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The human soul is independent, indivisible, without beginning or end. It migrateth 
one body to another. Those who are in all respects free see the Lord; those who are 

r abide in the Heavens, and those who are still lower go from one elemental body to 
nother.—Book of Shet Sasan the First: Desatir. 

EOSOPHY 
fol. 1V Z OCTOBER, 1916 No. 12 
ve Theosophical Society, as such, is responsible for any opinion or declaration in this 
gazine, by whomsoever expressed, unless contained in an official document. 

__ Where any article, or statement, has the author’s name attached, he alone is respon- 
I ble, and for those which are unsigned, the Editors will be accountable. 

THE BHAGAVAD-GITA 
CHAPTER XIV. 

JEVOTION BY MEANS OF SEPARATION FROM THE 
THREE QUALITIES. 

BY A STUDENT OF W. Q. J. 

“i 
‘ 

4 

HIS chapter, like all the chapters in the Gita, speaks of but 
one Supreme devotion, to which all other forms of human 
devotion must eventually give way, as the pilgrim strives for 

yer fection. 

_ “The great Brahma”, here refers to prakriti, matter or nature, 
t * matter or nature is the cause of all action throughout the uni- 

rse, as it is the basis by which action may take place. There 
mn be no action unless there is something to be acted upon, 

ce, spirit and substance are held to be without beginning, that 
1S, co-eternal and co-existent. 

As there are great periods of non-manifestation as well as of 
inifestation, so for Spirit or Consciousness, and Substance or 
atter, there must be periods of latency and periods of activity 

vi hich are synchronous with each other. 

‘ Prakriti or substance is “the womb” in which the Self or 
Spirit places “the seed” of thought or idea; from this, action and 
evolution begin. 

The following classification and discussion of the three quali- 
‘ti ies illustrates the vital difference between the ancient, true 
sychology of the East, and what is termed Western psychology. 
B Both abound in classifications; those of the East are much more 
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numerous than those of the West and cover a far wider fie! 
Western psychology in its classifications refers solely to me 
states. The psychology of the Gita and the ancient saps 
fies the moral states, treating the mental states as mere 
produced by moral conditions. Herein lies the secret of the f 
the Gita has had all down the ages, and continues to have iner 
ingly. It lays bare unsuspected bases of error; it disclona a t] 
most subtle forms of self-delusion; it marks out the true course s¢ 
painstakingly that the dullest mind cannot fail to grasp a cle 
perception of the path to true knowledge. 

“The three great qualities called sativa, rajas, and tamas- 
light, or truth; passion or desire; and indifference or dark 
are born from nature, and bind the imperishable soul to the bod: 
The binding is by the attachment of the self or soul to the qua 
ties perceived in nature. The sattva quality binds to rebirth 
through attachment to knowledge and that which is pleasant; t th 
fruit of righteous acts appertains to sattva. 

Rajas is of the nature of desire, producing thirst and preg 
pensity; it binds the soul through action and its. conseq uaa 4 
Being separative and compelling in quality, its fruit is gathered 
in pain. 

Tamas is of the nature of indifference or darkness; as the 
chapter states, it is the deluder of all creatures; it imprisoneth 
the Ego in a body through heedless folly, sleep and idleness; 
ignorance, delusion and folly exist where tamas prevails. ; 

Every human being is attached to physical existence throug oh 
these qualities; it must not be supposed, however, that one < , 
these qualities is present in one individual and absent in othet = 
for all three qualities belong to nature and are participated in by 
every living being. The differences in human beings are foil n a 
in the degrees of attraction which each one has for one or ie a 
the qualities. As the chapter recites, “when tamas and rajas a ar 
overcome, then sattva prevaileth” ; “when sattva and tamas 
hidden, then rajas prevaileth” ; ‘when sattva and a diminish 
then tamas is chiefly acting”. 

Once the student understands the nature of these three qn ali-- 
ties or attractions found in physical existence, he is prepa: O- 
examine his own disposition in regard to them. Has he esta ~ 
of perception? Is he of a quiet and peaceful nature? Is he at 
tached to knowledge and that which is pleasant? If so, the ¢ 
ity of Sattva is there to some degree, even if only for the | 
being. To the individual, Sattva is that which seems good to | 
even though his prevailing quality be Rajas or Tamas; so, the b 
seeks and appreciates the sweetness in the flower, but is ignore 
of the flower’s nature or purpose. While every form in the tl 
kingdoms of nature has its own peculiar quality, whether « Ss 
sciously or unconsciously expressed, yet the perceptions of t nese 
qualities depend upon the nature of the perceiver, his unde 
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| standing and knowledge. Good and evil are relative; Nature 
/ may not. be classified as part good and part bad. The goodness, 
/ the passion and desire, the ignorance, indifference and folly are in 

ourselves. The path to Sattvic perception and perfection begins 
_ with the feeling of responsibility for thought, word and deed, and 
| a in unselfishness. 

The characteristics of Rajas are love of gain, activity in 
| action—meaning the holding of external action as the end in view; 
| the initiating of works; restlessness and inordinate desire, pro- 
ducing thirst and propensity for possessions of any and every 
kind; loudness of speech; obtrusiveness in manner and action, 

| and self-assertion in many ways. 

Tamas shows itself in “indifference or darkness”, as the 
_ chapter notes. Here it would seem that “indifference” and “dark- 
mess” are synonymous terms; for that which we call indifference 
arises from ignorance of the true nature of things, events, and 
beings; it might be called the selfishness of ignorance. There are, 
of course, many degrees of Tamas, as many in fact as there are 

_ minds, for Tamas is indicated wherever there is ignorance, folly, 
_ idleness, and delusion in any degree. 

Thus one may express Sattvic-Rajasic or Sattvic-Tamasic qual- 
ities; Rajasic-Tamasic or Rajasic-Sattvic; Tamasic-Sattvic or Ta- 
_ masic-Rajasic, in variable and varying degrees at different times ac- 
cording as one is carried away by personal feeling. 

Even Sattva may be of that kind which expresses a harmless 
selfishness ; the love of knowledge, of goodness and pleasantness for 

_ one’s own sake, or the doing of righteous acts for the reward which 
follows them; while these bring a fair and pleasant existence, the 
results obtained from them are temporary, and at the same time 

bind one to physical existence. 

The highest path, and that which leads to emancipation, is 
“separation from the three qualities’. Of course, there is in reality 
no separation possible in the ordinary sense of the word; “separa- 
tion” here means non-identification. It is Ahankara, self-identify- 
ing attachment with the ever-changing forms, conditions and rela- 
tions of physical existence that makes the real “separation” and 
binds men to re-birth in a world, which they make one of infinitely 
more suffering than of joy. “He, O son of Pandu, who doth not 
hate these qualities—illumination, action and delusion—when they 
appear, nor longeth for them when they disappear; who, like one 
who is of no party, sitteth as one unconcerned about the three quali- 
ties and undisturbed by them, who being persuaded that the three 
qualities exist, is not moved by them; who is of equal mind in pain 

and pleasure, . . with those who like or dislike . . the same 
whether praised or blamed; equally minded in honor or disgrace; 
the same toward friendly or unfriendly side, engaging only in 
necessary actions, such an one hath surmounted the qualities.” 
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DREAMS. ; 

Q. What are the “principles” which are active during dreams? 
A. The “principles” active during ordinary dreams—whi 

ought to be distinguished from real dreams, and called idle visions 
—are Kama, the seat of the personal Ego and of desire awakened 
into chaotic activity by the slumbering reminiscences of the lower 
Manas. ‘ 

Q. What is the “lower Manas’? | 
A. It is usually called the animal soul (the Nephesh of the 

Hebrew Kabalists). It is the ray which emanates from the 
Higher Manas or permanent Eco, and is that “principle” which 
forms the human mind—in animals instinct, for animals also 
dream.* The combined action of Kama and the “animal soul,” 
however, are purely mechanical. It is instinct, not reason, which 
is active in them. During the sleep of the body they receive and 
send out mechanically electric shocks to and from various nerve- 
centres. The brain is hardly impressed by them, and memory 
stores them, of course, without’ order or sequence. On waking 
these impressions gradually fade out, as does every fleeting shadow 
that has no basic or substantial reality underlying it. The re- 
tentive faculty of the brain, however, may register and preserve 
them if they are only impressed strongly enough. But, as a rule, 
our memory registers only the fugitive and distorted impressions: 
which the brain receives at the moment of awakening. This aspect 

>. 
be 

Secret Doctrine references are to the Original Edition. [Ep. THEOsoPHY. ] a 
*The word dream means really ‘to slumber’—the latter function being called in 

Russian “dreamatj.’’—Eb. . 
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of “dreams,” however, has been sufficiently observed and is de- 

scribed correctly enough in modern physiological and_ biological 

works, as such human dreams do not differ much from those of the 
animals. That which is entirely terra incognita for Science is the 
real dreams and experiences of the higher Eco, which are also 

called dreams, but ought not to be so termed, or else the term 

for the other sleeping “‘visions” changed. 

