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Good people shine from afar, like the snowy mountains; bad people are not seen, 

ke arrows shot by night. —DHAMMAPADA. 
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STUDIES IN THE THEOSOPHICAL 

MOVEMENT 

PREcuRSORS OF H. P. B.’s MIsston 

| to ca year thousands of visitors cross the Indian Peninsula 
to catch a glimpse of the snow-capped Himalayas that rim 
its eastern border. But among those thousands, how many 

ealize that these Gargantuan peaks are but the visible portion of 
n otherwise invisible chain that completely encircles the globe? 
Every year thousands of religious devotees ponder over the lives 

nd precepts of their chosen Teacher: the Christ, the Buddha, 
tishna, Moses, Confucius or Lao-Tsu. But among those thou- 
ands, how many realize that these mighty characters are but the 
isible peaks of another invisible chain that encompasses the history 
f the whole human race? 
Many correspondences between the Himalayan chain and the 

fain of the Theosophical Movement present themselves to the 
1oughtful student. The Himalayan chain—‘the belt of the sacred 
limavat’’—appeared above the waters during the Third Race. 
he first of the Divine Dynasties also appeared during that period 
f the world’s history, its purpose being to instruct the men of 
lat day in the arts and sciences. Nature has preserved the Hima- 
yas as the finest gems in her royal casket of jewels. Her still 
lore precious gems—those same arts and sciences that: were im- 
arted to the men of the Third Race—are likewise preserved in 
1é secret sanctuaries of the Initiates beyond the Sacred Range. 
he Himalayan chain forms a Guardian Wall of protection for 
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the sacred land of Thibet. But there is another Guardian Wall. 
“Built by the hands of many Masters of Compassion, raised by 
their tortures, by their blood cemented, it shields mankind, since 
man is man, protecting it from further and far greater misery and 
sorrow.” 

The belt of the sacred Himavat that stretches round the globe 
is partly visible, partly invisible. The chain of the Theosophical 
Movement presents the same characteristic. Its visible portion is 
seen in those great characters who have appeared, under cyclical 
law, at different periods of the world’s history. According to the 
Bhagavad-Gita: 

“T produce myself among creatures, O son of Bharata, when- 

ever there is a decline of virtue and an insurrection of vice and 
injustice in the world; and thus I incarnate from age to age 

for the preservation of the just, the destruction of the wicked, 
and the establishment of righteousness.” 

Several different cycles are marked by the appearance of these 
Great Ones. But since the fourteenth century, it is the hundred 
year cycle that has been specially observed, and the last quarter of 
every succeeding century has witnessed an attempt on the part of 
the Masters to bring the work of the Theosophical Movement into 
clear visibility. These attempts, and the workers concerned with 
them, may be traced through the pages of history. But the conti- 
nuity of the Movement during the seventy-five intermediate years 
is not so apparent. It requires an effort to discover the connecting 
links. 

During the coming year, the Magazine THrEosopny will present 
a series of articles dealing with the work of three men who helped 
to preserve the continuity of the Theosophical Movement after 
the public effort of the eighteenth century. hese men were not 
consciously aware of the part they were playing in the Great Plan. 
Their work was finished before the formation of the Theosophical 
Society in 1875. They did not call themselves Theosophists. But 
as H. P. B. says in the First Message to the American Theoso- 
phists: ““Many who have never heard of the Society are The- 
osophists without knowing it themselves.” The proof that these 
men were Theosophists without knowing it themselves will be 
found in their own statements, and copious extracts from their 
writings will be offered for the consideration of the student. It is 
hoped that the forthcoming articles will assist the readers toward — 
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a clearer realization of the continuity of the Theosophical Move- 
_ ment, and inspire them to search for other hidden links. 

In order to see the work of these men in their proper perspec- 
tive, it is first necessary to take a quick glance at the preceding 
century. 

The eighteenth century came to birth in a spirit of mutiny. Its 
first cry was one against the Jehovistic concept of God and the 
constrictive laws left as an heirloom by the century preceding it. 
It insisted upon the rights of the individual and proclaimed the 
sacredness of man’s power of choice. Voltaire led the army of 

rebellion against Jehovah; Rousseau unsheathed his sword against 
the existing moral laws, and Diderot placed Man upon the throne 
hitherto reserved for Deity. 

During the latter part of the eighteenth century another effort 
was made to gather together material for a period of reconstruc- 
tion. New workers appeared upon the scene, and fresh forces were 
mustered to counteract the ravages of scepticism and to commence 
the work of rehabilitation. Some of these workers concentrated 
their efforts along the lines made necessary by the great national 
crises then facing France and America. Others put their efforts 
into the formation of groups for the promulgation of Theosophical 
principles. 

Two individuals stand out for their work in these national 
crises, where the divine right of kings was being questioned and 
challenged by popular opinion. The Count de St. Germain assumed 
the role he was to play in the French Revolution, while Thomas 
Paine came to America to become the main instigator in the separ- 
ation of the American colonies from the British crown. 

At the same time certain groups, aiming at the promulgation of 
_ Theosophical principles, began to appear in different parts of 
Europe. 

In 1767 Benedict Chastanier founded the ‘‘Lodge of Illuminated 
Theosophists” in London. In 1783 Mesmer, who was an initiated 

-member of the Brotherhoods of the Fratres Lucis and of Luk- 
shoor, founded the ‘Order of Universal Harmony’’, in which the 
tenets of Hippocrates, the methods of the ancient Asclepieia, the 
Temples of Healing, and many other occult sciences were ex- 
pounded. The Marquis de St. Martin, a disciple of Pasqualis and 
of Jacob Boehme, founded an occult Masonic Society in Lyons, 
where he attempted to bring Masonry back to its primeval char- 
acter of Occultism and Theurgy. In 1773 the Lodge of Philalethes 
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—an offshoot of the Loge des Amis Reunis—was formed in Paris. 
The members of this Lodge, aided by St. Germain, St. Martin, 

Mesmer and Cagliostro, made a special study of the Occult Sci- 
ences. At the same time Cagliostro, who was a friend and protege 
of the Prince Cardinal de Rohan, began to teach the Eastern doc- 

trines of the “principles’’ of man, and the presence of the ‘“‘in- 
dwelling God.” 

But the world was in such a state of chaos and upheaval at that 
time that it failed to appreciate either the Message or the Mes- 
sengers. St. Germain, Mesmer and Cagliostro were branded as 
charlatans. Thomas Paine was arrested for treason, and his books 
burned. The work of St. Martin was misunderstood and dishon- 
ored by the so-called Martinists, and the Masons refused to accept 
his explanations of the true origins of Masonry because they dif- 
fered from their own exoteric history. And so, from one point of 
view, the work of the Messengers of the eighteenth century seems 
to have been in vain. 

But from another angle its success appears. For it left a decided 
impress upon the race mind, and greatly influenced the coming 
century. The effect is perceived in the early years of the nineteenth 
century, as Theosophical ideas began to filter into the literature 
of the day. By the middle of the century, some of the greatest 
thinkers, writers, poets and philosophers were ardently dissem- 
inating Theosophical principles, although not under the name of 
Theosophy. The Wilkins translation of the Bhagavad-Gita in 
1785 had much to do with this, as it turned the mind of the West 
back to the ancient East, and gave it a more secure foundation 
upon which to build its philosophy. 

