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This universe existed only in the first divine idea yet unexpanded, as if involved 

it darkness, imperceptible, undefinable, undiscoverable by reason, and undisclosed by 
revelation, as if it were wholly immersed in sleep: 

Then the sole self-existing power, himself undiscerned, but making this world dis- 
_ cernible, appeared with undiminished glory, expanding His idea, or dispelling the gloom.— 
WG Laws of Manu. 

= What is here (visible in the world), the same is there (invisible in Brahma), and 
what is there, the same is here. He who sees any difference here, between Brahman 
and the world, goes from death to death.—Katha-Upanishad. 
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_ MASTERS AND THEIR MESSAGE 
_ SOME CHAPTERS FROM THEOSOPHICAL HISTORY. 
= THE TRIAL OF THE SOCIETY. 

FAVHE recognition of pure Theosophy—the philosophy of the 
i rational explanation of things and not the tenets—ts of the 
a most vital wmportance in the Society, inasmuch as it alone 
“can furnish the beacon-light needed to guide humanity on its true 
path. 

a This should never be forgotten, nor should the following fact 
be overlooked. On the day when Theosophy will have accomplished 
its most holy and important mission—namely, to unite firmly a body 
of men of all nations in brotherly love and bent on a pure altruistic 
work, not on a labor with selfish motives—on that day only will 
_ Theosophy become Iigher than any nominal brotherhood of man. 
This will be a wonder and a miracle truly, for the realization of 
which -Humanity is vainly wating for the last 18 centuries, and 
“which every association has hitherto failed to accomplish. The 
- Society was not founded as a nursery for forcing a supply of Occult- 
 ists—as a factory for the manufactory of Adepts. It was intended 
to stem the current of materialism, and also that of spiritualistic 

_ phenomenalism and the worship of the Dead. It had to guide the 

"spiritual awakening that has now begun, and not to pander to 
_ psychic cravings which are but another form of materialism. For 

| by “materialism” is meant not only an anti-philosophical negation 

43 
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of pure spirit, and, even more, materialism in conduct and action,— 

brutality, hypocrisy, and above all, selfishness,—but also the fruits 

of a disbelief in all but material things, a disbelief which has 
increased enormously during the last century, and which has led 
many, after a denial of all existence other than that 1m matter, 
into a blind belief in the MATERIALIZATION OF SPIRIT. 

H. P. BLAVATSKY .°. April 3, 1888: 

Letter to the American Convention. 

Events have value only as their meaning is understood and 
applied. Races and nations, like individuals, go on repeating experi- 
ences, deriving from them their fixed measure of pain and pleasure, 
and making but little progress in intelligence. Our own experience 
and the brief span of recorded history which is ours, ought to make 
credible to us the statement of the Master in the Occult World 
that human nature in general is the same now as it was a million 
of years ago. Prejudice, based upon selfishness, a general unwil- 
lingness to give up an established order of things for new modes 
of life and thought—and occult study requires all that and much 
more—pride and stubborn resistance to truth, if it but upsets their 
previous notion of things—such are the characteristics of the age. 

The desire for stimulants is not removed by a change of bev- 
erage. Human nature is not changed or improved by transferring 
selfish interest to the things which concern the larger span of life. 
The mission of H. P. B. was not simply to destroy old modes of 
thought, to break the moulds of men’s minds, but to supply new 
ideas and ideals, to open the way for a change in the Manas and 
Buddhi of the race. 

The First Object of the Theosophical Society was to form a 
nucleus of universal Brotherhood without any distinctions what- 
ever. Unless and until that First Object was achieved, every idea, 
every force, every impetus, imparted to the race could only in the 
end add to the menace and the disaster in store for a humanity 
given over to selfishness in church and state and society. 

The Masters, who are our Elder Brothers, H. P. B., and Mr. 
Judge never for one instant lost or lose sight of the fact that the 
universe exists for the purposes of Soul. The extracts from the 
Masters’ letters given in the Occult World; Light on the Path, and 
Isis Unveiled, all shine with one truth, burn with one purpose, lay 
down one line to be followed. The Theosophical Society repre- 
te the effort to blaze a pioneer path for all humanity to find and 
ollow. 

Isis Unveiled was the Message of the Masters to Humanity 
at large, and the Theosophical Society represented those units of 
the human family, whatever their natures otherwise, who for one 
reason or another were able to give even passing attention to that 
Message. There is forever one of two viewpoints to assume for 
the student until by dint of persistent effort he becomes constitu- 
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tionally incapable of oscillation between the two. From the larger 
standpoint of an apprehension of the fundamental principles of the 
philosophy of Theosophy the teachings imparted by Madame Bla- 
vatsky were an injection from above and outside the range of 
human knowledge and human experience; and the Theosophical 
Society and the Theosophical students a potential vehicle and a 
sample lot of humanity. On the other hand, from the viewpoint 
of human knowledge and experience, /sis Unveiled and the other 
teachings presented, could not be other than or more than, the fruit 
of human effort and experience, and Madame Blavatsky could not be 
other than or more than a human being—probably more gifted than 
most, possibly less gifted than some. From this latter viewpoint, 
therefore, it was and is inevitable that it was Theosophy and 
Madame Blavatsky which were being tested and which were on 
trial before the court of human judgment. From the standpoint of 
the acceptation of the principles of Theosophy and their applica- 
tion to theosophical history and events, it is inevitable that the links 
of logical deduction will force the conclusion that it was and is the 
Theosophical Society and the individual students which were and 
are on trial and under test. 

Certainly from the standpoint of the world at large Theosophy 
and Madame Blavatsky were speedily weighed in the balance and 
found wanting. Probably few ordinarily intelligent men and women 

in the world of this and the preceding generation but have heard 
something at least of Theosophy and of Madame Blavatsky, and 
on that something have pronounced judgment of indifference, of 
contempt, or of hostility. Whatever effect Theosophy and H. P. B. 
have had or may have upon the masses of men’s minds—and we 
hold it to have been prodigious, though but the spore of what will 
come—it is clear that it was and will continue to be indirect, re- 
flected, secondary and unrecognized. 

The effect of the Teachings and of the Teacher upon the 
Society and its component individuals would necessarily be more 
marked, more direct, more clearly discernible than upon the race 
as a whole. How did they stand the test of the first cycle of ten 
years? 

As we have seen, the Society became respectable, both numer- 
ically and in the caliber of the individuals who composed it, from 
the human standpoint. Men of the front rank in science, in the- 
ology, in letters, in art, in human activity social and political, joined 
the Third Section, received their diplomas, read, wrote and talked 
of the new philosophy and its promises and possibilities. The rolls 
of the early years show a representation of membership from all 
races, creeds, and walks in life, a dissemination of Branches and 
of centres of activity and interest in every part of the globe. 

A study of the efforts and literature of the period, aside from 
direct work of Madame Blavatsky, shows that without exception— 

apart from William Q. Judge, whose status will be considered in 
due course—the membership was engaged in the pursuit of psychic 
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powers; in a study of comparative religion or philosophy; in ardent 
efforts to reach to communication with the “Masters,” or to receive 
communications from them; in debates, arguments and propaganda 
for and against this, that and the other “practice,” theory, deduc- 
tion or speculation. 

On every hand, in public and in private, H. P. B. was hesought 
for favors, for privileges, for specia! help and instruction, with 
offers of help in influence, in money, in propaganda, if only she 
would gratify the applicant in his particular direction, and especially 
and dominantly if only she would perform one or two “phenom-_ 
ena.” In default of her presence those who had been near or had | 
been witness of any “phenomena” or who had themselves been — 
actually or putatively the experiencers of any psychological disturb-_ 
ances of any kind, were hunted and besought only less fiercely. 

Yet enough has been quoted from /sis Unveiled alone, not to f 
speak of the extracts given from the Masters’ letters in the Occult t 
World, or the stern, unalloyed sentences in Light on the Path, to — 
show that if words could convey any meaning“at all, a debauch of — 
phenomena or phenomena hunting was the last thing to be encour- — 
aged by the Masters or by their Philosophy, or by their Messenger. | 

Few indeed undertook the study of principles laid down, or the i 
application of Law to the events of their ordinary daily lives, or its — 
operation in the events taking place before their eyes. Few indeed © 
gave more than a dead or passive assent to the First object. The ~ 
philosophy and its exponent were looked upon as something or — 
somebody where might be gratified one’s curiosity or desires con- 
cerning things hitherto belonging to the limbo of the unbelieved or i 
unbelievable. 

Many having failed of receiving, what in their eyes was the 
just and legitimate reward of their efforts, forsook the Society and 
resumed their former habitudes. Many, receiving what they scarce 
hoped could be, made off with their treasure, content with fears 
removed or doubts satisfied. Others at once began to make capital — 
and following for themselves or their ideas. Some, ardent and — 
sure at first, grew lukewarm and suspicious. In general, it may 
be said that all the good and all the bad in human nature boiled up — 
furiously in all who were in any way genuine in their efforts, pre- 
cipitated the Karma of the individuals and of the mass and made 
ready the separation of the molten metal from the impurities — 
brought to the surface. ai] q 

In a vast sense all Humanity is under slow trial and test 
throughout centuries. At cyclic intervals the lure of the higher 
knowledge and the higher consciousness is placed across the path 
of mankind. Those who see, whether with good or evil sight, heed | 
and endeavor to possess themselves of the new treasure. This is | 
the first test and the first separation. Of those who heed, the win- 
nowing goes on apace, all unknown to themselves. With every 
test, a new division, the numbers lessening—for those who choose 
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aright an ever-growing clarity; for those who fail an ever-increas- 
ing obscuration. This is but the repetition of the ancient saying of 
Krishna: “Among thousands of mortals a single one, perhaps, 
strives for perfection. And among those so striving perhaps a 
single one knows me as I| am.” 

Is this favoritism on the part of God, or of the gods? Mer 
think so. Religions inculcate this opinion. Human action gives 
it credence. The other view is that men, as all other beings, are 
the arbiters of their own destinies. Those who fail, fail as the 
result of their own causation. Those who succeed, succeed from 
their own causation. The true student, having assimilated the 
Third Fundamental Proposition of the Secret Doctrine, is not de- 
ceived and not deluded. He knows success is but a larger duty 
gained; failure, another opportunity. 

The Theosophical Society was ready for another trial, another 
separation. The period 1884-1889 marked it. This is now to be 
considered. (To be continued.) 4), Be, 

FRAGMENTS OF OCCULT TRUTH" 
BY A LAY CHELA. Thi Vy 

pwr 

No. VIII. } 

THE. PROGRESS OF HUMANITY. 

HE course of Nature provides, as the reader will now have 
seen, for the indefinite progress towards higher phases of 
existence of all human entities. But no less will it have 

been seen that by endowing these entities as they advance with 
ever-increasing faculties, and by constantly enlarging the scope 
of their activity nature also furnishes each human entity with more 
and more decisive opportunities of choosing between good and 
evil. In the earlier rounds of humanity this privilege of selection 
is not well developed, and responsibility of action is correspond- 
ingly incomplete. The earlier rounds of humanity in fact do not 
invest the Ego with spiritual responsibility at all in the large sense 
of the term which we are now approaching. The Devachanic 
periods which follow each objective existence in turn dispose fully 
of its merits, demerits, and the most deplorable personality which 
the Ego during the first half of its evolution can possibly develope 
is merely dropped out of the account as regards the larger under- 
taking, while the erring personality itself pays its relatively brief 
penalty, and troubles nature no more. But the second half of the 
great evolutionary period is carried on on different principles. 
The phases of existence which are now coming into view, cannot 
be entered upon by the Ego without positive merits of its own 

; *This article was first printed by H. P. Blavatsky in The Theosophist for May, 1883. 
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appropriate to the new development in prospect; it is not enough 

that the now fully responsible and highly gifted being which man — 
becomes, at the great turning point of his career should float idly 
on the stream of progress; he must begin to swim, if he wishes 

to push his way forward. 

Debarred by the complexity of the subject from dealing with 
all its features simultaneously, our survey of nature has so far 
contemplated the seven rounds of human development, which con- 
stitute the whole planetary undertaking with which we are con- 
cerned as a continuous series throughout which it is the natural 
destiny of humanity in general to pass. But it will be remembered 
that humanity in the sixth round has been spoken of as so highly 
developed that the sublime faculties and attributes of the highest 
adeptships are the common apanage of all; while in the seventh 
round the race has almost emerged from humanity into divinity. 
Now every human being in this stage of development will still be 
identified by an uninterrupted connexion, with all the personalities 
which have been strung upon that thread of life from the beginning 
of the great evolutionary process. Is it conceivable that the char- 
acter of such personalities, is of no consequence in the long run, 
and that two god-like beings might stand side by side in the seventh 
round, developed, the one from a long series of blameless and serv- 
iceable existences, the other from an equally long series of evil 
and grovelling lines! That surely could not come to pass, and we 
have to ask now how do we find the congruities of nature pre- 
served compatibly with the appointed evolution: of humanity to the 
higher forms of existence which crown the edifice. 

Just as childhood is irresponsible for its acts, the earlier races 
of humanity are irresponsible for theirs; but there comes the period 
of full growth, when the complete development of the faculties 
which enable the individual man to choose between good and evil, 
in the single life with which he is for the moment concerned, 
enable the continuous Ego also to make its final selection. That 
period, that enormous period for nature, is in no hurry to catch 
its creatures in a trap in such a matter as this,—is barely yet begin- 
ning, and a complete round period around the seven worlds will 
have to be gone through before it is over until the middle of the 
fifth period is passed on this Earth, the great question—to be or 
not to be for the future—is not irrevocably settled. We are coming 
now into the possession of the faculties which render man a fully 
responsible being, but we have yet to employ these faculties during 
the maturity of our Ego-hood in the manner which shall determine 
the vast consequences hereafter. 

It is during the first half of the fifth round that the struggle 
principally takes place. Till then the ordinary course of life may 
be a good or a bad preparation for the struggle, but cannot fairly 
be described as the struggle itself. And now we have to examine 
the nature of the struggle so far merely spoken of as the selection 
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between good and evil. That is in no way an inaccurate, but it is 
an incomplete, definition. 

The ever-recurring and ever-threatened conflict between intel- 
lect and spirituality is the phenomenon to be now examined, the 
common place conceptions which these two words denote must of 
course be expanded to some extent before the occult conception is 
realised, for European habits of thinking are rather apt to set up 

in the mind an ignoble image of spirituality as an attribute of the 
character rather than of the mind itself,—a pale goody-goodiness 
hour of an attachment to religious ceremonial and of devout aspira- 
tions, no matter to what whimsical notions of Heaven and Divinity 
in which the “spiritually-minded” person may have been brought 
up. Spirituality in the occult sense has little or nothing to do with 
feeling devout; it has to do with the capacity of the mind for assimi- 
lating knowledge at the fountain head of knowledge itself,—of 
absolute knowledge,—instead of by the circuitous and laborious 
process of ratiocination. 

