like, and seek escape by changing employers. What of the time 
when there is only one employer—the State? By any possibility can 
any such employer suit all the people, or even half the people? And 
if not, what then? 
It is becoming clear enough to every real thinker that capitalism 

cannot survive in its present spirit and form. But how will that 
grim and sordid spirit, which proceeds from the hearts of all, be 
exorcised by a mere change of the method of doing business. The 
downtrodden worker aches with resentment against the tyrant of 
the mill or office—how will he like it when the corresponding digni- 
tary becomes armed with the terrible power of State, and is enabled 
not merely to cast him out of his job, but to prevent him from get- 
ting another anywhere in the land? By what sort of reasoning can 
we assume that on the average one man in power is any better than 
another? Most real students of sociology, radical or conservative, 
agree that collectivism must of necessity end individual liberty. 
Russia accepts that principle without apology or compunction, and 

_ so do the great Fascist tyrannies. All of them spit upon liberty as 
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a figment of the imagination, a relic of dangerous sentimentalism. 
Are the American people prepared to embrace either Fascism or 
Sovietism? Those who have our “rugged individualism” are con- 
vinced otherwise. It is within the capacities of the people to preci- 
pitate events leading inevitably to the loss of their liberties—but 
it is inherent in their natures to rebel furiously so soon as the nar- 
row walls of their chosen course begin to chafe. 

Socialism without loss of liberty is a theoretical possibility, and 
is the vision embraced by all moderate and constitutional socialists. 
But it can be possible in practice only after more far-reaching moral 
reforms than anything now in sight—reforms which may become 
possible only after great vicissitudes and suffering. [t requires far 
more sense of duty and responsibility, more honesty and industry, 
to make a socialist system work, than a capitalist one. If we are 
precipitated into such a change in our present state of morals and 
intelligence, it will not be with the expectation of exercising more 
industry and responsibility, but with the object of being safe and 
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comfortable at the expense of these qualities. Thus our future for a 
generation would best be named neither Capitalism or Socialism, 
but Chaos. 

The Theosophist who relies for his future happiness and security 
either upon reform by the present order, or upon some miraculous 
Utopia to be had by changing the mere mechanics through which 
our natures express themselves, will find himself miserably torn and 
tossed by uncertain circumstance. The true course is a balanced and 
fluidic position as to things and circumstances, a charitable and un- 
derstanding mind as to human vagaries and sufferings, a willingness 
to go with anyone who may be traveling for the moment in the 
direction of the better, but without undue anxiety about playing 
Jehovah either to hasten or to hinder such changes as may lie 
hidden in the bosom of Karma—and always with the one object, to 
use any and every opportunity to preserve the Work, to utilize the 
lessons of the past, to point out the Way to the disillusioned who 
will be many whatever betide. 

THE THEOSOPHICAL MOVEMENT 

There is a very great difference between the Theosophical Move- 
ment and any Theosophical Society. The Movement is moral, 
ethical, spiritual, universal, invisible save in effect, and continuous. 
A Society formed for theosophical work is a visible organization, an 
effect, a machine for conserving energy and putting it to use; it is 
not nor can it be universal, nor is it continuous. Organized The- 
osophical bodies are made by men for their better co-operation, but, 
being mere outer shells, they must change from time to time as 
human defects come out, as the times change, and as the great un- 
derlying spiritual movement compels such alterations. 

The Theosophical Movement being continuous, it is to be found 
in all times and in all nations. Wherever thought has struggled to 
be free, wherever spiritual ideas, as opposed to forms and dogmatism, 
have been promulgated, there the great movement is to be dis- 
cerned... the real unity and prevalence, and the real international- 
ism, do not consist in having a single organization. They are found 
in the similarity of aim, of aspiration, of purpose, of teaching, of 
ethics.—_W. Q. J. 



YOUTH-COMPANIONS’ FORUM 

OW can you prove the soul to anyone? 
(a) The above question appears to be a logical sequel to 

an experiment recently performed by scientists in the follow- 
ing manner: A living animal, a rabbit or guinea pig, was first care- 
fully weighed, then put to death, and re-weighed. The observation 
made was that after death had set in, no loss of weight had taken 
place. he conclusion derived therefrom was that if the animal had 
a soul, other means than that of gravity were needed for its detection. 

Almost invariably, it seems, scientists will resort to laboratory 
methods in their attempts to prove metaphysical truths. Are they 
looking for a soul of physical matter? If there were such, our vivi- 
sectionists would have found it long ago. Is it not evident, then, 
that in this most important endeavor the scientific laboratory method 
of research is entirely wrong? Yet, it seems that photography has 
caught on a film that which is beyond the scope of the physical eye; 
not the soul, but the astral counterpart of the physical form. 
We acquire all of our knowledge through three main channels; 

testimony, inference, and direct perception. 
Using the channel of testimony, we might point out that we have 

the word of the Masters of Wisdom that over half of the people of 
the world believe in the soul and in reincarnation, and that poets, 
writers, and great thinkers have always spoken of the soul. Field- 
ing Hall, in his ‘Soul of a People’, tells of children in Burma, and 
in neighboring lands, who speak of their past lives, and of the natu- 
ral, common acceptance of the idea of man as “‘soul”’ by the people 
in these regions. 