The forthcoming articles will consider the Theosophical ideas 
presented by three English speaking writers: Ralph Waldo Emer- 
son, Robert Browning and Walt Whitman. These men have been 
chosen for several reasons. , 

First of all, they represent three types. Emerson was a deep 
student, a profound thinker, primarily a lover of philosophy. 
Browning was a cosmopolitan, a man of the world, a traveler, a 

poet, above all a lover of the arts. Walt Whitman was a man of 
the soil, unpolished, uncouth, untraveled, provincial. His out- 
standing characteristics may be stated in three words: he loved 
mankind, 

Another reason why these three men were selected is because 
each of them seems to have specially concerned himself with one 
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of the ‘three Objects of the Theosophical Society. Robert Brown- 
ing, in his poem ‘‘Paracelsus’’ illustrated the Third Object. He 
called attention to the powers that lie latent within every man, 
and demonstrated how one man—Paracelsus—developed these 
powers to the point of perfection. Emerson, on the other hand, 
seems to have concerned himself principally with the Second Ob- 
ject. He constantly urged the necessity of the study of comparative 
religions, sciences and philosophies. But Walt Whitman’s life was 
spent in promulgating the First Object. He was an apostle of Uni- 
versal Brotherhood, without distinction of race, creed, sex, caste 
or color. 

In order to properly evaluate the work of Emerson, Browning 
and Whitman, it is necessary to see it in its true perspective. It 
cannot be considered as part of the main stream of the Theo- 
sophical Movement, but rather as some of the “minor currents’’ 
that flow into it and feed it. 

These three men cannot be numbered among the high peaks of 
the mighty chain of the Theosophical Movement. They are rather 
like its foot-hills, standing well above the valley of the race-mind, 
offering a method of ascent to the greater heights beyond. From 
the summit of their thought, many a seeker after truth has caught 
his first glimpse of the snow-capped peaks that crowd the Guardian 
Wall. Starting from those levels, many a student has begun his 
climb to the greater heights. 

It is therefore with gratitude and appreciation that this series 
of articles is offered. 

THE NATURE OF GENIUS 

. .. the presence in man of various creative powers—called genius 
in their collectivity—is due to no blind chance, to no innate qualities 
through hereditary tendencies—though that which is known as atav- 
ism may often intensify these faculties—but to an accumulation of 
individual antecedent experiences of the Fgo in its preceding life, 
and lives.—H. P. B. 



MAHAMAYA 

CG \ [ee or illusion”, says The Secret Doctrine, “is an 
element in all finite things.” One may search theolog- 
ical, metaphysical, and scientifico-philosophical works, 

and in all the thousands of them no trace will be found that this 
great truth is actually recognized, let alone realized—for realiza- 
tion of the true nature of anything means emancipation from it, 
control over it. 

To find those who regard maya—illusion or delusion—as an 
element in all nature and in every being, one has to go to the early 
philosophers, the ancient Scriptures, before twilight and night had 
enveloped the mind of the race in its psychological ‘‘coats of skin’. 
The utmost one can find since the phosphorescence of dying Rome, 
the long night of the middle ages, the extinguishment of Christ in 
creed, is that scholasticism, that theological unction which anoints 
self with righteousness in order to see more starkly the sins of omis- 
sion and commission in one’s neighbour. 

Maha-maya, the great illusion, is that which identifies self, the 
Perceiver, with anything whatever that is seen or done. No more 
than when Krishna spoke with Arjuna do men escape from the 
illusion that the finite can measure the infinite, that the two are 
separate identities, that mortal and immortal, “Spirit” and ‘Mat- 
ter’, are real, hence that they can never meet, 7.e., be reconciled. 

Christians and non-Christians alike regard, say money, either 

‘‘as the root of all evil” or as the greatest of all blessings, each view 
rendering the man blind to its opposite. What Paul wrote to Tim- 
othy was, “the Jove of money is the root of all evil.’’ Looking 
within the words of this profoundly Occult statement, one can but 
observe that no being performs any action without a motive, and 
that the two most powerful motives are the opposites we name 
love and hate. Money, whether as means or as object, is the most 
potent and universal of all symbols, most potent because most 
universal. Without value of any kind in itself, money is the meas- 
ure of all physical possessions, and as a metaphysical as well as © 
physical means of exchange, ‘“‘money talks” to all men in their own — 
language. One has but to reflect that if all monies were suddenly — 
destroyed, yet the motives, the objects, the possessions of men ~ 
would remain unchanged, to see that ‘“‘money-values” are maya. — 
One has but to observe that no amount of money can change human 
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nature, to see for himself that another kind of currency is required 

for mental, moral, and spiritual exchange. What are religions, 

philosophies, systems of thought, words, but symbols for the differ- 

ent kinds of metaphysical monies in circulation—and, alas, none of 

them ‘“‘at par of exchange” the world around? 
Theosophists repeatedly quote from The Voice of the Silence, 

“The Self of Matter and the Sexr of Spirit can never meet’’, but 
nine times in ten the accent of their minds is placed on Matter or 
Spirit, not on Self and SeLr. This is the same maya that hides the 
meaning of St. Paul’s words to Timothy. 

Such is our conception of Self that none of us can be “taken at 
his word’’—that is to say, our own coinage of self-valuation no- 
where circulates at par, not even at home. Anon we are above, 
anon below par, in our own and our intimates’ commerce of 
thought. And as to SELF what man among us but is a Simon and 
guilty of “‘simony”’ in believing that ‘‘the gift of God (SELF) may 
be purchased with money’’? So, “‘God”’ is one time far above par, 
and at other times, as now-a-days, far, far below par, and the 

symbol of the Real does not circulate either in our thoughts or in 
our commerce with our fellows. The most sacred terms are de- 
based, clipped, inflated, deflated, bandied about as of no value, 
symbolic or actual. 

Surely, then, the thoughtful should be ae to perceive that be- 
hind every symbol, every word, every act in nature and in self, 
there is an omnipresent Reality, and thence that Self is relative, 
not absolute—is but “the appearance which the hidden noumenon 
assumes according to our power of cognition’’—our sense of values; 
that Self is but the symbol of that SELF which “the great illusion” 
masks from our realization. 

“The one-ness of Self with SELF is ever the fact and not 
something to be effected: the recognition of the Truth, THat 

THou Art, dissolves the Self of maya as the recognition, this 

is a rope, dissolves the serpent it was imagined to be.” 

—Shankaracharya. 
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Many men have arisen who had glimpses of the truth, and 

fancied they had it all. Such have failed to achieve the good 

they might have done and sought to do, because vanity has 

made them thrust their personality into such undue prominence 

as to interpose it between their believers and the whole truth 

that lay behind. The world needs no sectarian church, whether 

of Buddha, Jesus, Mahomet, Swedenborg, Calvin, or any 

other. There being but ONE ‘Truth, man requires but one 

church—the Temple of God within us, walled in by matter but 

penetrable by any one who can find the way; the pure in heart 

see God.—H. P. BLAVATSKY : Isis Unveiled, II, 635. 

