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THE BATTLE FOR RECOGNITION 

Although Theosophical ideas have entered into every develop- 
ment of form which awakening spirituality has assumed, yet 
Theosophy pure and simple has still a severe battle to fight for 
recognition. ... There are others among us who realize intuitionally _ 

- that the recognition of pure Theosophy — the philosophy of the 
rational explanation of things and not the tenets — is of the most 
vital importance in the Society, inasmuch as it alone can furnish 
the beacon-light needed to guide humanity on its true path. 

—H. P. BuavaTsky 

In the days of H. P. Blavatsky many were the attacks made on 
_ Theosophy and its organization, the Theosophical Society. Not only 
_ did she have to contend with dogmatic religionists, Spiritists and psy- 

chical researchers, but also with enemies within the Society who at- 
_ tempted to change the Original Programme inspired by the Original 
Impulse and to give a different direction to the course of Theosophy. 

_ H.P.B. had to struggle against well-meaning but misguided colleagues, 
_ observing the rule of justice and mercy towards all. Time and again 

she pointed out that the philosophy of Theosophy, the Wisdom-Religion, 
should not be judged and condemned because of the weaknesses, 
limitations and follies of students of Theosophy. 

Many are H.P.B.’s articles and pronouncements correcting the 
erroneous beliefs about and attacks against Theosophy, and one such, 
entitled “Philosophers and Philosophicules,” is reprinted in this issue 
from Lucifer for October 1889. In it she explains not only what. Theos- 
ophy is not but also what it is. A spiritual movement like that of 
Theosophy cannot but receive attacks. The “battle for recognition” 
which Theosophy had to fight in the early davs of the Movement still 
continues. It has made much headway in making its voice heard in the 
world; but the present generation of the human race is no different 
from that of the 19th century, and attacks still continue to be levelled 
against Theosophy and its adherents. In H.P.B.’s lifetime, in spite of 
the difficulties caused by opponents without and within the Theosonhi- 
cal Society, she steered her ship in the right direction and Theosophy 
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and its Society continued to fulfil their objects. It was after her death 

that that ship, as she had warned and prophesied, went adrift. 

As has time and again been pointed out in this magazine, what 

passes for Theosophy today in some organizations calling themselves 

Theosophical is not the Theosophy of H.P.B. and of the Masters. 

What is worse, a large number of members of these organizations do 

not know the difference between genuine Theosophy and spurious 

Theosophy. The word “Theosophy” has, through the efforts of misin- 

formed propagandists, fallen into disrepute and many have been biased 
against it without giving it a fair hearing. Not a few students of 
Theosophy themselves, instead of recognizing ‘“Theosophy” as a word 
to be proud of, often fight shy of mentioning it in conversation. 

“He who studies Theosophy,’ H.P.B. states in the following article, 
“studies the highest transcendental philosophy.” Firm conviction of this 
fact on the part of students of Theosophy will alone carry conviction 
to others of the profundity and potency of the tenets of Theosophy and 
of its message of help and hope. But if Theosophists themselves will 
not study and apply Theosophy and the lessons of Theosophical history, 
they will be poor and weak exponents. “Our cause,’ wrote a Master 
of Wisdom, “needs missionaries, devotees, agents, even martyrs, per- 
haps. But it cannot demand of any man to make himself either.” Each 
student-server has to determine for himself his duties and obligations, 
what he shall or shall not do, To the extent of his own enthusiasm and 
devotion will he succeed in infusing these into others. But it would be 
a fatal error if in his zeal he should substitute the body for the soul. 
Theosophy is like the Spiritual Soul and the organization or vehicle 
engaged in its spread is like the body. The distinction between the 
two has always to be kept in mind. 

The best vindication and promulgation of Theosophy is through 
the living of the Theosophical life by its students and well-wishers. 
By their actions are Theosophists judged—and so is Theosophy. 
H.P.B. once wrote:— 

It has been always held that a true Theosophist must have no 
personal ends to serve, no favourite hobby to propagate, no special 
doctrine to enforce or to defend. For, to merit the honourable title of 
Theosophist one must be an altruist, above all; one ever ready to help 
equally foe or friend, to act, rather than to speak; and urge others 
to action, while never losing an opportunity to work himself. But, if 
no true Theosophist will ever dictate to his fellow-brother or neigh- 
bour what this one should believe or disbelieve in, nor force him to 
act on lines which may be distasteful to him, however proper they 
may appear to himself, there are other duties which he has to attend 
to: (a) to warn his brother of any danger the latter may fail to see; 
and (b) to share his knowledge — if he has acquired such — with those 
who have been less fortunate than himself in opportunities for acquir- 
ing it. (Tae THrosopHicaL Movement, Vol. XI, p. 189) 



~~ PHILOSOPHERS AND PHILOSOPHICULES 

[The following article first appeared in Lucifer, Vol. V, pp. 85- 

©1, for October 1889, and was reprinted in THE THEOSOPHICAL 

MoveEMENT for September 1937.—Ebs. | 

We shall in vain interpret their words by the notions of our 

philosophy and the doctrines in our schools. 
—LOCKE 

Knowledge of the lowest kind is wn-unified knowledge; Science 

is partially unified knowledge; Philosophy is completely wnified 

knowledge. 
—HeErBERT SPENCER’S First Principles 

New accusations are brought by captious censors against our Society 
in general and Theosophy, especially. We will summarize them as we 
proceed along, and notice the “freshest” denunciation. 

We are accused of being illogical in the “Constitution and Rules” 
of the Theosophical Society; and contradictory in the practical applica- 
tion thereof. The accusations are framed in this wise:— 

In the published “Constitution and Rules” great stress is laid upon 
the absolutely non-sectarian character of the Society. It is constantly 
insisted upon that it has no creed, no philosophy, no religion, no dog- 
mas, and even no special views of its own to advocate, still less to im- 
pose on its members. And yet— 2 

“Why, bless us! is it not as undeniable a fact that certain very de- 
finite views of a philosophic and, strictly speaking, of a religious 
character are held by the Founders and most prominent members of 
the Society?” 

“Verily so,” we answer. “But where is the alleged contradiction in 
this? Neither the Founders, nor the ‘most prominent members,’ nor 
yet the majority thereof, constitute the Society, but only a certain por- 
tion of it, which, moreover, having no creed as a body, yet allows its 
members to believe as and what they please.” In answer to this, we 
are told:— 

“Very true; yet these doctrines are collectively called ‘Theosophy.’ 
What is your explanation of this?” | 

We repvly:—“To call them so is a ‘collective’ mistake; one of those 
loose applications of terms to things that ought to be more carefully 
defined; and the neglect of members to do so is now bearing its fruits. 
In fact it is an oversight as harmful as that which followed the con- 
fusion of the two terms ‘buddhism’ and ‘bodhism,’ leading the Wisdom 
philosophy to be mistaken for the religion of Buddha.” 

But it is still urged that when these doctrines are examined it be- 
comes very clear that all the work which the Society as a body has 
done in the East and the West depended upon them. This is obviously 
true in the case of the doctrine of the underlying unity of all religions 
and the existence, as claimed by Theosophists, of a common source 
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called the Wisdom-religion of the secret teaching, from which, accord- 

ing to the same claims, all existing forms of religion are directly or 

indirectly derived. Admitting this, we are pressed to explain, how can 

the T.S. as a body be said to have no special views or doctrines to in- 

culcate, no creed and no dogmas, when these are “the backbone of the 

Society, its very heart and soul”? 
To this we can only answer that it is still another error. That these 

teachings are most undeniably the “backbone” of the Theosophical 
Societies in the West, but not at all in the East, where such Branch 
Societies number almost five to one in the West. Were these special 
doctrines the “heart and soul” of the whole body, then Theosophy and 
its T.S. would have died out in India and Ceylon since 1885 — and 
this is surely not the case. For, not only have. they been virtually 
abandoned ai Adyar since that year, as there was no one to teach them, 
but while some Brahmin Theosophists were very much opposed to that 
teaching being made public, others — the more orthodox — positively 
opposed them as being inimical to their exoteric systems. 

These are self-evident facts. And yet if answered that it is not so; 
that the T.S. as a body teaches no special religion but tolerates and 
virtually accepts all religions by never interfering with, or even inquir- 
ing after the religious views of its members, our cavillers and even 
friendly opponents, do not feel satisfied. On the contrary: ten to one 
they will non-plus you with the following extraordinary objection: — 

“How can this be, since belief in ‘Esoteric Buddhism’ is a sine qua 
non for acceptance as a Fellow of your Society?” 

It is vain to protest any longer; useless to assure our opponents that 
belief in Buddhism, whether esoteric or exoteric, is no more expected 
by, nor obligatory in, our Society than reverence for the monkey-god 
Hanuman, him of the singed tail, or belief in Mahomet and his canonized 
mare. It is unprofitable to try and explain that since there are in the 
T.S. as many Brahmins, Mussulmans, Parsis, Jews and Christians as 
there are Buddhists, and more, all cannot be expected to become fol- 
lowers of Buddha, nor even of Buddhism, howsoever esoteric. Nor can 
they be made to realize that the Occult doctrines —a few fundamental 
teachings of which are broadly outlined in Mr. Sinnett’s “Esoteric 
Buddhism” — are not the whole of Theosophy, nor even the whole of 
the secret doctrines of the East, but a very small portion of these: 
Occultism itself being but one of the Sciences of Theosophy, or the 
Wispom-Religion, and by no means the whole of THEosopuy. 

So firmly rooted seem these ideas, however, in the mind of the 
average Britisher, that it is like telling him that there are Russians who 
are neither Nihilists nor Panslavists, and that every Frenchman does 
not make his daily meal of frogs; he will simply refuse to believe you. 
Prejudice against Theosophy seems to have become part of the national 
feeling. For almost three years the writer of the present — helped in 
this by a host of Theosophists — has tried in vain to sweep away from 
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the public brain some of the most fantastic cobwebs with which it is 
garnished; -and now she is on the eve of giving up the attempt in de- 

-spair! While half of the English people will persist in confusing 

Theosophy with “esoteric bud-ism,”’ the remainder will keep on pro- 

nouncing the world-honoured title of Buddha as they do — butter. 

It is they also who have started the proposition now generally 

adopted by the flippant press that “Theosophy is not a philosophy, 

but a religion,” and “‘a new sect.” 
Theosophy is certainly not a philosophy, simply because it includes 

every philosophy as every science and religion. But before we prove 
it once more, it may be pertinent to ask how many of our critics are 
_ thoroughly posted about, say, even the true definition of the term coined 
by Pythagoras, that they should so flippantly deny it to a system of 
which they seem to know still less than they do about philosophy? 
Have they acquainted themselves with its best and latest definitions, 
or even with the views upon it, now regarded as antiquated, of Sir 
W. Hamilton? The answer would seem to be in the negative, since they 
fail to see that every such definition shows Theosophy to be the very 

synthesis of Philosophy in its widest abstract sense, as in its special 
qualifications. Let us try to give once more a clear and concise defini- 
tion of Theosophy, and show it to be the very root and essence of all 
sciences and systems. 

Theosophy is “divine” or ‘“god-wisdom.” Therefore, it must be the 
life-blood of that system (philosophy) which is defined as “the science 
of things divine and human and the causes in which they are contained”’ 
(Sir W. Hamilton), Theosophy alone possessing the keys to those 
“causes.” Bearing in mind simply its most elementary division, we find 
that philosophy is the love of and search after wisdom, “‘the knowl- 
edge of phenomena as explained by, and resolved into, causes and 
reasons, powers and laws” (Encyclopedia). When applied to god or 
gods, it became in every country theology; when to material nature, it 
was called physics and natural history; concerned with man, it appeared 
as anthropology and Psychology; and when raised to the higher regions 
it becomes known as metaphysics. Such is philosophy — ‘“‘the science 
of effects by their causes’ — the very spirit of the doctrine of Karma, 
the most important teaching under various names of every religious 
philosophy, and a theosophical tenet that belongs to no one religion but 
explains them all. Philosophy is also called ‘‘the science of things pos- 
sible, inasmuch as they are possible.”’ This applies directly to theosophi- 
cal doctrines, inasmuch as they reject miracle; but it can hardly apply 
to theology or any dogmatic religion, every one of which enforces belief 
in things impossible; nor to the modern philosophical systems of the 
materialists who reject even the ‘‘possible,”’ whenever the latter con- 
tradicts their assertions. 

