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Publisher’s Announcements 

THE THEOSOPHICAL MOVEMENT: Established November, 
1930. Published monthly by Theosophy Company (India) Private 

Ltd., 40 New Marine Lines, Bombay 400020, India. 

This Magazine is an Independent Journal, unconnected with 
any theosophical society or other organization. The Publishers assume 

full responsibility for all unsigned articles herein, 

SUBSCRIPTIONS: No subscriptions are accepted for less than 

one year of 12 numbers, each beginning with the November issue. All 
subscriptions should be accompanied by the necessary remittance. 

Price, Rs. 18.00, £2.00, $7.00 per annum, post free. 

COMMUNICATIONS: Contributions submitted for publication 

should be typewritten, on one side of the paper only, with wide margins, 

and addressed to the Editors. Copies should in all cases be retained by 

the writers, as no manuscripts are returned. 

CORRESPONDENCE: Letters from subscribers and readers are 
welcomed, with criticisms, comments or questions on any subject treated 

in the Magazine. Questions on Theosophical philosophy and history will 

be replied to direct. or, if of sufficient general interest, in the pages of 

the Magazine. 

BEQUESTS AND DONATIONS: Gifts and legacies will be gladly 

received from those in sympathy with the objects of this Magazine, 

when such benefactions are unencumbered and_ unrestricted. Donors 

should make their gifts direct to THEOSOPHY COMPANY (INDIA) 

PRIVATE LTD., which is an incorporated association legally empowered 

to receive such donations and bequests in furtherance of its objects. 

These objects are: 

(a) To form the nucleus of a Universal Brotherhood of Humanity, 

without distinction of race, creed, sex, caste, or colour: 

(b) The study of ancient and modern religions, philosophies and 

sciences and the demonstration of the importance of such study: 

and 

(c) The investigation of the unexplained laws of Nature and the 

psychical powers latent in man. 
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“There is no Religion higher than Truth” 

THE THEOSOPHICAL MOVEMENT 

Vol. 54, No. 4 17th February 1984 

LEARNING TO READ 

[Reprinted from Tue THeosopuicaL MOVEMENT, December 
1951.—Ebs. ] 

STUDENTS often misunderstand instructions or the teachings re- 

ceived owing to the influence of their early education or of the 
rend of the life that surrounds them. They read a sentence and 
for some reason one word stands out and colours their interpreta- 
‘ion, thus throwing them off their balance without their knowing 
it. Many a time the confusion ascribed to the so-called inconsis- 
rency of the teachings is because of this influence. 

An instance of these queer twists of understanding is found 
n the questions that so often arise about the injunction given in 
ight on the Path to “‘test all experience.” The word “‘all’” leaps 
orward and the student sees himself passing from one experience 
© another, going everywhere with all the world as his country, 
onstantly on the lookout for new impressions, new situations, 

d, bad, or indifferent, so that he may test them. Is that what 
§ required of the aspirant? he asks himself. It never strikes him 
hat he may have misunderstood the simple words of the text. 
ow about laying the emphasis on the word “test” instead of 

n ‘all’? That would certainly throw another light on the mat- 
r. 

The above possibility should give the earnest student pause. 
re we not all subject to the effects upon us of environment, past 

d present? And therefore apt to be ‘‘ceaselessly self-deceived”’? 
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Under the circumstances, the above instance may furnish us 

a most useful and practical guide to better understanding. The 
first conclusion leaped at should be carefully considered before 
it is accepted as true, however clear and unequivocal it may seem. 
‘All quick thinkers are hard to impress,” wrote one of the Mas- 
ters once; “‘in a flash they are out and away in ‘full cry,’ before 
half understanding what one wants to have them think.” So, too, 
we may say that those who are too quickly convinced that they 
comprehend may, in their self-assurance, range themselves un- 

consciously with those who “know not and know not that they 
know not,” and end in a blind alley. 

Hence the value of group study. From a comparison of the 
various interpretations of different students, something may e 
merge more nearly approaching the truth than any single partici 

pant could achieve alone. 

AT EVENTIDE 

Timely, when day is spent, 
And voices cease, 

Cometh a silence blent 
Of Thought and Peace. 

Of Peace, for which we yearn, 
. Our mind to still; 

And Thought, whereby to learn 

Our Master’s will. 



STRUGGLING TOWARDS THE LIGHT 

Strive with thy thoughts unclean before they overpower thee, 

Use them as they will thee, for if thou sparest them and they 

take root and grow, know well, these thoughts will overpower and 
kill thee. 

—The Voice of the Silence 

LIFE is and has always been a struggle to reach beyond earthly 
vicissitudes to where calmness reigns and where the mind devi- 
utes not from the laws that govern all manifestation. And yet, to 
reach this haven of bliss a long-drawn war has to be fought against 
powers and forces that bar our approach to the holy seat. If one 
looks at it dispassionately, one is forced to the startling conclu- 
sion that most of these antagonistic forces had at one time or 
uother been invited by us with open arms, had been given the 
pride of place and were used for the unabashed gratification of 
owly appetites. We wallowed in the mire and not only liked it 
yut enjoyed the thrill and the experience. 

In spite of these moments of sensual pleasures repeated to the 
point of satiation, there come moments of self-introspection when 
or a flitting instant the person involuntarily looks within his own 
elf and wonders whether he really desired all this. If he has 
lrunk deep at the fount of vice, he will brush the moment aside 
s one of weakness which, if dwelt upon, will lead to a betrayal 

»£ long-established associations. Yet, however dim the voice of 
‘onscience, it has reverberated in his being and thereafter the 
leliberate choosing of the paths of vice will invite its own ap- 
ropriate retribution. But nature is a kind and merciful mother. 
[herefore, again and yet again she will present opportunities for 
| reappraisal. Diseases that the erring soul cannot but connect 
ith its erring ways, a steep sliding into penury, a life beset by 
oubts, harrowing circumstances and crippling losses—any of 
vese present a valuable opportunity to the person to pause and 
sassess his sense of values. Pain and sorrow, grief and loss be- 

for him stern yet necessary teachers that have the power 
p shake the soul out of its lethargy and arouse it from the pro- 

nd somnolence of its vice-intoxicated mind. The elixir that 
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can change the sordid and the ugly into the beautiful and the 
true exists and is to be sought after and rediscovered in the 
Wisdom-Religion that is Theosophy. Many a harassed soul has 
profited by its instructions and has in turn become a medicine- — 

man ministering to the needs of those who want to lift them-_ 
selves out of the filth, yet know not where to turn for succour 

and guidance. 

When in all sincerity the person enters upon the long and 
arduous journey from the realms of darkness to the kingdom of ~ 
light, he finds to his horror that he is prone to trip when nego- | 
tiating obstacles, so that before he realizes it he resumes from 
time to time his erstwhile attachments to the thirsts and hungers 

that used to beset his life. Re-emerging from his moments of 
sense-intoxication, he is wont to ask himself why, after shedding 

bitter tears of repentance and sincerely resolving to reform him- 
self, he finds that much against his desire he still continues to 
seek his delight in the old and now forbidden desires. It is not 
as if these desires force themselves on him at every occasion. 
Often enough he seeks and creates opportunities for indulgence, 
though later he may stand appalled at the enormity of his offence. 
There is an answer and an explanation for this slipping backward — 
and it is important that each struggler on the path equip himself 
with the knowledge of the factors that contribute to his failures. 

It is a well-established truisrn that all temptations can be 
fought off only so long as the mind remains positively active. 
In the struggle for self-mastery, the soul may find the mind turn-: 
ing passive and refusing to obey its commands or becoming in- 
capable of it. Freed from the onus of obeying the dictates of 
the soul, the passive mind becomes a medium for any force or 

entity which has the power to occupy it. In any particular case 
it would be the force of that passion or desire which prior to 
the resolve had succeeded in the making of the mind a medium) 

for its own escapades. Since the aspirant comes from that state 
where he had been under the unrestricted dominance of vice 

for long periods, it follows that he had permitted his mind to 
act as a passive agent of undesirable extraneous forces which now 
rebel at the prospect of being evicted from their stronghold. 
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The rationale for this condition and the consequent failures 

_found in Theosophy. It teaches that each medium has a cer- 

iin moral and physical condition which induces emanations, or 

n aura, in which his controlling intelligences can live, and by 

hich they manifest themselves. This aura varies from day to 
ay and even hour by hour. It is an external effect resulting from 

iternal causes. The medium’s moral state determines the kind 
f intelligences that come, and the latter reciprocally influence 
1e medium, physically, intellectually and morally. When the 
iedium becomes totally passive, his own astral spirit may be 
enumbed and even crowded out of his body, which is then 

ecupied by an elemental or, worse still, by a human fiend of 
1e eighth sphere. Too often the cause of the most celebrated 
rime is to be sought in such possessions.’ Each upsurge of temp- 
tion comes from one or the other of these “controlling intelli- 
ences.’ At one time they were the person’s honoured guests and 

ow they resist eviction. Their method of satistying their lusts 
; such that their presence and activity is at no time apparent to 
ve medium. They have the ability to arouse memories of past 
dulgences in those particular organs of the medium’s body 
hich were used in the act of fulfilment. These memory pictures 
ntoxicate the mind so that it stampedes out of the control of 

soul. Passivity of the mind is thus produced and the undesir- 
les have an unimpeded expression till satiety sets in. Then they 
ithdraw from the mind, leaving it weaker for the experience, 
d therefore the more untractable when the next bout of in- 

rnal images sweeps it out of the soul’s control. 
Besides the curbing of fleshly appetites, there are other subtle 

d therefore more dangerous attachments that, taking hold of 

mind, drag it down and then open it up to one or another 
sual weakness. Ambition, envy, vanity, pride, greed, bigotry, 
aticism and selfishness are dangerous companions to harbour 
thin the personal atmosphere which surrounds us and which 
mains a part and prolongation of oneselt. Each of these mili- 

es against universality and brotherhood and therefore each 
comes a destabilizing force which rejoices in the harm of other 

Isis Unveiled, 1, 490. 
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units of the human family. Each is anti-soul and has therefore 
the power to crowd the soul out of the mind. Each has its vota- 
ries in the invisible atmosphere that remains a part of the per- 
son’s personal make-up and which attracts and gives shelter to 
entities congenial to its moral, physical and intellectual charac- 
ter. 