HE six completed volumes of The Theosophical Forum 
(over two thousand pages) are largely filled with the claims, 
revelations, promises and performances of Dr. de Purucker. 

Besides this output, Dr. de Purucker has contributed much matter 
to the other magazines issued from Point Loma, and to different 
periodicals, notably the London Forum (formerly The Occult Re- 
view). He has already had published the following books: The- 
osophy and Modern Science, Fundamentals of the Esoteric Phil- 
osophy, Golden Precepts of Esotericism, Questions We All Ask, 
and an Occult Glossary. The first-named work is in two volumes, 
as are Questions We All Ask, while the Occult Glossary is stated 
to be but the forerunner of a much larger one to follow. In addi- 
tion, a two volume publication, The Esoteric Tradition, is heralded 
for issuance November 1, 1935. Beyond these activities Dr. de 
Purucker has made two extended trips to Europe, has lectured 
almost incessantly, and has carried on an immense correspondence. 
His efforts have been indefatiguably supported by devoted aides 
and followers, chief among whom is Mr. Joseph H. Fussell, already 
referred to. The various direct quotations given have, it is hoped, 
served to place clearly if succinctly before the reader the basis and 
objectives of Dr. de Purucker and his society. As all this literature 
is recent and easily obtainable, any student so minded can without 
difficulty follow up his investigations im extenso. 

Dr. de Purucker’s imposing claims and his campaign to be 
accepted among Theosophists at large as the living Messenger of 

Corrections, objections, criticisms, questions and comments are invited from all readers 
on any facts or conclusions stated in this series —Editors, THEOSOPHY. 

_ a 
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the Masters of Wisdom, and as the Spiritual Head of a Super- 

theosophical society to include all organizations, have fallen flat 
indeed—so flat that even the Point Loma publications and propa- 

ganda now deal with these matters only lukewarmly. But during 

his first two or three years all Theosophists and the public at large 
gave much attention to these advertised and advertising features. 
Students already conversant with the writings of H. P. Blavatsky 
and Wm. Q. Judge, and with the Successor claims of Mrs. Besant 
and Madam Tingley, and who had witnessed the extravagances of 
their careers, were little affected. Nor were those already com- 
mitted to some other existing Successor and society; but many 
others, sincerely attached to the great First Object of the Theo- 
sophical Movement, and longing for peace among the “discordant, 
dissevered, belligerent’? factions, hastened to lend ear and aid to 
the program of “fraternization’’ without scrutiny of what lay 
behind it or was implicit in it. For all these latter, Mr. William 
Kingsland, who had been associated with various currents of the 
Movement since the late ’80’s of the last century, served a most 
useful purpose. In a series of letters and pamphlets he laid bare 
the prevailing schisms, and exposed the fallacy or the falsity of Dr. 
de Purucker’s pretensions and proposals. In consequence of all the 
discussions, the original egregious claims made have been moder- 
ated, in both the Adyar and the Point Loma societies, and no 

longer constitute the chief article of attention on the part of the 
leaders, nor the blatant article of faith of their adherents. By this 
it is not meant to imply that these ‘‘articles’’ have been abandoned, 
but only that, as in many similar cases, they are kept more or less 
in the background. This fact of itself should show any rational 
mind that there is far more of expediency and opportunism than 
of genuine conviction behind both the claims and the policies of 
these two best known theosophical organizations. 

Thus, Dr. Arundale has recently inaugurated a “straight Theo- 
sophy” campaign in his society, and this is now being loudly de- 
claimed and acclaimed throughout its numerous sections or ‘‘na- 
tional societies.’’ What is this but the tacit admission that for long 
years the Adyar society has pursued anything but devotion to 
straight Theosophy? Only, enthusiasm here, as in like cases, should 

be tempered with an investigative spirit. A quarter century ago, 
the late ““Bishop’”’ Leadbeater, whom Mrs. Besant had certified to 
the faithful as being “on the threshold of Divinity”, gave out a 
list of suitable and trustworthy books to study in order to acquire 
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a proper education in “‘straight Theosophy’’. Of some thirty Books 
recommended, all but one were the production of “arhat’’ Lead- 
beater and “arhat” Besant! As if this were not enough, both 
Mrs. Besant and Mr. Leadbeater kept on industriously adding to 
their revelations until the end of their careers. What chance has 
any mind, thus saturated in advance with ‘“‘neo-theosophy”’, to ap- 
prehend, let alone assimilate, the straight Theosophy of H. 
P. Blavatsky? The “study course’ of the loudly advertised 
“straight Theosophy” boom in the Adyar society makes careful 
provision for the two heroes of neo-theosophy as a necessary por- 
tion of the education of the members in “straight Theosophy”’. 

Identically the same strategy is now being employed in the Point 
Loma society, the tactics varying only in that Dr. de Purucker’s 
voluminous flow in the inundation of the theosophical field is there 
held to be an essential requirement for the education of its members 
in ‘“‘straight Theosophy”. The same strategy and tactics have been 
eminently successful in Brahmanism, in the Catholic church, and, in 

lesser degree only, in every church of every sect of every religion. 
Why not, then, in the theosophical sects and their churches? 

There may be some extenuation for the differing Hindu meta- 
physical and philosophical systems, as for the Patristic writings and 
the early schools of Western philosophy—for all these faced dif- 
ficulties no longer existent. Not one of the earlier great teachers 
committed his instructions to writing—an art known to but few, 
and then accompanied by almost insuperable obstacles to multiplica- 
tion and dissemination. Nor, manifestly, had the cycle of declen- 
sion Theosophists are aware of, theoretically at least, been ad- 
judged ripe for public teaching and record. But if the teachings 
of H. P. Blavatsky are, in fact, an accurate and faithful presenta- 
tion, as far as they go, of the Wisdom-Religion of the Mahatmas 
in whose custody that Wisdom-Religion has been for untold ages, 

then simple common-sense as well as intellectual honesty and moral 
integrity should tell any man that it is to her writings that all must 
go who desire to inform themselves of straight Theosophy. By 
the same token, those who herald themselves as her ‘‘Successor’’, 

who profess to speak and write in her name and in that of her Mas- 
ters, are ten times more bound in honor themselves to study her 
philosophy and to point inquirers and students to it as the original 
and only authentic presentation of Theosophy those Masters 
Themselves authorized. Her definite, unequivocal statements may 
be derided or ignored, but they were made and recorded and no 
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sophistry, as no blandishment, can do away with them. Germane 
to the major issues considered in this series, those statements are: 

I. No Master of Wisdom from the East will himself appear, or 

send anyone to Europe or America until 1975. 
II. Her writings contain all that was intended by those Masters 

to be delivered during the period of her Mission, and it “will be 
centuries before much more is given out’. 

Ill. Her writings are submitted, not as a revelation in any sense, 
not upon authority in any guise, but solely and only on their merits. 