Theosophy claims to explain and to reconcile religion with science. 
We find G. H, Lewes (History of Philosophy, Vol. 1; Prolegomena, 



406 THE THEOSOPHICAL. MOVEMENT [ Septembe 

p. xviii) stating that “Philosophy, detaching its widest conceptions from 

both (Theology and Science), furnishes a doctrine which contains an 

explanation of the world and human destiny.” “The office of Philos 
ophy is the systematization of the conceptions furnished by Science. .. 
Science furnishes the knowledge, and Philosophy the doctrine” (loc 
cit.). The latter can become complete only on condition of having tha 
“knowledge” and that “doctrine” passed through the sieve of Divin 
Wisdom, or Theosophy. 

Ueberweg (History of Philosophy) defines Philosophy as “the 
Science of Principles,” which, as all our members know, is the claim of 
Theosophy in its branch-sciences of Alchemy, Astrology, and the occult 
sciences generally. 

Hegel regards it as “the contemplation of the self-development of 
the ABsoLuTE,” or in other words as “the representation of the Idea” 
(Darstellung der Idee). | 

The whole of the Secret Doctrine —of which the work bearing 
that name is but an atom — is such a contemplation and record, as far 
as finite language and limited thought can record the processes of the 
infinite. 

Thus it becomes evident that Theosophy cannot be a “religion,” 
still less “a sect,” but it is indeed the quintessence of the highest 
philosophy in all and every one of its aspects. Having shown that it 
falls under, and answers fully, every description of philosophy, we 
may add to the above a few more of Sir W. Hamilton’s definitions, anc 
prove our statement by showing the pursuit of the same in Theosophi. 
cal literature. This is a task easy enough, indeed. For, does not 
“Theosophy” include ‘the science of things evidently deduced from 
first principles,” as well as “‘the sciences of truths sensible and abstract’’: 
Does it not preach “the applications of reason to its legitimate ob- 
jects,” and make it one of its “legitimate objects’ —to inquire intc 
“the science of the original form of the Ego, or mental self,” as also te 
teach the secret of “the absolute indifference of the ideal and real’: 
All of which proves that according to every definition —old or nev 
—of philosophy, he who studies Theosophy, studies the highest tran 
scendental philosophy. 

We need not go out of our way to notice at any length such foolisl 
statements about Theosophy and Theosophists as are found almost daily 
in the public press. Such definitions and epithets as “newfangled relig 
ion” and “ism,” ‘“‘the system invented by the high priestess of Theos 
ophy,” and other remarks as silly, may be left to their own fate. They 
have been and in most cases will be left unnoticed. 

Our age is regarded as being pre-eminently critical: an age whicl 
analyzes closely, and whose public refuses to accept anything offerec 
for its consideration before it has fully scrutinized the subject. Sucl 
is the boast of our century; but such is not quite the opinion of ‘th 
impartial observer. At all events it is an opinion highly exaggerate 
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since this boasted analytical scrutiny is applied only to that which in- 

terferes in no way with national, social, or personal prejudices. On the 

other hand everything that is malevolent, destructive to reputation, 

wicked and slanderous, is received with open embrace, accepted joy- 

fully, and made the subject of everlasting public gossip, without any 

scrutiny or the slightest hesitation, but verily on a blind faith of the 

most elastic kind. We challenge contradiction on this point. Neither 
unpopular characters nor their work are judged in our day on their 
intrinsic value, but merely on their author’s personality and the prej- 
udiced opinion thereon of the masses. In many journals no literary 
work of a Theosophist can ever hope to be reviewed on its own merits, 
apart from the gossip about its author. Such papers, oblivious of the 
rule first laid by Aristotle, who says that criticism is “a standard of 
judging well,” refuse pointblank to accept any Theosophical book apart 
from its writer. As a first result, the former is judged by the distorted 
reflection of the latter created by slander repeated in the daily papers. 
The personality of the writer hangs like a dark shadow between the 
opinion of the modern journalist and unvarnished truth; and as a final 
result there are few editors in all Europe and America who know any- 
thing of our Society’s tenets. 

How can then Theosophy or even the T.S. be correctly judged? It 
is nothing new to say that the true critic ought to know something at 
least of the subject he undertakes to analyze. Nor is it very risky to 
add that not one of our press Thersites knows in the remotest way 
what he is talking about— this, from the large fish to the smallest 
fry; but whenever the word ‘“Theosophy” is printed and catches the 
reader’s eye, there it will be generally found preceded and followed by 
abusive epithets and invective against the personalities of certain 
Theosophists. The modern editor of the Grundy pandering kind, is like 
Byron’s hero, “He knew not what to say, and so he swore’ —at that 
which passeth his comprehension. All such swearing is invariably based 
upon old gossip, and stale denunciations of those who stand in the 
moonstruck minds as the “inventors” of Theosophy. Had South Sea 
islanders a daily press of their own, they would be as sure to accuse 
the missionaries of having invented Christianity in order to bring to 
grief their native fetishism. 

How long, O radiant gods of truth, how long shall this terrible 
mental cecity of the nineteenth-century Philosophists last? How much 
longer are they to be told that Theosophy is no national property, no 
religion, but only the universal code of science and the most tran- 
scendental ethics that was ever known; that it lies at the root of every 
moral philosophy and religion; and that neither Theosophy per se, 
nor vet its humble unworthy vehicle, the Theosophical Societv, has any- 
thing whatever to do with any personality or personalities! To identify 
it with these is to show oneself sadly defective in logic and even com- 
mon sense. To reject the teaching and its philosophy under the pre- 
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text that its leaders, or rather one of its Founders, lies under various 

accusations (so far unproven) is silly, illogical and absurd. It is, in 

truth, as ridiculous as it would have been in the days of the Alexandrian 

school of Neo-Platonism, which was in its essence Theosophy, to reject 

its teachings, because it came to Plato from Socrates, and because the 

sage of Athens, besides his pug-nose and bald head, was accused of 

“blasphemy and of corrupting the youth.” 
Aye, kind and generous critics, who call yourselves Christians, and 

boast of the civilization and progress of your age; you have only to be 
scratched skin-deep to find in you the same cruel and prejudiced 
“barbarian”? as of old. Were an opportunity offered you to sit in public 
and legal judgment on a Theosophist, who of you would rise in your 
nineteenth century of Christianity higher than one of the Athenian 
dikastery with its 500 jurors who condemned Socrates to death? Which 
of you would scorn to become a Meletus or an Anytus, and have 
Theosophy and all its adherents condemned on the evidence of false wit- 
ness to a like ignominious death? The hatred manifested in your daily at- 
tacks upon the Theosophists is a warrant to us for this. Did Haywood 
have you in his mind’s eye when he wrote of Society’s censure:— 

O! that the too censorious world would learn 
This wholesome rule, and with each other bear; 
But man, as if a foe to his own species, 
Takes pleasure to report his neighbour’s faults, 
Judging with rigour every small offence, 
And prides himself in scandal. ... 

Many optimistic writers would fain make of this mercantile century 
of ours an age of philosophy and call it its renaissance. We fail to finc 
outside of our Society any attempt at philosophical revival, unless the 
word “philosophy” is made to lose its original meaning. For wherevet 
we turn we find a cold sneer at true philosophy. A sceptic can never 
aspire to that title. He who is capable of imagining the universe witl 
its handmaiden Nature fortuitous, and hatched like the black hen o! 
the fable, out of a self-created egg hanging in space, has neither the 
power of thinking nor the spiritual faculty of perceiving abstract truths: 
which power and faculty are the first requisites of a philosophical mind 
We see the entire realm of modern Science honeycombed with suck 
materialists, who yet claim to be regarded as philosophers. They eithe1 
believe in naught as do the Secularists, or doubt according to the manner 0: 
the Agnostics. Remembering the two wise aphorisms by Bacon, the 
modern-day materialist is thus condemned out of the mouth of the 
Founder of his own inductive method, as contrasted with the deduc: 
tive philosophy of Plato, accepted in Theosophy. For does not Bacor 
tell us that “Philosophy when superficially studied excites doubt; wher 
thoroughly explored it dispels it”; and again, “a little philosophy 
inclineth man’s mind to atheism; but depth of philosophy bringetl 
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man’s mind about to religion’’? 
The logical deduction of the above is, undeniably, that none of our 

present Darwinians and materialists and their admirers, our critics, 

could have studied philosophy otherwise than very “superficially.” 

Hence while Theosophists have a legitimate right to the title of philos- 
ophers — true “lovers of Wisdom” — their critics and slanderers are at 
best PHILOSOPHICULES — the progeny of modern PHILOSOPHISM. 

CoNTINUITY 

In these terrible times when man is warring against man, when 

suffering and a debasing of ideas and ideals seem to be almost universal 
and we forget the side of growth, it is a comfort to remember the far 
worse times of the fall of Atlantis, for we see that, in spite of what 
seemed the complete collapse of mankind, the human race continued’ 
and all that was real was not destroyed. 

This idea comes to us when we note that in The Secret Doctrine 
(II. 423) H.P.B. says that one MS., from which she quotes extracts, 
“is said to have been copied from stone tablets which belonged to a 
Buddha--ef-the earliest day of the Fifth Race, who had- witnessed the 
Deluge and the submersion of the chief continents of the Atlantean 
race.” She says that she has rendered the extracts into more compre- 
hensible language; could we not say, into magnificent language, for the 
description of that disaster is so vivid and powerful that we pause in 
wonder while remembering that it was written on stone tablets belong- 
ing to a Buddha who watched the happenings so many thousands of 
years ago. 

Linking this up with what is said in The Secret Doctrine (1. 273) 
about the Wise who were saved from that cataclysm, does not the con- 
tinuity of spiritual things as well as of Life stand out, so that we 
need not despair? Of the “good” who were saved only the “faint- 
hearted” perished on the way to safety. A more modern MS., H.P.B. 
tells us, states that “the nations that were led away, were as thick as 
the stars of the milky way.” | 

Inke as a dragon-snake uncoils slowly its body, so the Sons of men, 
led on by the Sons of Wisdom, opened their folds, and spreading out, 
expanded like a running stream of sweet waters....many of the faint- 
hearted among them perished on their way. But most were saved. 

Let us start increasing our faith in ourselves, in the Wise and in 
the Law! 



THE PATH OF ACTION* 

[Hadji Erinn was one.of the pen-names of W. Q. Judge who 

printed the following article in his Path, Vol. II, p. 247, for 

November 1887. In it a reference is made to the Theosophical 

Society as having “passed its probationary period.” This was 

chiefly due to the Teachings given out by the Masters through 

H.P.B., which inspired and energized a sufficient number of the 

Society’s members to become student-servers. In the process a 

number failed to move with the Movement of H.P.B., and such 

did not use the further Teachings of the Masters. 
This article was published in 1887; during the next seven-year 

period (1887 to 1894), as predicted by H.P.B., a test came to the 
Society. That happened after her death in 1891. In this test many 
front-rank members and officers failed, which resulted in the split 
in the then Theosophical Society. W. Q. Judge and his friends and 
followers remained true to the Message and the Messenger; his 
hand of fellowship was rejected by the Adyar leaders, with dire 
consequences. This historical background should be kept in view 
by the reader. Associates of the United Lodge of Theosophists 
will do well to study this article and make personal applications 
—each to himself please! Let each answer to himself if he is, 
within himself, “‘a centre of emotional disturbance”; and, again, 
if he stands to the one United Lodge of Theosophists as “a fibre 
in his body stands to the whole man.” Let each judge himself in 
the light of this article. ] 

The Mohammedan teacher directs his disciples to tread carefull 
the razor’s edge between the good and the bad; only a hair-line divide 
the false from the true. In this the Asiatic took an excellent illustr: 
tion, for the “‘hair-line” is the small stroke alif, which, placed in 
word, may alter the sense from the true to the false. 