The remedy for the woes that attend upon one’s straying away 
from the true path is set out in The Voice of the Silence which 

lays down the discipline thus: ‘‘Withhold thy mind from all 
external objects, all external sights. Withhold internal images, 
lest on thy Soul-light a dark shadow they should cast.’’ A similar 

teaching couched in other. terms is given in /sis Unveiled. Th 

antidote to physical mediumship is: 

sons of positive character who are determined to resist all ex- 

trancous influences. The weak and the feeble-minded whom they 

can make their victims, they drive into vice.’ | 

: 

| 

Let the medium cease being passive, Spirits never control per- : 

| 

If so far we have considered the aspects that drag the mind: 
soul down into unfathomable depths of degradation, it is ap: 
propriate that we turn our attention to the higher aspects of 
the soul that gravitate towards divinity. Says Isis Unveiled: 

From the remotc¢st antiquity mankind as a whole have always 
been convinced of the existence of a persona] spiritual entily with- 

in the personal physical man.... The closer the union, the more 
serene man’s destiny, the less dangerous the external conditions 
.... Furthermore, they believed that there are external and in- 

ternal conditions which affect the determination of our will upon 

our actions. 

Side by side with passive mediums in the progress of the 
world’s history, appear active mediators.... These men are guid- 
ed merely by their own personal spirit, or divine soul, availing 
themselves of the help of spirits but so far as these remain in the 
right path.‘ 

Iamblichus asserted that our soul can attain communion Wi 

2 Isis Unveiled, I, 490. STbid., II, $93. ‘Thid., I, 488. 
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1e highest intelligences. He believed “in the attaining of a divine 

ower, which, overcoming the mundane life, rendered the indi- 

idual an organ of the Deity.” The student of Theosophy is well 

ware of the sevenfold classification of man to have any doubts 

bout his intimate connection with both the Divine and the 

Jniversal. Yet, the teaching must remain in the realm of the 

bstract till such time as he acquires the power to wrench his 
tind away from the heady fumes that rise from matter in both 

s grosser and rarefied forms. To be able at all times to retain 

m unbroken contact with the spiritual part of himself, the man 

s soul has to maintain personal purity and acquire a trained and 

ndomitable power, and both these can be obtained by constant 
estraints on emotions and passions. 

When well advanced on the path of peace and power, the 
spirant will find knowledge springing up spontaneously from 
vithin himself in the progress of time. Yet, in the earlier stages 
he student is advised to exercise caution and discretion. Says 

he text: 

While the ego or the conscious entity is yet wifhin the mate- 

rial body, the clearness and correctness of its spiritual visions 
depend on its more or less intimate relation with its higher 
Principle. When this relation is such as to allow the most ethereal 
portions of the soul-essence to act independently of its grosser 
particles and of the brain, it can unerringly comprehend what it 
sees; then only is it the pure, rational, supersentient soul. That 
state is known in India as the Samadhi; it is the highest condition 

of spirituality possible to man on earth.’ 

In regard to the visions of diharana, Isis Unveiled sounds a 
ote of caution. Says the text: 

When the body is in the state of dharana—a total catalepsy 

of the physical frame—the soul of the clairvoyant may libcrate 
itself, and perceive things subjectively. And yct, as the sentient 

principle of the brain is alive and active, these pictures of the 

past, present and future will be tinctured with the terrestrial 
perceptions of the objective world; the physical memory and 
fancy will be in the way of clear vision.’ 

Thid., Il. 590. 8 Thid., TH, 591. 
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Even at such high stages where the practice of dharana be 
comes a possibility, the struggle goes on, but is now shifted from 
the person’s thought creations to his physical memory and fancy. 
It is indeed true that the Kingdom of Heaven is to be taken by 
violence. ‘There is no other way. 

To ALLow unto others the victory, taking unto oneself the defeat 
is the sign of the superior man. 

Inasmuch as all beings are our kindly parents, it would be 
a cause of regret to have aversion for and thus disown or abandon 

any of them. 

To avoid error in choosing a guru, thc disciple requireth 

knowledge of his own faults and virtues. 

Illness and tribulations, being teachers of picty, are not to be 

avoided. 

That which cometh of itself, being a divine gift, is not to be 

avoided, 

The thought of helping others, however limited one’s ability 

to help others may be, is not to be avoided. 

One must know that sorrow, being the means of convincing 
one of the need of the religious life, is a guru. 

Unless the mind be trained to selflessness and infinite com- 
passion, one is apt to fall into the error of secking liberation for 
self alone. 

A mere glimpse of Reality may be mistaken for complete re- 
alization. 

To preach religion and not to practise it is to be like a 
parrot saying a prayer. 

To exercise patience for mercly selfish ends rather than for 
doing good to others is to be like a cat exercising patience in 
order to kill a rat. 

If, after having heard much of the Doctrine, one’s nature 

still be unattuned, one is like a physician with a chronic disease. 

One must have confidence in the Thatness (as being the Sole 
Refuge) even as an exhausted crow far from land hath confidence 
in the mast of the ship on which it resteth, 

— TIBETAN PRECEPTS 



SHALL WE BECOME CIVILIZED? 

[Reprinted from The Aryan Path, April 1930.—Epbs.]| 

The truly devoted, for the purification of the heart, perform 

actions with their bodies, their minds, their understanding, and 
their senses, putting away all self-interest. 

—Bhagavad-Gita, V. 11 

NDIA is cursed with millions of idlers who call themselves San- 
yasis and are generally accepted as such. They not only make 
1e economic situation of this poor country worse than it already 
, but also are a moral plague, for they exploit the devotion 
E millions of villagers, especially the women. They are false and 

eeting shadows, but faintly indicative of the very few and the 
rely to be encountered true sons of light, the genuine Sannyasis. 
‘o such true ones we give salutations and say—Namastae! 
The Gita is the book of rules and conduct for true Sannyasis. 

$s fifth discourse is named Sannyasa-yoga, yoga or devotion by 
eans of renunciation of action. In the shloka quoted above, we 
d described by Sri Krishna what a Yogi does. A real Yogi is a 
uly devoted person, and he performs many kinds of actions. 
e is not idle either with his body and its senses, or with his 
ind, or with his discriminative Buddhi. 

It is a matter of conviction with us that India’s emancipation 
pends on her producing Sannyasis of the true type. Towards 
at end the idea should go abroad that to support and feed the 
ler who poses as a Sannyasi is irreiigious and unspiritual, and 
at it 1s false charity, for it is given to the wrong person, at the 
ong place and at the wrong time. An elimination of false Yogis 
d Sannyasis must take place. 
How can India produce true Yogis and Sannyasis? First, by 

derstanding what the words imply, and then by a few patriot- 

tls setting out not to talk but to practise Yoga and Sannyasa. 

A Yogi is one who has taken the path in the direction of his 
m Inner God, or Higher Self, and recognizing It as his ad- 
nisher and sustainer, has begun to act selflessly. 
A Sannyasi is one who renounces not the doing of actions 
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but the result of their performance. He goes through his ap-_ 

pointed work in life, follows the wheel of duty to race and kin, 

to friend and foe, but endeavours seriously and regularly to close 
his mind to pleasures as to pains. 

These definitions arise, over and over again, in our study of 

the Gita. The Mahatma speaking to his Chela repeats the con- 
cepts of real Sannyasa and true Tyaga, and quotes Himself and 
His like as examples of Men who act, Their renunciation being: 
of the sweet fruits of Their deeds. 

There is another thing that the Gila brings out. Nowhere do 
we find that only a caste-man or even an Aryan alone can enter 
the Path of Renunciation. Can Musalmans become Sannyasis 
without turning infidels? Of course they can. Every real Sufi is 

a Sannyasi, every true Dervish is a Yogi, and the noble word 
Fakir has been as debased by its application to worthless beggars 
as the name Tyagi. Can Parsis practise Yoga? Certainly; for every 

Parsi heart is the receptacle of the embers of the Sacred Fire 
which, once kindled, makes him the Son of Ahura Mazda. For 
the Christians, St. Paul’s admonition holds true: “If the Spirit 
of him that raised up Jesus from the dead dwell in you, he that 
raised up Christ from the dead shall also quicken your mortal 
bodies by his Spirit that dwelleth in you.” (Romans, vin, 11). 
Every true Buddhist knows the injunction: “Look within, thou 

art Buddha.” Every Jew familiar with his Kabala knows about 
the alchemical process whereby the self is raised unto the Self. 