IV. Her work has been to small purpose if it has not shown that 
‘apostolic succession is a gross and palpable fraud”’. 

Of equal authenticity and importance is the simple fact that of 
all Western Theosophists Wm. Q. Judge was the only one whose 
conduct and writings evidence that to the hour of his death he 
showed a complete consistency on his own part, an entire concord- 
ance with the teachings of H. P. B. This of itself makes him 
unique among the leading Theosophists of the first generation. 
When to this is added the recorded statements made by H. P. B. 
in respect to his place in the Movement in the West, it becomes 
manifest that “the work of these two cannot be separated’, as 
Robert Crosbie never wearied in pointing out. Theosophists at 
large, not to speak of those whose ambitions have little by little 
undermined the repute and status of H. P. B. and Judge—Theo- 
sophists at large, victims of the superficial and inattentive habits 
of thought engendered by Western civilization, have made but 
little effort to scrutinize the recorded facts of the unhappy years, 
1894-6. They have made still less effort to look behind the scenes 
for the hidden causes of the events which succeeded and which still 
hold in thrall so large a proportion of those attracted to theosoph- 
ical study and work. 

The ethical and moral, not simply the intellectual and concrete, 
facts and factors inherent in every event have to be sought out and 
weighed, even in ordinary human relations, if one is not to mislead 
others and be himself misled. These instinctual considerations lead 
us all to take note of the consistency between profession and prac- 

tice, between promise and performance, quite apart from events 
themselves, and apart from the intellectual or other ability of the 
participants. More than all else, the student of Theosophy and 
Occultism has to weigh motives, to appraise the intellectual hon- 
esty, the moral integrity, of himself and all others. 

No Theosophist of any rank or persuasion but professes that for 



540 THEOSOPHY Ocroser, 1935 

him “there is no Religion higher than Truth’’; none but affirms 
assent and allegiance to the great First Object of the Theosophical 
Movement; not one but voices reverence for H. P. Blavatsky as 
the Messenger of the Masters of Wisdom for the cycle beginning 
in 1875. All alike declare their belief in her Masters, her Mission 
and her Message. By all this, then, is each Theosophist in honor 
bound to test his own devotion, his own discrimination, and those 
of all others. Here and here only is that agreed basis which should 
unite, not separate, all those who profess a common aim, a com- 
mon purpose, a common teaching. If this is the sacred bond of 
union among Theosophists at large, how much more ought it to be 
the case with those who assume the role and the responsibility of 
leadership? 

The claims of Dr. de Purucker, his promises and revelations, 
his campaign for “fraternization’”’—are they, or are they not con- 
cordant with the four numbered statements of H. P. Blavatsky 
given above? Is he, or is he not, true to his own profession of 
faith? With these two questions alone is the true Theosophist con- 
cerned, and Dr. de Purucker has himself abundantly supplied the 
answers. No more than Mrs. Besant’s has his course been con- 
sistent, either with the recorded statements of H. P. B., or in itself. 

Neither in Mrs. Besant’s course, nor that of Madam Tingley, 
nor in that of Dr. de Purucker, is there the assumption of direct 
responsibility for what is said and done. To put it as mildly as 
possible, it is the attempt to saddle the Masters of Wisdom, H. P. 
B., Judge, with the responsibility for their words and deeds. Dr. 
de Purucker does not submit what he utters on its merits, for 
impartial and disinterested examination, nor as the contribution of 
a student of Theosophy to his fellow-students for their inspection 
in the light of the recorded teachings of H. P. B., their own judg- 
ment of its possible value as such a student-contribution. In his 
campaign for “‘fraternization”, he does not seek a hearing as fel- 
low-student, but as Successor. He speaks, not as a brother-theo- 
sophist, but in the tones of Spiritual Authority; not as man to man, 

but as Messenger. 
When one comes to an examination of the voluminous writings 

of Dr. de Purucker it will be found that, like Mrs. Besant, what 

he has to say does not lead the student and inquirer from himself 
to H. P. B. and her Theosophy, but the other way about. Like 
Mrs. Besant he does not irrigate, he floods the field sown by 
Ect seas, 

Em ge 
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Ostensibly, for example, the Fundamentals of the Esoteric Phil- 

osophy, originally a course of lectures to the Point Loma “E. 5.”, 

purports to interpret and render more comprehensible for “aver- 

age” minds, H. P. Blavatsky’s Secret Doctrine. Few take note that 

if H. P. B. was what Dr. de Purucker admits her to have been, she 

should have been amply competent to say for herself what she had 

to say and as she wished it said. In this, as in his other books, 

notably his Occult Glossary, Dr. de Purucker has done two things 

to which attention should be called. He repeatedly goes outside 
what H. P. B. recorded as the message of Theosophy to the West- 
ern world; he repeatedly misconceives her own presentations. 
Biuntly, his presentation of her Theosophy, and his presentation of 
his ‘Theosophy, cannot be relied upon in the one case, nor sub- 
stantiated from her writings in the other. Moreover, given Dr. de 
Purucker’s Fundamentals to study, what inquirer could by any pos- 
sibility determine that what is presented as H. P. B.’s Theosophy 
is hers and not his—and vice versa? Fundamentals, and other sim- 
ilar books necessarily take precedence over the original teachings 
with those persuaded that their author is the Successor of H. P. B., 
the living Messenger of the Masters. Otherwise, what is the oc- 
casion for either? The book is, manifestly, an attempt on Dr. de 
Purucker’s part to “work out a complete system of thought”’ from 
The Secret Doctrine of H. P. B.—whereas, she herself says that 
that work itself is no more than “a select number of fragments”’ 
of the “fundamental tenets.’’ ‘hose interested have but to read 
with attention the Preface to The Secret Doctrine, to note that, 
like the writings of Mrs. Besant and numerous others, those of 
Dr. de Purucker must in effect but pander to and increase the appe- 
tite for “further revelations’’, and of necessity lead away from any 
real study of The Secret Doctrine itself. Nor was that work ever 
intended for the ‘‘average”’ mind, but for genuine students of Oc- 
cultism—as H. P. B. herself warns in the book itself. Her other 
writings, and those of Mr. Judge, afford ample material for ‘‘aver- 
age’’ as well as “superior” minds, but the published matter in the 
Point Loma as in the Adyar society shows that, ‘‘Successors’”’ and 
believers together, they have failed to heed the closing words in the 
second volume of The Secret Doctrine. Practically all of the liter- 
ature of those societies shows plainly that the writers are not 
students of the Theosophy of H. P. B., but consciously or uncon- 
sciously work to substitute themselves, their revelations and inter- 
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pretations, for the great Messenger and the Theosophy she gaVe her 
life to record and teach. 

More flagrant still is Dr. de Purucker’s Occult Glossary. The 
last work of H. P. B. was her own T'heosophical Glossary. Is Dr. 
de Purucker’s book a supplement or a substitute? Will this work 
and its still more ambitious edition to follow, direct students to 
H. P. B.’s Glossary or away from it? The questions answer them- 
selves. 

