
Aa sui 
If you see an intelligent man who tells you where true treasures are to be found, who 

shows what is to be avoided, and who administers reproof, follow that wise man; it will 

be better, not worse, for those who follow him. —DHAMMAPADA. 
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THEOSOPHISTS AND ROBERT CROSBIE 

OBERT CROSBIE enlisted in the ranks of the Theosophi- 
R= Movement in 1887. From that time until his death in 

1919 Theosophy permeated his nature as the living power 
in all his relations and activities. 

His contact with Mr. Judge began with his first attendance at a 
‘Theosophical meeting in Boston, at which Mr. Judge gave an ad- 
dress. On Mr. Judge’s suggestion he wrote direct to H. P. Blavat- 
sky, and until the departure of the two Teachers the connection 
thus established was unbrokenly maintained. 
_ In time Mr. Crosbie became Secretary and then President of 
the Boston T.S. When the E.S.T. was formed late in 1888, Mr. 
Crosbie became one of its earliest members, was first Secretary, 
then President of the Boston Group, and, after the death of H. P. 
B., was placed by Mr. Judge in charge of all the New England 
Groups. 

How deeply his relation with the Teachers affected him is wit- 
nessed by the undeviating devotion with which he was imbued— 
for their teachings, for their pre-eminent place in the Movement, 
for the stream of inspiration which flowed from their Presence and 
their example. He recognized the prime need for Theosophical 
education and set himself to the task of acquiring first hand knowl- 
edge of Theosophical philosophy and history. Recognizing also 
the like need of others, he was diligent in all possible means of 
furthering the self-instruction of all who might become interested 
in the Theosophical life. | 

He appears from the very first to have had no doubts respecting 
the unique Occult status of H. P. B. and Judge, and placed his 
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trust in them unreservedly. He regarded them as one and insep- 

arable in aim, purpose, and teaching, and looked upon them as the 

true and visible representatives of the two Masters of Wisdom di- 
rectly connected with their mission in the world. So, he studied him- 
self and observed all others in that light. The continuous breaches 
in the solidarity of the ranks affected him not at all in his own un- 
wavering constancy to the lines laid down by the great Messenger 
and her Colleague. 

Thus, when H. P. B. died, he looked to Judge as being what 
H. P. B. herself had declared—the “Link” between East and West. 
When the storms, which had raged around H. P. B. during her 
lifework, burst with the accumulated force of repression upon 
Judge’s devoted head, Mr. Crosbie had no doubts. He saw with 
sorrow, but without repining or bitterness, the uncertainties, the 
bewilderments, the cleavages thus precipitated, for he had long 
since fought them out within himself and so, stood on the sure 
ground of self-knowledge. Along with the three-fourths of the 
Western Theosophists he stood with Judge, as before he had stood 
with H. P. B. and Judge, undisturbed and undisturbing. ‘The 
moment of choice’ had come to the Society at large. As Theoso- 
phists one by one exercised their right of eminent domain over their 
own conduct in this hour of trial, so also he chose, without varia- 
bleness or the shadow of turning, to follow in the path of the Prede- 
cessors. 
When “eloquent, just, and mighty death’ removed Judge to the 

company of the immortals as before it had removed H. P. B., Mr. 
Crosbie had no need to look for a Successor. The “Secret Path”’ 
their feet had trod remained visibly present to him as to a few 
others among the many. What invisible tie made them still living, 
still the guiding light across the gulf of death, who shall say? But 
certain it is that Mr. Crosbie knew from philosophy and history 
that the stage of growth had been reached when each student had 
to stand upon his own feet, had to be his own Successor, had to 
stand or fall without vicarious assistance. 

There came a rehearsal of the scene that followed the death of 
the Buddha, the Christ—‘‘Guides”’ in plenty, confusion worse con- 
founded as the latter-day disciples re-enacted the several roles of 
former times: ‘‘That it might be fulfilled which was spoken by the 
prophet, they parted my garments among them, and upon my 
vesture did they cast lots.”’ 

Let Theosophists looking for light to-day observe the many 
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successors and societies “doing business” under one name or an- 
other, theosophical and otherwise, whose whole ‘“‘stock in trade”’ 
consists of ‘‘garments”’ and “‘vesture’”’ in which the Mission and 
the Message of Theosophy were clothed—and draw their own con- 
clusions. Then let them consider two questions: 

Was Mr. Crosbie mistaken in his estimate of the Occult 
nature of H. P. B. and Judge, of the necessity for each student 

to assimilate that Nature through the assimilation of their 

Theosophy without intermediaries? 

Was he in error in his judgment of the course he should pur- 
sue when he was faced with the fact that Madam Tingley had 

been saddled upon the T.S. in A., and its E.S.T. in the West, 

as three years earlier Mrs. Besant had been saddled upon the 
Eastern Division—as Successor? 

The two questions go together, for the one represents the eso- 
teric as the other represents the exoteric phase of the Theosophical 
Movement, and the devotional choice of each Theosophist in his own 
hour of trial. “By their fruits shall ye know them”. No phrase is 
more often repeated; none, perhaps, less meditated upon. What 
alternative course was open to Mr. Crosbie? Should he do as was 
being done on every hand, “‘set up shop” for himself and pose as a 
Successor on his own account? Should he do as so many did, “‘re- 
tire from the field”’ and go his own way alone, leaving his fellow- 
soldiers to their fate? Or should he follow the Great Example set 
amidst the like alien and confused surroundings, “point out the 
‘Way’—however dimly and lost among the host?’’ Should he go 
on, as Judge had gone on for five years after the death of H. P. B., 
working with those who had betrayed the Teacher and were be- 
traying the Teaching, both consciously and unconsciously, until 
Time should bring “‘the hour of the separation” of the wheat from 
the tares, the sheep from the goats? 

In this as in all things Mr. Crosbie acted upon the sure and cer- 
tain choice to follow in the footsteps of the Predecessors. He 
trusted the true Teachers on his own acquired knowledge, not on 
any claims made by them or for them. He went on, working with 
his fellows of any and every degree of sincerity and devotion, not 
on the basis of what they thought of themselves or of what others 
thought of them. Successor and satellites, leaders and led, he knew 
that time would disclose the harvest. So he passed no judgments 

on others, fighting for the Cause and not for a flag. He claimed 
no infallibility for himself, expected no infallibility in others. Even 
as he had learned by dear experience, so also would they, as Time 
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showed the gulf between professions and practice, between prom- 

ises and performance. That he kept sure hold of his own discrimi- 
native faculty, that he saw and knew what “‘was for to come”’ is 
briefly but unmistakably recorded in the article on Judge contrib- 

uted by him to Theosophy (the re-named Path magazine) for 
May, 1896. What he there wrote shines among all the other contri- 
butions with the same light that inspired Mr. Judge’s memorial ar- 
ticle following the death of H. P. B. Mr. Crosbie’s article closed 
with these words: 

“The lines have been laid down for us by H. P. B., W. Q. 

Judge and Masters, and we can take again as our watchword, 

that which he gave us at the passing of H. P. B., ‘Work, watch 
and wait’. We will not have long to wait.” 