QO. How do these differ? 

A. The nature and functions of real dreams cannot be under- 
stood unless we admit the existence of an immortal Ego in mortal 
man, independent of the physical body, for the subject becomes 
quite unintelligible unless we believe—that which is a fact—that 
during sleep there remains only an animated form of clay, whose 
powers of independent thinking are utterly paralyzed. 

But if we admit the existence of a higher or permanent Ego 
in us—which Ego must not be confused with what we call the 
“Higher Self,’ we can comprehend that what we often regard as 
dreams, generally accepted as idle fancies, are, in truth, stray 
pages torn out from the life and experiences of the imner man, 
and the dim recollection of which at the moment of awakening 
becomes more or less distorted by our physical memory. ‘The lat- 
ter catches mechanically a few impressions of the thoughts, facts 
witnessed, and deeds performed by the inner man during its hours 
of complete freedom. For our Ego lives its own separate life 

_ within its prison of clay whenever it becomes free from the tram- 
mels of matter, 7. e., during the sleep of the physical man. This 
Ego it is which is the actor, the real man, the true human self. 
But the physical man cannot feel or be conscious during dreams; 
for the personality, the outer man, with its brain and thinking 
apparatus, are paralyzed more or less completely. 
We might well compare the real Ego to a prisoner, and the 

physical personality to the gaoler of his prison. If the gaoler falls 
asleep, the prisoner escapes, or, at least, passes outside the walls 
of his prison. ‘The gaoler is half asleep, and looks nodding all the 
time out of a window, through which he can catch only occasional 
glimpses of his prisoner, as he would a kind of shadow moving 
in front of it. But what can he perceive, and what can he know 
of the real actions, and especially the thoughts, of his charge? 

Q. Do not the thoughts of the one impress themselves upon 
the other? 

A. Not during sleep, at all events; for the real Ego does not 
think as his evanescent and temporary personality does. During 
the waking hours the thoughts and Voice of the Higher Ego do 
or do not reach his gaoler—the physical man, for they are the 
Voice of his Conscience, but during his sleep they are absolutely 
the “Voice in the desert.” In the thoughts of the real man, or the 

immortal “Individuality,” the pictures and visions of the Past and 
Future are as the Present; nor are his thoughts like ours, sub- 
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jective pictures in our cerebration, but living acts and deeds, pres- 
ent actualities. They are realities, even as they were when speec 
expressed in sounds did not exist; when thoughts were things, an 
men did not need to express them in speeches; for they ins — 
realised themselves in action by the power of Kriya-Sakti, ° 
mysterious power which transforms instantaneously ideas in 
visible forms, and these were as objective to the “man” of tt 
early third Race as objects of sight are now to us. 

QO. How, then, does Esoteric Philosophy account for ti 
transmission of even a few fragments of those thoughts of the Eg 
to our physical memory which it sometimes retains? 3 

A. All such are reflected on the brain of the sleeper, like 
outside shadows on the canvas walls of a tent, which the occup 
sees as he wakes. Then the man thinks that he has dreamed a 
that, and feels as though he had lived through something, while 
in reality it is the thought-actions of the true Ego which he has 
dimly perceived. As he becomes fully awake, his recollections 
become with every minute more distorted, and mingle with th 
images projected from the physical brain, under the action of the 
stimulus which causes the sleeper to awaken. These recollections, 
by the power of association, set in motion various trains of ideas. 

OQ. It is dificult to see how the Ego can be acting during the 
night things which have taken place long ago. Was it not stated 
that dreams are not subjective? 

A. How can they be subjective when the dream state is ‘itse 
for us, and on our plane, at any rate, a subjective one? To he 
dreamer (the Ego), on his own plane, the things on that plane ar 
as objective to him as our acts are to us. 

QO. What are the senses which act in dreams? 

A. The senses of the sleeper receive occasional shocks, and 
are awakened into mechanical action; what he hears and sees are, 
as has been said, a distorted reflection of the thoughts of the - 
The latter is highly spiritual, and is linked very closely with | 
higher principles, Buddhi and Atma. These higher principles ar 
entirely inactive on our plane, and the higher Ego (Manas) itse 
is more or less dormant during the waking of the physical ma 
This is especially the case with persons of very materialistic mind. 
So dormant are the Spiritual faculties, because the Ego is : 
trammelled by matter, that /t can hardly give all its attention 1 
the man’s actions, even should the latter commit sins for whicl h 
that Ego—when reunited with its lower Manas—will see 
suffer conjointly in the future. It is, as I said, the impress 
projected into the physical man by this Ego which’ constitute \ 
we call “conscience”; and in proportion as the Personality, t 
lower Soul (or Manas), unites itself to its higher consciousness, 
Eco, does the action of the latter upon the life of mortal 
become more marked. 

OO 
oa 
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Q. This Ego, then, is the “Higher Ego’? 
A. Y¥es; it is the higher Manas illuminated by Buddhi; the 

principle of self- -consciousness, the “I-am-I,” in short. It is the 
Ee | Bicorana- Sarira, the immortal man, which passes from one incarna- 
} tion to another. 
B: Q. Is the “register” or “table of memory” for the true dream- 
f _ state different from that of waking life? 
| A. Since dreams are in reality the actions of the Ego during 
_ physical sleep, they are, of course, recorded on their own plane 
| and produce their appropriate effects on this one. But it must be 
_ always remembered that dreams in general, and as we know them, 

| are simply our waking and hazy recollections of these facts. 
3 It often happens, indeed, that we have no recollection of hav- 
_ ng dreamt at all, but later in the day the remembrance of the 
_ dream will suddenly flash upon us. Of this there are many causes. 
It is analogous to what sometimes happens to every one of us. 
Often a sensation, a smell, even a casual noise, or a sound, brings 
instantaneously to our mind long-forgotten events, scenes and per-- 
sons. Something of what was seen, done, or thought by the 
“night-performer,’ the Ego, impressed itself at that time on the 

physical brain, but was not brought into the conscious, waking 
memory, owing to some physical condition or obstacle. This im- 
pression is registered on the brain in its appropriate cell or nerve 

centre, but owing to some accidental circumstance it “hangs fire,” 
so to say, till something gives it the needed impulse. Then the 
brain! slips it off immediately into the conscious memory of the 
waking man; for as soon as the conditions required are supplied, 
that particular centre starts forthwith into activity, and does the 
work which it had to do, but was hindered at the time from com- 
pleting. 

QO. How does this process take place? 
A. There is a sort of conscious telegraphic communication 

going on incessantly, day and night, between the physical brain 
and the inner man. The brain is such a complex thing, both phys- 
ically and metaphysically, that it is like a tree whose bark you can 
remove layer by layer, each layer being different from all the 
others, and each having its own special work, function, and prop- 
erties. 

O. What distinguishes the “dreaming” memory and imagina- 
tion from those of waking consciousness? 

A. During sleep the physical memory and imagination are of 
course passive, because the dreamer is asleep: his brain is asleep, 

his memory is asleep, all his functions are dormant and at rest. 

It is only when they are stimulated, as I told you, that they are 

aroused. Thus the consciousness of the sleeper is not active, but 

passive. ‘The inner man, however, the real Ego, acts independently 
during the sleep of the body; but it is doubtful if any of us—unless 

thoroughly acquainted with the physiology of occultism—could 
understand the nature of its action. 
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Q. What relation have the Astral Light and Akésa to mem= 
ory? - 

A. The former is the “tablet of the memory” of the animal | 
man, the latter of the spiritual Ego. The ‘‘dreams” of the Ego, — 
as much as the acts of the physical man, are all recorded, since 
both are actions based on causes and producing results. Our — 
“dreams,” being simply the waking state and actions of the true 
Self, must be, of course, recorded somewhere. Read “Karmic — 
Visions” in Lucifer, and note the description of the real Ego, sit- 
ting as a spectator of the life of the hero, and perhaps an 
will strike you. 

