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THELAW OF SYMPATHY

A MASTER of Wisdom points out that the law of sympathy works
at al levels. Thus:

Nature has linked all parts of her Empire together by
subtle threads of magnetic sympathy, and there is a mutual
correlation even between a star and a man; thought runs
swifter than the electric fluid, and your thought will find
me if projected by a pure impulse, as mine will find, has
found, and often impressed upon your mind....Like the light
in the sombre valley seen by the mountaineer from his peaks,
every bright thought in your mind...will sparkle and attract
the attention of your distant friend and correspondent.

There existsasort of universal magnetism. Father Kircher said
that thereis but One Magnet in the universe from which proceeds
the magnetization of everything existing, and that magnet is the
Central Spiritual Sun, or God. He observed that sun, moon, stars
and planets become highly magnetic by living in the universal
magnetic fluid or Spiritual light. Hence there exists a mysterious
sympathy between the bodies of plants, animals, and humans. There
are plantsthat are especially attracted to the sun and some othersto
themoon. Vinefed snatural antipathy towards cabbage but sympathy
towardstheolive-tree. “Kircher accountsfor every feelingin human
nature as the result of changes in our magnetic condition. Anger,
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jealousy, friendship, love and hatred, are all modifications of the
magnetic atmosphere which is developed in us and constantly
emanates from us.” Sympathy is a holy and natural power of
magnetism, whilefascinationisevil and unnatural. Spiritual love,
that of themother for her child, or love aspurefriendship, are purely
magnetic manifestations of sympathy in congenia natures. (Isis, I,
209-10)

The\oice of the Slence also mentionsthe sameidea, comparing
the disciples to the strings of aVina. All the disciplesin a group
affect one another asthey are bound together by psychic ties, like
the mother to the child. We are interconnected on the inner plane.
One person’s unhappiness pollutes not only his own inner being
and of those around him, but also the collective psyche of which he
isaninseparablepart. Further, any negativeinner stateiscontagious.
Through thelaw of resonance, it triggersand feeds|atent negativity
inothers. Mr. Crosbiewrites:

It is better to assume a cheerful attitude, to cultivate in
one's self a feeling of confidence, and endeavour to impart
it to our nearest. Our anxiety and inner fears, as well as our
outward expression of them, may go a great way in depressing
those who love us and whom we love.

So also, in U.L.T. the inner state of the student—one of
indifference or of enthusiasm towardstheteachingsand theteachers,
helps or hindersthe progress of the entire Lodge. We notice that if
one of the studentsisabsent at ameeting, amagnetic gapisproduced
and he seemsto give an impulse to others, in that direction. There
are psychic currents between the Group of disciples (students) and
the Masters. They are channel sthrough which help can bereceived
from the Teachers. When faith in the Masters is shaken, disciples
are not able to provide a clear channel. At a later stage, there is
psychic interchange between the Master and the pupil, and how
much the chelacan receive would depend upon the clarity and purity
of the channel.
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We are asked to be sympathetic towards one another. Sympathy
or empathy means getting into the shoes of another and being in
attunement. Sympathy isan intense and involved emotion wherein
we areidentified with the other person. If he suffers, wetoo feel the
pain; if heis excited, our heart leaps with joy, etc. It comes very
easy with those who are our near and dear ones, but it can be
cultivated between co-disciples and otherswhen we stop being self-
centred. We are quite taken up by our cares, concerns, opinionsand
judgments to pay attention to another person’s needs, views,
opinions, etc. Itisnot only essential to bein sympathy with another’s
joysand sorrows but also with hisopinionsand views. In thiswork
natures are intensified and each student comes with his own
peculiaritiesasalso educational, cultural and religious background.
It isonly when we are sympathetic that we will take the troubleto
look into another’sviews and opinions.

When a student-discipleis sliding back, others should support
him and try to bring him out. Instead of helping, oftenthereissevere
criticism and even refusal to work with such aperson. AsLight on
the Path says, if you see aman who has avice, try to give him a
hel ping hand and lift him out as a person whaose boots have become
too heavy with mud. When we fail to give such help, we are
unknowingly encouraging the student-aspirant to give up the
discipline. It seems an easier option to him than fighting the evil
tendency.

Though itiseasier to empathize with closefriendsand our near
and dear ones, one of the conditionsfor learning practical occultism
is empathy or a*“spiritual bond” that one needs to forge with co-
disciples. “ The upasaka while studying must take care to be united
asthefingerson one hand” (Raja-Yoga or Occultism).

Co-disciplesshareaspecia bond. Thefamily bonds or bonds of
friendship get exhausted in afew incarnations, but not so with co-
disciples. Itisnot disciple-to-disciplerelationship but primarily, itis
therelation with the Guru and through him all disciplesarerelated.
Hence the Master says, “Areyou so blind asto think that, it isthe
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first time you have contacted Theosophy?’ It is a continuation of
old karma and our conduct with the co-disciples will determine
whether in subsequent incarnations, wewill struggleonaloneor in
harmony with other disciples—with their support and help. When
adisciplerefusesto adjust, but persistsin being separate and assertive,
then likethe overstretched string which breaks, he may find acrack
developing in hisinner consciousness and the silver string that binds
him to hisdivine nature might be stretched unduly, making it difficult
for him to get guidance from the Master within. Being in harmony
isvery important.

The heart and being of someone who desires to progress
spiritually, must respond to every sigh and thought of all that lives
and breathes. No man can sin alone nor suffer the consequences of
sinaone, nor can heriseabovehisindividua fallingswithout lifting
the whole of humanity ever so little. The whole concept of
brotherhood rests on the subtle threads of sympathy which connect
us. H.P.B. pointsout that if we hurt aperson, hispain and suffering
is not restricted to himself but spreads and affects not only his
neighboursbut men of other nations, in good time. Unlesswe accept
at least as an axiomatic truth that by wronging one man we wrong
not only ourselves but aso the whole of humanity in the long run,
no brotherly feelings such as preached by the great reformers are
possible. (The Key to Theosophy, pp. 45-46)

The mind of man is capable of bringing about results through
means of other minds about him. But as Mr. Judge points out, most
studentsthink that peopl e around are not receptive. We are connected
with others on the mental plane, and if we think nothing can be
doneweimpress other minds around uswith the same thought, and
then, of course, nothing isdone. Asagainst this, if wethink Theosophy
and say to ourselves, earnestly and sincerely, that just as | have
benefited from Theosophy, let others, too, be benefited, then it would
be like whispering into the ears of others who are in the vicinity,
“Theosophy, help and hopefor thee” Such an attitude combined with
sincereeffortsat promul gation can have amiracul ouseffect.

86 [JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT

THE LAW OF SYMPATHY

Mr. Judge tells us that Universal Brotherhood is based upon a
law or afact in naturethat all men are spiritual beingsand they are
indissolubly united together in avast whole. Hence no individual
or branch (centre) can be regarded asinsignificant and no member
as too obscure to benefit the movement or mankind at large. He
observes that every branch of the Theosophical Society [and we
can apply it to every U.L.T. Centre] is composed of atoms or
individuals. That body will be madeintelligent, vibrant, forceful or
weak, just as it is made by its component parts. Every one of us
affects not only theimmediate associ ates but projectsinto the great
universal current an influence which affectsthewholerace. Thus:

A branch [U.L.T. Centre] which has been indifferent, or
selfish, or full of doubt or disloyalty regarding the ideals it
promised to follow, will attract out of the international
theosophic Karma just enough to accentuate its weakness
and doubt, and on the other hand a branch which has
worked hard, unselfishly, and earnestly will attract the good
from the whole sum of karma, and that added to its own,
will enable it to resist bad effects and will further strengthen
the vital elements in its own corporate body....Thus we are
all, theosophically speaking, keepers and helpers of each
other....If we do not do our duty it may happen that some
struggling branch in some far off-place will by reason of its
newness or weakness be the recipient, not of help but of
damage from us. Each Branch is separately responsible for
its own actions, and yet every one is helped or injured by
every other. These reciprocating influences work on the real
though unseen plane where every man is dynamically united
to every fellow man. (The Heart Doctrine, pp. 72-73)

ALL human wisdom is summed up in two words: wait and
hope.

—ALEXANDER Dumas
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ALTHOUGH the actual practice of the technique of the yoga of
meditation may not be within the reach of many of us, yet, an
understanding of that technique, even theoretically perceived by
themind, will be of tremendous benefit. It istruethat theart demands
intensity of purpose and of determination, and a high degree of
atruistic renunciation. Yet, even alittle of this practice will help
every one of usto establish agreater degree of mental equipoise, to
get rid of some of our lower tendenciesand our lower inclinations.

What arethe characteristicsin reference to the habits of thought
which prevail today in our century? Referring to the 19th and 20th-
century civilization, aFrench author wrote: “ The 19th century with
its scientific materialism closes the mind of man to that which lies
above that mind. And 20th-century psychology with its erroneous
notions about the constitution of the consciousness of man opens
the mind to that which lies below it.” Theosophy is in the world
today to close the mind to that which liesbelow the mental level of
his own consciousness as a thinker, and to open that mind to that
whichisabove and beyond it—the divine and the eternal . Because
of our tendency of going outward, of turning outside, of plunging
merely into objective contact and experiences, our modes, our habits
of thought have become most superficial. Another characteristic of
this lower mind to which our consciousness has unfortunately
become opened is noise, turmoil and confusion. We are not having
even alittle practice of silent inner reflection. Do we not require
that necessary pause, that necessary silence to enable usto retain
our mental equilibrium and our emotional balance? The tempo of
thisKali Yugais speed, and this haste makes us rush. We want to
hurry and hurry and to gain time, but gain time for what? What do
we do with the time that we gain? We have lost that art of leisure,
leisure to contact that in us which is worth knowing and coming
into closer touch with.