So, he worked, he watched, he waited the propitious hour. Nor 
did he “have long to wait’, as time measures the centenary face . 
of the clock of Karma. Between 1896 and 1904 a septenary cycle 
had been completed, and ‘‘an hour of destiny’? come. The once 
strong Army built up by Judge had shrunk and shriveled, by false 
leadership, by disease, and by desertion, to a palsied handful 
stranded on the sand-bank of Successorship. 

Mr .Crosbie neither assailed others nor defended himself when 
paths diverged. He was content to work, “with malice toward 
none, with charity for all’’, but himself indomitable in doing the 
right thing at the right time and in the right way as his own knowl- 
edge and judgment indicated in all the varying phases of the Move- 
ment. Never did he set himself up, nor permit others to set him 
up, as a Teacher, but he was always willing—and determined—to 
learn the lesson of all experiences, to serve the Cause in any and 
every way open to him. Never at any time nor in any way did he 
take any other attitude than that of a humble student of a great 
Teaching, a humble disciple of great Teachers—and he advised all 
others that this loyalty to the Cause itself is the “Great Sifter”. 
When his turn came to ‘stand alone’? he proved neither dis- 

heartened, condemnatory of others, nor recreant to the great Trust 
transmitted to all Theosophists alike. His own Theosophical life 
had been builded upon the rock, so he fell not when the storm came 
upon him in his effort to rebuild the fallen fabric of the Move- 
ment. His works testify his labors, now that he is gone these sey- 
enteen years to his repose. The United Lodge of Theosophists, 
the magazine THEOsopnHy, the thousands upon thousands of stu- 
dents and inquirers the world around who have found help and 
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encouragement in this friendly philosopher—these know him of 
their own experience as himself a true Occultist imbued with the 
spirit which he testified to in Judge—‘the ability to turn seeming 
evils into power for good.”’ 

Is there no inspiration here for all true Theosophists of every 
country and of every race, no increment of value to be utilized and 
added to by any and every sincere student wherever and however 
situated? The future of the Theosophical Movement until 1975, 
its readiness then for the uses of the next great Messenger—do 
these depend upon Successors, sectarian societies, divided teachings, 
claims and counter-claims of pre-eminence? Or on the number and 
solidarity of those who have the fidelity, the will, the devotion to 
make themselves true comrades-in-arms, soldiers in the common 
Cause? 

Mr. Crosbie had no ambition to add another tree of his own 
to the petrified forest of self-seekers in the arid region of dogma- 
tism and exclusiveness. He loved Theosophy, he reverenced the 
Teachers, he longed and labored for fraternity among Theoso- 
phists on the only basis of Universal Brotherhood—Unity of aim, 
purpose, and teaching; unity of thought, will, and feeling. 

In that love, that reverence, that longing, that labor, all Theoso- 
phists can share, and, so sharing, fulfil the great First Object. 
What he wrote in 1908 at the commencement of his own self- 
induced and self-devised efforts to restore true orientation to the 
Movement, may well be repeated here and now. And so, we re- 
publish the Appeal then sent out by him addressed 

TO ALL OPEN-MINDED THEOSOPHISTS 

When the Messengers departed from this scene, all that was 
left here was the Message (exoteric and esoteric), and its students 
of more or less proficiency in the assimilation of that Message. 

With the altruistic example of the Messengers and the inspira- 
tion of the Message, the Theosophical Society should have been 
able to stand alone and united. 

Unfortunately, history tells another story; disintegration began 
at once, and still goes on, and a grand opportunity to impress the 
world with the spirit and life of the Message has been lost, through 
neglect of the essentials and pursuit of non-essentials. 

The First Object—the most important of all—the others being 
subsidiary—has been lost sight of in its direct bearing upon all the 
changes and differences that have occurred. “To form a nucleus 
of Universal Brotherhood without any distinctions whatever” was, 
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and is, the key to the situation. Let me quote a few sentences from 

H. P. B.’s last message to the American Theosophists in April, 
1891: 

“The critical nature of the stage on which we have entered is as 
well known to the forces that fight against us, as to those that fight 
on our side. No opportunity will be lost of sowing dissension, of 
taking advantage of mistaken and false moves, of instilling doubt, 
of augmenting difficulties, of breathing suspicions, so that by any 
and every means the unity of the Society may be broken and the 
ranks of our Fellows thinned and thrown into disarray. Never has 
it been more necessary for the members of the T.S. to lay to heart 
the old parable of the bundle of sticks than it is at the present time; 
divided, they will inevitably be broken, one by one; united, there is 
no force on earth able to destroy our Brotherhood.* * * After all, 
every wish and thought I can utter are summed up in this one sen- 
tence, the never-dormant wish of my heart: ‘BE THEOSO- 
PHISTS, WORK FOR THEOSOPHY.’ ”’ 

These were prophetic words—but the warning was not taken. 
It now remains for those who are able to take the words that 

express the never-dormant wish of her heart as the key-note of the 
present and future: ‘Be Theosophists, work for Theosophy,” and 
get together. on that kind of a basis; for these are the essentials. 

The unassailable basis for union among Theosophists, wherever 
and however situated, is SIMILARITY OF AIM, PURPOSE, 
AND TEACHING. The acceptance of this principle by all Theos- 
ophists would at once remove all barriers. A beginning must be 
made by those whose minds have become plastic by the buffetings of 
experience. An agreement between such is necessary; an assembling 
together in this spirit. 

To give this spirit expression requires a declaration, and a name 
by which those making the declaration may be known. 

To call it The Theosophical Society would be to take the name 
now in use by at least two opposing organizations. To even call 
it a Society has the color of an “‘organization’”’—one of many, and 
would act as a barrier. The phrase used by one of the Messengers 
is significant, and avoids all conflict with organizations, being cap- 
able of including all without detriment to any. That phrase is: 

THE UNITED LODGE OF THEOSOPHISTS 

Members of any organization or unattached, old and new stu- 
dents, could belong to it without disturbing their affiliations, for 
the sole condition necessary would be the acceptance of the principle 
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of similarity of aim, purpose, and teaching. The binding spiritual 

force of this principle of brotherhood needs no such adventitious 
aids as Constitution or By-Laws—or Officers to administer them. 
With it as basis for union, no possible cause for differences could 
arise; no room is found here for leader or authority, for dogma or 

superstition, and yet— as there are stores of knowledge left for 
all—the right spirit must bring forth from “Those who never fail’”’ 
all necessary assistance. The door seems open for those who would, 
but cannot see a way. Any considerable number, living, thinking, 
acting, upon this basis, must form a spiritual focus, from which all 
things are possible. 

Local Lodges could be formed using the name and promulgating 
the basis of union, recognizing Theosophists as such, regardless of 
organization; open meetings; public work, keeping Theosophy and 
Brotherhood prominent; intercommunication between Lodges, free 
and frequent; comparing methods of work of local Lodges; mutual 
assistance; furtherance of the Great Movement in all directions 
possible; the motto: ‘‘Be Theosophists; work for Theosophy.”’ 
THE WAY TO UNITE IS TO UNITE — NOTHING 

PREVENTS IF THAT IS THE DESIRE. 