Any man or woman acquiring a new attitude to life can 
tread the Path of Renunciation. Such a man need not give Uf 
his home to make the jungle his habitat; he has to begin to live 
in the home differently. He must not commit the sin of run 

ning away from his duties, but should perform every single oné 
of them without anxiety about the accruing results. He mus 
train and control his senses; he must exercise and make agil 

and healthy his body; he must act mentally, i.e., study and re 

flect upon what he studies, and make use of his discriminatioj 
born of his meditations in the performance of all acts. ‘Through 

out he must bear in mind the object which the above-quotet 
Gita verse advocates—purification of the heart. Body and it 
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ases, mind and its powers are but the instruments which are 

be used to purify the heart. 
It is not what we do that alone matters, but also how we do 

ything. What we should avoid doing are those acts which take 

_away from our congenital duties; what we should be attentive 

is the timely performance of all that is to be done. The 
ethod of such performance makes the Yogi, the Sannyasi, the 

yagi—to do our duty by every duty, regardless of consequences; 
learn that in every station of life the Soul is educating itself, 
d that what matters is that the education continues irre- 

ective of its bestowing on us pleasure or inflicting on us pain. 
_ opulence and poverty alike the Soul grows—more in poverty 
an in opulence. 
To educate ourselves in the school of life we need a disci- 

ine, and the Gita supplies it for every stage of human evolution. 
e have to impose that discipline on ourselves. The barbarian 
us receives his death-warrant when we take ourselves in hand 

id energize ourselves to act with thought and deliberation. ‘To 
self-reliant is to be dependent on the Great Self within and 
on any outside agency. To acquire true individuality we 

st live daily by self-induced and self-devised efforts, and even 
ugh our past errors may check and thwart us we must persist 
d ascend through all degrees of intelligence till perfection is 
ched. To start this journey is to touch civilization, for thus we 
ve chaos behind and enter the world of order. To start us 
that journey the Wise One said: 

Rouse thyself by thy Self, examine thyself by thy Self; thus 
Self-protected and attentive wilt thou live happily. (Dhamma- 
pada, 379) 

—B.M. 

Tuts time, like all other times, is a very good onc, if we but 

know what to do with it. 

—RatpH Watpo EMERSON 



THE SOUL’S SURROUNDINGS 

“Tt is easy enough for him to be calm and steady and to have 
noble thoughts; see what a beautiful, peaceful environment he 
lives in!” 

A natural reflection, perhaps, for the man who has na 

thought the problem through. But is it true? Does environment 

work so potent a spell? Not so in nature. Diamonds are produced 
in the dark depths of the earth, cut off from the sun in whic 
they will one day sparkle; the seed that falls on a dung-heap mai 
produce a flower as fair as any carefully nurtured garden plan 

can show. And in the human kingdom itself we all know tha 

there are men with unlimited wealth at their command who hav 

surrounded themselves with beauty, the views from whose win 
dows command the heaven-aspiring mountains or the sea’s broz 

expanse, and who yet have thoughts anything but noble, wh 

are passionate and turbulent in their nature and cruel and unj 

in their acts and words. We once heard of petty squabbles an 
mean acts which continuously poisoned the life of the commu 

nity at a beautiful altitude where a famous astronomical obsé 

vatory is situate. The spirit of gossip and of backbiting wa 

not killed by the splendour of the blue dome of the heaven 

Most of us are fortunate enough to know also some in humbl 

circumstances, with little of leisure in their lives or of beauty 1 

their surroundings, who are both steady and calm and whe 

facial expression as well as whose words and actions bespeaks th 
nobility of their thoughts. Is there, then. no connection betweé 

environment and character? Indeed there is a close relation D 
tween the two, though there is sometimes a time lag which m 

obscure their cause-and-effect relationship, or make effect appé 
cause, or vice versa. 

Beautiful and peaceful surroundings are most congenial to t 

pure in heart, but they do not in themselves convey purity. Tal 
the analogy of bodily cleanliness. It is true that inner purity fint 
one natural outer expression in a clean body and fresh raimen 
but, on the other hand, the extreme of outer fastidiousness 

not incompatible with moral pollution. No amount of bathit 
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hether in ordinary water or in the holy Ganges itself, will wash 

way the stains left on the inner nature by evil thinking or by 

Ifishness, nor will it lessen in the smallest degree the tendencies 

» those directions. 

What is environment from the standpoint of Theosophy? It 

_ all that surrounds the Soul. The external surroundings are, 

; it were, the outer garments of the human Soul, but the per- 
mality itself is part of the Soul’s environment. How did we 
yme to have the mental capacity or limitation which is ours, 
ve traits of character, the body of a particular sex, colour, race, 

ature and general appearance—through which, if at all, we 
ave to express ourselves? They are our Karma—our actions. 
‘hrough the laws of psychic magnetism we have drawn to our- 

elves that which is our own, as surely as the magnet draws the 
‘on filings. The same applies to the individuals who surround 
s and to the outer environment into which we are born. 

Fortunately we can modify both the personality with its limi- 

itions and its blemishes and the surroundings which we regard 
a handicap to our spiritual progress. We can build them near- 
to our heart’s desire, but how to go about it? The way which 
mends itself to the thoughtless is to change at once the outer 

rcumstances, violently if need be, to desert duties which are 

ksome and to make a fresh start under conditions more conge- 
ial and assumed to be more conducive to growth and progress. 
hat is a grave mistake. 
The Theosophical principle, when one is confronted by a 
mber of obstacles requiring to be overcome, is to begin with 

se nearest at hand. And, the nearest environmental obstacles 

e those in our own personality. Better to deal first with the 
re intimate parts of our environment—our thought-feelings, 

ir habits, customs and manners. Our outer circumstances form 

mirror in which our inner environmental parts are reflected. 

here is an intimate interplay between the two portions of the 
vironment of the Ego. 

Now, Karma is not only justice; its mercy is seen in the fact 

t our circumstances, whatever they may be, present the best 

sible opportunity for our further growth. The overcoming of 
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the self-constructed obstacle immediately before us is our Karmic | 

opportunity. 

In this discipline, however, in which the student occupies 

himself with altering outer environment by changing his think. 
ing, he passes from place to place without making real soul prog- 

ress. In the more congenial environment he has built for himself 

he finds new difficulties of which he never dreamt. More subtle 
desires still bind him fast to earth. If he is no longer a slave of 

eross lusts he has become a slave of subtler and more insidious 

passions. He has killed the braving ass and the roaring tiger of 
his nature, but he has encaged within himself the singing bird 

and the darting butterfly. Not living in a slum but in a bDeauty- 
spot, he has not the drab conditions of the former to overcome, 

but the insidious temptations of the latter are there, and often 

their very existence is not suspected. 

Very gliblv aspirants talk of looking within, of listening to 

the voice of the Inner God, so that they may successfully fight 

the devil of flesh and blood and pull out of the hell of lust, 

anger and greed. The soul does not reveal itself and become 
active for the asking. It is crying for the moon. On the othe 

hand, the method of starting with environment. both inner and 

outer, is not the way of real Occultism or pure Raja Yoga, 
That we have to handle the animal in us and make it truly 

human goes without saying. But to read the lesson about out 

weakness in our textbooks and then to affirm, “This is to 

eradicated, this is to be eradicated,” and to use some thought 

force and desire-force on them will not work. Thus much timé 

is spent in the vehement endeavour to improve the lower and 
the consciousness is drawn away from effort in the right direq 

tion, 7.¢., from the endeavour to live in the Eternal, for which i 

required Mental Devotion, called Buddhi-Yoga in the Bhagavad 

Gita. 

What shall we do with the three factors involved—the Inne 

Ego, the Personal Nature and the Outer Environment? | 

The outer environment will change automatically as the pew 

sonal nature undergoes transmutation. In the personal nature aq 
two constituents which must be seen as distinct, viz., existene 
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f weaknesses and absence of capacities. Not through a desire 

» overcome weaknesses can they be overcome, and the attempt 

lay strengthen weaknesses and even increase them. Reason and 

ill have to be used, but what is the right mode of using them? 

irst and foremost and as a starting-point, the performance of 

uties is the only safe way. Meditation exercises will prove fruit- 

ss unless the way of the performance of works is found. In the 

ischarge of duties, in the performance of works pleasing to the 
oul and which attract its guidance and grace—in this dual ful- 
Iment lies the beginner’s salvation. 

That is the real way for both our undertakings—eradication 
f vice and unfoldment of soul-power. It is that teaching which 
fr. Judge presents: 

The attitude to be assumed, then, is that of doing every act, 
small and great, trifling or important, because it is before us to 
do, and as a mere carrying out by us as instruments of the will 
of that Deity who is ourself. Nor should we stop to inquire 
whether the act is of any use to the Lord within, as some ask, For, 
they say, of what possible benefit to Him can be the small hourly 
acts which, as soon as done, are forgotten? It is not for us to in- 
quire. The act that pleases that Lord is the act which is done as 
presented with no attachment to its result, while the act that is 
unpleasing to Him is the one which we do, desiring some result 
therefrom, This practice is the highest; that which some day we 
must and will learn to perform, 

Lire is a fragment, a moment between two eternities, influenced 

by all that has preceded, and to influence all that follows. The 
only way to illumine it is by extent of view. 

—WILLIAM EttEerRyY CHANNING 



—.” 

Se ee 

THE FUNCTION OF ATTENTION IN PERSONAL 

DEVELOPMENT 

[Reprinted from Lucifer, November 1888.—Eps.| 

True stupy of any branch of knowledge consists in giving the 
matter of that branch such repetitions of attentive consideration 
that it at length becomes an integral part of the domain of the 
consciousness, and can at any time, under any correlated stimu- 
lus, be made use of by automatic mental action. | 

True study of an Art consists, primarily, in the attentive rep- 

etitions of the action of the physiological organs involved . 
the productions of that Art, until that action becomes automatic, 
and is as well and so naturally performed as any original reflex 
physiological function. 