In chapter four of the Bhagavad-Gita, entitled “Jnana-Yog,” ¢ 
the book of the Religion of Knowledge, the blessed Krishna instruc 
Arjuna upon the nature of action, saying: “Renunciation of and d 
votion through works, are both means of final emancipation; but « 
these two, devotion through works is more highly esteemed (by Hir 
than the renunciation of them”; and, “the nature of action, of fo 
bidden action, and of inaction must be well learned. The Path of Actic 
is obscure and difficult to discern.” 

In ordinary humdrum life these words of Krishna are true enoug 
but their force is strangely felt in the mind of the devoted student « 
Theosophy, and especially if he happens to be a member of the The 
sophical Society. 

That body of investigators has now passed: its probationary perio 

* This article, together with the introductory note, was published in Tae THE 

SOPHICAL MOVEMENT for September 1937.~— Eps. 
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so that, as a whole, it is an accepted chela of the Blessed Masters who 

gave the impulse that brought it into being. Every member of it, there- 

fore, stands to the whole Society as every fibre in the body of any 

single chela does to the whole man. Thus now, more than ever before, 

does each member of the Society feel disturbing influences; and the 

Path of Action becomes more and more likely to be obscured. 
Always existing or coming into existence in our ranks, have been 

centres of emotional disturbance. Those who expect that these per- 
turbations ought now to cease and grow less likely to recur, will find 
themselves mistaken. The increase of interest that is being taken in the 
Society’s work, and the larger number of earnest students who are with 
us than at any previous period, constitute elements of agitation. Each 
new member is another nature added, and everyone acts after his own 
nature. Thus the chances for being discomposed are sure to increase; 
and it is better thus, for peace with stagnation partakes of the nature 
of what is called in the Bhagavad-Gita, Tamogunam, or, of the quality 
of darkness. This quality of darkness, than which there is nothing 
worse, is the chief component of indifference, and indifference leads 
only to extinction. 

Still another element in this equation that every earnest Theosophist 
has to solve, and which in itself contains the potency of manifold 
commotions, is a law, hard to define, yet inexorable in its action. For 
its clearer comprehension we may say that it is shown in nature by the 
rising of the sun. In the night when the moon’s rays flooded the scene, 
every object was covered with a romantic light, and when that lumi- 
nary went down, it left everything in a partial obscurity wherein many 
doubtful characters could conceal their identity or even masquerade 
for that which they were not. But on the sun’s arising all objects stand 
out in their true colours; the rugged bark of the oak has lost the soften- 
ing cover of partial day; the rank weeds can no longer be imagined as 
the malwa flowers. The powerful hand of the God of day has unveiled 
the character of all. 

It must not be supposed that a record has been kept by any officials, 

from which are to be taken and published the characters of our mem- 

bers. There is no need of that; circumstances taking place in natural 
order, or apparently from eccentric motion, will cause us all, whether 
we will or not, to stand forth for what we are. 

Every one of us will have to stop and learn in the cave outside of 
the Hall of Learning, before we can enter there. Very true that cave, 
with all its dark shadows and agitating influences, is an illusion, but 
it is one that very few will fail to create, for hard indeed to be over- 
come are the illusions of matter. In that shall we discover the nature 
of action and inaction; there we will come to admit that although the 
quality of action partakes of the nature of badness, yet it is nearer to 
the quality of truth than is that which we have called darkness, 
quietude, indifference. Out of the turmoil and the strife of an apparently 
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untamed life may arise one who is a warrior for Truth. A thousan 
errors of judgment made by an earnest student, who with a pure an 
high motive strives to push on the Cause, are better than the outwar 
goodness of those who are judges of their fellows. All these errors mad 
in a good cause, while sowing good seed, will be atoned by the motiv 

We must not then be judges of any man. We cannot assume to sa 
who shall or shall not be allowed to enter and to work in the The 
sophical Society. The Masters who founded it, wish us to offer its i 
fluence and its light to all, regardless of what we may ourselves think 
we are to sow the seed, and when it falls on stony ground no blam 
attaches to the sower. 

Nor is our Society for good and respectable people only. Now, a 
much as when Jesus of Nazareth spoke, is it true that there is mor 
joy in heaven over one sinner who repenteth, than over ninety-nin 
just men who need no repentance. 

Remembering then that the Path of Action is obscure and difficul 
to be discerned, let us beware of the illusions of matter. 

Hapji ERIN 

Dr. S. Radhakrishnan’s call to the people of India to cast away 
distinctions of caste, creed and personal animosity and get out of th 
‘mental prison-houses” in which they lived today appears timely at ; 
juncture when Indians are priding themselves upon their ancient traditio: 
and achievements but have forgotten what their scriptures taught them 

The Deccan Herald of August 4th reports the Vice-President a 
stating in reply to a civic address presented to him by the Masulipatan 
Municipal Council that the essence of our tradition could be summer 
up in one word, namely, “Tattwamasi” (That thou art), implying tha 
there should not be among human beings any distinctions, any greedi 
ness, tyranny and injustice to fellow beings. There is only one huma 
race; all other things are subordinate. 

The one ideal for man, Dr. Radhakrishnan said, “should be t 
have mind and heart merged in bliss.” 

Man is imperfect and he is yet to complete himself. He is floatin, 
in a moral and spiritual vacuum. He does not have the inward resource 
to achieve these ideals. It is, therefore, essential to cast away fissi 
parous tendencies and group loyalties and cultivate the path of trut 
and love. 



THE BLESSINGS OF TRANQUILLITY 

Desire peace fervently....The peace you shall desire is that 

sacred peace which nothing can disturb, and in which the soul 

erows as does the holy flower upon the still lagoons. 
—Light on the Path 

Again and again in Theosophical teachings the value, nay, the indis- 

_ pensability of calmness or tranquillity is stressed. One of the Masters 

. wrote:— 3 

It is upon the serene and placid surface of the unruffled mind that 

the visions gathered from the invisible find a representation in the 

visible world....It is with jealous care that we have to guard our 

mind plane from all the adverse influences which daily arise in our 
passage through earth-life. 

“The placid surface of the sea of spirit” is called by Mr. Judge 
“the only mirror in which can be caught undisturbed the reflections 
of spiritual things.” And elsewhere he named calmness as “the one 

| thing necessary for the spirit to be heard.” 
The Buddha tells us in The Dhammapada (verse 96):— 

Calm in thought, calm in speech, calm in actions is he who has 
obtained freedom through true knowledge. He has become tranquil. 
He is full of repose. 

Chuang-Tse, the great Taoist philosopher in ancient China, de- 
| scribed the repose of the Sage as “not what the world calls repose,” 
| adding:— 

All creation could not disturb his equilibrium: hence his repose. 
When water is still it is like a mirror...and the philosopher makes 
it his model....The mind of the Sage, being in repose, becomes the 
mirror of the universe. 

| And he added further: “Only what is itself still can instil stillness 
| into others.” 

Many centuries before Buddha and Chuang-Tse, Krishna had taught 
' that 

he who, free from attachment or repulsion for objects, experienceth 

them through the senses and organs, with his heart obedient to his 

will, attains to tranquillity of thought. And this tranquil state at- 

tained, therefrom shall soon result a separation from all troubles; and 

bis mind being thus at ease, fixed upon one object, it embraceth wis- 
dom from all sides.... who doth not practise reflection hath no calm; 
and how can a man without calm obtain happiness? 

As Mr. Crosbie reminds us: “Thy strength is in thy soul and thy 
| soul’s strength is in the calm and not in storm revealed.” And again he 
| says that “we, who know that the universe exists for the purposes of 
Soul, can be but momentarily disturbed by anything that may come to 
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pass.” Mental and physical calmness have to be maintained to over 

come disturbance, he writes, and he calls upon us to “be steadfas' 

calm and fearless, as becomes one who doth forevermore endure.” 

The Buddha names “that quietude of heart which springs fror 

within” among the steps by which His Bhikkhus could attain to hea 

ing ‘with clear and heavenly ear, surpassing that of men, sounds bot 

human and celestial, whether far or near.’ 
It is not difficult to recognize that, as a Master wrote, “great ma 

is he who is strongest in the exercise of patience,” or that “calmnes 
ever present” is a mark of one who has attained to perfection. Bu 
for us who are only trying, however earnestly, to work towards the 
great consummation, how — to paraphrase a beautiful Christian hym 
—are we to take from our minds the strain and stress, and let ov 
ordered lives confess the beauty of true peace? How shall we gain the 
“balmy calmness which is the heart’s eye’ and which is needed t 
penetrate the mysteries of nature? 

Where shall we turn to gain or regain or maintain trhnguillit 
when outer circumstances and the actions or the attitude of tho: 
around us seem almost past enduring patiently? From ancient Greec 
comes one helpful reminder. ‘Where can man find a calmer, mot 
restful haven than in his own soul?” Marcus Aurelius Antoninus aske 
himself; and within himself he found the answer, recognizing that 
applied most of all to him “‘whose inner state is so ordered that he hz 
only to penetrate thither to find himself in the midst of a great peace 

What is this but the “retiring now and then to the quiet place 
which Mr. Judge counsels for bringing up good currents and keepir 
back evil ones? How helpful too in times of stress and strain to kee 
in mind the gracious assurance of Krishna that He is not alone “tl 
goal, the Lord, the Witness,” but also ‘“‘the Comforter, the resting-plac 
the asylum and the Friend”! We can well believe the assurance implie 
in the Brikadaranyaka Upanishad’s question:— 

Who knows the Soul, and sees himself as it — what should he lor 

for, or desiring what should he fret for the fever of life?... 
When a man gains the vision of the godlike Soul, the lord of wh 

has been and what shall be, he fears no more. 

It is futile to wait for the stress we feel to be relieved by the acti 
of others, when the need is for us to change our attitude, which on 
we can do. The Masters Themselves could not act against Karma a1 
the Law of Cycles to create conditions that would make of our wor 
“an arcadia for loftv souls.” But, as Mr. Crosbie writes, “there c: 
be no cause for worrying over any future....There is need onlv th 

we hold all our powers in readiness to make good use of what 
brought to us.” to bow to the loss under Karma of loved ones and 
possessions which we cherish, while performing calmly and confident 
“what we are able to do, day by day, from day to day.” 
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There is no need to be anxious as to what shall come of our efforts 
to serve and to promulgate the regenerating message of Theosophy. 
' The results of efforts laid upon the altar of the One Self in us and in 
all are in the hands of the great Masters and the Law.. , 

In this connection may be found helpful another of the thoughts 
of the second-century Roman Emperor, Marcus Aurelius Antoninus:— 

Traverse... this little moment of time at peace with Nature, and 

~yeach thy journey’s end in all content, as an olive that ripens and 

falls, blessing the nature that bare it and giving thanks to the tree 

whereon it grew. 
Be as a cliff at whose foot the billows break, and break again; but 

it stands firm, and by and by the seething waters sink to rest. 

Or, as Mr. Crosbie writes:— 

Calmness is like a rock; waves of irritation may dash at it, but 
cannot affect it; it can be attained by seeing the necessity for it, and 
by endeavour which is constant. It comes from “resting in the Real,” 
which is never moved, but moves all things, sees all, without being 
involved. ... These things in themselves do not matter; it does matter 
that we are unshaken....there is always that place which is never 
moved, to rest on and in. So with confidence in Them we go forward, 
and may Peace be ever ours. 

A sine qua non for maintaining tranquillity is, of course, detachment 
from pleasure and from pain. The means to such detachment was in- 
dicated in an illuminating answer in our Volume XXIV (p. 64) as ceas- 
ing to identify Self with the body or with what is experienced:— 

The moment the identification is cut off, the body is here if we 
choose to use it, and pleasure and pain are here if we choose to ex- 
perience them; otherwise we are outside their sphere of influence. It 
is difficult for us to get this view, but that is the very purpose of 
our struggle on earth. 