Dr. Arundale has, since his election to the presidency of the 
Adyar society, taken occasion to discourse and to write on H. P. 
Blavatsky, much in the fashion set by Mrs. Besant after 1907 
when she succeeded to the office and functions of Colonel Olcott, 
the ‘‘President-Founder’”’. Those actually conversant, both with 
the writings of H. P. B. and the career of Mrs. Besant, know for 
themselves the ever-widening chasm dug by that “Successor” until, 
in the end, both the spirit and the letter of the “great original” 
had been mangled beyond recognition. Those who, since the death 
of Mrs. Besant, occupy the seats of power in the Adyar society, 
notably Dr. Arundale and Mr. Jinarajadasa, show in their writings 
that their own conceptions of ‘Theosophy have been derived from 
Mrs. Besant and “‘Bishop’”’ Leadbeater, and that they lack even a 
“book knowledge” of the teachings of H. P. B. herself. They 
laud her, but who among them studies or has studied what she 
recorded? ‘Thus, they do not even themselves know the gulf be- 
tween what they preach and practice and the genuine message and 
example of the very one to whom they refer as the Messenger of 
the 19th century, and whose work they claim to be continuing. 

This attitude of mind, this course of conduct, are plainly to be 
seen in the leading article in the American Theosophist for July, 
1913, entitled, ‘“[Theosophy Versus Theosophical Orthodoxy’’. The 
article was written by Mr. A. P. Warrington, then and for many 
years the esoteric and exoteric head and front of the American 
wing of the Adyar society, and one of Mrs. Besant’s most trusted 
and intimate aides. The attendant circumstances which called forth 
Mr. Warrington’s article, and the essential position from which it 
proceeds, are discussed in THEOsSOPHY for September, 1913, under 

the title, ‘‘Blind Leaders of the Blind’’, to which readers of the 
present series are referred. Neither the course of the Adyar, the 
Point Loma, the Hargrove society, nor that of the “Temple of 
the People”, any more than the course of any other association or 

person, can be intelligently understood without understanding what 
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that course is based on. The basis of all these organized societies 

is one and the same, and Mr. Warrington’s article places it ac- 

curately, if unwittingly, in a single paragraph when, after lauding 

H. P. B., he goes on to say: 
“|, . her place was that of the first herald of our great 

movement, and we accepted her message as true. Mrs. Besant’s 

is that of the second, having been directly appointed by H. P. B. 

as her successor, and as long as she holds the position of leader 
her message is entitled to the same respectful acceptance. A part 

of H. P. B.’s message was in reality the announcement of the 

coming of an Avatar and she clearly felt that her work was the 

beginning of a campaign of education that would constitute a 

preparation for His advent. Although she may have believed 
from philosophic reasoning or other cause that He would not 

appear until the latter part of this century, certainly none but 

the literalist would see in this anything to make him believe that 

H. P. B., if she were living, would not now be advocating an 

earlier date.” 

More this statement is examined, more it will be seen to disclose 
the true source, in both leaders and led, of the schisms which affect 
the course of the Theosophical Movement in all times. The ques- 
tions which each inquirer as well as each Theosophist must deter- 
mine for himself are all contained in Mr. Warrington’s pronounce- 
ment. Is this basis of theosophical attitude and theosophical con- 
duct a sound one? Is this conception of Theosophy or of ‘Theo- 
sophical Orthodoxy” the true one? Are the mission and the mes- 
sage of H. P. Blavatsky intended by the Masters of Wisdom to be 
abridged, extended, varied, corrected, discarded in whole or in part 
by each subsequent generation of Successors to suit their own revel- 
ations and consequent necessities? Are the Masters of Wisdom 
Themselves of one opinion today and another tomorrow as to 
what is Theosophy and Theosophical Orthodoxy? Can any “‘aver- 
age’’ mind be so obtuse or so blind, once these questions are fairly 
faced, as to be unable to see for himself to what such an attitude 

and such conceptions have ever led in human history, to what they 
have led in the Movement of our own times, to what they must, 
under Law, continue to lead those who accept such views and act 
upon them? The position assumed, its inevitable sequence of mani- 
festation, vitiate the whole spirit, the whole theorem or theory of 
Masters of Wisdom, as well as every one of the fundamental state- 
ments contained in the “Summing Up” of The Secret Doctrine, 
Volume I, pages 272-280. 
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In the Point Loma society it is as manifest as in the Adyar liter- 
ature that the real attitude and activities come under the Warring- 
ton and not under the H. P. Blavatsky definitions of Theosophy 
and Theosophical Orthodoxy—and this without calling in question 
human character or human reputation in the one case or the other, 
or the right and duty of every man to choose for himself which 
course he shall follow. Whatever the ultimate outcome, it must be 
for each the logical sequence of the basis adopted. No more than 
to H. P. B. or her Masters does it fall to any Theosophist to do 
another’s thinking or choosing for him. But so long as these two 
irreconcilable springs of conduct confront mankind, so long does 
the necessity continue for keeping them from being obscured, ig- 
nored, misrepresented, by no matter What man or society, or 
method. The ‘average’? mind does not know to what extent it 
is made the target for specious statements and special pleading, 
nor will it ever learn unvarnished facts any more than unadulter- 
ated philosophy from those whose partisanship or whose interest 
aligns them against “‘the truth, the whole truth, and nothing but 
the truth”. 

And yet—"'straws show which way the wind blows.” Just as in 
Mr. Warrington’s quoted words are the key to the Adyar substitu- 
tion of the husks for the grain, so in an obiter dictum of Dr. de 
Purucker is to be found a key to the mountain of “refuse’’ which 
the Point Loma grist-mill would substitute for the ‘flour’ provided 
by H. P. B. Thus, in the correspondence before referred to, Dr. 
Lischner, in his first letter to Dr. de Purucker, took occasion to 
quote from H. P. B.’s “‘Five Messages to the American Theo- 
sophists”. In replying, Dr. de Purucker says (italics ours) : 

“Thank you for the extracts that you have made from ‘Five 

Messages’. This seems to be some book I have not heard of, 

although I don’t question the authenticity of the two extracts 

you have typed. There were many more than five Messages 

that H. P. B. sent to her students.”’ 

And this from the Successor of H. P. Blavatsky and Wm. Q. 
Judge! 

Turning now to the third The Theosophical Society, outcome of 
the “bolt” of E. T. Hargrove and his followers from the Chicago 
Convention of the T. S. in A. in 1898, which, as stated, resulted in 

its absorption in Madam Tingley’s ‘Universal Brotherhood and 
Theosophical Society’—Mr. Hargrove’s society was founded on 
the same “inspiration” that had caused that gentleman first to play 

<— 
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the leading part in saddling Madam Tingley on the “E. S. T.” 
and the T. S. in A. as the “Successor” appointed by Mr. Judge; 
next, to try to upset her from her papal seat; finally, to take her 
role upon himself as ‘‘the Voice of the Master’. In simple justice 
it should be noted by all inquirers into Theosophical history that 
not even Mrs. Besant, Madam Tingley nor Dr. de Purucker has 
ever quite equaled Mr. Hargrove in pontifical self-assurance. His 
privately printed and circulated pamphlet, entitled “E. S. T.”, 
dated March Ist, 1898, and issued immediately following his 
“bolt”, is a monument of priestly arrogance. Whatever the sins of 
ommission or commission of Madam Tingley during her thirty 
years of irresponsible authority as Judge’s ‘‘Successor’’, whatever 
the theological excesses of Mrs. Besant as ‘‘Successor”’ to H. P. B., 
whatever the claims made by Dr. de Purucker as a Trinitarian 
‘‘Successor’’—they all pale like moons in daylight in the presence 
of Mr. Hargrove’s dictums “in the name of the Masters’”’. Under 
the maxim of Thomas A Kempis, “Of two evils, the less is always 
to be chosen,” the Theosophists of 1896 could hardly hesitate as 
between Mr. Hargrove and Madam Tingley. 