In these definitions the word qualifying the necessary proc- 
esses is the adjective attentive, denoting the presence of atten- 
tion in the operation. Without this word the definitions would 
not merely be imperfect, they would be essentially incorrect and 

misleading. 

Only in the quality of being atientive can the reiterated con- 
sideration and the reiterated action, respectively, result in the 
possession, on the one hand, of a new realm of knowledge, or,| 

on the other hand, of a new area of power. 

What is the nature and manner of expression of this supreme 
quality Attention? : 

An appreciative intellectual grasp of the answer to this que 
tion and a realization of the function of its subject in the prog 

esses of human personal evolution, should be recognized as fun 

damental elements in the knowledge and understanding of the 
true educationist, be he teacher or not. 

The word Attention is used largely, but loosely, in edu Y 

tional employments, yet we have no other word with which 

habitually, to express that altitude of the consciousness which 

in any study or acquisition of power, is absolutely and contin 

ously demanded, in order to ensure intrinsic results. ‘The tery 

concentration is more literally correct in this relation, but con 

centration has, with most persons, too limited and too special a 
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upplication to render it available for ordinary use instead of At- 
ention. 

Yet the Attention we are discussing, the attention of all 

knowledge-acquiring processes, may perhaps be better understood 

and realized if it is regarded as Concentrated Attention. | 

Attention is that condition or attitude of consciousness in 
which its rays are steadily and unintermittently centred upon 
the thing being done or the subject of study. This may be pre- 
sented to the consciousness by one or more of the special senses, 

or it may already be a content of the mind; the special element 
in the attitude being the infentness with which the consciousness 
operates. ‘his intentness of gaze must proceed to such a degree 
that all other sensible or mental! objects, except the one, become 
excluded from its range. 

In the effort to do this—to maintain concentrated attention, 
the Will of the individual is brought into play, and its function 
in the process may be compared to that played by a burning-glass 
held between the sun and the surface of an object. If it is in- 

ended that the sun’s rays shall produce, through the burning- 
lass, a definite and observable effect, the glass must be held in 

uch a relation to the object that the rays of light converge upon 
ne spot. This spot, or focus, then receives the whole force of 

he rays that pass through the glass; it alone, of all the surround- 
ng surface, is brought out into relief and operated upon. In like 
anner the Will, in sustaining attention, focuses the rays of the 

‘onsciousness, with all their inherent dynamic forces, upon one 
ircumscribed area, physiological, mental, or moral, as the case 
ay be, wherein lies the work to be done. 

Thus we see that Attention is intentness of Mental Vision, 

oncentrated and maintained by action of the Will. It is not a 
parate function or property of the mind, like perception, imag- 

ation, reason, ete., as some psychologists might lead us to sup- 
se, but a mode of action—the true mede of the Will's action, 

n other words it is the definite, efficient expression of the Voli- 

ion ar Will-force of the individual. 

The functions perception, conception, imagination, etc., are 

nstruments of the Ego for operating upon the phenomenal world 
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and upon mental appropriations of that world; when one or more 

of these thus operates with all its force, undiverted from its em- 

ployment by any surrounding object, then Attention is exhibited. 

Will is the manifestation or action of the real human Ego; 
Attention designates the mode in which that manifestation is 

functionally exhibited, and by which alone permanent results 

are produced. 
In relation to the psychological realm in which Attention 1s 

a feature, we may formulate the following scheme. This scheme 

may serve to make the general bearings of the subject clearer 

and to more definitely indicate the part played by Attention in 
all psychological phenomena. 

The source of mental 

movement arises in Emotion — the desire to know. 

The direction of the 

movement lies with Reason -- how and what to 

know. 

The machinery of the 
movement is pro- 

vided by The mental -= the means by which 
activities knowledge is gained. 

(Perception, 

etc.) 

The maintaining force 

of the movement 

resides in the Will = the mode by which 
(the Energy continuity of opera- 
of the Ego) tion is ensured. 

The efficient relation of the two last groups of factors to each 
other, and their joint relation to the object under study, are ex- 
pressed by our term Attention. The Will holds the mental activ- 
ities employed rigidly and persistently to their work. 

The Ego, through Volition, can only establish relations with 
objects external to itself through the mental activities, Percep- 
tion, Conception, Judgment, Imagination, etc., and to effect this, 
the latter must be maintained in operation in a direct line be- 
tween the Ego, represented by Volition, and the object to be 
studied; just as the gun of the sportsman must be held with exact 
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wrecision longitudinally between his eye and the object he de- 

ires to hit. If the gun be allowed to deviate in the least degree 

rom the exact line of vision, the sportsman misses his object, 

0, also, if Perception, or Conception, or Judgment, or Imagina- 
ion, ‘whichever of these activities or faculties is in use, is per- 

nitted to lose its direct bearing upon the work in hand, absolute 

ailure of purpose ensues. In this illustration the steady main- 
enance of the gun in precise position is a parallel to the psy- 
thological action of Attention. 

When we grasp the full bearing of the truths here pointed 
ut, we cannot fail to perceive the significant relation which the 

nental attitude of Attention holds to ail educational processes 
und employments, nor can we assign it too prominent a position 
n laying down true and efficient methods of culture. Let Volli- 
jon, the Mental Activities, the Light of Reason, the Physiologi- 

cal System of nerves and muscles, and vast mines of possible 
<nowledge, all be provided; what intrinsic and permanent result 

an be accomplished amongst them if the manner in which they 
re used does not include Attention? ; 

Modern Education fails, as evident to all thoughtful observy- 
rs of human life, very largely because of its neglect to maintain 
his essential factor of personal evolution in its due place. The 
esultoriness, aimlessness and mental common-placeness of the 
eneral adult life around us, spring from this omission. 

Modern Fdueation, in its multitude of subjects, in its haste 
passing from one subject to another, and in its lack of precise 

im, exhibits desultoriness in employment of time and faculty. 

Desultoriness is the antithesis of Systematic ‘Attention. 

Modern Education rules over an area from which nothing 
ew arises as the fruit of :/s fostering care, it brings no new thing 
nto being from out its world of chaos. 

This results from its desultoriness of method and action. 

The Human Will is, however, a natural creator when it op- 
rates through Concentrated Attention, but education fails in its 

ule Mission as a stimulus and guide to individual creative force, 
cause of this unreasonable neglect of a fundamental principle. 

Every area of a@equired skill ts a new creation; it has a real, 
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patent existence and is an object of possession and use in the 

world of human life, which did not exist previous to its evolu- 
tion by the personal Will operating through the mental activities 
upon a physiological chaos. 

To prevent possible confusion of thought in tracing out the 
subject, it may be remarked here that there is a mental attitude 

to which the term Attention is commonly applied. This may 
be termed Passive Attention. 

Passive Attention rules the consciousness when one listens 
to an eloquent speech or interesting lecture. 

In such instances the Will is in abeyance, the consciousness 

being probably held entranced by forces which the Occultist might 
term Mantramic. 

Passive attention also rules when the mind follows an absorb- 

ing train of thought. But this form is not that demanded for — 
personal growth; educationally it is of slight value and without 

necessary relation to our subject. 
Attention plays its necessary part in each one of the realms 

or planes of life to which the human individual belongs: 
1. On the physical plane—in the physiological realm of the 

special senses and the nervous and muscular systems. Conscious 
action under its rule in this realm results in skill, the basis not 
only of all art and artistic performance, but of every nicely adapt- 
ed movement of the human limbs and frame for practical purpose | 
or for the display of agility and gracefulness. 

2. On the mental plane—in the psychological realm of con- 

cepts, comparisons, judgments, deductions, speculations and 

ideals. On this plane intellectual energy under the control of | 

Attention creates logical, systematic and consecutive forms of 

thought, true panoramic fields of vision out of detached intellec- 

tual details, and new emotional forms of power and beauty. | 
3. On the moral plane—in the spiritual realm of supreme 

truths, vital principles, gropings after the Infinite, the laws of 
human relationships, and the application of all these to the en- 

tire conduct of the personal life. In this supreme area the moral} 

sentiments and spiritual aspirations after perfection of life, con4 

centrate their attention upon definite details of personal thought 

and behaviour, the production of grace of spirit, reliability of 
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isposition, agreement of conduct with principle, altruism in all 
s effective forms, and the development of a personal influence 
ver tending towards the evolution of a vitalizing social harmony. 

In the evolution of personal life, when the object of its action 
; an area or detail of any one of these realms, Attention may be 
ermed specific, and when the contro! of the adopted purpose 
f existence as a whole is maintained through its means, estab- 

ishing an efficient and well-ordered unity amongst the many 
ivisions and details of that purpose, then we may designate At- 
ention as supreme. 

“Genius” has been defined as “‘an infinite capacity for taking 
ains.”’ The expression ‘taking pains” is merely a synonym for 
close attention to minute details.” ‘Close attention to details”’ 
akes each brick of which the “mansion for all lovely forms,” 
he structure of personal knowledge, capacity and ability, is to 
e built, and carefully places it in its due position, cementing it 
here at once. The structure so put together is substantial, capa- 
ious, beautiful, and efficient. 

This structure, the result of infinite pains long continued, 
s that which the world wonders at and worships and calls Genius. 
learly all men, if first guided and supported along the toilsome 
rack and afterwards urged along it by pressure of their own 
Vills, might develop some form of power and skill which would 
levate them considerably towards that height from which Genius 

boks down, and thus render the ordinary world much less com- 

honplace, monotonous and unskilful than it is at present. ‘To 
im up: 

Concentrated Attention is the expression of the Will, and 
ill is the central, animating force proceeding from the Ego. 
ill, operating under the condition of Attention upon the chaos 
its attendant world, and co-ordinating the energies, forces and 
hovements of that world, converts it into a realm of form, power, 

d purpose, centring around the Ego. 
This constitutes Personal Evolution resulting at length in a 

‘rfected Individuality, the creation of its own Will. 