THE FUTURE OF THE T. S. 

Its future will depend almost entirely upon the... knowledge and 
wisdom possessed by those members on whom it will fall to carry on 
the work... the great need which our successors .. . will have of 
unbiassed and clean judgment. . . . If the Theosophical Society sur- 
vives and lives true to its mission, to its original impulses .. . earth 

will be a heaven in the twenty-first century in comparison with what 
it is now !—H. P. B.: Key to Theosophy. 



“THE HEAVENLY MAN” 

S TUDENTS are given due and proper notice by the Teachers 
that Theosophy is a synthetic scilence—a warning which is in 
general accepted by Theosophists. Then, despite their at- 

tempt to understand Theosophy, and even to apply its teachings 
practically, they proceed by the method of analysis. In the light of 
this undeniable fact, is it any wonder that so few—so very few— 
learners ever become Knowers; that harmonious and constructive 
relations among students are everywhere so rare; that the question, 
“What is the difference between this and that” is a study-class man- 
tram, rather than ‘‘What is the relation of this to that,” — the 
natural question were synthesis the guiding principle of thought 
and study. 

That Theosophy is a philosophy, or science, of unity is accepted 
by all thoughtful students symbolically. Yet it may be laid hold of 
in a factual, realizing sense, as with the following simple considera- 
tions: 

There is but One Life. My life, then, is the One Life; your life, 
the same One Life; the Life of all Nature, the One. This is literal- 
ly true—not mere symbolism, a metaphysical abstraction. Nor is 
Life that: Life is substantial, says the Teacher. It is both subject 
and object, as also every conceivable relation between the two. 

There is but One Knowledge. My Knowledge, then, is the One 
Knowledge; your Knowledge, the same One Knowledge. All the 
limitations in Knowledge to which we are subject, aware or un- 
aware, are due to imperfect and unsynchronized instruments of 
perception or transmission. But the Knowledge of which we are 
aware, so far as it goes, is the One Knowledge. 

There is but One Mind. My Mind, then, is the One Mind; your 
Mind, the same One Mind; Mind in Nature, as Knowledge in 
Nature, is the One—just as our own faulty segmentation of mind- 
stuff is the One; the limiting inhibitions are of instrument only. 

There is But One Fire of Life. My “Passion and Desire’, then, 
is my fire: yours is yours, the same fire, and the fire-pot fashioned 
from the same clay. The hot drive in Nature, expressing itself 
throughout the kingdoms, is a radiation from the blaze of the One 
Fire—partly the Fire of knowledge, partly the Fire of friction; 
but all fire, for Fire is One. 

There is but One Principle of Form. My form, then, is the One 
Form, my own invocation of that Principle; your form, likewise. 
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All forms, varying with the knowledge of the in-formed, and on 
whatever plane of being, are constructed of the same underlying 
Substance, in varying degrees of differentiation, by the invocation, 
conscious or unconscious, of the Principle of Form. The essential 
fact is their One-ness; varieties are incidental to the intelligence. 

There is but One Physical Body. My body, then, is that One; 
your body, likewise; the whole of physical nature is represented in 
each. Our attitude towards what we call ‘“‘Myself”’ is the very acme 
of separateness, because we view ourselves from outside-in, instead 
of from inside-out. It is as if we tried to comprehend one circle 
from a point on its circumference, not knowing that such point 
but becomes centre of another circle. All circles must be viewed 
from the centre if they are to be comprehended. 

There is just One Being, expressing itself in various ways—One 
Being, the sum of all beings. We are That. In our “ways’’ we con- 
sider ourselves separate and apart from all the other “ways” and 
“aspects” of the One Being; yet we are the One Being. 

Can we not now get some living realization of the term “‘Heaven- 
ly Man’’? So far as this Earth is concerned, a Being who knows 
the Earth is his body; who knows that all its finer substances are 
his instruments, all its fires of consciousness his fires; all its mind 
and knowledge his very own—not symbolically, but actually his, 
and for his use: such would be “the Heavenly Man’’. 

Extend this perception to include our Solar System—the Uni- 
verse. But, even that “Heavenly Man” is no “finality”, for even 
a Universe resolves ultimately into itself for a ‘night of rest’’—to 
re-emerge in its integrity, on a higher basis, owing to the experience 
assimilated. Even the glory of knowledge and conscious power in 
such a Universal Being is no finality. “In an infinite Universe, in- 
finite possibilities.” Synthesis, and not analysis, is the only path to 
this perception. 

“All this universe is pervaded by me in my invisible form; all 

things exist in me, but I do not exist in them.” 
“This soul is the Self of all that is, this is the Real, this the Self. 
Tuat THovu Art.” 
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(Concluded) 

J ESUS had been driven out of Judea in his early youth because 
of his initiation into the secret wisdom of Israel. During his 
stay in Egypt he had augmented this knowledge through his 

initiation into the Egyptian Mysteries. This initiation had proved 
to him that the secret wisdom of the Jews and the Egyptians was 
identical. As Eliphas Lévi says: ‘He had divined the occult the- 
ology of Israel, compared it with the wisdom of Egypt, and found 
thereby the reason for a universal synthesis.” But as Jesus’ mission 
was particularly to the Jews, it became necessary for him to return 
to his native land as soon as possible, in order to carry on his 
chosen work. 

Both the New Testament and the Sepher Toldos Jeshu agree 
that Jesus returned to Judea after his stay in Egypt. The Gospel 
of Matthew says that he remained in Egypt until after the death 
of Herod, so that the prophecy might be fulfilled: “Out of Egypt 
have I called my son.”’ The Sepher Toldos Jeshu reports that he 
returned to Judea after King Janneus had ceased his persecution 
of the Initiates. But the Jews, knowing of his experiences, com- 

_ plained bitterly against him, declaring that he had discovered the 
secrets of their Temple and was profaning them by giving them 
out to the common people. Jesus, however, was not disturbed by 
these accusations, and so, according to the Gospel of Matthew: 

He came and dwelt in a city called Nazareth; that it might be 
fulfilled which was spoken by the prophet: He shall be called 
a Nazarene. 