The development of pure intellect, the ratiocinative faculty, 
has been the business of European nations for so long, and in this 
department of human progress they have achieved such magnificent 
triumphs that nothing in occult philosophy will be less acceptable 
to European thinkers at first, and while the ideas at stake are 
imperfectly grasped, than the first aspect of the occult theory con- 
cerning intellect and spirituality——but this does not arise so much 
from the under-tendency of occult science to depreciate intellect 
as from the under-tendency of modern western speculation to 
depreciate spirituality. Broadly speaking, so far western philos- 
ophy has had no opportunity of appreciating spirituality; it has 
not been made acquainted with the range of the inner faculties of 
man; it has merely groped blindly in the direction of a belief that 
such inner faculties existed, and Kant himself, the greatest modern 
exponent of. that idea, does little more than contend that there is 
such a faculty as intuition,—if we only find how to work with it. 

The process of working with it 7s occult science in its highest 
aspect,—the cultivation of spirituality. The cultivation of mere 
power over the forces of nature, the investigation of some of her 
subtler secrets as regards the inner principles controlling physical 
results, is occult science in its lowest aspect, and into that lower 
region of its activity mere physical science may, or even must, 
gradually run up. But the acquisition by mere intellect—physical 
science im excelsis—of privileges which are the proper apanages 
of spirituality, is one of the dangers of that struggle which decides 
the ultimate destiny of the human Ego. For there is one thing 
which intellectual processes do not help mankind to realise, and 
that is the nature and supreme excellence of spiritual existence. 
On the contrary intellect arises out of physical causes,—the per- 

fection of the physical brain,—and tends only to physical results,— 

the perfection of material welfare. Although as a concession to 
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“weak brethren” and “religion,” on which it looks with good- 
humoured contempt, modern intellect does not condemn spiritual- 
ity, it certainly treats the physical human life as the only serious 
business with which grave men, or even earnest philanthrophists, 
can concern themselves. But obviously if spiritual existence, vivid 
subjective consciousness, really does go on for periods greater than 
the periods of intellectual physical existence in the ratio as we 
have seen in discerning the Devachanic condition, in the ratio of 
82 to 1, at least then surely man’s subjective existence is more 
important than his physical existence, and intellect in error when 
all its efforts are bent on the amelioration of the physical existence. 

These considerations show how the choice between good and 
evil,—which has to be made by the human Ego in the course of 
the great struggle between intellect and spirituality—is not a mere 
choice between ideas as plainly contrasted as wickedness and virtue. 
It is not so. rough a question as that, whether a man be wicked 
or virtuous, which must really at the final critical turning point 
decide whether he shall continue to live and develope into higher 
phases of existence or cease to live altogether. The truth of the 
matter (if it is not imprudent at this state of our progress to brush 
the surface of a new mystery) that the question, to be or not to 
be, is not settled by reference to the question whether a man be 
wicked or virtuous at all. It will plainly be seen eventually that 
there must be evil spirituality as well as good spirituality. So that 
the great question of continued existence turns altogether and of 
necessity on the question of spirituality as compared with physi- 
cality. The point is not so much “shall a man live, is he good 
enough to be permitted to live any longer as,” “can the men live 
any longer in the higher levels of existence into which humanity 
must at last evolve.’ Has he qualified himself to live by the cul- 
tivation of the durable portion of his nature? If not he has got 
to the end of his tether. The destiny which must befal him is 
annihilation, not necessarily suffering in a conscious existence but 
that dissolution that must defal the soul which has wholly assim- 
ilated itself to matter—into the eighth sphere of pure matter that 
Ego must descend, which is unfitted to go on any further in the 
upward spiral path around the planetary chain. 

This is the great meaning of the occult doctrine that, “to be 
immortal in good, one must identify oneself with God: to be 
immortal in evil with Satan. These are the two poles of. the world 
of souls; between these two poles vegetate and die without remem- 
brance the useless portion of mankind.” The enigma, like all occult 
formulas, has a lesser application (fitting the microcosm as well 
as the macrocosm), and in its lesser significance refers to Devachan 
and Avitchi, and the blank destiny of colourless personalities; but 
in its more important bearing it relates to the final sorting out of 
humanity at the middle of the great fifth round, the annihilation 
of the utterly unspiritual Egos and the passage onward of the 
others to be immortal in good or immortal in evil. Precisely the 
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same meaning attaches to “Revelations” (iii. 15-16) “I would thou 
wert cold or hot; so then because thou art lukewarm, and neither 

cold nor hot, I will spue thee out of my mouth.” Spirituality then 
is not devout aspiration; it is the highest kind of intellection, that 
which takes cognisance of the working of nature by direct assim- 
ilation of the mind with her highest principles. The objection 

_ which physical intelligence will bring against this view is that the 
_ mind can cognise nothing except by observation of phenomena and 
reasoning thereon. That is the mistake: it can, and the existence 
of occult science is the highest proof thereof. But there are hints 
pointing in the direction of such proof all around us if we have 
but the patience to examine their true bearings. It is idle to say, 
in fact merely for one thing, of the phenomena of clairvoyance,— 
crude and imperfect as those have been which have pushed them- 

selves on the attention of the world—that there are no other ave- 
_nmues to consciousness but those of the five senses. Certainly in 
the ordinary world the clairvoyant faculty is an exceedingly rare 
one, but indicates the existence in man of a potential faculty the 
nature of which, as inferred from its slightest manifestation, must 
obviously be capable in its highest development of leading to a 
direct assimilation of knowledge independently of observation. One 

_ of the most embarrassing difficulties that besets the present attempt 
_ to translate the Esoteric Doctrine into plain language, is due really 

to the fact that spiritual perceptiveness, apart from all ordinary 
_ processes by which knowledge is acquired, is a great and grand 

_ possibility of human nature. It is by that method in the regular 
course of occult training that adepts impart instruction to their 

_ pupils. They awaken the dormant sense in the pupil, and through 
this they imbue his mind with a knowledge that such and such a 
doctrine is the real truth. The whole scheme of evolution which 
the foregoing chapters pourtrayed, infiltrates into the regular 

_Chela’s mind by reason of the fact that he is made to see the 
_ processes taking place by clairvoyant vision. There are no words 
used in his instruction at all. And adepts themselves, to whom 

the facts and processes of nature are familiar as our five fingers 
to us, find it difficult to explain in a treatise which they cannot 
illustrate for us, by producing mental pictures in our dormant 
sixth sense, the complex anatomy of the planetary system. 

Certainly, it is not to be expected that mankind as yet should 
be generally conscious of possessing the sixth sense, for the day 

of its activity has not yet come. This consideration may serve to 
introduce a highly important fact connected with evolution which 
has been passed over in silence till now. Each round in turn 1s 

_ devoted to his perfection in man of the corresponding principle in 

‘its numerical order to its preparation for assimilation with the next. 

’ The earlier rounds have been described as concerned with man in 

a shadowy loosely organised, unintelligent form. The fourth round 

in which we are now engaged, is the round in which the fourth 

_ principle, Will, Desire, is fully developed, and in which it is engaged 
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in assimilating itself with the fifth principle. Reason, Intelligence 
in the fifth round, the completely developed Reason, Intellect or 
soul, in which the Ego then resides, must assimilate itself to the 
sixth principle, spirituality, or give up the business of existence 
altogether. 

All readers of Bhuddist literature are familiar with the con- 
stant references made there to the Arhat’s union of his soul, with 
“God.” This, in other words, is the premature development of his 
sixth principle. He forces himself right up through all the obstacles 
which impede such an operation in the case of a fourth-round man, 
into that stage of evolution which awaits the rest of humanity,— 
or rather as much of humanity as may reach it in the ordinary 
course of nature,—in the latter part of the fifth round. And in 
doing this it will be observed he tides himself right over the great 
period of danger—the middle of the fifth round. That is the © 
stupendous achievement of the adept as regards his own personal — 
interests. He has reached the further shore of the sea in which 
so many of mankind will perish. He waits there in a contentment 
which people cannot even realise without some glimmerings of 
spirituality—of the sixth sense themselves for the arrival there of 
his future companions. He does not wait in his physical body,— 
let me hasten to add to avoid misconstruction—but when at last 
privileged to resign this, in a spiritual condition which we have 
not vet endeavoured to describe. 0 

The following suggestions arise from experience and are due 
to facts in the Theosophical world. | 

Don't speak or write as if morality and ethics were unknown 
before H. P. B. wrote the Voice of the Silence. Some of our devoted 
band have been heard to speak in such a way that hearers thought — 
the speaker meant to convey the idea that only in the Voice or other — 
similar books of ours could be found the high and correct ethics by — 
which one ought to guide his life. Buddhism, Christianity, and all 
the other religions teach the same morals, and literature is full of it. 

Don’t say that all the Theosophical doctrines were first given 
out by the Mahatmas through their Theosophical chelas. Attrib- — 
uting everything solely to the Mahatmas is foolish, as it is easily ~ 
controverted. And do not be forever saying, ‘We are taught this © 
and are told that.’ The number of doctrines found mentioned for 
the first time by the Mahatmas through H. P. B. are few, extraor- — 
dinary in conception and scope, and easily recognized. 

Don't explain everything by one theory. To wit; do not be so — 
inadequate as to brush off the whole of Spiritualism with one word, — 

*This article was first printed by Mr. Judge in The Path for December, 1894. 

ee ne eee 



Sie Babe 2 © 

A el a el = ——— 

és 

“Se 

ae. ae 

SEPTEMBER, 1914 THEOSOPHY 491 

“all spooks and shells.” You will be wrong if you do so, and the 
result will be antagonism. 

Don't say that science is all wrong and that men of science are 
materialists. Huxley has done us good service; he has but lately 
admitted consciousness to be a third factor in the universe, not a 
part of force and matter; and Spencer has many a good thing in 
his works. Besides, if you want H. P. B. on the matter, you can 
read her words that the truth is to be found in a union of science 
with occultism. 

Don't think or say that phenomena are good stepping-stones 
to Theosophy. They are not, for those who stand upon them will 
fall from them to their hurt. 

Don't run down the spirit of true Christianity, nor imagine that 
we can get ministers and congregations en masse to change into 
Theosophists. The true spirit of Christianity, as meant to be taught 
in the beginning, is doubtless Theosophy, but truth is not aided by 
running amuck among the faith of a whole people. 

Don't say that H. P. B. has been reincarnated unless you know 
it and are able to prove it. To say you think so is not proof. She 
may or may not be, and either way the work must go on. 

Don't talk as if messages from the Masters are all precipitated 
on rice paper, the writing incorporated in the paper, and such child’s 
talk, indulged in only by those who do not know. And forget not 
that precipitation proves only that something was precipitated. It 
can be done by mediums and by various sorts of occultists. 

Don’t think or say that the only true occultism is found in the 
East, or that we must go to the East for it, or that the West has 
none of it. Remember that the greatest known Adept was a West- 
ern woman, a Russian, and that the energy of the lodge of Masters 
was first expended here in the West in this age. If so, is it not 
reasonable to suppose that the West has its occultists even though 
hidden? Recollect also that H. P. B. received in her house in New 
York before witnesses Western men of occult science who worked 
wonders there at times. Perhaps it is as has been hinted many a 
time, that the true thing is to be found in a union of the East and 
the West. Theeterms Guru and Chela have been misused so that 
all too many are looking to India for help, from which they will get 
but little until the West is itself full of wise students of occultism 
who know the meaning of being placed by karma in the West. The 
fact is, again, that in the East the men are looking to the great 
Russian woman for the very spiritual help that first shed its rays 
upon the West unmistakably. Again, there is extant a letter from 
the Mahatma K. H. to a Western man wherein it said that he should 
work in his own land and forget not that Karma so demanded. 

Don't teach that vegetarianism is the road to heaven and spir- 
itual growth. Was not the great Nazarene right when he intimated 
that, the kingdom of heaven being within, it did not come from 

eating or drinking? And has not our old friend H. P. B. written 
suggestively that cows and elephants are pure vegetarians? Reflect 
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on the fact that some of the very best people on earth were meat- 

eaters, and that wicked or gross thoughts are more hurtful than the 

eating of a ton of flesh. In fact, 

Don't fail to exercise your common sense on all and every occa- 

sion, fn hynkh Gow ry Oh ae Was: 
.¢ 

HOW SHE MUST LAUGH* 
Since the demise of H. P. Blavatsky’s body, a little over a year 

ago, mediums in various parts: of the world have reported her 
“spirit” as giving communications like what follows: | 

In Paris in May, 1891, that she objected to the cremation of 
her body and had changed her views. Yes indeed, how her views 
must have changed! Nota bene: this was from a Catholic medium. 

In America in September, 1891, that she had absolutely changed 
all her views and was now sincerely sorry she had promulgated 
Theosophy at all. Again later, in the United States, that she desired 
to have materializing and picture-daubing mediums represent her 

. theories and her teachers to the world, and to carry on her work. 
About October, 1891, that her old ideas regarding “spooks” had 

altered, and that now she wished it to be known as her teaching 
that the cast-off astral remnants of a human being are in fact spirits, 
and may be taught in the after life! And further, she is at pres- 
ent—presumably in Kamaloka—desirous of seeing all her books 
burnt so that her old teachings, now pernicious in her sight, may be 
forgotten as speedily as possible. 

Those who communicate these extraordinary reports from 
H. P. B. are not accused by us of malice or any improper motive. 
The first “message” came privately from one who had known her 
in life but whose views were always quite in line with the message. 
The others represent the different private opinions of the medium 
or clairvoyant reporting them. Such is nearly always the case with 
these “spirit messages.”’ They do, indeed, come from psychic planes, 
and are not strictly the product of the medium’s normal brain. But 
they are the result of obscure thoughts of the medium which color 
the astral atmosphere, and thus do no more than ‘copy the living. 
In one case, and that was the hugest joke of all, the medium made 
a claim to at once step into H. P. B.’s shoes and be acknowledged 
the leader of the Society! 
: How she must laugh! Unless mere death may change a sage 
into an idiot, she is enjoying these jokes, for she had a keen sense 
of humor, and as it is perfectly certain that Theosophists are not 
at all disturbed by these “communications,” her enjoyment of the 
fun is not embittered by the idea that staunch old-time Theosophists 
are being troubled. But what a fantastical world it is with its Ma- | 
terialists, Spiritualists, Christians, Jews, and other barbarians, as 
well as the obscure Theosophists ! 

*This article was first printed by Mr. Judge in The Path for July, 1892. 
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THE BHAGAVAD-GITA* 
(Continued from August Number.) 

CHAPTER FOURTH. 
In the third chapter Krishna approached the subject of Yoga— 

or Union with the Supreme and the method of attainment—, and 
now in the fourth openly speaks of it. He had told Arjuna that 
passion is greater than either heart or mind, having power to over- 
throw them, and advised Arjuna to strengthen his hold on his real 
self, for by means of that only could he hope to overcome passion. 