—I. 



ON BEING CONSCIOUS 

Wuat do we mean by “being conscious,” being something that ~ 
we all are (if awake) throughout the day? Does it mean more than ~ 
that our mind is functioning, served by eyes and ears and its— 
prime attribute, memory? And does it enlighten or confuse us 
to be told further by someone so knowledgeable as Mr. Judge 
that “Consciousness is a condition of the monad as the result of 
embodiment in matter and the dwelling in a physical form”? 
(W.Q.]J. Series, No. 5, p. 29) 

When Mr. Judge pronounces, we learn! But we must give 
time and thought in order to do so. Naturally, the value of 
thought is primal. Careful, meditative thought is what is required 
of us. “Not speech but thought really rules the world,” says 
Mr. Judge, though to do so thought must depend on speech or 
writing. It is there that our service to it comes in. We transmit 

it. Yet even so we come no nearer to defining it. Thought re- 
mains a mystery, however much we think about it, so to make 

good use of it is the best that we can do. 
Some clue to thought and what it is we may partly deduce 

from Mr. Judge’s statement that “‘below the spirit and above 
the intellect is a plane of consciousness in which experiences are 
noted.... This upper plane is the real register of all sensations 
and experiences” (An Epitome of Theosophy, p. 7). Such a plane, 

surely, is memory. When we enter it our consciousness is no 
longer “here” but “there.” And that is a thought that brings: 

with it a warning to ensure purity to a plane that can never be 
bypassed on our earthly pilgrimage, but which, if undefiled, 

consciousness should be happy to rest in from time to time, 
musing on what has been garnered along the way. 

At times like these, times of meditation if we choose to call] 

them so, we have the opportunity for what Mr. Judge advises, 
namely, “the study of the works of those who in the past have; 
trodden this path and found out what is the real and what is 

not” (Vernal Blooms, pp. 172-73). Awareness of such reality be} 
comes more present to our consciousness and should be our aim. 

It, and only it, provides the vigour for fruitful living. Conscious, 
ness should be trained on it even as plants are trained on some 
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und, reliable support, for “we are apt,” says Mr. Judge, ‘‘con- 

untly to forget the existence of the great force and value be- 

nging to our super-sensuous consciousness. ‘That consciousness 

the great register where we record the real results of our vari- 

is earthly experiences; in it we store up the spiritual energy, 

id once stored there, it becomes immortal, our own eternal 

yssession.”” (W.Q.J. Series, No. 17, p. 16) 
Such, of course, is the action of the true consciousness, a very 

fferent thing from mere awareness, the latter having only, we 
ight say, a photographic ability, its value depending on what 
enables us to take in. Thus thinking of consciousness, does 

Mt it appear to us as neither more nor less than a state of 
sing, a state, because as yet we have not experienced what lies 
eyond it, though we are able to recall what it has already done 
r us, namely, the stocking of our mind with those imprints that 
e call memories. 
We cannot escape the result of such action, for our “coming 

1 the human stage,’ Mr. Judge reminds us, is precisely ‘for 
2 getting of experience.” (Epitome, p. 28). That this can come 

bout is through our consciousness, hence the need to keep it, 

an old hymn bids us, “pure and free from sin's alloy,” in 
hich effort meditation can do much to help since it enables 
s to see what is amiss or imperfect or simply wrong. It cannot, 
wever, do all. “Our waking state is the one in which we must 

p regenerated; where we must come to a full consciousness of 
le Self within, for in no other is salvation possible.” Such are 

earnest words of Mr. Judge, demanding equally earnest 
ought from those of us who read them. (W.Q.]. Series, No. 11, 

6) 
Who would question the above? Is not our waking state the 

e in which we think, and thought, we know, leads to action 
is indeed the basis of it. Such, we might say, are the two com- 
lent parts of consciousness, but the latter (action) is wholly 
pendent on the former. Dependent, too, not merely on the 
ysical level, but as concerns the value of what is to be done 
said, with all its succeeding consequences. 
Consciousness surely is our vital spot. It compels us to make 
ions, to hold beliefs, to form relationships. In it and through 
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it our present incarnation fulfils itself, for good or ill as con- 
sciousness directs. Couid we experience being if we lacked con- 
sciousness? ‘lo pose such a question is only a profitless juggling 
with words. But consciousness per se is well worth a period of 
introspective quiet thought. It might well be reckoned as one 
of creation’s wonders instead of the “something” we take for 
eranted day by day. 

Gop 1s LIFE 

THE RELIGIOUS and moral confusion prevailing so widely in the 
world may be traced to the faulty concept of God which religious . 
institutions have imposed upon the people. What is God accord- | 
ing to ancient philosophy?—Life. 

It is the omnipresent and impersonal Reality, containing all 
and everything. From one aspect it is the mysterious power of 
evo}+\tion; from another, the law of harmony, the immutable law 

of cause and effect under which evolution takes place. Attributes 
can no more be ascribed to Deity than to space, its symbol. Space 
cannot be excluded from any conception, but neither can one 
grasp the thought of boundless space, However far the mind goes 
out, there is always space beyond, But the space of ancient phi- 

losophy is not a void; it pulsates everywhere with motion which 
is life. The essence of every atom of matter is life, and Universal 
Life is Deity, 

The whole universe is animated with Spirit, the real unseen 
Presence whose garment is nature. Matter is the illusory reflec. 
tion of the Ever Unknowable, But though the Divine Presence 

cannot be intellectually grasped, it can be sensed within him- 
self by the awakened soul, for the Supreme is “the Ego seated 

in the hearts of all beings,” 
Worshippers of such Divinity visit their heart as the only 

shrine, making their good actions the only priests, their evil in- 
tentions the only sacrificial victims, and their own Spirit the 
only mediator between them and the Universal Spirit. 

The personal God of theology, outside the universe, above 

‘he law, appears in sorry contrast to the radiant Presence of 
vhich a man can only say, /t is and IT am that. 



RIGHT OF INDEPENDENT THOUGHT 

Though man a thinking being is defined, 

Few use the grand prerogative of mind; 
How few think justly of the thinking few! 

How many never think who think they do! 

—JANE Taylor 

LEFT TO ITSELF, man’s grasp of truth should grow apace with 
uis moral and intellectual advance. Dogma, however, is the Pro- 

rustean bed. The position taken by any organized religion which 
laims infallibility and demands assent to its dicta is just that 
~f the robber of Greek legend. Is any man too short for Pro- 
rustes’s bed? Let him be violently stretched to fit it! Is it too 
hort for those who hav€ outgrown it? Cut off whatever part 
xtends beyond it! 
_ The attempt to make men think as they are told to think 
vever has been a thorough success. The most rigidly enforced 
reeds have succeeded but in freezing the surface of the stream 

thought. Even when conformity with the views of the major- 
y has been enforced at sword’s point, the swift current of pri- 
te speculation has raced beneath the surface ice of lip-assent, 

eaking through here and there in the irrepressible rapids of 
resies of greater or less moment. 
The right of freedom of thought, however, has not been won 

ithout difficulty. Down the centuries the martyrs to the right 
© their convictions have laid down their lives rather than con- 
m to the views of the majority. All honour to their courage 

nd their stand, however little the views to which they clung 
mend themselves today. We owe them a great debt of grati- 

de that now we may think what we will and none may say us 

The Roman Catholic Church, to a great extent, and other 

ganized creeds each in its own measure, holds in reserve the 
underbolts of its anathema to cut off heretics from hope of 

eaven, but happily the days of stake and rack are past. The 

athema can terrorize only those who recognize the priestly 

er to make it effective. The sleep of the thoroughgoing here- 
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tic is disturbed no whit by any curse in prospect or in actuality. 

But with the danger of thinking for oneself has passed, for — 

many people, much of its zest. Heresy is no longer interesting. — 

It makes no demands on courage. With the challenge to inde- 
pendent thinking on religious lines has passed much of its attrac- 

tion. The stream of thought has passed beyond the stage of water- 
fall and rapids to settle into the slow swing of gentle current. 

We need a renaissance of thought to divert to the conquest 
of ideas some of the energy devoted now to the advance of mate- 
rial civilization. Man is a thinking being. It is at the risk of 
stunting his intellectual growth that he takes the line of least 
resistance in his attitude towards any vital point. Woe unto 
him who accepts the anodyne of readymade creeds on such ques- 

tions as relate to his own nature and place in the evolutionary 

scheme, the purpose of life, the goal, and how to reach it! 

While bizarre concepts may mark a stage in original thinking, 

as in the crude, challenging radicalism of the youthful intelligent- 
sia, sanity and balance characterize the outlook of those who 
think things through. Truth being one and clash between facts 
impossible, it stands to reason that open-minded search will lead 
at last to similar conclusions. Therefore those who lead the van 
of evolution, the great Teachers of every age and clime, are in 
fundamental agreement in their statements. But they know far 
better than to try to force acceptance even of their universal 
truths. 

For the race at large that unanimity is ages hence. It will 
be hastened to the extent that the duty as well as the right of 
independent thought is recognized and exercised, cost what it 

may. 