In those days a Nazarene meant something far more important 
than an inhabitant of the city of Nazareth. The word Nazar is an 
ancient one, and is found in many languages. The Nazars were 
the Magi, or Wise Men; their great prophets were initiated mem- 
bers of that Fraternity of Adepts known to every Theosophist, 
their doctrines re-statements of the ancient Wisdom-Religion. 
These Nazars lived in Judea long before the time of Moses. They 
had built the ancient city of Nazara, where they held their secret 
rites of initiation. In Jesus’ time the name of the city had been 
changed to Nazareth, and it was evidently to this city that Jesus 
repaired. There he continued his study of the Chaldean Secret 
Doctrine, compared it with the wisdom of Egypt, found further 
proofs of their identity, and began his work of synthesis. 
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The synethetic quality of Jesus’ teachings is apparent to every 
one who is acquainted with the different sources from which he 

drew his knowledge. One of those sources was the great stream 
of Pythagorean lore which had affected the occult schools for many 
centuries. Five hundred years before Jesus was born, Pythagoras 
had gone through experiences similar to those through which Jesus 
was then going. He had studied with the Brachmanes in India, 
had been initiated into the Chaldean Mysteries, and had spent 
twenty-two years in Egypt before returning to his native land to 
found his school. Pythagoras had left a strong impression upon 
every religious and philosophical movement that he contacted, and 
Jesus had come under this influence in several different places, 
principally among the Essenes. Therefore, as H. P. Blavatsky 
says: ‘‘All his sayings are in a Pythagorean spirit, when not ver- 
batim repetitions.”’ A few illustrations will prove the truth of this 
statement: 

From Sextus, the Pythagorean 

“‘Possess not treasures, but those 

things which no one can take from 
”” 

you. 

“It is better for a part of the body 
to be burnt than to continue so in 

another life.” 

“Use yourselves as the Temple of 
God.” 

“The greatest honor which can be 
paid to God is to know and imitate 

His perfection.” 

From the New Testament 

“Lay not up for yourselves treasures 

upon earth, where moth and rust doth 
corrupt, and where thieves break 

through and steal.”’ 

“And if thy hand offend thee, cut it 
off ; it is better for thee to enter into 
life maimed than to go to hell.” 

“Know ye not that ye are the Tem- 
ple of God ?” 

“Be ye therefore perfect, even as 
your Father in Heaven is perfect.” 

Jesus’ true position as a Teacher and Savior of humanity can 
never be fully appreciated without an understanding of the doctrine 
of Avatars. An Avatar is one who through his own efforts con- 
tinued for many ages has finally reached the place where reincarna- 
tion is no longer a Karmic necessity. He has gained the right to 
freedom from rebirth, but deliberately chooses to return to earth 
for the benefit of suffering humanity. As Krishna says in the 
Bhagavad-Gita: 

I produce myself among creatures, O son of Bharata, when- 

ever there is a decline of virtue and an insurrection of vice and 
injustice in the world; and thus I incarnate from age to age for 
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the preservation of the just, the destruction of the wicked, and 

the establishment of righteousness. 

The great Avatars appear in definite cycles, and each of the 
larger cycles includes and influences several smaller ones. The 

great cycles are those marked by the appearance of Rama, Krishna 
and Buddha in India, of Menes in Egypt and of Zoroaster in 
Persia. The Buddha was the last of the great Avatars, and the 
cycle in which Jesus appeared was one of the smaller ones within 
the great Buddha-cycle. 

The legends surrounding the lives of all Avatars are similar. All 
of them have a symbolical meaning and should be so interpreted. 
As Jesus was an Avatar, it is natural that the legends with which 
we are all familiar should correspond in every way with those of © 
his predecessors. 

The mothers of Krishna, Buddha and Jesus are said to have 
been Virgins. ‘‘In the early years of the Kali-Yuga shall be born 
the son of a Virgin,” says the Vedanta. The Gospel of Matthew 
states: ‘‘Behold a Virgin shall conceive and bear a son.” 

Krishna descended from a royal family, Buddha was the son of 
a King, and Jesus is said to have come from the royal line of David. 
Krishna was brought up by shepherds, the first disciples of Buddha 
were shepherds, and Jesus was worshipped by shepherds at his 
birth and is called the “‘Good Shepherd.” 

Buddha and his cousin Ananda were born at the same time. The 
visit of Buddha’s mother to the mother of Ananda and the mutual 
greeting of the unborn children is repeated in the Christian story 
of Mary and Elizabeth. 

Krishna was persecuted by the wicked tyrant King Kansa who, 
hoping to destroy the new prophet, ordered the destruction of all 
the male children in his realm. According to the Gospels, the same 
thing happened in Jesus’ day. 

As a child, Buddha astonished his teachers with his great learn- 
ing. It is said that Jesus discussed philosophy with the Jewish 
doctors, “‘and all that heard him were astonished at his learning.” 

Buddha went through the temptation of the world, the flesh and 
the devil as personified by Mara. The Gospel of Matthew records: 
“Again the Devil taketh him up into an exceeding high mountain, 
and showeth him all the kingdoms of the earth, and the glory of 
them, and saith unto him: ‘All these things will I give thee if thou 
wilt fall down and worship me.’ ” 

Krishna, Buddha and Jesus were friends of the poor and humble. 
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Each of them is said to have washed the feet of his disciples. All 
three are credited with miraculous cures. 

Krishna is said to have died on a cross, nailed to it by an arrow. 
Buddha is represented in many temples as sitting under a cruciform 
tree, or with a cross on his breast. The crucifixion of Jesus is ac- 
cepted by all Christians. After his death, Krishna is said to have 
ascended into Svarga, Buddha into Nirvana, and Jesus into Para- 
dise. 

These few legends alone are enough to prove that Jesus’ life was \ 
not in any way unique. No orthodox Buddhist or Brahman would 
deny the Christian incarnation, for the very corner-stone of their 
religion is the fact of the periodical incarnations of the Deity. If 
the Christian world had understood the law of Cycles, and had 
realized Jesus’ position in the Buddha-cycle, it would have seen 
that the mission of Jesus was to continue the work commenced by 
the Buddha, and to spread the same doctrines that the Buddha , 
had taught many centuries before. 

It was an easy matter for Jesus to acquaint himself with these 
doctrines. Three hundred years before his time Asoka, the great 
Indian King, had sent messengers to Asia Minor, Greece and 
Egypt carrying with them the doctrines of the Buddha. The Es- 
senes, the Pythagoreans and the Nazarenes had recognized the 
practical and ethical import of this message, and had incorporated 
Buddhism into their own systems of thought. The Nazarenes of 

_ Jesus’ day were Buddhists, as their own Scripture, the Codex | 
Nazaraeus, informs us, and Jesus, in becoming a Nazarene, had 
automatically become a Buddhist: 

Jesus is the founder of the sect of the new Nazars, and, as the 

words imply, a follower of the Buddhist doctrine.—Codex Naz- 
araeus. 

Jesus taught nothing that had not already been given out by the 
Buddha, as every student of Buddhism knows. His Sermon on the 
Mount begins with definitely Buddhistic precepts, and every word 
of this Sermon is simply an echo of monastic Buddhism. The Ten 
Commandments of the Buddha, found in an appendix to the 
Pratimoksha Sitra, are fully elaborated in the Gospel of Matthew. 
The writers of the four Gospels, (whoever they may have been) 
were well acquainted with the Buddhist stories, for these Gospels 
contain pages taken almost literally from Buddhist narratives. For 
example: | 

Whosoever, with a purely believing heart, offers nothing but 

a handful of water, or gives drink therewith to the poor and 
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needy, this meritorious action will not be exhausted in many 
ages. —Buddhist Canon. 

Whosoever shall give to drink unto one of these little ones a 
cup of cold water only in the name of a disciple, verily I say 

unto you, he shall in no wise lose his reward.—Matthew x :42. 