What isthat something abovethe soul, in each one of us?Weare
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told about the threefol d constitution of man—Body, Soul and Spirit.
Spirit isdescribed asabeam of light immaculate, asour life-guide
and our true self, the watcher and the silent thinker. The yoga of
meditation is the technique of meditation that enables the soul to
attain to yoga or union with the true self. That soul cannot be hurt
but through the erring body. Hence the need to control the body, to
purify, to discipline and train thewholelower personality. Who must
maketheeffort?Itissoul ineach one of us—placed midway between
the two poles, the spiritual and the physical—who is the chooser
and who hasthefreewill to resolve and determine. Thefire of that
inner resolve and inner determination must be kept burning until
the victory is achieved. To achieve that victory, there are certain
necessary practicesand exercises. H.PB. definesyogaof meditation
as ameans of leading to spiritua liberation. It is the practice that
develops psycho-spiritual powers and induces the possibility of
experiencing that mystic state known as Samadhi, in the highest
degree. This, initsturn, will enabletheindividua to perceivedirectly,
truthsasthey exist, asfactsin nature—both inthevisibleand inthe
invisibleuniverse.

The soul will haveto deal onthe one hand with the lower nature,
with the personality including the body, and on the other hand it
will haveto prepare thismost preciousinstrument, the mind. That
mind must be made a clear and clean mirror that will serve asthe
focal point to catchinall its purity, thelight and the wisdom of the
divine spirit. Hence, there arethree definite degrees, or three definite
stages in this technique of spiritual meditation. The first is
purification, the second is concentration, and the third is called
unification.

Purification involves the need for some moral and mental
discipline. Asceticism in our philosophy is aways from within
without, so that whatever practices of mortification are undertaken,
they must begininthefield of our inner consciousness. What takes
placein thebody and in the external environment of that body must
be but the reflection of the changewithin. Thisisimportant, because
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people ask, isit necessary, | et us say, to be avegetarian? The control
of thoughts and feelings, what a man thinks and feels is more
important than what he eats. We are the consciousness within the
body, and therefore the purification must be primarily directed to
the currents of our ideation and feeling. The purity of thought, the
nobility of feeling are of the very essence of the discipline of self-
purification which brings about the cleansing of the mind and of the
emotional nature. To assist that discipline, will it be helpful tositin
aparticular asana or posture? Will it be useful to take up more or
less definite exercises of pranayama, or attune the process of
breathing—~breathing from one nostril and then from another nostril ?
The breathing exercise and postures follow Yama and Niyama—
the positive and negative ethical injunctions. Hence we must first
practise non-injury, observation of truth, integrity or honesty,
celibacy and chastity, and cultivate a sense of detachment for our
possessions. There is also purity, contentment, austerity and
mortification of the personality. H.P.B. saysthat the highest duty of
the Theosophist isto forget hisown personality. For thisthere must
be complete devotion to that divine presencewithin, call it Krishna,
Buddhaor Ahuramazda.

Thesecond step isconcentration. It isnot suggested that we must
first attain to full purification and only then begin to concentrate.
We must begin to concentrate even now, by being attentive, watchful
and vigilant, and by giving the very best to whatever we haveto do.
Thus, we cannot take up the higher, inner exercise of true yoga
while we are making no attempt to curb the personality, to lead a
pure and virtuous life, to eradicate selfishness, to try and cultivate
broad sympathy and impersonal love for all. If the preliminary
preparation, the toning up of the moral nature is not there, then
postures and breathing practiceswill bring only detrimental results.
The Sixth Discourse of the Gita deal swith the subject of meditation
and advocates the principle of moderation—neither too much nor
toolittle. For instance, when we choose a seat, let it not betoo high
or too low. We begin by sitting comfortably, not too comfortably so
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that we become sleepy, but comfortably enough to be quickly
forgetful of the body.

Pranayamaisthe control of breath. From theinner point of view,
it pertainsto the rhythm of the inner breathing. Prana is physical
breath but it isthereflection of the*true prana,” whichisthevitality
or life energy, and that pranaisin its appropriate kosha known as
pranamaya kosha, the sheath of prana, i.e., our astral body. When
the consciousness at the back of the two bodies, the physical and
theastral, issufficiently balanced to establishitspoisewith acertain
degree of firmness and assurance, the prana within will respond
and will berhythmic. Then the outer breath or the manifestation of
inner prana will also respond, and that is why when we are not
agitated our breathing isnormal. When we become agitated, either
through pleasure or through pain, wefind achangein the breathing.
So we must establish pranayama to such an extent, that we are
equipoised, quiet, tranquil, and our own physical breathing is
harmoniousand rhythmic.

Then comes pratyahara, which means the senses have been
withdrawn from the objects of the senses, and the consciousness
has been withdrawn from the objective world. The Voice of the
Slence says, “Withhold thy mind from all external objects, all
external sights. Withhold internal images, lest on thy soul-light a
dark shadow they should cast.” We are now ready for thelast three
stages, and those are Dharana, Dhyana and Samadhi, or
concentration, contemplation and meditation.

Dharana is the actual concentration of our consciousness, of
our mind, on animportant subject for meditation. If concentrationis
practised with theend in view of true spiritual yoga, |et its object be
as high as possible. We may take a statement from one of our
devotional books or anobleidea as subject for concentration. But
the moment wetry to concentrate the mind, ahundred images come
within our mind. Mind is essentially wandering in its tendencies.
EvenArjunainthe Gitais puzzled how anyone can attain that final
union with the supreme because of the restlessness of the mind.
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Krishna says that mind can be controlled by abhyasa, (constant
practice) and vairagya (dispassion). We need not get discouraged,
because daily concentration will bring its legitimate effect. What
would you say of agardener, if after planting aseed hetried to pull
out therootsto find out what had happened! So oncewe have planted
the seed and nourished it through concentration, trust the law and
before we know it some flowering will begin! However,
concentration hasto be practised not just at an appointed time, but
throughout the day. Themind iscaught in that web of illusion made
up of our ownfeelings, desires, likesand dislikes. Detachment can
also be cultivated at this stage.

Then comes Dhyana, the dispassi onate perception of truth eternal,
the direct perception of thingsasthey are, not asthey appear, not as
wewishthemto be, bothinthevisibleand theinvisibleworld. Itis
followed by Samadhi, final union with the supreme, that sense of
identity with all, that realization of theintegral onenessof thewhole
of nature and therefore of the whole human family which becomes
anindivisibleunit. Such union enablesthetrueyogi to return to the
world of objectivity charged with the dynamic power of uttermost
compassion. In The Voice of the Slence we are given a perception
of uttermost renunciation and selflessness, thus: “ Erethou canst settle
in Dhyana-Marga and call it thine, thy Soul has to become as the
ripe mango fruit: as soft and sweet as its bright golden pulp for
others’ woes, as hard asthat fruit’s stone for thine own throes and
sorrows.” So even now, we can try to exercise our effortsalong the
right lines, practising dispassion in reference to our own sorrows,
but opening ourselvesfully to the suffering and the misery of other
human heartsand minds, and thus prepareto tread this path, Dhyana-
marga, to achieve successin the yogaof meditation. Thenwe may
follow in the footsteps of those who having attained to that fullest
spiritual liberation have chosen to become “Buddhas of
Compassion” and to serve asthe friends, philosophers and guides
of humanity asawhole.
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AMONG theHindusit iscustomary to offer Pinda (rice balls) after
a person’s death, by his relatives, calling upon the name of the
departed person. In Russia, for six weeks after the death of aperson,
dishesfull of ricewith acandle stuck inthemiddle, arelaid on the
tomb of thedead. A massissaid for therest and peace of the departed
soul, inorder that it should not become abhut, arestless, wandering
soul, in the earth’s atmosphere. In order to prevent the soul of the
dead from being earth-bound, the ceremony, the Feast for the Dead
is held throughout Christendom on 2nd November.

T. Subba Row explainsthat the reason behind the Hindu custom
of offering Pindaisthat on account of some unsatisfied desire of a
material nature, the soul of the dead may linger on earth. Hindus
believe that after physical death, the entity lingers on earth for a
period of ten days, before passing into any other state of existence.
During thisperiod rice ballsare put before the crows and the belief
is that crows are so sensitive as to detect the astral figure in the
vicinity. If aman dies, having some unsatisfied desire, then hisastral
figure coverstherice balls and hence the crows cannot touch them.
If the crowsimmediately touch thericeballsit isconcluded that the
departed entity, having no unsatisfied desires, isnot earth-bound. If
the crows do not touch the rice-balls, the relatives of the departed
go onrecounting al thewishesof the dead person, they can possibly
think of, promising at the same timeto fulfil them. When the right
thingishit upon, the entity goes off to its sphere and then the crows
touch the balls. T. Subba Row explains that in ancient times, an
initiate or adept was always present in the death chamber, and
attended to the necessary conditions and thus released the dying
man from hisearthly attractions. Thisisthereal origin of the custom
of having apriest near the dying person.