THERE IS no way to peace, peace is the way, 

—A, J. MUSTE 

‘ 

EE —— 



ROSICRUCIAN LETTERS 

V 

THE ADEPTS 

[Reprinted from The Théosophist, October 1887.—Eps.| 

N your answer to my last letter you expressed your opinion that 

he standard of spirituality (meaning morality and intellectuality 

ombined, or in other words spiritual intelligence) set up by our 

ystem of philosophy is too high to be attained by man, and you 

loubt whether anyone has ever attained it. Let me then inform 
‘ou that many of those whom the Christian Church calls saints, 

is well as many who never belonged to that church and whom 
t is customary to call “heathen,” have attained that state and 
hereby acquired spiritual powers which enabled them to per- 

orm very extraordinary, so-called miraculous, things. | 
If you will examine the histories of the lives of the saints. 

fou will find a great deal that is grotesque, fabulous and un- 
e, because those who wrote the legends knew little or nothing 

bout the mysterious laws of nature; they recorded phenomena 

which happened, or which were believed to have happened, but 
hey could not explain the causes which produced them, and 
ey invented such explanations as seemed to them most prob- 

Ible or credible according to their own method of thinking, But 
mong all this rubbish you will find a great deal of what is true, 

hich goes to show that the mind of even an uneducated person 

an be illuminated by divine wisdom, if that person leads a 

ure and holy life. You will see how on many occasions poor, 
morant and—in the sense of the world—-uneducated monks or 

uns acquired such wisdom that they were consulted by popes 
nd kings in regard to important affairs, and many of them ac- 

uired the power to leave their physical bodies to visit distant 
laces in their spiritual bodies, formed by the substance of 
ljought, and even to appear in a material form at distant places. 

currences of this kind have been so numerous that if we read 
hese accounts they cease to appear extraordinary, and it will be 

necessary to mention any such instances, as they are already 
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well known. In the Life of St. Catharina of Sienna, in that of 

St. Francis Xavier, and in many other books you may find such 

incidents described. Profane history is also replete with accounts 

of extraordinary men and women, and I will only remind you 
of the history of Joan of Arc who possessed spiritual gifts, and 

of Jacob Boehmen, the uneducated shoemaker, who was illumi- 

nated by divine wisdom. 

We doubt whether there can be anything more absurd than 

the attempt to argue and dispute about such things with a sceptic 
or materialist who denies that such things are possible. Such an 

attempt would be like arguing and disputing about the exis- 
tence of light with a person who is born blind, nor could any 
committee of blind people decide whether or not light exists. 
Nevertheless it existed and still exists, and we may inform the 

blind ones about it, but we cannot prove it to them scientifically, 

as long as they are blind and inaccessible to reason or logic. 
In many parts of the world the people have already become 

so degraded by “modern civilization” that it has become per- 
fectly incomprehensible to them that a person could perform 
any act whatsoever except for the purpose of obtaining money, 

comfort or luxury; the only object for which they live is to 
become rich, to eat, drink, sleep and eat again, and to enjoy all 

the comforts of external life. Nevertheless such persons are not 

happy; they live in a state of continual fever and excitement, 
ever running after shadows which disappear as they approach, 

or which create only still stronger desires after other shadows, 
if they are once caught and absorbed. 

But fortunately there are still others in whom the divine spark 

of spirituality has not been smothered by the smoke of materi- 

ality, and there are some in whom this spark has been fanned 

into a flame by the Holy Ghost, emitting a light which illumi- 
nates their minds and even pervades their physical bodies, so 

that even the superficial observer may see that they are person 

of an extraordinary character. 

Such persons exist in various parts of the world, and they 

form a Brotherhood whose existence is known only to a few, no 

is it desirable that any details about that Brotherhood should b 

~ 
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publicly known, as such information would at once arouse the 

envy and anger of the ignorant and evil disposed and call into 

activity a force which would not harm the Adepts, but which 

would harm those whose evil wills were aroused against the 

Adepts. As you are, however, desirous of knowing the truth, not 

from an object of idle curiosity, but from a desire to follow the 

truth, I am permitted to give you the following explanations.’ 

The Brothers of whom we speak live unknown to the world; 

history knows nothing about them, and yet they are the greatest 

of all mankind. The monuments which have been erected to 

the conquerors of the world will sink into dust, kingdoms and 

thrones will cease to exist, but these elect ones will live. There 

will come a time when the world will become convinced of the 

worthlessness of external illusions, and begin to esteem only that 

which is worthy to be esteemed; then will the existence of those 

Brothers become known and their wisdom be acknowledged. 
The names of the great ones of the earth are written in dust; 
the names of these children of Light are inscribed in the temple 
of Eternity. To these Brothers I will introduce you, and you 
may become one of them. 

These Brothers are initiated into the mysteries of religion, 

but you must not misunderstand me and suppose that they be- 
long to some external secret society, such as are in the habit of 

desecrating that which is sacred by the performance of external 

eremonies, and whose members call themselves “Initiates.”’ No! 

It is only the spirit of God which can initiate man into divine 
visdom and illuminate his mind. Man can only direct man to 
he altar where the divine fire is burning; the latter must go 
here himself if he desires to become initiated; he must render 
himself worthy of obtaining spiritual gifts, he must himself drink 

om the fountain which exists for all, from which no one is ex- 

Fluded except those who exclude themselves. 
While the Atheists, Materialists and Sceptics of our modern 

ivilization misuse the term “Philosophy” for the purpose of 
balming off the vagaries of their Own brains as divine wisdom, 

hese Brothers live quietly in the influence of a higher light and 

|) The original letter, from which the following extracts are taken. was written by 
arl von Eckattshausen at Munich (Bavaria) in the vear 1792. 
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are building a temple for the eternal spirit, a temple which will 

continue to exist after more than one world will have perished. 
Their work consists in cultivating the powers of the soul; they 
are. unaffected by the turmoil of the external world and its illu- 

sions; they read the living letters of God in the mysterious book 
of nature; they recognize and enjoy the divine harmonies of the 
universe. While the learned ones of the world seek to drag every- 
thing sacred and exalted down to their own low level of intellect- 
uality and morality, these Brothers rise up to the plane of divine 

light, and find in it all that is good, true and beautiful in nature. 

They are the ones who not merely believe but who know the | 
truth by spiritual contemplation or Faith, and their works are — 
in harmony with their Faith, for they do good for the love of 

good and because they know it to be good. 

Do not believe that a man can become a true Christian by 

professing a certain belief or by joining a Christian church in 
an external sense of the word. To become a true Christian means 

to become a Christ, to rise above the sphere of personality and 
to include and possess within one’s own divine self all that exists — 

in heaven or upon the earth. It is a state which is beyond the 
conception of him who has not attained it; it means a condition 

in which one is actually and consciously a temple wherein the 
divine Trinity with all its powers resides. Only in this light or — 
principle which we call the Christ, but which other nations call” 
by some other names, can we find the truth. Enter that light | 

and you will learn to know the Brothers who live in it. In that — 
sanctuary reside all the powers and so-called supernatural means 
by which weak humanity can be strengthened, and the broken | 
link which formerly united man with the divine fountain from 

which he originated, restored. If men only knew the dignity of - 
their own souls and the capabilities of the powers residing there- 

in, they would be struck with awe and desire nothing else but 
to find their own divine selves. 

There is only one God, one truth, one knowledge and one 
way to arrive at it, and this way is called religion; and there- 

fore there is only one practical religion, although there may be 
a thousand different theories. All that is required to obtain a 
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nowledge of God is contained in nature. All truths which the 

eligion of truth can teach, have existed ever since the begin- 

ing of the world and will remain unto its end. Among each 

nd every nation upon this globe the light did always shine into 

ne darkness, although the darkness did not comprehend it. In 

ame places this light was brighter, in others less bright, accord- 

1g to the receptivity of the people and the purity of their will. 

Vherever it found the greatest receptivity, there it appeared the 

rightest and was perceived in a more concentrated state accord: 
ag to the capacity of men to perceive it. The truth is universal 

nd cannot be monopolized by any man or organization of men. 

“he greatest mysteries of religion, such as the Jrinity, the fall 

r differentiation of the human monad, its Redemption by Love, 

tc., are found in ancient as well as in modern systems of re- 
igion. Their knowledge is the knowledge of the universe; in 

ther words, Universal Science, a science which is infinitely su- 

rior to all the material sciences in the world, each of which 
mters merely into some little detail of existence, but leaves the 
and and universal truths, upon which all existence is based, 
t of consideration and perhaps even treats such knowledge with 
ntempt, because their eyes are closed to the light of the spirit. 
External things may be examined by the external light; intel.- 
tual speculations require the light of the intellect; but the 
ception of spiritual truths requires the light of the spirit, and 
intellectual light without spiritual illumination will lead men 

to error. Those who desire to know spiritual truths must seek 
the light within themselves and not expect to obtain it by 

y external forms or ceremonies; only when they have found 
Christ within themselves, will they be worthy of the name 

Christ.’ 