O. What, in reality, 1s the Astral Light? 
A. As the Esoteric Philosophy teaches us, the Astral Light 

is simply the dregs of Akdsa or the Universal Ideation in ‘ts meta 
physical sense. Though invisible, it is yet, so to speak, the phos- 
phorescent radiation of the latter, and is the medium between it 
and man’s thought-faculties. It is these which pollute the Astral 
Light, and make it what it is—the storehouse of all human and 
especially psychic iniquities. In its primordial genesis, the astral 
light as a radiation is quite pure, though the lower it descends ap- 
proaching our terrestrial sphere, the more it differentiates, and 
becomes as a result impure in its very constitution. But man helps 
considerably to this pollution, and gives it back its essence far 
worse than when he received it. 

Q. Can you explain to us how it is related to man, and its 
action in dream-life? 

A. Differentiation in the physical world is infinite. Universi 
ideation—or Mahat, if you like it—sends its homogeneous radia- 
tion into the heterogeneous worid, and this reaches the human or 
personal mind through the Astral Light. 

Q. But do not our minds receive their tlluminations direct 
from the Higher Manas through the Lower? And is not the for-— 
mer the pure emanation of divine Ideation—the “Manasa-Putras,” 
which incarnated in men? 

A. They are. Individual Manasa-Putras or the Kumaras are 
the direct radiations of the divine Ideation—‘“individual” in the 
sense of later differentiation, owing to numberless incarnations. In 
sum they are the collective aggregation of that Ideation, become 
on our plane, or from our point of view, Mahat, as the Dhyan 
Chohans are in their aggregate the Worp or “Logos” in the form- 
ation of the World. Were the Personalities (Lower Manas or the 
physical minds) to be inspired and illumined solely by their higher 
alter Egos there would be little sin in this world. But they are 
not; and getting entangled in the meshes of the Astral Light, they 
separate themselves more and more from their parent Egos. Read 
and study what Eliphas Lévi says of the Astral Light, which he 
calls Satan and the Great Serpent. The Astral Light has been — 
taken too literally to mean some sort of a second blue sky. This — 
imaginary space, however, on which are impressed the countless 
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images of all that ever was, is, and will be, is but a too sad 

reality. It becomes in, and for, man—if at all psychic—and who 
is not?—a tempting Demon, his “evil angel,’ and the inspirer of 

| all our worst deeds. It acts on the will of even the sleeping man, 

through visions impressed upon his slumbering brain (which vis- 
ions must not be confused with the “dreams’’), and these germs 
bear their fruit when he awakes. 

Q. What is the part played by Will in dreams? 
A. ‘The will of the outer man, our volition, is of course dor- 

mant and inactive during dreams; but a certain bent can be given 
to the slumbering will during its inactivity, and certain after- 
results developed by the mutual inter-action—produced almost 
mechanically—through union between two or more “principles” 
into one, so that they will act in perfect harmony, without any 
friction or-a single false note, when awake. But this is one of the 
dodges of “black magic,’ and when used for good purposes be- 
longs to the training of an Occultist. One must be far advanced 
on the “‘path” to have a will which can act consciously during his 
physical sleep, or act on the will of another person during the sleep 

of the latter, e. g., to control his dreams, and thus control his 
actions when awake. 

QO. We are taught that a man can unite all his “principles” 
into one—what does this mean? 

A. When an adept succeeds in doing this he is a Jivanmukta: 
he is no more of this earth virtually, and becomes a Nirvanee, 
who can go into Samadi at will. Adepts are generally classed 
by the number of “principles” they have under their perfect con- 
trol, for that which we call will has its seat in the higher Eco, and 
the latter, when it is rid of its sin-laden personality, is divine and 
pure. 

QO. What part does Karma play in dreams? In India they 
say that every man receives the reward or punishment of all his 
acts, both in the waking and the dream state. 

A. If they say so, it is because they have preserved in all 
their purity and remembered the traditions of their forefathers. 
They know that the Self is the veal Ego, and that it lives and acts, 
though on a different plane. The external life is a “dream”’ to this 
Ego, while the inner life, or the life on what we call the dream 
plane, is the real life for it. And so the Hindus (the profane, of 
course) say that Karma is generous, and rewards the real man in 
dreams as well as it does the false personality in physical life. 

OQ. What is the difference, “karmically,’ between the two? 
A. The physical animal man is as little responsible as a dog 

or a mouse. For the bodily form all is over with the death of the 
body. But the real Ser, that which emanated its own shadow, or 
the lower thinking personality, that enacted and pulled the wires 
during the life of the physical automaton, will have to suffer con- 
jointly with its factotum and alter ego in its next incarnation. 
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QO. But the two, the higher and the lower, Manas are one, 
are they not? 

A. They are, and yet they are not—and that is the great 
mystery. The Higher Manas or Eco is essentially divine, and 
therefore pure; no stain can pollute it, as no punishment can reach 
it, per se, the more so since it is innocent of, and takes no part in, 
the deliberate transactions of its Lower Ego. Yet by the very fact 
that, though dual and during life the Higher is distinct from the 
Lower, “the Father and Son” are one, and because that in re- 
uniting with the parent Ego, the Lower Soul fastens upon and 
impresses upon it all its bad as well as good actions—both have to 
suffer, the Higher Ego, though innocent and without blemish, has 
to bear the punishment of the misdeeds committed by the lower 
Self together with it in their future incarnation. The whole doc- 
trine a atonement is built upon this old esoteric tenet; for the 
Higher Ego is the antitype of that which is on this earth ‘the ty 
namely, the personality. It is, for those who understand if, % 
old Vedic story of Visvakarman over again, practically demon- 
strated. Visvakarman, the all-seeing Father-God, who is beyond 
the comprehension of mortals. ends, as son of Bhuvana, the holy, 
Spirit, by sacrificing himself to himself, to save the worlds. The 
mystic name of the “Higher Ego” is, in the Indian philosophy, 
Kshetrajna, or “embodied Spirit,” that which knows or informs 
kshetra, ‘the body.” Etymologize the name, and you will find in — 
it the term aja, “first-born,” and also the “lamb.” All this is very 
suggestive, and volumes might be written upon the pregenetic and 
postgenetic development of type and antitype—of flay" Te 
na, the ‘“God-Man,” the First-born, symbolized as the “lamb.” 
Secret Doctrine shows that the Manasa-Putras or incarnating E 
have taken upon themselves, voluntarily and knowingly, the burden 
of all the future sins of their future personalities. Thence it is 
easy to see that it is neither Mr. A. nor Mr. B., nor any of the 
personalities that periodically clothe the Self-Sacrificing Eco, which 
are the real Sufferers, but verily the innocent Christos within us. 
Hence the mystic Hindus say that the Eternal Self, or the Ego 
(the one in three and three in one), is the “Charioteer” or driver ; 
the personalities are the temporary and evanescent passengers; 
while the horses are the animal passions of man. It is, then, true 
to say that when we remain deaf to the Voice of our Conscience, 
we crucify the Christos within us. But let us return to dreams. — 

Q. Are so-called prophetic dreams a sign that the dreamer 
has strong clairvoyant faculties? 

A. It may be said, in the case of persons who have truly 
prophetic dreams, that it is because their physical brains and mem~ 
ory are in eloser relation and sympathy with their “Higher Ego” _ 
than in the generality of men. The Ego-Self has more facilities 
for impressing upon ‘the phygical shell and memory that which is— 
of importance to such persons than it has in the case of other less 
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gifted persons. Remember that the only God man comes in con- 
tact with is his own God, called Spirit, Soul and Mind, or Con- 
sciousness, and these three are one. 

But there are weeds that must be destroyed in order that a 
plant may grow. We must die, said St. Paul, that we may live 
again. It is through destruction that we may improve, and the 
three powers, the preserving, the creating, and the destroying, are 
only so many aspects of the divine spark within man. 

Q. Do Adepts dream? 
A. No advanced Adept dreams. An adept is one who has 

obtained mastery over his four lower principles, including his body, 
and does not, therefore, let flesh have its own way. He simply 
paralyzes his lower Self during Sleep, and becomes perfectly free. 
A dream, as we understand it, is an illusion. Shall an adept, then, 

dream when he has rid himself of every other illusion? In his 
sleep he simply lives on another and more real plane. 