Thoughitishard to believe how ceremoniesthat are performed
mechanically can help the deceased, people spend large sums of
money for these ceremonies. Shastrasare often quoted, saying that
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“hewho omitsto perform Sraddha (ceremony) on the anniversary
of the day of death, will be born achandala (alow caste person) a
crore of times.” H.P.B. hasthisto say:

Rites and ceremonies as prescribed by our...Churches
and their theologians, are an afterthought of the priest, an
outgrowth of theological and clerical ambition, seeking to
impress upon the laity a superstition, a well-paying awe
and dread of a punishment of which the priest himself knows
nothing beyond mere speculative and often illogical
hypotheses....Abraham and other Patriarchs were buried
without any rites....In the same manner the oldest
Zoroastrian books, the old and the new Desatir, with the
exception of a few acts of charity and the reading of sacred
books, prescribe no special ceremonies.

To understand the science behind the tradition, it isworthwhile
understanding the states after death. Immediately following thedeath
of the physical body, the Ego takesthereview of thelifejust ended.
Hence, we may take care that twelve hours at least must elapse
between the death of the person and the destruction (by burning or
burial) of the body. It isnecessary to talk in whispers so asto enable
the departing soul to takethereview of thelife ended and take with
it the harvest of good and noble thoughts, deeds and aspirations.
Whenwebury thedead, i.e., preservethe corpses, weintensify the
images of thedead inthe astral light. It isthese wandering shells of
the dead which cause hallucination and fear. Death exhal es death.
The preserved or imperfectly destroyed corpses spread plague,
cholera and contagious diseases, as also, sadness, skepticism and
disgust for life.

So long asthe Ego is till in Kamaloka, i.e., for a certain time
after death, it is possible for it to get affected by the thoughts and
prayers of those who were closely associated with it. Kamaloka is
the purgatory of the Christians, the slag-pit of life, where the Ego
sheds off the unwanted elements of the last personality. There is
separation of thelower principlesfrom the Higher. The astral body
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coal esced with passions and desires and the record of unwholesome
thoughts and actions, is left behind in Kamaloka, in the form of
Kamarupic shell (popularly known as“ghost”). The Ego departsto
Devachan or Svarga or Paradise, taking with it the spiritual aroma
or noblequalities of thelast personality. Hencetheimportant question
ishow long doesthe Ego remain in Kamal oka? The general answer
is that it falls almost immediately into pre-devachanic
unconsciousness. We may take an analogy. Just asamorally good
person on dreaming of murder or crime or theft or sensual scenes
would wake up with astart, asit would revolt hismoral sense, the
same is true for the Ego in Kamaloka. An average, good person
who only occasionally thinks of revenge or crime or lust will be
revolted by the pictures of such things in Kamaloka. The moral
shock to himissuch that the Ego immediately leavesthe Kamal oka
state and fliesto Devachan. However, if the person was materialistic,
or if hehad some strong unsatisfied desire, or if hewanted to convey
something to someone on earth, then the Ego of such apersonwould
be detained longer in Kamal oka. It may beafew hours, days, months
or even years. Thereason behind the ceremoniesfor thedeadisthis
belief that the soul may be detained in Kamal oka by the enormous
force of some unsatisfied desire and cannot get rid of the astral and
kamic clothing until that desireis satisfied by someone on earth or
by the soul itself.

H.P.B. was asked, if there was any ceremony or rite to protect
the personality (Kamarupic shell) during itsperiod of disintegration,
and make it impenetrable to mediumistic and other evil influences.
She pointed out that such a ceremony to be efficacious should be
performed, onthe night of the death, by atrue occultist—thoroughly
acquainted with the knowledge of the Magi (Wise Ones or Yogis)
of old—and these are not found at every street corner. (The
Theosophist, August 1883)

H.P.B. goes on to explain that even from the occult standpoint
these ceremoniesare not efficaciousasthey are opposed to the correct
understanding of the Law of Karma. The after-death states being

[JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT 95



CEREMONIES FOR THE DEAD

effectual states, the state of the person after death would depend
upon the kind of lifelived. It isabsurd to believe that good or bad
actions of the relative of the departed person can lighten or
overburden hisKarma.

However, it is generally believed that after death the souls of
some men cling to this earth and wander on it, either because of
their own misdeeds or theinfluence of the evil stars. They assume
at timesvarious shapesand arerestless. They could be delivered, it
isbelieved, from thisunhappy condition through offering of Pindam
by relatives. “Asto the efficacy of Pindam or Sraddha we deny it
most emphatically. The custom of such post-mortem offerings
having been in existence for long centuries and forming part and
parcel of the Hindu religion, they produce effects, only owing to
the strong belief in them of the offerers, or the pujarees [priests],”
writes H.P.B. She points out that a sort of psychic atmosphere is
built at the places of pilgrimage and thereisgenerally asensitive or
amedium among the pilgrims. Since all have come with the same
objective of offering Pindam, the intensity and sameness of their
thoughts will affect the elementaries around them. Picking those
thoughtsfrom the mind of the offerers, the elementaries clamour for
Pindam. It is the medium’s brain, his own creative power of
imagination, that calls forth out of the normal subjectivity into
abnormal objectivity, the ghosts to appear. Then the signs which
the pilgrimswere expecting to show that their offeringshave brought
about the deliveranceisgiven mechanically by the ghosts, such as,
certain words from the medium’s mouth. What isit that putsan end
to the unrestfulness of the* ghost” ? 1t ismainly thefirm belief of the
medium that the offerings have satisfied the restless soul, who will
no longer return to haunt. H.PB. writes:

Nothing particular, most probably: neither the magnetism
of the place devoted to the Pindam, nor the strong will of
the person who offers it....The firm assurance, the implicit
confidence of the medium that the “ghost” having been
comforted by the offering of the Pindam can no longer
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return, or feel unrestful. That is all....No living being, no
god or goddess has the power of impeding the immutable
law of nature called Karma, especially after the death of
the person that evolved it. (The Theosophist, October 1883)

Thereisanincident of alady called Lakshmiba whose wish it
was to be removed to another place or room before dying. That is
because, it was believed that whoever died in the room she was
then occupying, became a bhut or ghost. But this wish was not
fulfilled, and she died. Six months later a distant relative of
Lakshmibai got high fever and was trembling. The same was
construed to be “ possession” by aspirit. When questioned, whose
spiritit was, the ghost introduced itself asLakshmibai and said that
the thought of not being removed to another room and becoming a
ghost as a result had tormented him/her. So, could it be that the
unfulfilled desire detained the Ego and brought it back after six
months? H.P.B. explains that the intense thought or desire of the
dying person can spread magnetic, unhealthy influence that affects
all peoplefor along timeto come. For instance, aperson who dies
of acontagious disease, the objects touched by him/her or abit of
his/her clothing, can communicate that disease to a person
physiologically sensitive (and he may not be anywhere around the
dying person) long after his death. An intense thought is equally
contagious, likethe germsof infectiousdisease. Just asthethoughts
of the living can so work as to affect and psychologize another
mind, so aso the thoughts of adead person. Thus, theintensethought
of the dead person can work on the brain and nervous system of the
sengitiveand pavetheway for rushing in of themassof other floating
thoughts of the dead person. Hence, the person so infected by the
thoughts of the dead person isableto answer any question put relating
to that dead person. (The Theosophist, January 1882). Henceit is
not easy to be surewhether it isthe“ghost” of the dead person that
vigts.

In the light of the above we are able to appreciate that in the
present day at |east the ceremoniesfor the dead are not likely to be

[JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT 97



CEREMONIES FOR THE DEAD

efficacious. Mr. Judge says, “ Saddha and Pinda are now neglected,
because the inner constitution of man, and the constitution of the
macrocosm, are not understood in such a way as to make the
ceremony of theslightest use.” (Notes on the Bhagavad-Gita, p. 22
fn.)

Swami Dayanand Saraswati hasthisto say:

The original meaning of the word Shraddha is Shraddha,
“devotion.” It is the duty of every son to serve his parents
with all possible devotion while they are living. But the
performance of Shraddha does not bear out the original
idea at all. Shraddha really signifies to serve living parents
with all devotion, not the dead. And it is, therefore, useless
to offer Pinda (rice balls) in honour of the dead, as it results
in no good. (The Theosophist, March 1880)

IF thou standest resolutely here and shrinkest not back, thou
shalt see or feel great wonders. For thou shalt find Christ in
thee assaulting hell, and crushing thy beasts in pieces, and
that a great tumult and misery will arise in thee: also thy
secret undiscovered sins will then first awake, and labour
to separate thee from God, and to keep thee back. Thus
shalt thou truly find and feel how death and life fight one
against the other, and shalt understand by what passeth
within thyself, what heaven and hell are. At all which be
not moved, but stand firm and shrink not; for at length al
thy creatures will grow faint, weak, and ready to die: and
then thy will shall wax stronger, and be able to subdue and
keep down the evil inclinations. So shall thy will and mind
ascend into heaven every day, and thy creatures gradually
die away. Thou wilt get a mind wholly new, and begin to be
a new creature, and getting rid of the bestial deformity,
recover the divine image. Thus shalt thou be delivered from
thy present anguish, and return to thy original rest.