As Jesus came in the Buddha-cycle, the motive which prompted 
him to incarnate at that particular time must have been determined 
by the Buddha’s own special work. The mission of the Buddha 
was to produce a religious reform based upon a system of pure > 
ethics; the real mission of Jesus was identical. 

At the time that the Buddha was born, the religion of his coun- 
try had become narrow and dogmatic, and all real knowledge had 
been usurped by the priests. At the time of Jesus’ birth, the same 
conditions were present in Judea. Both of these great Teachers 
determined to break down this spirit of dogmatism which was 
threatening to overthrow pure religion. hey both saw the intol- 
erance and hypocrisy of the priests, the futility of their senseless 
ceremonials and prayers, the outward show of piety that covered 
their lack of true spirituality. As the Buddha took up arms against 
the Brahmanical priests, so did Jesus declare war against the proud 
Pharisees and Saducees. Both of them were reformers. Both of 
them pointed to ethics as the only secure foundation upon which 
any true system of religion can be reared. The Buddha called him- 
self Tathagata—"he who follows in the footsteps of his prede- 
cessors.” As Jesus followed in the footsteps of his great prede- 
cessor, he, too must be called Tathagata. 

The study of Jesus’ life, even in the fragmentary way that it has 
been presented, should give us a much broader view of the posi- 
tion occupied by this great Teacher than the one that is presented 
by the Church. It shows, for one thing, that Jesus was not a small 
provincial character with no particular education, but on the con- 
trary was a man of profound learning, who had gathered his knowl- 
edge in some of the most powerful occult schools of the day. It 
shows, furthermore, that Jesus was not a narrow bigot whose 
knowledge was confined to the Hebrew Scriptures, but was a man 
fully acquainted with the philosophical systems of Egypt, Greece, 
Chaldea and the Far East. As he is known to have instituted re- 
forms among all the different sects that he contacted, he no longer 
appears as the “meek and gentle Jesus” of the Sunday-school, but — 
as a man of power and authority. 



F THE GREAT HERESY 
HE Wisdom-Religion recognises but One Heresy—SEP- 
ARATENESS. It is the Great Heresy because it is the direct 
negation of Unity—the Fundamental Law of Life. The 

lives and histories of men and nations are dominated by this heresy 
and have been so dominated ever since the Dark Age set in, some 
5,000 years ago. It is the strident note underlying religious sects, 
political parties, national policies and intellectual philosophies. 

- What in Occultism is regarded as the greatest of all weaknesses— 
the glorification of self—is looked upon by humanity at large as 
the outstanding mark of the strong, and a virtue to be striven 
after and emulated by all men. 

The effect produced on a student of Theosophy who acts from 
a separative basis is far more drastic than the effect of such action 
upon another in the midst of a world where all are pursuing sim- 
ilarly selfish ends. In the latter case one is swimming with the gen- 
eral tide and so encounters no immediate opposition. Disaster will 
come to such a one, but chiefly at cyclic times and in connection 
with the general disaster which must inevitably overtake the mass, 
with whose ideals he is identified. 

The disciple of Divine Wisdom having been inspired in some 
degree by the path of sacrificial action cannot be recreant to his 
vision without suffering an immediate setback. Should he act 
against his better knowledge, the student is caught betwixt two op- 
posing currents—the broad stream of personal, selfish ambition, 
and the divine current of unselfish service. In such a precarious po- 
sition the student is buffeted by the breakers from both streams, 
until too often exhaustion and despair end the struggle. Compro- 
mise between the Self of Spirit and the self of matter is not 
possible. 

An article entitled ‘Practical Occultism”’, by H. P. Blavatsky, 
refers to the necessity of each disciple’s attaining complete unity 
with his co-aspirants before any progress can be made. The follow- 
ing are two of these rules: 

The upasaka while studying must take care to be united as 
the fingers on one hand. Thou shalt impress upon their minds 

that whatever hurts one should hurt the others, and if the re- 
joicing of one finds no echo in the breasts of the others, then 
the required conditions are absent, and it is useless to proceed. 

None can feel the difference between himself and his fellow- 
students, such as “I am the wisest,’ “I am more holy and 

- 
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pleasing to the teacher, or in my community, than my brother,” 

etc..—and remain an upasaka. His thoughts must be predomi- 

nantly fixed upon his heart, chasing therefrom every hostile 
thought to any living being. It (the heart) must be full of 
the feeling of its non-separateness from the rest of beings as 
from all in Nature; otherwise no success can follow. 

The ideal of Unity presented by these rules must guide all work- 
ers and associates of the Theosophical Movement, if that Move- 
ment is to be preserved for the world at large along the lines laid 
down by the Great Teachers of all times. 

In the Voice of the Silence, the same idea is graphically por- 
trayed in the following precept: 

Disciples may be likened to the strings of the soul-echoing 
Vina; mankind, unto its sounding board; the hand that sweeps 
it to the tuneful breath of the GREAT WoRLD-sOUL. The string 
that fails to answer ’neath the Master’s touch in dulcet har- 
mony with all the others, breaks—and is cast away. So the 
collective minds of Lanoo-Shravakas. They have to be attuned 
to the Upadhyaya’s mind—one with the Over-Soul—or break 

away. 

Those who thus “break away” are referred to in the next pre- 
cept as the “Brothers of the Shadow—the murderers of their 
Souls, the dread Dad-Dugpa clan.” This is the grand finale of 
those disciples who harboring the seed of the Great Heresy in their 
hearts are finally carried away from the small and narrow path. 
The brothers of the Dad-Dugpa clan are the leading proponents 
of the Great Heresy, just as Masters of Wisdom are the repre- 
sentatives of the Law of Unity. The former are behind all move- 
ments based on some creed or any other form of separateness; 
the Buddhas of Compassion are the never-failing support of all 
those who inspired by their Philosophy have begun in some measure 
to serve [Their Humanity. 

The great Heresy is overcome through the purification of 
desire. We quote from a short article entitled ‘“‘Desire Made Pure”’ 
printed by H.P.B. in her magazine Lucifer. It sets forth the steps 
which lead to the complete eradication of all sense of separateness. 

When desire is for the purely abstract—when it has lost all 
trace or tinge of “‘self’’—then it has become pure. 

The first step towards this purity is to kill out the desire 
for the things of matter, since these can only be enjoyed by 
the separated personality. 

The second is to cease from desiring for oneself even such 
abstractions as power, knowledge, love, happiness, or fame; for 
they are but selfishness after all. 

’ 



ON OLD MONUMENTS 

N many parts of the world gigantic stone monuments have 
| been discovered; also numerous ancient rock-cut caves and 

tunnels. Pyramids, too, are a universal form of ancient archi- 
tecture. What these old structures signify is not to be expressed 
in the definite and limiting terms so admired by the exponents of 
“exact” science. While the symbolism of ancient architecture con- 
tains much that we can understand in the light of Theosophy, the 
complete meaning of true symbols is revealed only to the universal 
being. Indeed, it is with a view to the attainment of this state for 
all men that the Teachers of Humanity caused these enduring— 
and to some, entirely enigmatic—records to be constructed. 