QO. Are there people who have never dreamed? 
A. ‘There is no such man in the world so far as I am aware. 

All dream more or less; only with most, dreams vanish suddenly 
upon waking. This depends on the more or less receptive condi- 
tion of the brain ganglia. Unspiritual men, and those who do not 
exercise their imaginative faculties, or those whom manual labour 
has exhausted, so that the ganglia do not act even mechanically 
during rest, dream rarely, if ever, with any coherence. 

- Q. What is the difference between the dreams of men and 
those of beasts? 

| A. The dream state is common not only to all men, but also 
- to all animals, of course, from the highest mammalia to the small- 
-est birds, and even insects. Every being endowed with a physical 
brain, or organs approximating thereto, must dream. Every ani- 
mal, large or small, has, more or less, physical senses; and though 
these senses are dulled during sleep, memory will still, so to say, 
act mechanically, reproducing past sensations. That dogs and 
horses and cattle dream we all know, and so also do canaries, but 
such dreams are, I think, merely physiological. Like the last 
embers of a dying fire, with its spasmodic flare and occasional 
flames, so acts the brain in falling asleep. Dreams are not, as 
Dryden says, “interludes which fancy makes,” for such can only 
refer to physiological dreams provoked by indigestion, or some idea 
or event which has impressed itself upon the active brain during 
waking hours. 

O. What, then, is the process of going to sleep? 

A. This is partially explained by Physiology. It is said by 
Occultism to be the periodical and regulated exhaustion of the ner- 

vous centres, and especially of the sensory ganglia of the brain, 
which refuse to act any longer on this plane, and, if they would 
not become unfit for work, arescompelled to recuperate their 
strength on another plane or Upadhi. First comes the Svapna, or 
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dreaming state, and this leads to that of Shushupti. Now it must 
be remembered that our senses are all dual, and act according to 
the plane of consciousness on which the thinking entity energises. 
Physical sleep affords the greatest facility for its action on the 
various planes; at the same time it is a necessity, in order that 
the senses may recuperate and obtain a new lease of life for the 
Jagrata, or waking state, from the Svapna and Shushupti. Ac- 
cording to Raj Yoga, Turya is the highest state. As a man ex- 
hausted by one state of the life fluid seeks another; as, for ex- 
ample, when exhausted by the hot air he refreshes himself with 
cool water; so sleep is the shady nook in the sunlit valley of life. 

Sleep is a sign that waking life has become too strong for the 
physical organism, and that the force of the life current must be 
broken by changing the waking for the sleeping state. Ask a good 
clairvoyant to describe the aura of a person just refreshed by 
sleep, and that of another just before going to sleep. The former 
will be seen bathed in rhythmical vibrations of life currents— 
golden, blue, and rosy; these are the electrical waves of Life. The 
latter is, as it were, in a mist of intense golden-orange hue, com- 
posed of atoms whirling with an almost incredible spasmodic rap- 
idity, showing that the person begins to be too strongly saturated 
with Life; the life essence is too strong for his physical organs, 
and he must seek relief in the shadowy side of that essence, which 
side is the dream element, or physical sleep, one of the states of 
consciousness. 

O. But what is a dream? 
A. That depends “on the meaning of the term. You may 

“dream,” or, aS- we say, sleep visions, awake or asleep. If the _ 
Astral Light is collected in a cup or metal vessel by will-power, — 
and the eyes fixed on some point in it with a strong will to see, a 
waking vision or “dream” is the result, if the person is at all 
sensitive. The reflections in the Astral Light are seen better with 
closed eyes, and, in sleep, still more distinctly. From a lucid state, 
vision becomes translucid; from normal organic consciousness it 
rises to a transcendental state of consciousness. 

Q. To what causes are dreams chiefly due? 
A. There are many kinds of dreams, as we all know. Leav- 

ing the “digestion dream” aside, there are brain dreams and mem- 
ory dreams, mechanical and conscious visions. Dreams of warn- 
ing and premonition require the active co-operation of the inner 

Ego. They are also often due to the conscious or unconscious Cco- 
operation of the brains of two living persons, or of their two Egos. 

Q. What 1s it that dreams, then? 
A. Generally the physical brain of the personal Ego, the seat 

of memory, radiating and throwing off sparks like the dying em- 
bers of a fire. The memory of the Sleeper is like an A£olian seven- 
stringed harp; and his state of mind may be compared to the wind 
that sweeps over the chords. The corresponding string of the 

harp will respond to that one of the seven states of mental activity 
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in which the sleeper was before falling asleep. If it is a gentle 
breeze the harp will be affected but little; if a hurricane, the vibra- 
tions will be proportionately powerful. If the personal Ego is in 
touch with its higher principles and the veils of the higher planes 
are drawn aside, all is well; if on the contrary it is of a materialistic 
animal nature, there will be probably no dreams; or if the memory 
by chance catch the breath of a “wind” from a higher plane, seeing 
that it will be impressed through the sensory ganglia of the cere- 
bellum, and not by the direct agency of the spiritual Ego, it will 
receive pictures and sounds so distorted and inharmonious ‘that 
even a Devachanic vision would appear a nightmare or grotesque 
caricature. Therefore there is no simple answer to the question 
“What is it that dreams,” for it depends entirely on each individ- 
ual what principle will be the chief motor in dreams, and whether 
they will be remembered or forgotten. 

QO. Is the apparent objectivity in a dream really objective or 
subjective? 

A. If it is admitted to be apparent, then of course it is subject- 
ive. The question should rather be, to whom or what are the pic- 
tures or representations in dreams either objective or subjective? To 
the physical man, the dreamer, all he sees with his eyes shut, and 
in or through his mind, is of course subjective. But to the Seer 

_within the physical dreamer, that Seer himself being subjective to 
our material senses, all he sees is as objective as he is himself to 
himself and to others like himself. Materialists will probably 
laugh, and say that we make of a man a whole family of entities, 
but this is not so. Occultism teaches that physical.man is one, but 
the thinking man septenary, thinking, acting, feeling, and living 
on seven different states of being or planes of consciousness, and 
that for all these states and planes the permanent Ego (not the 
false personality) has a distinct set of senses. 

QO. Can these different senses be distingumshed? 
A. Not unless you are an Adept or highly-trained Chela, 

thoroughly acquainted with these different states. Sciences, such 
as biology, physiology, and even psychology (of the Maudsley, 
Bain, and Herbert Spencer schools), do not touch on this subject. 
Science teaches us about the phenomena of volition, sensation, in- 

 tellect, and instinct, and says that these are all manifested through 
the nervous centres, the most important of which is our brain. 
She will speak of the peculiar agent or substance through which 
these phenomena take place as the vascular and fibrous tissues, and 
explain their relation to one another, dividing the ganglionic cen- 
tres into motor, sensory and sympathetic, but will never breathe 
one word of the mysterious agency of intellect itself, or of the ~ 
mind and its functions. 

Now, it frequently happens that we are conscious and know 
that we are dreaming; this is a very good proof that man is a 
multiple being on the thought plane; so that not only is the Ego, 
or thinking man, Proteus, a multiform, ever- -changing entity, but 
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he is also, so to speak, capable of separating himself on the mind 
or dream plane into two or more entities; and on the plane of illu- 
sion which follows us to the threshold of Nirvana, he is like Ain- ” 
Soph talking to Ain-Soph, holding a ‘dialogue with himself and 
speaking through, about, and to himself. And this is the mystery 
of the inscrutable Deity in the Zohar, as in the Hindu philosophies ; 
it is the same in the Kabbala, Puranas, Vedantic metaphysics, or 
even in the so-called Christian mystery of the Godhead and Trin- — 
ity. Man is the microcosm of the macrocosm; the god on earth is — 
built on the pattern of the god in nature. But the universal con- — 
sciousness of the real Ego “frabaeehde a millionfold the self-con- 2 
sciousness of the personal or false Ego. : 

Q. Is that which is termed “unconscious cerebration” during 
sleep a mechanical process of the physical brain, or is it a conscious — 
operation of the Ego, the_result of which only 1s een on the 
ordinary consciousness? j 

A. It is the latter; for is it possible to remember in our con-. 
scious state what took place while our brain worked UnepaBaaMy = 
This is apparently a contradiction in terms. ; 

QO. How does it. happen that persons who hioe never seen — 
mountains in nature often see them distinctly in oe ks and are able 
to note their features? . ' 

A. Most probably because they bites seen sdaturbs of moun- — 
tains; otherwise it is somebody or something in ‘us which has pre-. 
viously seen them. 