—JacoB BoEHME
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THE LIGHT of mind was not given to the whole of humanity at
the same time. Occult Philosophy tells us that out of the Host of
Dhyanis, whoseturnit wasto incarnate asthe Egosof theimmortal—
some obeyed the law of evolution immediately when the men of
the Third Racewere physically ready, i.e., when they had separated
into sexes. But some of these Beingswho deferred thisincarnation
saying, “We can choose, we have wisdom,” had to incarnate into
inferior bodies. However, then there were those Dhyanis or Sons of
Wisdom, who had deferred their incarnation till the Fourth Race.
But asshown earlier, by then the mindlessmen had defiled the bodies
through unnatural union with animals. This was the “fall of the
angels’ because of their rebellion against karmic law. Theology has
shown fall of angels through pride, whereas The Secret Doctrine
shows that the angels refused to incarnate in half-ready forms and
therefore the refusal was because of physiological rather than for
metaphysical reasons.

The Third Racewasgigantic with“Third Eye” which represents
Wisdom and spiritual intuition. What does Siva’'s “Third Eye”
depict? Isit afact of human evolution or just alegory? Dr. O. P.
Jangir, aZoology professor in Bikaner, created frogswith threeeyes
inthelaboratories of Dungar College. He removed the two eyes of
a tadpole and treated the pineal gland with Vitamin A, which
gradually transformed into an eye having all the properties of a
normal eye. Hetransplanted thiseyein another tadpole, giving rise
to three-eyed tadpoles. “According to him, evolutionary history
suggeststhat primitiveanimals, including some vertebrates, had three
eyes on the frontal lobe,” wrote Sandipan Sharma (The Indian
Express, January 30, 2005)

H.P.B. mentionsthat in the beginning, every classand family of
living species was hermaphrodite and objectively one-eyed. Prior
toacquiring the* coats of skin” or the physical form, when man and
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animal were both ethereal, the third eye wasthe only seeing organ;
the two physical front eyes developed only later, in both man and
animal. This“Cyclopean” eyewas, “and still is, in man the organ
of spiritual sight; inthe animal it wasthat of the objective vision”
(SD., I1,299). H.PB. mentionsthat during the course of evolution
there were races of men with three eyes and four arms. Before the
human form became perfect and symmetrical inthe Fifth Race, there
areindications of the early Fourth Race being three-eyed. However,
thisthird eye need not have been in the middle of the brow; in fact,
it was at the back of thehead (SD., 11, 294). Thus, the “third-eye’
was once aphysiological organ, but later on, owing to the gradual
increase of materiality and disappearance of spirituality, this“third
eye’ got atrophied, and was gradually transformed into a simple
gland (SD., 11, 295-96). Thesinwasnot in using the divine powers
and attributesbut in misusing them. “Thethird eyeisdead, and acts
no longer; but it hasleft behind awitnessto itsexistence. Thiswitness
isnow the PINeaL GLanp.” (SD., Il, 295)

Oneof Ulysses' adventures comprised blinding of the one-eyed
Cyclopean giant, Polyhemus. The Cyclopes belonged to the Third
or Lemurian Race while Ulyssesbel onged to the Fourth or Atlantean
Race. The meaning of thisadventureisexplained thus:

The “one-eyed” Cyclopes, the fabled giants—three in
number according to Hesiod—were the last three sub-races
of the Lemurians, the “one-eye” referring to the Wisdom
eye; for the two front eyes were fully developed as the
physical organs only in the beginning of the Fourth Race.
The allegory of Ulysses, whose companions were devoured
while the king of Ithaca was saved by putting out with a
fire-brand the eye of Polyhemus [the Cyclope] is based upon
the psycho-physiological atrophy of the “third-eye” Ulysses
belongs to the cycle of the heroes of the Fourth Race....His
adventures with the latter [Cyclopes]...is an allegorical
record of the gradual passage from the Cyclopean civilization
of stone and colossal buildings to the more sensual and
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physical culture of the Atlanteans, which finally caused the
last of the Third Race to lose their all-penetrating spiritual
eye. (SD., Il, 769-70)

Thefirst solid human race appeared only after the middle of the
Third Race. Itisinteresting to note that the Third and Fourth Race
humanity were giants. The Third Race was called Lemurian Race
while the Fourth Race people were called Atlanteans. The huge
statues at Easter Island are reminders of the Fourth Race giants.
Ancient Greeksbelieved in giants—Pel ops, Atlas, the Cyclopesand
the Titansare some of the mythic heroes, supposed to be of gigantic
stature. Giants are not afiction. H.P.B. cites severa examples of
men, in Russia, Americaand Europe, who were between 7 and 9.5
feet tall. She observesthat Darwin’sstatement that speciesof animals,
whichresult from crossbreeding, “ alwaysbetray a tendency to revert
totheoriginal type,” must apply to man, also. “Had there been no
giantsasarulein ancient days, therewould be nonenow” (SD., I,
277). She explains that traditions about the race of giants in the
days of old are universal. India had her Danavas and Daityas;
Ceylon had her Rakshasas, and Greece had her Titans (SD., Il,
336). Further:

It was the belief of entire antiquity, Pagan and Christian,
that the earliest mankind was a race of giants. Certain
excavations in America in mounds and in caves, have
aready yielded in isolated cases groups of skeletons of nine
and twelve feet high. These belong to the tribes of the early
Fifth Race, now degenerated to an average size of between
five and six feet. But we can easily believe that the Titans
and Cyclopes of old really belonged to the Fourth
(Atlantean) Race, and that all the subsequent legends and
alegories found in the Hindu Puranas and the Greek Hesiod
and Homer, were based on the hazy reminiscences of real
Titans—men of a superhuman tremendous physical power,
which enabled them to defend themselves, and hold at bay
the gigantic monsters of the Mesozoic and early Cenozoic
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times—and of actual Cyclopes—three eyed mortals. (SD.,
1, 293)

The fact that man lived side by side with the plesiosaurus is
doubted because going deep into geological strata, nofossi| of genus
homo is discovered in the same stratum. That is because before
man devel oped any physical body he clothed himself with an astral
form. Antediluvian animals absorbed in their enormous bodies so
much of thetotal quantity of gross matter availablethat very little
was left for the astral man, who remained almost without any
corporea frame, i.e., without the “coats of skin.” Thus, because
man was in his astral form, he did not leave behind any fossil and
also he could exist in the same place with those huge birds and
reptiles without fear. Their massive proportionsinspired him with
no terror, and by their consumption of food there was no lessening
of hissustenance. And, therefore, being of such acomposition that
heleft no impression upon mud or plastic rock. Hence, though our
explorers are finding, now and then, the remains of animals and
birds and reptilesin stratawhich show an age far greater than any
assigned to the human race, they never come upon human skeletons.
However, it was not the period when man of astral body wastotally
devoid of any material frame, but it was not dense enough. Further:

Man was all this time acquiring the power to clothe
himself with a dense frame. He threw off astral bodies one
after another, in the ceaseless pursuit, each effort giving
him a little more density. Then he began to cast a shadow,
as it were, and the vast, unwieldy animal world—and others
as well—felt more and more the draughts made upon it by
the coming man. As he thickened they grew smaller, and
his remains could not be deposited in any stratum until such
time as he had grown to sufficient hardness. (Echoes from
the Orient, p. 42)

Theosophic Adepts insist that there are still in the earth bony
remains of man, which show that man acquired adense body many
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millionsof yearsfarther back than haveyet been admitted by science.
Theseremainswill be discovered by usbefore much timeshall have
rolled away.

The Fourth Race Atlanteans of the later period are renowned for
their magic powers and wickedness, as also their ambition and
defiance of gods. H.P.B. pointsout that no one can fail to recognize
theAtlanteans of The Secret Doctrinein Ravanaand the Rakshasas
of Lanka. It isfrom the Fourth Race that the early Aryans got their
knowledge of wonderful things. One of them is the Mayasabha
mentioned in the Mahabharata, which was built by Mayasur, an
Atlantean, for the Pandavas. The chronology and computations of
Brahmin Initiates are based on the works of that great astronomer
and magician, Asurmaya, who was also an Atlantean. The Aryans
learnt from the Atlanteans the aeronautics or Viman Vidya, and so
alsotheir great arts of meteorography and meteorology. “Itisfrom
them again that the Aryansinherited their most val uabl e science of
the hidden virtues of precious and other stones, of chemistry, or
rather alchemy, of minerology, geology, physics and astronomy.”
They were adept in Ashtra Vidya (highest magical knowledge). The
terrible Sidereal Force, known to and named by the Atlanteans
MasHmAK, which when aimed at an army, could reduce to ashes
100,000 men and elephants, aseasily asit would adead rat. (SD.,
[, 563)

TheAtlanteans perished in the cataclysm brought about by their
extreme materiality and sin. They worshipped form and matter which
later degenerated into self-worship and then into phallic worship.
The Secret Doctrine saysthat the Atlanteans built great imagesnine
yatis(27 feet) high, thesize of their bodies. Fromthe Third, Lemurian
to the present Fifth Race, men have been dwindling in size to the
present five or six feet. Though Atlantis, the continent of the
Atlanteans submerged thousands of years ago, the Egosthat formed
the Atlantean race are reborn forming the mighty Egyptian
civilization and later, on the American continent. “| can almost see
the Atlanteans in these citizens of America, sleepy, and not well
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aware who they are, but yet full of the Atlantean ideas, which are
only prevented from full and clear expression by theinherited bodily
and mental environment which cramps and binds the mighty man
within,” writesMr. Judge.