Temples found at Uaxactun, in northern Guatemala, show that 
their builders had an accurate knowledge of certain astronomical 
cycles. This site is believed by modern archaeologists to be the 
oldest Maya city, and it is in the general area of the Usumacinta 
river where the cradle of the Maya race seems to have been. As 
described in the National Geographic for July, 1931, three temples 
were discovered at this city which, when viewed at morn from the 
center of a pyramid some distance away, indicated the cycles of 
the seasons. When the sun rose behind a corner of one of the 
temples the time was June 21; when it emerged behind the middle 
of the second March 21 or September 23, had arrived, and its 
coming up behind the corner of the third marked December 22. 
Thus, ‘‘the priests of Uaxactun were able to tell the inhabitants of 
the city when the equinoxes and solstices fell. This information 
was used by the agricultural population in regulating the different 
activities of their agricultural year, the felling and burning of the 
bush, planting and harvesting, with the ceremonies appropriate to 
each season.”’ Possibly, if modern research would direct its atten- 
tion more to the meaning and inner significance of such ceremonies 
of ancient peoples, it would discover the unmistakable traces of an 
archaic doctrine, of which “agricultural” applications were but an 
outer form. For among the ancients, knowledge of astronomy was 
but an accessory to the greater science of true astrology. And per- 
haps the real cause of the decline of the Maya race was the 
degradation of this secret doctrine, inherited from their Atlantean 
forebears. 

In Egypt the Great Pyramid demonstrates the deeper knowledge 
of the sidereal year. Says H. P. Blavatsky: 
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Now it is claimed that it is by means of the cycle of 25,868 
years (the Sidereal year) that the approximate year of the erec- 
tion of the Great Pyramid can be ascertained. ‘Assuming that 
the long narrow downward passage was directed towards the 
pole star of the pyramid builders, astronomers have shown that 
... Alpha Draconis, the then pole-star, was in the required po- 
sition about 3,350 B.C., as well as in 2,170 B.C. (Proctor, 
quoted by Staniland Wake.) But we are also told that “this 
relative position of Alpha Draconis and Alcyone being an ex- 
traordinary one... it could not occur again for a whole sidereal 
year” (ibid). This demonstrates that, since the Dendera Zodiac 
shows the passage of three sidereal years, the great Pyramid 
must have been built 78,000 years ago, or in any case that this 
possibility deserves to be accepted at least as readily as the later 
date of 3,350 B.C. (S.D. II, 432). 

Not tombs, were these inspiring symbols of stone, but many 
meaninged monuments, and the long passage downwards led to an 
initiation chamber. The astronomical knowledge of these builders 
served a deep purpose, for, according to The Secret Doctrine— 

. it is on this “knowledge” that the programme of the 
MYSTERIES and of the series of Initiations was based: thence, 

the construction of the Pyramids, the everlasting record and 
the indestructible symbol of these Mysteries and Initiations on 
Earth, as the courses of the stars are in Heaven. The cycle of 
Initiation was a reproduction in miniature of that great series 
of Cosmic changes to which astronomers have given the name 

of tropical or sidereal year. Just as, at the close of the cycle of 
the sidereal year [25,868 years], the heavenly bodies return to 
the same relative positions as they occupied at its outset, so at. 
the close of the cycle of Initiation the inner man has regained 
the pristine state of divine purity and knowledge from which he 
set out on his cycle of terrestrial incarnation. (I, 314). 

It is through the foresight of ancient wise men that the “wonders 
of the past” exist for us today. They knew that a time would 
come when the inner message of these symbols would find an an- 
swering chord in the inquiring soul of man, for the language of the 
soul is a symbol tongue. : 

In Asia are the giant Bamian statues, reminders of the man-form 
of other days, the tallest of which exceeds in height the figure of 
“Liberty” standing in New York Harbor. Four others, also, whose 
lessening sizes represent the gradual decrease in height of the 
human races, down to the present man, were sculptured ages ago 
from the living rock of Afghanistan. 
What of the prehistoric monoliths of France and England? 
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... there are records which show Egyptian priests—Initiates— 
journeying in a North-Westerly direction, by land, via what 
became later the Straits of Gibraltar ; turning North and travel- 

ling through the future Phoenician settlements of Southern 
Gaul; then still further North, until reaching Carnac (Mor- 
bihan) they turned to the West again and arrived, still travel- 
ling by land, on the North-Western promontory of the New 

Continent. 
What was the object of their long journey? And how far back 

must we place the date of such visits? The archaic records 

show the Initiates of the Second Sub-race of the Aryan family 
moving from one land to the other for the purpose of super- 

vising the building of menhirs and dolmens, of colossal Zodiacs 
in stone, and places of sepulchre to serve as receptacles for the 
ashes of generations to come. When was it? The fact of their 
crossing from France to Great Britain by land may give an 

idea of the date when such a journey could have been per- 
formed on terra firma. (S.D. II, 750). 

Writing of “that ‘Great Dragon,’ whose tail sweeps whole 
nations out of existence in the twinkling of an eye’’, H. P. B. quotes 
the COMMENTARY: 

“The GREAT DRAGON has respect but for the ‘SERPENTS’ of 
Wispom, the Serpents whose holes are now under the tri- 

angular stones,” 1.e., “the Pyramids, at the four corners of the 

word, — (9.0. 11, 351). 

She explains that the Adepts of the Third, Fourth and Fifth 
Races all ‘‘dwelt in subterranean habitats, generally under some 
kind of pyramidal structure, if not actually under a pyramid. For 
such ‘pyramids’ existed in the four corners of the world and were 
never the monopoly of the land of the Pharaohs, though until 
found scattered all over the two Americas, under and over ground, 
beneath and amidst virgin forests, as in plain and vale, they were 
supposed to be the exclusive property of Egypt.” 

The teaching speaks of a “Sacred College’’ of Adepts, which to 
this day is located on an oasis protected from the inquisitive pro- 
fane by ‘‘the dreadful wildernesses of the great Desert, the Gobi— 
whose sands ‘no foot hath crossed in the memory of man.’” In 
ages past, when a vast inland sea covered northern Asia, the only 
ingress to this hallowed spot—then an island—was by subterranean 
passages, communicating with it in all directions. H. P. B. sug- 
gests that the cave temples of Ellora, Elephanta, Karli, and Ajunta 
were connected by such underground labyrinths, perhaps with the 
Sacred Island itself. 
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There were numerous catacombs in Egypt and Chaldea, 
some of them of a very vast extent. The most renowned of 
them were the subterranean crypts of Thebes and Memphis. 
The former, beginning on the western side of the Nile, extended 

towards the Lybian desert, and were known as the Serpent’s 
catacombs, or passages. It was there that were performed the 

sacred mysteries of the kuklos anagkes, the ‘Unavoidable 

Cycle,” more generally known as “the circle of necessity”; the 
inexorable doom imposed upon every soul after the bodily death, 

and when it has been judged in the Amenthian region. (S.D. 
1313979). 