Q. What is the cause of that experience in dreawis mm okie 
the dreamer seems to be ever striving after something, but never 
attaining 1t? 

A. It-is because the physical self and its memory are nat 
out of the possibility of knowing what the real Ego does, The 
dreamer only catches faint glimpses of the doings of the Ego, — 
whose actions produce the so-called dream on the physical man, 
but is unable to follow it consecutively. A delirious patient, on 
recovery, bears the same relation to the nurse who watched and 
tended him in his illness as the physical man to his real Ego. The 
Ego acts as consciously within and without him as the nurse acts 
in tending and watching over the sick man. But neither the 
patient after leaving. his sick bed, nor the dreamer on awaking, 
will be able to remember anything except in snatches and elimpase: ; 

QO. How does sleep differ from death? 
A. There is an analogy certainly, but a very great difference — 

between the two. In sleep there is a connection, weak though it — 
_ may be, between the lower and higher mind of man, and the latter 

is more or less reflected into the former, however much its rays ~ 
may be distorted. But once the body is dead, the body of illusion, 
Mayavi Rupa, becomes Kama Rupa, or the animal soul, and is left 
to its own devices. Therefore, there is as much difference be- 
tween the spook and man as there is between a gross material, 
animal but. sober mortal, and a man incapably drunk and unable 

* 
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to distinguish the most prominent surroundings; between a persén 
| shut up in a perfectly dark room and one in a room lighted, how- 
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ever imperfectly, by some light or other. 
The lower principles are like wild beasts, and the higher 

Manas is the rational man who tames or subdues them more or 
less successfully. But once the animal gets free from the master 
who held it in subjection; no sooner has it ceased to hear his 
voice and see him than it starts off again to the jungle and its 
ancient den. It takes, however, some time for an animal to return 

5 to its » original and natural state, but these lower principles or 
“spooks” return instantly, and no sooner has the higher Triad 
entered the Devachanic state than the lower Duad pebaconies that 
which it was from the beginning, a principle endued with purely 
animal instinct, made happier ‘still by the great change. 

Q. What is the condition of the Linga Sarira, or plastic body, 
during dreams? 

A. The condition of the Plastic form is to sleep with its 
body, unless projected by some powerful desire generated in the 
higher Manas. In dreams it plays no active part, but on the con- 
trary is entirely passive, being the involuntarily half-sleepy witness 
of the experiences through which the higher principles are pass- 
ing. 

~Q. Under what circumstances is this wraith seen? 
A. Sometimes, in cases of illness or very strong passion on 

the part of the person seen or the person who sees; the possibility 
is mutual.. A sick person especially just before death, is very 

likely to see in dream, or vision, those whom he loves and is con- 
tinually thinking of, and so also is a person awake, but intensely 
thinking of a person who is asleep at the time. 

~ Q. Can a Magician summon such a dreaming entity and have 
intercourse with it? : : 

A. In black Magic it is no rare thing to evoke the “spirit” 
of a sleeping person;,the sorcerer may then learn from the appari- 
tion any secret he chooses, and the sleeper be quite ignorant of 
what is occurring. Under such circumstances that which appears 
is the Mayavi rupa; but there is always a danger that the memory 
of the living man will preserve the recollections of the evocation 
ard remember it as a vivid dream. lf it is not, however, at a great 
distance, the Double or Linga Sarira may be evoked, but this can 

neither speak nor give information, and there is always the possi- 
bility of the sleeper being killed through this forced separation. 
Many sudden deaths in: sleep have thus occurred, and the world 

been no wiser. 

QO. Can there be any connection between a dreamer and an 

entity in “Kama Loka’? 

A. The dreamer of an entity in Kama Loka would probably 

‘bring upon himself a nightmare, or would run the risk of becoming 

“possessed” by the ° spook” so attracted, if he happened to be a 
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ntedium, cr one who had made himself so passive during his 
waking hours that even his higher Self is now unable to Protect — 
him. "This is why the mediumistic state of passivity is so danger=a 
ous, and in time renders the Higher Self entirely helpless to aid or © 
even warn the sleeping or entranced person. Passivity paralyzes — 
the connection between the lower and higher principles. It is very 
rare to find instances of mediums who, while remaining passive at 
will, for the purpose of communicating with some higher Intelli- a 
gence, some exterraneous spirit (not disembodied), will yet pre- — 
serve sufficiently their personal will so as not to break off all con- 
nection with the higher Self. 

— 

chan? 

A. The only possible means of communicating with Deva- — 
chanees is during sleep by a dream or vision, or in trance state. 
No Devachanee can descend into our plane; it is for us—or rather — 
our inner Self—to ascend to his. — 

Q. What is the state of mind of a drunkard during sleep? 
A. It is no real sleep, but a heavy stupor; no physical rest, — 

but worse than sleeplessness, and kills the drunkard as quickly. 
During such: stupor, as also during the waking drunken state, 
everything turns and whirls round in the brain, producing in the 
imagination and fancy horrid and grotesque shapes in continual 
motion and convolutions. 

OQ. Can a dreamer be “en rapport’ with an entity in Deva- — 

sy 

QO. What is the cause of nightmare, and how 1s it that thee 
dreams of persons suffering from advanced consumption are one 
pleasant? 

A. The cause of the former is simply physiological. A night- 
mare arises from oppression and difficulty in breathing; and diffi- 
culty in breathing will always create such a feeling of oppression — 
and produce a sensation of impending calamity. In the second 
case, dreams become pleasant because the consumptive grows daily 
severed from his material body, and more clairvoyant in propor- 
tion. As death approaches, the body wastes away and ceases to 
be an impediment or barrier between the brain of the physical myn = 
and his Higher Self. 4 

Q. Is it a good thing to cultivate dreaming? 
A. It is by cultivating the power of what is called “dreaming” 

that clairvoyance is developed. » 
Q. Are there any means of interpreting dreams—for instance, % 

the interpretations given in dream-books? 

A. None but the clairvoyant faculty and the spiritual intui- 
tion of the “interpreter.” Every dreaming Ego differs from every 
other, as our physical bodies do. If everything i in the universe has — 
seven keys to its symbolism on the physical plane, how many keys — 
may it not have on higher planes? 
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Q. Is there any way in which dreams may be classified?» 
— 

A. We may roughly divide also dreams into seven classes, 
and subdivide these in turn. Thus, we would divide them into :— 

1. Prophetic dreams. These are impressed on our mem- 
ory by the Higher Self, and are generally plain and clear: 
either a voice heard or the coming event foreseen. 

2. Allegorical dreams, or hazy glimpses of realities caught 
by the brain and distorted by our fancy. These are generally 
only half true. 

3. Dreams sent by adepts, good or bad, by mesmerisers, 
or by the thoughts of very powerful minds bent on making us 
do their will. 

4. Retrospective; dreams of events belonging to past in- 
carnations. 

5. Warning dreams for others who are unable to be im- 
pressed themselves. 

~ 6. Confused dreams, the causes of which have been dis- 
cussed above. 

7. Dreams which are mere fancies and chaotic pictures, 
owing to digestion, some mental trouble, or such-like external 
cause. 

OY ~—SsSCEEFFECTS OF ALCOHOL* 
The effect of alcohol being degrading, why 1s it that a person 

under its influence will sometimes give expression to lofty senti- 
ments and high moral teachings? A friend of mine knows a case 
of this kind. The person when in a drunken fit quotes many fine 
passages from the Bible and other sources. 

W. Q. Judge—The assertion in the question is too sweeping. 
Some of the effects of alcohol are degrading, and some are not. 
It has many good uses. The abuse of it is what is degrading. 
There is no necessary sequence between the degrading effect and the 
utterance of lofty sentiments in every case, and yet in many cases 
there is. It is well known that—just as happens in hypnotism— 
the effect of alcohol may sometimes be to dull the outer brain and 
release the recollection of the teaching in early life of religious or 
lofty sentiments. This is like a phonograph which, as a machine, 
may repeat any good thing; the drunkard has become a maudlin 
machine. But the inner memory cannot be made drunk, and it is 
that memory which brings out the expression of lofty sentiments. 

In the same way morphine, more degrading in effect than alcohol, 
causes the taker sometimes to utter high sentiments and write mag- 
nificent literary matter. 

*This answer by Mr. Judge to the question asked was first printed in The Theosophi- 
cal Forum for October, 1895. The title used is our own.—[Ep. THeosopny.] 