A few wise men among the Atlanteans were saved from the
cataclysm, and they becameforefathers of the Fifth Race. Wearein
the fifth subrace of the Fifth Root Race and this race has been in
existencefor onemillion years. The Sixth subraceisbeing formed
on the American Continent, which is described as the crucible or
refining pot where men and women of every race are found to be
living together and attacking problems of lifetogether. A process of
amal gamation isgoing on so that in the course of many generations
therewill be produced on the American continents, an entirely new
(sub) race—with new bodies, new powersof the mind, curiousand
unheard of psychic and physical powers. The transition from one
Root Raceto the next or from one subraceto the next isvery gradual,
and there isawaysthe overlapping of the races.

(Concluded)

LeT us say nothing is good and nothing is bad, but all is
opportunity—the very best opportunity, because the soul
knows what it needs for increasing its powers and keeping
its energy. Every single event is an opportunity, even the
passing of people on the street and the thoughts and feelings
they stir up in us; whatever we feel toward others, our
relations with them, our family relations, our social, our
business, our national relations—all these are opportunities
to be taken advantage of in every way; every one of them
constitutes Karma.

—RoBERT CROSBIE
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INADEQUATE understanding of the Theosophical teachings on
the after-death states sometimes|eads studentsto the hasty conclusion
that, since death isablissful state, we need not worry about it now,
nor prepare ourselvesfor the great change, for are we not told that
death is slegp and that we shall awake to objective consciousness
only with our next birth?

A more careful study shakesusout of our easy acceptance of the
teachings we have become accustomed to and makes uslook again
at what they really imply. To take one such teaching:

After death, before the spiritual eyes of the soul, begins
a performance according to a programme learnt and very
often unconsciously composed by ourselves: the practical
carrying out of correct beliefs or of illusions which have
been created by ourselves. (The Key to Theosophy, p. 163)

We may have accepted thisasastatement of fact, but onlooking
at it more closely we see that both illusions and correct beliefs are
held by us during life, and both are the result of conscious or
unconscious thought. Since we should be at that stage of evolution
where, as far as possible, we do not live in aworld of illusions or
lay up a store of either happiness or unhappiness through
unconscious thinking and planning, we are faced with the need to
have correct beliefsand to think consciously during life.

The questions arise: How shall we think correctly of the after-
death conditions? What do we actually know of them? How shall
we make real to us the teaching that the soul carries with it the
efflorescence of what it hasgathered during life? s our consciousness
wrapped in illusions, in an atmosphere of unreality, or in correct
beliefs? And if thelatter, what arethey?

We aretold that the M ohammedan and the Christian heavens, to
take two examples, are based on amateria conception of life. For
the Hindu, theideaof heaven isabsorption in the contemplation of
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Shiva or of Krishna. As for the Theosophical student, he often
believesthat if he hasan ardent longing to work for humanity or to
be with the objects of his devotion, the Great Mahatmas, would
shorten hisstay in Devachan or the heaven world; but such astudent
isunder asgreat anillusion asthe others, and may stay therelongest,
“serving mankind,” ashebelieves, saving generation after generation
of sinners, lifting them up to high heaven!

If we have no consciousthought of thefact of an after-life, then
we shall not be conscious of what happens in that after-life. We
shall belikethetraveller inatrain; in daylight, i.e., during waking
life, he sees the landscape which the passing train reveals to his
sight, but if he sleeps throught the journey, then he cannot see
anything of the country through which heis speeding.

What isthe difference between the materialist who saysthereis
no after-life and the student of Theosophy who adoptsan indifferent
attitude and gives no conscious thought to the subject? Sometimes
even the student feels that Devachan will be awelcome rest from
the caresof life, after which hewill come back refreshed, to take up
the threadsonce again.

Truly the states of consciousness are many and varied!

If, awakening from our blissful, wishful thinking, we begin to
plan our after-life consciously, how shall we set about the task?
What are the thoughts we should have about it? What causes must
we generate to produce in the after-life conscious appreciation of
the good absorbed by the Ego during earth-life? What bent shall we
giveto our imagination and our will?

A few ideas cometo our aid: theteaching on unmerited Karma,
and the underlying thread through our review at death and through
thedaily self-examination during life.

“Unmerited Karma’ is that Karma we suffer, as we believe,
through no guilt of the present personality; and, that being so, the
personality feelsit is suffering unjustly. Thisfeeling, welearn, “is
sufficient to entitle the human soul to the fullest consolation, rest
and bliss in his post-mortem existence.” Theoretically, we know
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there is no such thing as unmerited Karma, for what we are now
reaping iseither theresult of what we ourselves have sown in other
lives, or is the concomitant of present resolutions, even if those
resolutionsareto work for humanity. Thislatter aspect of “ unmerited
Karma’ is often not recognized. H.P.B.'s sufferings, for instance,
were not the result of her own bad actions in the far past, but the
natural outcome of her being the centre of the dynamic Theosophical
Movement. Hence we must free our minds of theideathat thereis
any physical, psychological or mental unmerited Karma, especially
when we remember that all our liveson earth arefor the purpose of
the Soul, and that it isthe Soul that reincarnates.

Along this line, H.PB. tells us not to seek for reward. So we
must learn to eliminate two causes of Devachanic life—the desire
to be compensated for the “wrongs’ we think we have suffered
unjustly; and the desire to be rewarded for the good we have done.

We are taught that at death we have a panoramic review of the
past life, and before birth we have apreview of the futurelife, and
thuswe are helped to realize that what has happened or will happen
isjust and merciful. Do we see the justice and mercy aspect of the
Law in our nightly and morning self-examination? If we strive to
do so, we shall have taken another step in the direction of doing
away with theideaof unmerited Karma, and strengthened thethread
of Egoic consciousnessin life. More, we shall have begun to link
ourselveswith that Egoic consciousness.

What is Egoic consciousness? What is our Ego doing here and
now? Is it meditating, acting, dreaming? Is it aware of the
personality’s efforts through the day, and isthe | atter aware of the
Ego’s activities at night? Is the Ego trying to be aware of the
personality, and vice versa? If we aretold that the condition of our
CONSCiousnessis something we cannot understand, we are not hel ped.
So we need to plan, conscioudly, a real after-death condition by
having an egoically illuminated personality now and here.

Obviously we must make ourselves of the same nature as the
Ego. Asthe EgoisAtma-Buddhi-Manas, it thinksuniversally, feels
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universally, wills without bias. So it would seem that when we
conscioudly think, feel and act universally, we arebecominginline
with our Egoic life. Welearn that the purpose of lifeisto enablethe
Ego to contact this plane of matter and gain control over it. If in our
daily self-examination wetry to seethat it isthe Ego that reviews
through our brain-mind, we must be on theway to acting asEgosin
life, and intimetherewill remain no unassimilated experiences of
earth-life to absorb the EQo’s awarenessin Devachan.

H.PB. shintsasto the analogy between sleep and death haveto
be applied practically. When we go to bed every night we must
remember that sleep is a time for union with the Ego—not an
absorption, but a state which gives usthe opportunity of learning.

What atask for us! Sleepisnot just arest but aperiod of learning,
not a cessation of all activity but ajourney “homeward” with our
gifts of the day. And there hasto be areturn consciously to waking
lifewith the giftsfrom “home.”

In thisway welearn the meaning of “immortality,” i.e., constant
and unremitting awareness and analysisand remembrance.

Death, then, like sleep, becomes merely achangein the state of
our consciousness, we are still awake, aware, acting, feeling,
thinking, though on ahigh plane of universality.

Is there not an analogy between the awareness resulting from
theflooding of the personal consciousnesswiththelight of thehigher
at the moment of death, and the flooding of the consciousness of
the Ego by the Divine Consciousness at the moment of final
[1lumination? To prepare oursel vesfor that great event, we need to
learn, now and here, that “to live to benefit mankind is the first

step.”

ATTAcHMENT is by thought, first of al. Desire existsin thought,
first of al. Then follows the action.

—RoBERT CROSBIE
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[In this section we seek to answer frequently asked questions, at
U.L.T. meetings or during private conversations and discussions
with people who seek the answers in the light of Theosophy.
Answersgivenin thissection are by no meansfinal. Only aline of
thought is being offered by applying general principles of
Theosophy.]

Question: When we begin to conquer vices, which oneisthefirst
to get conquered and which isthelast?