Nor did they. Of the more than six thousand then members, less 
than five per cent took Mr. Hargrove seriously. But those who 
did, have little by little come to take him as seriously as he has 
taken himself since the death of Mr. Judge. Among those who 
regarded Mr. Hargrove as ‘Masters’ Agent’’ were some of the 
most cultured minds in the Movement, some of its best known writ- 

ers—all, men and women of the highest personal character and 
standing. It suffices to mention Mr. and Mrs. C. A. Griscom Jr., 
Mr. Charles Johnston, Dr. Archibald Keightley and his wife, 
known far and wide as “Jasper Niemand’’, Dr. J. D. Buck, and 
Professor H. B. Mitchell. With the exception of Dr. Buck, who 
finally landed on the hospitable shores of “‘the T. K.” and that 
worthy’s “Great Work’’, all these remained consistently devoted 
to the course thus indicated. Mrs. Griscom (‘‘Cavé” by repute), 
Professor Mitchell and Mr. Hargrove himself are now the only 
well-known survivors. 

From the first an attitude of exclusiveness, to put it as con- 
siderately as the facts permit, has dominated this group of Theo- 
sophists who are, according to their unvarying proclamation, The 
Theosophical Society, the sole representatives of the Mission of 
H. P. B. and Judge, as of the Masters behind. 

The evidence? It is super-abundant and first-hand, provided by 
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Mr. Hargrove’s “E. S. T.”” pamphlet referred to, and by the thirty- 
three volumes of The Theosophical Quarterly, “‘published by The 
Theosophical Society”. This society has never engaged in Theo- 
sophical propagandum, has from the first maintained the attitude 
of “self-gratulation” inevitably the concomitant of its assertion of 
exclusive proprietorship of the “incorporeal hereditaments” of the 
Theosophical Movement. The membership has varied but little 
during its nearly forty years of existence, never numbering over a 
few hundred. No “new blood” of comparable ability has appeared 
among its writers or in its ranks. With depletions by death and 
advancing age, the future of this society appears a barren prospect 
indeed. The last published figures permitted to appear will be 
found in the Convention Report printed in the Quarterly for July, 
1932. From this it appears that membership dues received during 
the preceding year amounted in all to $337.—a tell-tale indication 
of the size of the membership. The Report of this year’s Conven- 
tion (Quarterly for July, 1935), gives no figures of any kind, but 
does contain, like preceding numbers, astonishing matter to Theo- 
sophists at large, were they but acquainted with this officially pub- 
lished magazine. Always opposed to active Theosophical propa- 
gandum, it is announced publicly that a period of “indrawal’’ is 
now at hand, and Mr. Hargrove in his Convention remarks en- 
visions the suspension of publication of the Quarterly, the cessation 
of all public work, and the retirement of the membership within 
the monastic seclusion of their “E. S. T.” 

Finally, the “Temple of the People” should at least be mentioned 
as the fourth of the avowedly Theosophical unique channels for 
inspired communications ‘‘in the name of the Masters’. Just as 
‘‘arhats” Besant, Leadbeater, Wedgewood, Jinarajadasa and Arun- 
dale have given out a flood of their revelations; just as Madam 
Tingley and Dr. de Purucker have competed with claims and emis- 
sions of their own; just as Mr. Hargrove and “Cavé” have done 
likewise with their handful of ‘‘elect”—so has been the course of 
Mrs. LaDue (“Blue Star’?) and her “Successor”, Dr. W. H. 
Dower. All alike have claimed and claim to represent the same 
Lodge of Masters, the same Wisdom-Religion, the same Objects 
as H. P. B. and her Masters. All these claims and messages are 
directly at odds, (a) with each other; (b) with the recorded Theo- 
sophy and the historic example of H. P. B. and Judge. “The Tem- 
ple of the People” has lacked both the proselyting energy of the 
Adyar and Point Loma societies, and the intellectual and personal 
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character of the Hargrove group, and as with the latter, no culti- 
vated or strong writers or members have entered this society, which 
began in the winter of 1898-9. It is as negligible in numbers as in 
influence. 

Aside from the four societies Theosophical in name, in profes- 
sion, in claims to public and private attention on that account, the 
course of the Theosophical Movement has directly and indirectly 
opened the doors for a swarm of individual pretenders— 

‘Thick as autumnal leaves that strow the brooks 
In Vallombrosa, where th’ Etrurian shades 

High over-arched imbower.” 

As these various individual claimants and followings do not 
assert succession to the work of H. P. B. and Judge, make no 
Theosophical pretences, but proceed under their own devices and 
on their own responsibility, they require no especial treatment in 
these papers. Many of these elliptical movements, however, have 
originated with ex-students of Theosophy and ex-members of the 
original “F. S. T.” All of them have appropriated whatever they 
could use for their own purposes, some openly, others plain “acts 
of piracy on the high seas’’ of the Theosophical Movement at 
large. Among such are Hiram Butler’s still existing colony at 
Applegate, California, with its “Esoteric Christianity”; the “‘An- 
throposophy” of Dr. Rudolph Steiner; the ‘‘Christian Mystics” of 
Dr. and Mrs. F. Homer Curtis; the “Liberal Catholic Church”’ 

and the ‘‘Star’’ movement, formerly the “Order of the Star’’, of 
Besant-Leadbeater begetting; ‘Dion Fortune’s” “Fraternity of the 
Inner Light’; four separate and equally dubious “Rosicrucian” 
orders; “The T. K.” and his ‘‘Great Work”; ‘‘Chela XII’; the 