CYCLIC IMPRESSION AND RETURN 
AND OUR EVOLUTION* 

LECTURE, APRIL 25, 1892, BEFORE THE CONVENTION OF THE 
THEOSOPHICAL SOCIETY, AMERICAN SECTION. 

WILLIAM Q. JUDGE. 

(Continued from September) 

OW then, this law of impressions I have been talking about 
N can be illustrated in this way: If you look at one of these 

electric lights—take away all the rest, leaving one only, so 
as to have a better impression—you will find the light makes an 
image on the retina, and when you shut your eye, this bright fila- 
ment of light made by a carbon in an incandescent lamp will be 
seen by you in your eye. You can try it, and see for yourselves. 
If you keep your eye closed and watch intently, you will see the 
image come back a certain number of counts, it will stay a certain 
number of counts, it will go away in the same length of time and 
come back again, always changing in some respect, but always the 
image of the filament, until at last the time comes when it dis- 
appears apparently because other impressions have rubbed it out or 
covered it over. That means that there is a return even in the 
retina of the impression of this filament. After the first time, the 
color changes each time, and so it keeps coming back at regular 
intervals, showing that there is a cyclic return of impression in the — 
retina, and as Brother Thomas said this morning, if that applies in 
one place, it applies in every place. And when we look into our 
moral character we find the same thing, for as we have the tides in 
the ocean, explained as they say by the moon,—which in my opinion 
does not explain it, but of course, being no scientist, my view is not 
worth much—so in man we have tides, which are called return of 
these impressions; that is to say, you do a thing once, there will be 
a tendency to repeat itself; you do it twice, and it doubles its in- 
fluence, a greater tendency to do that same thing again. And so 
on all through our character shows this constant return of cyclic 
impression. We have these impressions from every point in space, 
every experience we have been through, everything that we can 
possibly go through at any time, even those things which our fore- 
fathers went through. And that is not unjust for this reason, that — 
our forefathers furnished the line of bodily encasement, and we 
cannot enter that line of bodily encasement unless we are like unto 
it, and for that reason we must have been at some point in that cycle 
in that same line or family in the past, so that I must have had a 
hand in the past in constructing the particular family line in which 

*This lecture was issued in pamphlet form and copies of it are rarely to be found. 
Its great value will be apparent to every student.—[Ep. Tuerosopny.] 
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I now exist, and am myself once more taking up the cyclic impres- 
sion returning upon me. 

Now this has the greatest possible bearing upon our evolution 
as particular individuals, and that is the only way in which I wish 

to consider the question of evolution here; not the broad question of 
the evolution of the universe, but our own evolution, which means 
our bodily life, as Madame Blavatsky, repeating the ancients, said 
to us so often, and as we found said by so many of the same school. 
An opportunity will arise for you to do something; you do not do 
it; you may not have it again for one hundred years. It is the 
return before you of some old thing that was good, if it is a good 
one, along the line of the cycles. You neglect it, as you may, and 
the same opportunity will return, mind you, but it may not return 

_ for many hundred years. It may not return until another life, but 
it will return under the same law. 

Now take another case. I have a friend who is trying to find 
out all about theosophy, and about a psychic nature, but I have 
discovered that he is not paying the slightest attention to this sub- 
ject of the inevitable return upon himself of these impressions which. 
he creates. I discovered he had periods of depression, (and this 
will answer for everybody) when he had a despondency that he 
could not explain. I said to him, you have had the same despond- 
ency may-be seven weeks ago, may-be eight weeks ago, may-be five 
weeks ago. He examined his diary and his recollection, and he 
found that he had actual recurrences of despondency about the same 
distance apart. Well, I said, that explains to me how it is coming 
back. But what am 1 to do? Do what the old theosophists taught 
us; that is, we can only have these good results by producing op- 
posite impressions to bad ones. So, take this occasion of despond- 
ency. What he should have done was, that being the return of an 
old impression, to have compelled himself to feel joyous, even 
against his will, and if he could not have done that, then to have 
tried to feel the joy of others. By doing that, he would have im- 
planted in himself another impression, that is of joy, so that when 
this thing returned once more, instead of being of the same quality 
and extension, it would have been changed by the impression of 
joy or elation and the two things coming together would have 
counteracted each other, just as two billiard balls coming together 
tend to counteract each other’s movements. This applies to every 
person who has the blues. This does not apply to me, and I think 
it must be due to the fact that in some other life I have had the 
blues. I have other things, but the blues never. 

I have friends and acquaintances who have these desponding 
spells. It is the return of old cyclic impressions, or the cyclic return 
of impressions. What are you to do? Some people say, I just sit 
down and let it go; that is to say, you sit there and create it once 
more. You cannot rub it out if it has been coming, but when it 
comes, start up something else, start up cheerfulness, be good to some 
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ore, then try to relieve some other person who is despondent, and 
you will have started another impression, which will return at the 
same time. It does not make any difference if you wait a day or two 
to do this. The next day, or a few days after will do, for when the 
old cyclic impression returns, it will have dragged up the new one, 
because it is related to it by association. 

This has a bearing on the question of the civilization in which 
we are a point ourselves. 

Who are we? Where are we going? Where have we come 
from? I told you that the old Egyptians disappeared. If you in- 
quire into Egyptian history, the most interesting because the most 
obscure, you will find, as the writers say, that the civilization seems 
to rise to the zenith at once. We do not see when it began. The 
civilization was so great it must have existed an»enormous length 
of time to get to that height, so that we cannot trace it from its 
beginning, and it disappears suddenly from the sky; there is nothing 
of it left but the enormous remains which testify to these great 
things, for the ancient Egyptians not only made mummies in which 
they displayed the art of bandaging that we cannot better, but they 
had put everything to such a degree of specialization that we must 
conclude they had many centuries of civilization. There was a 
specialist for one eye and a specialist for the other, a specialist for 
the eyebrow, and so on. In my poor and humble opinion, we are 
the Egyptians. 

We have come back again, after our five thousand or whatever 
years’ cycle it is, and we have dragged back with us some one called 
the Semitic race, with which we are connected by some old impres- 
sion that we cannot get rid of, and so upon us is impinged that very 
Semitic image. We have drawn back with us, by the inevitable 
law of association in cyclic return, some race, some personages con- 
nected with us by some acts of ours in that great old civilization now 
disappeared, and we cannot get rid of it; we must raise them up to 
some other plane as we raise ourselves. 

I think in America is the evidence that this old civilization is 

coming back, for in the theosophical theory nothing is lost. If we 
were left to records, buildings and the like, they would soon dis- 

appear and nothing could ever be recovered; there never would be 

any progress. But each individual in the civilization, whereyer it 

may be, puts the record in himself, and when he comes into the 

favorable circumstances described by Patanjali, an old Hindoo, 

when he gets the apparatus, he will bring out the old impression. 

The ancients say each act has a thought under it, and each thought 

makes a mental impression; and when the apparatus is provided, 

there will then arise that new condition, in rank, place and endow- 

ment. . 

So we retain in ourselves the impression of all the things tha 

we have done, and when the time comes that we have cycled back, 



over and over again, through the middle ages perhaps, into Fng- 
land, into Germany, into.France, we come at last to-an environment 
such as is provided here, just the thing physically and every other 
way to enable us to do well, and to enable the others who are coming 
after us. I can almost see them; they are coming in a little army 
from the countries of the old world to endeavor to improve this one ; 
¢ for here ages ago there was a civilization also, perhaps we were in 

it then, perhaps » anterior to the ancient Egyptians. It disappeared 
from here, when we do not know, and it left this land arid for many 

_thousands of years until it was discovered once more by the Euro- 
/peans. The ancient world, I mean Europe, has been poisoned, the 
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tions of the people who have lived upon it; the air above it is con- | 
\ sequently poisoned by the emanations from the land; but here in 
‘ America, just the place for the new race, is an arable land which 

- has had time over and over again to destroy the poisons that were 
. | planted here ages and ages ago. It gives us a new land, with vibra- 
4 _ tions in the air that stir up every particle in a man ite breathes it, 
on and thus we find the people coming from the old world seeming to 
.. receive through their feet the impressions of an American country. 
_ \ All this bears upon our civilization and race. 