Answer: Vices of men become rungs of the ladder of spiritual
progress, one by one, as they are surmounted, says Light on the
Path. We are advised to become aware of all the vices even aswe
begin spiritua life, sothat, having identified our weaknesseswe do
not make allowances for them or try to explain them away when
they surface. Asthe smith removesimpuritiesinthesilver, little by
little, so we must have patience and perseverance in removing
impuritiesof moral nature. It would be very difficult to say whichis
thefirst vicethat gets conquered completely. Thereissimultaneous
development of various aspects of our nature. We may say that the
vicethat we set out in dead earnest to overcome would be thefirst
to get conquered. However, itissaid that first we are ableto conquer
thesevicesintheir grossform and then inthe subtleform. AsLight
on the Path putsit, “Vices of ordinary man pass through a subtle
transformation and reappear with changed aspect in the heart of the
disciple” Hence we are asked to drive out from the stronghold of
our soul all thefoes—ambition, anger, hatred, “ even to the shadow
of desire,” i.e, in their subtlest form. We may not hate a person
openly but if we dislike his ways and mannerisms, and criticize
them, thenthereisstill ashadow of hatred. Ambitionisvery tricky;
aswedriveit out at onelevel, it reappearsat asubtler level. It can
appear at the level of wealth, fame, power or love. A person may
decidethat for hisgood turn or help hewill not look for any materia
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reward, i.e., hewill not look out for compensation intermsof money
or material wealth. He could still be ambitious at another level. In
place of concrete reward he may want public acclaim, recognition,
praise, etc. If evenfameisforegonethen ambition lurksat thelevel
of power. For the help extended, the person desires that he should
be consulted and if heisnot consulted before any step istaken then
he feels angry or offended. If these three levels are surmounted,
then one at least wantsto be loved for one's good works. Our aim
should be unconditional help and service.

However, it is said that the two most potent enemiesto fight in
the spiritual battle and last to get conquered are sexual desire and
Egotism. Between these two, egotism, pride or the sense of
separatenessisthe most difficult to surmount. Mr. Judge writes:

The question of sex is not the most difficult. The personal
one is still harder. | mean the purely personal, that relating
to “me.” The sexual really relates only to a low plane
gratification. If Nature can beat you there, then she need
not try the other, and vice versa; if she fails on the persona
she may attempt the other but then with small chance of
success. (Letters That Have Helped Me)

There are many stories of sagesand spiritually advanced beings
who, even after making great progress, display pride or egotism. It
may surface as “holier than thou” attitude or as pride for one's
intellectual, psychic or spiritual achievements. Thereisastory of a
jealous yogi called Changdev, who cameriding on atiger to meet
young sage-mystic Jnaneshwar, to show hissuperiority. Jnaneshwar
whowassitting on abrokenwall with hisbrothersand sisters, moved
along with thewall to greet theyogi and thus showed that itisvery
easy to acquire and master such lower powers. Theyogi fell at the
feet of Jnaneshwar and accepted him as his Teacher.

A spiritual aspirant may think that he is working to benefit
humanity but if thereisathought that in giving food to humanity he
feedshimsdlf, it showsthat hewasindirectly seeking hisown benefit.
A subtler form of selfishness is exhibited by one who chooses
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Moksha, or the Path of Liberation, i.e., entersthe peace and bliss of
Nirvana with no concern for suffering humanity. As against this,
thereisthe Path of Renunciation taken by the Nirmanakayas who
refuse the bliss of Nirvana but remain behind to help others.
Choosing moksha or the Path of Liberation is termed “spiritua
selfishness” or exalted and gloriousform of selfishness.

Question: Daily we are confronted with terrible news regarding
baseness of human nature and the suffering of the helplessand the
weak. Also, we see the consequences of the fast-moving social and
moral changesin all directions, leading to stress, violence, greed
and al that is selfish in human nature. How are we to respond to
such tragic and demoralizing news? What can we do about it? Is
that our concern?

Answer: This question should arise out of a genuine concern for
human progress and the search for human well-being, and not out
of over-sengitivity, despair and sentimental hel plessnessintheface
of human suffering and wickedness. We can be of help inthe matter
only when we ourselves—even if the victims of injustice, etc.—
preserve our sanity and resolve to help in the amelioration of the
human condition.

However complicated the political, social, economic or
psychological problems, and whatever their immediate causes may
be, thefinal and the crucial cause, aswe must know, isMan himself
with not only his lowest tendencies, but also with the highest
potentialitieslatent in him, waiting to unfold! If we accept thisfact
of the duality of human nature then thereisahope of reforming that
nature however distant in the future. We cannot afford to be
impatient, nor despair of our inability at present to change things
immediately. We must preserve our sanity and our unshakablefaith
in humanity.

Good and evil are forces that have their definite cycles of rise
and fall, and we have contributed to them sometime in the past as
well asin the present. What is our responsibility in them and how

[JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT 111



QUESTIONS AND ANSWERS

areweto help to turn the tide in favour of better times, depend on
our sincere concern, resolve, and commitment to the human welfare.

We can make adifference, however little, to the collective human
psyche, by the way we conduct ourselves, and how we apply
spiritual teachingsin daily life. We know that we cannot change
othersovernight, but we can change ourselvesin our daily and hourly
conduct, outer and inner. Since we are al inter-connected in this
“Web of life” by the magnetic threads of affinities, our actions
influence others on the invisible plane, at least in our immediate
vicinity. The power of human thought and the purified Will is so
great that there are many instances on record of how man can
influence even so-called mute Nature. And there are instances of
how a single individual can make a difference in the destiny of a
nation, when thetimeisripe.

No student should ignore the realities of daily life, but none of
these should prevent usfrom what Mr. Judge calls*the (right) spirit
in which the least things are done.” Just as there is enough
wickedness, there are also unknown heroes who must be silently
working to reduce human suffering and to raise human nature
through their own spiritual achievement. In this work, there is
invisible but definite help from the Great Ones. Of thiswe must be
sure. And if they can wait over thelong ages of human upsand downs,
wemay at least try to imitate them, whiledoing our best aswecan, and
to wait with expectancy. Faith, Hope and Love are our armour.

It isknown, evento the best mindsin theworld, that great social
and personal transformation can take place only when the right
doctrines are available to men. Our duty therefore isto assimilate
these nobl eteachings of Theosophy, and to shareit with our brothers.
Thisisour task, besidesworking strenuously upon our own nature
to transmute ourselves even in theteeth of adversity and obstacles.
While confronting the culture of selfishnessin our age, we haveto
keep up with the culture of integrity, discrimination and good-will.
Thisismore than we can help in reducing human suffering.
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Did the modern humans originate in sub-Saharan Africa?
University of Cambridge population biologist Andrea Manica
examined 4600 male and 1500 female skulls—all less than 2000
years old—from all over the globe and gathered dataiin respect of
37 structural characteristics. Both, skull aswell as DNA analyses
reveal ed that farther the popul ation was|ocated from Africa, fewer
variationsin skull shape, genes, etc., were displayed. Manicaargues
that thisstrongly supportstheideathat modern humans originated
inAfricaaround 200,000 years ago and then spread acrosstheworld
starting about 50,000 years ago, hardly or never mixing with other
speciesof hominids. Every group migrating from Africatook with
itself only a fraction of total variation present in the cradle of
humanity, thus reducing variability in genes and skull shape with
every subsequent migration.

Researchers opposed to this* Out of Africa” school of thought,
say that data based on 2000-year-old skulls cannot say much about
our earliest ancestors. Paleoanthropol ogist Milford Wol poff of the
University of Michigan arguesthat variability in African population
could be because Africahas aless stable climate and environment,
writes Jennifer Barone. (Discover, October 2007)

Regarding the African continent we are told that after the
destruction of Atlantis, most of Asiaissued from under the waters,
whileAfricacame much later. Europeisthefifth continent and the
latest to arise. Europein the quaternary epoch wasyet in the process
of formation and was united to what isnow North Africaby aneck
of land running acrossthe present Straitsof Gibraltar. Africantribes
are described as offshoots of Atlanteans, modified by climate and
conditions (SD., I, 740). The extraordinary variability of types
existing in Africa—from black to almost white; from gigantic men
to dwarfish races—isbecause of their forced isolation. The Africans
have never left their continent for several hundred thousand years.
If tomorrow the continent of Europe were to disappear and other
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landsto re-emergeinstead; and if the African tribeswereto separate
and scatter on the face of the earth, about a hundred thousand years
hence, they would form the bulk of the civilized nations. And it is
the descendants of those of our highly cultured nations, who might
have survived on some one island, without any means of crossing
the new seas, that would fall back into a state of relative savagery
(SD.,I1,425). H.PB. pointsout that from the seven primitive types
of the Fifth Race, there now remain on earth only three. She agrees
with the view of Prof. W. H. Flower that in the course of ages, the
primitive man, whatever he may have been, must have diverged
into three extreme types, represented by the Caucasian of Europe,
the Mongolian of Asia, and the Ethiopian of Africa, and all existing
individuals can be ranged around these types. (SD., Il, 4711n.)