“He...is my beloved servant,” says Krishna, 

who is equal-minded to friend or foe, the same in honour and dis- 
honour, in cold and heat, in pain and pleasure, and is unsolicitous 
about the event of things; to whom praise and blame are as one; 
who is of little speech, content with whatever cometh to pass... and 
whose heart, full of devotion, is firmly fixed. : 

“Calmness ever present” is the ideal. It demands acquiescence in 
| whatever comes to us under Karma. Acquiescence does not mean help- 
|less quiescence or passivity, but acceptance, while trying to turn to 
, good account the seeming ill. “One could be confined in a prison and 
-yet be a worker for the Cause.” 

The Voice of the Silence tells us: “Both action and inaction may 
find room in thee; thy body agitated, thy mind tranquil, thy Soul as 
limpid as a mountain lake.” Mr. Judge reminds us that “a steady 
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mind and heart stands still and quiet until the muddy stream rol 

clear.” And Mr. Crosbie counsels: “Be like the great bed of the ocea 

that is never moved though storms may ruffle its surface. ... Whateve 

comes, all is well.” 
As we engage, then, in each duty as it comes, putting our best effo 

into each, but quietly ‘and without strain, we shall find ourselves abl 
to accomplish more, with a smaller expenditure of energy than if we rus 
from half-done task to half-done task, and without sacrifice of calmnes 

Mr. Judge has written of “the calmness which comes from trying t 
exemplify Brotherhood,” assuring us that, if we are trying to alleviat 
the sorrows or sufferings of others, we shall find strength coming to u 
when we need it most. But we must never feel indifferent to others’ pain 
and difficulties, though we must try to cultivate indifference towards ou 
own. To the hard of heart the Way is inexorably barred. The hardnes 
of the mango’s stone is advocated only for our own throes and sorrows 
for others’ woes we are enjoined to be “‘as soft and sweet as its brigh 
golden pulp.” The tears of others that we let fall upon our hearts an 
never brush off till the pain that caused them is removed, “these ar 
the streams that irrigate the fields of charity immortal.’ And only o 
such soil can grow the ‘‘blossom of Bodhisattva,’ which means remair 
ing “unselfish till the endless end.” Nor is it only the sufferings of th 
chosen few that ought to move us to compassion. We have to tr 
steadily to expand our circle of sympathy. 

Mr. Judge wrote to a correspondent troubled about the woes c 
humanity :— 

The best stand to take is that it is all right as it is now, and whe 
- the time comes for it to be better it will be so. Meanwhile we hav 

a duty to see that we do all we can in our own place as we see bes’ 
undisturbed and undismayed by aught.... Your faith will know the 
all is provided for. | 

As far as the remediable sufferings of others are concerned, how 
ever, we may take that position and feel peace and calmness withot 
hardness of heart only when heart, mind and hands are fully occupie 
with duties that we may not put aside, and when we are trying our be: 
to help by our own life and example and, to the extent of our abilitie 
and means, are handing on to others the life-giving Teachings to whic 
we have had access and by the light of which we are attempting 1 
regenerate ourselves. 

On those conditions only may we hope to have a touch, at our ver 

much lower level, of the consciousness which a Master named as tk 
only possible reward for the task to which Their labours are devote 
-—— the consciousness that They are doing Their duty to humanity. 



RAJA RAMMOHUN ROY 
AS A VOTARY OF TRUE RELIGION 

Raja.Rammohun Roy, born in the village of Radhanagar in the Hoogly 
district of Bengal in the year 1772, has left in the annals of Indian 
history a distinguished record of philanthropic effort and achievement. 
His public activities in manifold spheres, which started when he was 
still in his teens, continued till his death in England in 1833. It was to 

a considerable extent due to the seeds of religious, political, educational 
and social reforms sown by him that Gandhi was enabled later to 
inaugurate a non-violent revolution which ultimately led to the libera- 
tion of India from foreign domination. In this study, however, will be 
considered mainly Rammohun’s contribution to the religious thought 
of the world, as religion was the basic urge of his life. 

At the time of Rammohun’s birth a dense cloud of social and 
spiritual darkness was brooding over the country. The pure monotheism 
of the Vedas had been forgotten and was supplanted by the worship 
of a multitude of anthropomorphic gods. Even the atrocious custom of 
Sait, 1.€., the burning of widows on the funeral pyres of their deceased 
husbands, was left unchecked. The fate of the great religious teachers 
and movements of his dark age served only to bring into clearer view 
the evil days which had fallen on the land. Their message of spiritual 
religion was not understood and their followers soon degenerated into 
sects, intensifying the very evils which the teachers had striven to 
eradicate. 

Rammohun had to make his way through this darkness, in the 
beginning without friends or followers. Estranged even from his parents, 
he sustained himself through the stoutness of his own heart and the 
vision that he saw afar of a New India to arise from the ruins of the 
old. He struggled bravely against great odds, undeterred by the envy 
or antipathy of vested interests, to bring that vision nearer. How well 
he acquitted himself in the service of his country at an important turn- 
ing-point in its chequered history will be easy to gauge from an article 
by Madame Blavatsky, who has put on record her sincere appreciation 
of his character and qualities. In this article, published in The Theos- 
ophist for March 1881, H.P.B. mentions him as “one of the purest, most 
philanthropic and enlightened men India ever produced,” and adds:— 

His intellectual power was confessedly very great, while his man- 
ners were most refined and charming and his moral character without 
a stain. Add to this a dauntless moral courage, perfect modesty, warm 
humanitarian bias, patriotism, and a fervid religious feeling, and we 
have before us the picture of a man of the noblest type. Such a person 
was the ideal of a religious reformer. Had his constitution been more 
rugged and his sensitiveness less acute, he might have lived to see far 
greater fruits of his self-sacrificing labours than he did. One searches 
the record of his life and work in vain for any evidence of personal 

3 
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conceit, or a disposition to make himself figure as a heaven-sent 

messenger. 

His father, Rama Kanta Roy, an orthodox Brahmin of means, sparec 

no expense in advancing his son’s Persian, Arabic and Sanskrit studies 

at Patna and Benares, after he had completed his school course 0: 

Bengali education. Religiously disposed from childhood, Rammohur 

at first entertained reverence for his family’s household deities, bu’ 

later his contact with Sufic and Islamic teachings at Patna and with thi 

Vedantic philosophy at Benares made him doubt the wisdom of idol 

worship. He pressed his father to let him know his reasons for his faith 
in idols in a world pervaded by one, formless God. Long and some 
times heated discussions took place between father and son, which failec 
to satisfy the latter. At last he left the paternal home at the early ag 
of 15. A lone wanderer for three or four years, he bore his trials witl 
Stoic resignation. 

The details of his travels are not known. It is, however, certait 
that he visited Tibet for the study of Buddhism. After the terminatio1 
of his travels, Rammohun made his home at Benares with his family 
He was 24 before he started the study of English. Later he studiec 
Greek, Latin, Hebrew and French as well. 

Between the two poles of the extreme religiosity of idol-worshipper: 
and the denial .of God by the atheists, Rammohun had to find « 
golden mean for bringing together all categories of religious though 
for the vindication of the brotherhood of humankind under the benig 
protection of the fatherhood of the One Divine Principle which is th 
Causeless Cause of man’s being on earth, his preserver and regenerator 
With the establishment of the Brahmo Samaj his aspiration was ful 
filled to some extent, but before that consummation came about h 
spent many years in the study. of the various religions, combatin; 
through his works the views of the protagonists of the establishec 
orthodox cults. | 

The doubts which arose in his mind as a boy about the propriety o 
idol-worship became confirmed when he observed the variegated mode 
of worship of those he met during his travels. He rejected the divergen 
priestly and sophistic interpretations of religious texts which, for per 
sonal ends or reasons of worldly expediency, tried to explain away th 
meaning of the original teachers and prophets. To understand them h 
relied upon his own intuition and knowledge of the languages in whicl 
the teachings of the ‘different religions were originally recorded. 

His first work entitled A Gift to Monotheists, written in Persian 
the State language at the time, is a bold protest against the idolatrou 
element in all established religions and against corrupt practices un 
worthy of a man of religion. He says that the concept of One God i 
distorted and people have fallen into the habit of worshipping angels 
elements, idols and other concrete symbols fabricated by their respec 
tive religious heads. Thus the One God without attributes is split uy 
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-into numerous lesser gods with good and bad attributes, and one 

humanity is broken into numberless sects. Those who cling to corrupt 

- religious practices delude themselves that because they are in the majority 

the few reformers who are not in agreement with them must be in the 

wrong; but Rammohun states that “the truth of a saying does not 

depend upon the multitude of sayers, and the non-reliability of a nar- 
ration cannot result from the small numbers of its narrators.” 

He holds three classes of people responsible for religious degradation: 
(1) deceivers who, to have a following, invent false doctrines and 
create disunity among the people; (2) deceived people who, without 

inquiring into the facts, believe others; (3) those who are both 
deceivers and deceived; they, having faith in the sayings of another, 
thoughtlessly induce others to adopt the same doctrines. He adds that 
those who do not deceive and are not deceived are the wise who have 
to shoulder the burden of guiding the others. 

Rammohun knew that the problem of religious reform was of uni- 
versal importance, for all world religions had deviated from their 
pristine purity. But, as far as India was concerned, he was quick enough 
to grasp that the question of prime importance was to look into the 
causes of the degradation of the very manhood of his people and to 

| devise ways and means to rectify the tragic condition of their secular 
| life. When he became the personal assistant to Collector Digby he had 
the opportunity to see that his own people could learn something of 

| value from their English rulers, in such matters as education, civic 
| obligations and the status of women, instead of singing the praises of 
| their ancient civilization and culture which they had long ceased to 
| live up to. 

At the same time he realized that the initiative lay with the leaders 
of the people, not only for moving the administration to introduce re- 
forms, but also for educating the people to see that the time had come 
to shake off the age-old inertia and work energetically for the reshaping 
of their destiny by the harmonious blending of their ancient culture with 
whatever there was of good in the culture of the West. He, therefore, 
through the different constitutional ways open to him, such as the writing 
of letters and petitions, the publishing of books, pamphlets, etc., made the 
authorities know of the legitimate grievances of the people in regard 
to communal favouritism, iniquitous land settlement and various de- 
fects in the operation of administrative orders and laws. By publishing 
two weeklies, one in Bengali and another in Persian, he was one of the 
first to enter the field of Indian journalism. He stood up for the freedom 
of the press as a necessary instrument for bringing closer the rulers 

and the ruled and for ventilating grievances. Above all he worked for 
and achieved a measure of success in starting the study of the English 
language and of modern sciences in addition to the study of Oriental 
classics. 

Every form of injustice and tyranny in any part of the world ex- 
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cited indignation in Rammohun who, as a votary of one true religion 

was also a believer in human solidarity. He exulted in the triumph o 

liberty in any quarter of the globe. Whether it was the fight for con 

stitutional government in Spain, the struggle of the Italians for eman 

cipation from the Austrian yoke, the agitation for good government 1 

Ireland, the conflict over the abolition of slavery in America, or th 

movement for the amelioration of the condition of Indian women, Ram 

mohun’s sympathy poured in unstinted measures on the side of justic 

and humanity. He felt profoundly that in the gain or loss of one sec 

tion of humanity all the rest have equal claim. 
Rammohun was keenly alive to the urgent need for the amelioratio 

of the condition of Indian women, who were not only denied the right 
enjoyed by the men but, in the name of religion, were not even allowe 
to live if they became widows. When he became a helpless witness t 
the burning of his brother’s widow in 1811 he determined that h 
would never rest until the custom of Sati was rooted out. This happ 
event occurred after 18 years of strenuous agitation, when a regulatio 
abolishing Sati was passed by the Government of Lord William Bentinck 

The ancient Indian tradition of self-surrender on the part of a wif 
gave birth to the custom of self-immolation when the husband wa 
dead. There was a time when widows entered the funeral pvres o! 
their deceased husbands by their own choice, as they were given tc 
believe that such an act of devotion would bring them meritoriou: 
fruition in heaven. But in succeeding generations cruel custom com 
mingled with corrupt religion and burning alive became a comonulsory 
imnosition sanctioned by the new shkastras, which came into existence 

in disregard of the Vedic teachings and the laws of Manu which advisec 
the widows to live an ascetic life of service and self-denial. Rammohur 
published two treatises in the form. of questions and answers betwee! 
an advocate for and an opponent of the practice of burning widow: 
alive. These treatises were widelv circulated with the purpose of formin; 
public opinion against the custom of Sati and making known to th 
English government that, if the advocates of this custom built their cas 
on later skastras, their opponents took refuge under the pure teach 
ings of the most ancient shastras which form the basis of the rea 
Hindu religion. 