: ; land has been soaked with the emanations, poisoned by the emana- 

uF 
— 

i: We are here a new race in a new cycle, and persons who know 
od say that a cycle is going to end in a few years and a new one begin, 
- and that that ending and beginning will be accompanied by convul- 

sions of society and of nature. We can all almost see it coming. 
; The events are very complete in the _ Sky. You remember Daniel 
4 says, “A time, half a time, and a time,” and so on, and people in the 
: Christian system have been trying to find out the time when the 

time began, and that is just the difficulty. We do not know when 
the time began. And the only person who in all these many years 
has made a direct statement is Madame Blavatsky, and she said, 
“A cycle is ending in a few years, you must prepare.” So that it 

for a new era of things, get ready for what you have to do.” That 
is just what this civilization. is doing. It is the highest, although 

the crudest, civilization now on the earth. It is the beginning of the 
ereat civilization that is to come, when old Europe has been de- 

more, then this will be the place where the new great civilization 
will begin to put out a hand once more to grasp that of the ancient 
East, who has sat there silently doing nothing all these years, hold- 

which the world wants, and it is this philosophy and this ethics that 
the Theosophical Society is trying to give you. It is a philosophy 
you can understand and practise. 

It is well enough to say to a man, “Do right,” but after a while, 
in this superstitious era, he will say, ““Why should I do right, unless 

I feel like it?” When you are showing these laws, that he must 

was like the old prophets who came to the people and said, “Prepare . 

a 

ad 

stroyed; when the civilizations of Europe are tunable to do any | 

ing in her ancient crypts and libraries and records the philosophy , 
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come back in his cycle; that he is subject to evolution; that he is 
a reincarnated pilgrim soul, then he will see the reason why, and 
then in order to get him a secure basis, he accepts the philosophy, 
and that is what the Theosophical Society and the theosophical move- 

\. ment are trying to do. Brother George Mead said the other day, in © 
speaking of a subject like this, that the great end and aim is the 
great renunciation. That is, that after progressing to great heights, 
which you can only do by unselfishness, at last you say to yourself, 
“[ may take the ease to which I am entitled.” For what prevails 
in one place must prevail in another, and in the course of progress. 
we must come at last to a time aioe we can take our ease, but if \ 
you say to yourself, “I will not take it, but as I know this world ) 
and all the people on it are bound to live and:last for many thousand 
years more, and if not helped perhaps might fail, I will not take it 
‘but I will stay here and I will suffer, because of having greater He 

i 

r 

knowledge and greater sensitiveness’—this is the great renuncia- 
tion as theosophy tells us. I know we do not often talk this way mv 
because many of us think that the people will say to us at once when 
we talk of the great renunciation, “I don’t want it; it is too much 
trouble.” So generally we talk about the fine progress, and how 
you will at last escape the necessity of reincarnation, and at last 
escape the necessity of doing this or that and the other, but if you 
do your duty, you must make up your mind when you reach the 
height, when you know all, when you participate in the government 
of the world—not of a town, but the actual government of the world 
and the people upon it—instead of sleeping away your time, you will . 
stay to help those who are left behind, and that is the great renuncia- / 
tion. ‘That is what is told of Buddha, and of Jesus. Doubtless the\ 
whole story about Jesus, which cannot be proved historically to my 
mind, is based upon the same thing that we call renunciation. He 
was crucified after two or three years’ work. But we say it means’ 
that this being divine resolves he will crucify himself in the eyes of 
the world, in the eyes of others, so that he can save men. Buddha 
did the same thing long before Jesus is said to have been born. 
The story that he made the great renunciation just means that which 
I have been telling you, instead of escaping from this horrible place, 
as it seems to us. For this is indeed horrible, as we look at it, sur- 
rounded by obstructions, liable to defeat at any moment, liable to 
wake up in the morning after planning a great reform, and see it 
dashed to the ground. Instead of escaping all that, he remained 
in the world and started his doctrine, which he knew at least would 
be adhered to by some. But this great doctrine of renunciation) 
teaches that instead of working for yourself, you will work to | 
know everything, to do everything in your power for those who 
may be left behind you, just as Madame Blavatsky says in the 

; 

Voice of the Silence, “Step out of the sunshine into the shade, to / ° 
make more room for others.” 
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Pe Isn’t that better than a heaven which is reached at the ‘price 
of the damnation of those of your relatives who will not believe a 
dogma? Is this not a great philosophy and a great religion which 
includes the salvation and regeneration, the scientific upraising and 

_. perfecting of the whole human family, and every particle in the 
whole universe, instead of imagining that a few miserable beings 
after seventy years of life shall enter into paradise, and then they 
look behind to see the torments in hell of those who would not 
accept a dogma? 

What are these other religions compared with that? How 
any man can continue to believe such an idea as the usual one of 
damnation for merely unbelief I cannot comprehend. I had rather 
—if I had to choose—be an idolator of the most pronounced kind, 
who believed in Indra, and be left with my common reasoning, than’) 
believe in such a doctrine as that which permits me to suppose that 
my brother who does not believe a dogma is sizzling in hell while I, 
by simply believing, may enjoy myself in heaven. 

V Theosophists, if they will learn the doctrine and try to explain | 
‘fit, will reform this world. It will percolate everywhere, infiltrate 

into every stratum of society and prevent the need of legislation. 
It will alter the people, whereas you go on legislating and leaving 
this world’s people as they are, and you will have just what happened 

France. -Capitalists in that day, in the day of the revolution— 
that is the royalists—oppressed the people. At last the people rose 
up and philosophers of the day instituted the reign of reason, and 
out of the reign of reason—mind you they had introduced there a 
beautiful idea of mankind, that idea struck root in a soil that was 
not prepared—came the practice of murdering other people by the 
wholesale until streams of blood ran all over France. So you eB 
if something is not done to raise the people what the result will be 
We have seen in Chicago the result of such acts, the mutterings of 
such a storm if the theosophical philosophy—call it by any other . 
name you like—is not preached and understood. But if these old \\ 
doctrines are not taught to the race you will have a revolution, and | | 
instead of making progress in a steady, normal fashion, you will | / 
come up to better things through storm, trouble and sorrow. Youd‘ 
will come up, of course, for even out of revolutions and blood there \\ 
comes progress, but isn’t it better to have progress without that? / , 

¥ And that is what the theosophical philosophy is intended for. That ~ 
is why the Mahatmas we were talking about, directing their servant 
H. P. Blavatsky, as they have directed many before, came out at a 
time when materialism was fighting religion and was about getting 
the upper hand, and once more everything moved forward in its 
cyclic way and these old doctrines were revivified under the guid- 
ance of the theosophical movement. They are doctrines that ex-\> 
plain all problems and in the universal scheme give man a place as a 
potential god. 



ROUNDS AND RACES* 

accept as unquestionably true any statement of fact, princi- 
ple, or theory which he has not tested for himself. This does 

not exclude a reasonable reliance upon testimony; but only that 
blind credulity which sometimes passes for faith. As we under- 
stand the rule, it is that we should at all times keep a clear and dis- 
tinct boundary between what we know, and what we only accept 
provisionally on the testimony of those who have had larger expe- 
rience until we reach a point of view from which we can see its 
truth. We owe it to ourselves to enlarge the sphere of clear 
knowledge and to push back as far as possible the boundary of opin- 
ion and hypothesis. 

The realm of knowledge has various departments. Our phys- 
ical senses furnish us one class of knowledge; our intellectual 
powers investigate another field on mathematical lines; and yet an- 
other faculty enables us to apprehend ethical teachings and to trace 
them to their true basis in Karma. ‘That we have other faculties, 
now largely latent, which when developed will enable us to enter 
other fields of observation and investigation, is beginning to be 
seen and appreciated. Among the subjects which man may thus 
in the future examine for himself is a large block of truth concern- 
ing evolution, the out-breathing of the Great Breath, the birth and 
development of a chain of globes, and of human life thereon, some 
part of which has been imparted to us by those who claim to know, 
and which is chiefly useful, perhaps, for the light which it throws 
on our surroundings, our destiny, and our duty. 

The grander sweeps of this block of truth are given to us in 
the barest my and not until our present physical earth is 
reached do we find anything like detailed information. From the 
hints given out, however, and reasoning according to the doctrine 
of correspondences, ‘‘as above, so below”, we may plausibly infer 
many things in regard to other globes and other systems; but such 
flights can hardly be taken with much profit or advantage until we 
become thoroughly familiar with the things that are revealed in 
regard to our immediate surroundings. 