This was the practical religion, the science and the knowl- 
ge of the ancient sages long before the appellation “Chris. 

nity’’ was known; it was also the practical religion of the primi- 
e Christians, who were spititually illuminated people and true 
lowers of the Christ. Only in proportion as Christianity be- 

In the German language “a@ Christ’ means “a Christian” and also one who is an 
rnation of the Christ-principle: the two words are identical and no distinction is 
le between “a Christian” and a “Christ.” 
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came a popular and consequently misunderstood system of re- 
ligion have the true doctrines given way to misinterpretations, 
and the sacred symbols lost their true meaning. Church-organiza- | 
tions and secret societies have appropriated to themselves the ex- | 

ternal forms and allegories; priestcraft and mysticism have as- 

sumed the place of religion and truth; men have dethroned God | 

and put their own selves upon the throne. The science of such 
men is not wisdom; their practical experiences are limited by 
their corporeal sensations; their logic is based upon arguments 

which are fundamentally wrong; they have never known the re- 
lations existing between the infinite Spirit and finite Man; they 
arrogate to themselves divine powers, which they do not possess, 

and thus by inducing men to seek from them the light, which 
can only be found within one’s own self, they delude man with 

false hopes, and thus guide him to perdition. 
Such a state of affairs is the necessary outcome of the external 

power which the modern churches have obtained. History shows 

that in proportion as a church increases in external power, it will 
decrease in internal power. If a point expands into a circle, the 
larger the circle grows, the less concentrated and weaker will be 
the centre. The more men live in externals and are engaged in’ 

external things, the less energy and time will they have to apply 
to internal things. What the church has gained in external in- 

fluence, she has lost in internal power. She can no longer sayy 

“Silver and gold I have none”; and she can also no longer say 
to the sick, ‘““Rise and walk.” | | 

Unless a new life is infused into the old systems they are sure 
to decay. Their dissolution is only too apparent in the universal 

spreading of the pernicious superstitions of materialism, scepti- 

cism and libertinism. Such a new life cannot be given to religion 

by strengthening the external power and authority of priestcraft, 
but it must be infused into the centre. The central power which 
gives life to all things and which moves all is Love, and only il 

religion is penetrated by love can it become strong and endur, 

ing; a religion based upon a universal love of humanity woule¢ 

contain the elements of a universal religion. 
Unless the principle of love is practically recognized by thé 
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hurch, there will be no Christ, Adepts, or true spiritual guides 

eveloped within the church, and the spiritual powers which 

lergymen claim to possess will exist merely in their own imagi- 

ation. Let the clergy of the various denominations cease to stir 

ip the spirit of intolerance. Let them recognize the fact that all 
nen, no matter to what nationality or system of belief they may 

long, have only one common origin and one common destiny, 

nd that they are all fundamentally one, differentiated merely in 

heir external conditions. Then, when the time comes when the 

nterest of humanity will be thought more of than the external 

mterest of the churches, will mankind be convinced that beyond 

he sensual realm of material illusion there is a higher, divine 

nd universal power, which enables those who possess it not mere- 

y to call themselves divines, but to be divine and to perform 

livine acts. 
True religion consists in the recognition of God, but God 

annot be recognized anywhere except in his manifestation, and 

Ithough all nature is a manifestation of God, yet the highest 
te of his manifestation is the divinty in man. To make all men 

vine is the ultimate object of religion, and to recognize the 
iversal Divinity (the Christ) in all, is the means to that end. 

he recognition of God means the recognition of the divine and 
iversal principle of love. He who fully recognizes this princi- 

le, not merely in theory but in practice, will have his interior 
ses opened and his mind will become illuminated by the spiri- 
| Divine Wisdom. When all men have attained that state, then 

ill the divine light of the spirit illuminate the world and be rec- 

ized in the same way as the light of the sun is universally seen; 

n will knowledge take the place of opinion, faith the place 
belief, and the love of all the place of the love of self. Then 
Il the majesty of the universal God and the harmony of his 
s be recognized in Nature and Man, and in the light of the 
rit will be seen the tewels which adorn the throne of the eter- 
, and which are known to the Adepts. 
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The popular belief that anger ought to be expressed to pre- 
serve one’s health is being challenged by American psychologist 
Dr. Carol Tavris, author of Anger: the Misunderstood Emotion. 
After studying hundreds of angry people, Dr. Tavris found that 

those who gave vent to their rage got angrier, not less so. | 

“Talking out an emotion doesn’t reduce it,’ she says. “It 

rehearses it.’’ She is one of a growing number of medical people 
who question the conventional view that bottled-up anger causes: 
ulcers, heart attacks, headaches, overeating and festering relation- 

ships. Studying her patients, Dr. Tavris found that anger was 
often more destructive when it was allowed to erupt than when 
it was suppressed. And outbursts of anger—what a psychiatrist 
has called ‘‘a form of public littering’’-—rarely relieve whatever 
caused it and usually aggravate the situation. Reciting of griev 
ances makes the emotional arousal build up again, making the 
person fee] even worse than he did when the infuriating event 
first happened. Redundant workers who were encouraged to aif 

their resentment actually became more hostile towards their em- 

ployer, and children who were asked to express their anger to: 
wards another child who had frustrated them ended up liking 
the child less than children who were not allowed to express 
criticisms. 

The case studies showed that in marriage the “‘let it all hang 

out’”’ approach can prove disastrous because rage vented by oné 
partner can provoke it in another. Dr. Tavris advises: | 

Any emotional arousal will eventually simmer down if you 
just wait long enough. This is why the classic advice for anger 

control—count to ten—has survived for centuries..., 

As the catharsis studies show, sometimes the best thing you 
can do about anger is nothing. Let it go, and it will often turn 
out to be unimportant and quickly forgotten. Keeping quict also 

gives you time to cool down and decide if the matter is worth 

discussing .... 
Ray Novaco of the University of California works with people 

who have problems with chronic anger, teaching them three 

things: how to think about their anger; how to control arousal; 
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how to behave constructively, Anger is often inflamed by the 

statements we make when we are provoked: “Who does he think 

he is to treat me like that?” “What a vile and thoughtless woman 

she is!’’ Novaco teaches people to empathize with the provo- 

cateur’s behaviour, trying to find justification for it and ways to 

deal with it: “Maybe he’s having a rough day,” or “She must 
be very unhappy if she would do such a thing.” 

“Anger is the passion of fools... the destruction of all that 
1an obtains; it becometh not a wise man,” says the Vishnu 
mrana. If wrath is bad for the ordinary man, it is one of the 

reatest of hindrances for him who attempts to live the higher 
fe. The violent shaking up caused by anger in a practising neo- 
hyte is spoken of by W. Q. Judge in his “Culture of Concen- 
ration” (U.L.T. Pamphlet No. 18). He concludes: “... anger 
aust be strictly avoided, and it cannot be avoided unless charity 

nd love—absolute tolerance—are cultivated.” 

Much has been written about boredom and its consequences, 

s antidotes or preventives. Eminent scholar Robert Nisbet dis- 
sses its history and sociology in his essay “Reflections on Bore-_ 
om” (Dialogue, No. 62, 1983). Man with his highly developed 

ervous system is apparently unique in his capacity for boredom, 
ne of the most insistent and universal among the forces that 
ave shaped human behaviour. Nisbet, a professor emeritus of 
olumbia University and author of many books, writes: 

Work, more or less properly attuned to the work¢r’s aptitudes, 
is undoubtedly the best defense against boredom. As scientist 
Dennis Gabor emphasized, work is the only visible activity to 
which man may be safely left..., In the modern day, chronic job- 
lessness, especially among youth but in other strata as well, not 
overlooking the retired elderly, produces its baneful results, rang- 

ing from the mindless violence of youth on the streets to the mil- 
lions of elderly who, jobless and also functionless, lapse into bore- 
dom which all too often becomes apathy and depression... . 

The sense of emptiness of life is pronounced in almost any 
onset of boredom, Samuc| Johnson, for all his prodigious expen- 

ditures of energy, was in almost constant dread of what he called 
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the “vacuity of life,” Second only to his fear of the disease of 
envy was his fear of the psychic affliction under which one s¢es 
everything as meaningless, futile or superfluous.... 

As for the future of boredom, astronomer and educator Har- 
low Shapley ranked boredom third in a list of possible causes of 
the destruction of civilization, a list that included nuclear war, 

natural catastrophe and pandemic disease. And philosopher Ber- 
trand Russell concluded: “If life is to be saved from boredom 
relieved only by disaster, means must be found of restoring indi- 
vidual initiative not only in things that are trivial but in the 
things that really matter,” 

It might seem a harsh statement that those who do not work 

at something form the ‘‘useless portion of mankind.” Those who 
allow themselves to drift and become passive, ultimately lose 
their self-control and open their nature to whatever low and 
dangerous influences can enter therein. The best antidote te 

boredom is to realize that life has a purpose, and that whatever 
circumstances one finds oneself in are best suited for the fulfil 
ment of that purpose. If men were to think for themselves and 
to meditate upon birth and death, as the Gita advocates, they 
would be able to find a soul-satisfying answer to the raison 
d’étre of existence. 

The Bulletin of the Ramakrishna Mission Institute of Cultur 

for December 1983 makes the following editorial “Observations 
on the subject of equality: 

It has always been man’s dream to have a society where there 
is no inequality—social, political, or otherwise, Many models have 

been considered, but so far none has been found which complete- 
ly rules out discrimination on grounds of birth, race, religion, 
or political views, The ideal has remained as clusive as ever. In 
reality, there is inequality everywhere, at all levels, in varying 
degrees, and sometimes disguised, sometimes blatant.... | 

The question is, What is meant by equality? If it means equal- 
ity of rights and privileges, it is possible only in theory, it can 
never be a reality. No two individuals are the same; so also no 

two groups of people, classes, or communities, It is impossible to 
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‘imagine equality among people in respect of intelligence, charac- 

ter, ability to do things, or moral development. Even if oppor- 

tunities are the same, not all people can utilize them to the ex- 

tent that some people can.... 