IsWestern civilization in the midst of ahistoric decline? There
are a number of books with words like “collapse,” “catastrophe,”
and “dark age” in thelr titles. The apprehension of Doomsday is
accel erated because of happenings such as, shrinking supply of
oil, destruction of the natural environment and human driven
climate change. There is growing irrationalism and religious
fundamentalism; terrorism with biological weaponry and computer
attacks has also been the cause of concern. When we study the
history of decline of civilizations we find them characterized by
declineof values, widespread crimes, intensified classwarfares, etc.
Many questions arise: Why is it that, instead of going on forever
forward and upward, societies so often stagnate, decline, and
collapse, leaving behind nothing but ruins? In other words, wasthe
process inevitable, or could something have been done about it?
Thinkersattributefall of civilizationsto either mystical or material
decline. Oswald Spengler, Arnold Toynbee, Christopher Dawson
and many others speak of “mystical decline” which attributesfall of
civilizations to exhaustion of a people’s “life force,” or to “moral

114 [JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT

IN THE LIGHT OF THEOSOPHY

decline,” or replacement of intuitive or spiritual approachtolifeby
pure rationality. The supporters of “material decline” put forward
economic explanationsfor decline. For instance, writers of mystical
bent say that Roman civilization declined when Romans were
corrupted by aloss of religious faith and depraved elite wallowed
in cruelty, sensuality, and luxury. Several writers, like Toynbee and
Pitirim Sorokin feel that the process of civilization decline could be
arrested through religious renewal. Technological advancement
though beneficial, may also contribute to war and decline. “The
toughest part of any effort will probably not be the availability of
wealth, technology, or ideas, but getting societies to use these
resources to take serious action,” writes Nader Elhefnawy, the
visiting assistant professor of literature at the University of Miami.
(The Futurist, November-December 2007)

Theriseandfall of civilizationsisgoverned by thelaw of cycles.
Books, arts, mechanics, etc., of the glorious civilizations are
periodically destroyed, so that they leave no physical evidence.
However, law of rebirth combined with the law of cycles and of
Karma brings back the Egos who made the most ancient
civilizations, and they bring with them the knowledge and the essence
of progressand powersfrom the previouscivilization, to producea
new and higher state of civilization.

“Thedownfall of every civilization is caused by theweak morals
of those who live in and by it. False knowledge and misuse of
knowledge general ly accompani esweakened morals. An unbalanced
relation between knowledge and ethics brings about acritical stage
which, if not promptly attended to, resultsin death....War playsa
part in the destruction and the reconstruction of civilizations....
Religious feeling without knowledge is a curse which develops
fanaticism, hatred and war; knowledge devoid of a spiritual
basis....begetsarrogance, enmity and war.” (Sudiesin“ The\Voice
of theSlence,” p. 1)

“All good and evil thingsin humanity havetheir rootsin human
character....Progress can be attained, and only be attained, by the
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development of the nobler qualities,” saysH.PB.

Through the Gates of Gold points out that the purpose of
civilizationisto produce spiritual fruit (progressand perfection) but
unfortunately after the civilization has flowered, in terms of
technol ogical and material advancement, theflower of civilization
fallsand dies, without producing spiritual fruition. It is because of
indolence and incredulity of humanity, which refusesto believethat
peace and happiness can lie in a direction other than material
advancement.

How are galaxies formed? The discovery of 27 “teenagers,” or
proto-galaxieslikethe Milky Way has shown that they were created
by the clumping of smaller clouds of gasand dust. These 27 proto-
galaxies are believed to have existed since the universe was two
billionyearsold. It wasdifficult to study these adolescent galaxies
asthelight from them wasvery faint. However, staring at the same
patch of sky for 92 hours, using some of theworld’s most powerful
telescopes, Martin Haehnelt of Cambridge University and colleagues
wereableto pick out thelight from 27 of the distant objects. Scientists
believe that billions of years ago the universe was filled by an
extremely thin and amost uniform gas, which then started to clump
together to form faint proto-gal axies. After aeonsthese components
must have come together—through collisions or mergers—toform
fully fledged galaxies like our Milky Way. (The Times of India,
November 29, 2007, courtesy Reuters)

The Secret Doctrine tells us of Mulaprakriti, primordial matter
or pre-cosmic root substance, asthe basisof al manifested matter—
from the most subtle to the densest. The first differentiation of
primordial matter isthat cosmic matter whichistheoriginof “milky
way” or world stuff. It isradiant and cool and at thefirst awakening
of the cosmosfrom the periodic rest, thismatter is scattered through
space, and when seen from earth, it appearsin clusters and lumps,
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like curdsinthin milk. Milky Way is described asthe storehouse of
thematerialsfromwhich stars, planetsand other celestial bodiesare
produced. Milky Way is composed of matter that isin a different
state of differentiation than matter on earth. It appearsthat only after
passing through many stages of differentiation, matter composing
the Milky Way reachesthe condition inwhichitisfound in planets,
stars, etc. The matter within the Solar System is entirely different
fromthat outsideit.

The Masters point out that sincethe objectsare seeninreflected
light, thereisoptical illusion created by the atmosphere of the earth.
Asaresult the calcul ation of the distances of the celestial bodiesis
not likely to be accurate. It also entirely alters the observation of
matter of which celestial bodies are composed. (Transactions, pp.
113-114)

Theworld-famouswildlife expert and nature lover, Steve Irwin,
knew he would die young, says his wife Terry Irwin. He was a
legendary “Croc Hunter” popularly so named by hisadmirers. He
would take the risk to approach and learn at close quarters about
beautiful secrets of wildlife and especially about the endangered
species. Mrs. Irwin saysthat Steve had a“ sixth sense’ that hewould
die young—before he reached 40. “He was not morbid about it, or
awful about it, he was open and earnest about it....Stevehad areal
sixth sense about so many things. He had an odd [uncanny]
connectionwithwildlife. Hewas also extraordinarily intuitivewith
people.” Last year Irwindied “in harness’ while exploring in water,
from astingray’sbarb which pierced hisheart, causing instant death.
Another aspect of thisbraveyoung naturaist was hisintense concern
for the endangered species. Hewould lend hishand to the missions
that tried to protect their habitatsand their life. Mrs. Irwin says: “He
was such afrightening force of nature, here on Earth! | am sure he
IS even now on his way to sink some Japanese whaling ship!”
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(Hindustan Times, October 30, 2007, courtesy Reuters)

The “Crocodile hunter” was not out to trap wild animals for
commercial purposes but to help research into their life-style, etc.
The dexterity with which he could handlethewild animals, without
weapons, was amazing as can be witnessed on the video cameras
by thewildliferesearchers. Thosewho carefor Nature' s extravagant
bounty on earth are gifted with the skill and the courage to come
very closeto even the most dangerous animals and to handle them.

Even wild animals instinctively sense their well-wishers and
respond accordingly, although millenniaof cruelty to animalshave
estranged them from mankind and have rendered them distrustful
of man’sclosenessto them. Wild animalsinstinctively retaliate when
they are pushed out, or brought under captivity.

In contrast to the small number of true nature lovers and afew
environmentalists who voluntarily go at great length to save the
earth’s preciouswealth, thereisagrowing number of environmental
crimes. Theseinclude pollution of the earth and her biosphere, and
depletion of natural wealth—flora and fauna—and many other
preventable acts of greed and stupidity. Albert Einstein observed
long ago that it has become appal lingly obviousthat our technology
has exceeded our humanity.

“WE meet our Karma in our daily duties’ is a good saying
to bear in mind, and in the performance of these duties
comes our tests. We should therefore do what we have to
do, simply as duties, regardless of whether that performance
brings us praise or blame. All the energy would then be
expended in the performance of duties, and there would be
nothing left for the personal idea to subsist upon.

—RoBERT CROSBIE
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TUREBAS SFORMORALITY

Strive with thy thoughts unclean before they overpower
thee. Use them as they will thee, for if thou sparest them
and they take root and grow, know well, these thoughts
will overpower and kill thee.

—The \Woice of the Slence

BOTH science and reason have been the bane of 20th-century
thought. Fautly processes of reasoning from particularsto universals
have helped in the downfall of ideals. Since the spirit and soul of
man cannot come under microscope and scalped, their presenceis
doubted and ofttimes denied. Indulgence, so long as it causes no
visibleor violent upheaval, hasbecome permissible. Society no more
stigmati zes the departure from time-honoured rules. Thethief, the
racketeer, the trader of souls is welcome company, and the élite
have in consequence become corrupt. A lie is not only tolerable
under certain circumstances, it ispermissible and even laudable as
where nations break treaties and violate pledges. Thus, rightscome
to be trampled under foot, gratitude is considered a handicap born
of sentimentality, and at each turn virtue is made to beg pardon of
vice. Yet, a show of piety and virtue is not abandoned. It is still
found to be avaluable cloak to hide the ugliness within.

A faling away from the paths of rectitude occurs when man
feelsthat somehow he can get away withit, and that viceand sindo
not necessarily bring their own chatisement. If, despiteall that religion
and moralsway, atyrant and akiller enjoyshigh status, enjoyslife
and diesanormal death without nemesisovertaking him, why cannot
such aninstance be multiplied athousandfold? Why can thisinstance
not be held up as proof positive that there is no such thing as a
moral law that haswithin it the power to enforceits decrees? When
large masses of men cometo losefaithinthe spiritua andthedivine,
it behovesthose who know even alittle of the Wisdom-Religionto
engageinitsconstant and steady propagation lest a sore-beset soul



initsanguish point itsfinger at them and accuse them of failingin
their duty to warn.

Since the correct method of proceeding in any study is to
understand the theorem first and then apply it to corollaries and
problems, it is always right to proceed from general principlesto
particularsand only thereafter and with the full knowledge gained,
to completethe circle and go back to principles. When the study of
man istaken up, we cannot view him asaunit separate from other
men or from any aspect of nature. We have to know him in his
beginnings and acquaint ourselves with the powers that reside in
one or the other aspects of hiscomplex make-up.

Moralsarelawswhich govern the behaviour of maninregardto
one or another aspect of himself as also with other men and the
kingdoms above and below him. However, before a study of these
laws can be entered upon, the student of life hasto trace man from
his early beginnings and then, taking his various aspectsfor study,
see how best he can conform himself in hisrelation to the whole.