Simultaneouslv with his efforts for the abolition of Safi. Rammohw 
fought for better living conditions for women and esneciallv for decen 
treatment of the widows and recognition of their right to a share in thei 
hushands’ pronvertv. He also fought against the evil of polvgamy. 

Rommohun was also keenly alive to the evils of the caste systen 
He wrote to a friend: — 

The distinction of castes introducing innumerable divisions an 

subdivisions among them has entirely deprived them of patriotic feel 
ing. and the multitude of religious rites and ceremonies and the law 

of purification have totally disqualified them from undertaking an 
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difficult enterprise. 

The reformation that Rammohun was thirsting for in the body 

politic of India had its basis in his strong conviction that the concept 

of true religion alone can create the appropriate conditions for a life 

| of justice and equal opportunity for all. In spite of the separation of 
human beings geographically into various political and national groups, 
their oneness in their physical and spiritual constitution was to him an 
indisputable fact. The Theosophical doctrine that divinity is latent in 
man was recognized by Rammohun decades before the Theosophical 

| Movement was launched into the world. According to Professor Monier 

| Williams, he was the first really earnest investigator in the science of 
scomparative theology which the world had produced. 

After retiring from government service he made his home in Cal- 
scutta, where, in 1814, he established the Atmiya Sabha, an association 
‘for the dissemination of religious truths and the promotion of free dis- 
cussion on theological subjects by learned men cf all religions. About 
ithe saine time he published his translation of the Vedanta with intro- 
iductory comments, to be followed by translations of some of the more 
important Upanishads. He considered this to be the most effective 
means of rousing his countrymen to an appreciation of the monotheistic 
tteachings of their ancient scriptures. The publication of these tracts 
‘stirred up intense agitation in Bengal, which spread to other parts of 
India and even reached the shores of England. Many of his first fol- 
flowers deserted him and he was left single-handed to fight his battle. 
‘The spirit in which he bore the arrows of insult and ignominy shot at 
im is well illustrated by the following extract from the Introduction 

ito the English translation of his Abridgment of the Vedanta:— 

By taking the path which conscience and sincerity direct, I, born 
a Brahman, have exposed myself to the complainings and. reproaches 
even of some of my relations, whose prejudices are strong, and whose 
temporal advantage depends upon the present system. But, these, how- 
ever accumulated, I can tranquilly bear, trusting that a day will ar- 
rive when my humble endeavours will be viewed with justice — perhaps 
acknowledged with gratitude. 

For five years Rammohun participated in the polemical discussions - 
orovoked by the reformist propaganda of the Atmiya Sabha. His next 
activity was to nublish a work entitled The Precepts of Jesus, the Guide 
to Peace and Habpiness. It was a collection of all the moral and spiri- 
‘ual precepts of Jesus as recorded in the four Gospels, without the nar- 
~atives of the miracles. The Precepts of Jesus was published in the face 
pf the strong national prejudice against Christianity. What induced 
Rammohun to do so is narrated by him in the Introduction: — 

This simple code of religion and morality is so admirably calculated 
to elevate men’s ideas to high and liberal notions of God... and is 
also so well fitted to regulate the conduct of the human race in the 
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discharge of their various duties to themselves, and to society, tha 

I cannot but hope for the best effects from its promulgation in th 

present form. 

The immediate effect of this publication was a virulent attack o 
Rammohun, not by Hindu orthodoxy, but unexpectedly by Baptist mi: 
sionaries who were angry because of his omission of the portions r 
lating to the miracles, which formed the main plank of their proselyti: 
ing activity. They also resented his rejection of their concept of Fathe 
Son and Holy Ghost as three distinct divine personages and his asse 
tion that the teachings of Jesus implied a Unitarian God — one in thre 
Undeterred by the virulence of the attacks of the missionaries, wh 
called him a heathen meddling in the faith of others, Rammohu 
published successively three “Appeals to the Christian Public,” in whic 
he defended the doctrine of the One God. 

In 1828 he formed the Brahmo Samaj, the native Theistic Chure 
of modern India, for religious fellowship and worship. The purpose fc 
which the Brahmo Samaj was established was given in its Trust-Dee 
whose terms were, among other things, that the Trustees 

shall at all times permit the said building, land, tenements, heredits 

ments and premises, with their appurtenances, to be used, occupie 

enjoyed, applied and appropriated, as and for a place of Public Mee 
ing, of all sorts of descriptions of people, without distinction, as sha 
behave and conduct themselves in an orderly, sober, religious ar 
devout manner; 

For the worship and adoration of the Eternal, Unsearchable, ar 
Immutable Being who is the Author and Preserver of the Universe bi 
not under, or by any other name, designation, or title peculiarly use 
for, and applied to, any particular Being, or Beings, by any man, or s 
of men, whatsoever.... 

And that no sermon, preaching, discourse, prayer or hymn | 
delivered, made or used in such worship but such as have a tendenc 
to the promotion of the contemplation of the Author and Preserver | 
the Universe, to the promotion of charity, morality, piety, benevolenc 
virtue, and the strengthening of the bonds of union between men of ¢ 
religious persuasions and creeds. ... 

Rammohun was not prepared to encourage idolatry in any ws 
among those who were capable of using their reason for the worship - 
the inner God. In the Preface to the English translation of tl 
Ishopanishad he wrote:— 

It cannot be alleged in support of Idolatry, that although a know 
edge of God is certainly above all things, still as it is impossible 
acquire that knowledge, men should of course worship figured “gods 
for, had it been impossible to attain a knowledge of the Supreme B 
ing, ;the Vedas and Puranas, as well as Tantras, would not ha 
instructed mankind to aim at such attainment; as it is not to be su 
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posed that direction to acquire what is obviously unattainable could 

be given by the Sastra, or even by a man of common sense. Should 

the Idolater say, “that the acquisition of a knowledge of God, although 

it is not impossible, is most difficult of comprehension,” I will agree 

with him in that point; but infer from it that we ought, therefore, the 

more to exert ourselves to acquire that knowledge. 

Rammohun represented in his own personality the best to be found 
in the doctrines of the three major religions of India, viz., Hinduism, 
Islam and Christianity. In his mental and moral outlook on life he was 

seasoned Theosophist who was engaged in the true service of Human- 
‘ity, without distinction of race, creed, sex, condition or organization. He 
belonged to no cult or sect, yet belonged to each and all. 

Our closing homage to him is an extract from the Presidential 
PAddress by Rabindranath Tagore, on the occasion of Rammohun’s cen- 
cenary celebration in 1933 at Calcutta. The poet’s grandfather, 
WDwarkanath, and father, Debendranath, were among the prominent 
criends and followers of Rammohun. On them fell successively the re- 
sponsibility of leading the Brahmo Samaj movement after Rammohun’s 
}oassing. Rabindranath says:— 

Rammohun came at the very beginning of the Modern Age in our 
country. Neither foreigners nor natives of the soil could at that time 
clearly understand what the age stood for. It was Rammohun alone 
who realized that the challenge of this age is the challenge of a deeper 
unity. He extended wide his heart, and invited Hindu, Mussalman and 
Christian there, for in the expanse of his heart there was no lack of 
space for any one of them.... Like time itself he is eternally modern. 
For his age extends on the one hand towards ancient India, but on the 
other reaches forward towards the distant future which is yet unat- 
tained....It is in him that we find the truth of India. If peoples of 
our land disrespect him because of the petty vanities of their many 
communities, and even if they disown him, yet Eternal India, the 
India of all time, has accepted him as her very own in her inmost 
heart. Even today his influence lives in shaping the Modern Age. 

The Theosophical Movement began far back in the night of Time 
}nd has since been moving through many and various peoples, places 
}nd environments. That grand work does not depend upon forms, 
eremonies, particular persons or set organizations — “Its unity through- 
}ut the world does not consist in the existence and action of any single 
}rganization, but depends upon the similarity of work and aspiration 
)f{ those in the world who are working for it.” 

—W. Q. JuDGE 



WHAT IS DESTINY ?> 

What is destiny? Is it some inevitable power by which we ar 

governed? It is. But which ‘‘we” is referred to? 

Theosophy tells us that the destiny of the human soul is to reac 

perfection, to reach conscious immortality, and whether this conditio. 

is attained in one great cycle of time or in another is immaterial. Wha 

is certain is that it must be reached by every human soul. It is a traged 

that we have emphasized the destiny that meets us in any one life an 
neglected the destiny of the soul, for only the knowledge of soul destin 
can give us a long enough vista to ensure our co-operation with th 
soul in any life on earth. 
_ What is destiny as ordinarily understood? It is those circumstance: 

difficult or otherwise, which we meet with in life, apparently fortu: 
tously, that is, without our conscious volition. It is our “fate.” It is th 
inevitable. Why is it so? Because, according to the laws of the univers 
any disturbance of harmony has to be restored at the point of distur 
bance. During the process of disturbance we often feel pleasure; durin 
the process of restoring the broken equilibrium we experience pair 
Thus we learn the laws of the universe and in time become their master; 

Two courses of action are open to us while we are learning Nature 
laws: either we use those laws unselfishly, remaining in harmony wit 
the whole, or we use them selfishly, for ourselves. In the first case 
Nature regards us as ‘‘one of her creators and makes obeisance, 
revealing to us her mysteries; in the second, we have to face the cor 
sequences of disturbance of harmony. 

For those who would learn the laws of life or of the universe, it : 
necessary first to remember constantly the two kinds of inevitabilit 
— the one of the blessed goal; the other of “fate” as we meet it i 
our personal lives. What is inevitable must be faced. Why is it inev: 
table? Because it is necessary. Nature’s laws demand it, and there : 
no escape. Why should we try to escape it when it points to progre: 
sion, when it brings harmony, love, knowledge? Only when person: 
feeling and conceit get in the way do we mind putting right that whic 
we have done wrong. 

It is human beings alone who have the privilege of learning fro 
suffering, for only they have the power of conscious choice. There ; 
steady progression from the instinct of the animal, which at its stag 
always follows the natural law of its being, to reasoned instinct, 1 
will-full choice, till at last intuition is reached. We at our stage have t 
follow the laws of our being with reason, with mind. 

Inevitability seems at first frightening, something from which ther 
is no escape and which is overpowering. But when we meditate on i 
it brings to life courage and fearlessness. If we keep the final goal i 
the background of our consciousness, then the temporary difficultie 
are seen to be but a passing phase. And just as we create all our di 
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| ficulties, so we create all our blessings. The whole field of life and 
| happiness is open to us. We can lift ourselves “higher than Indra,” or 
| sink “lower than the worm or gnat.” It is up to us. The realization that 
| we get what we ask for, what we work for, gives us a firm ground. No 
| one has the power to hurt us if we act rightly. But all others help us 
on our way as we help them. Why can others help but not hinder? 
| Because to help is along the line of unity, which is harmony, which is 
| Nature’s law. Hindrances are put in our way by ourselves (though 
| apparently by others) to show us a vice we still possess or a capa- 
| city not yet our own, or a virtue not yet achieved. 

i Dr. Arnold Toynbee, in his speech to the graduating class of 1961 
|} at Haverford College, Pennsylvania, made the following statements:— 

I am aware, of course, of the present-day obsession with projects 
for conquering outer space. It is one of those contemporary foibles that 
are common to people on both sides of the Iron Curtain. This is, I 
believe, a form of escapism, and a dangerous one. 

In Russia and our Western countries alike, we are trying to escape 
into spacemanship from the task of facing the consequences of an ig- 
nominious failure of ours on the face of our own planet. This ignomin- 
ious failure is our persistent inability to live together, in our ancestral 
common home, as members of one human family, or even merely as 
good neighbours. In the Atomic Age, the wages of this particular sin 
will, as we know, undoubtedly be death. 