In reading what has been written about the evolution of our 
planetary chain, it becomes apparent that some writers either did not 
have clear views on the subject, or that confusion and even contra- 
diction have resulted from difficulty in finding words adapted to its 

expression and in using the words chosen in a strictly consistent 
manner. The article entitled “Evolution” found on page 117 of 

Tue PatH for July, 1892, is, it seems to me, open to this objection ; 
and I ask leave of the Editor to contribute briefly to the work of 
making the subject more clear. 

/ ioe ee axiom in Theosophy is that no one should 

*This article was first printed by Wm. Q. Judge in The Path for December, 1892. 
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The planetary chain consists of seven companion globes, which 
for convenience of reference are named from the first seven letters 
of the alphabet, A, B, C, D, E, F, and G. We occupy globe D, the 
fourth in the chain. The course of evolution begins on globe A, 
and proceeds by regular stages through globes B, C, D, E, ete. 
In the beginning, globe A was first evolved, and life received a cer- 
tain degree of development upon it; then globe B came into exist- 
ence, and the life-wave removed .from globe A to B, where it went 

forward another stage; then globe C was evolved and received the 
life wave for a still further stage in its progress; and so on, until 
at the end of the first round globe G was evolved and furnished the 
field for the highest development attainable in that round. 

The first round—the first tour of the life-wave through the 
seven globes from A to G—having been completed, the monads— 
the life wave—passed again to globe A, and commenced the second 
round, or the second tour through the chain. Without following > 

out details, it is enough to say that three such rounds have been 
completed, and the fourth round has commenced its sweep and is 
still in progress; and that we now occupy globe D in this fourth 
round. Three times the life-wave was passed from globe A to “ 
‘globe G; and has now reached globe D in its fourth tour through 
‘the chain. 

Now, leaving entirely out of sight for the present what has 
happened during the former three rounds, and on globes A, B, and 
C in this fourth round, let us consider what has happened on globe 
D since the life-wave reached it this fourth time; prefacing, how-» 
ever, the general statement that this globe will be exhausted and the 
life-wave be ready to pass from it to Globe EF. when seven root-races | 
shall have finished their course_here. Each root-race is divided’ 

into seven sub-races; and each sub-race into seven family-races ; 
and so on; these divisions and subdivisions following each the 
other, and_not coexisting, except as an earlier race or division of 

eeces have run their course ate it, and the fifth root-race has 

preparing in America for transition 
into the sixth sub-race; it 1s not entirely clear 

1e United States to-day belong to the seventh family- 
th sub-race, or to the first family race of the sixth 

sub-race. It seems certain that we are near the transition point, 
unless there must be an intervening pralayic period. 

The sixth and seventh sub-races of the fifth root-race must run 
their course, and these must be followed by the sixth and seventh 
root-races with their various subdivisions, before the life-wave 
passes from our present globe D and begins its further evolution on 
globe E. From analogy we may infer that seven great races, with 
their sub-races, etc., will be necessary to complete the work of that 

be ‘may survive its time and overlap a subsequent race or divis- , 

O 
Since the life-wave reached globe D in this fourth round, four, 

ee 



554 THEOSOPHY OcrTosErR, 1916 

globé; and the same for globes F and G, before the fourth round 
shall be concluded and the life-wave be ready to pass to globe A for 
the beginning of the fifth round. 

Thus the planetary chain consists of seven globes; the life-wave 
makes during the existence of the chain seven complete tours of the 

chain from globe A to globe G, these tours being called rounds; 
the life-wave remains on each globe after reaching it in each round, 
until it completes seven root races, divided into forty-nine sub-races 
and into three hundred forty-three family-races. | 

It should be remembered that the flow of the life-wave is not 
continuous: it has its ebb as well as its flood. ‘There is a period of 
rest or pralaya after the close of each round before another is com- 
menced: a pralaya after each globe in the round; similarly each 
race, sub-race, etc., is preceded and followed by its pralayic rest. 

The purpose of this paper is not to develop the entire scheme in all 

its completeness, even if that were possible; but to bring out as 

sharply as may be the general outlines, and especially to note the 
distinction between rounds and races, the seven rounds being seven 

circuits of the entire chain, while the seven root-races are seven life- 

waves (or seven repetitions of the same wave) which consecutively 

flow and ebb on each globe before leaving it. There are seven root- 
races on each globe; forty-nine root-races in each round; three hun- 

dred and forty-three root-races in the seven rounds which complete 

the life of the planetary chain. 

In studying this subject, it must be borne in mind that, while 

numerous passages’ in the Secret Doctrine refer to universal cos- 

moyony and the evolution of the solar system and of our planetary 

chain, still the bulk of that work is devoted to the evolution of hu- 

manity on globe D in the fourth round only. It must also be re- 

membered that the groups of monads discussed in ‘“Theosophical 

Gleanings” in vol. vi of Lucifer are not to be taken as identical with 

the seven root-races through which the monadic host passes on each 
globe in each round. 

The foregoing outline of the course of evolution through the 

SEVEN ETERNITIES of a maha-manvantara is mechanical and 
clumsy; it is only a skeleton, which must be clothed upon with 

muscles and sinews by reading between the lines before its true~ 
relations and proportions can be understood. The following quot- ~ 

ations from The Secret Doctrine will perhaps throw a ray of light 

upon the connection of the globes of the chain: “It only stands to 
reason that the globes which overshadow our earth must be on dif- — 

ferent and superior planes. In short, as globes, they are in CO- «© 
ADUNITION but not IN CONSUBSTANTIALITY) WITH OUR ~*~ EARTH .<2 
(The capitals are in the text). Vol. I, p. 166. : i 

~ “When ‘other worlds’ are mentioned . . . the Occultist 

does not locate these spheres either inside or outside our earth 

for their location is nowhere in the space knowm to and con- | 

ceived by the profane. They are, as it were, blended with our } 

q 
¥ 

; 

+ Sepege 

lance ee 

i. 

1 OC Ae. SCout. Fed - edn i... 

ene: 

Ra 



OcroBer, 1916 THEOSOPHY 555 

. world, interpenetrating it and interpenetrated by it”. Vol. 4, p. 
605. 

In a foot note to page 265 of Walker’s work on Reincarnation, 
(Lovell’s edition), the opinion is expressed that the figures (seven 
planets, seven rounds, seven races, etc.), are only symbols; even 
so: if they are symbols, they must no less be clearly apprekeaged / 
before the truths symbolized can be grasped. 

ALPHA. 

STAR-ANGEL-WORSHIP IN THE. 
ROMAN CATHOLIC CHURCH* 

(Continued from September) 5 /€ 

After this, they went on appearing to seers and saints, with 
greater frequency than before, and clamoured even more loudly for 
a special place of worship. They demanded the re-erection on the 
same spot (the Therme) of a temple which should be called the 
“Church of the Seven Angels.” 

But there was the same difficulty as before. The Popes had 
pronounced the original titles demon-names, 7. e., those of Pagan 
gods, and to introduce them into the church service would have 
been fatal. The “mystery names” of the seven angels could not 
be given. True enough, when the old “miraculous” picture with 
the seven names on it had been found, these names had been freely 
used in the church services. But, at the period of the Renaissance, 
Pope Clement XI. had ordered a special report to be made on them 
as they stood on the picture. It was a famous astronomer of that 
day, a Jesuit, named Joseph Biancini, who was entrusted with this 
delicate mission. ‘The result to which the inquest led, was as un- 
expected as it was fatal to the worshippers of the seven Sabian 
gods; the Pope, while commanding that the picture should be pre- 
served, ordered the seven angelic names to be carefully rubbed out. 
And “though these names are traditional,” and “although they have 
naught to do with,” and are “very different from the names used 

- by Adalbert” (the Bishop-magician of Magdeburg), as the chron- 
icler cunningly adds, yet even their mention was forbidden in the 
holy churches of Rome. 

Thus affairs went on from. 1527 till 1561; the Rector trying to 
satisfy the orders of his seven ‘guides,’ ’_the church fearing to 
adopt even the Chaldean substitutes for the “mystery-names” as 
they had been so “desecrated by magical practices.’’ We are not told, 
however, why the mystery-names, far less known than their sub- 

stitutes have ever been, should not have been given out if the 
blessed “Thrones” enjoyed the- smallest confidence. But, it must 
have been “small” indeed, since one finds the “Seven Archangels” 

*This article was first printed by H. P. Blavatsky in Lucifer for July, 1888. 