In the opening of this chapter we come across something of 
importance—the doctrine that in the early part of a new creation, 
called Manwantara in Sanscrit, a great Being descends among men 
and imparts certain ideas and aspirations which reverberate all 
through the succeeding ages,until the day when the general disso- 
lution—the night of Brahma—comes on. He says: 

“This deathless Yoga, this deep union, 
I taught Vivaswata, the Lord of Light; 
Vivaswata to Manu gave it; he 
To Ikshwaku; so passed it down the line 
Of all my Royal Rishis. Then, with years, 
The truth grew dim and perished, noble Prince! 
Now once again to thee it is declared— 
This ancient lore, this mystery supreme— 
Seeing I find thee votary and friend.” 

Exoteric authorities agree that Vivaswata is a name for the 
sun; that after him came Manu, and his son was Ikshwaku. The 
latter founded the line of Solar Kings, who in early times in India 
were men of supreme knowledge. They were adepts every one, 
and ruled the land as only adepts could, for the darker ages had not 
come on, and such great Beings could naturally live among men. 
Every one respected them, and there was no rebellion even in 
thought, since there could be no occasion for complaint. Although 
“Vivaswata” as a name for the sun reveals nothing to our western 
ears, there is a great truth hidden behind it, just as to-day there 
is as great a mystery behind our solar orb. He was the Being 
appointed to help and guide the race at its beginning. He had him- 
self, ages before, gone through incarnation during other creations, 
and had mounted step-by-step up the long ladder of evolution, until 
by natural right he had become as a god. The same process is 
going on to-day, preparing some Being for similar work in ages 
to come. And it has gone on in the limitless past also; and always 
the Supreme Spirit as Krishna teaches the Being, so that he may 
implant those ideas necessary for our salvation. 

After the race has grown sufficiently, the Being called ‘The 
Sun” leaves the spiritual succession to Manu—whether we know 
him by that name or another—, who carries on the work until men 
have arrived at the point where they furnish out of the great mass 
some one of their own number who is capable of founding a line 
of Kingly Priest Rulers; then Manu retires, leaving the succession 

in the hands of the Royal Sage, who transmits it to his successors. 

This succession lasts until the age no longer will permit, and then 

“This article was first printed by Mr. Judge in The Path for October, 1888. 
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all things grow confused spiritually, material progress increases, 

and the dark age, fully come, ushers in the time before dissolution. 

Such is the present time. 

Up to the period marked by the first earthly King called 
Ikshwaku, the Ruler was a spiritual Being whom all men knew to 
be such, for his power, glory, benevolence, and wisdom were evi- 
dent. He lived an immense number of years, and taught men not 
only Yoga but also arts and sciences. The ideas implanted then, 
having been set in motion by one who knew all the laws, remain as 
inherent ideas to this day. Thus it is seen that there is no founda- 
tion for the pride of ideas felt by so-many of us. They are not 
original. We never would have evolved them ourselves, unaided, 
and had it not been for the great wisdom of these planetary spirits 
in the beginning of things, we would be hopelessly drifting now. 

The fables in every nation and race about great personages, 
heroes, magicians, gods, who dwelt among them in the beginning, 
living long lives, are due to the causes I have outlined. And in 
spite of all the sneers and labored efforts of scientific scoffers to 
show that there is no soul, and perhaps no hereafter, the innate 
belief in the supreme, in heaven, hell, magic, and what not, will 
remain. They are preserved by the uneducated masses, who, having 
no scholastic theories to divert their minds, keep up what is left of 
the succession of ideas. 

Arjuna is surprised to hear one whose birth he knew of declar- 
ing that Vivaswata was his contemporary, and so asks Krishna 
how that can happen. Krishna replies, asserting that he and Arjuna 
had had countless rebirths which he saw and recollected, but Ar- 
juna, being not yet perfect in Yoga, knew not his births, could not 
remember them. As in the poem Arjuna is also call Nara, which 
means Man, we here have an ancient postulation of Reincarnation 
for all the human family in direct and unmistakeable words. 

Then very naturally he opens the doctrine, well known in 
India, of the reappearances of Avatars. There is some little dis- 
pute among the Hindus as to what an Avatar is; that is, whether 
he is the Supreme Spirit itself or only a man overshadowed by the 
Supreme to a greater extent than other men. But all admit that 
the true doctrine is stated by Krishna in the words :— 

* * “T come, and go, and come. When Righteousness 
Declines, O Bharata! when Wickedness 
Is strong, I rise, from age to age, and take 
Visible shape, and move a man with men, 
Succoring the good, thrusting the evil back, 
And setting Virtue on her seat again.” 

_These appearances among men for the purpose of restoring the 
equilibrium are not the same as the rule of Vivaswata and Manu 
first spoken of, but are the coming to earth of Avatars or Saviors. 
That there is a periodicity to them is stated in the words “from 
age to age.’ He is here speaking of the great cycles about which 
hitherto the Masters have been silent except to say that there are 
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such great cycles. It is very generally admitted now that the cyclic 
law is of the highest importance in the consideration of the great 
questions of evolution and Man’s destiny. But the coming of an 
Avatar must be strictly in accordance with natural law,—and that 
law demands that at the time of such an event there also appears 
a being who represents the other pole—, for, as Krishna says, the 
great law of the two opposites is eternally present in the world. So 
we find in the history of India that, when Krishna appeared so long 
ago, there was also a great tyrant, a black magician named Kansa, 
whose wickedness equalled the goodness of Krishna. . And to such 
a possibility the poem refers, where it says that Krishna comes when 
wickedness has reached a maximum development. The real mean- 
ing of this is that the bad Karma of the world goes on increasing 
with the lapse of the ages, producing at last a creature who is, so 
to say, the very flower of all the wickedness of the past, counting 
from the last preceding Avatar. He is not only wicked, but also 
wise, with magic powers of awful scope, for magic is not alone the 
heritage of the good. The number of magicians developed among 
the nations at such a time is very great, but one towers above them 
all, making the rest pay tribute. It is not a fairy tale but a sober 
truth, and the present prevalence of self-seeking and money-getting 
is exactly the sort of training of certain qualities that black magi- 
cians will exemplify in ages to come. Then Krishna—or howsoever 
named—appears “in visible shape, a man with men.” His power 
is as great as the evil one, but he has on his side what the others 
have not,—spirit, preservative, conservative forces. With these he 
is able to engage in conflict with the black magicians, and in it is 
assisted by all of us who are really devoted to Brotherhood. The 
result is a victory for the good and destruction for the wicked. The 
latter lose all chance of salvation in that Manwantara, and are pre- 
cipitated to the lower planes, on which they emerge at the beginning 
of the next new creation. So not even they are lost, and of their 
final salvation Krishna speaks thus :— 

“Whoso worship me, 
Them I exalt; but all men everywhere 
Shall fall into my path; albeit, those souls 
Which seek reward for works, make sacrifice 
Now, to the lower gods.” 

He also deciares that the right and full comprehension of the 
mystery of his births and work on earth confers upon us Nirvana, 
so that rebirth occurs no more. This is because it is not possible 
for a man to understand the mystery unless he has completely lib- 
erated himself from the chains of passion and acquired entire con- 
centration. He has learned to look beneath the shel! of appearances 
that deceives the unthinking mind. 

This brings us to a rock upon which many persons, theosophists 
as well as others, fall to pieces. It is personality. Personality is 

always an illusion, a false picture hiding the reality inside. No 
person is able to make his bodily environment correspond exactly 
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to the best that is within him, and others therefore continually judge 
him by the outward show. If we try, as Krishna directs, to find the 

divine in everything, we will soon learn not to judge by appear- 

ances, and if we follow the advice given in this chapter to do our 

duty without hope of reward and without trimming ourselves with 

a desired result in view, the end will be peace. | 

Krishna then adverts to various systems of religious practice, 
and shows Arjuna that they all lead at last, but after many births, 
to Him, by reason of the tendency set up. The different schools 
are taken up in a few sentences. His dictum is that they “destroy 
sins,’ meaning that a certain purification of the nature is thus accom- 
plished, which is followed upon death by a longer stay in Devachan, 
but it is only to one single practice he awards the distinction of 
being that which will bring about union with the Supreme Spirit. 
After enumerating all, not only the performance but also the omit- 
ting of sacrifice, he shows Arjuna that spiritual knowledge includes 
all actions and burns to ashes the binding effects of all work, con- 
ferring upon us the power to take Nirvana by reason of emancipa- 
tion from the delusion that the lower self was the actor. The 
perfection of this spiritual knowledge is reached by strengthening 
faith and expelling doubt through devotion and restraint. Then 
occurs a verse, almost the same as one in the New Testament, “the 
man of doubtful mind enjoys neither this world not the other, nor 
final beatitude.” 

WILLIAM BreEHON, F. T. S. 

(To be Continued.) 
| wr in ft We ) as {/ 
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THE GREAT PARADOX* 
ARADOX would seem to be the natural language of occult- 

|e ism. Nay more, it would seem to penetrate deep into the 
heart of things, and thus to be inseparable from any attempt 

to put into words the truth, the reality which underlies the out- 
ward shows of life. 

And the paradox is one not in words only, but in action, in 
the very conduct of life. The paradoxes of occultism must be 
lived, not uttered only. Herein lies a great danger, for it is only 
too easy to become lost in the intellectual contemplation of the 
path, and so to forget that the road can only be known by tread- 
ing it. 

One startling paradox meets the student at the very outset, and 
confronts him in ever new and strange shapes at each turn of the 
road. Such an one, perchance, has sought the path desiring a 
guide, a rule of right for the conduct of his life. He learns that 
the alpha and the omega, the beginning and the end of life is self- 

—a 

*This article was first printed by H. P. Blavatsky in Lucifer for October, 1887. 
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lessness ; and he feels the truth of the saying that only in the pro- 
found unconsciousness of self-forgetfulness can the truth and 
reality of being reveal itself to his eager heart. 

The student learns that this is the one law of occultism, at 
once the science and the art of living, the guide to the goal he 
desires to attain. He is fired with enthusiasm and enters bravely 
on the mountain track. He then finds that his teachers do not 
encourage his ardent flights of sentiment; his all-forgetting yearn- 
ing for the [nfinite—on the outer plane of his actual life and con- 
sciousness. At least, if they do not actually damp his enthusiasm, 
they set him, as the first and indispensable task, to conquer and con- 
trol his body. ‘The student finds that far from being encouraged 
to live in the soaring thoughts of his brain, and to fancy he has 
reached that ether where is true freedom—to the forgetting of his 
body, and his external actions and personality—he is set down to 
tasks much nearer earth. All his attention and watchfulness are 
required on the outer plane; he must never forget himself, never 
lose hold over his body, his mind, his brain. He must even learn 
to control the expression of every feature, to check the action of 
each muscle, to be master of every slightest involuntary movement. 
The daily life around and within him is pointed out as the object 
of his study and observation. Instead of forgetting what are 
usually called the petty trifles, the little forgetfulnesses, the acci- 
dental slips of tongue or memory, he is forced to become each day 
more conscious of these lapses, till at last they seem to poison the 
air he breathes and stifle him, till he seems to lose sight and touch 
of the great world of freedom towards which he is struggling, till 
every hour of every day seems full of the bitter taste of self, and 
his heart grows sick with pain and the struggle of despair. And 
the darkness is rendered yet deeper by the voice within him, crying 
ceaselessly, “forget thyself. Beware, lest thou becomest self-con- 
centrated—and the giant weed of spiritual selfishness take firm root 
in thy heart; beware, beware, beware!” 

The voice stirs his heart to its depths, for he feels that the 
words are true. His daily and hourly battle is teaching him that 

-self-centredness is the root of misery, the cause of pain, and his 

soul is full of longing to be free. 

Thus the disciple is torn by doubt. He trusts his teachers, 

for he knows that through them speaks the same voice he hears in 

the silence of his own heart. But now they utter contradictory 
words; the one, the inner voice, bidding him forget himself utterly 

in the service of humanity; the other, the spoken word of those 

from whom he seeks guidance in his service, bidding him first to 

conquer his body, his outer self. And he knows better with every 

hour how badly he acauits himself in that battle with the Hvdra, 

and jhe sees seven heads grow afresh in place of each one that he 

has lopped off. 
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At first he oscillates between the two, now obeying the one, 
now the other. But soon he learns that this is fruitless. For the 
sense of freedom and lightness, which comes at first when he leaves 
his outer self unwatched, that he may seek the inner air, soon loses 
its keenness, and some sudden shock reveals to him that he has 
slipped and fallen on the uphill path. Then, in desperation, he 
flings himself upon the treacherous snake of self, and strives to 
choke it into death; but its ever-moving coils elude his grasp, the 
insidious temptations of its glittering scales blind his vision, and 
again he becomes involved in the turmoil of the battle, which gains 
on him from day to day, and which at last seems to fill the whole 
world, and blot out all else beside from his consciousness. He is 
face to face with a crushing paradox, the solution of which must 
be lived before it can be really understood. 

In his hours of silent meditation the student will find that 
there is one space of silence within him where he can find refuge 
from thoughts and desires, from the turmoil of the senses and the 
delusions of the mind. By sinking his consciousness deep into his 
heart he can reach this place—at first only when he is alone in 
silence and darkness. But when the need for the silence has grown 
great enough, he will turn to seek it even in the midst of the strug- 
gle with self, and he will find it. Only he must not let go of his 
outer self, or his body; he must learn to retire into this citadel when 
the battle grows fierce, but to do so without losing sight of the 
battle; without allowing himself to fancy that by so doing he has 
won the victory. That victory is won only when all is silence 
without as within the inner citadel. Fighting thus, from within 
that silence, the student will find that he has solved the first great 
paradox. ’ 

But paradox still follows him. When first he thus succeeds ~ 
in thus retreating into himself, he seeks there only for refuge from | 
the storm in his heart. And as he struggles to control the gusts 
of passion and desire, he realises more fully what mighty powers 
he has vowed himself to conquer. He still feels himself, apart from 
the silence, nearer akin to the forces of the storm. How can his 
puny strength cope with these tyrants of animal nature? 

This question is hard to answer in direct words; if, indeed, 
such an answer can be given. But analogy may point the way ~ 
where the solution may be sought. t 

In breathing we take a certain quantity of air into the lungs, — 
and with this we can imitate in miniature the mighty wind of — 
heaven. We can produce a feeble semblance of nature: a tempest 
in a tea-cup, a gale to blow and even swamp a paper boat. And 
we can say: “T do this; it is my breath.’ But we cannot blow | 
our breath against a hurricane, still less hold the trade winds in our — 
lungs. Yet the powers of heaven are within us; the nature of the 
intelligences which guide the world-forces is blended with our own, | 
and could we realise this and forget our outer selves, the very winds | 
would be our instruments. | i 
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So it is in life. While a man clings to his outer self—aye, 
and even to any one of the forms he assumes when this “mortal 
coil” is cast aside—so long is he trying to blow aside a hurricane 
with the breath of his lungs. It is useless and idle such an 
endeavour; for the great winds of life must, sooner or later, sweep 
him away. But if he changes his altitude in himself, if he acts on 
the faith that his body, his desires, his passions, his brain, are not 
himself, though he has charge of them and is responsible for them; 
if he tries to deal with them as parts of nature, then he may hope 
to become one with the great tides of being, and reach the peaceful 
place of safe self-forgetfulness at last. 