To overcome this common failure of ours is therefore our first task, 
and, until we have achieved it, it must have priority over every other 
enterprise. 

Our astronomers have already warned us that spacemanship can 
never win for the human race as a whole any new worlds to populate. 
(The New York Herald Tribune, July 8th) 

According to The New Vork Times of July 23rd, a questionnaire 
sent out to the membership of the American Astronomical Society is 
likely to bring to light serious doubts on the part of some scientists as 
to the wisdom of the proposed United States expedition to the moon. 
Many astronomers do not believe the first space travellers will con- 
tribute much to science. 

The fact that not all scientists are hypnotized by the idea of con- 
quering outer space is significant. What is more important for our 
purpose as human beings is not the conquering of outer space but 
managing the space in which we live. 



DISCIPLINING THE CHILD 

How much freedom is a child to have? What are the results of to 

much or too little freedom? What breeds instability of character, pro 

ducing the misfits of life, the unruly, the gangster, the torturer? 

These are problems that face every parent today and are due partl 
to the instability of the parents and of present- -day life and partly 
indeed mostly, to the psychiatrist-educationist who is expounding, hi 
insecure theoretical ideas of child welfare. 

Let us face one fact first: If the way we were brought up was s 

bad then why are we as good as we are now? Did we somehow learr 

adaptability, or did we hate our parents and hate life? If the result 
of our training was bad, then how can our ideas be good? Granted that 
there are a few who perhaps had an unhappy home with too many 
restrictions, but, by and large, were we very unhappy? Did the joy o: 
life, contentment and happiness pass us by? 

Now we are frightened by the word “inhibition” and fascinated by 
the word “freedom.” Children must be brought up to be free men anc 
women, free to express themselves as they wish, to believe what they 
like. H.P.B. tells us in The Key to Theosophy that she would brings 
up children with minds trained in logic, so let us apply logic to this idea 

‘““A child must be free to do what it likes,” it is sometimes said 
Just how far can a parent apply this sentiment? At what age does the 
parent let the child decide whether or not to go to school, whether o1 
not to eat its food, whether or not to get up in the morning and to come 
to meals on time, whether or not to have care given to its hair anc 
teeth? Or are there certain things that the parent decides must be done 
and certain others that do not matter? If one child in the exercise of it: 
freedom hits another, is it to be overlooked? If the child gets hold o: 
the tablecloth, which is so often conveniently within its reach, and pull: 
hard so that the crockery and food fall to the ground, is the parent tc 
take no notice of it? Life, alas, is full of inhibitions, full of ‘‘ought- 
nots,” “cannots” and so on. Would a parent not prevent his child fron 
jumping into a well, or setting on fire anything it wants to? 

Life is a school, we are told; and in the early days the parent i 
the teacher and guardian of the child. If he performs his duty well his 
example and precepts will be the teacher and the guardian throughou 
life. What, Theosophically, we need to remember is that it is self 
government of the child by the child that we need to work for. He ha: 
to be given certain principles of behaviour, a moral code; but he mus 
learn as soon as possible why these are desirable. He is an old soul i 
a new body and wants to learn how to control his body and his feel. 
ings, his desires and his thoughts, and, as he has his playthings to learr 
with in the early stages, so moral ideas gently inculcated become hi: 
playthings with which to learn how to live in later life. Very little 
indeed, is demanded of the parents except to watch, to guide, to help 
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and live a good, steady life of integrity themselves, so that the home 

‘is a place of restful activity, controlled feelings, stimulating conversa- 

tion, love and enthusiasm. Bring the child up naturally; too much theory 

undigested is fatal. Think of the future which the child has to face 

and help him to learn how to face it. Love, real love, is the keynote. 

We tend today to demand too much of children. We do not let them 

develop normally. We either demand obedience or fear inhibitions, 

whereas what we need is understanding. The one thing that the child 
needs more than anything is the feeling of security in the home, security 

in the parents, and he will find security in the code of manners and of 

-action that exists in the home. 
When do we learn to control ourselves? Primarily even before the 

age of seven. Rhythm in life has started before then. 
What do we do with ourselves when we feel irritable, moody, cross? 

| What do we do with a child or teenager? 
Freedom is good, restraint is good; licence is bad, too much restraint 

is bad. Love, naturalness, integrity, security, helpfulness are all due to 
tthe child from the parents. Little else matters. 

The following item from Newsweek of August 7th is worthy of note 
}by enthusiastic users and prescribers of tranquilizers: — 

A good many doctors and some laymen have been saying for years 
that too many tranquilizers are being prescribed for minor emotional 

- disorders. Last week the American Medical Association finally said 
the same thing, officially. Its Council on Drugs noted that 13 per cent 
of all prescriptions written by doctors are for “happy pills.” It is poor 
medical practice, the council said, to suppress neurotic symptoms with 
a tranquilizer instead of correcting the underlying cause. The council 
recommended that doctors return to the use of barbiturates (which are 
less toxic than tranquilizers) and reserve the use of tranquilizers for 
the treatment of serious psychoses or major mental illness. 

Not only does accurate knowledge of the effect of tranquilizers 
land other drugs need to be more widespread, but the important thing 
is to find out what is at the root of the anxieties, worries and mental 
depressions that dog the steps of an increasing number of individuals 
in this our age. Theosophy has always advocated the finding out of 
the cause of any trouble or ailment instead of mere tinkering with the 
uperficial symptoms. 



FOOD AS SACRIFICE 

[Reprinted from Theosophy, Vol. XVI, pp. 65-69, for December 

1927.—Eps. ] 
This immortal thinker having such vast powers and possibili- 

ties, all his because of his intimate connection with every secret 

part of Nature from which he has been built up, stands at the top 

of an immense and silent evolution. 
—The Ocean of Theosophy 

Man, having broken the harmony of life and brought about a de- 

scending cycle, has made himself blind to the oneness of all things. It 

has been markedly so in that very mundane function of life — eating. 
Medizval ascetics despised food and would-be esthetes, ascetics of 
our modern day, have affected to follow their example, though they 
do not know how to fast as the others did. 

What has this modern age not made of meals, from the extreme of 
banquets of many courses, with dishes concocted to tempt surfeited 
gourmands, to the other extreme of nothing to eat, when the mother. 
for example, alone at home, says, “I can’t be bothered to make a mea 
for myself with no one else here to cook for.” Dinners are made func- 
tions for ‘‘entertaining” people who exchange small talk, useless wher 
not injurious to the reputations of others. In the family, its member: 
bicker and squabble around the table. How many students of Theos: 
ophy, even, comprehend the part of food in life, and why the prepara. 
tion of a meal has been termed a sacred function? Yet hints as to why 
are multiplied in the teachings, whether in the Laws of Manu or the 
Bhagavad-Gita, in the lore of Pythagoras, in the writings of the Neo. 
Platonists, of Paracelsus, of H. P. Blavatsky, or W. Q. Judge. 

And in the first place, indeed, they endeavoured to learn the indica- 
tions of symmetry, of labour, food, and repose. In the next place, with 
respect to the preparation of food, they were nearly the first whe 
attempted to employ themselves in it, and to define the mode in whict 
it should be performed.—Ivfe of Pythagoras—Iamblichus 

Food is necessary to the body. In this regard at least its importance 
is being more and more understood in the world at large, as witnes: 
the developments in the last decade in those circles concerning them 
selves with “public health.” Nutrition research in various laboratorie: 
of the greatest American universities has been giving out some 
facts which certainly approach what has been known for ages it 
occultism about the relation of food to well-being, the influence o 
thought and feeling on assimilation, the close link between sunshin: 
and “vitamins.” It is even approaching the fringe of the mystery o 
the path to rebirth in its investigations of what was once designate 
Vitamin A, now assorted into Vitamins A, D, and E, with variou: 
functions to perform in the human organism, the last bound up with 
sterility. 
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Terms may vary from age to age but the underlying ideas remain 
ever the same, truth being consistent and eternal. 

No one who does not eat has strength to do works of holiness, 

strength to do works of husbandry, strength to beget children. By 

eating every material creature lives, by not eating it dies away.— 
Zend Avesta, Vendidad — Sacred Books of the East 

| Man’s body is composed of mineral, vegetable, and animal sub- 
stances which are borrowed from the three kingdoms below him and 
are returned to them.’ From that food, eaten and transmuted, are the 
organs materially formed. They are composed of different kinds of 
elemental lives, all having their relations to different parts of nature.” 

Man was considered a macrocosm, and every element in him [writes 
James Darmesteter in a footnote, p. 187, Vendidad, Sacred Books of 
the East] was supposed to come from a similar element in nature. 

Why does man want to eat, to drink and to breathe but because 
he is related to the elements of the earth, water and air, and must 
attract these things to his constitution?—Lzfe of Paracelsus: Hartmann 

A twofold reason is already evident for the eating of food. By it 
jan builds up his body but also he affects the elemental lives that he 
-akes in to send out again, raised or degraded. 

From his body innumerable forms go forth, which constantly impel 
the multiform creatures to action—Laws of Manu, Chapter XII, Verse 
15—Sacred Books of the East 

Man alone is not the sole concern in this function of life, though 
pur ahamkaric tendency has made us think only of the benefit to our- 
belves by the taking of food, which builds the various elements into 
the different organs. There is a benefit to the body, yes; but there 
thould also be a benefit to the elemental lives which thus make entry. 
MAll too little is it heeded that as we eat we are affecting those lives, 
ind even by the very manner in which meals are taken. 

Some measure of our responsibility to the elemental lives is indi- 
ated in that twelfth chapter of the Laws of Manu, so much misunder- 

ftood by the Orientalists, who have confused “the whole system of 
fransmigrations” with the reincarnation of the Ego. 
| The twofold purpose of taking food is brought out by Iamblichus 
lyhen Anebo writes: — 

...the Demiurgos does not by any means set food abundant and in 

reach for all living things in the earth and sea but has implanted want 
of the same in the races superior to us. Nor has he furnished to the 
other living things a natural abundance of the necessaries of life. But 
to the demons he gives food of a quality adapted to their nature, which 

| 1 W.Q. Judge, Notes on the Bhagavad-Gita, p. 205. ; 
2 Robert Crosbie, ‘‘ Mental Healing and Hypnosis,’ Theosophy, Vol. 1X, pages 280 

pod 283 [ The Friendly Philosopher, pp. 295-300 ]. 
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is contributed by us human beings. Hence, if we, through laziness o 

some other pretext, as is likely, should neglect such contributions, th 

bodies of the demons will be in want of food, and will experience bot! 

privation and disorder—The Egyptian Mysteries 

Man does not eat for himself alone, to paraphrase words attributes 

to a great sage. Another factor is also ignored, which Paracelsus empha 
sizes together with the others already cited: — 

There is something like a fire (energy) within ourselves which con 

tinually consumes our form, and if we were to add nothing to ou 

body to supply the waste caused by that combustion, our form woul 

soon die. We continually eat our own selves; we eat our fingers, ou 

heart, our brain, etc.; but in each morsel of food which we eat, ther 
is contained the material required to replace that which has bee 
consumed by that internal fire. Each part of our organism selects wha 
it needs, and that which is superfluous or useless is rejected. The Maste 
in man, who superintends the building up of the organism, supplie 
every organ with that which it needs. We need not eat bones to caus 
our bones to grow, nor veins, ligaments and brain, to have those thing 
formed within us.—Life of Paracelsus, Hartmann 

“Tt is the Master in man who superintends the building up of th 
organism” — but how many of us consider that Master in man whe 
at meals? 

Mr. Judge was once asked a question on a quotation from tl 
Upanishads. He replied that the self does not exist by reason of food bt 
in that state causing the body to be visible and to act through the foo 
used. The translation that caused the obscurity he rephrases thus: “TI 
self exists in close proximity to the heart and causes the body to exi 
by reason of the food which it takes in for its subsistence.’ It mean 
he goes on to say, that if the self. were not there, the body would ni 
exist, and that the self procures vital airs from the food which the o1 
life causes to be digested.” 