Practically every student is familiar with the stories told by 
H. P. B. and Mr. Judge of the underground passages of South 
America. In Jsis (I, 595) H. P. B. writes of ‘The ruins which 
cover both Americas, and are found on many West Indian islands’. 
All these she attributes to the submerged Atlanteans. 

As well as the hierophants of the old world, which in the 
days of Atlantis was almost connected with the new one by 
land, the magicians of the now submerged country had a net- 

work of subterranean passages running in all directions. 

The secrets of the past gradually unfold before our eyes, as the 
rising cycle gains momentum toward the great days of the future. 
We may turn, from time to time, to the inspiring record of what 
has been, when “long gone Gnanis’’ walked the earth, lived in 
their serpent holes, and taught mankind: thus to gain a vision of 
what has been, and feel the rush of hope to the heart that, some 
day, when the yuga of darkness has been dispelled by the energies 
of aspiring men of the present, the Gnanis will return, and a 
brighter morrow be born—for all. 

IN A CYCLE OF TRANSITION 

The age is black as hell, hard as iron... . the gods are asleep’ for 
awhile. But noble hearts still walk here, fighting over again the 
ancient fight. They seek each other, so as to be of mutual help. We 
will not fail them.—W. QO. J. 



IS KNOWLEDGE SINP 

KNOWLEDGE: . . . in Christian Science, human theories; 
that which is not divine; the origin of sin, sickness, and death. 
—1930 Edition, New Revised Webster Dictionary. 

N the conduct of the affairs of mundane life, every man recog- 
| nizes that it is knowledge, coupled with his ability to apply it, 

that determines his ultimate success or failure. Yet curiously 
enough, the moment this same man lifts his gaze to something 
beyond physical existence, he is likely to conceive that “the higher 
life’? requires the throwing away or reversing of all the powers 
and faculties upon which he here depends for existence. 

If the above definition is true, human life is a travesty, has no 
place in the scheme of things and should not exist at all. The irony 
of the situation is that physical life to most is absolutely all, and 
from birth to death is an incessant striving for knowledge of one 
kind or another. What is this vast struggle for survival we see in 
the lower kingdoms but an attempt to “know’”’ the facts on which 
their existence depends? What is our own daily life but a con- 
tinuous ‘“‘knowing”’ of experience? 

Theosophy asserts that the same powers and faculties which we 
so successfully use in our pursuit of material well being, turned in a 
different direction, will result in wisdom, 7.e., knowledge of Deity, 
Action, and Being—mysteries which the purely human man throws 
aside with “I don’t know, and he who thinks he does is either a 
religious crank or a charlatan’’. 

True knowledge is not gained by denying its existence. Neither 
is it acquired by a timid peeking around corners. Let us see how 
one of those who showed super-human wisdom approached what 
most men regard as an unsolvable mystery. H. P. Blavatsky in the 
preface to Isis Unveiled makes the following statement: 

When, years ago, we first travelled over the East, exploring 
the penetralia of its deserted sanctuaries, two saddening and 
ever-recurring questions oppressed our thoughts: Where, wuo, 

wuHat is GOD? Who ever saw the immortTAL SPIRIT of 
man, so as to be able to assure himself of man’s immortality? 

Did ever a scientist approach a problem of chemistry or physics 
in a more practical manner? We all might find that the same 
honest inquiry, pressed in the direction of understanding ourselves, 
would result in the conclusion she reached. To quote further: 

Man-spirit proves God-spirit, as the one drop of water proves 
the source from which it must have come. Tell one who had 
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never seen water, that there is an ocean of water, and he must 
accept it on faith or reject it altogether. But let one drop fall 
upon his hand, and he then has the fact from which all the rest 
may be inferred. After that he could by degrees understand 
that a boundless and fathomless ocean of water existed. Blind 
faith would no longer be necessary; he would have supplanted 
it with KNOWLEDGE. When one sees mortal man displaying 
tremendous capabilities, controlling the forces of nature and 

opening up to view the world of spirit, the reflective mind is 

overwhelmed with the conviction that if one man’s spiritual 
Ego can do this much, the capabilities of the FATHER SPIRIT 
must be relatively as much vaster as the whole ocean surpasses 
the single drop in volume and potency. Ex nihilo nihil fit; 
prove the soul of man by its wondrous powers—you have 
proved God! 

In each of us there exists something that is changeless, that does 
not depend for its existence on the emotions, on memory, on reason, 
upon any or all of our faculties. We may call it the Perceiver. 
If we can realize this fact in regard to ourselves, we inevitably see 
that everything we perceive, is in itself a Perceiver. Could true 
Deity be any less than the one universal changeless Power to Per- 
ceive? That power in the most glorious god would be no different 
than the same power in ourselves or in the atom. The difference 
would lie in the way in which it is exercised. Once we grasp the 
fact that the Power to Perceive is limitless, infinite, immortal, and 
that we essentially are that power, we can confidently step upon the 
path of knowledge, serene in the conviction that since we are one 
with the highest, all conditionings whatsoever are subordinate to 
ourselves. 

The starting point to an understanding of the factors limiting 
our power to perceive would depend on our perception of a basic 
truth, 7.e., everything is under immutable law inherent in itself. 
If this were not true, what use is study? How could knowledge or 
understanding be gained? Unless effort produces results, unless an 
effect follows each cause, action is meaningless. Indeed, upon con- 
sideration we shall find that it is impossible for us to conceive of 
action except in terms of cause and effect. When we say that life 
is energy, we are only aware of that energy in terms of the effects 
it produces. Even chance in its ultimate consideration depends on 
law, since our perception of the effects produced by what we call 
“chance” in every case demand some kind of cause to produce 
them. We call them “chance”? simply because we can evolve no 
reason for their production. Just because, no matter where we 
look, we can find nothing that is not the result of something that 



IS KNOWLEDGE SIN? Ske 

has gone before, our second step toward wisdom is the recognition 
of this law of cause and effect, action and reaction, periodic mo- 
tion, cycles—call it what we will but best of all perhaps, Karma. 
Perception exercised is in itself an act, the reaction being the things 
perceived. Whether we look externally or with reverted sight we 
find the eternal opposites. Their universal presence confirms the 
Theosophical proposition that this is the fundamental law of Life. 

This conception of law brings other things. If effect follows 
cause, the very mind with which we are reasoning must be the 
effect of past causes. It is certainly our ideas which limit our power 
to perceive, just as in the animal it is sensations, and in the vege- 
table and mineral, the embryonic senses. And in our own case are 
we not increasingly aware of the vast depths and heights to which 
our minds have access—a field of perception which transcends any- 
thing that the combined emotions and sensations could possibly 
present to us? What else could experience result in than a superior 
degree of consciousness? Just as we see that the Perceiver through 
the human mind is capable of wider and deeper vision than the 
perceiver now limited by the mineral form—would not these facts 
alone lead us to conclude that there are perceivers in a state of 
consciousness as much superior to the human mind as mind tran- 
scends bodily sensation? These perfected men are the Christs and 
Buddhas of every race, and by their own statements the conscious- 
ness through which They perceive is Self. True self-consciousness 
would be to have the universe grow “I”. Why may we not con- 
clude that the purpose of the strife and struggle of this complex 
existence is to reach the realization that—The Self is one; all 
things are the Self, and differ only in degree. 