“FAUST,” 

WILL MASTERS’ HELP BE WITHDRAWN 
IN 1898 UNTIL 1975?* 

The theory is widely known among the members of the Society 
that at the close of each century a spiritual movement is made in 
the world by the Mahatmas, which begins with the last twenty-five 
years of the century and does not in that form begin again after the 
close of twenty-five years until the last quarter of the following 
period. But this has been exaggerated and much misunderstood. 
Some, indeed many, go so far as to conclude that then in the course 
of the next few years the Mahatmas will entirely recede from all 
work in the world and leave us all to our fate. One person went so 
far as to argue that it meant the coming of the sixth race in ’98, and 
hence asked how it could be, or what matter it would be, as the sixth 
race would have sufficient knowledge of itself. But the major 
part seem to think that no help will be given after that time. I think 

this is incorrect, and will try to explain it as it was explained to me 
by the promulgator of the theory, H. P. B. 

The Masters are governed by the law of action and reaction, 
and are wise enough always not to do that which might result in 
undoing all their prior work. The law of reaction applies as much 
to the mind of man as to physical things and forces. By going too 
far at any one time with the throwing-out of great force in the 
mental plane, the consequence would be that a reaction of supersti- 
tion and evil of all sort would undo everything. Superstition rules 

yet in the world, and the world is not confined for the Masters to 
the Western peoples. In the West, following the historical cycles, 
a great and definite effort is made among the people—for instance, 
as the Theosophical Society—so as to aid the psychical and spiritual 
development of man. Among other reasons for not keeping up 

the display of much force is that if it went too far many unprepared 

persons whose moral senses are not rightly governed would take 

*This article was first printed by Mr. Judge in The Path for November, 1894, 
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up with all our theories and follow them out along the lines of pure 
selfishness for business and other purposes. 

For that reason, among others, H. P. B. began to slacken her 

phenomena some time before her departure, although to my own 
certain knowledge she was able to do them to the last, and did do 
many of them, and some of the most wonderful sort, up to the last. 
But publicly it was not so. Some have taken on themselves to say 
that the reason for this alteration was because she came to the con- 
clusion it was a mistake to do them, but I do not believe this at all. 
It was a part of a well-understood campaign and order. 

At the end of the twenty-five years the Masters will not send 
out in such a wide and sweeping volume the force they send during 
the twenty-five years. But that does not mean they will withdraw. 
They will leave the ideas to germinate in the minds of the people at 
large, but never will they take away from those who deserve it the 
help that is due and given to all. However, many will have gone on 
further by that time than others, and to those who have thus gone 
on from altruism and unselfish devotion to the good of the race 
continual help and guiding will be given. Many, however, in and 
out of the T. S. will continue so selfish and personal that they will 
have to content themselves with what they will get from others and 
from the general development. H. P. B. was quite definite on this. 
It agrees with history. During all the centuries there have been 
many persons who have had direct and valuable help from Masters, 
and to suppose that at the end of our first twenty-five years all of 
that will be finished is an absurdity in itself. 

7 W.Q. f 

H. P. B. frequently remarked in my hearing with regard to this 
question, that the work done during the last twenty-five years of 
each century by the Masters and occultists generally belonging to 
the Brotherhood was public work or work as nearly public as it 
could be made, according to the age and enlightenment of the people 
with which they had to deal. At all times they assisted and labored 
with individuals. In other words: During the last twenty-five 
years the conditions in the mental and psychic world are such as to 
allow work with large bodies of persons, whereas after that the 
work is more or less confined to the few. This is because it is then 
the Spring-time of the Cycle, when good and evil tendencies and 
changes come rapidly into existence. But always there have been 
attempts made to create an Order or association which should be 
able to live and carry on the work on the original lines from one 
century to the other. So far, then, from withdrawing Their help, 
Their desire is to continue to give it, not only after the close of the 
cycle, but always and at every time. It is the cyclic conditions only 
that prevent the influx of spiritual wisdom after the close of the 
cycle. 
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But she also said that the amount of power put out was enough 
to keep the world thinking on these matters far into the coming cen- 
tury, giving as example a train—running at full speed—having 
its steam shut off; it would continue to run for a long distance 
after that if left to itself. And the work will not by any means end 
directly the cycle is ended. On the contrary, she said the endeavor 
is to educate a number of persons who will be able to preserve the 
spirit of Theosophical endeavor and keep in touch with the Masters 
from the close of one public attempt to the beginning of another. 
This, she declared, is the meaning of the words spoken by one of the 
adepts—‘‘So long as three persons remain true to the Brotherhood, 
the Theosophical Society will continue to live.’ And if this is 
Their promise it only remains for each member to become one of 
these three in order that the Society should continue to receive the 
active help of the Masters all the time. 

If it is remembered that it is not because Masters withdraw 
Their help at all that there is not so much work done at one time as 
another, but because it is less possible to make changes in the psychic 
atmosphere during certain seasons than in others, then the rest is 
perfectly clear. And in order that the Society shall live and con- 
tinue active as it now is into the next century we have but to educate 
ourselves as Followers of the Light. 

CLAUDE FALLS WRIGHT. 

COMMUNICATIONS FROM “SPIRITS”* . 

THEIR SOURCES AND METHODS 
1) gH 

E | 

The complexity of this subject makes treatment of it difficult. 
So little is known, and challenge of power to know is so natural, 
that any treatment must be unsatisfactory. Those “spirits” whose 
existence as active entities wholly in the spiritual world is claimed 

by the votaries of the worship of the dead, have not told us clearly 
anything of lasting value. They have had in America distinctly 
forty years to give the information in, but disagreeing among them- 
selves and not showing in any way a concert of mental action by way 
of explanation, nothing has as yet resulted from the very sphere 
where, if anywhere, the knowledge ought to exist. If it be true, as 
is asserted for them, that those who have reported are conscious, 
intelligent spirits, then all of them who while reporting to man have 
failed to lead him to a right conclusion are blameworthy. Some of 

these entities or intelligences or spirits or whatever they are have, 

*This article was first printed by Mr. Judge in The Path for October, 1894, 



502 THEOSOPHY SEPTEMBER, 1914 

however, made through their mediums assertions of fact about nature 
and occult physiology which are in my opinion true, but they have 

not been accepted. Independently speaking in the air, using trance 

mediums and writings, they have at various times spoken of and 

described the astral light ; have upheld reincarnation ; have sustained 

the teachings of Swedenborg, and in many ways indicated a com- 
plete agreement with Theosophical explanations of occult nature; 
they have shown that materializations of spirits cannot be possible, 
and that the sometimes really coagulated forms are liable to be frauds 
of a pious nature, inasmuch as they are not the bodies of the dead 
nor in any sense whatever their property, that they are over and over 
again simply surfaces or masses on which pictures of dead or living 
may be reflected, being thus a spirit-conjurer’s trick beyond our 
power. But they have found no favor, and the cult does not, as a 
whole, think along those lines. If, then, the “spirits” themselves 
failed to get credence, how shall I gain any? ‘The scientific world, 
on the other hand, knows not these realms, and believing not in either 
Theosophical or Spiritualistic explanations accords no belief to the 
one or the other. So we will have to be satisfied with just saying 
what is in mind, trusting to fate and time alone. 

Many factors have to be admitted as present in this question. 
Some of them may be described, but many must as yet remain un- 
touchable. 

First. There are the minds (a) of the medium, and (b) of the 
sitter or sitters or enquirers. Neither can be left out of account. 
At once this should show how vast is the theme, for it is well known 
that the mind and its powers are but little known. 

Second. Occult psychological powers and faculties of all con- 
cerned. This would include the subconscious or subliminal mind oi 
the hypnotic schools. 

Third. Physical memory, which is automatic, racial, national, 
and personal. This is present at all times. To overlook it is simply 
blindness. ‘To trace it is extremely difficult, requiring a trained mind 
and trained inner sense. It is that memory which causes a child to 
catch at a support even just at birth; it is the guide in sleep when 
often we do acts for preservation or otherwise; it brings up the hate 
that a man of one race may feel for another race after centuries of 
oppression or repulsion; it causes the cat, no matter how young, to 
arch back and expand the tail the moment a dog is near. To say that 
man, the one who is the last great product of all the material evolu- 
tion, has not this physical memory would be folly. But I have not 
heard that the spirits have told of this, nor described it, nor indi- 
cated how it may be traced, nor to what extent it acts in the simula- 
tion of conscious intelligence. 

Fourth. Forces in their law and method wholly unknown to 
medium or sitters. These constitute the moving power, the writing 
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force, the reflecting power, and all the vast number of hidden power- 
ful forces behind the veil of objective matter. 

Fifth. Entities of some kind or another, unseen but present, 
whether elementals, elementaries, shades, angels, nature-spirits, or 
what not. 

Sixth. The Astral Light, the Ether, the Akasa, the Anima 
Mundi. 

Seventh. The Astral Body of medium and sitter. I have pur- 
posely put this by itself, for it has its own automatic action as much 
as has the physical body. With it must be also noted its memory, its 
idiosyncrasies, whether it is new for the person in question 
or whether it is one that has been used for more than one life, though 
each time in a different body. For if it be new to the present body, 
its memories and powers and peculiarities will be different from 
those of one that has actually been through several lives. It is not 
so rare in fact that the astral body is an old one; many mediums 
have strange powers because they have several distinct astral mem- 
ories due to so much prior experience in one astral body.. This 
alone would furnish a field for study, but we have not heard of the 
“spirits” telling about it, though some have shown that they expe- 
rience these multiform personalities. 

Lastly, there is the great fact well known to those who have 
studied this subject from its occult side, that the personal inner self 
centered in the astral body has the power not only to delude itself, 
but also to delude the brain in the body and cause the person to 
think that a distinct other personality and intelligence is speaking 
to the brain from other spheres, when it is from the astral self. 
This is for some people extremely difficult to grasp, as they cannot 
see how that which is apparently another person or entity may be 
themselves acting through the means of the dual consciousness of 
man. ‘This dual consciousness acts for good or for the opposite in 
accordance with the Karma and character of the inner, personal self. 
It sometimes appears to a sensitive as another person asking him to 
do this, that, or the other, or exhorting to some line of conduct, or 
merely wearing some definite expression but being silent. The 
image seems to be another, acts as another, is to all present per- 
ception outside the perceiving brain, and no wonder the sensitive 
thinks it to be another or does not know what to think. And if the 
present birth happens to be one in which strong psychic power is a 
part of the nature, the delusion may be all the greater. 

Having briefly analyzed to begin with, let us now go further. 

During the history of Spiritualism, many communications have 
been made to and through mediums upon many subjects. Facts 
have been given that could not be known to the medium, some lofty 

ideas have also had expression, advice has emanated, prophecies 
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have been issued, some of the questions that vex the soul have been 

treated. 

That facts of death, kind of death, place where wills might be 
found have been told, unexecuted purpose of the dead expressed, 

personal peculiarities of the former person shown, have all been too 

easily accepted as proof of identity. These things are not proof. 

If they are, then a parrot or a phonograph may prove identity with 
aman. ‘The possibilities are too many in other directions for this 
sort of proof to be final or even competent.. The living clairvoyant 
may, by taking the requisite mental steps, become so absorbed in _ 
the person clairvoyantly brought up—both being alive—as to accu- 
rately reproduce all the other person’s peculiarities. Consequently 
the same thing done in respect to a deceased may be possible in the 
same way for a clairvoyant entity on the other side of death report- 
ing to us. But, at the same time, it is the fact that the astral body 
of the deceased does now and then consciously have a part in such 
reports by reason of unfinished separation from earth and its con- 
cerns, or from gross materiality. In other cases where the astral 
“Shell,” as some call it, is involved, it is galvanized by nature spirits 
or by the power of living beings once men who are condemned by 
their own character to live and function in the denser part of the 
astral envelope of the earth. 

The very moment we go to a medium, who always forms the 
condensing focus for these forces and that realm, we begin to draw 
to us the astral remains of all persons whom we think of or who are 
enough like us or the medium to fall into the line of attraction. 
Thus we have in the sphere of the focus those we knew and those we 
never heard of and who never heard of us when they were alive. 
Elemental sprites which act as the nerves of nature come also, and 
they, condensed or plunged into the human astral shells, give a new 
life to the latter and cause them to simulate intelligence and action 
sufficient to delude all who are not positively trained in these mat- 
ters. And this sort of training is almost unknown as yet here; it 
does not suffice to have followed on the proceedings of hundreds of 
seances or hundreds of experiments; it consists in actual training 
of the inner senses in the living man. If the astral shape is coher- 
ent it will render a coherent report, but that is what also a phono- 
graph will do. If it be partly gone or disintegrated it will, like a 
damaged phonograph cylinder, give a confused report or suddenly 
stop, to be replaced by another, better or worse. In no case can it 
go beyond facts known before to it, or those known to the inner 
or outer sense of the medium or sitter. And as these astral shells 
form the greater part of what come to a medium, this is the reason 
that forty long years of dealing with them have resulted in so little. 
It is no wonder, then, that the “astral shell” theory has been over- 
worn by many Theosophists, causing Spiritualists to think that to be 
the only explanation which we have. <A judicious fear also has con- 
tributed to the much dwelling on this theory, for with it come up all 
the actual and very present dangers to mediums and sitters. These 
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galvanized things necessarily are devoid of conscience, and hence 
cannot but act on and from the very lowest plane of morals and life, 

_ just as may happen to be the left-over material memory of the astral 
person ; and that will vary in accord with the essence of the former 
life and not with its appearance. Hence we may have the shade of 
Smith or Jones who seemed to their neighbors to have been gova 
men but who in reality always had low or wicked thoughts and 
strong desires which law or convention prevented them from giving 
full expression to. In the astral world, however, this hypocrisy is 
absent, and the real inner character will show itself or have its 
effect. And in any case whatever, the material shade of the best 
of men will not be as good as the man tried to be, but will have all 
the follies and inner sinfulness of his inheritance against which 
he struggled when living. Therefore it cannot be that these astral 
remnants are beneficial to us, no matter who was the person they 
once belonged to. They are but old clothes, and not the spirit et 
the man. They are less divine than the living criminal, for he still 
may be a complete trinity. : 

But good thoughts, good advice, good teaching, high ideas, 
noble sentiments have also come from this other world, and it cannot 
be that “astral shells’ have given them. If they were sifted out 
and tabulated, it would be found that they are not different from 
what living men have said of their own free will and intent. They 
are not new save as to means of communication. The strangeness 
of method very often serves to more deeply impress them on the 
mind of the recipient. But yet this extraordinary means has now 
and again led men to give them out as something new in all time, 
as very wonderful, as a revelation, when the unprejudiced observer 
sees that they are the opposite, are old or trite, and sometimes mixed 
up with gush and folly, the product of either one side or the other 
as might happen. This has cast a stigma on the cult of Spiritualism 
and made the profane to laugh. 

We have therefore to consider such communications which were 
valuable at the time or to a person, and beneficial in their effect. 
For were we to refuse to do so, the weapon thus forged will cut the 
Theosophist who so often is found to be a believer—as I am myself 
—in communications from Masters or Mahatmas who are no less 
spirits, but rather more so, because they are still in bodies of one 
sort or another. 