Some call him Agni (Fire), others Manu, the Lord: of creature 
others Indra, others the vital air, and again others eternal Brahma 
—Laws of Manu, Chapter XII, Verse 123—Sacred Books of the Ea 

Or in the immortal words of the fifteenth chapter of the Gita:— 

I enter the earth supporting all living things by my power, and 
am that property of sap which is taste, nourishing all the herbs a1 
plants of the field. Becoming the internal fire of the living, I associa 
with the upward and downward breathing, and cause the four kin 
of food to. digest. 

Most food is eaten heedlessly as to its higher nature. The Master 
man-— the spiritual power of concentration-— cannot, then, be the 
superintending this function of the building up of the organism. Whi 

3 W. Q. Judge, Letters That Have Helped Me, Vol.II, p. 40 [ Indian ed., p. 97 |. 
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4 meal proceeds along the lines of thoughtless automatism, how can 
the elemental lives making sacrifice receive due benefit? How can the 
self procure vital airs from the food which only the one life can cause 
to be digested? 
_ Our twentieth-century way of taking meals is therefore one more 
dlace for change and betterment with those to whom Theosophy is first 
in life. They, indeed, can “try and set up a habit in that material unit 
whereby we may as incarnated beings know the self.”* In proportion as 
the unity of the One Life in all creatures is comprehended by those to 
hom food may become sacrifice, the cycle rises. 

Significant words are italicized by H.P.B. in a quotation she makes 
from Homer’s Odyssey, Book VIT:— | 

Our gods appear to us when we offer them sacrifice ... sitting them-_ 
selves at our tables, they partake of our festival meals. Whenever they » 
meet on his travels a solitary Pheenician, they serve to him as guides, 
and otherwise manifest their presence. We can say that our piety ap- 
proaches us to them as much as crime and bloodshed unite the Cyclopes 
and the ferocious race of Giants.—“Elementals,” reprinted in Theos- 
ophy, Vol. V, pp. 407-8 [| Raja- Yoga or Occultism, second edition, p. 106] 

| To help the smallest creature upon its upward way is the sacred 
Ruty of every student of Theosophy. Food taken when the Master in 
jaan presides at a meal is one of the means of serving the whole of Life. 
| “Nourish the Gods,” says the Third Discourse of the Gita, “that 
tne Gods may nourish you. A thief is he who enjoys what has been given 
mnto him but offers. not a portion unto them. Those who dress their 
feat but for themselves eat the bread of sin, being themselves sin in- 
jarnate.” As we understand at each meal that food is indeed sacrifice, 
fue portion is offered to the gods, for the Master in man is there. The 
hanifold meaning of that much discussed sentence from the same dis- 
pourse is more apparent :— 

Beings are nourished by food, food is produced by rain, rain comes 
from sacrifice, and sacrifice is performed by action.—Bhagavad-Gita 

(p. 24) | 

| In man as in nature it is the action which is sacrifice that makes to 
Irise the Waters of Life producing the food by which ea of all classes 
ire nourished when the Sun is there. 
| “Anon the gods descent, and then they return to heaven,” wrote 
iir. Judge on one occasion. 5 Elsewhere, he points out how in a descend- 
ke cycle when the ideal family life becomes rare, learned and great 
lepts retire to other spheres. But the case will begin to be reversed 

!7 the action of one philanthropist who becomes unselfish and intelligent 
ough to set an example. The way is paved for the advent of an 

4W. Q. Judge, Letters That Have Helped Me, Vol. II, p. 40 [ Tndian ed., p. 97]. 

® W. Q. Judge, Letters That Have Helped Me, Vol. I, p. 34 [ Indian ed., p. 21]. 
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ascending cycle because the Akasa becomes aifected by the impuls 

forcing itself gradually, with accumulated interest and redoubled powe: 
upon others. The noble example becomes a precedent. And — “Gnan: 

bless the noble man.””® 

Knowing that, under the great cyclic laws which govern us, perioc 

arrive even in the worst of ages when good examples of living imprinte 

on the astral light cause effects ever increasing in intensity until ¢ 

last the “gods” before referred to begin in distant spheres to feel th 

force of those good actions and to return again to help mankind o 

the recurrence of a better age, he implores Arjuna to be the very firs 

to set the good example. 
In such an age as this, the ritualistic sacrifice of a different ag 

which has indeed a magical effect becomes a sacrifice to be performe 
by each man in his own nature upon the altar of his own heart.—W. ¢€ 
Judge, Notes on the Bhagavad-Gita 

The influence of prevailing social standards on racial and oth 
prejudices was discussed by a group of sociologists meeting at tk 
Unesco Youth Institute in Gauting, Federal Republic of German 
from February 27th to March 3rd. Universitas (Vol. 4, No. 2) contait 
an account of the discussions. 

The experts, who came from various countries, analyzed in th 
discussions the nature of discrimination and prejudice from vario 
viewpoints. There was general agreement that prejudice is n 
innate and that although psychological factors as well as influences 
early life are important, people generally tend to conform to the b 
haviour and attitudes accepted by the majority. | 

In this context, the experts drew attention to the influence exercis 
by governments, public opinion, the press, community leaders, scho 
and other institutions. They stressed especially the role of the school 
combating discrimination, and the importance of training teachers 
only to master techniques aimed at fighting prejudice but also to 
courage actively tolerance and impartiality. 

The Gauting meeting recommended that Unesco should carry 
a sociological survey in a number of countries, which would serve as 
basis for a thorough study of all aspects of prejudice and discriminati 
The meeting also recommended the establishment of a Unesco Cle 
ing House on Intergroup Prejudice. This clearing house might, in 
long run, send demonstration teams to various countries to assist scho 
and in particular teacher-training establishments, in the developm 
of their programmes for combating prejudice and discrimination. 

6 “Living the Higher Life,” reprinted in Theosophy, Vol. I, p. 301; also Vol. 
p. 446[U.L.T. Pamphlet No. 34). 



EXTRACTS FROM UNPUBLISHED LETTERS 

Our students may not be succeeding 100 per cent in living Theo- 
sophically, but are they not sincerely trying? The Esoteric Philosophy 
cloes enable us to give practical guidance to individuals and they are 
ttaken care of as they arise. We are not looking out for men of great 
earning, but for men of strong hearts. Only a few take advantage 

lof U.L.T. activities, true; but see what has been accomplished! 
| There ave individual U.L.T.ers who are endeavouring to reshape their 
characters, hearts, minds and lives, by the only right way — self- 
linduction; what is perhaps lacking is a sense of unity and solidarity, 
inot only felt and accepted but also expressed and demonstrated. That 
is the rub. 

j 
| 

Among all workers for and servers of Theosophy the requirement 
1s twofold — (1) right Theosophic education and (2) solidarity among 
ichemselves. If you, as well as others, in fact all, realize that Theosophy 
LS a definite system of Knowledge, precise and accurate, a little ex- 
jJamination will clearly show you why it is that we religiously stick to 
certain few books and exclude others. Solidarity among co-students 
jand co-workers is highly essential. Generally, it has not been practised 
}n the past and hence the innumerable failures. It becomes one’s duty 
j-o assimilate the Teachings, as well as the co-students and co-servers, 
bn the right way. : 

| The real drawback is lack of real deep unity among the labourers 
jn the field. One has to go on with faith in the Wisdom and Love of the 
IE lessed Ones. How numerous are the obstacles They have to remove! 
| ach person opines he knows, finds faults in others and with what is 
eing done. If each minded his own business and did his or her best 
land sustained a friendly, though vigilant, attitude our work would 
jorove itself. Our real strength is in our Philosophy and in our faith 
jand devotion to the great Holy Ones. We are not geniuses but are 
fapable of becoming true geniuses using this twofold strength. There 
}s too much egotism, too much talk and failure to “make of pride and 
self-regard bondmaidens to devotion.” 

As to love and trust among students — it is rare everywhere. The 
ferm “brother-pupils” implies two factors: brotherliness and pupilage. 
| ne without the other cannot work. See that passage in the Voice about 
lilisciples and the strings of the vina, echoing the Master-Guru. Music 
ss not composed of chords only but is also the harmony of discords. 
here are five fingers on one hand; each finger is different in shape, 
ower and function, but the wrist is there. 

As you say, lack of unity and solidarity among student-servers 
5 strange and yet it is not. Human egotism means, does it not, that @ 
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the ego-element is enveloped by pride. By analogy, the lower Mana: 

separating itself from its parent, the higher Manas, enters into a nev 
incarnation. It is a ray of the higher and yet the moment it is envelope 

by the old skandhkas it becomes different. It is no more the same. Thus 

it is the material skandhaic or tanhaic substance which makes fo 

Ahankara, the “I’-making tendency. Egotism, conceit, pride and it 

brood, love for possessions (represented by money) and the urge t 

creativeness (represented by sex) — these are the causes for disunity 
discord, disharmony. It is not difficult to comprehend this, but mos 
difficult to apply the remedy. The dire heresy of separateness is th 
south pole of the divine unity of Atma which is the north pole — sub 
stance and essence, metaphysically; evil and good, morally. Does one lov 
oneself more than the One Self? To detach ourselves from the lowe 
and to attach that lower self to the Higher Triad is the whole story 
Two or three people can create havoc with their pride and concei 
This discord-disunity in the lower is a reflection of the Harmony mad 
by the seven Rays or seven Lodges or seven Hierarchies. That Hat 
mony exists at the Centre, but in lower spheres it remains to b 
established. So, primarily in this as in so many other matters, the wor 
is upon ourselves — each one of us. 

With this task is also intimately connected the perception of th 
harmony between the metaphysical and the ethical and the arisin 
spontaneously of the knowledge within. The Inner Ego is made up ¢ 
the substance of knowledge, as the Voice says. 

It is not only a saddening but a ghastly experience to see friend 
betraying our confidence, shattering our hopes for them and above a 
injuring themselves, throwing away opportunities, etc. True, men an 
women come and go, but the River of Wisdom continues to run- 
there are cycles when it merely trickles and cycles when it flows fu 
and fast. Our Theosophical failures do not see their own spiritu 
adversity, as the poor do not really know the deep import of the 
economic poverty. See H.P.B.’s article, “Let Every Man Prove H 
Own Work.” You are not only perceiving the causes of defection an 
failure but are also hitting upon the right remedy — ‘“‘To appear < 
nothing in the eyes of men.” 

About workers: what makes a worker a true one? Fire and know 
edge. In some there is the fire of devotion and of altruism, but there 
lack of knowledge and a streak of tamas. In others there is knowledge, 
fund of information, but they lack fire, ardency, a feeling for wisdom an 
for humanity. Then there is the third factor — character. If you will tak 
care of your psychic nature and begin to apply the four basic rules « 
Light on the Path, or the instruction in the first five pages of the Voic 
in two or three years’ time you will not only have outer silence bt 
also the inner silence of calmness which is active peace. Ambition an 
pride have made short work of many. Go on as you have been goir 
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on and the rest will follow as the dawn after the night. 

If half a dozen workers, possessing different qualities, were to 
sunite, the labour of love would produce fine results. What one has, the 
other has not; but unity is lacking. The closing section of the Key is 
amost useful; what i is needed is selflessness, earnestness, devotion, knowl- 
sedge, unbiased judgment. Once again one person may not be found 
possessing all these qualities, but five possessing one each would be 
wan excellent substitute, provided there were unity and brotherliness. 
‘Talk and gossip make short work of people. 

The non-offending man is surrounded by a sphere that repels the 
vil others would do to him — even after many births. 

| The man who finds matters for suspicion in others is one who is 
jnot true himself. 

_ Ask not about a person’s descent, but ask about his conduct. 

| Disappearing through the eye, objects cease to exist as such and 
ppecome ideas alone. 

| As all objects enter the mind as thoughts and are seen by it as 
| houghts alone, so in the thought of the mind is the bond to many lives. 

| Consciousness and recollection are not in the head alone, but are 
}ound in every atom, each in its own degree. 

The gods, oh man, are not without; they reside within you, and 
Vheir earthly domination is among the fleeting atoms of your body. 

| Matter having passed through millions of forms has acquired an 
jrresistible tendency to seek for an ideal form constructed by intel- 
jigent thought. 