Man is but an incarnation, partial or fragmentary, of abeing of
Light that has yet to gether its harvest on earth in order to reach
immortality. Being too far removed from matter, thisBeing can only
send itsreflection or shadow in the capsule of theanimal-man. Itis
thisdweller within the body which, being left toitself for thewhole
course of an incarnation, forgets its source and origin, acquires a
false sense of “1”-ness, and weeps and laughs by turns. This“1” of
an existencewithwhich al menarefamiliar is, assaid, areflection
or aray fromthedivinebeing whoisits” Father.” At death, it returns
toitssource, carrying back arich or apoor harvest. During moments
whenitisfreed of the millstone of matter, thislesser “I1” basksinthe
warmth and closeness of its Father. During those momentsit enjoys
bliss, for divinity wrapsit around to the extent that its uprightness
permits. In momentswhenthis“1” forgetsitsdivineorigin, it remains
amere animal of desires with a hundred times the power of the
animal, for it can draw upon theforceswhichresideinit and which
it derivesfrom thefact that the reflection of its Father carries, albeit
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in miniature, the potency of that Father.

What isthe mission of thisincarnated and, for the moment, the
separated ray? It hasapurpose and aprogrammeto fulfil. Like any
ambassador or viceroy of adistant king, heisan agent bound by the
policies of his sovereign, yet free at the same time to choose such
avenuesas hefinds suitableto express and implement those policies.
Every act, word and thought that departs from the policy is
reprehensible to the king and therefore cannot be brought before
hisaugust presence. These departures at best represent the personal
reactions of the earthly ambassador and must bejettisoned and | eft
astheflotsam of anincarnation. It thereforefollowsthat in order to
enrich his king the ambassador must at the close of his
ambassadorship carry only that whichis pleasant and acceptableto
hisLord and Master.

It often happensthat the ambassador gets enamoured of the sights
and sounds of the kingdoms to which he is sent. He neglects his
briefing, reduces the volume of communication with hisKingtoa
trickle, and, forgetting the purpose and programme of his stay,
entangles himself in pursuitsalien to the king’swishes. Whenit is
time for him to return, he cannot carry with him the fruits of his
divagations. He may return, empty-handed and will not be able to
account for himself, in which case his sojourn hasto be counted as
afailure.

Oncethat the earnestness of lifeisunderstood, the questing soul
hasto find a new anchorage for hisfaith. For him the questioniis:
Where is the stable, unshakable beg-rock; where the ultimate in
Truth? To answer this, he has to reach out to fundamentals and
veritieswhich remain basicin both time and space. He hasto assure
himself that, if from the One Flame al the minor lights emanated,
each differentiated point of light carriesthe essence of the Oneand
rebecomes that One on the day of itsreunion.

When thewhitelight isbroken up into its prismatic constituents,
thewhiteisno longer peceptible and to the uninitiated can never be
recalled from out of the plethoraof colours. Yet, sciencedemonstrates
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that these same variegated col ours can be made to merge back into
the white from which they emanated. So too in nature and man.
Man belongs to a ray which itself is a sub-ray from yet another
hierarchy of—shall we say—colour. This same man can raise his
consciousness above the mundane and, taking the colours—not
missing any—clear white. There-constituted whiteisthe same, and
yet not the same, as the primary white that, entering the prism,
emanated the seven distinct raysor colours. It isthe samewhite but
it has now stored within it the experience of each separate colour-
ray. Call that ray by the name of a prismatic colour or call it by the
name of ahuman principle—Kama (desire), Manas (mind), Buddhi
(discrimination), etc., and theresult isthe same. The separated aspects
when withdrawn into the parent luminary become that luminary,
but carry back into it the tribute they gathered in their sojourn as
Separate entities.

Man knows not this because the old Wisdom has been fogotten
and the new knowledge is becoming more and more entangled in
the denser forms of matter. It is for this reason that he no longer
knows of colours and hierarchies, of rays and flames. He acts as
doesthe child—dipshisbrush inany colour that pleases hispassing
fancy and produces amixturethat defiesany colour definition. Can
the man, by some self-devised process, precipitate each separate
colour, make it primitive pure and then remerge the seven colours
so that they losetheir distinctive existenceinthe Onewhichisalso
the Light and the Flame? It isnot difficult to understand that if any
colour retains an impurity alien to its nature, it is useless and the
grand experiment must be held up till all the constituents have been
made ready.

It is here that reincarnation proves most beneficent, for with a
new body and brain and fresh vigour (checked by Karma) the process
of purification or of precipitating the true colour can be continued
without the haunting memory of past failures. Each incarnated Soul
has this one purpose. All elseisincidental. Each thusis abrother
working in hisown laboratory, yet dependent on the researches of
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others. Each may be a sub-ray of the same ray to which severa
belong, and unless the efforts of all—none excluded—are co-
ordinated in harmony, the process may halt and be delayed over
long incarnationstill the lesson is learnt. In such a programme as
this, harmony isnot the mere achieving of abrotherhood of sorts. It
can be attained where, eveninthe midst of intense personal activity,
each unit lends a hel ping hand to the others |est the breakdown of
one may retard the progress of the many.

To produce a pattern of behaviour which facilitatesthis, theWise
of old laid down norms of Duty or Dharma or Law. It isincumbent
on each one that he keep his own body and mind in perfect health
such asisideal or suited to hiswork for the Great Cause. No glowing
complexion and pleasing looks; no muscular development or
exuberent energy—just the pure rhythmic vibration of mind and
body that synchronizetheir purposefor carrying out their assigned
duties for the incarnation. The body must not only be tuned to the
correct pitch; it must moreover be made so responsivethat it does
not rebel when the Soul triesto mould it to its desires. All desires
that are enjoyed at the expense of thelife-energy arethereforeto be
avoided. They but drain away the strength and tenacity required for
the lifetime's effort and must be recognized as deterrents on the
path. Any thought, word, or deed, overt or covert, that hurts another
or hinders or delays hiswork in the inner laboratory of his being
becomes asin—ahewing at one'slegs and limbs, a shutting of the
door against the vital contribution which it wasthe other’s duty to
offer.

Asthe student beginsto understand the purpose of hisown life,
he beginsto readjust the moral code and make it conform moreto
the pattern of his Soul’s behaviour. A lie becomes reprehensible
because it cheats another out of atruth, and primarily because a
causefor conflict iscreated between parts of the onewhole. Greed
isthe hugging to oneself of nature’s bounty and thereforelessening
the share of otherswho by right of brotherhood can have an equal
share. Nursing one’'sgrievancesisthe act of onewho buildsawall
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around himself and cuts himself off from friend and foe alike. He
refusesto takethe bitter experience and thus missesthe pleasanter.
He vegetates and his life’s laboratory receives nothing and
contributes nothing.

Judged from the point of view of apurposeful life, many alaw
and convention of the day isfound applicableto the particular society
or era. A few centuries more and the law may become obsolete
through disuse. The student who lives among the people of hisera
hasto conform to their conventionsand not provokethem to needless
hostility. He must render unto Caesar the things that are Caesar’s.
The outer pattern of behaviour hasto be adjusted to the prevailing
circumstances. Itistheinner attitude, the motivethat governsthought
and action whichwill determinetheintrinsic worth of the experience.
Itisthisand thisalone which will help or hinder the effort to keep
open the channel of communication with the higher spiritual spheres.

Tobendlife' sactivitiestothis purpose, special setsof lawsexist—
laws for which the physical brain can find no rationale. Yagna
(sacrifice), Dana (charity) and Tapas (austerity) arerulesasrigidin
their application as any that deal with mundane living. Yet, they
seem out of place in this age, for they are of little help either in
amassing earthly thingsor inraising the pitch of sensua enjoyments.
When even the presence of the Soul isquestioned, how can people
be taught the meaning of lawsthat pertain to planeswhere alonethe
Soul can act?

If the student of Theosophy is earnest and desires to serve the
Cause, it becomes incumbent on him to preach and popularize a
knowledge of these laws of the higher life. He hasto demonstrate
by reason and analogy the necessity for the moral code. He hasto
show by easy, understandable stages the purpose of life and the
forces which are permissible to be used to reach the goal and the
supreme consummation. The humblest can help in thisasthe most
learned. Themotive must countinthisasinall things, for whatever
isdonein the name of the good Law is bound to turn out right.

[JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT

[JANUARY 2008] ¢ THE THEOSOPHICAL MOVEMENT




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJDFFile false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveEPSInfo true
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputCondition ()
  /PDFXRegistryName (http://www.color.org)
  /PDFXTrapped /Unknown

  /Description <<
    /ENU (Use these settings to create PDF documents with higher image resolution for high quality pre-press printing. The PDF documents can be opened with Acrobat and Reader 5.0 and later. These settings require font embedding.)
    /JPN <FEFF3053306e8a2d5b9a306f30019ad889e350cf5ea6753b50cf3092542b308030d730ea30d730ec30b9537052377528306e00200050004400460020658766f830924f5c62103059308b3068304d306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103057305f00200050004400460020658766f8306f0020004100630072006f0062006100740020304a30883073002000520065006100640065007200200035002e003000204ee5964d30678868793a3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /FRA <>
    /DEU <>
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>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