WILLIAM Q. JUDGE. 



THE ORIGIN OF EVIL* 
HE problem of the origin of evil can be philosophically ap- 

| proached only if the archaic Indian formula is taken as the 
basis of the argument. Ancient wisdom alone solves the 

presence of the universal fiend in a satisfactory way. It attributes 
the birth of Kosmos and the evolution of life to the breaking 
asunder of primordial, manifested Unity, into plurality, or the 
great illusion of form. Homoceneity having transformed itself 
into Heterogeneity, contrasts have naturally been created; hence 
sprang what we call Evit, which thenceforward reigned supreme 
in this “Vale of Tears.” 

Materialistic Western philosophy (so mis-named) has not 
failed to profit by this grand metaphysical tenet. Even physical 
Science, with Chemistry at its head, has turned its attention of late 
to the first proposition, and directs its efforts toward proving on 
irrefutable data the homogeneity of primordial matter. But now 
steps in materialistic Pessimism, a teaching which is neither phil- 
osophy nor science, but only a deluge of meaningless words. Pes- 
simism, in its latest development, having ceased to be pantheistic, 
and having wedded itself to materialism, prepares to make capital 
out of the old Indian formula. But the atheistic pessimist soars no 
higher than the terrestrial homogeneous plasm of the Darwinists. 
For him the ultima thule is earth and matter, and he sees, beyond 
the prima materia, only an ugly void, an empty nothingness. Some 
of the pessimists attempt to poetize their idea after the manner of 
the whitened sepulchres, or the Mexican corpses, whose ghastly 
cheeks and lips are thickly covered with rouge. The decay of matter 
pierces through the mask of seeming life, all efforts to the contrary 
notwithstanding. 

Materialism patronises Indian metaphora and imagery now. 
In a new work upon the subject by Dr. Mainlander, “Pessimism 
and Progress,’ one learns that Indian Pantheism and German Pes- 
simism are identical; and that it is the breaking up of homogeneous 
matter into heterogeneous material, the transition from uniformity 
to multiformity, which resulted in so unhappy a universe. Saith 
Pessimism :— 

“This (transition) is precisely the original mistake, the primordial 
sin, which the whole creation has now to expiate by heavy suffering; it is 
Just that sin, which, having launched into existence all that lives, plunged 
it thereby into the abysmal depths of evil and misery, to escape from which 
there is but one means possible, i.e., by putting an end to being itself.” 

This interpretation of the Eastern formula, attributing to it 
the first idea of escaping the misery of life by “putting am end to 
being —whether that being is viewed as applicable to the whole 
Kosmos, or only to individual life—is a gross misconception. The 

*This article was first printed by H. P. Blavatsky in Lucifer for October, 1887. 
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Eastern pantheist, whose philosophy teaches him to discriminate 
between Being or Esse and conditioned existence, would hardly 
indulge in so absurd an idea as the postulation of such an alterna- 
tive. He knows he can put an end to form alone, not to being— 
and that only on this plane of terrestrial illusion. True, he knows 
that by killing out in himself Tanha (the unsatisfied desire for 
existence, or the “zzll to live’)—he will thus gradually escape the 
curse of re-birth and conditioned existence. But he knows also 
that he cannot kill or “put an end,’’ even to his own little life except 
as a personality, which after all is but a change of dress. And 
believing but in One Reality, which is eternal Be-ness, the “causeless 
Cause” from which he has exiled himself unto a world of forms, 
he regards the temporary and progressing manifestations of it in 
the state of Maya (change or illusion), as the greatest evil, truly; 

_ but at the same time as a process in nature, as unavoidable as are 
the pangs of birth. It is the only means by which he can pass from 
limited and conditioned lives of sorrow into eternal life, or into 
that absolute ‘““Be-ness,” which is so graphically expressed in the 
Sanskrit word sat. 

The “Pessimism” of the Hindu or Buddhist Pantheist is meta- 
physical, abstruse, and philosophical. The idea that matter and 
its Protean manifestations are the source and origin of universal 
evil and sorrow is a very old one, though Gautama Buddha was the 
first to give to it its definite expression. But the great Indian 
Reformer assuredly never meant to make of it a handle for the 
modern pessimist to get hold of, or a peg for the materialist to 
hang his distorted and pernicious tenets upon! The Sage and 
Philosopher, who sacrificed himself for Humanity by living. for it, 
im order to save it, by teaching men to see in the sensuous existence 
of matter misery alone, had never in his deep philosophical mind 
any idea of offering a premium for suicide; his efforts were to 
release mankind from too strong an attachment to life, which is 
the chief cause of Selfishness—hence the creator of mutual pain 
and suffering. In his personal case, Buddha left us an example 
of fortitude to follow: in living, not in running away from life. 
His doctrine shows evil immanent, not in matter which is eternal, 
but in the illusions created by it: through the changes and trans- 
formations of matter generating life—because these changes are 
conditioned and such life is ephemeral. At the same time those 
evils are shown to be not only unavoidable, but necessary. For if 
we would discern good from evil, light from darkness, and appre- 
ciate the former, we can do so only through the contrasts between 
the two. While Buddha’s philosophy points, in its dead-letter mean- 
ing, only to the dark side of things on this illusive plane; its esoteri- 
cism, the hidden soul of it, draws the veil aside and reveals to the 

Arhat all the glories of Lire Eternat in all the Homogeneousness 

of Consciousness and Being. Another absurdity, no doubt, in the 

eyes of materialistic science and even modern Idealism, yet a fact 

to the Sage and esoteric Pantheist. 
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Nevertheless, the root idea that evil is born and generated by 
the ever increasing complications of the homogeneous material, 
which enters into form and differentiates more and more as that 
form becomes physically more perfect, has an esoteric side to it 
which seems to have never occurred to the modern pessimist. Its 
dead-letter aspect, however, became the subject of speculation with 
every ancient thinking nation. Even in India the primitive thought, 
underlying the formula already cited, has been disfigured by Sec- 
tarianism, and has led to the ritualistic, purely dogmatic obsery- 
ances of the Hatha Yogis, in contradistinction to the philosophical 
Vedantic Raja Yoga. Pagan and Christian exoteric speculation, 
and.even mediaeval monastic asceticism, have extracted all they 
could from the originally noble idea, and made it subservient to 
their narrow-minded sectarian views. Their false conceptions of 
matter have led the Christians from the earliest day to identify 
woman with Evil and matter—notwithstanding the worship paid by 
the Roman Catholic Church to the Virgin. 

But the latest application of the misunderstood Indian formula 
by the Pessimists in Germany is quite original, and rather unex- 
pected, as we shall see. To draw any analogy between a highly 
metaphysical teaching, and Darwin’s theory of physical evolution 
would, in itself, seem rather a hopeless task. The more so as the 
theory of natural selection does not preach any conceivable exter- 
mination of being, but, on the contrary, a continuous and ever 
increasing development of life. Nevertheless, German ingenuity has 
contrived, by means of scientific paradoxes and much sophistry, to 
give it a semblance of philosophical truth. The old Indian tenet 
itself has not escaped litigation at the hands of modern pessimism. 
The happy discoverer of the theory, that the origin of evil dates 
from the protoplasmic Amoeba, which divided itself for procreation, 
and thus lost its immaculate homogeneity, has laid claim to the 
Aryan archaic formula in his new volume. While extolling its 
philosophy and the depth of ancient conceptions, he declares that 
it ought to be viewed “as the most profound truth precogitated and 
robbed by the ancient sages from modern thought!!” 

It thus follows that the deeply religious Pantheism of the 
Hindu and Buddhist philosopher, and the occasional vagaries of 
the pessimistic materialist, are placed on the same level and identi- 
fed by “modern thought.” The impassable chasm between the two 
is ignored. It matters little, it seems, that the Pantheist, recognising 
no reality in the manifested Kosmos, and regarding it as a simple 
illusion of his senses, has to view his own existence also as only a 
bundle of illusions. When, therefore, he speaks of the means of 
escaping from the sufferings of objective life, his view of those 
sufferings, and his motive for putting an end to existence are 
entirely different from those of the pessimistic materialist. For 
him, pain as well as sorrow are illusions, due to attachment to this 
life, and ignorance. Therefore he strives after eternal, changeless 
life, and absolute consciousness in the state of Nirvana; whereas 
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the European pessimist, taking the “evils” of life as realities, aspires 
when he has the time to aspire after anything except those said 
mundane realities, to annihilation of “being,’ as he expresses it. 
For the philosopher there is but one real life, Nirvanic bliss, which 
is a state differing in kind, not in degree only, from that of any 
of the planes of consciousness in the manifested universe. The 
Pessimist calls “Nirvana” superstition, and explains it as “cessation 
of life,” life for him beginning and ending on earth. The former 
ignores in his spiritual aspirations even the integral homogeneous 
unit, of which the German Pessimist now makes such capital. He 
knows of, and believes in only the direct cause of that unit, eternal 
and ever living, because the ONE uncreated, or rather not evoluted. 
Hence all his efforts are directed toward the speediest reunion pos- 
sible with, and return to his pre-primordial condition, after his pil- 
grimage through this illusive series of visionary lives, with their 
unreal phantasmagoria of sensuous perceptions. 

Such pantheism can be qualified as “pessimistic” only by a 
believer in a personal Providence; by one who contrasts its nega- 
tion of the reality of anything “created’’—1. e. conditioned and lim- 
ited—with his own blind and unphilosophical faith. The Oriental 
mind does not busy itself with extracting evil from every radical 
law and manifestation of life, and multiplying every phenomenal 
quantity by the units of very often imaginary evils: the Eastern 
Pantheist simply submits to the inevitable, and tries to blot out 
from his path in life as many “descents into rebirth” as he can, by 
avoiding the creation of new Karmic causes. The Buddhist phil- 
osopher knows that the duration of the series of lives of every 
human being—unless he reaches Nirvana “artificially” (“takes the 
kingdom of God by violence,” in Kabalistic parlance), is given, 
allegorically, in the forty-nine days passed by Gautama the Buddha 
under the Bo-tree. And the Hindu sage is aware, in his turn, that 
he has to light the first, and extinguish the forty-ninth fire* before 
he reaches his final deliverance. Knowing this, both sage and phil- 
osopher wait patiently for the natural hour of deliverance ; whereas 
their unlucky copyist, the European Pessimist, is ever ready to 
commit, as to preach, suicide. Ignorant of the numberless heads 
of the hydra of existences he is incapable of feeling the same philo- 
sophical scorn for life as he does for death, and of, thereby, follow- 
ing the wise example given him by his Oriental brother. 

Thus, philosophical pantheism is very different from modern 
pessimism. The first is based upon the correct understanding of 
the mysteries of being; the latter is in reality only one more system 
of evil added by unhealthy fancy to the already large sum of real 

social evils. In sober truth it is no philosophy, but simply a sys- 

*This is an esoteric tenet, and the general reader will not make much out of it. 
But the Theosophist who has read ‘Esoteric Buddhism’ may compute the 7 by 7 of the 
forty-nine “days,” and the forty-nine “fires,” and understand that the allegory refers 

esoterically to the seven human consecutive root-races with their seven  sub-divisions. 
Every monad is born in the first and obtains deliverance in the last seventh race. Only 
a “Buddha” is shown reaching it during the course of one life. 
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tematic slander of life and being; the bilious utterances of a dys- 
peptic or an incurable hypochondriac. No parallel can ever be 
attempted between the two systems of thought. 

The seeds of evil and sorrow were indeed the earliest result 
and consequence of the heterogeneity of the manifested universe. 
Still they are but an illusion produced by the law of contrasts, 
which, as described, is a fundamental law in nature. Neither good 
nor evil would exist were it not for the light they mutually throw 
on each other. Being, under whatever form, having been observed 
from the World’s creation to offer these contrasts, and evil pre- 
dominating in the universe owing to Ego-ship or selfishness, the 
rich Oriental metaphor has pointed to existence as expiating the 
mistake of nature; and the human soul (pstiche), was henceforth 
regarded as the scapegoat and victim of unconscious OvER-SOUL. 
But it is not to Pessimism, but to Wisdom that it gave birth. 
Ignorance alone is the willing martyr, but knowledge is the master 
of natural Pessimism. Gradually, and by the process of heredity 
or atavism, the latter became innate in man. It is always present 
in us, howsoever latent and silent its voice in the beginning. Amid 
the early joys of existence, when we are still full of the vital ener- 
gies of youth, we are yet apt, each of us, at the first pang of sorrow, 
after a failure, or at the sudden appearance of a black cloud, to 
accuse life of it; to feel fe a burden, and often to curse our being. 
This shows pessimism in our blood, but at the same time the pres- 
ence of the fruits of ignorance. As mankind multiplies, and with 
it suffering—which is the natural result of an increasing number 
of units that generate it—sorrow and pain are intensified. We live 
in an atmosphere of gloom and despair, but this is because our 
eyes are downcast and rivetted to the earth, with all its physical 
and grossly material manifestations. If, instead of that, man pro- 
ceeding on his life-journey looked—not heavenward, which is but 
a figure of speech—but within himself and centred his point of 
observation on the inner man, he would soon escape from the coils 
of the great serpent of illusion. From the cradle to the grave, his 
life would then become supportable and worth living, even in its 
worst phases. 

Pessimism—that chronic suspicion of lurking evil every- 
where—is thus of a two-fold nature, and brings fruits of two kinds. 
It is a natural characteristic in physical man, and becomes a curse 
only to the ignorant. It is a boon to the spiritual; inasmuch as it 
makes the latter turn into the right path, and brings him to the 
discovery of another as fundamental a truth; namely, that all in 
this world is only preparatory because transitory. It is like a chink 
in the dark prison walls of earth-life, through which breaks in a 
ray of light from the eternal home, which, illuminating the inner 
senses, whispers to the prisoner in his shell of clay of the origin 
and the dual mystery of our being. At the same time, it is a tacit 
proof of the presence in man of that which knows, without being 
told, viz:—that there is another and a better life, once that the 
curse of earth-lives is lived through. 
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This explanation of the problem and origin of evil being, as 
already said, of an entirely metaphysical character, has nothing to 
do with physical laws. Belonging as it does altogether to the spir- 
itual part of man, to dabble with it superficially is, therefore, far 
more dangerous than to remain ignorant of it. Tor, as it lies at 
the very root of Gautama Buddha’s ethics, and since it has now 
fallen into the hands of the modern Philistines of materialism, to 
confuse the two systems of “pessimistic” thought can lead but to 
mental suicide, if it does not lead to worse. 

Eastern wisdom teaches that spirit has to pass through the 
ordeal of incarnation and life, and be baptised with matter before 
it can reach experience and knowledge. After which only it receives 
the baptism of soul, or self-consciousness, and may return to its 
original condition of a god, plus experience, ending with om- 
niscience. In other words, it can return to the original state of the 
homogeneity of primordial essence only through the addition of 
the fruitage of Karma, which alone is able to create an absolute 
conscious deity, removed but one degree from the absolute ALL. 