Inference must be based on fundamental, universal ideas. We 
might point out how evolution is possible only because of metempsy- 
choses and reincarnation, how we go through this pilgrimage of ne- 
cessity, and work out karma by self-induced and self-devised efforts. 
But nearly always it is better to explain clearly one simple funda- 
mental idea rather than rattle off almost everything we can think 
of off-hand. One metaphysical seed well planted has a better chance 
of taking root, than many, many carelessly scattered ones. And if 
it grows and blossoms, it will reproduce itself manifold. 

Rare is the occasion where a presentation of the great ideas do 
not awaken a flash of higher memory, of intuition, when they are 

perceived directly. ‘The one qualification required of the enquirer 
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is sincerity. To the extent he is sincere, to that extent can we help 
him if we, too, are sincere and have conviction of the truth we speak. 

(b) The soul cannot be proved to anyone, any more than dreams 
we may have had can be proved to another. The fact of the soul’s 
existence must be realized within oneself. ‘That realization, once 
attained, is proof for all time—for the Realizer. There are certain 
steps to be taken toward realization, one of which, and the first, is 
in the seeing how the body changes throughout a lifetime; how the 
feelings are changing constantly; how the mind is changing its ideas 
and thoughts and opinions. Yet, throughout all these changes, there 
is that which is unchanged—the same Identity. What else could this 
be but the permanent part of our nature—the Soul? This would 
cerainly offer “‘reasonable’’ proof. 

Why, if we are Atma-Buddhi-Manas in our real, permanent and 
essential nature, is 1t so much easter to act from the basis of our lower 
nature? 

Theosophy tells us over and over again that our present condition 
is the result of our previous action. We, as pure, divine Egos, de- 
scended into matter to help on its evolution, by “‘the lighting up of 
Manas” in senseless human forms. At that time we lived in a 
Golden Age. It is not a mythical age, but a time that has existed and 
therefore may come again. It can return only when the lower self 
has assumed its original place as a ‘tool,’ directed by the intelligence 
of the Perceiver or Real Man, as it was during the Golden Age. 
And then—we forgot, as we became interested more and more in 
the matter into which we had descended. Gradually, we identified 
ourselves with matter, instead of holding to the true task of helping 
Nature by working in and on it. With the love of material things 
came passions and desires, which have developed through many lives 
of wrong ideas and selfish wishes, until now they are so strong that 
for the present they shut out the higher light. Therefore, it is easier 
for us to act from the basis of the lower self. We must wake our 
minds to remembrance of our true nature and our mission on earth, 

that of helping, not desiring. If we kept this vision in our minds 
each second of our waking state, our lower nature would cease to 
obtrude itself; it would assume its natural proportion—merely that 
of a tool. The only time it is possible for us to act from the basis 
of our lower nature is when we forget that we are Atma-Buddhi- 
Manas. If we could remember our divine heritage always, there 

would be no selfishness in our actions, and the lower self would lose 

the power that we have allowed it to gain by our desires. It is pos- 
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sible and ultimately necessary for us to convert the lower self into a 
tool for our spiritual nature. ‘This is what the Masters have ac- 
complished and their success may be an inspiration for us. Re- 
member, if we would but try, the task would be done. 

The fact that we take an optimistic view of our difficulties seems 
to lessen them. Why is this so? 

What constitutes a dificulty? Untoward circumstances or events 
may either help or hinder our progress forward. ‘The difference is 
determined by our attitude towards them. In the first place, we tend 
to regard circumstances as an outside force which, arbitrarily or by 
chance, acts either in accord with our desires or against them as the 
case may be. We must realize that according to the law of Karma 
all those apparently foreign influences are really results of causes 
we engendered in past ages, or possibly even within this life, which 
are returning to us in the form of circumstance of birth, heredity, 
environment, and our so-called ‘‘difficulties” or ‘‘good fortune.’ On 
this basis, any justification for blame of others or resentment of 
what seems to be blind fate, must be eradicated; we have only our- 
selves to reprove for present obstacles. But, when we see the ob- 
stacles, and realize their cause, the cheerful attitude resulting has 
value, because it is of the nature of Sattva, while a passionate re- 
sentment would be Rajasic in quality, and hopeless despair or indif- 
ference would be Tamasic. Yet, there is something far surpassing 
the three qualities. Above even pleasant optimism lies the whole 
world of spiritual knowledge. Once our problems are understood, 
there is never any further cause for sorrow. 

Krishna describes to Arjuna, his disciple, a man of great under- 
standing. ‘‘When in every condition he receives each event, whether 
favorable or unfavorable, with an equal mind which neither likes 
nor dislikes, his wisdom is established, and, having met good or evil, 
neither rejoiceth at the one nor is cast down by the other.’’ We 
must learn to regard our troubles each as a lesson to be learned, a 
chance to correct some lack in our nature. In this way we will revise 
our entire set of causes and start new cycles which will build up char- 
acter. Wrote Mr. Judge: ‘So I pray you to remove from your 
mind any distaste for present circumstances. If you can succeed in 
looking at it all as just what you in fact desired, then it will act not 
only as a strengthener of your good thoughts, but will reflexly act 
on your body and make it stronger.’”’ So, it is neither to be a pessim- 
ist nor optimist, but a clear Seer and Knower. 