Does it then mean that equality is an impossible ideal? Is it 

not true then that all men are born equal? The answer is that 

potentially all are equal, but they are never alike, There will 

always be people who will be more intelligent than others. Soci- 

ety will always be divided into unequals, but injustice can be pre- 
‘vented only if a sense of oneness governs human relationships. 
‘If I hurt you, I, in fact, hurt myself. We are only many variants 

of the same Spirit. 

Modern learning has yet to find a satisfactory explanation 

the inequalities of intellectual capacity, of birth and social 
sition, obtaining among individuals, nations and races. Eso- 
ic philosophy, however, accounts for the fact that human be- 
8, in spite of having one common origin, yet differ in their 
tentialities and mental capabilities, and even in their outward 
physical forms and characteristics. As explained in The Secret 

etrine (11, 161), at the time of the lighting up of Manas in 
p middle of the Third Race, when man in form became man 
mind, the incarnating Powers had to make their choice be- 
pen, and take into account, the past Karmas of the Monads, 
ween which and their bodies they had to become the con- 
pting link. Thus, some of the Divine Intelligences incarnated 

the human vehicles that were “ready,” and became the first 
e of Arhats or Sages on this our Earth. Others projected 
a spark in the “half ready,” «e., the average humanity, 

ch has to acquire its intellectuality during the present Man- 
jtaric evolution. Still others deferred till the Fourth Race as 
/Monads who were the latest arrivals ‘‘were not ready” at all; 

remained the “narrow-brained.” Thus Manas, the fifth 

ciple, the human or intellectual soul, is at different stages 
infoldment in the majority of mankind. 

Mankind is obviously divided into god-informed men and 
lower human creatures, The intellectual difference between the 

Aryan and other civilized nations and such savages as the South 
Sea Islanders, is inexplicable on any other grounds. No amount 
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of culture, nor generations of training amid civilization, could 
raise such human specimens as the Bushmen, the Veddhas of 
Ceylon, and some African tribes, to the same intellectual level as 

the Aryans, the Semites, and the Turanians so called. The “sacred 
spark” is missing in them and it is they who are the only inferior 
races on the globe, now happily—owing to the wise adjustment 
of nature which ever works in that direction—fast dying out, 
Verily mankind is “of one blood,” but not of the same essence. 
We are the hot-house, artificially quickened plants in nature, 
having in us a spark, which in them is latent. (S.D., I, 421 fn.) 

Much is made of today’s new physics by its advocates. In 
deed it sweeps away many outmoded concepts and much of the 
traditional imagery of a God “‘out there,” embedded in absolute 
time. It is now claimed by some physicists that the new ideas 
abstract and sometimes bizarre, can provide an explanation o 
the meaning of life and dictate the shape of religion in the gen 
erations to come. 

Paul Davies, Professor at the University of Newcastle upot 
Tyne, expresses himself as follows in the Telegraph Sunday Mag 
azine for August 7, 1983: 

The decline of traditional religion has not removed the need 
for men and women to find a deeper meaning behind existence. 
Why is the world the way it is and how do we, as conscious indi- 
viduals, fit into the great scheme? 

There is a growing feeling that science, especially what is 
known as the new physics, can provide answers where religion 

remains vague and faltering, Many pcople in search of a mean- 
ing to their lives are finding enlightenment in the revolutionary 
development at the frontiers of science. Much to the bewilder- 
ment of professional scientists, cults are being formed around 
such unlikely topics as quantum physics, space-time relativity, 

black holes and the big bang. 

How can physics, with its reputation for cold precision and 
objective materialism, provide such fertile soil for the mystical? 

The truth is that the spirit of scientific enquity has undergone 
a remarkable transformation over the past 50 years. The twin 
revolutions of the theory of relativity, with its space-warps and 
time-warps, and the quantum theory, which reveals the shadowy 
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and unsubstantial nature of atoms, have demolished the classical 

image of a clockwork universe slavishly unfolding along a pre- 

determined pathway. 

To study the new physics is to embark on a journey of won- 

derment and paradox, to glimpse the universe in a novel perspec- 

tive, in which subject and object, mind and matter, force and 
field become intertwined. 

Many physicists are deeply impressed by the harmony and 
ler which pervades the physical world. Seeing laws of the unt1- 

se dovetailing together so felicitously, they are forced to the 
iclusion that there is ‘‘something behind it all.” But to arrive 
that “something,” the physicist must perceive with the eye 
the mystic. | 

Swami Jitatmananda’s article, ‘““The Quest for the Ultimate 

ilding Block of the Universe” (Praubuddha Bharata, Decem- 

-*1983), goes to show that the holistic and mystical approach 
t modern physics has been compelled to accept today was 
icipated by the millennia-old Upanishadic and Vedantic texts. 
e theory of relativity has established the relative nature of 
matter; quantum physics has shown that matter has no purely 

ective reality; particle physics has demonstrated that a particle 
matter as a separate, independent reality does not exist. What 
see as isolated matter is intrinsically interconnected at a deep- 
level with the whole universe of space-time. ‘Twentieth-cen- 
y physics has already stepped into the domain of metaphysics. 
“The biggest is reflected in the smallest,” says the Katha Upa- 
tad. Each atom, says Vivekananda, reflects the whole universe. 
ekananda reiterated the ancient Vedantic view in the last 
tury, when the new physics of this century had not even been 
amt of. He said: 

One atom in this universe cannot move without dragging the 
whole world along with it, There cannot be any progress without 
the whole world following in the wake.... That the whole uni- 

verse is one is scientifically demonstrable, What the metaphysicians 
call “being,” the physicists call “matter,” but there is no real fight 
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between the two, for both are one, Though an atom is invisible, 
yet in it are the real power and potency of the universe, That 
is what the Vedantist says of Atman, 

Physics is bounded on both sides by metaphysics, If we push 
inquiry far enough in the world of perception, we must reach 

a plane beyond perception. Only for the infinitesimal portion 
of the universe, which comes into some perception, are we able 
to find a reason; never can we give the reason for any funda- 
mental principle. . 

Science has proven to me that physical individuality is a delu- 
sion, that really my body is one little continuously changing body 
in an unbroken ocean of matter; and Advaita (unity) is the neces- 
sary conclusion with my other counterpart, soul. 

Swami Jitatmananda comments in his article: 

Thousands of years ago the Upanishads realized this funda- 
mental truth—the entire universe is one, interconnected and in- 

terpenetrated by the ultimate reality which they termed Brahman, 
“That Reality, O Gargi, has interpenetrated the whole un} 
verse,” says the sage Yajnavalkya. And the ultimate nature of 
Brahman is eternal (and therefore all-pervading) existence, eter- 
nal (and therefore all-penetrating) knowledge, eternal (and there- 
fore interpenetrating the entire universe, including the mind of 
man and his consciousness) bliss. The Mundaka Upanishad be- 
gins with the question of a student to his guru; “What is it, 
O adorable sir, which having been known, all this becomes 
known?” After a lengthy discourse the teacher concludes: “Know 
that ONE Atman which has interpenetrated the earth, the sub- 

tler world of thought, the cosmic heayens, the mind and the vital 
energies of all living beings. Give up all other vain talk. That 
is the way to Immortality.” The interrogation of kasmin (by 
what) is answered by the emphatic assertion of yasmin (by that) 
which is Brahman.... The right vision is to perceive the whole 
in the so-called isolated entity. This is what the Vedantist means 
by the statement “Brahman alone is real,” .., Physically, men- 
tally and spiritually reality is whole, 
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will be sent upon request, and every possible assistance furnished Associates in their stu 
and in efforts to form local Lodges. There are no fees of any kind, and no formalities to 
complied with. 

U.L.T. LODGES 

AMSTERDAM. 1008 AC, HOLLAND c/o Postbus * 
ANTWERP, 2000, BELGIUM . Kou Clarenstraat 13, Bi 
BANGALORE 560004, INDIA 4 Sir Krishna Rao Road, Basavan 
BOMBAY 400020. INDIA : 40 New Marine L 

BOMBAY 400019. INDIA . : Anandi Niwas, Bhaudaji Road, Mat 
LONDON W 2, 3AL, ENGLAND =. . : 62 Queen’s Gar 
LONDON, ONTARIO, CANADA . ; : 799 Adelaide § 
LOS ANGELES. CALIFORNIA 90007, U.S.A. . ; - 245 West 33rd § 
MADRAS 600020, INDIA . ; 7 Twelfth Cross Street, Indira N 
NEW DELHI 110049, INDIA ! H-75 South Extensi 
NEW YORK. NEW YORK 10021, U.S.A. . - 347 East 72nd S 
OTTAWA, ONTARIO, CANADA . | : 1001 Gregg S$ 
PARIS 75116, FRANCE : : 11 bis rue Ke 
PHILADELPHIA, PENNSYLVANIA 19103, us S. A. 5 1917 Walnut § 

PHOENIX. ARIZONA 85003. U.S.A. . . 77 West Encanto Boule 
SAN DIEGO, CALIFORNIA 92105, U.S.A. ; 3766 El Cajon Boule 

SAN FRANCISCO. CALIFORNIA 94114, U.S.A. ; ‘ : 166 Sanchez § 
SAN LEANDRO. CALIFORNIA 94577, U.S.A. 579 Foothill Bouk 

SANTA BARBARA, CALIFORNIA 93101 U.S.A. : - 326 West Sola § 

THE HAGUE. HOLLAND . Jacob Catsstraat 80, 2274 GX Voor 

TORINO 10121, ITALY . Via G. Giu 

WASHINGTON, D.C., U-S-A 8525 Colesville Road. “Silver Spring, Maryland , 
WEST CHESTER. PENNSYLVANIA 19380, U.S.A. . ; - 118 West Gay § 
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