Even according to the letter of the Bible, evil must have existed 
before Adam and Eve, who, therefore, are innocent of the slander 
of the original sin. For, had there been no evil or sin before them, 
there could exist neither tempting Serpent nor a Tree of Knowledge 
of good and evil in Eden. The characteristics of that apple-tree 
are shown in the verse when the couple had tasted of its fruit: 
“The eyes of them both were opened, and they knew” many thing's 
besides knowing they were naked. Too much knowledge about 
things of matter is thus rightly shown an evil. 

But so it is, and it is our duty to examine and combat the new 
pernicious theory. Hitherto, pessimism was kept in the regions 
of philosophy and metaphysics, and showed no pretensions to 
intrude into the domain of purely physical science, such as Dar- 
winism. The theory of evolution has become almost universal now, 
and there is no school (save the Sunday and missionary schools) 
where it is not taught, with more or less modifications from the 
original programme. On the other hand, there is no other teaching 
more abused and taken advantage of than evolution, especially by 
the application of its fundamental laws to the solution of the most 
compound and abstract problems of man’s many sided existence. 
There, where psychology and even philosophy “fear to tread,” 
materialistic biology applies its sledge-hammer of superficial anal- 
ogies, and prejudged conclusions. Worse than all, claiming man 
to be only a higher animal, it maintains this right as undeniably 
pertaining to the domain of the science of evolution. Paradoxes 
in those “domains” do not rain now, they pour. As “man is the 

measure of all things,” therefore is man measured and analyzed by 
the animal. One German materialist claims spiritual and psychic 

evolution as the lawful property of physiology and biology; the 

mysteries of embryology and zoology alone, it is said, being capable 
of solving those of consciousness in man and the origin of his soul.? 

1 Haeckel. 
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Another finds justification for suicide in the example of animals, 

who, when tired of living, put an end to existence by starvation.’ 

Hitherto pessimism, notwithstanding the abundance and bril- 
liancy of its paradoxes, had a weak point—namely, the absence of 
any real and evident basis for it to rest upon. Its followers had 
no living, guiding thought to serve them as a beacon and help them 
to steer clear of the sandbanks of life—real and imaginary—so pro- 
fusely sown by themselves in the shape of denunciations against 
life and being. All they could do Was to rely upon their representa- 
tives, who occupied their time very ingeniously if not profitably, 
in tacking the many and various evils of life to the metaphysical 
propositions of great German thinkers, like Schopenhauer and 
Hartmann, as small boys tack on coloured tails to the kites of their 
elders and rejoice at seeing them launched in the air. But now 
the programme will be changed. The Pessimists have found some- 
thing more solid and authoritative, if less philosophical, to tack 
their jeremiads and dirges to, than the metaphysical kites of Schop- 
enhauer. The day when they agreed with the views of this philos- 
opher, which pointed at the Universal Wit as the perpetrator of 
all the World-evil, is gone to return no more. Nor will they be 
any better satisfied with the hazy “Unconscious” of von Hartmann. 
They have been seeking diligently for a more congenial and less 
metaphysical soil to build their pessimistic philosophy upon, and 
they have been rewarded with success, now that the cause of Uni- 
versal Suffering has been discovered by them in the fundamental 
laws of physical development. Evil will no longer be allied with 
the misty and uncertain Phantom called “WILL,” but with an actual 
and obvious fact: the Pessimists will henceforth be towed by. the 
Evolutionists. 

The basic argument of their representative has been given in 
the opening sentence of this article. The Universe and all on it 
appeared in consequence of the “breaking asunder of Unity into 
Plurality.” This rather dim rendering of the Indian formula is 
not made to refer, as I have shown, in the mind of the Pessimist, 
to the one Unity, to the Vedantin abstraction—Parabrahm: other- 
wise, I should not certainly have used the words “breaking up.” 
Nor does it concern itself much with Mulaprakriti, or the ‘Veil’ 
of Parabrahm; nor even with the first manifested primordial mat- 
ter, except inferentially, as follows from Dr. Mainlander’s exposi- 
tion, but chiefly with terrestrial protoplasm. Spirit or deity is 
entirely ignored in this case; evidently because of the necessity for 
showing the whole as “the lawful domain of physical Science.” 

_In short, the time-honoured formula is claimed to have its 
basis and to find its justification in the theory that from “a few, 
perhaps one, single form of the very simplest nature’ (Darwin), 
“all the different animals and plants living to-day, and all the organ- 
— — 
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isms that have ever lived on the earth,’ have gradually developed. 
It is this axiom of Science, we are told, which justifies and demon- 
strates the Hindu philosophical tenet. What is this axiom? Why, 
it is this: Science teaches that the series of transformations through 
which the seed is made to pass—the seed that grows into a tree, 
or becomes an ovum, or that which develops into an animal—-con- 
sists in every case in nothing but the passage of the fabric of that 
seed, from the homogeneous into the heterogeneous or compound 
form. This is then the scientifie verity which checks the Indian 
formula by that of the Evolutionists, identifies both, and thus exalts 
ancient wisdom by recognizing it worthy of modern materialistic 
thought. 

This philosophical formula is not simply corroborated by the 
individual growth and development of isolated species, explains 
our Pessimist ; but it is demonstrated in general as in detail. It is 
shown justified in the evolution and growth of the Universe as 
well as in that of our planet. In short, the birth, growth and 
development of the whole organic world in its integral totality, are 
there to. demonstrate ancient wisdom. From the universals down 
to the particulars, the organic world is discovered to be subject 
to the same law of ever increasing elaboration, of the transition 
from unity to plurality as “the fundamental formula of the evolution 
of life.’ Even the growth of nations, of social life, public institu- 
tions, the development of the languages, arts and sciences, all this 
follows inevitably and fatally the all-embracing law of “the break- 
ing asunder of unity into plurality, and the passage of the homo- 
geneous into multiformity.” 

But while following Indian wisdom, our author exaggerates 
this fundamental law in his own way, and distorts it. He brings 
this law to bear even on the historical destinies of mankind. He 
makes these destinies subservient to, and a proof of, the correct- 
ness of the Indian conception. He maintains that humanity as an 
integral whole, in proportion as it develops and progresses in its 
evolution, and separates in its parts—each becoming a distinct and 
independent branch of the unit—drifts more and more away from 
its original healthy, harmonious unity. The complications of social 
establishment, social relations, as those of individuality, all lead to 
the weakening of the vital power, the relaxation of the energy of 
feeling, and to the destruction of that integral unity, without which 
no inner harmony is possible. The absence of that harmony gen- 
erates an inner discord which becomes the cause of the greatest 
mental misery. Evil has its roots in the very nature of the evolu- 
tion of life and its complications. Every one of its steps forward 
is at the same time a step taken toward the dissolution of its energy, 
and leads to passive apathy. Such is the inevitable result, he says, 
of every progressive complication of life; because evolution or 

development is a transition from the homogeneous to the heteroge- 

neous, a scattering of the whole into the many, etc. etc. This 

terrible law is universal and applies to all creation, from the infini- 
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tesimally small up to man for, as he says, it is a fundamental law 
of nature. 

Now, it is just in this one-sided view of physical nature, which 
the German author accepts without one single thought as to its 
spiritual and psychic aspect, that his school is doomed to certain 
failure. It is not a question whether the said law of differentiation 
and its fatal consequences may or may not apply, in certain cases, 
to the growth and development of the animal species, and even of 
man ; but simply, since it is the basis and main support-of the whole 
new theory of the Pessimistic school, whether it is really a universal 
and fundamental law? We want to know whether this _ basic 
formula of evolution embraces the whole process of development 
and growth in its entirety; and whether, indeed, it is within the 
domain of physical science or not. If it is “nothing else than the 
transition from the homogeneous state to the heterogeneous,” as 
says Mainlander, then it remains to be proved that the given 
process “produces that complicated combination of tissues and 
organs which forms and completes the perfect animal and plant.” 

As remarked already by some critics on “Pessimism and 
Progress,” the German Pessimist does not doubt it for one moment. 
His supposed discovery and teaching “rest wholly on his certitude 
that development and the fundamental law of the complicated 
process of organization represent but one thing: the transformation 
of unity into plurality.” Hence the identification of the process 
with dissolution and decay, and the weakening of all the forces 
and energies. Mainlander would be right in his analogies were this 
law of the differentiation of the homogeneous into the heteroge- 
neous to really represent the fundamental law of the evolution of — 
life. But the idea is quite erroneous—metaphysically as well as 
physically. Evolution does not proceed in a straight-line; no more 
than any other process in nature, but journeys on cyclicaliy, as does 
all the rest. The cyclic serpents swallow their tails like the Serpent 
of Eternity. And it is in this that the Indian formula, which is a 
Secret Doctrine teaching, 1s indeed corroborated by the natural 
Sciences, and especially by biology. 

This is what we read in the “Scientific Letters” by an anony- 
mous Russian author and critic. 

“In the evolution of isolated individuals, in the evolution of the 
organic world, in that of the Universe, as in the growth and development 
of our planet—in short wherever any of the processes of progressive com- 
plexity take place, there we find, apart from the transition from unity to 
plurality, and homogeneity to heterogeneity a converse transformation—the 
transition from piurality to unity, from the heterogeneous to the homo- 
geneous. . . . Minute observation of the given process of progtfessive 
complexity has shown, that what takes place in it is not alone the separa- 
tion of parts, but also their mutual absorption. . . . While one portion 
of the cells merge into each other and unite into one uniform whole, form- 
ing muscular hbres, muscular tissue, others are absorbed in the bone and 
nerve tissues, etc. etc The same takes place in the formation of 
plants. 
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| In this case material nature repeats the law that acts in the 
evolution of the psychic and the spiritual: both descend but to re- 
ascend and merge at the starting-point. The homogeneous forma- 
tive mass or element differentiated in its parts, is gradually trans- 
formed into the heterogeneous; then, merging those parts into a 
harmonious whole, it recommences a converse process, or reinvolu- 
tion, and returns as gradually into its primitive or primordial state. 

, Nor does Pessimism find any better support in pure Material- 
ism, as hitherto the latter has been tinged with a decidedly optimistic 
bias. Its leading advocates have, indeed, never hesitated to sneer 
at the theological adoration of the “glory of God and all his works.” 
Buchner flings a taunt at the pantheist who sees in so “mad and 
bad” a world the manifestation of the Absolute. But, on the whole, 
the materialists admit a balance of good over evil, perhaps as a 
buffer against any “superstitious” tendency to look out and hope 
for a better one. Narrow as is their outlook, and limited as is their 
spiritual horizon, they yet see no cause to despair of the drift of 

_ things in general. The pantheistic pessimists, however, have never 
ceased to urge that a despair of conscious being is the only legit- 

imate outcome of atheistic negation. This opinion is, of course, 
“axiomatic, or ought to be so. If “in this life only is there hope,” 

_ the tragedy of life is absolutely without any raison d'etre and a per- 
_ petuation of the drama is as foolish as it is futile. 

The fact that the conclusions of pessimism have been at last 
assimilated by a certain class of atheistic writers, is a striking 
_ feature of the day, and another sign of the times. It illustrates the 
truism that the void created by modern scientific negation cannot 
and can never be filled by the cold prospects offered as a solatium 
to optimists. The Comtean “enthusiasm of Humanity” is a poor 
thing enough with annihilation of the Race to ensue “as the solar 

_ fires die slowly out’”—if, indeed, they do die at all—to please phys- 
ical science at the computed time. If all present sorrow and suffer- 
ing, the fierce struggle for existence and all its attendant horrors, 
_ go for nothing in the long run, if MAN is a mere ephemeron, the 
sport of blind forces, why assist in the perpetuation of the farce. 

_ The “ceaseless grind of matter, force and law,” will but hurry the 
swarming human millions into eternal oblivion, and_ ultimately 
leave no trace or memory of the past, when things return to the 
' nebulosity of the fire-mist, whence they emerged. Terrestrial life 
- is no object in itself. It is overcast with gloom and misery. It 

does not seem strange, then, that the Soul-blind negationist should 
_ prefer the pessimism of Schopenhauer to the baseless optimism of 
- Strauss and his followers, which, in the face of their teachings, 
reminds one of the animal spirits of a young donkey, after a good 

~ meal of thistles. 

One thing is, however, clear: the absolute necessity for some 

- solution, which embraces the facts of existence on an optimistic 

- basis. Modern Society is permeated with an increasing cynicism 

- and honeycombed with disgust of life. This is the result of an 
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utter ignorance of the operations of Karma and the nature of Soul-— 
evolution. It is from a mistaken allegiance to the dogmas of a 
mechanical and largely spurious theory of Evolution, that Pes- 
simism has risen to such undue importance. Once the basis of the — 
Great Law is grasped—and what philosophy can furnish better — 
means for such a grasp and final solution, than the esoteric doctrine — 
of the great Indian Sages—there remains no possible locus standi 
for the recent amendments to the Schopenhauerian system of — 
thought or the metaphysical subtleties, woven by the “philosopher 
of the Unconscious.” The reasonableness of Conscious Existence 
can be proved only by the study of the primeval—now esoteric— — 
philosophy. And it says “there is neither death nor life, for both — 
are illusions; being (or be-ness) is the only reality.” This paradox 
was repeated thousands of ages later by one of the greatest physiol- 
ogists that ever lived. “Life is Death” said Claude Bernard. The © 
organism lives because its parts are ever dying. The survival of 
the fittest is surely based on this truism. The life of the superior © 
whole requires the death of the inferior, the death of the parts 
depending on and being subservient to it. And, as life is death, so 
death is life, and the whole great cycle of lives form but oNE Ex- 
ISTENCE—the worst day of which is on our planet. 

He who Knows will make the best of it. For there is a dawn © 
for every being, when once freed from illusion and ignorance by 
Knowledge; and he will at last proclaim in truth and all Conscious- 
ness to Mahamaya :— 

“BROKEN Tuy House Is, AND THE RIDGE-POLE SPLIT! 
DELUSION FASHIONED IT! 

SAFE Pass I THENCE—DELIVERANCE To OBTAIN 

I VY | 

s? 

. 

H. P. B. 

WRONG POPULAR NOTIONS* 

“What are your proofs?” is often asked of the Theosophical 
student who believes in reincarnation and Karma, who holds to the 
existence of the astral body, and who thinks that evolution demands 
a place in the cosmos for Mahatmas (or great souls) as facts and 
ideals. “If you cannot prove reincarnation just as you would a fact 
in a court of law, I will not believe,” says one, while another says, 
“Make such objective demonstrations as science does, and then you 
may expect me to agree with you.” But in truth all these objectors 
accept as proven in the way they demand for Theosophy many things 
which on a slight examination are seen to rest as much on theory and 
metaphysical argument as do any of the doctrines found in Theo- 
sophical literature. The axioms of mathematics are unprovable; 

*This article first printed by Mr. Judge in Tire Path for November, 1894. 



SEPTEMBER, 1914 THEOSOPHY 517 

the very word assumes that they have to be acceptéd. Being ac- 
cepted, we go forward and on the basis of their unproved truth 
demonstrate other and succedent matters. The theories of modern 
astronomy are taken as true because by their means eclipses are fore- 
told and other great achievements of that science made possible. 
But many centuries ago quite different theories of the relations and 
motions and structure of the heavens allowed the old astronomers 
4 make the same deductions. Let us examine a few words and 
things. 