“Institute of Mentalphysics” of Edwin J. Dingle, “F. R. G. 8.2; 
a host of Buddhistic, Hindu, and other Oriental-born groups, ac- 
tively sponsored in Europe and America; the followings of Alice 
Leighton Cleather and Basil Crump, of Manly P. Hall, of Pelley, 
hero of “The Silver Shirts’, of Mr. and Mrs. Ballard and their 
“Ascended Masters’’, ‘‘and others too numerous to mention.” Like 
the professedly Theosophical societies and followings, they one 
and all belong in the same company—that of those who “think that 
they shall be heard for their much speaking.” If their meta-physics 
are dubious, they none the less serve the Movement as “physics’’— 
for they are the natural down and out channels for the Skandhas 
of human evolution. Great as is the harm they do, the pretender 
and the sectarian are none the less as truly self-elected Karmic 
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Agents as are the genuine Adepts and the true disciples—"for these 
two, Light and Darkness, are the world’s eternal ways” of learning 

the lessons of life in the long cycle of human incarnations. 
The rise of The United Lodge of Theosophists has already pro- 

vided some evidence of the brighter side of the tableau-vivant of 
the Theosophical Movement, for its Association is almost equally 
composed of ex-members of one or another of the various societies 
and of inquirers devoid of such afhliations. Its Declaration and its 
activities provide a policy and an example that any student or any 
group of students can adopt and emulate—without rivalry and 
without other ‘“‘authority” than their own will and devotion to the 
original Teachings and the original Objects of the Movement. Dis- 
claiming any semblance of authority or organization, self-limited 
to the study, application and promulgation of authentic Theosophy, 
this Association has remained undeviatingly true to the course set 
by the great Founders. In numbers it has grown from an original 
seven to a membership second only to that of the Adyar society— 
and this without proselyting, without claims, with nothing what- 
ever of its own to offer in substitution or modification of the orig- 
inal program. It is a body of students pure and simple, engaged in 
acquiring a Theosophical education for themselves, and in doing 
their utmost to make that education possible to all who will. It 
has republished in their authentic texts all the original writings of 
H. P. B. and Judge, and has made the facts of Theosophical his- 
tory accessible to any inquirer who desires to inform himself. Its 
meetings the world around are the best attended in the Theosoph- 
ical area. Anyone so minded can attend them without obligation 
of any kind, and thus witness for himself the fruits of this policy. 

The magazine THEOsSOPHY has since its first issue in November, 
1912, made a permanent public record which anyone interested 
can examine at first-hand for its consistent adhesion to straight 
Theosophy. Only the self-interested, the heedless, the credulous- 
minded who prefer hear-say to direct evidence, need be in any 
doubt or subject to any misinformation either in regard to ‘“The 
United Lodge of Theosophists—Its Mission and Its Future’, or 
to the magazine THEosopuy. Moreover, this magazine has, from 

its foundation, served all correspondents alike, regardless of their 
afhliations, interests, or sympathies, in all that concerns Theosophy 
and Theosophical history. In other words: ‘U. L. T.” and THEo- 
SOPHY magazine have carried on a consistent and constant work for 

fraternization on the only basis such a fraternity is possible—that 

ae 
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of the declared Motto, the declared Objects, the declared Teach- 

ings, which all who call themselves Theosophists profess to regard 

with respect and fidelity. ‘“Fraternization” on any other basis is 

worse than a failure: it is a fraud—on the Movement and on the 

public alike; this, without in any way questioning the sincerity or 

the good intentions of those Theosophists who have advocated 
what is in fact fraternization at any price. 

Nor is it questioned that every person named in this series, every 
one of any prominence in the history of the Movement, has had 
his “glimpses of the truth’—for, if the teachings of Theosophy 
are true, it must follow that every one soever attracted to them, 
has had his own “glimpses of the truth” or he could not be so at- 
tracted. And this, irrespective of his subsequent course, inevitable 
sequence of his use of those glimpses. But who, viewing the words 
and deeds of these participants in the Movement, can reasonably 
doubt that, with the rarest of exceptions, those who have assumed 
leadership, authority and “succession”’ since the death of H. P. B., 
have ‘‘failed to achieve the good they might have done and sought 
to do, because vanity has made them thrust their personality into 
such undue prominence as to interpose it between their believers 
and the whole truth that lay behind’? 

Writing in her Secret Doctrine, H. P. B. stresses that: 
“Whatever reality things possess must be looked for in them 

before or after they have passed like a flash through the material 

world.” 

Here is the modulus of that true Clairvoyance which any student 
can practice. Casting a retrospective eye over the events of theo- 
sophical history, who can fail to see that had the various leading 
actors, from the death of H. P. B. to date, shown simple fidelity 
to the motto, the objects, the teachings of H. P. B., the Movement 

would have continued unbroken to now, the good achieved would 
have been immeasurably greater, and an enormous amount of ‘‘bad 
Karma” dissipated instead of being re-engendered and multiplied? 
Casting the same clairvoyant eye toward the as yet unborn future 
until 1975, who can doubt, if Theosophical students of today, and 
those still to come, turn their backs upon the sectarian and preda- 
tory influences now so prevalent, by returning to the Source of all 
their original ‘‘glimpses of the truth”, that Unity, Fraternity, Soli- 

darity, will become the reality instead of the pretense and the 
mockery masquerading today in borrowed robes? 

In concluding this series, we cannot do better than to repeat for 
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the consideration of our fellow-students the opening words of the 

Preface to Jsis Unveiled: 
“The work now submitted to public judgment . . . is offered 

to such as are willing to accept truth wherever it may be 
found, and to defend it, even looking popular prejudice straight 

in the face. 

The book is written in all sincerity. It is meant to do even 

justice, and to speak the truth alike without malice or prejudice. 
But it shows neither mercy for enthroned error, nor reverence 

for usurped authority. It demands for a spoliated past, that 

credit for its achievements which has been too long withheld. 
It calls for a restitution of borrowed robes, and the vindication 

of calumniated but glorious reputations. Toward no form of 
worship, no religious faith, no scientific hypothesis has its criti- 

cism been directed in any other spirit. Men and parties, sects 

and schools are but the mere ephemera of the world’s day. 
TRUTH, high-seated upon its rock of adamant, is alone eternal 

and supreme.” 

“THERE IS NO RELIGION HIGHER THAN TRUTH.” 

THE TRUE CRITERION 

Another rule this disciple must follow is that no boasting may be 
indulged in on any occasion, and this gives us the formula that, given 
a man who speaks of his powers as an Adept or boasts of his 
progress on the spiritual planes, we can be always sure he is neither 
Adept nor disciple. . . . But, hiding themselves under an exterior 
which does not attract attention, there are many of the real disciples 
in the world. They are studying themselves and other human hearts. 
. . . Their whole life is a persistent pursuit of the fast-moving 
soul....—W.OQ. J. 

4 



ON GOING TO SLEEP 

Sst: is a “journey into a far country” to which we may go 
as the wastrel or the animal goes, or the already hallucinated 
of every nature. In which case we return none the wiser here 

for all our nocturnal wanderings. We have ‘‘gotten away from 
ourselves”, and for that reason come back more or less refreshed 

to resume our waking state, so-called, but which, so far as our 
minds are concerned, is in large part ‘‘day-dreaming”’, a kind of 
somnambulism of the soul not yet considered either by our psychol- 
ogists or by ourselves. 

Yet before our eyes is the contrasted spectacle of those who go 
preparedly and concentratedly about their work in life here, and 
of those who neither see nor care, though they have eyes and 
the power to compare one course with the other. If the results 
perceived do not arouse us from indifference, by what rhyme or 
reason can we assert that we are awake? 

Although we know nothing of the real meaning, the psycholog- 
ical values, the possible gain or loss, during dreaming and deep 
sleep states, whether in themselves or in their relation to normal 
waking human consciousness, and although our interest and our 
experience are alike intermittent and fragmentary, we might learn 
much by analogy and correspondence. This easily possible study 
and practice will prepare us to go out in a right mental as well as 
physical condition, to come back with a mental as well as bodily 
re-energization and re-orientation. 