PATIENCE, FORTITUDE AND—HELP 

Console yourself with the thought that others have been in the 
same place and have lived through it by patience and fortitude... . 
Fix your thoughts again on those Elder Brothers, work for Them, 
serve Them, and They will help through the right appropriate means 
and no other.—¥YV.. Q. J. 



YOUTH-COMPANIONS’ FORUM 

[7 is stated in ‘The Theosophical Movement”’ (page 1) that 
Luther’s Reformation must be counted as a part of the Theo- 
sophical Movement. In view of the fact that Protestantism 

as we see it today has merely added a great number of sects to ex- 
isting religious organizations, what are we to understand by this 
statement? 

(a) H. P. Blavatsky speaks of the early movements within the 
church in the Key to Theosophy, p. 17: 

““These were one and all but attempts to derive and explain 

the deeper meanings and original import of the Christian Scrip- 

tures, and to illustrate and unfold the Theosophic life. These 

works were soon forgotten, and are generally unknown. They 

sought to reform the clergy and revive genuine piety, and were 

never welcomed. That one word, ‘Heresy’, was sufficient to bury 
them in the limbo of all such Utopias. At the time of the Re- 

formation John Reuchlin made a similar attempt with the same 

result, though he was the intimate and trusted friend of 

Luther.” 

Luther rejected the traditional claims of the Roman Church 
and taught a new principle by which, he contended, a truer and 
higher life of the soul might be lived. The doctrine of Justification 
by Faith broke the binding dependence of the people upon the 
Pope and clergy and threw responsibility upon the individual. It 
was the faith of the individual that would enable him to contact 
God. The clergy was not needed to establish the connection. 

Far from the truth, we may say, but still it was a great step for- 
ward from the black ignorance of the middle ages. Any effort to 
raise man from the position of an irresponsible and originally sin- 
ful creature to a responsible being is a struggle to establish truth 
or Theosophy. 

It is true that the dividing and subdividing of sects followed, but 
has this not often been the outcome of any idea that tends to free- 
dom? Unless the principle of freedom is always borne in mind, 
the idea of separateness will slip in and scatter the union created 
by the original high ideals. H. P. B. referred to this pitfall when 
she said that it were better to do away with the society rather than 
destroy Brotherhood. Form must always be sacrificed to the ideal; 
the petty differences of sects show a failure to recognize the im- 
portance of the ideal over all personal opinions and differences. 
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Luther gave back to man some of his rightful responsibility. 
Could H. P. B. have come and told how man is a completely 
responsible, creative and immortal being if the seeds of the idea 
had not been planted earlier? The Theosophical Movement works 
in harmony with Nature and, as we know, Nature never jumps. 
Luther was one of those who prepared the way and his work was 
analogous to laying the lower steps of a staircase without which 
one could not climb and establish the higher steps. 

‘The Theosophical Movement being continuous, it is to be 
found in all times and in all nations. Wherever thought has 

struggled to be free, wherever spiritual ideas, as opposed to forms 

and dogmatism, have been promulgated, there the great move- 

ment is to be discerned. Jacob Boehme’s work was a part of It, 

and so also was the Theosophical Society of over one hundred 

years ago; Luther’s reformation must be reckoned as a portion of 

it...’ THEosopny, Vol. XIV, pp. 535-6. 

(b) The Lutheran movement must not be judged by what has hap- 
pened since then. The fact that now we have so many added re- 
ligious sects in Protestanism is no proof that the original purpose 
was not fine and noble. We have examples in our present day theo- 
sophical movement of groups that have not held to the lines laid 
down; yet, because of this, we would not condemn the teachings of 
Paw wand W. ©. J. 

There was a certain work to be done at the time, that is, the old 
domineering mold of Catholicism had to be broken and Luther did 
it. It started people thinking rather than accepting on blind faith 
all that the church commanded. It directed the people’s attention 
back to the source of their religion, the Bible, which was made 
accessible to all. 

Does the following not sound like good clear thinking and a 
far cry from the current way of thinking at the time? “The good 
man shall live by his own faith; . . . There is goodness which is 
not in any institution, which is antecendent to all institutions. All 
men have access to this Goodness, and they can live without the 

church.”’ 
Luther’s Reformation was one of the stepping-stones to pave 

the way for the present Theosophical Movement. All such are 
very necessary and important; for there must be a general clearing 
away of the old before the new can even be presented. One link is 
as important as the other, and let us hope that we shall make the 
present link of U. L. T. everlasting. 
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How should the student of Theosophy regard such trends as 

Christian Science and the Oxford Movement? As there is evidence 

to show that “results” are often obtained in their methods—in the 

case of the latter, actual personal reforms effected—should we deny 

that they are in any way of benefit to the race? 

Unity, diversity, unity, diversity, followed again by unity has 
been and will be the world’s eternal way. It is the divine method 
and plan for the evolution of all beings of every grade in order to 
gain the greatest amount of experience and perfection. Earth life 
reflects this divine plan with many man-made modifications. Any 
collection or group of beings constituting a religious cult may be 
called ‘‘a unity,” which is the result of many diversified lines in 
coalescence. Fifteen hundred years ago we saw a commingling of 
many different religious groups into one—the Roman Catholic 
Church, which became a powerful influence in the world, her su- 
premacy lasting for a thousand years. Then began the period of 
declination, starting with Luther’s Reformation and continuing 
till now when the religious cults and sects in the West under the 
name of Christianity run into the several hundreds. 

In the present era we find indicated a repetition of this previous 
religious cycle—from diversity to unity, which will probably re- 
sult in the establishment of a new world religion. The rapid growth 
of Christian Science, a combination of Protestantism and the Psy- 
chism practised in secret in Catholic monasteries, parallels the 
growth of the Christian Church in Rome in the Fourth’and Fifth 
centuries. Christian Science, together with numerous New Thought, 
Mind Cure, and “Spiritualistic’”’ cults will probably be absorbed in 
the Oxford Movement, if it continues to expand at its present rapid 
pace, since here is a movement that conveniently combines the at- 
tractive features of both Protestantism and Catholicism. Will an- 
other thousand years of complete spiritual and intellectual dark- 
ness follow as it did with the ascendancy of the Church? The an- 
swer lies in the hands of Theosophists, for such a condition could 
never arise unless Theosophists fail to remain true to the lines laid 
down. 

There is not a religion or “ism”; not a cult or creed, a psychol- 
ogy or mind-cure, diet or fetish extant in the world today that does 
not claim, and truthfully so, that such system does have “results’’; 
that cures are effected, ‘‘miracles’’ performed, souls saved, and de- 
sires fulfilled. Like a mother, painfully aware of the “results” to 
her child interested only in the consumption of a bag of sweets, so 
Theosophy watches with saddened eyes those who joyfully rush to 