THE ATOM. 

The atom and the molecule are very influential words. They 
are constantly used by people claiming to follow science, but who 
indulge in criticisms on the uncertainties of Theosophical specula- 
tion. Yet no one ever saw an atom or a molecule. They are ac- 
cepted as facts by science—just as the spiritually-inclined accept the 
existence of the invisible soul—yet it is impossible to objectively 
prove either the one or the other. They are deemed to be proven 
because they are necessary. But let a Theosophist say that the 

_astral body exists, and Mahatmas also, because both are necessary 
in evolution, and at once a demand arises for “demonstration” by 
objective proofs. 

THE SUN. 

The sun is the apparent source of energy, and is confidently sup- 
posed by many to be a mass of burning material. No one, however, 
knows this to be so. No one was ever there, and the whole set of 
theories regarding the luminary rests on assumptions. Many nat- 
ural facts are against some of the theories. The great fact that the 
higher the mountain the more cold it is on top would be one, not 
wholly accounted for by theories as to radiation. And when we 
remember the great, the immense, difference between the various 
scientific estimates of the sun’s heat, doubt increases. Seeing that 
electricity is now so much better known, and that it is apparently all- 
pervading, the ancient idea that the sun is a center of electrical or 
magnetic energy which turns into heat as well as other things on 
reaching here, becomes plausible and throws some spice of illusion 
into the doctrine that our sun is a mass of burning matter. 

Again, the sun is seen as if over the horizon in full view every 
clear evening, when in fact he has been some minutes down below the 

line of sight. Refraction partly accounts for this, but none the less 

is his apparent visibility or position above the horizon an illusion. 

THE STARS: 

Many of those that are known as fixed stars are immeasurably 
far away. Sirius is at an immense distance, and has been receding 

always many thousands of miles each minute. Others are so far off 

that it takes one hundred thousand years for their light to reach 

here. 
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Yet since records began they have all remained apparently in 
one place and in the same relation to each other. They constitute a 
vast illusion. They are moving and yet they remain still. We 
point the telescope at one of our sister planets, and knowing that its 
light takes fifteen minutes or more to get to us, we must be contin- 
ually directing the glass to a point in space where the planet is not, 
and by no possibility can we point to where it actually is. Still, for 
all this uncertainty, many complicated and definite calculations are 
based on these observations of mere illusions. 

LATITUDE AND LONGITUDE. 

These are practically used every hour of the day for the safe- 
guarding of human life and property. But they exist only in the 
brains of men, for they are not in the sky or on land. They are 
theoretical divisions made by man, and they are possible only because 
the sole reality in nature is that which is jeered at by many as the 
ideal. But if the ancients are said to be the constructors of a great 
human chart in the Zodiac, the divisions of which have a bearing on 
the navigation of the great ocean of human evolution, the proud 
practical man says that you have but shown the ancients to be 
fanciful, superstitious, grotesque. But they were not so. Doubt- 
less the saying recorded of Jesus about the time when we should see 
“the sign of the Son of Man in the heavens” will not so far from 
now be found to have a practical meaning in human life. 

The ancient Sage was like the modern captain. The captain — 
takes an observation of the illusionary stars and the blazing sun, thus 
discovering whether his ship is near or far from land. The Sage 
observed the Zodiac, and from the manner it and its boats were 
related to each other he was able to calculate whether the human — 
freight in the boat of human evolution was near a rock or on the 
free, Open sea in its eternal and momentous journey. 

SENSATION OF TOUCH? 

Every one is accustomed to say that he has touched this or that 
object on which his fingers may have rested. But this is not so. 
We do not touch anything; we only perceive and report a sensation © 
which we call touch. If that sensation is due to actual contact be- 
tween the skin and the object, then the harder we pressed, and thus 
the nearer we came to the object’s surface, the more accurate should 
be the sensation. In fact, however, if we press hard we dull the 
sensation and turn it into one of pain for the skin. There is always 
a space between the skin and the surface dealt with, just as there is © 
always a space between the molecules of each mass. If two smooth — 
planes be pushed on to each other they will adhere, and the smoother © 
they are the more difficult it will be to get them apart. If we could 
actually touch the hand to any surface so as to cover all of it with a 
touching surface, we could not withdraw the hand at all. All that | 
we get, then, by what we call touch is the idea produced by the © 
vibration and by that much of contact as is possible in the case. | 
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— 
y CONTINUOUS SOLIDITY. ~° 

Quite Theosophical is the scientist when he says that “we cannot 
know anything of the actual nature of matter in itself, but can only 
know the sensation or the phenomena.”’ ‘The mineral or metal called 
even the hardest is not solid or continuous in itself. This is now 
admitted by all scientific men. Even the diamond, “hardest of all,” 
is a mass of moving molecules made up of like moving atoms. — Its 
hardness is only relative. It is simply harder than glass because 
its atoms are moving at a more rapid rate. In a recent lecture in 
London Mr. Bell, a scientific light, told how the edge or point of the 
diamond cuts the glass because the molecules in the diamond move 
rapidly and get in between the slower ones of the glass and thus cut 
it. And so it is with all other masses of matter. They are only 
masses of molecules in different rates of vibration; none of them 
solid or hard save in a relative sense. Is it not true, then, as so 
often held by philosophers and so insisted on by those Adepts who 
gave us information through H. P. Blavatsky that the world we are 
in is to be properly considered in a metaphysical sense and not as a 
mere mechanism that can be explained on mechanical principles? 
And in the face of all the illusions and all the speculations of life and 
science, why should the Theosophist be asked to make or give any 
different sort of proofs than those availed of by science in all its 
investigations? There is no reason. 

WILLIAM Q. JUDGE. 

Ap 
[ef 

SOME OLD QUESTIONS ANSWERED* 
To the Editors of LuctIFer. 

S you invite questions, I take the liberty of submitting one to your 
A consideration. 

* 

Is it not to be expected (basing one’s reasoning on Theosophical 
teaching) that the meeting and intercourse in Kama loka of persons truly 
attached to each other must be fraught with disappointment, nay frequently 
even with deep grief? Let me illustrate my meaning by an example: 

A mother departs this life twenty years before her son, who, deeply 
attached to her, longs to meet her again, and only finds her “shell,” from 
which all those spiritual qualities have fled which to him were the essential 
part of the being he loved. Even the “shell” itself, by its resemblance to 
the former body, only adds to his grief by keeping early memories more 
vividly alive, and showing him the vast difference between the entity he knew 
on’earth and the remnant he finds. 

Or take a second case: 

The son meets his mother in Kama loka after a short separation, only 
to find her entity in a state of disintegration, as her pure spirit has already 
begun to leave her astral body and to ascend towards Devachan. He has 

*This article was first printed by H. P. Blavatsky in Lucifer for April, 1888. 
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to witness this process of gradual dissolution, and day by day he feels his 

mother’s spirit slip away whilst his more material nature prevents him from 

joining in her rapid progress. aig? 

I subjoin my name and address, though not for publication, and remain, 
Very truly yours, 

ha 

Eprtors’ Repty.—Our Correspondent seems to have been mis- 
led as to the state of consciousness which entities experience in 
Kama Loca. He seems to have formed his conceptions on the 
visions of living psychics and the revelations of living mediums. 
But all conclusions drawn from such data are vitiated by the fact, 
that a living organism intervenes between the observer and the 
Kama-loca state per se. There can be no conscious meeting in 
Kama-loka, hence no grief. There is no astral disintegration pari 
passu with the separation of the shell from the spirit. 

According to the Eastern teaching the state of the deceased 
in Kama-loca is not what we, living men, would recognise as “con- 
scious.” It is rather that of a person stunned and dazed by a 
violent blow, who has momentarily “lost his senses.” Hence in 
Kama-loca there is as a rule (apart from vicarious life and con- 
sciousness awakened through contact with mediums) no recognition 
of friends or relatives, and therefore such a case as stated here is 
impossible. 

We meet those we loved only in Devachan, that subjective 
world of perfect bliss, the state which succeeds the Kama-loka, 
after the separation of the principles. In Devachan all our per- 
sonal, unfulfilled spiritual desires and aspirations will be realised; 
for we shall not be living in the hard world of matter but in those 
subjective realms wherein a desire finds its instant realisation ; 
because man himself is there a god and a creator. 

In dealing with the dicta of psychics and mediums, it must 
always be remembered that they translate, automatically and uncon- 
sciously, their experiences on any plane of consciousness, into the 
language and experience of our normal physical plane. And this 
confusion can only be avoided by the special study training of 
occultism, which teaches how to trace and guide the passage of 
impressions from one plane to another and fix them on the memory. 

Kama-loca may be compared to the dressing-room of an actor, 
in which he divests himself of the costume of the last part he played 
before rebecoming himself properly—the immortal Ego or the 
Pilgrim cycling in his Round of Incarnations. The Eternal Ego 
being stripped in Kama-loca of its lower terrestrial principles, with 
their passions and desires, it enters into the state of Devachan. 
And therefore it is said that only the purely spiritual, the non- 
material emotions, affections, and aspirations accompany the Ego 
into that state of Bliss. But the process of stripping off the lower, 
the fourth and part of the fifth, principles is an unconscious one in 
all normal human beings. It is only in very exceptional cases that 
there is a slight return to consciousness in Kama-loka: and this 
is the case of very materialistic unspiritual personalities, who, 
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devoid of the conditions requisite, cannot enter the state of abso- 
lute Rest and Bliss. 

To the Editors of LUcIFER. 

As a very new member of the Theosophical Society I have jotted down 
a few points which appear to me to be worthy of your notice. 

*What books do you specially advise to be read in connection with 
Esoteric Buddhism? and any remarks upon them (1.) 

Have the Adepts grown or developed to their present state and powers 
by their own inherent capacities? If so how far can the steps of the process 
be described? (2.) 

What is known of the training of the Yogees? (3.) 

What is known of the Root races of man of which we are said to be 
the fifth? (4.) 

What are Elementals?—their nature, powers and communication with 
_man? (5.) 

. In what light are Theosophists to regard the whole account in the 
late republication of the T. P. S. of the marriage of the Spirit daughter of 
Colonel Eaton with the Spirit son of Franklin Pearce?! (6.) 

In the Articles on the Esoteric character of the Gospels I observe that 
as yet no notice has been taken of Prophecy and its alleged fulfilment in 

Jesus Christ. I have read these with intense interest, and regret that I was 
unable to obtain the first two numbers of LUCIFER. (7.) 

I am, Yours truly, 
J. M. 

Epirors’ Repty:—(1.) “Five Years of Theosophy,” or better 
the back numbers of the “Theosophist,” and the “Path,” also “Light 

on the Path.” 

When the general outlines have been mastered, other books 
can be recommended; but it must always be borne in mind that 
with very few exceptions all books on these subjects are the works 
of students, not of Masters, and must therefore be studied with 
catition and a well-balanced mind. All theories should be tested 
By’ the reason and not accepted en bloc as revelation. 

.(2.) The process and growth of the Adepts is the secret of 
Occultism. Were adeptship easy of attainment many would achieve 
it, but it is the hardest task in nature, and volumes would be 

_ required even to give an outline of the philosophy of this develop- 
ment. (See “Practical Occultism,” in this number.) 

(3.) Nothing but what they give out themselves—which is 
very little. Read Patanjali’s “Yoga Philosophy ;” but with caution, 
for it is very apt to mislead, being written in symbolical language. 
Compare the article on “Sankhya and Yoga Philosophy” in the 
Theosophist for March. 

(4.) Wait for H. P. Blavatsky’s forthcoming work: “The 
“Secret Doctrine.” 

(5.) See “The Secret Doctrine,’ also “Isis Unveiled,” and 

 yarious articles in the Theosophist, especially ‘““The Mineral Monad” 

(also reprinted in “Five Years of Theosophy” ). 
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(6.) The account referred to was quoted to show hows 

absurdly materialistic are the common ideas, even among intelligent 

Spiritualists, of the post-mortem states. It was intended to bring” 

home vividly the unphilosophical character, and the hopeless inade-_ 
quacy, of such conceptions. 

(7). The subject of “Prophecy” may be dealt with in a- 
future article of the series; but the questions involved are~ too 

irritating to the casual Christian reader, too important and need 

too much bibliographical research, to permit of their continuation 

from month to month. — 
4 

To the Editors of LUCIFER. 

In the last issue of LucIFER is a paper “Self-Evident Truths and Logical — 

Deductions.” The paper is important, but is not, in my opinion, sufficiently 

clear. “One is a Unity and cannot be divided into two Ones. This is so i 
if we understand Unity to be many entities, parts, or forms, organised into” 
a body of harmony so forming a Unity. 

I would like to ask, If the Universe, the One or All, must not be of a 
certain size; and if so, is the Original One, the ever produced, not of the 
same size? . 

Also, being an organic Whole, what is the form of the All? And is 
the form, whatever it is, not also the form of the self-existent Cause or God? — 

Is nature co-eternal with God? or was there a time, or rather state, 
when God, the self-existent One, was all in all, before nature was produced 
from himself? JI cannot think of anything of nature, spirit, soul, or God, 
without the ideas of size, form, member, and relation. So there can be no 
Life, Law, Cause, or Force, formless in itself, yet causative of forms. All 
evolutions are in, by, and unto forms; the All-evolver is Himself all orm. 

The truth of the Universe is the Form of the Universe. The Truth 
of God is the Form of God. What Form is that? To attain to that is the 
great attainment for the intelligence at least. In these few lines my aim is 
mainly an enquiry. . | 

Respectfully yours, 
J. W. Hunter. 

Edinburgh, 29th March, 1888. 

Epitors’ RepLy.—According to the Eastern philosophy a unity 
composed of “many entities, parts, or forms” is a compound unity 
‘on the plane of Maya—illusion or ignorance. The One universal 
divine Unity cannot be a differentiated whole, however much 
“organized into a body of harmony.” Organization implies external. 
work out of materials at hand, and can never be connected with 
the self-existent, eternal, and unconditioned Absolute Unity. 

This ONE SEF, absolute intelligence and existence, there- 
fore non-intelligence and non-existence (to the finite and condi- 
tioned perception of man), is “impartite, beyond the range of speech 
and thought and is the substract of all” teaches /cdantasara in its 
introductory Stanza. 

How, then, can the Infinite and the Boundless, the uncondi- 
tioned and the absolute, be of any size? The question can only 
apply to a dwarfed reflection of the uncreate ray on the mayavic 
plane, or our phenomenal Universe; to one of the finite Elohim, 
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who was most probably in the mind of our correspondent. ‘To the 
(philosophically) untrained Pantheist, who identifies the objective 
Kosmos with the abstract Deity, and for whom Kosmos and Deity 
are synonymous terms, the form of the illusive objectivity must be 
the form of that Deity. To the (philosophically) trained Pantheist, 
the abstraction, or the nowmenon, is the ever to be unknown Deity, 
the one eternal reality, formless, because homogeneous and 

impartite ; boundless, because Omnipresent—as otherwise it would 

- only be a contradiction in ideas not only in terms; and the con- 
crete phenomenal form—its vehicle—no better than an aberration 
of the ever-deceiving physical senses. 