The same thing is true of the mental and moral life as of the 
physical. What the biologists and physiologists call metabolism 
goes on all the time, but is most beneficial during periods of repose 
—and who will question that, viewed from this side, sleep is at 
least the nearest to perfect repose of soul, mind, body, with which 
we are acquainted? 

Then why not, during the day, observe the same laws of health 
for the mind as for the body? Above all, why not prepare the mind 
for its period of repose with the same regularity and care that we 
do the body? Surely any man’s common-sense, with this in mind, 
will quickly instruct him what is needful. Theosophists should, of 
all men, return each morning enriched in thought, will, and feeling. 



YOUTH-COMPANIONS’ FORUM 

CC IFE,” says H. P. Blavatsky, “is more than the mere inter- 
action of molecules and atoms.” How is this true of 
so-called “inorganic” matter? 

‘The ‘stars will be old, and the sands of the desert have grown 
cold,’ ere any scientist will ‘explain and understand the mystery of 
life’ while excluding ‘life’ from any point in Space!’ The First 
Fundamental Proposition of Theosophy teaches that all is life, 
every molecule, every atom, every being is alive. There is no 
‘inorganic’ matter for Life contains all. ‘“Things that have life 
are living things.’ Scientists have discovered that the tiny parti- 
cles that go to make up a stone are in constant motion. Theosophy 
explains this—each particle is a point of Life and it is the Univer- 
sal Life Force which motivates the action. 
Now seeing that there could be and is no “dead” life, and under- 

standing that ‘“‘wherever there is an atom of matter, a particle, or 
a molecule, even in its most gaseous condition, there is life in it, 

however latent and unconscious’’, we can also see that the Uni- 

versal truths which apply to any one point of Life apply to one and 
all. To explain: There is one Universal Omnipotent Principle 
from which all proceeds, and to which all returns. There is a Vital 
Force which is the generator and sustainer of all forms and beings. 
There is a Divine Intelligence, the Universal Mind, which forms 
and directs all. But all these terms apply to the same principle or 
force—the One Life which pervades all. And as H. P. B. says, 
“Life is more than the mere interaction of molecules and atoms.” 
It is a “vital principle without which no molecular combinations 
could ever have resulted.’’—‘‘a distinct vital principle independent 
of the organism” yet generating, sustaining, and containing it. 

Was there ever an Azoic Age? 

(From Hermes) “The creation of Life by the sun is as contin- 
uous as his light; nothing arrests or limits it... . It is the sun who 
preserves and nourishes all creatures; and even as the Ideal World 
which environs the sensible world fills this last with the plenitude 
and universal variety of forms, so also the Sun, enfolding all in 
his light, accomplishes everywhere the birth and development of 

creatures....”—S. D. I, 294. 
(a) No, says the Theosophist, there never was an Azoic Age 

such as science describes. The very term itself—meaning, without 
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life,*~is Theosophically impossible. Scientists have imagined a 

time upon the earth when there was no organic matter anywhere 

and termed it the Azoic Age. Organic matter is their definition of 
living substance. Those things which they claim are without life, 

such as minerals, they call inorganic. This term, organic, then, 
becomes inadequate for the Theosophist who knows that all things 
which exist have life and that ‘“‘there is no dead matter anywhere.” 
It is also said that ‘‘Wherever there is an atom of matter, a par- 
ticle or a molecule even in its most gaseous state, there is life in it, 

\— however latent or unconscious.’ Hence there could never be a 

time upon the earth when life was not. 
Sooner or later, H. P. B. says, that scientists must come to 

realize that all things which have motion, are alive. The constant 
whirling motion of atoms is well-known to them. But not realizing 
that motion is life, they mistakenly call all crystalline forms, life- 
less. ‘he great task of educating materialistic science must be done 
by Theosophists for they only have the fundamental truth about all 
the subjects of such vital interest to scientists today. 

(b) The term “‘Azoic’” Age is defined as that period when the 
earth was destitute of organic life; in other words, when only so- 
called inorganic life existed. Now let us stop here and consider 
what inorganic life means. According to Science, life is inorganic 
which is devoid of the structure of a living being. But how can it 
be said that this something having life is living. and organic, while 
that something having life is not living and is inorganic? How can 
it be said that stones are inorganic life, when every atom in them 
is in constant motion—whirling rapidly? As motion is a character- 
istic of all living things, all matter designated inorganic must be 
alive, although to our dense minds, because we do not see it per- 
form the functions that are attributed to the higher kingdoms, it 
appears dead. “Wherever there is an atom of matter, a particle 
or a molecule even in its most gaseous condition, there is life in it, 
however latent and unconscious.” ‘Therefore there never was an 
age when the earth was without life upon it. The earth itself is a 
living entity and not a mere lump of gross matter. Its very crust 
was built by countless lives and Seismologists have recently ‘“‘dis- 
covered” that the earth is in a continual state of tremor. 

Behind all forms there must be the monad, the one eternal, un- 
changing Life—the vivifying agent without which no forms could 
exist. Science as a rule discounts any intelligent force that rules the 
elements, and states that mechanical forces or the properties inher- 
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ent in matter are the only cause for the phenomena of lifes But 

there are a good many scientists who are recognizing that there is 
a distinct vital principle independent of the organism. This vital 
principle or intelligent force is not spirit but is the link between 
matter and spirit. 

Science in the past has made claims that there was an ‘‘Azoic”’ 
Age because Paleontologists found layers of rock destitute of fos- 
sil remains or other evidences of the existence of life at the period 
of their deposition. Theosophy says that there are relics of former 
periods of evolution to be found in the very first rocks, as is grad- 
ually being recognized by science, which is continually pushing 
further and further back the time when the “Azoic’’ age could 
have existed. Evidences have been found of organic life at least 
600 million years old. So Science has begun to be very wary about 
using the term “‘Azoic’’ Age. 

The astral prototypes of the mineral, vegetable and animal king- 
doms up to man have taken 300 million years to evolve. This was 
followed by over one and one-half billion years in which further 
material processes took place before the tangible kingdoms of na- 
ture including man were finally produced. Nature began with man- 
kind and worked downwards hardening and materializing forms 
as it proceeded. When the process of condensation and crystalliza- 
tion was completed, the form of man was the first to become solid. 
The fossils that are being unearthed today are the astral forms of 
a preceding round which were caught in the solidification. The 
process of hardening began at the beginning of the Fourth Round 
and reached its densest form at the appearance of physical man 18 
million years ago. 

Whence came the Impulse which caused the molecules of Car- 
bon, Nitrogen, Oxygen, etc., to group themselves into that organic 
“slime’’ called protoplasm in the early days of the earth? 

This question necessitates going back to the origin of Man and 
the successive differentiation of the species. By “origin of Man” 
can not be meant his ultimate origin, as that will never be known, 
but we may start at the beginning of this globe. 

To fully apprehend the motive force of that ethereal substance 
which has been gradually concreted to the physical, senses other 
than the physical must be brought into play. The true history of 
incipient impulsion is indelibly written on inner planes and can only 
be seen by the inner, astral senses. Powerful scientific instruments 
can only augment Man’s range of physical perception; on the other 