The disappearance of virtue and philosophy is only for a time, the 
ouls possessing them will return again bringing both with them. 

—Aphorisms from The Path 



IN THE LIGHT OF THEOSOPHY 

Prime Minister Nehru’s appeal to educators, at the inauguration o 
the Tenth Annual Session of the World Confederation of Organization 
of the Teaching Profession in New Delhi on August Ist, to conside 
seriously why education had not succeeded in eliminating violence an 
hostility from the minds of men and nations brings home to us th 
responsibility of education in cultivating the spirit of tolerance. 

Education must show us the way to solve world problems, but, a 
Mr. Nehru pointed out in his address to the 400 delegates and observer 

from about 70 countries, reported in the Deccan Herald of August 2nc 

we find the most highly educated nations and peoples in the world, wh 
have all advantages of technical education and who have succeede 
in a large measure in getting rid of some of the ancient evils whic 
humanity has suffered, like poverty, not only do not get on with eac 
other but are full of violent hostility towards each other. 

Mr. Nehru deplored the “narrow tribal outlook” which still governe 
highly civilized nations who looked upon the world as some kind « 
“a projection of their thinking. If the world does not function in the 
way, they are dissatisfied and angry.”’ He added that 

the world is a very delightful and beautiful place, but it is not uniforn 
It differs, human beings differ, their thinking differs, even to son 
extent their urges differ. The concept of introducing a measure of un 
formity everywhere, regimenting people’s thinking or living to or 
mould is neither easy nor desirable. 

Therefore, one has to come to the conclusion that there are ma 
ways of living, many ways of thinking; that there are many facets 
the truth we see, not only the one which we, in our limited minds, ha 
only very partially grasped. 

It is a basic issue, how far we think in our pride that we posse 
the ultimate understanding of truth or reality and the way of life a 
everything and how far it is up to us to impose it on others.... 

In this world, we have to tolerate each other. We must not imagi 
that it is our duty to push somebody aside, sit on his chest and for 
him to do as we would like him to do. 

If perhaps that aspect of life was a little more understood and a 
Saal it would help a little at least in lessening the conflicts of t 
ay. 

The preamble to the Unesco constitution states that ‘wars beg 
in the minds of men,” and therefore it is men’s minds that educati 
should try to influence. The prime necessity in the world is to dire 
people towards thinking in terms of peace and co-operation and und 
standing and not in terms of the type of international life which 
lead today. The threat to human progress posed by bigoted thinki 
is a very serious one. 
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| Sentiments similar to Mr. Nehru’s were expressed by Dr. S. Radha- 
Krishnan while declaring open the newly-constructed Centenary Build- 
ings of the Madras University. People talked of ‘‘national integration,” 
fone said; but how could that come, he asked, so long as children fresh 
|from the “mint of nature,’ who had so much of generosity and fellow- 
}feeling and sympathy, were “indoctrinated into ideas that they belonged 
jto this caste or that, this community, this province or that religion’’? 
What is needed now is that education should teach them habits of 
fbehaviour and must make them dignified and decent human beings. 

Education should not merely be the imparting of information. ‘‘To 
Foe human, to be civilized and to be decent,” the Vice-President said, 
“Ys to look upon another man, whatever be his caste, community, race 
por religion, with friendship, respect and dignity.” 

We must be untouched, as the Gita says, without being unconcerned. 
We must always be warm-hearted and never be sentimental. We must 
look upon problems which afflict other people as our own problems. In 
things necessary — unity; in doubtful things — tolerance; and in all 
things — charity —that should be the attitude, and that is the atti- 
tude which a truly well-bred, civilized human being will adopt. I hope 
the Madras University will promote a new quality of human beings 
—a quality where a human being considers himself first and foremost 
as a member of the humanity and not of this or that creed, religion, 
caste or community, and feels, wherever humanity suffers, he suffers. 

Most of the crimes committed in this world are due to social re- 
strictions and unhappiness. We must try to remove these. Man’s in- 
humanity to man and tyranny over man must all slowly and gradually 
disappear. (Deccan Herald, August 3rd) 

| It stands to reason that education fails unless it inculcates the love 
pf one’s neighbour and the feeling of mutual interdependence and 
jorotherhood. What better antidotes to sectarianism, to race and colour 
jorejudice, to all invidious distinctions, of caste and class, of wealth 
and natural endowments, can there be than teaching the children the 
four links of the golden chain which should bind humanity into one 
family, viz., universal Unity and Causation, Human Solidarity, the 
\Law of Karma and Reincarnation? 

“In the Light of Theosophy” for November 1960 carried an item 
on the discovery by Dr. L. S. B. Leakey, British anthropologist, of the 
skull of a primitive man, along with some crude stone implements, in 
(anganyika’s Olduvai Gorge. Leakey named him Zinjanthropus (East 
‘Africa Man) and announced that he was at least 600,000 years old. 
['wo California geologists, Jack F. Evernden and Garniss M. Curtis, 
Jsing a new potassium-argon dating technique to determine the age of 



438 THE THEOSOPHICAL MOVEMENT [ Septembe 

the rock strata where Zinjanthropus was uncovered, have now establishe 

that this fossil find was really 1,175,000 years old. 

This pushing back of the age of man, first announced by th 

National Geographic Society, has been widely reported the world ove 

Newsweek of August 7th states that the news 

broke upon the world of anthropology with a resounding crash. Ma 

was almost twice as old as any textbook indicated, and three times a 

old as any fossil evidence suggested. Every anthropology text wai 

suddenly out of date, and man’s concept of his origins and early evolu 
tion was radically altered. 

The consensus of opinion among anthropologists is that the di 
covery makes human evolution easier to understand. 

Newsweek reports Dr. Leakey as having stated that 

when we discovered the Zinjanthropus skull, I already knew that it wa 
more than 1 million years old. But I cautiously claimed it was “mor 
than 600,000 years old” so as not to upset my colleagues. Scientists ar 
odd chaps. They would be staggered if I revealed that date withou 
double-checking, triple-checking, and cross-checking. 

The National Geographic Society has announced that Dr. Leake 
also may have discovered at the Tanganyika site remains of a mar 
like child even more ancient than Zinjanthropus. Drs. Evernden an 
Curtis are pursuing the same atomic dating process to determine th 
age of the child. 

Major revisions in the sciences ‘of geology and human evolution wi 
no doubt take place on the basis of this discovery, and that is a hope 
ful sign; but modern anthropologists are still far from accepting th 
18 million years assigned to the “human” period by occult science. Th 
day might not be far when modern science will stumble upon this fac 
and also collect the necessary data to prove that humanity did nc 
begin in savagery but that civilized races and “Stone Age” men hay 
always existed side by side. | 

Dr. Ian Stevenson’s essay on ‘“The Evidence for Survival fro1 
Claimed Memories of Former Incarnations,” the winning essay of tk 
contest in honour of William James, brought out in pamphlet forn 
contains informative and useful data, though it does not offer any fir 
conclusion about reincarnation. The author, who is the chairman of tt 
department of neurology and psychiatry in the University of Virginia 
School of Medicine, surveys, in the first part of his paper, the types « 
evidence adduced in favour of reincarnation — evidence such as chil 
hood geniuses and inequalities in the distribution of human talen 
statements made by ostensible discarnate communicators, statemen 
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ade by mediums and sensitives regarding the prior lives of the persons 
avho consult them, and the attractions or repulsions felt by many persons 
‘towards certain countries, people, names, food or other objects, possibly 
elated to memories of former incarnations. 

Dr. Stevenson writes that he has studied several hundred accounts 
f apparent memories of prior births, in some of which at least the in- 

}{ormation adduced has been checked against known or discovered facts. 
rdle reviews some examples of the more important types of these claimed 
hmemories in which it was possible to identify the apparently remembered 
foerson and to show that the facts allegedly remembered matched in 
several items the corresponding facts of the life of the deceased person. 
| In the second part of his essay, Dr. Stevenson discusses the various 
nypotheses which occur to him as deserving consideration in evaluat- 
ling the data from these cases of apparent former memories. These 
inypotheses are: (1) fraud; (2) derivation of the “memories” through 
jmormal means with subsequent forgetting of the source; (3) disposi- 
Kions and memories carrjed over from the past of the human race and 
sontained in that portion of our mind which is hidden from access ex- 
hept under special circumstances; (4) information acquired through 
lairvoyance or telepathy and then claimed to have been “‘remembered”’; 
| 5) the reading of the records of past happenings that are imprinted 
m the astral light or the tablet of the unseen universe; (6) precogni- 

Mion; (7) communication from a surviving personality or part-per- 
fonality; (8) the temporary possession by a discarnate personality of 
he body of a living person, who then begins to identify himself with 
he former; and (9) reincarnation. Dr. Stevenson considers reincarnation 

the most plausible hypothesis for understanding the cases of this series. 
This is not to say that I think they prove reincarnation either singly 
or together. Indeed, I am quite sure they do not. But for each of the 
alternative hypotheses I find objections or shortcomings which make 
them for me unsuitable explanations of all the cases, although they 
may apply to some.... 

The evidence I have assembled and reviewed here... does justify, 
I believe, a much more extensive and more sympathetic study of this 
hypothesis than it has hitherto received in the West. Further investiga- 
tion of apparent memories of former incarnations may well establish 
reincarnation as the most probable explanation of these experiences. 
Along this line we may in the end obtain more convincing evidence of 
human survival of physical death than from other kinds of evidence. 

| Are there not other ways of establishing reincarnation as a fact 
Inen investigating apparent memories of former births? Without a 
}-udy of what man is, what the universe is for and what the goal of all 
}volution is, reincarnation can hardly be understood. To deny reincarna- 
lion is to deny order and justice in the universe, to deny that life has 
Pay purpose. W. (). Judge calls it “a doctrine the most noble of all, 
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and with its companion one of Karma...it alone gives the basis f 
ethics.” It is unfortunate that hypnotic experiments involving memo 
regression have become associated in the public mind with this nob 
doctrine. Such experiments can provide no factual proof of reincarn 
tion. Apart from its dangers, the use of hypnotism as a possible mea 
for recovering memories of a prior life is based on a faulty view of t 
implications of the rebirth theory. 

In a recent address, the acting Governor of West Bengal, Sl 

Surajit Lahiri, himself an eminent jurist, spoke strongly in favour 
retaining the death penalty. “If murder was committed in cold blooc 
he said, “after careful premeditation and preparation, society cou 
legitimately infer that it was no good trying to reform the criminal ai 
that he could not with safety be allowed to live.” His thesis boils doy 
ultimately to faith in the deterrent value of capital punishment. 

As research in penology and criminal psychology advances, expel 
in many countries are favouring the doing away of capital punishme 
and the adoption of redemptive and corrective measures in tackli 
the question. Nations that have abolished the death penalty have r 
witnessed a spate of murders. As for the neurotic and psychopathic ty 
of criminal who may have juridically committed a murder but is 
such a mental and emotional condition that the onus of moral respon 
bility cannot be rightly laid on him, the present emphasis is 
psychiatric and other treatment rather than on the infliction of the ul 
mate penalty. 

Much can also be said against detenuon in prison for long perio 
The leading article in the New Statesman of June 23rd stated that 

the majority of convicted murderers who are not executed do 1 
again fall foul of the law. Only an infinitesimally small proporti 
ever again get mixed up with violence: in Belgium, Holland, Norw: 
Sweden, Denmark and Switzerland together, a total of six convict 
murderers in the last 30 years have committed a crime of violence (1 
murder) after release. Murderers whose behaviour does not fall u 

this pattern are in most instances mentally deranged and should in a 
case be detained for treatment until they are medically fit to | 
again among their fellow men. 

Murderers’ who show themselves to be beyond reform and are lik 
to be a continuing danger to society may be detained indefinitely; b 
according to the New Statesman, such permanently dangerous kill 
form a tiny handful. The average murderer can be released with saf 
to the public after a short sentence, for “it is important to a civili: 
society that justice is tempered with mercy and that no man shall 
allowed to rot in jail once he has succeeded in making himself fit 
freedom.” 