“Is nature co-eternal with God?” It depends on what is 

meant by “nature.” If it is objective phenomenal nature, then the 
answer is—though ever latent in divine Ideation, but being only 
periodical as a manifestation, it cannot be co-eternal. But 
“abstract” nature and Deity, or what our correspondent calls “Self- 
existent cause or God,’ are inseparable and even identical. 
Theosophy objects to the masculine pronoun used in connection 
with the Self-existent Cause or Deity. It says ItT—inasmuch as 
that “cause” the rootless root of all—is neither male, female, nor 
anything to which an attribute—something always conditioned, 
finite, and limited—can be applied. The confession made by our 
esteemed correspondent that he “cannot think of anything of 
nature, Spirit (!) Soul or God (!!) without the ideas of size, form, 
number, and relation,’ is a living example of the sad spirit of 
anthropomorphism in this age of ours. It is this theological and 
dogmatic anthropomorphism which has begotten and is the legiti- 
mate parent of materialism. If once we realize that form is merely 
a temporary perception dependent on our physical senses and the 
idiosyncrasies of our physical brain and has no existence, per se, 
then this illusion that formless cause cannot be causative of forms 
will soon vanish. To think of Space in relation to any limited 
area, basing oneself on its three dimensions of length, breadth, and 

thickness, is strictly in accordance with mechanical ideas; but it is 
inapplicable in metaphysics and transcendental philosophy. To say 
then that ‘the truth of God is the Form of God,” is to ignore even 
the exotericism of the Old Testament. “The Lord spake unto you 
out of the midst of the fire. Ye heard the voice of the words, but 

saw no similitude.’. (Deut. iv., 12.) And to think of the All- 
Evolver as something which has “size, form, number, and rela- 
tion,” is to think of a finite and conditioned personal God, a part 
only of the Att. And in such case, why should this part be better 

than its fellow-parts? Why not believe in Gods—the other rays 

of the All-Light? To say—‘‘Among the gods who is like Thee O 

Lord” does not make the God so addressed really “the god of gods” 

or any better than his fellow-gods ; it simply shows that every nation 

made a god of its own, and then, in its great ignorance and super- 

stition, served and flattered and tried to propitiate that god. Poly- 
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theism on such lines, is more rational and philosophical than 

anthropomorphous monotheism. 

To the Editors of LUctrer. 

Several questions have of late occurred to me at the entry of the 

subject of Theosophy. . .*. I am quite new to the study, and must per- 

force express myself crudely. I gather that an early result of entire devo- 

tion to and inner contemplative life, and a life also of fine unselfishness, 

such a life as is calculated to allow of the growth of faculties otherwise 

dormant, that a result of this life will be a growing recognition of the under-— 

iying unity of man and his surroundings, that to such a man truth will make 

itself known from within, and therefore will claim instant acceptance and 

unquestionable certitude; that in fact the longer that such a life is lived with © 
unfadiny enthusiasm, the higher will the central spirit rise in self-assertion, © 
the wider wiJl be the survey of creation, and the more immediate the appre- : 
hension Of truth; also that with these tends to develop a greater physical 
command of the forces of nature. : 

Now I submit that such a life as is here spoken of, is led by men who 
attain to none of these results. Most of us know Christians who seem never 
to have a selfish thought; who exist in an atmosphere of self-sacrifice for 
others, and whose leisure is all spent in meditation and in emotional prayer, { 
which surely is seeking after truth. Yet they do not attain it. They fail 
to rise out of Christianity into Theosophy; they remain for ever limited to, — 
and satisfied with the narrow space they move in. (1.) It may be replied — 
that they do expand slowly. Granted, for some of them. But my point is — 
that there do exist (and one is enough for my purpose) men, and particu- 
larly women, leading lives both of spiritual meditation and of unselfishness, — 
to whom nevertheless is not vouchsafed a clearer view of the great uni-— 
verse, a larger apprehension of Theosophic truth, nor any increased physical — 
command of nature, (2.) _ As regards the last point, take for an example — 
John Stuart Mill. Surely he lived always in the white light of exalted con-— 
templation and in instant readiness of high unselfishness; yet to him came — 
no dawn of Theosophic light, nor any larger hold upon the forces of material : 
nature. (3.) May I ask now for a word of explanation on this point? I 
apologise for the trouble I give, and for my want of ability in unfolding 
my difficulty. fx G: ; 

Epitors’ Repty.—(1.) Nowhere in the theosophic teachings — 
was it stated that a life of entire devotion to one’s duty alone, or 
“a contemplative life,’ graced even by “fine unselfishness” was 
sufficient in itself to awaken dormant faculties and lead man to the 
apprehension of final truths, let alone spiritual powers. To lead 
such life is an excellent and meritorious thing, under any circum-— 
stances, whether one be a Christian or a Mussulman, a Jew, Bud- 
dhist or Brahmin, and according to Eastern philosophy it must 
and will benefit a person, if not -in his present then in his future 
existence on earth, or what we call rebirth. But to expect that 
leading the best of lives helps one—without the help of philosophy 
and esoteric wisdom—to perceive “the soul of things” and develops 
in him “a physical command of the forces of nature,” @.e., endows 
him with abnormal or adept powers—is really too sanguine. Less 
than by any one else can such results be achieved by a sectarian of 
whatever exoteric creed. For the path to which his meditation is 
confined, and upon which his contemplation travels, is too narrow, 
too thickly covered with the weeds of dogmatic beliefs—the fruits 
of human fancy and error—to permit the pure ray of any Universal 
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truth to shine upon it. His is a blind faith, and when his eyes 
_ open he has to give it up and cease being a “Christian” in the theo- 

logical sense. The instance is not a good one. It is like pointing 
to a man immersed in “holy” water in a bath-tub and asking why 
he has not learnt to swim in it, since he is sitting in such holy 
fluid. Moreover, “unfading enthusiasm” and “emotional prayer” 
are not exactly the conditions required for the achievement of true 
theosophic and spiritual development. These means can at best 
help to psychic development. If our correspondent is anxious to 
learn the difference between Spiritual and Psychic wisdom, between 
Sophia and Psuche, let him turn to the Greek text (the English 
translation is garbled) in the Epistle of James, iii., 15 and 16, and 
he will know that one is divine and the other terrestial, “sensual, 
devilish.” 

(2.) The same applies to the second case in hand, and even 
to the third. 

(3.) Both—.e., persons in general, leading lives of spiritual 
meditation, and those who like John Stuart Mill live “always in 
the white light of exalted contemplation,’ do not pursue truth in 
the right direction, and therefore they fail; moreover John Stuart 
Mill set up for himself an arbitrary standard of truth, inasmuch 
as he made his physical consciousness the final court of appeal. His 
was a case of a wonderful development of the intellectual and 
terrestrial side of pstiche or soul, but Spirit he rejected as all 
Agnostics do. And how can any final truths be apprehended except 
by the Spirit, which is the only and eternal reality in Heaven as 
on Earth? 

A lady writes from America :— 

In the fourth number of LuciFER on the 328th page are the words: 
“Enough has been given out at various times regarding the conditions of 
post-mortem existence, to furnish a solid block of information on this point.” 

The writer would be glad to be told where this information may “be 
found. Is it in print? or must one be Occultist enough to find it out in the 
“Symbology” of the Bible for himself? 

“One Wuo HuNGERS FOR SOME OF THIS KNOWLEDGE.” 

It is certainly necessary to be an “Occultist”’ before the post- 
mortem states of man can be correctly understood and realised, 
for this can only be accomplished through the actual experience 
of one who has the faculty of placing his consciousness on the 
Kamalokic and Devachanic planes. But a good deal has been given 
out in the “Theosophist.”” Much also can be learnt from the 

symbology not only of the Bible but of all religions, especially the 
Egyptian and the Hindu. Only again the key to that symbology 
is in the keeping of the Occult Sciences and their Custodians. 



KALI YUGA AND THE COMING RACE* 
(1.) How many years are there in Kali Yuga? (2.) Will the sixth 

sub-race begin very soon, that is, will it be at the end of the cycle of the first 
five thousand years of Kali Yuga? (3.) Cannot a person of the fifth race 
come near where the sixth race shall live? 

(1.) Kali Yuga is said by the Brahmins and by the Secret q 
Doctrine to be 432,000 years long. We will have to accept the | 
calculation for the present. 

(2.) Many thousands of years will pass before the next race 
will be here, and you will have died several times over before that, — 
and also it.1s probable you will be one of that race unless you go to 
some other planet. You have made the error of supposing that the 
end of the cycle in 1898 is the end of the race. It is not. It is but 
a minor cycle, though quite important in its way. Hence— 

(3.) As we, including you, will be members of the new race 
in all probability if we take advantage of our opportunities, there is 
no profit in the question or its answer, for the sixth race not being 
due for so many centuries, and you being eligible for membership in 
it, there is no sequence. When the sixth race has fully come, many 
degenerate examples of the bodies of the fifth will be here with it 
and among it, but no special place will be kept for its development. 

cr 

-MOON’S MYSTERY AND FATE 
Probably no heavenly body has received as much attention from 

men in all ages as our moon. Many causes contributed to this. The 
moon is near us; she is a remarkable and large object in the sky; she 
enlightens the night; she appears to have much to do with man and 
his affairs. Omens, spells, wishes, oracles, divination, traditions 
cluster around her during all time. It would be difficult to find a 
scripture that does not exalt the moon. The Christian Bible says 
that God ordained that the sun should rule the day and the moon the 
night. The Roman Church depicts Mary the Mother of God holding 
the child while she stands upon the crescent moon. The twelfth 
chapter of Revelations opens thus: 

And there appeared a great wonder in heaven; a woman clothed with 
the sun, and the moon under her feet, and upon her head a crown of twelve 
Stars. 

Other religions are the same as this modern Hebraic one in 
giving the moon a very great prominence. 

Even science cannot escape the fascination. The brilliancy and 
nearness of the moon and her many recurring changes all aid in fix- 
ing the attention of science. Modern and ancient science alike 
unite in watching the night’s great light as she performs her journey 

*This article was first printed by Mr. Judge in The Path for January, 1895. 
tThis article was first printed by Mr. Judge in The Path for June, 1894. 
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round us. Nations regulate themselves and their acts, religious and 
commercial, by the moon. Feast days of the church are fixed more 
by the lunar than the solar calendar, for all the movable feasts depend 
on the moon. Calendars rule commercial affairs in credits, obliga- 
tions, and settlements. 

From earliest times the calendar, ruled in fact by the moon’s 
motion, has been of immense interest to man. Periodically rulers 
of the earth try to reform the calendar of days and months when it 
as periodically gets out of order. The present arrangement of 
months with twenty-eight, twenty-nine, thirty, and thirty-one days 
Was invented to make a calendar which would last some centuries 
before another one will be needed, just because the moon’s motion 
will not give twelve regular months, but twelve regular ones and one 
small one of about six days. And when the present style of reckon- 
ing was introduced, many communities of men in Europe rebelled 
because they thought they had been deprived of some actual days 

-of life. 

Czesar ordered a reformation of the calendar by attempting 
to use the sun, but in time it fell into great confusion. Pope Greg- 
ory XIII. directed ten days to be suppressed, and then found that 
the Julian calendar had an error which would amount to three days 
in four hundred years—quite a serious matter. The Gregorian year 
now prevails, except in Russia. But still the greater number of men 
and the greater number of festivals depend on the moon and her 

motion. While if we examine the records relating to superstition, 
we will find that whatever may have been the place once held by the 
sun, it has been usurped by the moon, leaving one nation distinctly 
worshippers of the Lord of Day. 

Modern Theosophy, coming on the field as the uniter of all re- 
ligions by explaining the symbols and traditions of each, is not 
exempt from the mystery of the moon. H. P. Blavatsky is our sole 
originator of a theory regarding the satellite which one could not 
have invented with the most wonderful imagination. She says her 
teachers told her, and leaves us to work out the details; but her 
theory will bear investigation if taken as part of the whole evolu- 
tionary scheme reported by her. If we had thought to escape from 
lunar dreams and puzzles we were in error, for while she plainly 
asserts that the former body of the entity now called Man’s Earth 
is the very moon in our sky, the existence of a mystery is as plainly 
declared. The first mystery which she claimed to reveal—and, in- 
deed, she first of every one states it—is that in a remote period, when 

there was no earth, the moon existed as an inhabited globe, died, and 
at once threw out into space all her energies, leaving nothing but 
the physical vehicle. Those energies revolved and condensed the 

matter in space near by and produced our earth; the moon, its par- 

ent, proceeding towards disintegration, but compelled to revolve 

around her child, this earth. This gives us a use and history for 

the moon. 
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But then the same messenger says that the * superstuoatl 
vailing so long and widely as to the moon’s bad influence, as in 
insanity, in necromancy, and the like, is due to the fact that t 
moon, being a corpse intimately associated with earth, throws u 
the latter, so very near to her, a stream of noxious emanat 
which, when availed of by wicked and knowing persons, maj 
used for man’s injury. Then the same writer goes on to assert 
six mysterious doctrines or facts remain yet untold, and all relat: 
to the moon. >: a 

“os 

It would be idle to speculate on these riyitentes for it ne 
been found that unless the Great Initiates speak the general m 
men can but modify, enlarge, or intertwine by their fancy 
facts and doctrines of which they have heard. But as to the f 
the moon, H. P. B., speaking for those Initiates, says olainly 

- is to become of our satellite. “— 

In the first volume of Secret Doctrine, in a foot note on p 0a 
155 of the first edition, she writes: 3 a 

Both [Mercury and Venus] are far older than the earth, and before 
latter reaches her seventh Round her mother moon will have dissolvec din > 
thin air, as the “moons” of the other planets have, or have not, as th 
may be, since there are planets which have several moons—a mystery 2 
which no (Edipus of astronomy has solved. ae 

This is extremely plain as to our moon, yet raises another my 
tery as to the general subject of moons. If correspondence is a 
law of nature, as I firmly believe, then it would be in accordance with 
it for the moon, considered as earth’s former body, to dissolve all 
away in course of time. And as evolution proceeds with uniform- 
ity, the upward progress of our races and earth should be marked 
by the gradual fading and final disappearance of the moon, as H. P. 
B. says. It is likely that before our sixth round is ended, it being the 
round relating to Buddhi as the vehicle of spirit, the body of t 
moon, which was the vehicle for prana and astral body, will f 
disappeared. Very probably one of the unrevealed mysteries I . s 
do with the uses and purposes of and for the whole mass of n ; 
now constituting the moon’s bulk. But whatever those my erie es 
are, the fate of our satellite is very clearly asserted, for the ber efit ye H 
those who have confidence in H. P. B.’s teachers, and who are willing 
to take the key of correspondence for the unlocking of the loc c 0 ‘s 
Nature. ‘< 

Witri1aM BREHON. 


